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Abstract: 

Al-Quran is the holy book for Muslims consists of wonderful word of Allah. It is learned 
and memorized by Muslims including visually impaired persons. Therefore, to recite the 
braille Quran, learning braille code using their finger is a must where each person has 
their own sensitivity during touching the braille dots. Hence, the aim of this study was to 
investigate the effects of age, sex and test side of fingers using two-point discrimination 
(TPD) test. TPD test was conducted towards test subjects at different age. Each test 
subject was tested on their different fingers with initial test point of 10 mm. The points 
applied randomly using different test points to study each test subject's most sensitive 
test point. Subsequently, age, gender and test points effects of an individual test subject 
was investigated to obtain individual most sensitive finger. At the end, the results 
obtained were used to develop a 3D printed tape-like Braille dots casing which was used 
as a teaching aids specifically for visually impaired children. The distance between the 
Braille dots were varied based on finger sensitivity. Eventually, this engaging teaching 
aids is a wonderful tool for visually impaired children learning Quran in a practical way. 
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Introduction 


Globally, visual impairment and blindness are one of the health issues happened with 
the estimated of 285 million visual impaired people including 39 million are blind 
(Awad et al., 2020; Bettelani et al., 2020; Qu et al., 2020). Blindness is the inability to see 
anything, including light which serve as one of the dominants disabling societal affecting 
the visually impaired people and people in their surroundings (Qu et al., 2020). This 
group of society faced many challenges in their daily routine and in learning and reading 
as shown by sighted people. Despite their challengers, they can mainly depend on tactile 
sensory and hearing to gather encircling information (Qu et al., 2020). 


The sense of sight is one of the most important senses of human beings. People without 
the sense of sight may have difficulty interacting with other people and with their 
environment as compared to those who have it. However, the advantages for the 
visually impaired is they are given other sensory for help them in reading. A reading is 
not a typical input for the visually impaired. That is the reason why the researcher 
asserted that the effective methods for visually impaired perceive an information 
requires strong auditory skills and strong language ability (Thi Minh, 2020). 


The Two-point discrimination (TPD) is one of the most used neurosensory tests to 
assess mechanoperception in the clinical setting. Clinical neurosensory testing is 
performed to evaluate sensory abnormalities. There are three level routine conducted of 
test for the assessment of altered sensation, i.e, spatiotemporal perception, contact 
detection and nociception of temperature (Won et al., 2017). The TPD test is a classical 
test of the capacity to discriminate the distance between compass points, which is to feel 
two contacts. This method has been used to measure the recognition capability of tactile 
touch with two stimulation points to identify if two points are separated or not (Ray F. 
Lin & Allan D. Rugama, 2015). 


Al-Quran is the holy book for Muslims consists of wonderful word of Allah. Itis a wahy 
or divine guidance and direction to the mankind. Inasmuch as its prestige, it is learned 
and memorized by millions of Muslims worldwide in the same form as it was revealed. 
Reciting and acculturation in the study of al-Quran play an important role in developing 
the Muslim ummah (Tengku Puji et al., 2015). Therefore, an urgent need to improve the 
Muslim's interest in study Quran will be a crucial decision especially for the young 
generation Muslim since they will be the one who continue the Muslim ummah in the 
future. Hence, al-Quran studies need to be given exceptional deliberation attention and 
focus on national education development to ensure the best impact on the process of 
building the Ummah (Tengku Puji et al., 2015). Essentially, reciting, memorizing, and 
understanding the content of al-Quran are required in the study of al-Quran. 
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However, not all Muslim are given with the advantage of learning Quran in a 
considerable manner. There are problems encountered by the disabled people 
especially those who are visually impaired to learn and memorize al-Quran (Tengku 
Puji et al., 2015). Barely, they unable to use their sense of sight properly in overcoming 
the encountered learning difficulties. Such special needs people may only hear the holy 
verses recited before committing them to memory (Tengku Puji et al., 2015). Through 
many initiatives and assessment has been done in developing Braille Quran, still, the 
learning process without the teaching aid facing unsettled. Thus, the use of Braille code 
is a perfect solution to help them to overcome their learning problems due to the easily 
available sensory for them. (Awad et al., 2020; Bettelani et al., 2020; Mohd Noor & 
Mujani, 2016). The difficulty level in understanding the Braille code as the basic 
principle in learning Braille Quran even at the beginning of their study has demotivated 
the children in pursuing on learning Braille Quran due to the lack facility in learning 
Braille code. Meanwhile, the adaptation of al-Quran in Braille eventually be the 
significant to Muslims in enhancing and facilitate of visually impaired in learning the 
words of Allah (Tengku Puji et al., 2015). 


Therefore, this study aims to investigate the effects of age, gender and test side of 
fingers using two-point discrimination (TPD) test. Analysis was conducted to determine 
relationship of age and gender towards the most sensitivity fingers. At the end the 
study, the results were used to develop a tool suitable for visually impaired children in 
reciting Al-quran based on their finger sensitivity. 


Methodology 


Development of survey questions 


A set of survey questions was established which classified into Two Point 
Discrimination test and level of finger sensitivity among test fingers of Left Index Finger, 
Left Middle Finger, Right Index Finger and Right Middle Finger. The test conducted at 
the fingertip area for each finger. Before test was performed, the test subjects were 
identified by their gender and age. Meanwhile, during the test, the test subjects were 
asking questions as stated in Table 1 though google form sheet. 


Table 1: The survey questions in Google form 
No | Survey Questions 
1 |Have you heard about Two Point Discrimination (TPD) test? 











2 |The most sensitive test point at Right Middle Finger (2mm, 
3mm, 4mm, 5mm & 6mm) 





3 |The most sensitive test point at Right Index Finger 
(2mm, 3mm, 4mm, 5mm & 6mm) 





4 |The most sensitive test point at Left Middle Finger (2mm, 
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3mm, 4mm, 5mm & 6mm) 





5 | The most sensitive test point at Left Index Finger 
(2mm, 3mm, 4mm, 5mm & 6mm) 





6 | Pressure applied: 

- Toolow 

- In the middle 
- Too strong 





7 Over all functions of the fingers, which is more sensitive: - 
e Right Middle Finger 

e Right Index Finger 

e Left Middle Finger 

e Left Index Finger 














Applying TPD test on students 


Thirty-seven students of Kolej GENIUS Insan and eight random people were 
participated as the test subjects in finger sensitivity test. All the forty-five subjects were 
categorized into gender and age. The test subject's details were summarized in Table 2. 


Table 2: Details of test subjects 




















Ge nder 
Aan Male Female 
Below 13 years old 2 3 
Between 16-18 years old 10 27 
Above 18 years old - 3 














Finger sensitivity test was implemented by using baseline two-point discriminator 
(TPD) as a tool to determine finger sensitivity or tactile sensation. As shown in Figure 1, 
the maximum distance between the compass points of TPD is 20 mm and the minimum 
distance is 2 mm. The larger the distance between the two adjacent points indicate the 
finger has less sensitivity. The TPD test is a classical test of the capacity to discriminate 
the distance between compass points, which is to feel two contacts. This method has 
been used to measure the recognition capability of tactile touch with two stimulation 
points to identify if two points are separated or not (Dane et al., 2017; F. Lin et al, 
2015). 
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Figure 1: Baseline two-point Discriminator 


The test was carried out by an investigator in a quiet room at room temperature due to 
the sensory of finger which also affected by surrounding temperature (Won et al., 
2017). The subjects were seated in a comfortable and parallel position with the 
investigator. It is important to make sure there is no obstacles on the finger. The 
subjects were asked to keep their eyes closed throughout the test procedure. 


The test was performed by applying the two tips of the device to the test site. The 
stimulus intensity was chosen to be that which the subject could perceive as constant 
touching or moving without the perception of discomfort or pain. The contact time was 
approximately 2 s with the inter-stimulus interval was approximately 5 s as can be seen 
in Figure 2. The first distance of the tips, which was large enough for the subject to 
clearly perceive correctly, was determined at the preliminary testing. The initial TPD 
test distance was 10 mm followed by, 5,4,3 and 2 mm. If the subject could not correctly 
perceive the initial distance, a longer distance was set for the initial distance. A 
threshold was determined using a descending stimulus magnitude and one point was 
inserted intermittently during the descending series to avoid the subject's expectation 
of the continuous decrease in distance between the two points. If the subject answered 
correctly in response to these changes, the distance decreased in intervals of 1 mm. This 
testing pattern was continued until the subject answered incorrectly, and the 
experimenter returned to the next longer distance. The series was terminated when a 
correct answer for the next longer distance was followed by two incorrect answers on 
two subsequently shorter distances. This final correct answer was chosen as the 
endpoint for the TPD test. However, when the subjects continuously had inconsistent 
responses with the repeated measure of the TPD tests at the given test site, the subjects 
were excluded from the corresponding test. This testing series was continued until the 
subjects answered incorrectly. Let say the subjects answer “one” for 3 mm, then 
investigator move to 4 mm and the answer is “two”. The test was terminated when a 
correct answer performs, and it will be recorded as a result. The same procedure was 
implemented to all fingers involved. Consequently, at the end of the test, subjects were 
asked about the pressure applied whether too low, in the middle or too strong (Won et 
al., 2017; Dane et al., 2017). 
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Figure 2: Applying Finger Test using TPD 


Analysis of the TPD findings 


Statistical analysis was carried out with SPSS software version 26. Table 3 shows the 
descriptive statistics that were calculated for data on means and frequencies of the 
subjects to describe main aspects or categories of the data including gender, age, and 
most sensitive finger. 


Development of Tape-Like Braille Dots Casing 


3D printed tape-like casing was designed for its 3D model followed the conventional 
tape design. The 3D model was design using TinkerCAD and the 3D design in the form of 
.stl file was sliced and converted into g-code and finally printed using 3D printer. 
Meanwhile, a roll of Kraft paper was used to produce the braille dots. In this study, the 
dots were presented by Hijaiyyah braille dot and formed into Al-Fatihah verse braille 
dots. The dots were formed manually using “reglet” on the Kraft paper of 120 gsm. The 
distance between the dots were varies according to the result and analysed after TPD 
test which were 2mm, 3mm, 4mm & 6mm. The imprinted Braille dots paper was then 
incorporated into the tape-like casing to form a 3D printed tape for reciting braille 
Quran. 


Results and Discussion 
Implementation of TPD Test 


TPD test was implemented towards all the test subjects. Figure 3 shows flow process on 
how the test was carried out with their eyes closed at different age and gender. The test 
subjects were gathered in a room and the finger testing was carried out for each 
individual test subject for four different fingers with different test subjects. Each test 
subject was mentioned on the pressure applied during the testing. The mean value for 
the most sensitive finger was 2.7 and the standard deviation was 1.091. Meanwhile, the 
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categories with lowest mean value was “gender” with 1.73 and the standard deviation 
was 0.447. 


k 


a 
-— 
| 












































Finger (TPD) £ 
Test - a 

Gathering Test Finger Test at Finger Test at Pressure 

Subjects: different Test Different Test Applied: 

Quite room Distance: Finger: Too low, 

10 mm, 5 mm, 4 mm, 3 Right Index Finger, in the middle, too 
mm&2 mm Right Middle Finger, strong 
Left Index Finger, 
Left Middle Finger 
Figure 3: Flow Process on Finger (TPD) Test 
Table 3: Mean and frequencies of the subjects 
Descriptive Statistic 
Categories 
8 N Minimum Maximum Mean |Std. deviation 
Gender 45 1 2 1.73 0.434 
Age 45 1 3 1.98 0.400 
Most iti 
De a 4 pr 1.091 
finger 

Effect of Gender 


Figure 4 shows the analysis of the most sensitive finger from all fingers tested, i.e; right 
middle finger (RMF), right index finger (RIF), left middle finger (LMF) and left index 
finger (LIF) based on gender. The findings revealed that index fingers for both right and 
left for female were dominant and most sensitive fingers compared to their middle 
finger. The percentage of most sensitive fingers for both RIF and LIF were 58.4 96 and 
57.4 X4), respectively. Meanwhile, male test subjects show that their left fingers (index 
and middle fingers) were dominant as compared to their right fingers. In comparison 
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based on age, female shows better finger sensitivity for all tested fingers (Alemdar et al., 
2014). A correlation between finger size by gender and their finger sensitivity. The 
differences of gender in somatosensory sensitivity perhaps due to characteristic in 
tissue conformation and thickness, mechanoreceptor densities, skin hydration or 
temperature. Naturally, female and male skin may vary regarding biophysical 
properties. In additional, hormonal changes during the menstrual cycle may lead to 
gender differences. It has been marked that female skin show to have a higher elasticity 
and extensibility (Wang et al., 2017). Moreover, female possess smaller finger size than 
male, statistically, they have better perception on their finger (Abdouni et al., 2018; 
Wang et al., 2017; Won et al., 2017). Hence, it can be hypothesized that finger sensitivity 
for female than male based on TPD test conducted (Won etal, 2017). 


RMF RIF LMF LIF 
Fingers type 
Figure 4: The percentage of finger sensitivity on the tested fingers 


MALE 
2 FEMALE 


Percentage of finger 
sensitivity (96) 
Pa 
oo 





Effect of Age 


The effect of age was analysed for all tested fingers. Figure 5 summarised that the test 
subjects based on age ranging from below 15 up to above 18 years old. The results 
shows that LIF was the most sensitive fingers for test subjects at the age of between 16- 
18 and above 18 with the percentage of 31.7 6 and 42.9 96, respectively. However, test 
subjects below 15 years old showed that their most sensitive finger was RIF with 
percentage of 33.3 Op. It can be analysed that the increase of age influences the sensitive 
fingers on LIF. Index finger is one of the globous skins including the tongue tip and both 
lips was more sensitive area compared to hairy skin such as the forehead, cheek and 
mentum was less sensitive (Won et al., 2017). The thickness or hardness skin influence 
tactile sense which is it is more sensitive than thin skin (Noh et al., 2015). Therefore, it 
can be concluded that test subject age below 15 years old were still young (teenage) and 
they were less exposed to daily living activities of which using hand compared to adult. 
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BELOW 15 
m BETWEEN 16-18 
D ABOVE 18 
0 . Lang — a - 
RMF RIF LMF LIF 


Tested Fingers 


Pn 
Oo 





Percentage of most sensitive 
fingers (96) 
N 
eo 


Figure 5: The percentage of most sensitive finger among categories of age 


Trend of Most Sensitive Finger 


The values of the most sensitive finger for all tested fingers were presented in Figure 6. 
It shows LIF was the most sensitive finger among all the tested fingers with highest 
percentage of 32 9. The trend was followed by RIF, LMF and RMF with percentage of 27 
Op, 24 6 and 17 &p, respectively. This is due to the LIF is one of nondominant fingers 
(Alsaeed et al., 2014; Dane et al., 2017). Therefore, it is suggested that discriminatory 
sensation focused on nondominant fingers. It has been reported that heavy callus over 
the skin influence the result value where skin texture had also a defect role. 
Furthermore, all daily living activities of hand was considered to gain best result 
(Alsaeed et al, 2014; Vijusha & P. Ponmathi, 2018). Hence, most of the test subjects were 
dominant hand in all daily living activities and the have trend on nondominant hand in 
sensitivity fingers. 





ERMF DRIF a LMF UI 


Figure 6: The percentage of the most sensitive fingers 


Pressure Applied 


Figure 7 presented the percentage of responses on the pressure applied during the TPD 
test. Most of the test subject responded that the pressure applied was in the middle 
(8896) which was not too weak or too strong and only few subjects' response that the 
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pressure applied was too strong (12 96). This shows that the investigator should be 
more careful to control their pressure applied during the test. This may affect in 
identifying the very first blanching of the skin (Won et al., 2017). As an affirmation, 
many researchers and clinicians were pointed that the uncontrolled force in the TPD 
test would affects its outcome (Jung et al., 2019; Won et al., 2017). 


Percantage of responses (96) 
Lal 
eo 





10 
, a 


too strong in the middle 





Pressure applied 


Figure 7: Percentage of responses on pressure applied during TPD test 


Test Points 


The different test points were analysed for all the test subjects as shown in Figure 8. It 
shows that the highest percentage with 48.8 96 for the test point was 2 mm which 
means that most of the test subjects have sensitive finger. Followed by test point 3 mm 
(37.7 X6), 4 mm (11.1 4), 6 mm (2.2 6) and there was no record for 5 mm among 
subjects. As can be seen, the test point 2 mm come from various age and gender. Itis due 
to fingertips was the most sensitive part than palm of hand or other part (Alsaeed et al., 
2014; Thube et al., 2020). Finger is crucial for completing activities of daily living which 
typically require precise hand-object interaction (Blanquero et al., 2020). Moreover, 
finger is one of the body parts that use to touch and recognise an object. So that, it is 
accordance with the results in figure 8 that have been mentioned before which most of 
the test subjects have sensitive finger. Meanwhile, for test point of 6 mm, it is come from 
a female subject in category age between 16-18. Based on the result, it can be assumed 
that may be a person with 6 mm test point have a problem with the fingers that obstruct 
the sense of touch such as the hardness of skin. The hardness of skin could be existing 
from skin disease such as eczema. Furthermore, the less of finger sensitivity might be 
occur when lack of expose to activity daily living that focus on using fingers such as 
planting, cooking, housekeeping, laundry and so on. Hence, the tendency of less finger 
sensitivity was higher. 
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Figure 8: Percentage of the most sensitive test point among subjects 


The Tape-Like Braille Dots Casing 


Figure 9(a) shows the 3D model of tape-like casing was that was 3D designed using 
TinkerCAD. The tape was then converted into .stl file and was sliced using Prusa slicer 
software to covert the .stl file to g-code file. Consequently, the g-code file was used for 
the 3D process (Figure 9(b) to print the 3D model. The 3D printed tape-like model as 
shown in Figure 9(c) consists of gears that were used to rotate the imprinted Hijaiyyah 
Braille dots on a paper roll which was manually inserted into the 3D model (Figure 


9(d)). 








Werkplane 





@ 
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() - (d) 
Figure 9: (a) The 3D model designed (b) 3D printing process (c) 3D printed tape and 
(d) manually imprinted paper roll 


Meanwhile, Figure 10 shows the imprinted paper with different distance of the braille 
dots of 2 mm, 3 mm 5 mm and 6 mm. The distances were chosen after the finger 
sensitivity test results were analysed as in Figures 4,5, 6 and 8. The different test points 
were than inserted into the 3D printed tape and further used towards the visually 
impaired children as it serves as mobile tool with low-cost production compliment with 
a fun learning approach. 





5mm. 





Figure 10Imprinted braille dots atdifferent test points 
Conclusion 


Eventually, the finger tactile sensitivity tests can be used as a guidance to determine the 
most sensitivity finger specifically for visually impaired. From this study, it was found 
that female possessed better finger sensitivity for all the tested fingers as compared to 
male. However, age shows various findings where, each range of age has their own 
sensitivity. Generally, almost 5096 of the tested fingers has the most sensitive finger 
with 2 mm test points which represent that the test subjects have sensitive finger. 
Therefore, the findings were used in developing 3D printed tape that will be used as a 
teaching aids for visually impaired children in learning al-Quran recitation. The different 
in learning approach may give a different perspective towards visually impaired in 
learning Quran and shifts the paradigm to overcome the challenges of the visually 
impaired Muslim. Hence, with tactile and braille, this engaging tool is perfect for blind 
and sighted to enjoy and consequently for Quran recitation with the addition of braille 
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strip 3D printed cassette for Braille Quran for bringing users interest in learning al- 
Quran which was produced for easy touch and memorize at low cost. 
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Abstract 


The philosophy of Illumination—and the scientific knowledge of light show the 
significant impact to energy efficiency and the development of performance in a 
building. It is important to improve the intensity of daylight in classrooms through 
introducing various innovative design of window in order to reduce the non- 
performance-behavior of students. Current study shows the illuminance level within 
the recommended range of 300 Ix to 500 Ix or higher reduced the students' Arabic 
handwriting speed based on word per minute. Further in the process of “hafazan as a 
memorization process, reading and writing task must consider sufficient window to- 
wall ratio, optimum daylight level and reduce the glare effect at the position of “hafazan 
setting at 300mm height crossed leg ((rehal) working plane and 900mm table working 
plane as a comparison. This research had conducted at Kolej Genius Insan, Universiti 
Sains Islam Malaysia, Nilai to identify the optimum illuminance level with window to- 
wall ratio of 3096 and task performance at 300mm and 900mm working plane. 
Daylighting minimizes the artificial lighting with sensor or dimming strategies which 
can reduce by 199, during the passive daylight technique is applied. When the 
distribution of the daylight and illuminance level meet the uniformity at a lower 
working plane, the student's performance is achieved within acceptable glare index. 
This optimum level of daylight performance range will benefit the designer to insert in 
the future of energy efficiency guideline and provide a sustainable building. 


Keywords: Daylighting, Glare index, “Hafazan setting, Illuminance level, Energy saving 


Introduction 

The exploration of the scientific knowledge of light had begun from twelfth century 
where the different of light intensity had given various shape to the forms and make 
things visible. The earliest scientist Ibn Al-Haytham studied the characteristic of light. 
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Due to his discovery, the knowledge of light expands and is significant to the 
development of the modern world. 


In relation to the construction of madrassah, the formation observes the Islamic 
principles and reflects the social, culture and economic values of Muslim society. 


The diversities of architecture typologies enhance the spatial quality of Islamic 
education spaces. The creations of innovative space design are purely depending on the 
basic principle to embed the elements such as garden, internal space and pattern in the 
building. Abdul Hafiz et al. (2005) mentioned that the interior organization of the space 
for Islamic education activities had widely determine its space by the intensity of light. 
Daylighting has proven the importance of natural lighting in learning space and effect 
the performance in buildings. Raja Syaheeza et al (2018) found the learning and 
teaching process in Islamic education are widely featuring recitation and memorization 
(hafazan) and these methods promotes the knowledge of faith in Allah. The process of 
learning “hafazan Al-Quran is a unique approach and the impressive “hafazan skills 
reflect the development of human character. 


Daylighting and Performance 


Natural daylighting was important in Islamic religious schools for “hafazan learning 
tasks such as reading and writing Arabic language that require a proper physical 
setting including the work plane and achieve recommended illuminance level (Peter 
Robert, 2003). The illuminance of recommended range was suggested to be within the 
range of 300 lux to 500 lux and exceeding the lux level up to 1600 lux will reduce the 
performance of learning task on Arabic handwriting word per minute (wpm) score. 
Daylight performance only concentrated on the lighting system and always 
compromise with the visual comfort where the focus to get the brightness is associated 
with fully artificial lighting. Daylight metric is essential to identify the daylight quality 
and optimize the benefit of the design. 


Daylight and Human Visual Discomfort 


Human visual system requires light as a fundamental resource to function. Human eye 
is the most notable component of the visual system. The retinal image is extracted by 
the component of the eye identified as retina. It extracts visual stimulus and transmit it 
to the optic nerves, which transmit to the brain too be process and analyze. Human 
circadian system is highly influence by lighting condition. (Raja Syaheeza et al ,2018). 
Light intensity received through the cornea influences the extracted visual stimulus 
information. Ibn Al-Haytham was an Islamic philosopher that contributed to optical 
knowledge. His study on optics and medicine led him to identify the theory of light and 
its relation to the human eye's anatomy and physiology. Ibn Al-Haytham reviewed 
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these theories and contradicts extra mission theory where rays of light emanate in 
straight lines. These rays enter the human eye from points of visible objects that are 
aligned with the eyes' visibility angle Further to the study on light, the illuminance is 
also an important part. Further exploration by Elina et al (2018) on illuminance, it had 
been highlighted in the Shihab al-Din Yahya al-Suhrawardi, where in the Kitab Hikmat 
al-Ishraq explained the internal illumination and Illuminationism supported findings in 
the science of lights. This shows that the intensity of light can causes visual comfort or 
discomfort. The objectives of this research are to investigate the correlation between 
the illuminance level and distance in a learning space with the “hafazan setting in 
religious school. Secondly is to explore the most effective working plane for future 
classroom design based on “hafazan setting and energy saving in classroom of religious 
school. 


Learning Illuminance Level for Learning Space 


Researchers and MS:1525:2014 stated that sky condition in Malaysia is intermediate 
the average outdoor illuminance level in Malaysia is 19,000.According to Malaysia 
Standard 1525:2014 (MS1525:2014), a space requires 196 to 3.596 of Daylight 
Factor.(Yaik-Wah et al, 2014). The general background acceptable illuminance level of 
a space recommended in Malaysia is 200 lux. (Gorrini, 2003). Fairfax et al (1996) 
stated the Illuminating Engineering Society of North America (IESNA) Handbook has 
been referred to the guideline for lightning designers in identifying the maximum and 
minimum illuminance levels in specific area or space. Mirrahimi et al (2013) has 
concluded in his research that 1596 to 2096 Windows-to-Floor Ratio (WFR) in a 
classroom is adequate for acceptable illuminance level in Malaysia, especially in a small 
classroom with windows facing north. This shows that Malaysia's Standard Guidelines 
uses WFR as much as 2096 of clear total floor area instead of Windows-to-Wall Ratio 
(WWR). The function of this authority is to ensure the appropriate light levels for each 
space with specific task involved in the area. However, IESNA is commonly used for 
minimizing energy consumption. Through IESNA Handbook there are a few illuminance 
levels that have been recommended for some educational spaces such as: 


Table 1: Illuminance level based on required space 





“SpaceType Lighting Level Range (fe) — Lighting Level Range (lux) 
Classroom 30-50 323-538 
Science Lab 50-70 538 - 753 
Library 30-50 323 - 538 
ComputeriLab 3-30 32-323 
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Discomfort Glare 


CIE glare index was used to study the potential for glare discomfort. Figure 1 shows the 
process of computer simulation. The computer simulation will start with base case 3D 
model. The base case result will be use as the cross references to the study case results. 


As mentioned by Fadli et al (2012) discomfort glare causes visual discomfort without 
necessarily impairing the vision of the object. It is a psychological effect producing 
annoyance and distress. It arises when the eye must adapt to light source which are 
substantially brighter than the surrounding. Discomfort glare depends on:- 


i. Activity of occupant. 

ii. Angle of view (visual field). 

iii. Angular size of source. 

iv. Brightness of source. 

V. Average luminance of background. 


The adaptation of occupants eyes to the brightness of the area will change the focus of 
the occupant due to the eye's ability. This is when the occupant will be sudden lost to 
see the contrast details in the new area until the adjustment of the eye can adapt to the 
new light levels. The effort to get rid of eye fatigue is minimized. The brightness of 
luminance ratios between the task and the immediate surroundings should be kept 
within a 3 to 1 ratio. (Picollo A and F. Simone, 2009). 


Table 2. Limit of luminous ratio for visual comfort condition. 





Working Task Luminous Ratio 





Adjacent surroundings a working task 3:1or 1:3 





Adjacent VDT screen and working task writing | 3:1 or 1:3 





the task and remote (non-adjacent) surfaces 10:1 or 1:10 





points anywhere in the field of view 40:1 or 1:40 














Students' Performance in Classroom 


A study on illuminance level and visual performance was conducted by Raja Syaheeza 
et al (2020) in a classroom to shows there are three issues regarding daylighting in 
classrooms which are: i. contrast of luminance between task surfaces, ii. brightness 
from too much light source from window and iii. the daylight distribution is not 
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uniform. The measurement on student's performance is commonly adapt the writing 
performance is the speed (minute) and word per minute (wpm). (Elina et al, 2021). 
The respondents shall write the task and evaluate the Handwriting Speed Test (HST) 
and Detailed Assessment Speed Handwriting (DASH). 


The Setting of Memorization Process 


Studies by Raja Syaheeza et al (2018) on Islamic education technique stated that the 
comprehension method helps in memorizing and strengthening memorization and by 
understanding the meaning of sentences. This will be able to concentrate against verses 
recited during practice of “ Takrar" in turn will increase devotion in reading the verses 
of the Qur'an. (Al-Sallal and Khaled, 2010). While Arjmand et al (2018) discussed on 
the task performance given shall provide a different result of the students' visual 
comfort satisfaction in a classroom due to the physical of the building and learning 
space such as windows and openings. 


Method 


This research focuses on a few methodologies to identify the students' performance 
and the lighting condition in the classroom. The first method is field measurement to 
identify the illuminance level of the classrooms. The visual test is established to 
evaluate the student's performance in writing task. Mustafa et al (2014) identified the 
method to evaluate the “hafazan technique need to be conducted in qualitative for 
ensuring the students are more performed. Lastly, simulation is carried out to identify 
the levels of daylight and illuminance in a classroom. The comparison between 
classroom with 2096 to 5096 WWR will conduct by simulation. 


Second, A descriptive survey research design in Design Illumination. The case study of 
three classrooms in Kolej Permata Insan were selected and reviewed based on the 
literature which integrate with “Ishraq Illuminance'. Besides questionnaires and 
observation, the field survey is applied by using equipment; lux meter probes or data 
logger to identify indoor illumination which measured at intersection points of grid 1 
meter by 5 1 meter in the classroom. The data from field measurement are compared to 
the computer simulation using a program called Integrated Environmental Solution 
Virtual Environment (IESVE). The data are analyzed with descriptive statistical using 
Statistical Analysis Software (SPSS). Result will indicate the optimum percentage of 
daylight illuminance level and student's performance based on two settings of working 
plane. 


Third, Visual Test is to collect data on the responses of students on the extent to which 
they perceived daylight illumination in the school. The data were analyzed with 
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descriptive statistical (SPSS). The computer simulation used is to analyze the optimum 
percentage of acceptable daylight factor based on illuminance level in three classrooms 
selected. A typical classroom will be observed the number and position of the artificial 
lighting with two ceiling mounted fluorescent lamp ( T 8 x 2 with 36 watt each). The 
total of 24 numbers of fluorescent in each classroom will be examined based on 
daylight distribution and illuminance level by distance. 


Case Study on Layout of Classrooms 


Two classrooms located on the ground floor of the same building selected for the 
investigation of acceptable illuminance level for classrooms and students' performance. 
The selected classrooms (PNP-001 and PNP-019) have the same sun orientation. The 
first session includes two classrooms with 30 students in each classroom. The students' 
seating arrangement were in rows. There was task performance conducted in two 
settings: - (1) task performance at 900mm height working plane; (2) task performance 
at “hafazan setting at 300mm height working plane. 
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Figure 2: (i) Classroom PNP- Case study floor plan, (ii) Classroom PNP-001 and 019 


Figure 2 shows the floor of PNP-001 and PNP-019 with the floor area of 59.5m2 each. 
The classroom has two exit doors, and windows are located on each side of the wall. 
The windows are located at 900mm height above the floor level. Zone A is whiteboard 
area, Zone B is located beside the outside facade, and Zone C is located near to the 
corridor. Zone B is facing the northeast and Zone C is facing the southwest. The 
classroom is facing southeast. For the visual test based on “hafazan' writing, space 
indication for the students to rewrite the chart was given to 30 students. Students are 
required to write the BAL chart and record at the bottom part of the writing space their 
time speed. 
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Figure 3: Classroom with “Hafazan setting (Source: Adler, 2007; Neufert, et al., 
2012) 


Discussion and Result 


The results of the daylighting analysis were explained based on two classrooms, 
namely, PNP-001 and PNP-019 at the setting of 900mm work plane and 300mm work 
plane. The simulation highlighted the illuminance level through the classroonYs 
windows with shading device and the ones without the shading device to identify the 
optimum level of daylight distribution in selected classrooms. 


Illuminance Level Measurement 


The visual discomfort is to measure the mean illuminance level in the selected learning 
space. The classroom selected was divided by 1 meter x 1 meter grid to set the location 
of the illuminance level data logger. The illuminance level measured in Classroom PNP- 
001was done at 10.42am. There are nine illuminance measurement point located 
within the grid ofthe classroom. 
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Figure 4: Classroom PNP-A1-001 Illuminance Measurement Point (Source: Raja 
Syaheeza, 2020) 


Figure 4 shows the lowest lux level indicated by point measurement in the classroom, 
that is, 231 lux. The mean illuminance level of Classroom PNP-001 is 281 lux, which is 
lower than the level recommended by Malaysia Standard 1525 (MS:1525). The 
optimum task performance was between 2 meters to 4 meters from the side window. 


Average illuminance level ( lux) in Classroom 
PNP-001& 019 at window height 900mm from 
floor level 





Lux level according to 
1000 Malaysian Standard 
1525:2014 between 300 
*“— | lux-500 lux. 


1 2 3 - 5 











— 300mm working plane — 900mm working plane 


Figure 5: Average illuminance level (lux) in Classroom PNP-001 and 019 at 300mm 
working plane and 900mm working plane. 


Figure 5 shows the average illuminance level between two settings of working planes. 
By comparing the result, the illuminance level at 300mm working plane which was 
between the range of 350 lux to 600 lux achieved the required lux level by Malaysian 
Standard. While the illuminance level at the setting of 900mm working plane, the 
illuminance level was higher about 4096 from the recommended lux level at 300mm 
working plane. 
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Visual Test on “Hafazari Writing Task Performance. 


Hafazan writing task performance; word per 
minute 


————— A 
——————.—————!—— 


—— 300mm working plane — 900mm working plane 


Figure 6: “Hafazan' writing task performance based on word per minute. 


Figure 6 shows the visual test of writing task performance based on word per minute. 
The word per minute of students who wrote the BAL chart in Arabic handwriting at 
900mm working plane was higher than those students who were at 300mm working 
plane. The occurrence of discomfort glare was noticed when the students' performance 
was better at 900mm working plane with 900mm height of the window as compared to 
those students at 300mm working plane. This situation was due to a different daylight 
intensity. The potential glare shall occur during the changes of the opening size of 
windows or doors? Discomfort glare occurs when there is a form of reflection from a 
diffuse sky and shadows that seep through the windows. 
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Figure 7. Simulation: (i) “hafazan setting at 300mm height of working plane with 
900mm Window's height (ii) Setting at 300mm height of working plan with 300mm 
window's height. (Source: Raja Syaheeza, 2020) 


Figure 7 shows the simulation model of the classroom with 900mm window' height. 
The luminance area was 1.8m above the 300mm working plane height as shown in the 
simulation model section. The simulation results for the illuminance level of 900mm 
window's sill height display in Figure 7. Number (ii) shows that the classroonyYs 
average illuminance level was 617 Ix, where the average illuminance level within the 
students' seating area was 430 Ix with 0.7 uniformity ratio. 


Table 2. Experiment on Students' Arabic Handwriting Speed and Performance Task 


Task Speed/Time Word per Minute 
Performance Session 1 Session2 Session3 Session1 Session2 Session 3 
Valid (N) 24 24 24 24 24 24 
Mean 590.0 657.7 773.8 15.7 137 11.7 
Median 577.5 658.0 766.5 14.6 12.8 11.0 


a. Multiple modes exist. The smallest value is shown 
Table 2 shows the students' average Arabic handwriting speed and performance based 
on the provided BAL eye chart for Experiment One. Students in Session One show 
significantly high number of words per minute (wpm) or better performance in Arabic 
handwriting and faster than the average speed (per second) for the Arabic handwriting 
task. 


Energy Saving 


The daylight zone and energy saving lighting can be estimated through simulation 
namely Integrated Environmental Solution Virtual Environment (IESVE). The distance 
from the window provides the uniformity daylight distribution in a typical classroom. 
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The wider size of the opening, the higher minimum daylight factor and more daylight 
illuminance in a room. 

















Figure 8. Result of Illuminance level based on WWR (percentage) 


Figure 8 shows the illuminance level in a few distances between 1m to 2m from the 
window. The daylight solely provides more illumination, i.e., 900lux level. The values 
suggest that at this depth of the artificial light should be integrated into the daylight 
and the daylight sensors are placed here. At this depth the daylit fraction of the space is 
more than 7596. According to the result, the distance of 1 meter to 3 meters from the 
side window is potentially to place the sensor and to control the dimming system 
where the illuminance level could achieve 300-500 lux according to Malaysian 
Standard. 


Illuminance level and WWR (90) 


1000 


WWwR s6) 


— ye rage Illuminance level ( lux) without 
overhang 


Figure 9. Illuminance level and percentage of WWR 


Figure 9 explains that the lighting level is increasing when the percentage of window 
to-wall ratio or size or the opening is increased. From the simulation, it shows that the 
room without overhang has higher illuminance lux with average 130 lux. The room 
with overhang up to 1 meter, achieves 250 lux in indoor. The overhang of 1 meter 
length and the percentage of the opening at 30 percent will obstruct the daylight 
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penetration to indoor. 30 percent of the opening is an optimum size for the facade 
without overhang to receive sufficient illuminance level of the average 300 lux. 








Figure 10. Position of two ceiling-mounted fluorescent lamps (T 8 x 2). 


As a base case, the classroom has 32 numbers of fluorescent lamps (T8) and each of T8 
provide 36 watts. In total if the classroom switched on all the fluorescent lamps, equal 
to 1152 Kw at 1096 WWR. Energy savings lightings can be calculated by percentage 
based on the estimated reduction numbers of fluorescent by 1096 WWR of the 
illuminance level. Figure 11 presents the results from simulation percentage of energy 
saving lighting based on WWR. The results of WWR and distance are significant, and 
the energy saving lighting achieves more than 1996 of the WWR. 3096 of which this is 
the most optimum percentage of WWR in classroom. 


Lighting Energy Saving (96) 


1 2 3 — D 


a WWR (9) a— lighting energy saving (9) 
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Figure 11. Lighting energy saving based on WWR 


Conclusion 


This study evidenced that the optimum illuminance level which support the reading 
and writing activities are in the range of 300 lux to 500 lux at 900mm working plane 
with 900mm window's sill height. 


The aspect of visual performance at “hafazan setting shall consider the optimum 
window's sill height as the illuminance at 300mm working plane with 900mm 
window's sill height provides sufficient of illuminance level but reduces the task 
performance of the students. The possibility of shade design shall improve the 
discomfort glare indoor and improve student's performance. The daylight distribution 
is also even in the classroom. Lighting energy saving results which represent the 
optimum WWR of 3096 shall maintain the energy lighting saving of more than 1996. The 
distance and WWR are significant to estimate energy saving and the effort to 
implement dimming and sensor strategy in classroom. From the base case examined in 
this research, the passive design strategies such as size of the opening and 
consideration on dimming system shall improve the acceptable illuminance level, 
student's performance and energy saving. The “hafazan setting reach the optimum 
illuminance level only when the working plane is at the same level of window's sill 
height. Hence, the adoption of these strategies will benefit the designers, builders and 
occupants to gain sustainable development in the future. 
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Abstract 

Water as green solvents is widely discussed in scientific views and accepted universally, 
aims to prevent pollution and achieve sustainable development. Furthermore, water is 
also known as a significant element that highlights in Islam. Nevertheless, both concepts 
are interrelated in some issues. First, previous research had discussed both separately. 
However, the integration between them is essential to create a solid framework that is 
comprehensive by incorporating both physical and spiritual values. Second, the earlier 
research on the water as green solvents only emphasized the materialistic values. To 
enclose both issues, this working paper aims to build a solid framework to analyze the 
concept by applying the integrative paradigm of scientific analysis and Islamic 
viewpoints based on the primary source of Islamic knowledge, the Quran. It initiates 
based on kalimah (ma') or water mentioned in the Quran by using the Quranic thematic 
exegesis method. The analysis involves tafsir methodologies: tafsir bil-ma'thur ( Tafsir 
Ibn Kathir) and tafsir bil-ra'yi (Tafsir Al-Mawdudiy). The study on the water as green 
solvents is holistically discussed on both physical and spiritual elements, emphasizing 
the Tawhidic aspect for the spiritual view and the potential of water as green solvents 
on the physical part. 


Keywords: Water, Ma'in Quran, Quranic Thematic Exegesis Analysis, Green, Solvents 


Abstrak 

Air sebagai pelarut semulajadi dibincangkan secara meluas dalam pandangan saintifik 
dan diterima secara universal, bertujuan untuk mencegah pencemaran, dan mencapai 
pembangunan mampan. Selanjutnya, air juga wujud sebagai elemen penting yang 
diketengahkan dalam Islam. Walaupun begitu, kedua konsep tersebut saling berkaitan 
dalam beberapa isu. Pertama, penyelidikan sebelumnya dibincangkan secara 
berasingan. Walau bagaimanapun, penyatuan antara kedua isu sangat mustahak untuk 
mewujudkan kerangka kerja yang kukuh dan menyeluruh dengan memasukkan nilai 
fizikal dan spiritual. Kedua, sebelum ini penyelidikan air sebagai pelarut hanya 
menekankan unsur ketara dan nilai materialistik. Berkaitan dengan kedua-dua isu yang 
dilampirkan, makalah ini bertujuan untuk membina kerangka yang kukuh untuk 
mengkaji air sebagai konsep pelarut hijau dengan menerapkan paradigma integratif 
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analisis saintifik dan sudut pandang Islam berdasarkan sumber utama pengetahuan 
Islam, Al-Quran. Kajian konseptual ini akan menganalisis kalimah (7a? atau air yang 
disebut dalam Al-Quran dengan menggunakan kaedah tafsiran tematik Al-Quran. 
Analisis ini mengandungi dua metodologi tafsir yang menggunakan tafsir bil-ma'thur 
(tafsir al-kathir) dan tafsir bil-ra'yi (tafsir al-mawdudiy). Kajian mengenai air sebagai 
pelarut hijau dibincangkan secara holistik mengenai unsur fizikal dan spiritual, 
menekankan aspek Tauhid untuk pandangan spiritual dan potensi air sebagai pelarut 
hijau pada bahagian fizikal. 


Kata Kunci: Air, Al-Quran, Analisis Tafsiran Bertema, Semulajadi, Pelarut 


Introduction 


The increasing number of pollutions nowadays called for extra awareness in finding 
alternatives to build a greener environment. The amount of waste, predominantly 
clinical and chemical waste, that keep inclining by days create worries in society. 
Reducing waste or lowering the risk of producing waste, or avoiding pollution cases is 
one of the top disposal methods. P.T. Anastas had first introduced the term green 
chemistry in a particular program launched by the US Environmental Protection Agency 
(EPA) in 1991. The primary purpose is to encounter environmental problems sourced 
by chemicals to protect human health and the environment. This concept has captured 
attention from researchers, academia, and policymakers worldwide across the decades 
(War dencki, Curylo et al., 2005). It helps in declining issues of pollutions regarding air, 
soil, and water (Hassan, Mustapha et al., 2020). Green Chemistry comprehends a new 
perspective regarding synthesis, processing, and application of chemical substances, 
hence declining the hazards for human health and environmental pollution. Since the 
past decade, the study on green chemistry has focused on finding alternative green 
solvents to substitute current synthetic solvents in chemical reactions, especially in 
large scale reactions. 


Water is one of the significant natural chemical compounds that exist in the 
world. The stable molecule has various chemical and biological reactions that are 
beneficial to organisms through different mechanisms. The abundance of water in the 
entire universe and the ability to act as a solvent in various biological and inorganic 
chemical reactions remark the uniqueness of water as a universal solvent and the 
greenest. The importance of water is bringing benefits to livings-human, animals, plants, 
and the environment. The physicochemical properties of water underline the potential 
of water as a green solvent, especially the strong hydrogen bonding and stable polar 
molecules features as water molecules may initiate complete chemical reactions. 


As the capability of water in dissolving various compounds is not doubtful, water 
suggests as the best organic solvent for organic syntheses. It may reduce the risk of a 
polluted environment due to the rapid development of industrial processes. A synthesis 
will occur multiple times continuously; the chosen solvent that may be less harmful to 
the environment will be the best alternative. The rapid synthesis of complex biological 
structures and small organic molecules involves solid-phase organic synthesis and 
requires high solvents to eliminate the excessive reagents and the reaction by-products 
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(Lawrenson, 2018). Hence, choosing water as an alternative green solvent to substitute 
the synthetic solvents help in reducing the problematic waste, which may help preserve 
the environment simultaneously. 


The correlation of the green chemistry concept especially studying water as 
green solvents, with Islamic knowledge is currently universally accepted in multiple 
academic disciplines. However, both concepts are studied separately; itis compulsory to 
integrate both in one particular research to execute a holistic and comprehensive 
framework model because it covers physical and spiritual values. The main idea of this 
integration is to achieve an equity approach between the two research fields, which 
means the process of analysis similarities in both principles but concerning existing 
science. It is a practical approach to show that Islam accepts science, but a holistic 
approach to explaining science with religious values as the discussion framework. 


This study aims to build a contextual framework analysis by applying Quranic 
thematic exegesis analysis on the ma; based on tafsir al-kathir and tafsir al-mawdudiy 
in correlation with the principles of water as green solvent as ruled in green chemistry 
principles. The analysis of Quranic verses categorizes two main themes developed using 
water as solvents for a cleaner guarantee to the environment. The discussion not only 
discusses the physical aspects of the concept but also involves the spiritual elements, 
touching on the essence of Allah, which is limitless and beyond the power of creations. It 
concludes that Allah has ultimate power over all of His creations, and humans should 
have faith in reality as one of the judgements to worship Allah as The Creator. In 
addition, the religious explanations also present the narrative of Allah's endless 
blessings to His living creations so that all beings may gain benefit to ensure a better life 
ahead. The comparative analysis is significant to evaluate the agreement of both 
translated methods towards those related verses. 


Overall, this working paper discusses in five main sections. First, it briefly 
discussed on Quran; second, it discusses the definition of Quranic thematic exegesis; 
third, it analyses the conceptual theories of water as a green solvent. The fourth 
analyses the Quranic verses related to the concept; and lastly, it discusses water 
development as green solvents concept based on Quran. 


Quran 


In general, the Quran is a religious text that guides Muslims and acts as the primary 
source of Islamic knowledge, which Muslims believe is a revelation from Allah. It widely 
regards as the finest work in classical Arabic literature. Slightly shorter than the New 
Testament, the book is arranged in 114 chapters or surah not based on chronology or 
subject matter, but on the length of the surah (with a few exceptions). The Quraan 
chapters divide the verses or ayat According to Wahbah al-Zuhaili (2000) in his book, 
Tafsir Ibn Kathir, the Quran is a Holy Book revealed to the Prophet Muhammad (PBUH) 
through Jibril using Arabic pronunciation. It revealed mutawatir and begins with surah 
al-Fatihah and ends with surah al-Nas. Quranic lessons believe in ruling actual 
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knowledge and acting as a source of guidance for humans. It has been proven from the 
Quranic verse has: 


Say, (O0 Muhammad), "The Pure Spirit /i.e, Gabriel) has brought it down from 
your Lord in truth to make firm those who believe and as guidance and good 
tidings to the Muslims." (Al-Quran 16:102). 


Quran is a book of advice and guidelines that teaches man how to live a dignified 
life in this world while also ensuring eternal happiness in the world to come. Because 
the Quran is the primary source of Islamic ideas, regulations, and customs, it establishes 
the standards by which Muslims should strive to approximate their views and actions. 
As a result, Muslims have made concerted attempts to comprehend the divine message 
inscribed in the Quranic verses since the beginning of time. Tafsir (exegesis), the 
process of interpreting the meaning of a Quranic verse, clarifying its import, and 
evaluating its significance, was one of the first Islamic studies to emerge. 


Revealed knowledge from Quran does not limit to only Islamic knowledge. The 
broad scope of expertise encourages exploring the integration between the qur'anic 
verses and the conceptual analysis of scientific evidence. This research uses Quran as 
the primary source of the knowledge integration between the scientific and Islamic 
findings of water as green solvents. Each interpretation of Quranic verses and the 
categorization based on specific themes allow the research to build in two 
complementary dimensions, physical and spiritual views. 


Thematic 

Based on oxford dictionaries, thematic is an adjective that explains the action of having 
or relating a matter to subjects or a particular subject. The base word of thematic is the 
theme. The origin of the word is based on Middle English via Old French from Latin 
thema, from Greek, literally 'proposition'; related to tithenai 'to set or place'. Thematic 
or theme defines as a particular and distinguishing trait, attribute, or concern (Merriam- 
Webster, n.d.). In short, thematic refers to arranging collections of information 
according to specific characteristics or the same basis of theories. Categorization of 
themes is dynamic and flexible and does not involve any true or false verification. 


Over time, an extensive literature has developed on the contemporary method of 
Quranic exegesis, a thematic process known as tafsir al-mawdu'iy. This method aims to 
arrange the translated verses into specific themes according to the whole discussion 
context. Thus, there are three methods of approach in thematic works of Qur'anic 
knowledge, namely: (1) books and compendia that offer the general understanding on 
the issues of scientific interpretation, (2) publications on diverse themes of scientific 
interpretation, and (3) texts and discussions based on a specific scientific point of view 
and scientific comprehension of the sight of the Qur'anic miracle by anthologies 
(Syarifuddin and Azizy, 2018). 


This research arranges in a thematic arrangement based on integrating Islamic 
knowledge and scientific analysis. The thematic method of Quranic exegesis is essential 
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to develop a comprehensive understanding of reviewing water as green solvents based 
on integrating scientific analysis and Islamic knowledge. The purpose is to prove the 
alignment of both dimensions over a similar conceptual but holistic manner. Even 
scientific analysis has proven the potential of water as an eco-friendly solvent. The 
extended analysis based on Islamic knowledge, the Quran, will support the existing 
evidence of modern discovery and thus highlight the views through physical and 
spiritual values. The themes divide the research into three systematic chapters that 
consist of collected data and further analysis of each data provided. 


Water as A Green Solvent 

Solvents commonly used in chemical processes are frequently volatile organic 
compounds (VOCs), contributing to pollutions, global climate changes, and human 
health (Turner and Wang, 2017). Elevated VOCs emission reported in industrial areas 
and developing cities create high worry. VOCs are one of the biggest threats to 
pollutions in the water, air, and land. It relates to the disposal management of those 
used solvents. 


The solvents employed should be environmentally friendly and environmentally 
harmful to develop a green chemical process. The greener solvent is a reusable feature 
that needs fewer processes after treatment, lower energy use, and minimized 
manufacturing costs (Sheldon, 2019). For industrial applications, five key features of 
green solvents (Clarke, Tu et al., 2018) should firstly identify: (1) may play a dual 
function, act as reagents as well; (2) raise the quality of a product; (3) reduce the 
synthetic stage; (4) reduce by-product creation, and (5) improve chemical separation. 


Since the past decades, the idea of choosing environmental-friendly or green 
solvents has sparked the interest of researchers in producing clean chemical processes 
(Amidon and Liu, 2009), chemical synthesis (Akizuki et al., 2014), conserving energy 
technologies (Okajima and Sako, 2014), and chemical separation processes (Shaaban 
and Gorecki, 2015). Green solvents are eco-friendly chemical compounds that may 
dilute the other substances to undergo chemical reactions while less harming the 
environment during resource collection, chemical processes, and post-treatment after 
usage. Some characteristics of green solvents ruled in the green chemistry principle, 
such as reusable and low cost. Therefore, it is essential to ensure the chosen solvents do 
not encourage adverse effects towards livings. 


Water is studied as one of the greenest solvents among all due to its physical and 
chemical characteristics. The physicochemical characteristics of water allow the 
compound to solubilize different solute compounds compared to others (Hartonen and 
Riekkola, 2017). The strong hydrogen bonding and the hydrophobic effects allow water 
to be an excellent solvent to create stable chemical compounds for further chemical 
reactions. 
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Water As A Green Solvent Mentioned in Quran 
There are up to 48 verses in Quran that directly mention water in various contexts. 
Generally, there is no specific verse that explains the potential of water as a green 
solvent. Thus, this study had selected verses of the Quran that consists of similar 
discussions to the concept of green solvents as explained in green chemistry. 


Four Quranic verses choose to be analyzed as it is adequate for achieving the 
objectives of this study. Those verses are: 


Table 1: Interpretation of Related Verses Based on Tafsir Ibn Kathirand Tafsir Al- 











Mawdudiy 
No. | Quranic Verses Tafsir Ibn Kathir Tafsir Al-Mawdudiy 
1. |And We have sent | Allah mentions His | The "rain" may refer to the 


down rain om 
the sky in a 
measured amount 
and settled it in 
the Earth. And 
indeed We can 
take it away. 


(Quran:18) 








innumerable blessings to 
His servants, whereby He 
sends down rain in due 
measure, meaning, 
according to what is 
needed. With the adequate 
amount, not so much that it 
damages the lands and 
buildings, and not so little 
to be insufficient for crops 
and fruits, but whatever is 
needed for irrigation, 
drinking, and other benefits. 
If there is a land that needs 
much water “for its 
irrigation, but its fertile soil 
would be carried away if 
rain fell on it, then Allah 
sends water to it from 
another land, as in Egypt, 
which is said to be a barren 
land. Allah sends the water 
of the Nile to it, which 
brings red soil from 
Ethiopia when it rains 
there. The water brings the 
red soil used to irrigate the 





rainfall, which comes down 
now and then. It may also 
refer to the great store of 
water which Allah sent down 
when creating the Earth to 
fulfill its various needs till 
the Last Day, which still 
exists in the shape of seas, 
lakes, sub-soil water, etc. It is 
the same water which 
evaporates in summer and 
freezes in winter and carries 
by winds from place to place 
and spread over the Earth by 
rqivers, springs, and wells to 
cause: the growth of 
multitudes of things, and 
then is again restored to the 
seas, lakes, rivers all water 
sources. Neither has this 
water storage has decreased 
by a drop, nor was there any 
need to increase it by a drop 
since its creation. Today, it is 
too well-khnown that water 
comes about by combining 
oxygen and hydrogen in a 
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land of Egypt, and whatever 
of it is deposited is used for 
agriculture because the land 
of Egypt is infertile, and 
most of it is sand. Glory be 
to the Subtle One, the All- 
Knowing, the Most Merciful, 
the Forgiving. 


specific ratio. The question 
is, Why can't more water be 
produced when oxygen and 


hydrogen still exist in 
abundance in the world? 
Who caused them to 


combine in the proper ratio 
in the beginning to produce 
oceans of water, and who 
now stops them from coming 
together to produce an extra 
drop? Then, when water 
evaporates, it causes oxygen 
and hydrogen to remain 
combined in water vapours 
even in the gaseous state. 


Have the atheists and 
polytheists, who believe in 
independent deities for 
Water, air, summer, and 


winter, any answer to this 
question? 








And it is He who 
sends the winds 
as good tidings 
before His mercy, 
and We send 
down from the 
sky pure water. 


(Quran:48) 








Allah says: 


(and We send down pure 
water from the sky), 
meaning as a means of 
purifying it. Abu Sa'id said, 
"It was said: "O Messenger 
of Allah, can we perform 
Wudu' with the water of the 
well of Buda'ah. For it is a 
well in which rubbish and 
the flesh of dogs are 
thrown'. He said: 


(Water is pure and nothing 
makes it impure) It was 
recorded by Ash-Shafi'i and 
Ahmad, who graded it Sahih 
and Abu Dawud and At- 
Tirmidhi, who graded it 
Hasan, and by An-Nasa'i. 





Such water is pure and free 
from all sorts of impurities, 
germs, and poison, which 
cleanses and washes away 
filth and becomes a source of 
life for men, beasts, and all 
kinds of plant life. 
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Say, "Have you 
considered: if 
your water was to 
become sunken 
(into the earth), 
then who could 
bring you Alowing 
water?" 


This is why Allah says, 


(who then can supply you 
with flowing water?) 


It is meaning, springing 
forth, flowing, running upon 
the face of the Earth. It 
means that no one can do 
this except Allah. So, it is 
merely out of His favour 
and His grace that He 
causes water to spring forth 
for you, and He makes it run 
to the various regions of the 
Earth in an amount that is 
suitable for the needs of 
servants, be it tiny or 
abundant. So, Allah's is all 
the praise and thanks. 


That is, "Has another besides 
Allah the power to restore 
these springs of water to 
you? If none else has this 
power, and you know full 
well that none has it, then 
who is worthy of worship: 
God or your false deities, 
who do not have the power 
to restore them? Then ask 
yourselves, as to be those 
misled and misguided: those 
who believe in One God, or 
who believe in many gods." 











(Quran:30) 

And (Allah 
revealed) that if 
they had 


remained straight 
on the way, We 
would have given 
them  abundant 
provision. 


(Quran:16) 





That if the deviant ones 
would stand firmly upon 
the path of Islam, being just 
upon it and remaining upon 
it, (We would indeed have 
bestowed on them water in 
abundance). 


It means a lot. The intent 
behind this is to say that 
they would be given an 
abundance of sustenance. 





The abundance of water has 
been used for abundant 
blessings metaphorically for 
human life, and habitation 
depends on water. Without 
water, there can be no 
human settlement, nor can 
man's basic needs be 
fulfilled, nor his industries 
work and prosper. 








Thematic Exegesis Analysis of Water as A Green Solvent Analysis 


Based on the agreement of those two methods of tafsir in interpreting those Quranic 
verses related to the choice of water as the greenest solvent, two essential elements 
emphasize to frame the integrative study. 
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Table 2: Analysis of Physical and Spiritual Elements of Those Verses 


Physical Elements Spiritual Elements 
Quran:18 Quran:48 Quran:30 Quran:16 
e Water is e Water is e Allah e Abundant of 
abundant. clean and creates water is the 
pure. water. metaphor of 
e Water cycle countless 
(cloud-rain- e Wateris free e Allah has blessings 
water- from the ultimate from Allah. 
vapour). impurities. power to 
control e Grateful with 
e Beneficial to e It may be water flows. Allah's 
all creatures beneficial to blessings. 
in certified purify e Worship 
ratio. things. Allah. 


In the analysis summary, two essential principles emphasize the chosen Quranic verses 
related to the green chemistry principle in choosing water as the greenest solvent. First, 
the abundance of water as water is one form of renewable source. The water cycles 
from cloud formation, rain, water storage, evaporated water, and then the cloud again 
without stop. The unlimited source of water and the readily available at many places 
underline water as the greenest solvent obtained on Earth and allows water to be a 
solvent in numerous organic and inorganic reactions (Zhou, Hearne, et al., 2019) for 
centuries. 


The evidence from several Quranic verses had explained the occurrence of the 
water cycle that occurs countless times. It resembles that water exists as an abundant 
substance that is reusable. The abundance of water may avoid restricted resources 
issues that may give a problem to any experimental or industrial activities, especially in 
large-scale production. 


In addition, the scientific analysis proves the purity of water that water does not 
contain any harmful chemicals, low toxicity, and hazards upon usage (Mohammed and 
Errayes, 2020). Itis an essential factor in green chemistry as the chemical reactions will 
be harmless to the environment and require a lower cost in the usage and treatment of 
the chemical waste. In addition, the purity of water thus requires less treatment is vital 
to choose water as the greenest solvent. It supports both the eco-friendly elements and 
enhancing economic growth. 


The discussion of those related verses does not stop the study understandings 
until collecting related verses. Nevertheless, the discussion on the water as the greenest 
solvent is beyond the physical elements. Based on the Quranic verses and the agreement 
between both tafsir methods, the concluded correlation is to count the blessings as the 
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path to worship Allah. The flowing water that benefits living creatures on Earth portray 
Allah's endless blessings to all creatures with justice. The definition of justice is to put 
something in line with its role and consider water as an alternative solvent based on its 
unique green properties to embrace justice towards the environment. 


Understanding Islamic science by expanding the understandings of modern 
discoveries by integrating with Islamic knowledge is essential to build a comprehensive 
framework in developing understandings. The principle of Islamic science encourages 
the discovery of the Islamic worldview. Fathul Mufid, a researcher from Indonesia, 
suggests studying philosophy by explaining the interrelations between those two study 
areas. He concluded that the integrated interconnection between those two divides into 
three domains: (i) integrative independence, the belief that both exist in a mutually 
dependent state. (ii) Integrative compliment, the belief that both complement each 
other by accepting the methodology rationally and intuitively. (iii) Integrative- 
Qualificative, where the implication of science's development does not contradict moral- 
religious values (Mufid, 2014). These domains of integration between science and Islam 
allow the development of science parallel to Islamic principles, so the invention and new 
research do not cross the religious and humanities boundaries. The importance of this 
approach will help scholars to keep working without neglection of values. 


In correlation with the topic, the interrelation elements of Islamic science guide 
researchers to conduct research and scientific experiment without harming the 
environment and choosing water as the greenest solvent as an alternative to those 
existing standard solvents will be the best choice. 


Conclusion 


A simple conclusion draws the inseparability of contemporary studies and Islamic 
knowledge in revising the concept of water as green solvents. This research results 
underlining an in-depth understanding of the integration of revealed knowledge (naqli- 
based knowledge) and actual knowledge (aqli-based knowledge). The conceptual 
Islamic framework in evaluating the chosen concept provides a holistic approach, 
emphasizing physical and spiritual elements. Understanding Islamic science limits the 
phase of finding related Quranic verses of hadith related to the specific topic. However, 
the analysis should extend to analyze the collected data and evaluate it based on critical 
evidence. The thematic method of Quranic exegesis is significant to critically evaluate 
the interpreted Quranic verses in a systematic order to organize the data. The alignment 
of both elements helps in conducting the research based on the chemistry principles and 
Islamic perspectives. 


Throughout the analysis, both tafsir method chosen in this research agrees with 
the reliability of physical and spiritual elements related to understanding the 
philosophy of choosing water as the greenest solvent. The physical analysis explains the 
physicochemical properties, abundant and high purity source. Unlimited water sources 
and cleaner sources that do not require further or numerous treatment steps to prepare 
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water as a solvent in chemical reactions support the preferability of appointing water as 
the eco-friendly solvent to use compared to current solvents used. 


From a spiritual aspect, the coherent insights are the noble moral values, turning 
each act into a form of worship (ibadah). As a human and Muslim mainly, it is 
compulsory to acknowledge the essence of Allah as the Lord of the world. He also had 
appointed human beings as the vicegerents on Earth. In addition, it is to underline the 
responsibilities of preserving the environment, benefits natural elements that exist in 
the world as the proof of gratefulness of every livelihood (rizq), and seek the blessings 
of Allah in every deed. 


Explaining the theories with religious understandings, the correlation between the 
physical and spiritual aspects indicates integrating scientific discoveries and Islamic 
knowledge in discussing water as the greenest solvent. This holistic approach will help 
provide more complete guidelines for using solvents in essential chemical reactions, 
especially for common reactions that require the same solvents numerous times. 
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Abstract 

Al-Sunnah wa-Makanatuha A Al-Tashni' Al-Islami is written by Mustafa al-Siba'r, a 
prominent figure of Islamic scholar. This study mainly discussing about this book by 
using descriptive-analytical method. The result shows that this book covers almost 
every aspects of sunnah begins with the outlines of the historical development of 
sunnah until the irrefutable arguments to disprove claims from sunnah's enemies. As 
this book mainly written to rebut lies and arguments from the enemies, hence this 
article will also focus on discussing the second section of the book, “Various Doubts 
Raised Concerning the Sunnah Over the Centuries'. This study, therefore, seeks to 
analyse the perspectives of the author towards the opponents of sunnah, begins with 
the ShT'ah and Khawarij, Mu tazilah, orientalists until some of the contemporary writers 
whose reject sunnah. 


Keywords: Sunnah, Mustafa al-Siba'i, Book Analysis, Enemies of Sunnah. 
Introduction 


This book is one of Mustafa al-Siba'”'s most important works beside his other books. Al- 
Siba'i has produced a very important work on the sunnah with great care and details. 
The book of Al-Sunnah wa-Makanatuha £ al-Tashn 'al-Islami, or its translation, Sunnah 
and Its Role in Islamic Legislation covers all aspects of sunnah and presents the results 
of detailed study on various issues revolving around sunnah. Overall, the contents of 
this book are very much in line with its title. In this book, al-Siba'i refuted lies and 
doubts raised about hadith by explaining how detailed and thorough the scholars of 
hadith are in assessing the authenticity of hadith either from sanad as well as matn. 
Based on a strong and very convincing argument, he refuted every oriental claims. Every 
thoughtful idea put forward is attached with clear arguments and evidence. There are 
also some of the topics in this book that are probably not discussed in depth. This is 
because the topics are not closely related to the main thrust of the subjects in this work 
and al-Siba'i discussed it only because they are related to the main theme of this book.1 


This book has received various positive reactions and not only well received by scholars 
and academic students, but also by the Muslim community in general. It is not only 


1 Mustafa al-Siba't. (2008). Al-Sunnah wa-Makanatuha £ al-Tashni' al-Islami, trans. Faisal Muhammad 
Shafeeq, The Sunnah and Its Role in Islamic Legislation. Riyad: International Islamic Publishing House. 
p.26. 
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because of its universal message, but because the author took into account every level of 
readers in writing his book. For scholars, authors took the approach of presenting input 
in an orderly, detailed, and comprehensive manner. As for students, they can find the 
evidence and arguments they need to improve their level of understanding. For Muslim 
societies in general, it is easy for them to read and understand the contents of this book 
because difficult topics had been simplified and conveyed in easier form. Before reading 
this work, there may be doubts or questions about the possibility that the information 
contained in it are outdated and irrelevant. It is undeniable that some parts of the 
context in the discussions relates to orientalists and enemies of Islam around the 1940s 
and 50s. Yet the discussions turned out to be still relevant and timely as the orientalists 
and enemies of Islam today still follow and put forward the same arguments as those of 
their predecessors.2 The rest of the book explores issues that have never faded and 
remain suitable as reference and reading material until nowadays. 


Biograpyh of Mustafa al-Siba'l 


Mustafa al-Siba'i or Mustafa bin Husni Abu Hasan al-Siba'i was born in 1915 AD / 1333 
AH in Homs, a city located in Syria.3 He began to learn basic knowledge especially about 
Islam from his own father, Shaykh Husni Abu Hasan al-Siba'i who was a well known 
scholar in his state. He completed his primary and tertiary education at Madrasa 
Masiidiyya, a leading Islamic educational institution in Damascus at that time. Apart 
from getting a formal education, he also did not miss the opportunity to seek knowledge 
from great Muslim scholars in Syria. Among his teachers were Shaykh Tahir al-Atasi, 
Shaykh Zahid al-Atasi, Shaykh Muhammad al-Yasin, Shaykh Anis Kalalib and several 
great scholars in Damascus.4 He grew up well in an honourable Muslim family. At a 
young age he has been able to memorize the Qur'an and performed great in his study as 
he often gets the top position in the class and has a strong memorization. He also had a 
talent in giving speech or preaching and often fill-in his father's position if his father had 
something else came up.5 


In 1933 AD, al-Siba'i who already 18 years old traveled to Egypt to further his studies in 
the PhD level at Al-Azhar University in the field of Fiqh, Usul and History of Islamic 
Law.6 He began to join /khwanul Muslimin, together with Hasan al-Banna and later 
became the Mura qib Am of the Ikhwanul Muslimin of Syrian. He actively continued with 
Ikhwanul Muslimin in Egypt by participating in various demonstrations against British 
colonialism in 1941 AD as well as supporting Rashid Ali Kailani's revolution in Iraq to 
fight against British colonialism. Al-Siba'i also arrested by the Egyptian government at 
that time under the command of British colonialists. With him were his colleagues such 


2 Ibid. p. 17. 

3 Masrukhin Muhin. (2012). Hadith Menurut Mustafa al-Siba'i dan Ahmad Amin (Suatu Kajian 
Komparatif). Jurnal Al-Fath. Banten: Fakultas Ushuluddin Dan Adab UIN Banten. p. 37. 

4 Mustafa al-Siba'i. (1998). Hakadha “Allamatni al-Hayah. Bayrut: Dar al-Warraq. 

5 Juriono, Achyar Zein & Ardiansyah. (2017). Metode Kritik Matan Mustafa al-Siba'i dalam Kitab al- 
Sunnah wa-Makanatuha Fi al-Tashr? al-Islami. At-Tahdis: Journal of Hadith Studies. Medan: UIN Sumatera 
Utara. p. 68. 

6 Masrukhin Muhin. (2012), op.cit, p. 37. 
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as Masyhur al-Damin, Ibrahim al-Qattan, Hasyim al-Khazandar, Faris Hamdani, Ali al- 
Duwaik and Yusuf al-Masyari. They were in detention for about three months before 
being transferred to the Sarfanda prison in Palestine and arrested for four months. Then 
at last they were released with parole.7 After his release, Mustafa al-Siba'i was not at all 
intimidated but became more steadfast in defending the truth. 


Al-Siba'i led the movement to defend Qur'an in parliamentary sessions and led 
demonstrations in Damascus to uphold Islamic law. He and his colleagues then 
succeeded in suppressing elements of secular thought in the legal system and injecting 
Islamic thought into most of the jurisprudence in 1950 AD. In the same year, al-Siba'i 
was appointed as Dean of the Islamic Law Faculty at the University of Damascus. He 
continued to be active as a lecturer in Islamic institutions and Higher Education 
Institutions as well as spreading knowledge through the publishing world. In 1951 AD, 
he attended the general Muktamar of Islam in Pakistan which was attended by 
representatives of Islamic countries from all over the world. The following year, al-Siba'i 
and his comrades demanded permission from Syrian government to allow them to fight 
the British in Suez Canal. But Syrian ruler at that time, Adib al-Syaisyakali, not only 
resisted but continued to order disbandment toward Ikhwanul Muslimin, as well as 
imprisonment of its leaders including al-Siba'i. He was later removed from his 
department at the University of Damascus and deported to Lebanon.8 


In 1953 AD, once again general Muktamar of Islam was held in Al-Quds and was 
attended by representatives of Ikhwanul Muslimin from all Islamic countries. In the 
same year, al-Siba'i visited Egypt and for the first time he met Yusuf al-Qardawi, Ahmad 
al-Assal and Muhammad al-Damardasy. The following year, al-Siba'i attended the 
Christian Islamic Congress which aimed to counter the argument against the allegations 
of the enemies of Islam among orientalists and Christians. He also attended a meeting in 
Lebanon by the invitation of Hasan al-Hudhaibi, the second Mursyid 'Am of the 
Ikhwanul Muslimin in Arab countries. The Egyptian delegation that accompanied Hasan 
al-Hudhaibi was Abdul Hakim Abidin, Said Ramadhan, Shalih Abu Raqiq, and Munir 
Dallah. While from Syria, Mustafa al-Siba'i, from Jordan, Muhammad Abdur Rahman 
Khalifah, from Sudan, Ali Thalibullah, from Iraq, Muhammad Mahmud al-Shawwaf, and 
from Kuwait, Abdul Aziz al-Muthawwi'.9 


These are the summary of Mustafa al-Siba'T's life and struggle before he died on October 
3, 1964 AD in his homeland after eight years of illness.10 His name is well known not 
only in the political world but also in the world of Islamic scholarship. He is known as a 
person who has a high fighting spirit and a loud speaking style that frightens the 
opponents. Many of his works continue to be used as a reference by Muslim around the 
world until today. Among the books written by him are Ahkam al-Siyam wa Falsafatuhu, 
Akhlaquna al-Ijtima iyyah, al-Istishraqg wa al-Mustashriqun, al-Sirah al-Nabawiyyah, 


7 Juriono etal. (2017), op.cit, p. 69. 

8 Ibid. 

9 Ibid. p. 69-70. 

10 Masrukhin Muhin. (2012), op.cit, p. 38. 
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Azama una £ al-Tarikh, al-Mar'atu Bayna al-Fiqh wa al-Qanin, Min Rawa 'i Hadaratinda, 
Hadha Huwa al-Islam, al-Qalaid min Fara id al-Fawa id, al-Wasaya wa Fara id 11 as well 
as the book that will be discussed here, al-Sunnah wa-Makanatuha £ al-Tashn' al-Islami. 


Reasons and Difficulties in Writing the Book 


The book was originally a Ph.D thesis submitted at Al-Azhar University. Initially, the 
book was not printed for distribution, but was only limited to the close circle of students 
and scholars when al-Sib3'I submitted it to the university. Several chapters from this 
book have also been printed as articles in several Islamic magazines in Cairo, Damascus, 
as well as few other places. Many readers wrote to him, asking for the publication of his 
writing, but he delayed it because he still wanted to improve his work. However, the 
book of Adwa ala al-Sunnah al-Muhammadiyyah was published. Since the book 
attacked the credibility of hadith and its narrators, his friends and colleagues insisted 
for his book to be published. This is because such a work was needed to overcome the 
effects of Abu Rayyah's book and at the same time expose the falsehoods he was trying 
to spread. So he submitted his work for printing and retained its contents except for a 
few refinements that he managed to make.12 


There was also an incident that became one of the factors al-Siba'i produced this work. 
The incident that took place between him and Dr. “Ali Hasan “Abdul Qadir, the writer of 
Nadhrah 'Ama £ Tarikh al-Fiqh al-Islami, which has related many of Goldziher's views in 
the book. He had just recently completed his studies in Germany, where he received his 
Ph.D. degree from the Faculty of Philosophy. Its happen when al-Siba'i was still in the 
second year at the university and Dr. “Abdul Qadir was assigned to teach them a class on 
the History of Islamic Legislation. He began his lesson with the history of the Prophet 
s.a.w., and he was dictating from Muslim Studies, by Ignaz Goldziher. He quote 
Goldziher's words and then comment on them as if they were established scholarly 
facts. Al-Siba'i with his collageous often protested, but he refused to go against 
Goldziher's view. Then he came upon the section wherein Goldziher accused Imam al- 
Zuhri, the muhaddith, of inventing fabricated hadith for the Bani Umayyah rulers. They 
debated the issue with him, but Dr. “Abdul Qadir did not budge and remained firm with 
his view.13 


Hence, al-Siba'i researched and collected large amount of authentic information about 
Imam al-Zuhri for three months in order to answer Dr. “Abdul Qadir's allegations. After 
al-Sibd'i had gleaned a good amount of authentic information, he said to Dr. “Abdul Qadir 
that it has become clear to him that Goldziher has distorted many facts that pertain to 
Imam al-Zuhri. Without even considering the proofs that al-Sib3'i had, Dr. “Abdul Qadir 
simply answered that it is impossible, for the orientalists, a group of scholars especially 
Goldziher, who would never distort texts or facts. That is when al-Siba'i decided to 


11 Juriono et al. (2017), op.cit, p. 70. 
12 Mustafa al-Siba'i. (2008), op.cit, p. 33-34. 
13 Ibid. p. 48-49. 
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deliver a lecture on the topic and invited Dr. “Abdul Qadir. Eventually, Dr. “Abdul Qadir 
came and carefully listened to the entire lecture. Finally Dr. “Abdul Qadir admitted that 
he did not know who Imam al-Zuhri was until that moment and he accepted the truth of 
every argument of al-Siba't.14 


Beside the incident mentioned before, al-Siba'i also had met with many people from the 
Muslim world who were influenced by the ideas of the orientalists. He attempted to 
persuade them with the truth and to remove any doubts about Islam they had in their 
minds. Hence, beside the other reasons, this had led him to embarking on this study and 
become the actual main reason for al-Sibd'I produced this great work. Troughout the 
book, al-Siba'i disproves lies and doubts raised about sunnah, refuting enemies of 
sunnah by shedding light on how detailed and meticulous the muhaddithuin were in 
verifying the authenticity of both sanad and matn. Thus, after reading throughout the 
book, one will be able to clearly see that this book had achieved its main objectives. 


Above all, al-Siba'1 went through some difficulties while composing this great book, as 
attested to by his brothers who were living with him at the time in Cairo. The lack of 
reference books forced al-Sibd'i to travel from one place to another in search of 
necessary materials. Furthermore, the situation at the time made it very difficult for him 
to meet with his teachers to discuss and consult with them on detailed issues of his 
research. However he successfully submitted his Ph.D thesis before his research 
published as a book. When the first edition of this book was finally printed, al-Sibd'I was 
suffering from a chronic illness which little bit had affected his works.15 


Al-Siba'i claimed that he was forced to summarize many of the important topics that are 
discussed in this work and he always wanted to expand on them and thus add to the 
benefit of his research. He also intended to add other topics which are related to the 
subject matter of the book. Yet, due to extenuating circumstances, he never got the time 
to realize that ambition. Despite that, the book received warm responses from the 
public, especially from those who appreciate the importance of the work. Although he 
became extremely weak because of his illness, he began to polish his work and add 
important comments, and he continued to do so until he died. Eventhough the core 
subject matter of the book remained to be his continual preoccupation, the reader will 
find in the second edition two appendixes. He intended to add a third, but he died before 
he was able to complete it.!? 


Contents and Divisions of Chapters in the Book 
Al-Siba'i divided his book into three parts and concluded with biographical appendix 


section. The first part of his book entitled, “The Meaning of the Sunnah and how it was 
Transmitted and Recorded'. In the first part of his book, he outlines clearly and 


14 Ibid. 
15 Ibid. p. 26-27. 
16 Ibid. 
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concisely, the various stages of development in history of sunnah in early Islamic 
century, from the time hadith was disseminated through oral speech until hadith was 
officially written and recorded. Then he explained the factors that led to the spread of 
hadith falsification activities over a long period of time. After that, he detailed the 
history of the great achievements of hadith scholars in maintaining the authenticity of 
each narrated hadith. He explained how sunnah was purified from all kinds of 
falsifications and lies through the contributions of the scholars. Al-Siba'i then listed 
various branches of the field of hadith knowledge as a result of studies and efforts from 
scholars of hadith. 


In the second chapter, “Various Doubts Raised Concerning the Sunnah Over the 
Centuries', al-Siba'1 discussed about enemies of Islam whose have attacked hadith and 
its narrators from earlier time. After he stated their allegations, he proceeded to present 
irrefutable arguments to answer and prove their lies. In the last chapter, the third 
chapter entitled “The Ranking of the Sunnah in Islamic Legislation', al-Siba'i discussed in 
more detail the position between sunnah and Qur'an and the relationship between these 
two sources of law. Finally, he concluded his writing with a very useful appendix in 
which he discussed about al-Imam of the four major mazhab and al-Imam lil Kutub al- 
Sittah. Al-Siba'i not only focused on their biographies, but also discussed the approach 
used in inferring the law from hadith. The methodologies of each Imam were discussed 
separately, thus making it easier for students to see why there are differences of 
opinions in some chapters of fiqh. Belows are the divisions of chapters in the book; 


Section One: The Meaning of the Sunnah and how it was Transmitted and Recorded 
Chapter One: The Definition of the Sunnah 

Chapter Two: Fabricated Hadith 

Chapter Three: The Efforts of the Scholars to Purify and Authenticate the Sunnah 
Chapter Four: The Fruits of their Efforts 


Section Two: Various Doubts Raised Concerning the Sunnah Over the Centuries 

Chapter Five: The Sunnah versus the Shi'ah and Khawarij 

Chapter Six: The Sunnah versus the Mu 'tazilah and the Mutakallimeen 

Chapter Seven: The Sunnah versus those from the Early Centuries who Rejected its 
Legislative Status 

Chapter Eight: The Sunnah versus Contemporary Personalities who Reject it 

Chapter Nine: The Sunnah versus those who Reject the Validity of Ahad Narrations 
Chapter Ten: The Sunnah versus the Orientalists 

Chapter Eleven: The Sunnah versus Certain Contemporary Writers who Reject it 


Section Three: The Ranking of the Sunnah in Islamic Legislation 
Chapter Twelve: How the Sunnah Ranks with the Qur'an 
Chapter Thirteen: How the Qur'an Encompass the Sunnah? 
Chapter Fourteen: Abrogation of the Qur'an by the Sunnah and 
Abrogation of the Sunnah by the Qur'an 


Appendix: Biographies of The Four /mam and the Compilers of the Six Books 
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1. Imam Abu Hanifa 

2. Imam Malik 

3. Imam al-Shafi't 

4. Imam Ahmad ibn Hanbal 
5. Imam al-Bukhari 

6. Imam Muslim 

7. Imam al-Nasa'i 

8. Imam Abu Dawud 

9. Imam al-Tirmidhi1 

10. Imam Ibn Majah 


Mustafa Al-Siba'i Perspectives Towards Sunnah's Opponents 


Shi 'ah and Khawarij 

Since early time, Shi 'ah and Khawarij had negative and opposite views about the Sahaba 
and the conflict led to an assault against sunnah and even rejecting authentic hadith. 
Shi ah rejected hadith narrated by majority of Saha ba, especially those hadith in which 
the goodness of certain Saha ba were praised. The only hadith they accepted were those 
that related to their Imam, whom they believed to be infallible and they even fabricated 
hadith that described the virtues of Sayyidina “Aliyy ibn Abi Talib.17 Just as Shi'ah took 
an offensive stance towards hadith related to the Sahaba, Khawarij did the same but 
because of their piety and honesty, they did not invent lies as the Shi 'ah did, but they did 
oppose the masses of Muslim in many rulings. The reason behind such rulings was not 
ignorance regarding /slam, but it was a result of the Zitna that occurred, until they 
rejected hadith narrated by anyone who participated with Sayyidina “Aliyy or 
Mu'awiyyah. Because of that view, they are just as dangerous as Shi'ah. Their opinions 
and doubts greatly influenced the orientalists and those of their ilk, who wished to raise 
arguments about hadith of the Prophet s.a.w.18 


Mu tazilah and Mutakallimin 

Al-Siba'i related the discussions about Mu tazilah in this book with writing by Imam Abu 
Mansur al-Baghdadi in al-Farq Bayn al-Firaq. The discussions focusing on the different 
subsects within the Mu 'tazilah, their opinions regarding the Sahaba, and their stances 
towards hadith. From twenty-two subsects within Mu 'tazilah, there are few mentioned 
in the discussion which are al-Wasiliyah, the followers of Wasil Ibn '“Ata', al 
“'Amrawiyyah, the followers of “Amru Ibn “Ubayd, al-Hudhayliyah, the followers of Abi al- 
Hudhayl, also known as al-'Ilaf, and a-Nizamiyah, the followers of Abu Ishaq Ibrahim 
Ibn Sayar, better known as akNizam and also associates with al-Zana diqgah and their ilk. 
Mu tazilah rejected the validity of ahad hadith as a proof in Islam, while ak-Nizam 
rejected even mutawatir hadith.19 Al-Siba'i pointed out that the gap between ak! al- 


17 Mustafa al-Siba'i. (2003). Al-Sunnah wa-Makanatuha 4 al-Tashri' al-Islami. Qahirah: Dar al-Salam. p. 
128. 

18 Ibid. p. 130. 

19 Ibid. p. 131-132. 
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hadith and Mu'tazilah led to two dangerous results that have to do with the hadith. 
First, the leaders of the Mu 'tazilah raised doubts about the status of the Saha ba, which 
opened door for certain orientalists to attack them as well. Secondly, in their Fiqh, most 
followers of Mu'tazilah also followers of Imam Abu Hanifa and his companions. 
Mu tazilah ascribed to Imam Abu Hanifa the opinions of Qur'an being created until he 
was blamed and attacked by some extremist from ahl! al-hadi th for the matters.20 


Those From The Early Centuries Who Rejected Sunnah Legislative Status 

The emergence of those who rejected the validity of sunnah as a source of Islamic 
legislation happened in the advent of the second century. They rejected either the ahad 
hadith or those hadith that did not explain and did not affirm what is in the Qur'an. In 
other words, those hadith that legislated independent rulings that are not found in the 
Qur'an rejected by this group. Al-Siba'i claimed Imam al-Shafi'i as the first one who 
discussed about this group in his book Al-Umm. He dedicated a chapter to give an 
account of a debate that took place between him and a man who denied the legislative 
authority of hadith.21 In the end of the debate, Imam al-Shafi''s opponent was satisfied 
that to accept the Prophetic hadith is equal to accepting from Allah. Hence al-Siba'i 
expressed his own perspectives by summarizing and pointing out importants points 
from Imam al-Shafi''s arguments in his debate defending sunnah. From Imam al- 
Shafi'T's debate, it is clear that the cause of dissension was the 'less than sure knowledge' 
and “sure knowledge' that is imparted from hadith, as opposed to the “certain and sure 
knowledge' that the Qur'an imparts, as the Qur'an is authentically ascribed to Allah s.w.t 
and His Messenger s.a.w.22 


Contemporary Personalities Who Reject Sunnah 

Al-Siba'i focused only on one contemporary personality which is Dr. Tawfiq Sidqi who 
only accepting Qur'an and totally rejecting hadith. There are four arguments by Dr. 
Tawfiq Sidqi which had been summarized and discussed in this chapter. Firstly, Qur'an 
has clarified the detailed rulings of Islam, so that no other source such as sunnah is 
needed. Secondly, if sunnah was a proof like Qur'an, Allah would have guaranteed to 
preserve it as well. Thirdly, if sunnah was a valid proof, the Prophet s.a.w.would have 
ordered it to be written down and Sahaba as well as Tabiin would have worked to 
gather, record and preserve it. Fourthly, certain hadith from the Prophet s.a.w.indicate 
that sunnah is not a valid Islamic proof. Al-Sib3'i then expressed that the student of 
knowledge, however, will not hesitate to confum the weakness, the inconsistency, the 
inherent contradiction, and the falsehood of those arguments before he rebut each of 
the claims with irrefutable hujja.23 


Those Who Reject The Validity Of Ahad Narrations 
This group arguing ahad hadith as follow;24 


20 Ibid. p. 138. 

21 Ibid. 

22 Ibid. p. 145. 

23 Ibid. p. 149-150. 
24 Ibid. p. 162. 
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1. 


2. 


3. 


4. 


Ahad hadith is a form of guesswork, for it is susceptible to error and 
forgetfulness from the narrator. Therefore, it does not have certainty of 
knowledge and cannot, as a consequence, be used as a proof. 

Ahad hadith are not accepted in primary matters, and with greater reason, then, 
they should not be accepted in secondary matters. 

It also has been authentically narrated from the Prophet s.a.w., in one incident, 
the Prophet s.a.w. hesitated to accept information from one person only. 

It has been related by numbers of Sahaba that they did not act according to ahad 
hadith. 


These arguments answered by al-Siba'i as follow;25 


1. 


To act based on hadith that impart less than one hundred percent knowledge for 
the details of the religion and its secondary matters is compulsory because for 
the most part, we cannot arrive at a ruling except through those hadith. Plus, 
since ijma' dictates that ahad hadith must be applied and since ijma' imparts 
absolute knowledge, we can say that ahad hadith is applied based on one 
hundred percent, sure knowledge. 

The second argument is simply wrong to use as an analogy, whereas the 
universal principles of Islam and primary beliefs are indeed established through 
hadith that impart one hundred percent, sure knowledge. While, secondary 
matters and the details of the religion can realistically only be established 
through hadith that impart less than one hundred percent, sure knowledge. None 
argues, therefore, in this matter except someone who is intransigent or who has 
an ulterior motive. 

The Prophet s.a.w. hesitated because it was higly unlikely that he alone among 
the congregation should have noticed a matter that many more among them 
should also have noticed. So when there is an indication that an ahad hadith 
contains a mistake, one must hesitate and scrutinize it before accepting it. We 
must also understand that even with other confirmation, all of them together do 
not amount to a number of narrators that satisfies the conditions of the 
mutawatir hadith, so the example given does not even enter into the scope of 
discussion. 

It is authentically narrated in mutawatir hadith that Saha ba would act on ahad 
hadith. A few hadith indicate that they hesitated in accepting ahad hadith in 
specific situations, but that does not prove that their overall opinion was to reject 
ahad hadith. In those isolated instances, they either hesitated because of external 
factors, because they wanted to make sure that the narrator was correct in his 
report, or because they wanted to instruct Muslim about the importance of 
making sure that a hadith is authentic. 


The arguments of those who rejecting ahad hadith are clearly refuted and the scholars 
of the fundamentals of Islamic jurisprudence have mentioned many proofs in their 
books. However, the first Imam to discuss the topic was Imam al-Shafi'i in Al-Risalah. 
Hence, al-Siba'i then pointed out twenty-one proofs indicating the validity of ahad 
hadith as binding proofs in Islam as discussed by Imam al-Shafi'i. These proofs showing 
that it is compulsory upon Muslim to accept and apply ahad hadith. 


25 Ibid. p. 162-164. 
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Orientalist 

Al-Siba'i shared his perspectives about orientalists especially the one regarded as the 
shaykh of orientalists, Ignaz Goldziher. Al-Siba'i pointed out that he wrote about 
orientalists before he had the opportunity to meet them in person to discuss their 
opinions when he visited various universities in Europe. Through the visit, he became 
convinced about the great danger brought by orientalists to the Islamic heritage because 
their hearts had been filled with hatred and resentment against Islam, Arabs, and 
Muslim.26 Al-Sib3'i explained how orientalists had dominating Islamic studies in the 
West, influencing Islamic writers thoughts, and they also had colonial agenda. Then al- 
Siba'i focused on discussing about Goldziher argument regarding sunnah and his attacks 
towards Khilafah al-Umawiyah and Imam al-Zuhri. He accused Khilafah al-'Umawiyah 
fabricated hadith for the sake of the religion and political issues, and also used Imam al- 
Zuhri to invented hadith. These views, which were originated by Goldziher, have 
dominated orientalists circles in the last centuries. However, by outlining the true 
political situation in that era with a great deal of historical narrative including Imam al- 
Zuhri biography and his status in history, al-Siba'i able to disproves all Goldziher's 
claims. Al-Siba'i asserted that Goldziher did not adhere to dignified scholarly principles 
of research because he distorted the truth whenever he needed to, he twisted facts 
whenever he felt the need to do so, and he lied whenever it would help further his 
claims. Despite that, it is pitiful to see some Muslim, such as Ahmad Amin, take 
Goldziher to be their shaykh.27 


Certain Contemporary Writers Who Reject Sunnah 

Al-Siba'i described them as so-called Muslim which became the students of orientalists 
and their way of attack is neither clear nor direct, definitely not same as direct offensive 
from orientalists before them. Al-Siba'i focused on discussing about Ahmad Amin with 
his book Fajr al-Islam, and Abu Rayyah the writer of Adwa “ala al-Sunnah al- 
Muhammadiyyah. Fajr al-Islam is a hadith literature book but al-Siba'i founded it as a 
book in which Ahmad Amin confounds truth with falsehood, reality with lies, and 
guidance with deviance.28 In the “Chapter of Hadith' in his book, Ahmad Amin attacked 
credibility of sunnah and science of hadith criticism applied by Muslim hadith scholars 
and then at the final discussion, he put accusations against Abu Hurayrah with distorted 
representations about the noble scholar. Al-Siba'i claimed Ahmad Amin as most cunning 
in leveling his attacks against Abu Hurayrah as he followed the path taken by a-Nizam 
and the orientalists. Those attacks were dispersed throughout his research with 
distortions of certain historical events.29 Then, focusing on Abu Rayyah with Adwa ala 
al-Sunnah al-Muhammadiyyah, who also had written negatively about Abu Hurayrah. 
Al-Siba'i stated that Abu Rayyah was even more vicious than his predecessors and his 
condemnations were more wicked than those of Mu'tazilah, Rah dah, and orientalists.30 


26 Mustafa al-Siba'i. (2008), op.cit, p. 43. 
27 Ibid. p. 219. 
28 Ibid. p. 304. 
29 Ibid. p. 368. 
30 Ibid. p. 399. 
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Moreover, after critically went through Adwa ala al-Sunnah al-Muhammadiyyah, al- 
Siba'i claimed that the book has no scholarly value whatsoever and concluded that the 
book was not written based on accepted methods of scholarly research and the author is 
void of scholarly qualities such as honesty and precision.31 


Conclusion 


Based on this discussion, it can be concluded that Mustafa al-Siba'i is a figure of Islamic 
scholars who is very broad in his knowledge and remains firm in defending the purity of 
sunnah nabawiyyah. The book of Al-Sunnah wa-Makanatuha £ al-Tashri 'al-Islami is the 
result of his work which can be used as one of the proofs of his greatness and 
knowledge. Every argument attached was very strong to refute every baseless allegation 
from the enemies of Islam. It is very sad to see that many Muslim have fallen into the 
trap of the enemies, whose claimed themselves have helped a lot in the advancement of 
Islamic scholarship world. Scientific research that aims to study the branches of Islamic 
knowledge is actually distorted. In the field of hadith, doubts about the narrators, sanad, 
matn and everything related to the sunnah are questionably raised so that Muslim lose 
confidence in the source of Islamic jurisprudence. 


Therefore, Muslim should not rely on works or references from others than truthful 
Muslim scholars to study Islamic studies. There are no need of mediators for Muslim to 
delve into the works of earlier Islamic scholars. Genuine, original, and authentic sources 
must continually excavated and disseminated for the benefit of current and future 
Muslim generations Muslim scholars world. The enemies of Islam will never give up to 
distort the faith of Muslim in various ways and from any angles possible. Therefore, 
Muslim must always be ready to repel attacks by enemies and continuing to deepen and 
study the knowledge of Islam. Muslim should no longer be deceived by all the deviations 
and lies from the opponents, in fact Muslim should have been able to refute every 
slander thrown towards Islam. 
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Abstract 


Nowadays, humans are highly dependent on electricity for their daily activities; hence 
the electricity providers worldwide are experiencing problems meeting the demand, 
particularly using the existing transmission line facilities. The main factor that limits 
the transmission delivery capability is the conductors' temperature limit. To have new 
transmission line facilities would be impossible due to economic and environmental 
reasons. Various available techniques to increase the electricity delivery capability of 
the transmission lines would require a significant financial investment. Meanwhile, 
rain is one of the greatest gifts from Allah for all livings and has been mentioned 
multiple times in the Quran to benefit humanity. By integrating the relevant revealed 
(Naqli) and the non-revealed (Aqli) knowledge on the topic, this paper would shift the 
traditional understanding of the benefit of rain and highlight the advantage of rain for 
the electrical energy delivery process. The rain may provide cooling effects on the 
conductors depending on the amount and time of the rainfall. Considering its impact 
would be a free-investment solution to enhance the electrical energy delivery of a 
short transmission line. A simple mathematical study indicates that rain may allow up 
to 596 additional electrical energy delivery during rainy conditions. 


Keywords: Evaporative cooling, Electricity, Rain, Thermal rating, Precipitation 


Introduction 


The electricity demand is high due to the population and income growth worldwide, 
and it is also rising in tandem with the rise of its Gross Domestic Product (GDP) (Tan, 
Maragatham, & Leong, 2013). As reported by (Gurmeet, 2020), the electric energy 
sales in peninsular Malaysia have increased by 2.796 to 123,252.0GWh; thus, due to the 
high electricity demand, particularly in Malaysia, more electrical power must be 
transferred to consumers via the existing transmission line facilities. However, the 
situation may introduce stress on the current transmission lines facilities that were 
built more than 30 years ago. The situation may be even worst as there are various 
programs to promote the use of green or renewable energy that would utilize the use 
of the transmission lines such as the Feed-in Tariff (FiT), Large Scale Solar (LSS), and 
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Net Energy Metering (NEM) and others (Chatri et al., 2018; Hannan et al., 2018) 
(Ahmad, Kadir, & Shafie, 2011). The simplest solution would be by having more new 
transmission lines to cater to the demand and usage, but this may adversely affect the 
economy, environment, and social factors (Vaka et al., 2020). However, as a khalifa for 
this world, we should be aware that we are responsible for preserving the world as 
Allah has mentioned in the Quran as in verse 56 Surah Al-A'raf. 


ea a Ca SM Su Gas Sa SN Ia 


56.  Donot spread corruption in the land after it has been setin order. And call upon 
Him with hope and fear. Indeed, Allah's mercy is always close to the good-doers. (Al 
A'Raf: 56) 


The operational limit of the transmission lines may be categorized according to the 
length, for example the transmission lines with lengths of less than 80 km (short), 80 
km to 320 km (medium), and more than 320 km (long) are limited by their thermal 
capability, voltage drop, and stability, respectively (Baldick & O'Neill, 2009). For short 
transmission lines, the capacity depends on the prevailing parameters of ambient 
weather, such as wind speed and direction, ambient temperature or solar radiation, 
and the electrical current that flows through the conductor (Bertrand, 2014) . At 
present, there are two primary calculation techniques to determine the capacity of the 
transmission line as been produced by the Institute of Electrical and Electronics 
Engineers (IEEE) and the International Council on Large Electric Systems (CIGRE). 


In this paper, the focus is to improve the capacity of the short transmission lines that 
are hugely thermal dependent using a very minimal investment technique. Knowing 
the thermal performance of transmission lines may be varied due to the cooling effect; 
thus, verse 11 of Surah Az-Zukhruf is chosen as the foundation of the study. From the 
verse, it is understandable that the rain is received at a certain measure; hence it may 
provide a cooling effect on the conductor. Consequently, it is expected that the rain 
may reduce the conductor's temperature and improve the transmission line's electrical 
power delivery. 


PA ten Ga Hii 


11. And He is the One Who sends down rain from the sky in perfect measure, with 
which We give life to a lifeless land. And so will you be brought forth from the grave. 
(Az-Zukhruf: 11) 


By integrating the relevant revealed (Naqli) and the non-revealed (Aqli) knowledge on 
the topic, this paper would shift the traditional understanding of the benefit of rain and 
highlight the advantage of rain for the electrical energy delivery process. 
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The transmission line capacity and standard calculation method 


The capacity of the short transmission line is temperature-dependent; thus, the 
conductor temperature is affected by the heat transfer mechanisms between the 
conductor and its surroundings. At present, the IEEE and CIGRE organizations have 
produced calculation techniques to calculate the transmission capacity and are 
represented in the form of heat balance equation (1). The symbol of P; is the joule 
heating, Pi is the corona heating, Ps is the solar heating, Pc is the convective cooling, Pr 
radiative, and Pw is the evaporative cooling. In brief, the heat transfer rate is affected 
by the weather parameters such as wind speed and direction, ambient temperature, 
solar radiation, and the electrical current flowing through it (Bertrand, 2014). 
Interestingly, the concept of the heat balance equation is very close to the idea of 
wasatiyyah that is widely used in Islam. 


PPSPPA PAP, Wim) a) 
However, at present, the standard methods only highlighted the significant 
mechanisms of Pj, Ps, Pe, and Pr and the detailed equations to quantify the four 
parameters are available from the documents provided by the IEEE or CIGRE 
organizations. At the same time, the effects of Pi and Pw on the conductor temperature 
are not considered. Therefore, it is not clear how effectively the two parameters may 
influence the electrical power delivery of the transmission line. The interest in the 
paper is to highlight the impact of evaporative cooling, which would happen in the 
event of rain. Interestingly, the evaporative cooling effect (Pw) is highly dependent on 
the geographical characteristics of where the transmission lines are installed. Thus, for 
countries like Malaysia that received a lot of rain, the impact may be significant. 


Rain development: Holy Quran vs. Scientific 


Rain is considered a critical weather phenomenon and is the most vital water resource 
for human kinds. The formation of rain has always been an exciting topic to discuss. In 
the Quran, few verses explain the phenomenon, and one of them is presented in Surah 
An-Nur: 43. 


4 PA 
| 


z P D AINI A Se AR 

peN SA BI a uai IS SA 
a A EPA Z, Sa a an Aa a Z P SA 7 o 

43 JAN DA an Ur a Ba AK pu De 


43. Do you not see that it is Allah Who gently drives the clouds, then He joins them 
together and then turns them into a thick mass and thereafter you see raindrops fall 
down from its midst? And then He sends down hail from the heaven - thanks to the 
mountains - and causes it to smite wWhom He wills and averts it from whom He wills. 
The flash of His lightning almost takes away the sight. (An-Nur: 43) 


Various scientific documents explain rain development, and the term of the water cycle 
is always referred to describe the phenomenon (Lull, n.d.). Water is constantly being 
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cycled between the atmosphere, the ocean, and land. The cycling process is a 
fundamental process that helps sustain life on earth. As the water evaporates, vapors 
rise and condense into clouds. The clouds move over the land, and precipitation falls in 
as rain, ice, or snow. The water fills streams and rivers, and eventually flows back into 
the oceans, where evaporation starts the process anew. Water's state (solid, liquid, or 
gas) is determined mainly by temperature. 


There is an excellent agreement between the Holy Quran and science to explain rain 
development in three different stages. First, the “evaporation stage” of rain rises into 
the air due to temperature. Then, clouds are formed. Finally, raindrops appear. All the 
stages are clearly defined in several verses in the Quran in which the formation of 
clouds and rain refers precisely to this process was given centuries in advance before 
the science field has been established. 


Rain distribution: World and Malaysia 


The total annual precipitation over the entire earth is approximately 100 cm, but this is 
distributed very unevenly. Typically, the highest rainfall is in the equatorial zone and 
the monsoon region of Southeast Asia. Middle latitudes receive modest levels of 
precipitation, but little falls in the subtropics' desert regions and around the poles 
(Basil , Fritz , & Phillip, n.d.). 


In Malaysia, the average annual precipitation in Peninsular Malaysia, Sabah, and 
Sarawak are 2,420 mm 2,630 mm 3,830 mm respectively (Fauziana , Tomoki , & 
Takahiro , 2017). The highest rainfall is received by Peninsular Malaysia during the 
transition time from December to March between the northeast and from June to 
September between the southeast monsoons. In April, the most extreme rainfall 
typically occurs, followed by October and November. In January, however, when the 
northeast monsoon is the driest month, it only accounts for 4.5796 of the long-term 
mean annual rainfall (M & J, 1997). Since Peninsular Malaysia is located at the equator 
and enjoys a humid tropical climate, the weather is hot and humid, and the average 
temperature is found to be ranging between 20 * Cto 32 * C (Kok, 2018). 


Mean Annual Rainfall (1975-2006) 

















Figure 1: Rainfall distribution in peninsular Malaysia from 1975 to 2006 (Jamaludin & 
Abdul Aziz, 2007) 
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Figure 1 illustrates the distribution in Peninsular Malaysia of the annual average 
rainfall. The rainfall in the Peninsular region of the east coast in Malaysia is mainly 
affected by the northeast monsoon, especially during November or December 
(Jamaludin & Abdul Aziz, 2007). In most parts of the peninsula, the northeast monsoon 
impact was recorded to have a rainfall contribution of more than 7096 (Moten, 1993). 


However, only 449, of the annual rainfall occurred during the northeast monsoon 
during the 32 years analysis. Both monsoons are found to contribute to 8196 of the 
country's total annual rainfall. During the southwest monsoon period, 3796 of the 
yearly rainfall occurred. The dry northeast wind during the passage over the South 
China Sea becomes wet during the northeast monsoon. Deep convection clouds and 
rainfall are produced by the interaction with the land along the east coast region 
(Chang , Harr, & Chen, 2005). A comparatively smaller mean annual rainfall was 
obtained from the inland area, i.e., 1950 mm/year (see: Figure 1). 


The decline in inland rain is attributed to the Titiwangsa mountain range, which forms 
the peninsula's backbone, stretching approximately 480 km south-southeast from 
southern Thailand and dividing the eastern part of the western region (Chee-Loong , 
Zulkifli , & Tarmizi , 2018). From the data, it is found that Malaysia is one of the 
countries that experience a considerable abundant amount of rain. 


Rain: The gift from Allah 


Undoubtedly, rain has always been an essential and core resource for humankind. The 
Quran has highlighted many times the importance of rain to all living things on the 
earth. One important of its importance is “giving life to dead land”. For example, Allah 
has mentioned that there would be no life on earth without rain, such as Surah Al-A'raf 
ayah 57. 


#0 


Se A a SE DAR a A A 
an da AG X D Ca ga ka 6, . 
DI San SI SS 


57. He is Who sends the winds unfolding with His mercy that is dispersing before the 
rains until the winds bear heavy clouds with rain, We lead the clouds to a dead land 
one devoid of any fruits to revive it, and then We send down on that land and bring so 
that you might remember and believe. (Al-A'raf: 57) 


As previously mentioned, the water descending from the sky maintains life through the 
water cycle. The benefits of this rain are not limited to the land given life, but ultimately 
this also becomes sustenance for use in agriculture and livestock. In addition, rain keeps 
the dew balance into the atmosphere, which balances the weather. Other than that, rain 
also has a fertilization effect. After evaporating from the seas, raindrops that reach the 
clouds contain certain substances “that will give life” to a dead land. Salts that fall with 
rain are small examples of some fertilizers used for increasing fertility. Metals such as 
calcium, magnesium, and potassium found are elements that increase fertility in the 
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development and production of plants. These substances are also able to develop 
forests. Every year, 150 million tons of fertilizer fall on the total surface of the land 
(Sedlacek , Giguere , & Pjevac, 2020) 


The benefits of rain in giving life by providing the basic needs for humankind have been 
widely highlighted and realized. The technical understanding of transmission line 
capacity presented earlier has emphasized the capacity of the short transmission line is 
affected by their thermal performance. By looking from the Naqli and the Aqli 
perspectives, this paper would provide a new dimension on the meaning of “bringing 
life” mentioned in the Quran for the electrical power delivery aspect. 


Rain: Its influence on conductor temperature 


When the rain falls on the conductor, there will be a layer of water on the conductor 
surface as visualized in Figure 2. The water temperature may be around ambient 
temperature (e.g. 30 *C), while the conductor may have a higher temperature 
depending on its allowable operating temperature (e.g., 70 *C to 100 *C). 


Heat transfer phenomena during rain 
ANnAMn 


Water 
(“Low” Temperature) 


Conductor 


Transmission * (“High” Temperature) 
Conductor 


Heat from conductor is transferred 
to water due to conduction 


The obtained heat from conductor 
result to the change of water into 
gaseous state (evaporative process) 





Figure 2: Visualization of heat transfer phenomena during the rainy on conductor 


Due to the temperature difference in the conductor and water, heat from the conductor 
would be conducted to the water due to the conduction process (e.g. heat transfer 
from high to low temperature) (Heat Resistance, 2019), and this is as presented in 
process “a'. Heat accumulates in the water; thus, the bonding between the water 
molecules would be weaker and eventually breaks. Consequently, the water would 
change into the gaseous state as visualized in process 'b'. Due to the two processes, the 
conductor would be losing its heat hence having the lower temperature. A case study 
by (Abdallah , M , & Shahab , 2018) supports the argument as rain has been found to 
reduce the conductor temperature to 5496 of the maximum allowable temperature in 
less than 1 minute. The temperature reduction is essential as it reflects the amount of 
extra electricity that can be transferred. 
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Many other factors may influence the effectiveness of the rain in reducing the 
conductor temperature, including the conductor and surrounding temperatures, the 
surface area, the humidity, the wind speed, the amount and duration of rain, etc. At 
present, these factors are not being discussed in great detail. 


Impact of considering rain electrical power delivery 


This section highlights the effect of considering the rainy condition in electrical power 
delivery improvement. Let the conductor, environmental, and operating data as 
presented in Table 1 is used to identify the current-carrying capability of an All- 
Conductor Steel Reinforced (ACSR) Thrasher conductor. The conductor operates at its 
maximum allowable temperature of 100*C. 


Table 1: Conductor, environmental, and operating data 





Parameter Values 





Conductor diameter / Core diameter 45.79 mm / 10.34 mm 





Conductor AC resistance, R(Tavg) at 100*C | 9.390 x105 Q /m 





Maximum allowable conductor 




















temperature, Ts Mada 

Ambient Temperature, Ta 32 *C 

Wind speed, Vw 1m/s 

Emissivity, € and Solar absorptivity, a 0.8 

Solar radiation 1200 W/m? 

The line runs in an east to the west 90” 

direction 

Latitude / Line elevation 30* North / 0 meter 





The atmosphere condition and time of the | Clear at 11:00 am on 
day June 10 














Using the IEEE calculation technique, the value of the solar heating Ps, convective 
cooling, Pc, and radiative cooling, Pr are 22.44 W/m, 157.3 W/m 69.79 W/m, 
respectively. Without considering the rainy condition, the current-carrying capability 
of the conductor is 1476 A. Let two rainy conditions result in 10 W/m and 20 W/m 
cooling effects on the conductor; the new amount of current that could be transferred 
through the conductor is 1512 A and 1547 A, respectively, assuming the conductor is 
maintained to operate at 100 *C as are visualized as in Figure 3. 
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Figure 3: The benefit of rain on electrical power delivery 


From Figure 3, itis also understandable that when the raindrop is on the transmission 
conductor, the conductor can carry more electrical current compared to the condition 
where there is no rain. For example, during the rainy condition (I), where the rain has 
provided about 10 W/m cooling effects on the conductor, it is found that there will be 
an additional 36 A (2.496) of electricity could be transmitted compared to the non- 
rainy condition. Also, in rainy condition (II), an additional 71 A (4.896) of electricity 
could be achieved. The opportunity should be utilized so that to reduce the operational 
stress on the existing transmission line. This is just a simple mathematical procedure 
to foresee the benefits of rain on enhancing electrical power delivery, and from this, it 
is realized that there is more to explore on the area. 


Conclusion 


Rain is a priceless gift from Allah S.W.T to humankind and is very significant and 
critical in providing life to the land. Malaysia is blessed as it received a considerably 
huge amount of rain. Without the rain, the consequences are devastating. For example, 
humans could not sustain their lives, the plants could not grow to give oxygen to 
humans, there will be no natural water storage, there will be no ocean movement and 
many others. These benefits have been mentioned multiple times in the Quran and are 
also being discussed widely. 


This paper has referred to multiple verses from the Quran that are related to rain and 
used the verses as the foundation in this study. Then the Naqli knowledge is integrated 
with the technical knowledge (Aqli) associated with the electrical power delivery for 
transmission lines. Consequently, the study has provided a new dimension to 
understanding rain in “giving life” in the electrical power delivery aspect. Based on a 
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simple mathematical analysis presented in this paper, it is found that rain may provide 
up to 596 extra electricity. The extra electricity is critical to reduce the operational 
stress on the existing transmission line structure and eventually reduce the operating 
cost of transmitting electricity. 
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Abstract 


Insects are very well studied organism regarding their role in the ecosystem either as 
prey, predator, parasitic, or decomposer. They also play important role in fulfilling 
human needs such as bee providing honey or becoming pollinator for some fruits. Some 
insects are already mentioned in the Quran such as bees, ants, flies, mosquitoes, locusts, 
and weevil beetles. Therefore, this study is made to analyse the interpretations of 
insects in two exegeses in order to see how much facts can be extracted regarding the 
topic of insects in Quran. For this study, Tafsir Quran al-A'zim by Ibn Kathir and Tafsir 
al-Azhari by Hamka are chosen as reference for the interpretations. Based on both 
eXxegeses, some verses gave a detailed explanation of the insect's role such as the 
interpretation of bees, locusts, and gqummal. Some insects are mentioned as 
metaphorical value such as flies to show the complexity of Allah's creation. Both 
exegeses gave the same interpretation for some insects but Hamka have more 
interpretation as a contemporary scholar regarding the scientific value. This shows that 
Quran is filled with scientific knowledge especially if the interpretation is from the 
contemporary exegesis. 


Keywords: Tafsir, Quran interpretation, science in Quran, insects in Quran, exegesis. 


Introduction 

Insect are organisms from the class /nsecta where by general definition are arthropods 
with three major part of body (head, thorax, and abdomen) and three pairs of legs 
(Resh, 2009). As of 2018, the estimated number of recorded species for insects are 
about 5.5 million worldwide (Stork, 2018). The large number of insects' species is not 
for nothing, most insects play important role not only to the ecosystem, but also play 
important role for human needs. For ecosystem, all insects have its own role such as 
prey, predator, and also decomposer. For human needs, some insects are pollinator that 
will help to pollinate some flower for it to bear fruits (Drossart & Gerard, 2020) while 
some insects itself can be eaten as a food for human. 
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Figure 1: Basic morphology of insects. 


Since insects have such important role to human, it is expected for some of it to 
be mentioned in Quran such as bees, ants, flies, mosquitoes, locusts, and moths. Some 
insects are mentioned with their role and behaviour and some insects are mentioned 
purely as parable. Many studies regarding science in Quran has already been done 
showing that many scientific facts are actually mentioned in Quran. For example, Wahab 
(2015) have done a comparative study regarding life and death of star in both modern 
and Islamic astronomy perspective. El-seedi et al., (2019) have done a study to review 
plants that are mentioned in the Quran and hadith and also the importance of the plant 
as traditional and medicinal use in this modern times. The study of scientific fact in 
Quran is important where it has also been included in some education institute such as 
Islamic Astronomy studies which focus on solving issues related to both shariah and 
astronomy in University of Malaya (Man et al., 2012) and Tahmidi Centre at Universiti 
Sains Islam Malaysia which integrates naqli knowledge into physics and chemistry 
(Ibrahim et al., 2016). 


Despite all that, many scientific facts in Quran still remain unexplored especially 
in a topic regarding insects. Reviews from Sadeghian (2018) regarding Quranic Studies 
on Web of Science using VOSviewer software shows that science is less studied and of 
course the topic of insects is nowhere to be found. One research regarding insects are 
from Humairaa et al. (2020) regarding a topic specifically on bees in Quranic 
perspective. Meanwhile, studies from Ahmad Hilmi et al., (2017) although is not about 
insect reviews the word of “adna al-'ard and al-ankabutin malay Quran translation and 
found out the translation is not accurate to scientific fact. Therefore, this study is done 
to explore more scientific knowledge in Quranic perspective in topic regarding insects. 


However, Quran can be interpreted in many methods such as the interpretation 
of Quran with other verse of Quran or Hadith which called as Tafsir bi al-M'athur and 
also interpretation of Quran based on rationality in accordance with generally the 
principal of interpretation (Gafoordeen, 2017). Since Tafsir bi al-r'ayi is based on 
personal knowledge, it is possible for the interpretation based on the following method 
should have more scientific interpretation. 


Hence, this study is done in order to compare interpretation of topics of the 
mentioned insect from different methodology of interpretation to see whether different 
interpretation can bring more scientific knowledge from Quran. 
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Methodology 

This study will use qualitative method in order to analyse the content regarding insects 
in Quran from different exegeses perspective; Tafisir bi-al-m'athur and tafsir bi al-r'ayi. 
In this study, the term “insects” will be following the scientific morphological meaning 
as mentioned in the introduction. Therefore, spider (al-a'nkabut) will not be count as 
insects. In order to identify insects which are mentioned in the Quran, researchers 
reviewed past studies regarding insects or animal thematic analysis in Quran using 
keywords “Quran”, “Insects”, and “Animal” on Web of Science (ISI) and Google Scholar. 
Insects that have been listed is then compared between articles to ensure the correct 
insects which are mentioned in the Quran and to identify which verse contained the 
mentioned insect. Once the verse has been identified, Tafsir Quran al-A'zim. by Ibn 
Kathir and Tafsir al-'Azhari, written by Hamka are chosen as reference for the 
interpretation of the topic. Exegeses by Ibn Kathir is chosen because it is known to be 
using Tafsir bi al-m'athur as the methodology in the interpretation (Nurdin, 2018) while 
exegeses by Hamka is chosen because it is known to use both Tafsir bi al-m'athur and 
Tafsir bi al-R'ayi (Mohd Fazali Abdul Manas, 2017). Ibn Kathir's interpretation will be 
taken from translated and abridged version of Tafsir Ibn Kathir which was translated 
and abridged by a group of scholars under the supervision of Syakh Safiur-Rahman al- 
Mubarakpuri. 
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Figure 2: Methodology of the study. 


Insects Mentioned in Quran 

By browsing through Web of Science and Google Scholar for research that focused on 
animal mentioned in Quran, 4 studies from reliable sources have been found; Yusoff 
(2020), Ahmadi (2020), Rusdi & Omar (2018), and Asmawati Muhamad (2015). All 
researchers mentioned almost every animal in the Quran. From there, insects that are 
mentioned in their studies are shown in the table below: 
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Table 1: Insects mentioned in Quran based on previous studies 


Author 


Yusoff & Toure (2020) 


Ahmadi (2020) 

Rusdi & Omar (2017) 
Asmawati Muhamad 
(2015) 


Insects Mentioned 


Ants, bees, flies, mosquitoes, locusts, lice, and 
termites. 


Bees, locusts, ticks, and, termites. 
Ants, bees, flies, locust, lice, and termites. 


Ants, bees, flies, gnats, locusts, lice, termites, and 
moths. 


Based on review of past articles that has been done we have found that there are 
8 insects that has been mention in the Quran namely ants (Family: Formicidae), bees 
(Clade: Anthophila), flies (Order: Diptera), mosquitoes (Family: Culicidae), al-qummal 
(uncertain), locust (Family: Acrididae), termites (Isoptera), and moths (Order: 
Lepidoptera). All of them are mentioned in the following verses as shown in the table: 


Table 2: Verses where insects are mentioned in Quran 


Verses 
Al-Namli: 18 
Al-Nahl: 68-69 
Al-Hajj: 73 
Al-Baqarah: 26 
Al-A'raf: 133 
Al-Qamar: 7 
Al-Sab'a: 14 


Al-Qaria'h: 4 


Insects Mentioned 
Ants 

Bees 

Flies 

Mosquitoes 
Al-Qummal and Locust 
Locust 

Termites 


Moths 


Most previous studies do not have any conflict on the meaning of the words al- 
nam! al-nahl, zubab, al-jarad, and al-ftarasy which mean ants, bees, flies, mosquitoes, and 
locusts respectively. For the words al-qgummal from verse Al-A'raf:133 and bau'dhah 
from verse al-Qaria'h: 4, some interpretations are different in translating the words 
which will be dicussed together with the interpretation of Ibn Kathir and Hamka. 
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Interpretations of Insects in Quran Based on Ibn Kathir and Hamka 

This section will review the interpretation of insects mentioned in the Quran based on 
Ibn Kathir's and Hamka's to compare interpretations with different methodology; Tafsir 
bi al-M'athur and Tafsir bi al-R'ayi. Ibn Kathir follows the method Tafsir bi al-M'athur 
while Hamka follows both methods to interpret the Quranic verses. 


1. Al-Nami 18 (Ants: Formicidae) 
For the verse al-Naml:18 the verse is translated as follow: 


Till, when they came to the valley of the ants, one of the ants said: "O ants! Enter your 
dwellings, lest Sulayman and his armies should crush you, while they perceive not." 
(Quran 27:18) 


Ibn Kathir did not add many interpretations for the verse. The only addition for 
the interpretation is: “Sulaiman, peace be upon him, understood what the ant said'.The 
interpretation is referring to the context of Sulaiman smiling in the next verse. 


Hamka added more interpretation regarding the behavior of the ant which is as 
follow: 


“From thinking about this verse, we can imagine that, rom summer closing in to winter, 
ants actively forage for food to be kept in their nest which sometimes look like a “typical 
hole”. Some ants will alone, exploring the surrounding area. Once it found food, it will 
immediately whisper" to its sisters or simply telling them by giving taste of some of the 
food. The ants that tell other ants is an “explorer” ant". 


Ibn Kathir's interpretation is based solely on the context of next verse 
mentioning Sulaiman smiled giving the clue that Sulaiman understood the ants. Hamka's 
interpretation is almost accurate to scientific facts regarding ants. Different species of 
ant may behave differently in either solitary foraging which usually happen on ants with 
smaller colonies or group foraging that usually happens on larger ants' colonies 
(Leonhardt et al., 2016). Hamka's interpretation may refer to a smaller colony of ants, 
also the word from the verse itself where the ant that encountered with Sulaiman and 
his armies is referred as “namlah” which is singular form of “al-nam!' (Ibn Manzur, 
1956). From this, we can assume that only a single forager ant has saw the approaching 
of Sulaiman and his army which means the colony is small which make sense why the 
ant warned the entire colonies since smaller colonies are harder to be seen than the 
larger one. 


2. Al-Nahl: 68-69 (Bees: Antophila) 


Next are about bees which come from two verses from al-Nahl:68-69 translated as 
follow: 


“And your Lord inspired the bee, saying: “Take your habitations in the mountains and in 
the trees and in what they (humans) erect”. “Then, eat of all fruits, and follow the routes 
that your Lord made easy (for you).” There comes forth from their bellies, a drink of 
varying colours, in which there is a cure for men. There is indeed a sign in that for 
people who reflect.” (Quran 16:68-69) 


Both Ibn Kathir and Hamka have very in-depth interpretation on both verses. 
Therefore, due to the limitation of pages and words we will take both interpretations 
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based on what important regarding bees which are the habitat of bees and the 
production from bees. 


In term of the habitat of bees, Ibn Kathir described it as such: “ The bee is guided 
to make its home in the mountains, in trees and in structures erected by man. The bee's 
home is a solid structure, with its hexagonal shapes and interlocking forms there is no 
looseness in its combs.” Meanwhile for Hamka's interpretation: “Of course, bees build 
their nests in shaded mountain slope which is in between rocks, “and in the trees'- 
where in West Sumatra the tree is called as “Pohon Sialang” which is a type of tree 
where bees can be found nesting on it, “in what they (humans) erect” which means bees 
are also nesting on roof of human's house. Both exegetes mentioned the general 
knowledge on where bees are nesting which are somewhere in in the mountains which 
means in rock crevices or underground (Antoine & Forrest, 2021), on or in trees 
(Roubik, 2006), and on whatever structure that human has built (Ayers & Rehan, 2021; 
Zaninotto et al., 2021). However, both exegetes offered different types of scientific 
details where Ibn Kathir mentioned about the properties of honeycomb which is true 
about the hexagonal shapes (Oldroyd & Pratt, 2015) while Hamka mentioned specific 
type of trees “Pohon Sialang” which refers to a specific species of tree, Koompassia 
excelsa where native people always climb the tree to collect honeycomb from the bees 
(Devasvaran et al., 2019). 


In term of what bees have produced, both exegetes discussed almost the same 
discussion. From the verse “There comes forth from their bellies, a drink of varying 
colors, wherein is healing for men” both interpretations almost the same and can 
summarised as the drink that is mentioned is honey from bees that varies in colour 
depending on different things the bees eat. Which is true though the pollen is just one of 
many factors that affected the colour of the honey, climate and soil conditions can also 
affected the colour of honey produced (Machado De-Melo et al., 2018). 





Figure 3: Illustration of hexagonal structure of honeycomb taken from the 11th edition 
of the Encyclopedia Britannica 


3. Al-Hajj: 13 (Flies: Diptera). 
The verse translated as such: 


“O mankind! A parable has been made, so listen to it: Verily, those on whom you call 
besides Allah, cannot create a ly, even though they combine together for the purpose. 
And if the fly snatches away a thing from them, they will have no power to release it 
from the fly. So weak are the seeker and the sought. ” (Quran 22:13) 
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For the part of “those on whom you call besides Allah, cannot create a fly, even 
though they combine together for the purpose", Ibn Kathir and Hamka have the same 
interpretation whereas it's a parable for those who worship anything aside from Allah 
which are their idols. Meaning that their idols can never create a fly as their idols are all 
inanimate objects. 


For intrepetations of “And if the Aly snatches away a thing from them, they will 
have no power to release it from the Ay”; Ibn Kathir interpret it as “they are unable to 
resist it or take revenge against it if it were to take anything from the good and 
perftumed thing on which it lands. If they wanted to recover that, they would not be able 
to, even though the Ay is the weakest and most insignificant of Allah's creatures", it is 
unclear on what does Ibn Kathir meant by it. Hamka's interpretation is regarding 
human's health. He wrote in the exegesis “Which mean food that is visited by Ay will 
bring with them a disease, or human's health is destroyed by flies'. Housefly, 
specifically, Musca domestica really fits with Hamka's interpretation as housefly carries 
several pathogens such as bacteria, viruses, and parasites and responsible for some 
diarrhea cases (Rahmadani & Lee, 2020). 


4. Al-Baqarah: 26 (Mosquitoes: Culicidae) 
This verse is also about a parable and translated as such: 


“Verily, Allah is not ashamed to set forth a parable even of a mosquito or so much more 
when it is bigeger (or less when it is smaller) than it. And as for those who believe, they 
know that it is the truth from their Lord, but as for those who disbelieve, they say: 
"What did Allah intend by this parable" By it He misleads many, and many He guides 
thereby. And He misleads thereby only the fasiqin (the rebellious, disobedient to 
Allah).” (Quran 2:26) 


Both exegetes interpreted the verse as to show that Allah can always use any 
parable even a mosquito (or gnat) or anything bigger than it as the non-believer and the 
munafiq keep asking about parable that has been used specifically referring to fly in the 
previous discussion. Ibn Kathir refer the word “bau'dah' as mosquito while Hamka refer 
it as either mosquito or gnat. Asmawati Muhamad (2015) in a study regarding 
biodiversity in Quran also refer it as gknat. Hamka also added more about what disease 
the mosquito can bring such as Malaria saying that how even the smallest creature can 
be deadly. Malaria is indeed cannot be taken lightly as 8 million cases of Malaria has 
been reported across Southeast Asia as of 2018 though the effort to reduce the risk of 
the disease is still ongoing (Cheng et al., 2021). 


5. Al-Atraf: 133 (Locust: Acrididae and Qummal). 


There are two insects mentioned in one verse as a plague to the non-believer, the verse 
is translated as such: 


“So We32 sent on them: the Tuwtan, the locusts, the Qummal, the frogs, and the blood 
(as a succession of) manifest signs, yet they remained arrogant and they were of those 
people who were criminals. ” (Quran 7:133) 


32 “We” is referred to Allah therefore must always be kept in capital letters. 
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Regarding locust in the verse, Ibn Kathir and Hamka described as something that 
will eat every vegetation until is left which will cause a fear to those non-believers. 
Locust as plague has always been a global concern, as October 2019, the biggest locust 
outbreak happened and threatening the food security across Africa, the Middle East, 
South Asia, and South America (Xu et al., 2021). 


For the words Qummal, we cannot identify the exact insects due to various 
contradictory interpretations. Ibn Kathir and Hamka quoted from the same sources “Ibn 
'Abbas said that it is the grain bug, or, according to another view; small locusts that do 
not have wings.” Ibn Kathir added more “Al-Hasan and Sa'id bin Jubayr said that 
'Qummal' are small black insects”. While Hamka added his own interpretation “Maybe 
Its like a “pianggang” in our state (“hama wereng”)”. “Pianggang” is an Indonesian word 
for a pest for rice, Leptocoriza varicornis33 “Wareng” is Indonesian word for another 
pest for rice, Nilaparvata lugens.34 Hamka mentioning with uncertainty which means it 
is just an example to be relate with in their culture. If we are referring to some previous 
studies, Yusoff (2020), Rusdi & Omar (2017), and Asmawati Muhamad (2015) 
mentioned it as lice. It is contradicting to both exegeses. Ahmadi (2020) mentioned it as 
ticks which not even belong to Class /nsecta. Even by referring to other source like Lisan 
al-Arab by Ibn Manzur, many definitions are also contradict to each other, for example, 
one definition stated that the word refers to a tiny-like creature (critter) without wings 
while other definition oppositely stated that it has wings which are red in colour (Ibn 
Manzur, 1956). Therefore, we decided to left it as gummal which may can be studied 
further in another research. 


6. Al-Qamar: 7 (Locust: Acrididae) 


This time, locust is mentioned as a parable for the conditions of human during the day of 
hereafter, the verse is translated as written below: 


“They will come forth, with humbled eyes from (their) graves as if they were locusts 
spread abroad” (Quran 54:7) 


Ibn Kathir interpret it as condition of human after being resurrected during the 
day of hereafter; They will gather towards the area of reckoning in such haste and 
crowds, in response to the caller, as if they were crowds of locusts spreading all about. 
Hamka described it as human that respond to the calling just like a locust which just 
grow its wing. 


7. Al-Saba'14 (Termites) 
The verse is translated as follow: 


“Then when We decreed death for him (Sulaiman), nothing informed them (Jinn) of his 
death except a little creature of the earth which kept (slowly) gnawing away his 
(Sulaiman) stick. So, when he fell down, the Jinn saw clearly that if they had known the 
Unseen, they would not have stayed in the humiliating torment” (Quran 34:14) 


33 Arti kata pianggang - Kamus Besar Bahasa Indonesia (KBBI) Online. Retrieved from 
https: //kbbi.web.id/pianggang. at 5 July, 2021 

34 Arti kata wereng - Kamus Besar Bahasa Indonesia (KBBI) Online. Retrieved from 
https: //kbbi.web.id/wereng. at 5 July, 2021 
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In this verse, termites are not mentioned specifically, it is mentioned as “dabbah 
al-ard”which means “creature of the earth”. However, Ibn Kathir described “creature of 
the earth” as “aradah” which according to Ibn Manzur in Lisan al-Arab “al-'Aradah” is a 
white critter similar to ant that can be seen in spring. According to Abu Hanifah, “al- 
'Aradah” has two types, one which feed on woods, while the other one feed on both 
woods and plantations. The latter is said to have wings and cannot be exposed to humid 
condition (Ibn Manzur, 1956). All those definitions which can be conclude a white 
critter that destroyed wood will always referring to termites. Hamka also translated the 
“creature of the earth” as termites. If we're translating based on the contextual clue, 
from the sentence “gnawing away his stick (Sulaiman's staff)” must be referring to a 
creature that can bite through woods. Critters which are known to destroy woods by 
either consuming it or nesting inside it is no other than termites. Definitions by Abu 
Hanifah is most likely referring to different types of termites as there are different 
nesting behaviour between termites (Evans etal., 2013). 


86. Al-Qari'ah: 4 (Moths: Lepidoptera) 


Just like the verse about locust in Quran 54:7, it is mentioned as parable about the 
condition of human in the end of the day, here is the translation: 


“TItis a Day whereon mankind will be like moths scattered about.” (Quran 101:4). 


Ibn Kathir described it as human's condition during the end of the day where 
earthquake happens, humans will be scattering around not knowing what is happening 
just like moths. Hamka also almost have the same translation where as humans are like 
moth wandering and scattering around with nowhere to go as all their homes are 
destroyed by the earthquake. 


Summary 
Based on all interpretations, we can summarize everything into a table below: 


Table 3: Summary of interpretation by both Ibn Kathir and Hamka 


Insects Ibn Kathir Hamka 
Ants - No interpretation - Described how the ant that saw 
related to science. Sulaiman and his army is explorer ant 
also described how ant colony find 
their food. 
Bees - Described the - Described about specific tree where 
hexagonal specific bees always nest on. 
structure of 


honeycomb. - Described the colour of honey is 
depending on what the bee has eaten. 
- Described the 
different colour of 
honey depending 
on what the bee 
has eaten. 
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Flies - As parable. - As parable. 
- Described how - Described that what has been taken 
human cannot by the fly is human's health. 


take back what 
has been taken by 


flies. 
Mosquitoes - Parable - Parable 
Locust - Plague that - Plague that destroys all vegetation 
destroys all 
vegetation. - Parable 
- Parable 
Qummal - Grain bug - “Pianggang” or “hama wereng” 


referring to rice pest in Indonesia. 
- Small locust that 


does not have 


wings 
Termites - No scientific - Describing termites as creature that 
information other consumes wood. 


than describing 
the word as 
termites 


Moth - -Parable - Parable 


Discussion 

Tafsir bi al-K'ayi really will indeed give more scientific insight to the interpretation of 
Quran for example on how Hamka described how the ant that encounter Sulaiman and 
his army is an “explorer” ant also known as forager ant in science while Ibn Kathir did 
not add any more information about this. However, in some topic regarding bees for 
example, Ibn Kathir and Hamka added more scientific details about it and both of them 
are using their own knowledge to add more detail about it. The first reason of why both 
exegetes gave more in-depth regarding bees are probably because the verses 
themselves provided specific detail about bees. The second reason is honey from bees 
has been used by human since long time ago where the oldest evidence of beeswax has 
been detected as old as near 9000 years (Kritsky, 2017). Therefore, it is very possible 
that Ibn Kathir has experienced with honey bees to know the hexagonal shape of 
honeycomb. Hamka mentioning specific tree species for where bee is nesting is because 
harvesting honey from tree is common in Southeast Asia which is where Hamka's 
homeland is located. 


Some insects mentioned in Quran remained as parable even from both 
perspective due to not many details can be found from the verse itself. The example for 
this is flies, mosquitoes, locusts, and moths. Hamka added more about how what taken 
by flies is about how it can bring danger to human's health. 
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For locust, more can be look into verse especially when the disaster and plague 
are mentioned in specific order. The word qgummal is still cannot be clearly described 
with many conflicted interpretations. Since it is Arabic language, the best way is to 
follow interpretation by Ibn Kathir which he quoted Ibn Abbas as a grain bug. However, 
it is still very general and grain bug can refer to many types of bug or insects. There is 
possibility that gummal may really refer any kind of insect that are pest to grain, hence, 
that is why many definitions are mentioned in Lisan al-Arab and some even conflicting 
to each other. 


Ullah Khan et al. (2013) also faces the same difficulty in making semantic search 
based on ontology for Quran where in the study mentioned that animal domain is easy if 
it is based on scientific name however in Quran, that is not the case. One animal can be 
translated into many words. The problem with common names and scientific names is 
not limited to Arabic, the reason common names become a problem is because there is 
no rule set upon it, so one species can have many common names or one common name 
can refer to many species (Tsukamoto et al., 2020). The only gummal can be defined is 
by finding all literature regarding Arabic language, and also referring to scholar that live 
on where Quran is descended. 


Conclusion 

Overall, there are 8 insects mentioned in the Quran; ants, bees, flies, mosquitoes, locust, 
qummal, termites, and moths. Three of them; flies, mosquitoes, and moths are 
mentioned as parable while locust is mentioned as parable and plague that descend 
upon the non-believers. 


Tafsir bi al-K'ayi will indeed give more scientific insight on the Quranic verse 
which also depend on two things; the detail mentioned in the Quran itself and the 
experience of the exegetes on the following topics where we can see Hamka has 
interpret some based on his culture. 


More possible studies can be done regarding the correlation of tuwfan, locust, 
qummal, frogs, and blood mentioned in al-A'raf:133. Another study can be done on the 
word gummal to find the definite meaning of it or it is just a term referring to any pest 
that destroy grain. 
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Abstract 

As a method to combat the COVID 19 pandemic in Malaysia, all travelers from abroad 
were accorded a compulsory 14-days quarantine. Previous studies, such as Rainero et 
al. (2021) and Jassim et al. (2021) have found that the quarantine has brought profound 
impact towards their mental, emotional, and physical wellbeing. This qualitative 
research was conducted to explore this matter. Five research participants were 
interviewed at the point of saturation, and they were selected by purposive sampling 
method for an in-depth exploration of their experiences within the phenomenological 
inquiry. Due to the limitations of the current pandemic and the Movement Control Order 
(MCO) which hinders “face-to-face” interviews with the respondents, interviews were 
conducted through telephone. Data analysis from the interviews came up with two 
major themes: (1) self-adjustment, and (2) acceptance. Findings have helped us to 
understand the phenomena of quarantine and its effect on patients specifically on how 
they have adjusted to the practice, how they have developed to accept the circumstance 
and eventually make necessary adjustments. This could help health workers and 
counselor practice in Malaysia to understand this situation and usher future research. 


Keywords: Self-Adjustment, COVID-19 Quarantine, Acceptance, Well-Being, Qualitative 
Phenomenology 


Introduction 

Since December 2019, a new person-to-person transmission coronavirus, called 
Corona Virus Disease 2019 (COVID-19) by the World Health Organization (WHO), has 
emerged from China, and spread rapidly to many other countries, becoming a global 
pandemic (Guo et al., 2020). Quarantine is one of the methods recommended by WHO to 
control the disease. This implies distinguishing healthy individuals from other healthy 
individuals if they have and could transmit the virus. Other related guidelines include 
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isolation like quarantine, except for people with COVID-19 symptoms and social 
distancing where people without symptoms maintain a distance from each other 
physically. According to Guo et al. (2020), there is evidence in previous research of 
common viral respiratory diseases such as serious acute respiratory syndrome (SARS) 
that infected patients, often after being released from the hospital, undergo varying 
degrees of mental health issues. So, this evidence has shown that it is not necessary to 
ignore the mental state of these people. This outbreak also rapidly infects to the other 
people in a short time based on previous studies. Other than that, the transmission of 
this disease is not in people's control anymore. Some sources of infection include 
asymptomatic infected patients are mainly through aerosols from the respiratory tract 
and through direct contact with them (Guo etal., 2020). 

One of the effective ways in protecting and restoring public health is quarantine. 
The evidence has shown that there is an epidemic of SARS, and that the infectious 
disease can often be controlled if a significant timely action is taken, including the early 
detection of domestic abuse, and the effects of the imposition of quarantine in previous 
outbreaks in 2003 have been litigation (Mattioli et al., 2020). The impact of quarantine 
to oneself are depends on how they were adjusted themselves during and after the 
quarantine process. Beyond the physical symptoms associated with the disease, the 
research of how people respond to chronic disease involves how the person perceives, 
evaluates, and adapts to these symptoms. The existence of a chronic disease has altered 
the sense of self of a person, as the previously retained stable identity is replaced by an 
identity of the disease that involves physical impairments, emotional responses to 
physical symptoms, and disease cognitive constructions. These explanations are very 
relevance to this research topic on how adjustment process in the quarantine process 
will affect their physically, mentally, and emotionally. 

There are a lot of impact towards mental health of people who are imposed to 
this transmission disease. According to Guo et al. (2020), previous studies stated that 
survivors of viral infectious vulnerable are disposed to depression, anxiety, adjustment 
disorder, acute stress-related disorder, and post-traumatic disorder. Hence, this 
research has explored the experience of Person Under Surveillance (PUS) undergoing a 
quarantine procedure at the quarantine centre and how does the experience affect the 
PUS adjustment; mentally, emotionally, spiritually, and physically? 


The Islamic Perspective of Quarantine 

According to (Al-Shahry, 2020), 1400 years ago, quarantine was first known 
when the prophet Muhammad $ instructed Muslims to remain isolated outside the 
contagious zone and not to leave the affected zone until the epidemic is resolved. 


Narrated by Saud: 

The Prophet $ said, "If you hear of an outbreak of plague in a land, do 
not enter it; but if the plague breaks out in a place while you are in it, 
do not leave that place" 

(Bukhari, #5728). 


As Allah SWT stated in the Quran, 

“Whoever is guided is only guided for (the benefit of| his soul. And 
whoever errs only errs against it. And no bearer of burdens will bear 
the burden of another. And never would We punish until We sent a 
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messenger”. (Q.S. Al- 
Isra':15) 


Based on the content of this Surah Al Isra' verse 15, there are some of reminder 
and explanation from The Almighty Allah to his servant based on this verse. Firstly, we 
need to save ourselves in accordance with the guidance that has been shown by The 
Almighty Allah. Secondly, Allah SWT has reminded to his servant that someone who has 
done and chooses the wrong path will cause loss on himself. So, this verse is related to 
the process of self-adjustment whereas people make that wherever he is, he is required 
to adjust where he is. So that the individual can gain peace in the future. 


Methodology 

This research has applied the phenomenological method in gaining insight on the 
adjustment experience of PUS during quarantine at the quarantine center. Due to 
limitation and safety procedures during the outbreak of COVID-19, this research has 
applied the usage of telephonic qualitative interview. Even though qualitative 
interviews are traditionally conducted on a face-to-face basis to build and maintain 
rapport with interviewees in gathering rich in-depth data, telephone interview also 
allows interpersonal communication, only without the face-to-face meeting yet it is a 
cost-effective alternative (Farooq, 2015). Robinson (2014) stated one of the advantages 
of telephone interviewing is the extend access to participants includes wide 
geographical access. Through this phenomenological qualitative method, the researcher 
has a flexibility in applying the knowledge, skills, and expertise in conducting an 
interview session that imitate a non-judgmental counseling session. 


Research Questions 
1. What were the experience faced by the Person Under Surveillance (PUS) 
undergoing a quarantine procedure at the quarantine center? 


Sample and Procedure 

This research has used the purposive sampling method to specifically identify 
the individuals that have experience with quarantine process at any quarantine center. 
The population of the research involved PUS who have undergo the quarantine process 
and focused on the 5 participants among PUS selected. Data has been collected through 
interview and the interview process was done using one on one phone call. An inform 
consents form was provided earlier via email and verbally explained to the participants 
before the researcher proceed with the interview sessions. The phenomenological 
bracketing method were adhered throughout the interview session in avoiding from 
being bias during data collection. The interview sessions have been recorded with a 
digital recorder and note taking process was also done with the consent of participants. 
Data has later been organized in a way that will be easy to be reviewed back and forth 
within a table of sources that had been developed to organize it. The transcribed data 
was then organized into categories within its ideas and concepts. It was then coded into 
themes and represented through some diagrams and demographic table for easier 
reporting. Later, the data had been summarized with all the findings. Triangulation and 
members check were done to addresses the issues of trustworthiness and rigor, and to 
establish the quality and credibility of this research and the accuracy of the findings. 
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Researcher as the Primary Instrument 

Within the system of qualitative study, researcher conducts interviews and 
gathers data that clarify the phenomenon under research in the field. Since the 
researcher's continuous intelligence in gathering, observing and finely developed 
capacity for eliciting detail from research participants are dominant, the concept of the 
researcher as instrument is dominant in qualitative research (Barrett, 2007). This 
concept emphasizes the typical function of the researcher's knowledge, perspective, and 
subjectivity in data acquisition. The research findings are mediated through this human 
instrument. According to Chan, Fung, & Chien (2013), human is the only instrument 
sufficiently capable to capture the constantly changing situations, which is the human 
experience. In this study, the researcher played a critical role in the entire process of 
conducting the research from proposing the research questions to data collection and 
data analysis. In qualitative research the researcher as instrument is an accepted and 
acceptable stance (Xu & Storr, 2012). 


Findings And Discussions 

This research addressed the adjustment experience of research participants in 
the quarantine process at the quarantine center. The following sections will address 
about the themes that will describe the exploration on adjustment experience among 
PUS in quarantine center during quarantine period based on research question which 
will clarify the experiences faced by the PUS undergoing a quarantine procedure at the 
quarantine center as shown on Table 1. Below: 


Table 1. Theme and Sub-Themes Derived from Interview Transcripts Based on 
Research Question 





Research Question: What were the experiences faced by the Person Under 
Surveillance (PUS) undergoing a quarantine procedure at the quarantine 











center? 
Themes Sub themes 
Self-Adjustment 1. Time management during quarantine 
2. Ways to cope challenges during quarantine 
3. Adjustment during quarantine 
Acceptance 1. Preparation before quarantine 
2. Overview about  quarantine before 
quarantined 
3. Grateful for the facilities provided 
Self-Adjustment 


A process that represents a person's total ability in creating a balance personality 
and creating equilibrium state on the actions according to the current situation is 
referred to as self-adjustment. It is also mentioned that self-adjustment is a process of 
individual in having the ability towards sustaining and adapting themselves according 
to the physical and social environment (Sharma, 2017). In this study, the research 
participants have shared their adjustment experience during quarantine in terms of 
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three subthemes which are (1) time management, (2) adjustment during quarantine, 
and (3) ways to cope the challenges during quarantine period. 


1.7.1. Time management 

Time is an important and limited resource, and the way people use it has 
dramatic consequences for their well-being and performance. Guzel et al. (2020) have 
asserted that we need to use our time wisely, have activities that we like to do and 
continue to interact with other people within the limitations and obstacles. In fact, 
individuals who participate in recreational activities are usually found to have a happy 
and healthy conditions. Individuals should develop a personal time management 
mechanism in fulfilling their free time during the quarantine period towards reducing 
their stress in themselves and the people around them. In this matter, most of the 
research participants have mentioned on how they manage their time well in their daily 
routine in the quarantine period. They also stated that time management is very 
important things to ensure that daily life runs smoothly and productively. 


“I have prepared a schedule for my studies because I have an 
assignment at the time and need to be submitted immediately. My 
days follow the schedule. I learned about time management... So, this 
time it affected me a lot to always think about the importance of time 
management” (R1) 


“... So, | had to be good at managing the schedule and plan my time in 
doing anything things in the whole day that benefit myself.” (R2) 


“..Ssince 1 had an online class during the quarantine period, I had 
arranged my time well. because | know there are many things that I 
need to do such as completing assignments, attending online classes 
and | also want to have my own personal time break....” (R3) 


1.1.2. Adjustment during quarantine 

As Terrazas-Carrillo et al. (2014) had mentioned, an important aspect of place 
attachment involves the meaning making activities resulting from social interaction. 
Places are a source of socialization through implementation of standards of behavior, 
values, lifestyles, ethics, and morals. Moreover, individuals' emotional experiences occur 
in the context of places. Emotional bonds to places mediate the level of attachment 
experienced by the individual. An intimate sense of belonging and comfort and of being 
at ease and secure provided by routines, familiar experiences, and physical elements. 
Terrazas-Carrillo et al. (2014) also stated that there is no place without self; and there is 
no self without place; emphasizes on the role of place as a source of self-identity. In 
context of this research, some research participants have stated that they felt trapped 
and not able to do the things they wanted so much such as meeting friends and family. It 
indicates that the quarantine place has influence the respondent's ability to adjust 
themselves. The research participants have mentioned their difficulty in adjusting 
themselves during beginning stage of the quarantine period due to feelings of loneliness 
and not being able and allowed to go anywhere. Being in an unfamiliar place within a 
long period creates difficulty for them to adapt well during quarantine but at the last 
few days, they have adapted to the situation as they need time for adjusting themselves 
at the quarantine place. 
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“...On the third and fourth day I felt I could not accept this quarantine 
because I want badly to connect with friends due to my online 
classes... | need to have a discussion with my friends. I could feel that 
the loneliness of sitting alone...” (R4) 


“..Within those 10 days I cannot go out anywhere. It was a challenge... 
because I need to be with myself in the quarantine room alone with 
no one to chat with and fighting all sort of negative thinking. So... 
when I am alone, I do reflections on myself, think about myself, try to 
memorize the Quran verses, and sometimes read book.” (R5) 


“..Adjusting at first was a bit difficult, but when I got the best food, 1 
felt better. Alhamdulillah. The food was delicious...” (R1) 


1.1.3. Ways to cope challenges during quarantine 

According to Mbunge et al., (2021) resurgence of disease, increased mental 
health implications that emerged due to self-isolation or quarantine amid COVID-19 
pandemic. This social isolation or quarantine contributes to persistent loneliness and 
boredom, which can have adverse effects on physical and mental well-being (Banerjee & 
Rai, 2020). In this age of digitalization, social media, social hangouts, eateries, malls, 
movie theatres have been introduced to keep us occupied by the development of 
obvious 'social links'. The main challenge felt by the research participants was the 
feeling of loneliness and bored during quarantine. So, most of the research participant 
shave stated that they choose the steps to connect with family and friends to overcome 
the challenges faced during the quarantine period. 


“..I tried to overcome the feeling of loneliness with a video call with 
family, sharing on what I feel... I share all my feelings. I tried to have 
connections with all my friends. ...” (R4) 


“I tried to overcome challenges by using social media including 
"chatting" with friends... Only connect yourself with friends, or 
outsiders over the phone only, because I cannot meet people, so I use 
the mass media well....” (R1) 


“We sit in groups, so when it feels like loneliness and sadness, we will 
make a video call with the family when it feels sad or something. We 
would sit in a group chatting. So that's how it is...” (R3) 


Adjustment is conceptualized in this sense as familiarization in the new 
environment with the customs, locations, social rules, and appropriate interpersonal 
forms of interaction. Higher levels of adaptation or familiarization with the environment 
were therefore expected to facilitate the formation of ties to places in the new 
environment. The finding of the research has described about the PUS on how they 
adapted themselves in this quarantine process. Although at first many research 
participants have stated that they find it difficult to adapt to the new place, but they 
managed to spend the quarantine process without giving a bad impact to themselves. As 
mentioned at the beginning, there are also difficulties they face during the quarantine 


81 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


period, due to many barriers and restrictions they face, such as not being able to meet 
friends and relatives, restricted distance and movement and boredom. The findings are 
consistent with Sundarasen et al. (2020) that has earlier asserted that as precautionary 
action for physical health, lockdowns or quarantines are appropriate, but prolonged 
impositions may be prejudicial. Compulsory quarantines and monitoring during the 
pandemic as part of public health procedures further raise the anxiety of people based 
on the impact of illness and stigma. So, this finding has clearly asserted the effects on the 
quarantined process, and it has made it difficult for them to adapt during the early stage 
of the quarantine period because they think bad things will happen to themselves, their 
families, their careers, and their lives. 


Acceptance 

Acceptance relates to the individual's self-satisfaction and is considered 
important for good mental health (Bingol & Batik, 2018). A rational and subjective 
awareness of one's own strengths and limitations includes self-acceptance. Self- 
acceptance allows the individual to feel that a 'special value' is him/her. In this study, it 
will show the acceptance experience of PUS in the quarantine period in terms of 
preparation before quarantine, overview about quarantine before quarantined, grateful 
for the facilities provided and lessons behind quarantine. It was proven by feeling of 
gratitude that showed and mentioned by the research participants when asked about 
their experience in the quarantine period. The findings showed that they were grateful 
with the excellent services by the management authorities that provide a lot of help in 
terms of physically and mentally. 


1.1.4. Preparation before quarantine 

Giacalone et al. (2020) have stated the need to seek for opportunities to amplify 
positive and hopeful stories and positive descriptions of local people who have 
experienced COVID-19 for example stories from people who have recovered or who 
have supported a loved one and are willing to share their experience. Quarantine 
requires staying with no visitors for a long time in a room. For most individuals, it is an 
unfamiliar experience. Maybe we will find it is difficult, so it is important to have a 
preparation. The PUS would not know where they will be quarantined, therefore being 
prepared is an important thing to ponder. The PUS need embrace themselves on what to 
expect, seeking the latest advice and what they can hope to get through the process. 
Quarantine laws are standardized in Malaysia, but it is varied across territories of the 
world (Health, 2020). Within this research, most of the research participants prefer to 
ask other person experience on quarantine process and what they need to prepare 
before going through the process of quarantine. 


“At that time, I was ready because I had asked the senior batch who 
had returned how they prepared, what to eat to keep the body 
immune, they also shared tips and told them to bring food, prepare 
clothes for sleeping....” (R2)” 


“..before arriving in Malaysia, I has set my mind, I knew that I had to 
be quarantine and will be staying alone, so I was ready from the 
beginning.... | have asked my cousin who came back earlier... and she 
told me about the quarantine situation... ...” (R5) 
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“I have known about quarantine in Malaysia since I was in Egypt, so 
asked my friends who have arrived earlier in Malaysia about their 
experiences. So, at least it helped me to think positively about the 
quarantine...” (R1) 


Overview about quarantine before quarantined 

In the context of an early overview about the quarantine process, the research 
participants shared their acceptance on looking forward for the quarantine process 
itself. Most of them have set a positive mind towards the quarantine process. They have 
set an expectation of the advantages or benefits of the quarantine process especially in 
terms of the safety elements for their family and significant others. As the PUS were 
returning home from abroad, they do have some worry that they might be the carrier of 
the virus or disease that can infect the community in Malaysia, especially their beloved 
family. This worry did play a significant justification for them to always has a positive 
thinking about the quarantine process. Furthermore, the quarantine process did really 
help them to specifically check their health level before engaging with their beloved 
families and the surrounding community. Even though they felt a bit scary with the 
swab test procedure, they still move on positively. Nevertheless, there were also some 
research participants who have some negative thought of the quarantine process. They 
felt that the quarantine process is something painful and very strict on the procedures 
throughout the process. 


“For me, I1 always put the quarantine as something I can enjoy...14 
days only... we can spend time to improve ourselves, because at that 
time we are alone. So, there are many things we can do such as getting 
closer to God because at that time we were alone... just think 
positive...” (R2) 


“... feels safe because when they get to Malaysia, they do quarantine 
first...stay away from the Malaysians first... that means we are also 
from outside right... | do not want to continue to be close to the family 
right... | think of the family first... because I has a younger brother, so 
if | was quarantined, it will protect me from the epidemic and from 
the people I loved...because after that those who return to Malaysia all 
must continue their own quarantine at home...” (R5) 


In addition, it goes differently to R1 where he did not know what the real 
situation of quarantine was. He thought that quarantine was like the situation in the 
dormitory, there were friends who stayed together and there were friends to chat and 
meet, but when he arrived at the quarantine center, it was totally different from the 
expectations about the quarantine process. Nevertheless, he did enjoy the quarantine 
experience. 


“..I do not know what the quarantine situation is like. I thought it was 
like the situation in my hostel... there were friends who stayed 
together, there were many beds, and we could meet people. But when 
I got into the quarantine center, I must stay alone... it is totally 
different from my expectation...” (R1) 
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Grateful for the facilities provided 

Gratitude is the expression of appreciation for what one has. Itis a recognition of value 
independent. Spontaneously generated from within, it is an affirmation of goodness and 
warmth (nil, 2021). People with a thankful disposition at any given time appear to feel it 
more often, more deeply, for more individuals, and for more things in their lives. From 
the aspect of being grateful for the facilities provided, the research participants have 
shared a positive response where they have expressed their gratitude with the facilities 
provided at the quarantine center. There are lots of facilities and assistance provided at 
the quarantine center to ensure themselves are taken care from all aspects. 


“.I1 am grateful for what they provide... we can just inform the 
frontliners what you need... some of frontliner always ask what is not 
enough like toothpaste, but some people ask for more than that...” 
(R5) 


“1 learned about the meaning of patience and gratitude. I am very 
grateful during my stay at the quarantine facilities... I felt that if | am 
at home, | will not get such treatment, I am very grateful to the 
quarantine center staff because they were very helpful during that 
quarantine period...” (R4) 


As for R1, he felt grateful for being treated so well by the frontliners such as 
being served with delicious food during the quarantine period. R1 said: 


“..I feel very grateful. They take good care of the person who is 

quarantined. For a delicious meal and treat everyone well. I feel very 

grateful to them...” (R1) 

There are two other noteworthy points about psychological acceptance. First, the 
term is antonymic with respect to experiential avoidance. Second, psychological 
acceptance typically goes together with cognitive distancing or diffusion (Herbert et al., 
2007). Within the findings from the description of PUS acceptance toward quarantine, it 
is quite difficult for them to decide for just accept the quarantine or refuse it. It will be 
hard for those who have never been through such a situation, are afraid of any 
possibility that will happen and there are also many obstacles and limitations to 
themselves to go through this quarantine process. According to Carson & Langer (2006) 
decision-making is crucial for all aspects of life, and many people pass around every day 
without realizing the alternatives they have and actively choosing between them. They 
fail to understand that the world they create is the sum of the decisions they make for 
themselves. They can choose to make other choices if they are dissatisfied with their 
world. It is part of self-acceptance to accept accountability for one's private universe. 
Change is only possible if one deliberately accepts both the roles and the possibilities of 
the choices they have made. In their current situation, all too many people feel like they 
have no alternative, while others know that they form their own universe, although no 
different except for conscious outlook. 


Conclusion 

This research was carried out to explore the PUS adjustment experience during the 
quarantine period at the quarantine center. The research participants were 
experiencing quarantine process with various ways to achieve self-adjustment. This 
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research has revealed the adjustment experience of PUS during quarantine period that 
involved the frustration, anxiety, depression, and other negative thoughts toward 
quarantine process itself. It was not easy for a person to accept their new environment 
for a long period. Emotional disturbance arises to all the PUS during the period due to 
their attempt to fit themselves in the reality of quarantine with their needs. According to 
cognitive adaptation theory, traumatic events could threaten one's assumptions about 
the self and the world and successful adjustment requires the restoration of these 
assumptions. Cognitive adaptation in the normal and physically healthy population 
generally produces positive effects on mental health (Ratelle et al., 2004). 

The PUS shared that to help the adjustment and adaptation process, it is 
important for the health workers, counselor, or medical worker in charge of PUS at the 
quarantine centers to be trained and provided with the knowledge of self-care. The self- 
care skills can help the PUS to overcome the feelings of stress, anxious and other 
psychological effects that bother them during the quarantine period. In this context, 
self-care could be defined as the actions a health care professional can take to reduce 
the amount of stress, anxiety, or emotional response experienced when working with 
clients. To apply self-care practices towards helping the PUS, health worker, counselor 
or medical worker may need to maintain a reasonable PUS load, identify any history of 
personal trauma or mental health issues among the PUS, daily monitoring, processing 
basic emotional issues, adapt to a positive work environment, and having a sense of self- 
awareness. Abdul Kadir et al. (2020) suggested the practice of zikr among COVID-19 
victims or PUS as a spiritual self-care method will help in reducing the feelings of stress, 
anxious and other psychological effects. The PUS can fill their spare time by increasing 
the practice of zikr. In relation with that, the practice of worshipping through zikr was 
rendered by the quarantine place as one of the spiritual practices to lower down stress 
and anxiety. 

The adjustment experience of PUS during the quarantine period at the 
quarantine center was explored by this descriptive phenomenological study. This 
research involved the person under surveillance that have being quarantine at any 
center and research participants were among university students who return from 
abroad. Further studies may be conducted among other population like worker, 
children, adolescents, or people with mental health issues in exploring their adjustment 
experience during the quarantine period. Furthermore, for future research, this 
research could be carried out in other qualitative study methods, such as case study to 
investigate more focus issues of the PUS especially on the impact of adjustment 
experience towards long term psychological wellbeing that may involve mental health 
impact due to quarantine. It could also highlight the awareness and importance of 
maintaining psychological wellbeing in terms of mentally, emotionally, spiritually, and 
physically always during this prolong pandemic converting to endemic situation. 
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Abstract 


The paper focuses on Boko Haram conflict and its effect on social development and 
peaceful atmosphere of Muslim community. Historically antecedent toward under 
development as a result of conflict. The paper went further to explain the modus- 
operandi of the group that encompasses killings of innocent people, bombing places 
of worship, raping and kidnapping in the name of religion to achieve their barbaric 
goals. The negative effect of the terrorists group (Boko Haram) activities on the social 
development in Yobe State of Nigeria has become so devastating that even some of 
the financial institutions and other commercial ventures shut-down in many areas of 
the state especially the state capital (Damaturu), thereby causing relocation of many 
people to various safe places within and even outside the region. It is based on the 
aforementioned that this paper seeks to explore the extent to which Boko Haram 
insurgency has affected the peace and social development in Yobe State of Nigeria. 
The paper explains the concepts of conflict, peace and social development; the 
research used focus groups discussion to generate information and gain knowledge 
on the extent of effect of the conflict on social development. The paper concluded that 
Boko Haram constitute a serious problem to the development of various sectors in 
the State. It was recommended among others that the institution of Zakat and 
endowment be revive and all stakeholders should put hands on deck towards the 
realization of high level of peace and social security by strategizing different ways of 
fighting the menace of Boko Haram in the region. 


Keywords: Peace, Conflict and Social-Development 


Introduction 


The ejection of the Boko Haram uprising in 2009 lead to encounters with two 
gatherings that lead loss of numerous lives and properties in north east Nigeria, 
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remarkable throughout the entire existence of northern Nigeria since after 
autonomy. No contention that vandalized individual and government properties 
which came about north east gets immature. One needs to realize that without 
harmony there will be no advancement and struggle can desorb any social related 
and related to Islam in its exercises, the name Boko Haram is a name of a freak 
activist advancement, a general public that experience clashes that lead to injury, its 
kin may get inefficient and powerless. Regardless of whether the gathering is 
appropriately or wrongly Islamic gathering that rose in northern Nigeria in the mid- 
1990s. 


At first the gathering calls itself "Ahlussunnah wal-jama'a ala minhaji as-salaf" 
signifying "individuals of the method for the prophet Muhammad (harmony arrive) 
and the network (of Muslims) in accordance with the soonest age of Muslims" 
however because of terrible administration both at the State and the focal 
government later the gathering turns activist and called itself "Jama'atu Ahlussunnah 
Lidda'awati Wal Jihad" which signifies "individuals focused on the proliferation of the 
prophet's lessons and endeavoring in the reason for Allah. Harmony is a method for 
building up any country despite the fact that contention is in evitable in the human 
culture. 


Having at first misjudged the military ability of the gathering through the lack of 
dependable insight, insufficient and degenerate administration, mixed up approaches 
and various strategy a few outcomes, Nigerian specialists wound up in a humiliating 
worldwide spotlight. Apparently constrained to act, Nigeria utilized (may be still do), 
a singed earth approach utilizing blind military may absent of accidental losses and 
misfortunes of honest lives and property and uninterested with exactness of focus 
before assault. As a drop out of this system, numerous towns were sacked, destroyed 
and scoured. Ladies, youngsters, wiped out and the frail in thousands were felled by 
stray slugs. At a point, the regular citizen exploited people were at lost whom to fear 
more between the scouring agitators and the unpredictably bulldozing military. 


Reports of abnormal extra-legal beheadings were basic as much against the activists 
as against the security operators. Also, notwithstanding a huge number of captures 
and inconclusive confinements, just a bunch have as at now after numerous years, 
been charged to court, against all known national and global laws. This technique (or 
absence of it) in any case, doesn't have all the earmarks of being prevailing with 
regards to halting the focused-on rebellion from developing in any way. Nevertheless, 
the employment of the outlined method of engagement by authorities is as much 
from desperation, ill-preparation and ill-plan, as it is from confusion regarding the 
acceptable or suitable modus-operands social development employable in novel 
security challenges in the nature of which we are faced with today and such is not 
limited to the Nigeria's experience. 


The Concept of Peace, Conflict and Social Development 


89 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Peace and Conflict 


Conflict: There are various definitions and understanding of conflicts. It can be 
“defined as a struggle (both overt and covert) among persons or parties who aim at 
gaining certain objectives or advantages while simultaneously neutralizing, injuring 
or if possible (in extreme cases) eliminating rivals'. For Ifediora “conflicts are 
quarrels, fights or struggles between interest groups and are one of the inescapable 
consequences of man's interaction with fellow humans and his environment.” In 
another understanding it is a “struggle over values and claims to scarce status, power 
and resources in which the aims of the opponents are to neutralize, injure, or 
eliminate their rivals' (Coser 8). Conflicts are a basic fact of life and human 
interactions. There will always be divergent opinions among individuals and groups. 
The thing to do is to work to negotiate and dialogue through those differences and 
contrary perceptions. It is when conflict is mismanaged or precipitated into a crisis 
and it becomes violent that society needs to guard against. 


Violent Conflicts: are conflicts in which one or both of the parties involved in a 
dispute, disagreement, and struggle over resources, services, exchange of goods, or 
on which position or decision should be taken; takes up arms or other material or 
non- material elements to do harm to the other in order to be victorious in the 
struggle. Non-material implies that it is possible to do harm and destruction through 
words of mouth, or other spiritual means. In other words, violence includes “acts of 
deliberate violence resulting in direct attack on a person's physical or psychological 
integrity. This category includes all forms of homicide, genocide, war, crime, 
massacre, murders, terrorism) as well as all types of coercive or brutal action 
involving physical or psychological suffering kidnapping, torture, rape, maltreatment. 
This is the sense in which the term will be used here (Alimba, 2014). 


Social Development 


Social development is about improving the well-being of every individual in society 
so they can reach their full potential. The success of society relies on the well-being of 
each and every citizen. Social development means investing in people. It requires the 
removal of barriers so that all citizens can journey toward their dreams with 
confidence and dignity. It is about refusing to accept that people who live in poverty 
will always be poor. It is about helping people so they can move forward on their 
path to self-sufficiency. Every individual must have the opportunity to grow, develop 
their own skills and contribute to their families and communities in a meaningful 
way. If they are healthy, well-educated and trained to enter the workforce and are 
able to make a decent wage they are better equipped to meet their basic needs and be 
successful. Their families will also do well and the whole of society will benefit. 
Learning must start early in life. 


By investing in early learning initiatives, we can ensure a greater degree of success 
amongst our citizens. Making sure that children get a good start in their education 
goes a long way to increasing their success later in life. An affordable, high quality 
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child care system is also needed for society to succeed. When people know that their 
children are being well taken care of, they can be more productive in their jobs. When 
employers have good employees, their business is more likely to succeed. When 
businesses succeed, the economic situation of a community is improved. An 
investment today in good child care programs can provide many long-term economic 
benefits for society (Galtung, 2009). 


Social Development: Meaning to unfold it or to grow into fuller or mature condition 
Meant Referring to an instrument of action, an act or process Therefore, Social 
Development refers to the progressive improvements in the living conditions and 
quality of life enjoyed by society and shared by its members. Social means relating to 
society or its organization (Haider, 2014). Social development is more concerned 
with the investment in human beings. A vibrant unit of investment in education, 
health, social welfare etc. social development aims at the total development of 
people...Social development is inter-sectoral, inter-regional and inter- disciplinary 
and visualizes institutional and structural reforms to provide greater social justice. 
(Lenshie, 2016). Social development has been described as a process of change from 
the traditional way of living of rural communities to progressive ways of living 
(Byrne, 2017). 


According to Agarwal “Social Development is the promotion of a sustainable society 
that is worthy of human dignity by empowering marginalized groups, women and 
men, to undertake their own development, to improve their social and economic 
position and to acquire their rightful place in society” (Agarwal, 2016). Social 
development may be used in connection with structural transformation in society 
seeking to Changes in the system of stratification and in degree of mobility. In a 
narrower sense, it would be used with reference to the human welfare aspects of 
development, which is improving the quality of life and more equitable distribution 
of material and cultural goods. In the broadest sense “it signifies all aspects of 
development that are of collective nature pertaining to the society as a whole.” “The 
concept of social development is inclusive of economic development but it 
emphasizes the development of the society in totality that is, in its economic, political, 
social and cultural aspects” (Paffenholz, 2008). 


Social development requires decentralization of power and decision making so that 
process of planning at the grass root level is made possible. This means active 
people's participation in making political and economic decision involving their 
welfare. There should be combination of central leadership, central coordination and 
central resources contribution with decentralized decision making and mobilization 
of local resources to make social development program more effective. Culture socio- 
political socio-economic basic minimum needs full development of human potentials 
and creativity equity of distributive justice, social equality, redistribution of assets 
democracy higher growth with greater equity, mass consciousness, eradication of 
abject poverty and unemployment-access to minimum income and public services 
through employment with people's participation (Ajayi, 2014). 


91 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


A KE LAA an a MU ua Ne AN 


family or institutional placement, probation and after care, suppression of immoral 


dedua gh tete child development services (ICDS), welfare of the 


differently-abled, vocational training and rehabilitation, family courts and counseling 


through reading room and Baa na a an a 


parents, tutorials for slow-learners and drop-out, continuing education for adults 


covering social aspects of primary health care, family planning, child care, nutrition 
and community health services etc (Ukpong-Umo, 2014). 


Courses of Conflict 


From a development perspective, understanding armed conflict is an important part 
of understanding the context in which efforts to reduce poverty take place. The 
development practitioner debate has focused on varying themes such as the 
prevention of armed conflict, reducing the negative effects of aid on conflict (“Do no 
harm'), human security, and the role of development in conflict resolution and 
peacebuilding (Paffenholz, 2008). As Paffenholz, (2008), professed and analyses the 
conflict entrepreneurs or economy war and in accordance with some of the reviewed 
literature indicates that there is not a single developmental variable that causes 
conflict, but many variables that foster violence when combined in specific contexts. 
Research debates examine the causes of conflict in relation to issues such as: 


i. Globalization and the transformation of societies: The first stage of 
democratization, when pressure is exerted on authoritarian governments, is often 
accompanied by violence. 


i. Economic growth and income: Economic growth may increase the risk of armed 
conflict in very poor economies, but decrease this risk in richer economies. 


iii. Poverty and inequality: A simple link between each of these factors and conflict 
has been questioned as each context involves specific, complex variables. 


iv. Resources: Whether environmental conflict becomes violent depends largely on 
the government's environmental policy. The “war economy' debate suggests that war 
may be seen as an alternative way of generating profit, power and protection. 


V. Aid: The aid system can inadvertently exacerbate conflict, as it did in Rwanda, 
other part of African countries and the way currently happing in the northeast, 
Nigeria. Some have gone further to suggest that donors use aid allocation as a 
political instrument. 


The transfer of the above debates into policy has been selective, however. There is 
little conceptual thinking about the consequences of globalization and modernization 
for peacebuilding; it is assumed that liberal market economies will promote both 
peace and development, and critical research is largely ignored. Furthermore: 


i. Using aid as an incentive for peace ('peace conditionality'), is promoted by 
donors, but in practice tends to be undermined by lack of donor coherence. 
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i. “Do no harn' and “conflict sensitivity' guidelines are widespread, but do not 
often lead to the equal and fair distribution of aid. 


iii. The international community has included issues of “war economies' and 
natural resources into policy documents for dealing with conflict and has introduced 
diamond certification. However, it is difficult to regulate other resources and 
government revenues. 


Comparative studies show that development and peacebuilding must be integrated 
(not just linked) at an early stage - for example by including the political context in 
development policy and practice in conflict-affected fragile states and by addressing 
the structural causes of conflict. Development policies and resources are a very 
important dimension in addressing armed conflict - when applied coherently and 
with an orientation towards peace that goes far beyond 'Do no harm'. Likewise, 
peacebuilding must see by development practitioners as much more than just 
another policy and operational option. 


Effect of the Conflict 


Walton & Dutton (1969) founds that conflict results in low trust and low respect 
which in turn has an adverse effect on individuals. When conflicts are not well 
managed it can also result in the reluctance of individual to continue to participate in 
a barbaric task. Although conflict may have a negative impact on society but this is 
dependent on the nature and level of the conflict. According to Verma (1998) conflict 
is unavoidable as it is a natural phenomenon in any human society and its response 
determines whether the results will be positive or negative. 


Kassab, (2019) maintains that conflict remain a challenge in the human society with 
the potential to leading to developmental failures, litigation and outright social 
justice abandonment. Sometimes, when there are conflicts among the individual, 
groups or society it could result in frustration that can manifest a tripartite effects of 
communication break, unnecessary annoyance and aggressive behavior. Conflict also 
affect the accomplishment of societal goals due to their attending stress, hostility and 
other undesirable factors when poorly managed (Femi, 2014). 


An Islamic perspective on conflict and social development 


When a man said to the Prophet Mohammed (peace be upon him): “Counsel me.” The 
Prophet (peace be upon him) said: “Do not get angry.” The man repeated his request 
many times, but the Prophet (peace be upon him) kept saying: “Do not get angry” 
(Yassien, 2015). Conflict is considered a very interesting subject for study in social, 
management and psychology fields (Ma, 2008). One of the main reasons for this 
attention is of the contradictory and highly effective outcomes that may be widely 
devastating or highly productive (Robbins, 2002). Conflict is also a complex and 
forked subject involving lots of issues, and great amount of positive and/or negative 
feelings. (Olson-Buchanan, J.B., & Boswell, W.R. 2008) state that, the reflected 
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number of studies that looked into the subject carrying different views and 
consequently different number of definitions. 


Diversity 


Diversity is another concept that's used in this research as the starting point off new 
conflict model presented by the author. A widely accepted definition of diversity is 
introduced by Diversity Task Force (2001). It defines is as “all characteristics and 
experiences that define each of us as individuals” Diversity has been an important 
issue that is continuously researched, and became a major social and political as well 
as a management research topic (Yassien, 2015). Bogaert & Vloeberghs (2005) lists 
number of authors who acknowledged the value of diversity, such as van Poeltje and 
van Silfhout who ensure that it leads to economic or competitive advantage. 


Yassien, (2015) also presents the importance of increasing productivity and 
profitability through customer satisfaction, which cannot be accomplished without 
fulfilling their diverse needs. First consideration to fulfill diverse customer 
satisfaction is to maintain diversity among employees. According to Bogaert & 
Vloeberghs (2005), also emphasizes the importance of appointing employees with 
different backgrounds to bring new ideas and viewpoints; or in other words new 
blood to bring life for the organization. “Vigorous exchange of ideas” sentence, 
expresses Peterson's (1999, p.19) opinion regarding diversity. (Bhasin and Low, 
2002) also sees that diversity can provide a particular country the cutting edge. As it 
is discussed above, diversity is mostly valued and empowered by researchers. 
Managing diversity is a new field of study emerged in a try to capture the benefits of 
diversity as clarified in next section. 


Managing Diversity 


Since the early 1990s, several U.S. scholars have promoted the concept of managing 
diversity, also called “diversity management” (Cox, 1994) as diversity is seen as an 
asset. Thomas (1990), presents managing diversity is a way to obtain from a 
heterogeneous workforce the same productivity, commitment, quality and profit that 
companies obtain from their homogeneous workforces. 


According to Bogaert & Vloeberghs (2005) distinguishes four approaches for 
managing diversity. Two of these approaches (deficit and discriminatory) look in 
creating diverse organizations to acquire all the previously mentioned benefits of 
diversity. Creating diversity within organizations is out of the scope of this research. 
The other two approaches defined by individualization and culturalization focus on 
achieving a stimulating environment to manage diversity. 


First approach, individualization, focuses on considering differences between 
individuals to motivate individual innovation by applying many tools for diversity 
management such as labor flexibility, part-time employment, and the stimulation of 
work-family balance to allow for individualized and diversified personnel 
management. 
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Last approach, culturalization, cares about different attitudes, and perceptions within 
different cultures. It cares about cultural difficulty, and ways to drive different people 
with different backgrounds to reach integration within cultural differences instead of 
conflicts especially when these cultures clash in deep believes, central values and 
priorities, which might be extremely difficult (Bogaret & Vloeberghs, D., 2005). These 
last two approaches assumed and adopted by the author as classification for 
diversity. 


Diversity & Conflict in Qur'an 


Diversity of people is clearly recognized in Qur'an and introduced as a clear concept 
whereas Qur'an points to it in Surah ar-Rum in terms of colors and languages: 


Saga a SA a SA A Ba 


“And of His signs is the creation of the heavens and the earth and the diversity of 
your languages and your colors. Indeed, in that are signs for those of knowledge” (Ar- 
Rum: 22). 


Human general diversity is mentioned in Surah Yunus 


Ki ai De ea 


“And mankind was not but one community f(united in religion/, but /then/ they 
differed. And if not for a word that preceded from your Lord, it would have been 
judged between them /immediately)/ concerning that over which they differ” 
(Yunus:19). 


Qur'an also indicates the fact of diversity in Surah al-Hud as follows: 
a a ka D Pa Da p 
Sa SI ija a Pa 


“And if your Lord had willed, He could have made mankind one community; but they 
will not cease to differ” (Hud:118). 


Meanwhile, Surah al-Mai'dah Verse 48 refers that God has the power to unit humans 
to one nation, but itis of His wisdom not to: 


A P DI. Bu da a 
z a a GA DE Ra l; Sa pe 
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HERE AIS pen D HeApeee. 
Sam Si 


And We have revealed to you, /O Muhammad), the Book in truth, confirming that 
which preceded it of the Scripture and as a criterion over it. So, judge between them 
by what Allah has revealed and do not follow their inclinations away from what has 
come to you of the truth. To each of you We prescribed a law and a method. Had Allah 
willed, He would have made you one nation funited in religion), but /He intended)/ to 
test you in what He has given you; so, race to /all that is) good. To Allah is your return 
all together, and He will (then) inform you concerning that over which you used to 
differ (Al-Ma'idah: 48). 


Qur'an refers to the purpose of diversity in Surah al-Hujurat 


- 


P A D ja 
PERAI Si 


“O mankind, indeed We have created you from male and female and made you 
peoples and tribes that you may know one another. Indeed, the most noble of you in 
the sieht of Allah is the most righteous of you. Indeed, Allah is Knowing and 
Acquainted” (Al-Hujurat:13). 


As discussed above diversity is valued in Qur'an, on the other hand conflict is 
rejected. While conflict word (Niza'a) is mentioned in Qur'an seven times in different 
contexts, it is associated with failure (which is also mentioned four times in the 
whole Qur'an) in three contexts of the sevens. According to Surah al-Anfal God 
Almighty says: 


G Z sg Ka 3 Pera 2 P P P. ; 
SERA Wo) Ia P) SAN Sa N32 a Wi 


“And obey Allah and His Messenger, and do not dispute and /(thus)/ Iose courage and 
(then) your strength would depart; and be patient. Indeed, Allah is with the patient” 
(Al-Anfal: 46). 


This verse clearly describes failure (loss) as a definite consequence for conflict, that's 
why it's considered an undesirable event. As Islam considers conflict unsolicited, the 
author sees that conflict is only one of the two extremely opposing results of human 
diversity knowing that (as mentioned earlier in this research) diversity is a nature of 
human being. It is inclusive and it is part of our everyday reality (Kapoor, 2011). The 
author believes that diversity is just as any gift of God, if managed correctly would 
bring positive results (cutting edge) (Bhasin & Low, 2002), otherwise it would bring 
bad outcome; which is conflict. 
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Not valuing diversity and lack of understanding of people who are “different” would 
bring undesirable behaviors (such as expressions of racism, discrimination and 
exclusion). These behaviors are the foundation of conflict. Because it's a common 
sense fact that no individual can be perfect, and each person has his own limitations. 
Thus, if diversity is really valued and respected, it can build on strength and 
compensate to weakness, it would bring synergy (Covey, 2009). 


Synergy is recognized in this research as the other outcome of diversity, which if 
achieved it could bring a new dimension that never exist. Synergy is a Greek word 
synergia ovvepyia from synergos, cuvvEpy0OG, meaning "working together (Yassien, 
2015). Covey (2009) also defines it as “working together of two things to produce a 
result greater than the sum of their individual effects. “That's why it has been 
recorded as a good practice for employees to face their differences and seeks 
synergetic resolution to raise communication, commitment and nurter loyalty 
(Bogaert & Vloeberghs, 2005). 


Discussions 


Finally, the conditional approach depends on when conflict is likely to occur, such as 
incompatible goals, means or activities leading to conflict. For example, Kolb and 
Putnam (1992) defined conflict as when there are real or perceived differences that 
arise in specific organizational circumstances and that engender emotion as a 
consequence (Condition: antecedents and consequences). Most researchers 
nowadays use Wall & Callister's definition. Their definition sees conflict as the 
process in which one party perceives that its interests are being opposed or 
negatively affected by another party. 


The concept of trusteeship is another pillar of the Islamic healthy culture. 
Trusteeship means the whole world is owned by God in Surah al-Fatihah Verse 2), 
and people are viewed as trustees of the earth on behalf of God. 


“All) praise is (due) to Allah, Lord ofthe worlds” (Al-Fatihah: 2). 


Earth protection is a must for each Muslim even in the cruelest forms of conflict 
which is war. Abu Bakr, the first ruler of the Islamic state after Muhammad, sent 
someone on a War assignment, he warned him not to kill indiscriminately or to 
destroy trees, planets or animal, even in war and on enemy territory. 


Trusteeship facilitates sustainable development and social responsibility of ethics 
(Rice, 1999). Models of sustainable development do not regard natural resources as a 
free good, to be spoiled at the free will of any nation, any generation or any individual 


97 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


(Ascher, 2020). Lots of values, perspectives and priorities form the ground for 
Islam's followers, because Islam is a comprehensive system include all aspects of life 
(Yassien, 2015). Before leaving this area, a main related perspective must be 
retouched. Previous section introduces the concept of conflict as cause of failure, add 
to that another perspective mentioned for several times in Qur'an, which is 
conciliation is the best choice as stated for example in Surat an-Nisa as follows: 


- 


- 


Da Ka Sa Se P Sa a Sa A 


Pen aaa a 


“And if a woman fears from her husband contempt or evasion, there is no sin upon 
them if they make terms of settlement between them - and settlement is best. And 
present in /human) souls is stinginess. But if you do good and fear Allah - then indeed 
Allah is ever, with what you do, Acquainted” (An-Nisa: 128). 


ne 


When these values are shared among community, bases for reconciliation are built to 
prepare people to tend towards the synergy rather than conflict as it's mentioned in 
next sections. 


Recommendations 


i. Interdisciplinary research on the causes of conflict and preventive measures 
and joint quantitative and qualitative approaches are needed. Translating research 
into policy needs to be better organized. 


ii. Conflict risks becoming just another donor 'mainstreaming' topic along with 
gender and the environment. The peaceful constitution of countries is a highly political 
matter; peacebuilding needs to be at the forefront of economic and political 
development agendas. 


iii. Policy development interventions in fragile contexts should be based on solid 
analysis that is systematically linked with implementation. 


iv. Donors should take the issue of coherent policies seriously. They should stop 
linking development policies to national agendas or hiding behind mandates of 
'neutrality'. Country ownership of peace and development processes needs to be put 
into practice. 


Conclusion 


Islam does not only value diversity, but also provides a full management strategy for it 
in order to obtain synergy. The process starts proactively for preventing conflict, by 
building a full culture that smoothest the ground for synergy, then for each stage in the 
process several guidelines are provided to hinder the process from reaching to 
conflict. The paper concluded that Boko Haram constitute a serious problem to the 
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development in various sectors of human endeavor in the State. It was recommended 
among others that the institution of Zakat and endowment be revive and all 
stakeholders should put hands on deck towards the realization of high-level peace and 
social security by strategizing different ways of fighting the menace of Boko Haram in 
the region for the region to gain its lost glory. 
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Abstract 


The concept of communication politeness in Islam can be referred through the 
discussion contained in the Quran (al-Khatib, 2012). The Qur'an contains rhetorical 
verses that illustrate the beauty of communication between people in accordance with 
the purpose to educate noble character. The ethics of communication are found in 
several surahs in the Quran. First, the gaulan sadida (QS.4 an-Nisa': 9) which speak 
words of appropriate justice, valid, and precise. Second, gaulan ma 'rufa (QS.4 an-Nisa': 
8) which suggests that humans communicate with language that does not touch the soul 
and feelings of the audience. Third, Qawlan baligha (QS.4 al-Nisa': 63) which 
emphasizes that information disseminated to the community can have a profound 
impact on their souls. Next is the gaulan maisura (QS.17: al-Isra': 28) which warns 
humans that the information disseminated must be understandable according to the 
level of capability of the listeners. Fifth, gaulan karima (QS.17: al-Isra': 23) which 
explains that the language and words expressed must have good and noble values. This 
paper explores the beauty of rhetorical language style in communication-themed verses 
in the Quran and brings new models with the addition of several new elements. The 
methodology of the study is qualitative by analyzing Quranic verses related to the theme 
of communication impressions as well as tafsir and Arabic rhetorical books, journal 
articles and other related sources. The study finds that the ethics and practices of polite 
communication in the Quran contain rhetorical elements. In addition to the qaulan 
verses mentioned above, the aspect of tone of voice, the use of the best and appropriate 
language as well as the technique of repetition are very important rhetorical elements in 
the communication process. This can be described as a guidance of strategies and 
methods in the characteristics of effective communication. 


Keywords: politeness, communication, language, rhetoric, Quran 
Introduction 


Communication is very important, and sometimes a miscommunication can lead to a 
fight between friends or the loss of money in the business world and can caused the 
death. Communication definition is a process by which information is exchanged 
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between individuals through a common system of symbols, signs, or behaviour 
(Merriam Webster) 


We often listen to issues related to teenagers in the newspaper, about youth misconduct 
such as bullying, taunting, fighting until house breaking, robbery and drug abuse and 
prostitution. Issues such physical and psychological shaming are ones that should not be 
underestimated. Starting with mocking behavior, a fighting can be sparked and then 
there is a case that leads to death or murder. Bullying cases in schools usually start from 
the issue of insults or taunts to each other. All these incidents involved the main aspect 
of how quality of our communication and ethical behavior. Therefore, the purpose of 
this study is to examine the aspect of communication politeness among our community 
especially teenagers according to the rhetorical perspective of the Quran. 


Research Methodology 


This study uses qualitative analysis method of rhetorical verses of the Quran describing 
education communication in Quran and focussed more on communication politeness 
among teenagers especially in surah Luqman because most of the communication 
strategies found in this Surah. As mentioned earlier, the ethics of communication are 
found in several surahs in the Quran. 

First: Qaulan sadida (QS.4 an-Nisa': 9) which speak words of appropriate justice, valid, 
and precise. 

Second: Qaulan ma rufa (QS.4 an-Nisa': 8) which suggests that humans communicate 
with language that does not touch the soul and feelings of the audience. 

Third: Qawlan baligha (QS.4 al-Nisa': 63) which emphasizes that information 
disseminated to the community can have a profound impact on their souls. 

Fourth: Qaulan maisura (QS.17: al-Isra': 28) which warns humans that the information 
disseminated must be understandable according to the level of capability of the 
listeners. 

Fifth: Qaulan karima (QS.17: al-Isra': 23) which explains that the language and words 
expressed must have good and noble values. 


This paper explores the beauty of rhetorical language style in communication-themed 
verses in the Quran and brings new models with the addition of several new elements. 
In addition to the gaulan verses mentioned above, the aspect of tone of voice, the use of 
the best and appropriate language as well as the technique of repetition are very 
important rhetorical elements in the communication process. This can be described as a 
guidance of strategies and methods in the characteristics of effective communication. 


The methodology of the study is qualitative by analyzing Quranic verses related to the 


theme of communication impressions as well as tafsir and Arabic rhetorical books, 
journal articles and other related sources. This study using qualitative approach, 
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analysis texts, rhetorical Quran verses related politeness communications will be 
identified using specific keywords such as “ya bunayya'", “o my sori", "repetition', "make 
good', word “indeed' and so on. While the research methodology used is the method, 
from deductive verses of the Quran from surah Luqman from verses 13th to 19th. The 
theme of education from the combination of rhetorical and psychological aspect 
identified are extracted and later educational communication politeness models are 


drawn up and concluded. 


” u" 


The method used is the inductive method of identifying verses of the Quran based on 
the keywords of the politeness of communication, synonyms, and antonyms. The theme 
of politeness of communication will be extracted and the model will be formulated and 
end with the expert verification process. This study will yield a new model to improve 
the existing model. 


Conduct Observations 
towards the specific 
phenomenon@ 
Situation@Cases related 


Identify the pattern of the | 
specific case and Si Summarize 
the cases by formulating the 
tentative hypotheses related. 
| to the study N to communication poleness! ' 


Da 





Therefore, ALL related- 
characteristics of communication 


Pattern of the case related to 
communication politeness: 





* Observing the specific cases 
related to the issues of 





communication politeness among 
youths. 

Refer to the specific cases about 
the practice of communication 
politeness in the Quran. 


* Refer to surah, verses, context 

* Analyze from rhetorical study. 

* Categories the elements and 
themes of communication 
politeness in the Quran 














politeness in the Quran 
contribute to the Communication 
politeness studies. In addition, 
these characteristicstics can be 
applied to the communications 
ethics among youth and 
teenagers. 








Figure 1: Research process 
Issues And Problem Statement 


Various models of educating and inculcating politeness have been introduced according 
to the Islamic and Western perspectives. Two major theoretical frameworks strengthen 
this study, namely the face-saving theory of politeness (Brown and Levinson 1987), 
which is essentially based on Goffman's (1967) notion of face, and the conversational- 
maxim view (Leech 1983) These are the most popular and extensively used models in 
previous research on politeness. 


First, we will start with the face-saving view of politeness by Brown and Levinson 
(1978, 1987). Brown and Levinson's theory comprises two main parts. The first part is 
concerned with the nature of “politeness” and how it functions in interaction. The 
second part is a list of “politeness” strategies. Brown and Levinson assume that most 
speech acts, such as requests, offers and compliments - intended to be done by verbal or 
non-verbal communication - inherently threaten either the hearer's or the speaker's 
face-wants, and that politeness is involved in redressing those face-threatening acts 
(FTA). The various face-threatening acts (FTAs) are distinguished depending on 
whether they are directed toward the negative face or positive face, and whether they 
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are likely to harm hearer's face or speaker's face. Leech (1983) has suggested six 
maxims of politeness: tact, generosity, approbation, modesty, agreement, and sympathy. 
The first and the second form a pair, as do the third and the fourth. In discussing his 
maxims, he uses his own terms for two kKkinds of illocutionary acts. 
He calls representatives “assertives,” and calls directives “impositives” (for more 
details on the Maxims see Thomas 1995) (A. Khatib, 2012). 


However, the existing model of language politeness or oral communication from a 
Western perspective (refer to Brown & Levinson, 1987) focuses only on face or facial 
expression in the field of pragmatic and formed based on western society and lacking 
social values (Siti Hajar Che Man, 2012). Meanwhile, the model of Islamic morality (al- 
Ghazali, 2004; 2015) only discussed about moral of Mahmudah (Good deed) and 
Mazmumah (wrong doings) using the inductive method, which is by bringing moral 
factors then backing up to related Quranic verses that are very limited in number. 


Thus, the proposed model in this study tries to fill the two research gaps, which is 
composing the spiritual, moral and social aspects besides using the method of inductive 
in the selection of Quranic-based rhetorical verses. 


Objectives of Study: 


1. Identify existing models of communication politeness. 
2. Analyze the Quranic verses based on communication politeness. 
3. Propose new model of communication politeness especially to teenagers. 


Discussion 


Education is an important process in people's lives as closely related to the process of 
maturity (Awang Sariyan, 2009). It is the basic element is in the formation of the 
society in an effort to achieve insights 2010. Politeness can be seen in the form of 
communication. Modesty in accordance with Kamus Dewan (1997; 1299) means that 
(1) the description of polite (behavior and speak words), (2) behavior (speak good 
words), and (3) civilization. Meanwhile in accordance with communication (Kamus 
Dewan, 2005:812) relationship (directly or with intermediate letters, radio, telephone 
and others). 


Politeness is one of the major social constraints on human interaction regulating 
participants' communicative consideration the feelings of the others. It is usually 
regarded as manifestation of human civilization, and it is one of the most effective 
strategies modulating interpersonal relationship in human communication. (Hao Yu& 
CHI Ren, 2013) 


Language politeness refers to polite values, involving beautiful, subtle and beautiful 
speeches and attitudes that emit noble character. (Zaitul Azma et al., 2014). The use of 
good language and courtesy in communicating indirectly strengthens the unity of 
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Malaysians of various ethnic group (Nasariah et al., 2010). The terminology referred to 
in explaining the concept of communication politeness in Islam is Imam (al-Ghazali, 
2004). While faith in terms of the term al-Ghazali is justifying with the heart, admit it 
verbally or words and practice it with deeds (al-Ghazali, 2004). 


Therefore, the politeness of communication should be emphasized in either orally or in 
writing so that no party is offended or suffered conflictPoliteness is one of the important 
elements in dealing with noble values among Malaysians generally and in general school 
students. (Siti Hajar, 2012). Teens are often related with courtesy problems. According 
to Oxford Advanced Learners's Dictionary (2010), adolescent refers to youth aged 13- 
18years. 


Nowadays, the value of adolescent politeness is fading because of various factors 
including the pattern of family communication and the influence of social media 
(Aziyah, 2015; Zaitul Azma, 2014; Siti Hajar, 2012) which resulted in the disability in 
conversation and various social problems (Zaitul Azma, 2014; Siti Hajar, 2012). 
Therefore, the awareness of politeness needs to be nurtured since school hood as this 
awareness is a major factor influencing the self-purification process and socialization of 
adolescents who are the state's leadership assets (Siti Hajar, 2012). Processes that suit 
teenagers' interests and psychology such as communication skills that are appropriate 
with adolescent psychology levels need to be introduced to address social phenomena 
like this (Fariza, 2015). Courtesy of communication is an important factor in 
establishing a harmonious society. In the aspect of family, for example, studies show 
that family communication plays an important role in addressing conflicts among 
teenagers. Good communications bring harmony (Aziyah et.al, 2011, 2008). 


Several theories have been used a couple of decades to see the communications decency 
factor or otherwise conduct polite against those who listen or speak for the purpose of 
respect him, as well as showing courtesy to the person who is talking in order to be 
considered a graceful. Between the modesty model is a model of Brown and Levinson 
(1987), namely the theory of Politeness (Politeness theory). The theory of this being 
1978 in 1987 that has been widely applied in various places to identify attitudes. In the 
strategy of modesty, he has developed some strategies in an effort to "Save" someone's 
face. This sums up the theory that society has 2 types of face which is "negative face" 
and "positive face". However, this model was it formed based on Western society (Siti 
Hajar et al., 2012) and less social and more practised in accordance with the Western 
societies that are more "independence" and not appropriate for the Asian community. 
This theory takes only the aspect of power, a position and also the position of the 
community within the community. 
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This face-saving view of politeness by Brown and Levinson (1978, 1987) comprises two 
main parts. The first part is concern with the nature of “politeness” and how it functions 
in interaction. The second part is a list of “politeness” strategies. Brown and Levinson 
outline four types of politeness strategies that sum up human politeness behaviour. 
These are bald on record, positive politeness, negative politeness and off-record- 
indirect strategy. 


From the perspective of Islam, an article by Mahmoud A. Al-Khatib, (2012) said there is 
no two theoretical frameworks of politeness has been so attested again data collected 
from various sources, but no single study has yet used the data from any of the Holy 
books. This research addresses this issue in light of data drawn from the Holy Quran. 
The data were analysed in two main parts: the first included the verses that are 
concerned with the God-man relationship and the second with the man-man 
(interpersonal) relationship. 


There are several articles highlights the important of building good characteristic 
among the children in Surah Luqman such as “Pembentukan karekter anak-anak 
menurut Islam analisis Surah Luqman by Khairul Azhar Meerangani and article by 
Mahmoud A Al-Khatib entitled “Politeness in the holy Quran: Asociolinguistic and 
pragmatic perspective”. In addition, rights of children and parents in holy Quran is not 
well studies (Saeidi, Ajilian, Farhangi, & Hasan Khodaei, 2014). In enhancing how to 
educating based on Quran, efforts have been done in a research “Klasifikasi Al-Quran 
Terhadap Tingkah Laku Manusia Dalam Membina Peradaban" by Jawiyah Dakir et al ( 
2017) . The descriptions of the Quran about the human behavior is a signal towards the 
transformation of the human behavior which is recommended in building a superior 
civilization. 


The Quran has indicated about the diversity of the human behavior, whether those 
which cover the external aspect of mankind (physical), or the internal aspect (spiritual). 
By observing the verses of the Qur'an that deal with the attitudes, habits and traits of 
human beings, then human behavior can be classified or categorized into: i) natural 
behavior (al-Suluk al-Fitri), ii) the behavior of the interaction with the environment (al- 
Suluk al-Muktasab), iii) normal behavior (al-Suluk Sawi), iv) malicious behavior (al- 
Suluk al-Munharif), v) behavior of zahir (al-Suluk al-Zahir),vi) inner behavior (al-Suluk 
al-Batin), vii) emotional behavior (al-Suluk al-Infi'ali), viii) individual behavior (al- 
Suluk al-Fardi), x) collective behavior (al-Suluk al-Jama'i) and xi) behavior of akli or 
intellectual lojic (al-Suluk al-'akli). 


Education of communication among the community especially the orphans is also 
emphasized in the Quran through surah ad Dhuha. Interesting rhetorical language style 
is the best way to guide humans to communicate with other humans as best they can. 
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One of the language styles in communication taught to speak to youths and orphans and 
poor man is not to raise their voices and to astonish them. (Wan Azura, 2017). 


According to Wan Siti Fatimatul & Suhaila (2019), there are 4 strategies presented in 
the Quran and hadith in cultivating the language politeness such as salam strategy, 
communication strategy, prayer strategy (du'a) and thankful strategy (syukur). All four 
strategies presented prove that the value of communication politeness serves as a 
fundamental guide in society to promote more effective and harmonious 
communication in line with religious demands. In addition, the Rusydi Room (2013) 
also stated that the Quran outlines 4 guidelines on the effects of communications 
namely Qawlan Sadida, Qawlan Ma'rufa, Qawlan Baligha and Qawlan Maysura. 


According to Al-Khatib, (2012), Previous research into politeness has, for the most part, 
focused on various aspects of politeness of the type taking place in interpersonal 
communication, this subject has not been studied before, despite the recent explosion of 
interest in politeness as a pragmatic and socio-cultural phenomenon. If they have been, 
their findings are not made known, so the extent of the problem is still non- 
understandable. It is however worth mentioning that only one study was conducted in 
the context of Iran on God-man communication. 


This research tries to find that the ethics and practices of polite communication in the 
Quran contain rhetorical elements and should be highlight to propose a better 
communication guidance and strategies. 


Findings 


In the context of Arabic as a second language, ilmu al-ma'ani is categorized in one of the 
rhetorical khowledges (balaghah) which are ilmu al-ma'ani, ilmu al-bayan and ilmu al- 
badi (Embellishments) Ilmu al-Bayan (Abdul-Raof, 2006; Fadl Hassan Abbas; 1997; 
2007; al-Qazwiniy, n.d). Arabic is a unique language because it contains certain features 
such as morphology, syntax and even rhetoric. The uniqueness of this is that the Qur'an 
is revealed in the Arabic language. 


According to the Dictionary of the Fourth Edition (2005) "Rhetoric is a study of the 
techniques of effectively using language in writing and speech, it is also the art of using 
and using beautiful and interesting language to persuade or influence the thinking of 
listeners..." (Noresah et al. & Dewan Bahasa dan Pustaka, 2005). 


The most important person in communication is a father or a mother because these 
two-person become a direct teacher to their children. A father's speech or advice is very 
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important for a child, so a father needs to have good and effective techniques of 
communicating so that the advice he gives is well received by his child. Among the 
suggested is through rhetorical communication of the Quran. There are father figures in 
the Qur'an, such as Ibrahim, Ya'kub, Ismail, Noah, Zakaria, the Prophet Muhammad 
SAW, (peace and blessings be upon him) and Luqman. It's become a signal that dad has 
an important role in communicating with children. 


Al-Quran emphasis on communication aspects between the father and son is mentioned 
in several verses including Prophet Ibrahim as a father is found in surah as Soffat verses 
100-102, Syaikh Madyan as Father is found in surah Qasas verses 26-27, the Prophet 
Ya'kub in surah Yusuf verse 5, 18,83,87 and surah al-Baqarah verse 133. Noah in surah 
Hud verses 42-43 and Luqman's role as a father is revealed in Surah Luqman verses 13- 
19 (Rahmi) 2015), Nabi Zakaria in surah Ali Imran verse 38, al-Anbiya verse 89-90, 
Surah Maryam verses 4-6. While prophet Muhammad SAW in surah Taha verse 132 and 
Tahrim verse 6 (al-Qahtahi, 2015). 


The Important of Arabic Rhetorical and Psychology Aspect in Communication 


Communication is a process of delivering information or messages from one party to 
another to affect a person's actions. Many experts assess that communication is 
necessary in community life. This is explained by Professor Wilbur Schramm who 
explains that communication and society are two inseparable twin data from each other. 
Communications are said to be successful when there is an understanding between the 
recipient and the signaler in the communication so that the primary purpose of 
communication can be achieved. (Muhammad Jeffery HS, 2018) 


In the Holy Quran, on this extract, 10 precious advices Luqman offered his son. Here, the 
verses attempt to communicate several messages simultaneously, by touching on both 
God-man relationship and man-man relationship. At the level of God-man relationship, 
the father advices his son not to join in worship other with God, and to establish regular 
prayer. At the man-man level he recommends him to enjoin (people) for good, and 
forbid from evil, bear with patience whatever befalls him, turn not his face away from 
men with pride, and not to walk in insolence through the earth because God does not 
like each arrogant boaster. (Mahmoud A. Al-Khatib, 2012) 


Communication Politeness Model 


The aspect of politeness in communication (communication ethics) with the Emotional 
(psychological) aspects is tried to be applied in the basic model of communication. This 
aspect of decency in communication and the emotional element is a guide that contains 
the strategy and methods of politeness of communication and effective emotional 
communication characteristics. The model of communication politeness as also been 
formulated as below. 
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Distraction 





NN. Respon D 


Figure 2: Basic Model of Communication Politeness 


Channel Iz Receciver 


Table 1: Ethics and Practices of Polite Communication in the Quran (which contain 
elements of "Emotional Rhetoric", "Emotional Rhetoric" and Quranic Rhetoric") 





Ethics and Practices of Polite communication in the Quran (which 
contains elements of Qur'anic emotions and rhetoric) 








Surah & Verses 








Qawlan sadida: communicate well, use the right and correct 
words 


Qawlan ma'rafa: communicate in the appropriate language (such 
as heartfelt, non-offensive, honest, sincere) 


Qawlan Baligha: Communicate with clear, accurate, real, and 
effective expressions 


Qawlan maysura: Communicate with soft, kind, and fast verses 
and do not disappoint or confuse the listener 


Aghdhud min shaut; Use a low, appropriate tone of voice 


Yastamiuna al-Qaul fayattabiuna bathahu: Use the best and 
appropriate language when listening and speaking 


al-Ahzab- 33:70 


Al-ahzab- 33-32 


Al-Nisa'- 4:63 


Al-Isra- 17:28 


Luqman-31:19 
Az-Zumar- 39:18 





Tayyib min Qaul: Prioritizing the use of good words and speech 


Al-Hajj-22:24 





Table 2: Emotional Communication Politeness Strategies and Methods 
and Quranic-Rhetoric (which refers to rhetoric ilm al-Ma'ani) 
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Communication Politeness Strategies and 
Methods (which has the emotional and 
rhetorical elements of the Quran) 


Vocative constructions such as Calling with 
best names - such as Ya (Oo). Ya Rahman-Ya 
Rahim, Ya Bunayya 


Vocative constructions- Repeated Callings - 
Frequently repeated friendly calls to build 
rapport and empathy, showing humility and 
hope 


Psychology of Affirmation for Self-Reminder- 
A reminder to obey God, be kind to parents, 
do not shirk; Emotions of patience and 
gratitude 


Wisdom 4 Good advice t Ethical Values - 
Good advice such as don't be arrogant, don't 
turn away, moderate your walking, don't 
raise your voice, keep ita secret 


and Methods 
and Quranic-Rhetoric 
L. and Phsycology # 


Emotional N 
Communication 
Politeness Strategies 


Surah & Verses 


Isa-17:110 
Luqman- 31: 13 
Luqman-31: 16, 
17 


Yusof 12: 5, 67, 
87 


Luqman- 31: 13- 
19 


Al-Baqarah 
2:132 


Luqman-31: 13- 
19 


Al-Baqarah 
2:132 


Yusof 12:5, 


Arabic Rhetoric and 
Quranic Rhetoric 


Science of akma'ani 


an-Nida (call) 


Science of akma'ani 


al-Tikrar (repeat) 


Science of akma'ani 
at-Taukid 
(affirmation) 
Science of Nahi 
(Prohibition- 

No indeed) 





a Interaction between "strategies & methods" and "Effective Communication 


Features" 


Figure 2: QR-COM Model (Quranic Rhetoric Communication Model) 


A Model of Communication Politeness proposed by Azura & Fazullah 
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Conclusion 


As conclusion, the results showed that a Model of Communication Politeness especially 
among Youth can be constructed and developed by studying and analyzing the Quranic 
verses of communication politeness. Each category of communication politeness which 
referring to Quranic-based rhetorical studies such as vocative constructions (namely 
good callings, repeated callings), the psychology of affirmation of self-reminder as well 
as courteous communication has its own element of communication education in 
completing two-way communication more effectively. This model can serve as a guide 
and foundations in improving politeness elements in our communication among youths 
and teenagers. 


This model can be applied as foundation towards significant ministry such as Ministry of 
Women, Family and Community and Development and the subsidiaries. In addition to 
other agencies such as Rehabilitation Centre, Bureau of Youth Training. It can assist in 
the construction of modules and training of youth aimed at enhancing the 
professionalism and quality of individuals and Malaysian society in general in 
accordance with the national mission of enhancing the nation's knowledge and 
innovation capabilities as well as nurturing the first-class minded to fulfill the 
government's aspiration in achieving Vision 2020 and A Vision in Shared Prosperity 
2030. 
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Abstract 


The current models of gifted and talented education have always been based on the 
established curriculum designed on the parameters set by the standards in many western 
countries. While the concepts and ideas are relevant and proven, a Muslim gifted 
institution must take other considerations in the policy and implementation aspects to 
cater to the needs of gifted Muslim community. While main goal of gifted education is the 
students intelligent and talent development, the gifted Muslim student has additional 
areas of development that must be taken into consideration. Many mainstream gifted 
education models stress on the high academic performers or strong STEM-inclined 
individuals who displayed strong interest and academic achievement in science subjects. 
The Muslim gifted students have additional parameters such as religious inclination and 
interest combined with the Quran memeorisation, hadith and Islamic references 
understanding. This study examines the existing literature on gifted and talented 
education models and adopts some core elements for the conceptualization of gifted 
curriculum for Muslim students, focusing on the fundamental elements of Islamic 
education philosophy. Applying qualitative method, the existing literature are reviewed 
systematically, and their educational philosophies analysed and compared. Based on the 
review and analysis, this paper proposes a conceptual framework on the integrated 
model of existing gifted philosophies from the western and Islamic perspective. The 
discussion has been framed specifically around the design and implementation of gifted 
and talented education in Malaysia. This paper will offer a guide to the development of 
integrated curriculum model - one which is based on the existing models both on the 
Western and Islamic ideas on gifted education. For gifted institutions adopting this 
guideline, it will serve as a working policy and implementation framework. 


Keywords: Gifted Education, Integrated Curriculum, Gifted Muslim, Islamic Education 
Philosoph 
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Introduction 

The establishment of two gifted schools in Malaysia, GENIUS@pintar College in 2011 and 
GENIUS Insan College in 2015, paved the foundation for the expansion and advancement 
of gifted education in Malaysia. The Malaysian Education Blueprint 2013-2025 has 
recognised gifted education as one of the most essential areas of education in Malaysia 
that demands attention and must be consistently aligned with the national education 
development plan. (Malaysia, 2013). One of the agendas stated in the document is the 
development of a curriculum that is suitable for gifted students in Malaysia. This 
suggestion is very much in line with the view that knowing giftedness and developing a 
gifted curriculum is something that is culture-specific (Leavitt, 2017), that is, the gifted 
elements that are established must be associated with the context that best suit a 
country's popular culture (Taylor & Kokot, 2000). This signifies that any definition or 
categorization involving gifted and talented education in one country may not be the 
same or practical in another country. Determining a definition for giftedness and talent 
depends on the priority or identification criteria set by a country or a particular 
educational institution (Freeman, 2005). Therefore, a person who is known as a gifted 
and talented learner in one culture or country may not be recognized as such elsewhere. 


In conformance with the abovementioned beliefs, this paper conceptualises the Islamic 
gifted education model, with a focus on the potential for its implementation at GENIUS 
Insan College (KGI). KGI is located at Universiti Sains Islam Malaysia (USIM), with its first 
group of students enrolling in 2015. As an Islamic gifted institution, KGI sets its goal to 
produce Islamic scholars who will contribute to the wellbeing of the religion, country and 
nation. In contrast to ordinary schools where the teaching staff are teachers, the teaching 
staff at KGI is entirely composed of USIM lecturers. Regarding academic programme, KGI 
is regulated by two main entities: the Ministry of Education Malaysia (MOE) and 
Universiti Sains Islam Malaysia (USIM). As a Government Aided School (SBK), KGI is 
subject to the implementation of National Education Philosophy (NEP) and Islamic 
Education Philosophy (IEP) especially in curriculum development and implementation. 
At the same time, KGI must align its curriculum framework with the criteria of USIM's 
academic programme, which embraces the integration of naqli and aqli knowledge. 
Throughout its six years of operation, KGI has always been committed to improving its 
educational programmes and curriculum to ensure that gifted Muslim students can 
undergo teaching and learning content that fits their abilities. 


2. Concepts of Giftedness and Talent 

The developments of gifted education occur in a wide range of settings and vary across 
systems (Gross et al., 2003; J. S. Renzulli, 1984; VanTassel-Baska & Little, 2016). At the 
same time, there is no single definition of giftedness or talent. There is also no universal 
agreement on how to use the terms 'gifted' and 'talented.' Some scholars use the terms 
interchangeably, while some others distinguish the two (Leavitt, 2017). Although it is 
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difficult to determine gifted students, as a group, they understand ideas instantly, learn 
more quickly and in greater depth than their age peers, and may exhibit preferences that 
differ from those of their peers, use ideas and draw conclusions about seemingly 
unrelated concepts, and ask provocative questions (Berger, 1991). 


Early gifted education scholars associated giftedness with a high intelligence quotient 
(IQ). Eventually, other researchers argued that giftedness is a multidimensional construct 
that encompasses a wide range of traits, skills, and abilities that manifest in a variety of 
ways (Karnes & Bean, 2014). The National Association for Gifted Children, for example, 
defines gifted individuals as those who have exceptional levels of aptitude (defined as an 
exceptional ability to reason and learn) or competence (documented performance or 
achievement in the top 1096 or rarer) in one or more domains (Siegle & McCoach, 2010). 


Islam presents the concept of giftedness from a dynamic standpoint. According to several 
studies conducted by Muslim scholars, the term giftedness is associated with the Arabic 
word mawhiba (Almutairi et al, 2021). The term mawhiba is derived from one of the 
names of Allah SWT, "Wahhab," which means "The Giver" - who gives and fulfils the 
requests of His servants (Manzur & ibn Mukarram, 1994). This concept explains that 
Allah SWT is the Giver of gifts or talents, as evidenced by several Qur'anic verses: 


He said, "My Lord, forgive me and grant me a kingdom such as will not belong to anyone 
after me. Indeed, You are the Bestower (Giver)” (Al-Qur'an 38:35). 


To Allah belongs the dominion of the heavens and the earth; He creates what he wills. He 
gives to whom He wills female (children), and He gives to whom He wills males” (Al- 
Qur'an 42:49). 


In Islamic culture, the field of caring for highly capable people is vast, and it is difficult to 
narrow it down to a single field or concept (Almutairi et al., 2021). When we look at the 
history of Islamic civilization, we see that, while there was no such thing as a 'gifted 
centre or school', many Muslim scholars emerge with personalities and expertise that are 
synonymous with giftedness, such as Jabir Ibn Hayyan in Chemistry; Al-Razi and Ibn Sina 
in Medicine; Al-Farabi in Philosophy and Logic; Ibn Rushd in Medicine and Philosophy; 
Al-Khawarizmi in Algebra; and Ibn Khaldun in Sociology. Thus, modern Muslim scholars 
have listed some of the characteristics of giftedness through an Islamic perspective. 
Among the characteristics of giftedness from an Islamic perspective are the ability to 
read, memorise, and understand the Qur'an; moral abilities, which include the ability to 
self-control and distinguish with good attributes; high leadership capabilities; and 
commitment to worship, which includes superiority in worship and adherence to 
religious teachings that meet the commands of Islam (Aljughaiman & Berki, 2012; 
Almutairi et al., 2021). 
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3. Characteristics of Gifted Students 

Students who have been identified as gifted and talented share a characteristic. Some 
scholars have described the characteristics in general terms across multiple domains, 
while others have focused on specific areas (Baska, 1989; Callahan, 2017; Johnsen, 2004; 
Wellisch & Brown, 2013). Giftedness is commonly linked to higher levels of general 
intellectual ability. General intellectual ability refers to one's ability to think about ideas, 
analyse situations, and solve problems (Mithen, 2007). Gifted and talented students with 
general intellectual ability tend to perform better or have the potential to perform in a 
variety of areas of study (Gross et al., 2003; Johnsen, 2004). Among the characteristics 
linked with a higher level of general intellectual ability that researchers have consistently 
identified among gifted and talented students are: extensive and detailed memory 
particularly in an area of interest; advanced communication skills and able to express 
ideas and feelings; ask intelligent questions; able to identify the important characteristics 
of new concepts or problems; learns information quickly; uses logic in arriving at 
common sense answers; understand abstract ideas and complex concepts; able to use 
analogical thinking, problem solving, or reasoning; able to find and solve difficult and 
unusual problems; want to learn and curious; and, understand and use various symbol 
system (Coleman & Cross, 2005; Davis et al., 2013; Gross et al., 2003; Stephens & Karnes, 
2015; VanTassel-Baska & Johnsen, 2007). 


Gifted and talented students are also creative. (Sternberg & Lubart, 1993) highlighted 
that creativity is a separate type of giftedness. They proposed that an individual 
interactively combines separate personal resources to enable the process of creative 
production. They added that intellectual processes, knowledge of a domain, intellectual 
styles, personality attributes, task-focused orientation, and one's environment context 
enable individuals to define problems, solve problems, utilize divergent thinking, think 
abstractly, tolerate ambiguity, take reasonable risks, and persevere in the face of 
obstacles. A creative individual is also referred to as the one who produces novel 
products or solutions within a domain that is recognized by members of the respective 
fields (Gardner, 2011). Gifted students who are creative are usually fluent, original, 
flexible, and elaborate thinkers. They have a variety of interests and broad bases of 
information that enable them to link across areas and are often prepared to create quality 
products (Ochse et al., 1990). (J. S. Renzulli, 2016) and (Tannenbaum, 1986) also see the 
creativeness of individuals as a form of giftedness, as each of them has distinguished 
separately between the characteristics of individuals who excel in academic settings and 
those who produce original knowledge, materials or products. 


Gifted and talented students are often characterized as the leaders of tomorrow 
(Coleman & Cross, 2005; Davis et al., 2013; Gross et al., 2003; Johnsen, 2004; Stephens & 
Karnes, 2015). They are leaders because they are innovative problem solvers, having 
strong communication skills, being flexible in thought and action, able to remain 
motivated while facing a challenge, feeling connected with peers who have similar 
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interests and abilities, and able to motivate others. However, leadership is a quality that 
is rarely intentionally developed within schools today including schools that develop 
programs for gifted and talented students (Sternberg, 2005). Despite the number of 
characteristics possessed by a gifted and talented student or the intensity with which the 
characteristics are demonstrated, research suggests that these must be addressed in the 
curriculum design and learning experience for these students (Gross et al., 2003; Hockett, 
2009; S. Kaplan, 1994; Maker & Nielson, 1996; VanTassel-Baska, 2005) 


4. Principles of Gifted Curriculum 

The appropriate challenge is important in designing a curriculum for the gifted and 
talented students as they are different from the nongifted students (Gross et al., 2003; 
Hockett, 2009; S. Kaplan, 1994; Maker & Nielson, 1996; VanTassel-Baska, 2005). 
Research on gifted and talented student populations set out the need for services that 
challenge student thinking, provide opportunities for engaging curriculum beyond that of 
the core classroom, and use technology to expand student learning (VanTassel-Baska, 
2010; Winebrenner & Brulles, 2012). Gifted students should be provided with curriculum 
opportunities that allow them to attain optimal levels of learning (Gross et al., 2003; 
Stephens & Karnes, 2015). An educational system that does not provide challenges, sets 
up a situation where these students are at risk of not fulfilling their potential and hence 
do not achieve at levels they would otherwise be capable of reaching (Davidson, 2004). 
VanTassel-Baska (2005) states that to maximise the best impact, curriculum experience 
for gifted and talented students should be carefully planned, written, implemented and 
evaluated. The following discussion outlines some key principles for constructing a gifted 
curriculum. 


4.1 Discipline-based and integrative. Curriculum for gifted learners employs a conceptual 
approach to explore or organize content that is discipline-based and integrative (Hockett, 
2009; June Maker & Shiever, 2005; J. Renzulli & Reis, 2014; Carol Ann Tomlinson & Moon, 
2014). Curriculum with a discipline-based foundation employs the skills, principles, 
ideas, theories and values most essential to a field of study to illustrate the essence of the 
discipline itself (Purcell & Eckert, 2006). The frame of the discipline itself illuminates 
how the curriculum is structured (VanTassel-Baska, 1998). Curriculum for gifted learners 
is also integrative where it concentrates on the relationships between bodies of 
knowledge and focuses on cross-disciplinary concepts. As a result, it exposes students to 
multiple approaches and domains of inquiry; and understand the discipline's depth and 
complexity (Carol Ann Tomlinson, 2014; VanTassel-Baska, 2010). 


4.2 Modification through abstraction, depth, breadth and complexity. Since gifted learners 
are presumed to be more cognitively advanced than their peers, many gifted education 
curriculum experts conclude that the general education curriculum is not suitable to 
accommodate the needs of the students. Therefore, modifications through abstraction, 
depth, breadth, and complexity are necessary (Hockett, 2009; Stephens & Karnes, 2015). 
Abstraction refers to engaging students with content, process, and products that are less 
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familiar to students' experiences (Maker & Nielson, 1996). Abstraction allows students to 
focus on the implications and extensions of ideas rather than on fixed facts or 
explanations (Maker & Nielson, 1996). Modifying curriculum with more breadth may 
refer to exposing students to a wide variety within or across a content area or extending 
the basic curriculum (S. N. Kaplan, 2005; J. Renzulli & Reis, 2014). Modifying content in 
depth also involves students engaging an area of special interest at a high level 
(VanTassel-Baska, 1989), studying significant issues related to a topic (Baska, 1989; 
Feldhusen et al., 1985), or allocating more time on learning a topic (S. Kaplan, 1994). 
Building a complex curriculum involves the development of detailed and more 


challenging content; the integration of concepts and knowledge from multiple disciplines; 
the need for high-level thinking processes; and incorporating the various perspectives, 
theories, principles, and concepts used by a professional in a particular field (S. Kaplan, 
1994; Maker & Nielson, 1996; Rogers, 2002). 


4.3 Use of process and materials as used by experts. Gifted students, compared to their 
peers, are more prepared at their age to do the work equivalent to expert practices 
(Hockett, 2009; Stephens & Karnes, 2015). Gifted students should be involved with 
inquiry-based procedures such as evaluating the legitimacy of a resource, conducting 
follow-up studies, and learning how to master other relevant skills according to current 
demands (Purcell et al., 2002; J. Renzulli & Reis, 2014; VanTassel-Baska & Little, 2016). It 
is also important to integrate high-level thinking skills that are already integral to expert 
practices into the gifted curriculum. These thinking skills include thinking critically, 
making decisions, asking questions, developing new ideas, defending opinions, debating 
different points of view, transferring information, and solving problems (S. Kaplan, 1994; 
Maker & Nielson, 1996; J. Renzulli & Reis, 2014). All these thinking skills should be 
content-based and serve as a guide toward a final goal, rather than being taught 
separately (Shore & Delcourt, 1996). Regarding materials, gifted students need to be 
exposed to detailed, diverse, more abstract materials, and require high level reading or 
processing skills. However, in most situations, students need to be given clear guidance 
and instructions on the procedure for using the materials (Carol Ann Tomlinson & Moon, 
2014). 


4.4 Emphasis on realistic problems, products, and performances. Gifted education experts 
have emphasized the importance of providing a learning experience based on issues or 
problems that are true and relevant to their students' lives, cultures, or perceptions, 
whereby students are able to evaluate and recommend solutions to specific problems 
(Maker & Nielson, 1996; Purcell et al., 2002; Purcell & Eckert, 2006; Rogers, 2002). The 
problem-solving process needs to be followed by a genuine product that is directed at the 
real user, or at least the product meets the basis of the actual discipline (Purcell & Eckert, 
2006; J. Renzulli & Reis, 2014; J. S. Renzulli, 2011; Shore & Delcourt, 1996). At a higher 
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level, in problem solving, product development and performance, gifted students can be 
driven to produce something transformational, meaning they take the knowledge they 
have learned and see and apply it from other perspectives and eventually work to create 
something new (Passow, 1982; Purcell & Eckert, 2006; Rogers, 2002; Carol Ann 


Tomlinson & Moon, 2014). 


4.5 Flexibility based on interests, adjustments, and variety. While there are many models 
that provide specific guidance on creating a flexible gifted curriculum, generally gifted 
education experts see that a flexible curriculum can be achieved through three processes: 
based on student interest, adjustment for pacing, and variety. The first involves students 
choosing their own learning goals (Rogers, 2002; Carol Ann Tomlinson & Moon, 2014). 
Therefore, assignments should be open-ended with no right or wrong answers (S. N. 
Kaplan, 2005; Carol Ann Tomlinson, 2014; VanTassel-Baska, 2005). The second involves 
adjusting the pace of learning. This includes speeding up the learning process by 
enabling students to quickly learn something or slowing down the learning process so 
that the students are more immersed in the information (Maker & Nielson, 1996; Carol A. 
Tomlinson, 2001; Ward, 1980). The third is to apply variety in the curriculum structure. 
This might include variety in content and form, instructional materials, and approaches, 
learning tasks or activities, skills, or learning opportunities (June Maker & Shiever, 2005; 


Purcell & Eckert, 2006). 


5. Islamic Gifted Education Model 


KGI GIFTED 
STUDENTS 





LA 
“be (INAQ. 


Figure 1. Framework of Islamic Gifted Education Model (IGCM) 


Figure 1 shows the key elements that are central to the formation and implementation of 
the Islamic Gifted Curriculum Model (IGCM) The gifted curriculum is embraced by four 
main pillars: National Education Philosophy (NEP), Islamic Education Philosophy (IEP), 
Gifted Education (GE), and The Integration of Naqli and Aqli knowledge (INAQ). These 
four should act as definers to the formation and expansion of the content of the gifted 
Islamic curriculum. In principle, the use of each of these elements in the development of a 
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gifted Islamic curriculum is not necessarily in sequence; rather, it is usable 
comprehensively and can be initiated from any direction deemed appropriate. The 
following discussion elaborates on the details of each element. 


5.1 National Education Philosophy (NEP) 


KGI is required to adhere to the National Education Philosophy (NEP) as the basis for the 
formation of the structure and implementation of its curriculum even though it is 
classified as a gifted school (Ministry of Education Malaysia, 2001). The NEP which was 
officially gazetted in 1988 and revised in 1996 states: 


Education in Malaysia is an ongoing effort towards further 
developing the potential of individuals in a holistic and integrated 
manner, so as to produce individuals who are intellectually, 
spiritually, emotionally, and physically balanced and harmonious, 
based on a firm belief in and devotion to God. Such an effort is 
designed to produce Malaysian citizens who are knowledgeable and 
competent, who possess high moral standards, and who are 
responsible and capable of achieving high levels of personal well- 
being as well as being able to contribute to the harmony and 
betterment of the family, the society, and the nation at large 
(Education Act, 1996) 


The NEP serves to meet the needs of Malaysians, which is based on the National 
Principles (Rukun Negara) towards achieving unity and a progressive society (Ministry of 
Education, 2001). In developing and implementing a curriculum for a school, including 
KGI, NEP serves to: (a) facilitate in the expansion and improvement of education by 
providing guidance and direction; (b) as a fundamental policy and consideration in 
determining national educational goals; (c) As a resource for educators to better 
understand Malaysia's educational system; (d) as a guide for educators to carry out 
educational tasks; (e) As the foundation for curriculum design, teaching materials, and 
learning and teaching strategies; and, (f) As a controller to any activity that seeks to 
change educational policy while avoiding misunderstandings or doubts about curriculum 
implementation (Meng, 1996; Sang, 2008). To ensure that the gifted curriculum does not 
deviate from the Malaysian government's main educational goals, all of the elements 
mentioned above must be fulfilled in the context of developing the curriculum at KGI. 
This is reflected in the Malaysia Education Blueprint 2013-2025, which states that gifted 
education and curriculum development are equally important to the government's plan 
to transform Malaysia's diverse educational institutions (Malaysia, 2013). 


Thus, to comply with the NEP principles, the gifted curriculum at KGI is designed and 
placed on the foundation of the Malaysian National Curriculum i.e the Secondary School 
Standard Curriculum or Kurikulum Standard Sekolah Menengah (KSSM), which was 
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launched in 2017. The National Curriculum is an educational programme that includes 
curriculum and co-curricular activities that cover all knowledge, skills, norms, values, 
cultural elements, and beliefs to assist a student in developing fully physically, spiritually, 
mentally, and emotionally, as well as instilling and enhancing desired moral values and 
imparting knowledge (Malaysia, 1997). Compliance with KSSM means strictly following 
the implementation of the basic structure of the national curriculum such as offering and 
teaching compulsory subjects, the implementation of valid and permitted co-curricular 
activities, as well as the official examination registration processes set by the ministry. 


5.2 Islamic Education Philosophy (IEP) 


The development and implementation of this gifted curriculum is also positioned within 
the framework of the Islamic Education Philosophy (IEP) which states: 


Islamic education is a continuous effort to impart knowledge, skills, 
and appreciation of Islam based on the Qur'an and Al-Sunnah in 
order to form attitudes, skills, personality, and view on life as a 
servant of God with a responsibility to develop oneself, society, the 
environment, and the nation in order to achieve good in this world 
and eternal well-being in the hereafter. 


The IEP was created in tandem with the NEP, which aims to develop a person who 
believes in God and follows his or her religious teachings. By making IEP as the basis for 
curriculum development, KGI's gifted curriculum is expected to include in particular all 
the important elements related to the Islamic education framework. Based on IEP, 
knowledge is integral or holistic which is framed with the concept of belief in the Oneness 
of Allah SWT. There are some key concepts that can be dynamically developed through 
this IEP that should serve as the foundation for the development of the Islamic gifted 
curriculum. The concept of true knowledge is clearly displayed in the IEP, and it should 
serve as a guide for any institution planning to develop an educational programme or 
curriculum. 


True knowledge, according to the Qur'an and Al-Sunnah, is more than just data and 
information. True knowledge transforms people and brings them into harmony with the 
universe by linking them to the source and purpose of their existence (Malik, 2016). It is 
evident from the first revelation to Prophet Muhammad PBUH that Islam has positioned a 
high value on knowledge: 


Read in the name ofyour Lord who created. Created man from a clinging substance. Read, 
and your Lord is the most Generous. Who taught by the pen. Taught man that which he 
knew not. (Al-Qur'an 96:1-5) 
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Thus, the Qur'an and Sunnah are made the main sources of the gifted Islamic curriculum, 
serving as a platform for the process of diversification and enrichment of curriculum 
content. 


5.3 Gifted Education (GE) 


Gifted curriculum should always be flexible for the modification process. Although KGI 
needs to strictly adhere to the basic structure of KSSM, as stated above, there is still room 
for KGI to operate and implement its gifted curriculum through a process of modification. 
This process needs to be carried out continuously to ensure that the gifted students 
receive educational experiences that suit their needs (VanTassel-Baska, 1989). In 
principle, a gifted curriculum is a basic curriculum that has been modified to meet the 
gifted student's needs (Carol Ann Tomlinson, 2014). This model suggests that curriculum 
modification be implemented through three main processes: curriculum compatcting, 
acceleration and enrichment. 


A curriculum compacting technique allows teachers to make curriculum adjustments for 
students who have already mastered the material to be learned by substituting new 
content, enrichment options, or other activities for the material they already know (J. 
Renzulli & Reis, 2014). The teacher removes previously mastered material, expanding the 
curriculum's challenge level and making room for enrichment, self - paced, or 
acceleration. Through this strategy, gifted students are given the opportunity to focus on 
activities that match their abilities because if they are left with repetitive learning and 
content that they already know, it will lead to boredom and underachievement 
(Allenback, 1995). Curriculum compacting enables gifted students to complete 
curriculum requirements at a faster pace. Students can use the time saved to engage in 
educational activities that will help them improve their strengths and abilities or 
strengthen their weaknesses. 


This model also emphasizes the importance of acceleration. Acceleration involves moving 
through academic subjects and content more quickly, allowing students to skip grades 
and instructions in order to learn at a level that best suits their academic potential (Davis 
et al., 2013). Acceleration has many scopes and strategies that must be tailored to the 
needs of a gifted institution, as some research has found both benefits and drawbacks to 
its implementation (Rambo & McCoach, 2012). The following are some examples of 
acceleration processes (Colangelo et al. 2004) that could be considered for 
implementation through this curriculum model: 


a) Grade-Skipping: A student is considered to have grade skipped if he or she is given a 
grade-level placement ahead of chronological-age peers. Grade-skipping can be 
implemented either at the beginning of school or throughout the school session. 
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b) Subject-Matter Acceleration/Partial Acceleration: This process enables students to 
spend a part of the day in classes with older peers (or with materials from higher grade 
assignments) in one or more subject areas. It can also be accomplished by physically 
moving the student to a higher-level class for instruction. Subject-matter acceleration can 
also be achieved outside of the regular instructional schedule (e.g., school holidays or 
after school) or by using higher-level instructional activities on a continuous progress 
basis without abandoning the placement with chronological-age peers. 


c) Mentoring: A student is paired with a mentor or expert tutor who provides 
comprehensive or more accelerated instruction pacing. This process is ideal for gifted 
schools like KGI because it is a gifted school that operates in a university setting with 
many lecturers from various faculties who can mentor gifted students in specific areas of 
expertise. 


The third process related to curriculum modification is through enrichment. Enrichment 
programmes are alterations and additions to regular students' curricula in order to meet 
the needs of gifted students in the cognitive, affective, creative, and psychomotor fields 
((VanTassel-Baska & Brown, 2007)). In comparison to acceleration, the enrichment 
process is typically offered to gifted students without them skipping grade(s), and thus 
may pose fewer challenges for school administration than acceleration (Wu, 2013). The 
enrichment process can be implemented through three levels: (i) Exploring activities that 
aimed at providing suitable ecosystem for gifted students to deal with school subjects 
that interest them; (ii) guided activities geared toward a specific skill, which include 
techniques and strategies aimed at developing thinking processes; and, (iii) problem 
solving that include research activities and art and literary activities (Gubbins, 2010). 


5.4 Integration of Naqli and Aqli Knowledge (INAQ) 


As mentioned earlier, KGI is subject to the USIM agenda in integrating naqli and aqli 
knowledge (INAQ). INAQ refers to the integration of knowledge derived from revelation 
and knowledge derived from human reasoning based on the Islamic Worldview, with the 
goal of developing a person who is knowledgeable, virtuous, and competent of leadership 
(USIM, 2018a). The implementation of INAQ is closely related to the IEP discussion 
above; however, the INAQ discussion in this section focuses on how to place it in the 
practical context of curriculum content development. In the context of curriculum 
development and implementation, integrating naqli and aqli knowledge means 
developing new knowledge based on sources and methodologies that adhere to the 
framework of Islamic teachings (USIM, 2018a). The application of INAQ elements in this 
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gifted curriculum can be organized in four main levels namely Mustawa al-Ta'sil 
Mustawa al-Muqaranah, Mustawa al-Takyif, and Mustawa al-Takamul (USIM, 2018b). 


The first level, Mustawa al-Ta'sil, refers to the process of referring directly to the main 
sources of Islamic teachings, particularly the Qur'an and hadith. At this stage, a concept or 
theory in aqli knowledge will be directly linked to the main source, either the Qur'an or 
hadith, or both. At this stage, the linking process must be carefully executed so that it can 
serve as a platform for knowledge exploration to the next level. 


The second level, Mustawa al-Muqaranah, refers to the process of comparing and 
contrasting the approaches of naqli and aqli knowledge. In addition, this process 
necessitates a thorough understanding, analysis, and investigation of the concept, 
epistemology, and paradigm of naqli and aqli knowledge, as well as its implications for 
subsequent knowledge production. 


The third level, Mustawa al-Takyif, refers to the process of selecting, screening, 
evaluating, adapting, and applying any principles, values, and frameworks of knowledge 
that do not contradict Islamic teachings. The last level, Mustawa al-Takamul, refers to the 
process by which all the processes in the previous three levels are integrated to produce 
a holistic discipline of knowledge through the curriculum offered. 


Conclusion 

The development of a gifted curriculum is essential and must be implemented on a 
regular basis in accordance with the needs of a gifted programme. Because the giftedness 
perspective is culturally specific, the Islamic gifted curriculum must always be tailored to 
the needs of Muslim gifted students. Nonetheless, best practises in gifted education in 
other countries or institutions should not go unnoticed. We must also consider taking and 
conform some of the appropriate elements from well-known gifted models to ensure that 
we do not deviate from the true norms of gifted education. For this gifted Islamic 
curriculum, for future research, a researcher needs to deepen and detail the method of 
implementation or evaluation of its effectiveness to gifted Muslim students. 
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Abstract 


COVID-19 is part of Allah's trials on mankind. The global pandemic has changed the order 
of people's lives. How does the Qur'an respond to this pandemic? What should a Muslim 
do to deal with a virus that has killed many people? This paper tries to find out the 
meaning of word bala'and musibah in the Qur'an with contextual interpretation approach 
then related to COVID-19. Why these two vocabularies? Because these two vocabularies 
describe trials or tests from Allah SWT to His servants. The words bala'and musibah are 
collected thematically with mu'jam al-Qur'an then to seek basic meaning of the words 
after that, the interpretation on the words from the Moslem scholars and final step is 
contextualization to bring new meaning and relevance to COVID -19. The result of study as 
follow: Contextual meaning of word bala' is 1) COVID-19 is part of bala-'an sayyiat 
which is a bad trial 2) Bala' in the form of COVID-19 is interpreted by obedience, namely 
obedience to the health protocols set by the government. While contextual meaning of 
musf(i“bah is 1) COVID-19 is part of the musibah sayyiat a severe catastrophe 2) Facing 
COVID-19 humans must return to Allah SWT “inna lillahi wa inna ilaihi raji'un" by 
implementing health protocols 3). Obedience to leaders (government) by running health 
protocol is important in dealing with COVID-19 If you ignore it, you will be killed / die 
because of COVID -19 virus and the Qur'an called it as musibah. 


Keywords: Covid-19, Bala; Contextual Interpretation, Musibah 
Introduction 


Covid-19 stands for Coronavirus Disease while the number 19 refers to 2019. This virus 
first appeared in the city of Wuhan, Hubei Province, China. According to a report from the 
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WHO (World Health Organization) at the end of 2019 there were 44 patients exposed to 
severe pneumonia. Then in early 2020 the world was shocked by the incidence of severe 
infections identified by the genetic code, namely the new corona virus that belongs to the 
coronavirus family with the cause of severe acute respiratory syndrome (SARS). WHO 
named it the novel coronavirus (nCoV-19) (Ceraolo & Giorgi, 2020) 


WHO set the status of the public health emergency of international concern (PHEIC) in the 
case of this corona virus on January 30, 2020 and then WHO named it as Covid-19 on 11 
February, 2020.(Naming the Coronavirus Disease (COVID-19) and the Virus That Causes 
It, n.d.) The serious impact of this virus is so extraordinary that the process of spreading is 
also so fast. Almost all countries are infected by this virus. According to data from John 
Hopkins University and Medicine counted until 5 July 2021 people worldwide infected 
with covid-19 amounted to 184,539,695 while people died totaling 3,991,598 
people.(Home, n.d.) In Indonesia, there are 2,313,829 confirmed cases of COVID-19, while 
61,140 people have died. (Indonesia - COVID-19 Overview - Johns Hopkins, n.d.) 


Covid-19 in the study of the text of the Qur'an and Hadith has not found the exact same 
discussion, only symptoms or diseases that resemble. In Islamic literature related to 
infectious and dangerous diseases is often termed tja- 'un. This tja-'un epidemic has also 
hit Muslims and caused many people to die.(Nawawi, n.d., pp. 283-284) 


Prophet Muhammad (PBUH) once gave a warning not to enter an area affected by the 
plague with the aim of not getting infected from the plague. The Prophet said: 


The Prophet (PBUH) said, "If you get wind of the outbreak of plague in a land, do 
not enter it; and if it breaks out in a land in which you are, do not leave it ( Sahih 
Bukhari: 5.728) (al-Bukhari, 2001, p. 130) 


The above hadith teaches that if there is a disease outbreak in a place so that those outside 
the area do not enter that area. And vice versa if the epidemic is in the location where we 
are, then it is not allowed to leave the inhabited location. The purpose of preventing entry 
and exit taught by the Prophet is to anticipate the spread of the plague or break the chain 
so that it does not spread. The value of the prophet's teaching contained in the above 
hadith is very contextual with current condition. 


Finding from Zohaib Ahmad and Arzoo Ahad also shows that facing the covid-19 
pandemic the medical and Islamic perspectives are almost the same. Hand washing is the 
WHO recommended priority way to minimize the spread of the virus. Muslims are 
required to wash their hands three times before praying. The ritual of washing hands is 
also carried out for other purification rituals. The use of masks is also important to stop 
the spread of the corona virus. Islam does not prohibit the use of masks. Instead Islam 
teaches also to cover the face when sneezing and yawning.(Ahmad & Ahad, 2021, p. 39) 


In the perspective of Qur'an COVID 19 which happened today, is it a punishment from 
Allah SWT or a disaster? al-Qur'an describes if Allah SWT sends punishment on humans 
then pious people who obey Allah SWT will be saved first. An example is when there will 
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be a flash flood that will hit propthet Noah's people, Allah SWT gave an order to Noah to 
build a big ship to save the believers from the flood (Hud/11:26-27). The story of the 
prophet Lut is also tha same, ordered to bring his family except the disobedient to get out 
of his area where the punishment would be imposed in that area (Hud/11:65) But if the 
disaster that befalls is in the form of a calamity that hits all human beings, whether they 
believe or not, the Qur'an calls it a Ftnah or bala”: The term is called the Qur'an in the 
meaning of a test or trial (al-anfal/8:25, an-nisa/4:146) (Shihab, 2020, pp. 7-8) 


This paper tries to find out more about the meaning of the words bala-'and musfi-x bah 
in the Qur'an. Why these two vocabularies? Because these two vocabularies describe trials 
or tests from Allah SWT to His servants. It becomes important to analyze more deeply the 
words bala-' and mus/(i*bah in the Qur'an. How does the Qur'an respond to this 
pandamic? What should a Muslim do to deal with a virus that has killed many people. 
These research questions that are discussed and answered in this paper. 


Literature review 
Covid-19 and al-Qur'an 


The Qur'an mentions that the calamity befell mankind is a test that will be given to his 
servants in the form of fear, hunger, lack of wealth, life and fruits. Then the Qur'an 
confirms that there will be good news for those who are patient with the trials that Allah 
SWT gives (al-Baqarah/2:155). The illustration narrated by the Qur'an shows humans will 
definitely get trials with various levels, it could be that one human being with another 
human being has different trials. 


At the end of 2019 a deadly virus (COVID-19) emerged from Wuhan, China and in 2020 it 
has infected almost all countries in the world including Indonesia. How does the Qur'an 
respond to this pandemic? Is this part of calamity described in al-Baqarah/2:155? 
Muslims believe that all calamities or disasters that occur on this earth are part of the 
destiny of Allah SWT which has been determined in Jauwh mahfuz zh (al-Hadid/57:22). 
The destiny that has been set by Allah SWT is not all absolute means that there is a part of 
destiny can be changed by human effort (al-Ra'd/13:11) 


Once upon a time Sayidina Umar was about to enter Syria and found out that there was an 
epidemic there. Then he conferred with his best friend to return. Finally it was agreed to 
return and stay away from the location of the outbreak. On this decision, Abu Ubaidah 
said, "Are we going to run away from Allah's destiny, O Ami“rul mux*kmini”n? 
(commander of the faithful)" Umar replied "yes... we run from the destiny of Allah SWT to 
another destiny, what do you think if you have two valleys one is fertile and the rest is 
barren, won't you graze your goats in a fertile valley according to Allah's destiny " 
Regarding the story, Yusuf Qardhawi, a great scholar from Egypt, argued that a visionary 
and faqih Muslim is one who rejects Allah's destiny by running to another Allah's 
destiny. (Qardhawi, 1998, pp. 289-299) 


Quraiash Shihab, a well-khown Indonesian moslem scholar and commentator (mufassir), 
reinforces the above view that humans have their destiny determined by Allah SWT but 
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humans are given a space of freedom in the "space of destiny" that Allah SWT has 
determined earlier. Humans can escape from the destiny of Allah SWT to another destiny 
of Allah SWT.(Shihab, 2020, p. 36) So the human effort to avoid the corona virus is part of 
destiny itself. Not allowing ourselves to be infected and protecting those around us from 
the threat of the virus is an attempt to present another destiny that is more useful and 
beneficial. 


The values of the teachings in the Qur'an are a guide for Muslims living in this world (al- 
Baqarah/2:185). Understanding the value of Islamic teachings is believed to be able to 
provide peace of mind and emotional stability for Muslims when facing life's problems, 
including the global pandemic COVID-19 that has hit almost all of humanity in the world. 
The function of religion (Islam) as already mentioned is in line with the function of 
religion according to sociologist Thomas Odea as quoted by Amin Nurdin religion 
provides a sense of comfort in the form of moral support for its adherents so that it 
becomes a "calming" medium when its adherents are hit by problems. In addition, the 
practice of worship that connects its adherents to something transcendent is believed to 
be able to bring a feeling of peace and religion that develops in the midst of society also 
functions to maintain community stability. (Nurdin et al., 2015, p. 41) 


Ahmad Baidowi, et al in their research stated pesantren (Islamic boarding schools) in 
Yogyakarta, Indonesia took two ways to deal with COVID-19, physical and spiritual efforts, 
physical efforts were carried out by implementing strict health protocols while spiritual 
efforts to fight COVID-19 were through reading the Qur'an, hizib( prayer for salvation and 
rejecting calamities), sholawat(prayer for the prophet). This effort is a Qur'an-based 
boarding school approach to deal with the global pandemic COVID-19. This spiritual effort 
is also able to create calm and peace for the students so that they are not anxious and 
haunted by the fear of the virus.(Baidowi et al., 2021, p. 9). The findings of Samad 
Umarella, et al show reading and listening to the Qur'an provide energy to cure disease. 
This therapy uses an auditory system that can activate the brain and indirectly help 
improve people's health. In the context of COVID-19 reading and listening to the Qur'an 
has a calming effect and relieves stress on Covid-19 patients.(Umarella et al., 2020, p. 
1164) The results of the study confirm the function of religion as a calming medium when 
its adherents are hit by problems such as global pandemic corona virus 


Research from Adila Zakaria, et al also proves religious values bring a sense of comfort to 
its adherents when facing a pandemic. The concept of IBI (Islamic Built Environment) 
which was applied to the COVID-19 emergency hospital in Malaysia showed positive 
results in the form of satisfaction of COVID-19 patients treated at the COVID-19 
emergency hospital in Malaysia which was based on Islamic values or IBI (Islamic Built 
Environment) (Zakaria et al., 2021, p. 371) 


While the results of research from Suyadi, et al prove the opposite that there are small 
groups in Indonesian society who do not believe in COVID-19. This is a homework for the 
government in addition to the effort to fight COVID-19 itself. Making people aware health 
protocols are important and the virus is real is not an easy thing. Moreover, many 
community activities during the pandemic have changed and this is out of the ordinary for 
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the general public and requires serious efforts to deal with it gradually.(Suyadi et al., 
2020, p. 6) 


Therefore, it is important to explore the values of the Qur'an related to the vocabulary of 
bala-' and musfi*bah which are then conceptualized as a result to become a code of 
conduct, the way of behaving and acting for Muslims in the face of the corona virus 
outbreak. The results of this study will also confirm the function of religion as a guide for 
Muslims, including instructions to deal with COVID-19. 


Contextual Interpretation 


Mohammed Arkoun, an al-Jazair Moslem Scholar, argues that the text of the Qur'an is a 
finished (closed) and opened corpus at the same time. Finisihed corpus because it has 
been standardized in the form of written text. Opened corpus because the social context 
that surrounds it is so many and dynamic.(Arkoun, 1997, pp. 91-92) Arkoun's statement 
means that the transformation of Allah's revelation to the prophet Muhammad (PBUH) 
from verbal to written form indicates that the Qur'an has been completed. But on the 
other hand, the social conditions of society are so diverse and dynamic, in this context the 
Qur'an must become an opened corpus, open to continuous improvement of meaning. In 
this way, the Qur'an is able to meet and dialogue with the empirical realities of human life 
such as COVID-19. This pandemic has never been found exactly in the era of the Prophet 
Muhammad (PBUH), so contextualization is one of the way to dialogue text and context. 


According to Abdullah Saeed, Professor of Islamic Studies from the University of 
Melbourne Australia, the contextual approach is part of a form of Islamic reformism 
compared to the textual approach. The general characteristic inherent in the contextual 
model is the attempt to find the deepest meaning of the Quranic verse, not just its literal 
meaning. This means that the meaning evolves over time, looking at the socio-historical, 
cultural and linguistic context of the text. The contextual approach allows a researcher to 
consider certain words in their context, arriving at an understanding that is believed to be 
more relevant to the state of interpretation. In the contextual paradigm, the Qur'an is not 
considered a law book, but a book contains values, principles and ideas can be applied at 
different times and places, these are the values of the universality of the Qur'an that are 
timeless.(Saeed, 2008, pp. 220-221) 


In Islamic studies, especially the study of the Qur'an, one of the problems is that the text is 
not read in dialogue with today's reality. The substance of the meaning of the text of the 
Qur'an can be neglected. This is the importance of contextualization to present texts that 
are fresh, relevant and accommodating to the challenges of the times. In Qur'anic studies 
mentions the existence of asba-Sbun nuzul! the reasons for the revelation of a verse in 
the Qur'an. M. Amin Abdullah, an Indonesian Muslim scholar, stated that the concept of 
asbaSbun nuzuI confirmed the Qur'an had a positive causal relationship between the 
message of the Qur'an and the social, economic, and political events that surrounded it at 
that time. But unfortunately the dimensions of worldly events are reduced to their 
transcendence and holiness. This makes difficult to present the meaning behind 
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historically written texts. The moral meaning that exists behind the text is inferior to the 
verbal form of the text.(Abdullah, 2012, pp. 138-139) 


From above description, the Qur'an as a book of guidance for mankind (al- 
Baqarah/2:185) requires serious efforts to explore the values, principles, ideas of the 
Qur'an. Contextualization is part of the effort to interpret the Qur'an so that values of its 
teachings can be applied to today's empirical reality. The Qur'an did not come down in a 
vacuum condition there were certain conditions that existed around it at that time. This 
shows there is a strong interaction between reality and revelation (Qur'an). So the 
universality values of the Qur'an must be able to be revealed to respond to the current 
problems faced by Muslims that is COVID-19. 


Research Method 


This study explores the words bala“ and musf(i“bah as well as their derivation in the 
Qur'an with the help of Mu'jam al Mulftahras Ii alfa-Sdil Qur'an by Abdul Baqi. Then to 
look for the basic words from the words bala“ and musfi“bah as well as their 
derivations then see how the commentators interpret these words. Such as the 
interpretations of ibnu Katsir, al-Tfabari?”, Ibnu Abas, al-Ma*wardi?, al-Mana?r, 
and others deemed relevant. The collected data is then processed and 
analyzed.(Cresswell, 2014, pp. 276-284) The next step is to do contextualization with a 
contextual hermeneutic approach, the steps are as follow: 

1) Meeting the world of texts, namely collecting verses of the Qur'an that speak of bala”' 
and musji“bah 2) Finding the basic meaning of the words bala-' and musjiSbah 3) 
finding out the meaning of these verses for first recipient. This method is taken by looking 
at how the commentators interpret these verses. 4) Determine the meaning of the text in 
the present, namely by contextualizing the verses of bala”' and musji“bah with the 
global covid-19 pandemic.(Saeed, 2006, pp. 151-153) 


Discussion 


The Words Bala' and Musfi*bah as well as Their Derivation in the Qur'an 
The vocabulary of :53i and its derivation in the Qur'an is mentioned 59 times in this paper 


will be discussed only 7 verses as representative from 59 verses and the data as follows : 
The word oo, in al-Qalam/68:17, The word ,* ,i in al'araf /7: 168, The word Ss, in al- 


Baqarah/2: 155, The word :& in al-Baqarah /2: 49, al-anfal/8:17, as-Shaffat /37: 106, ad- 
Dukhon/44: 33 (al-Baqi, 1994, pp. 135-136) 


While the vocabulary of 2.1! and its derivation in the Qur'an is mentioned 77 times in this 


paper will be discussed only 8 verses as representative from 77 verses and the data as 
follows : The word 2& in at-Taghabun /64: 11, the word :. in al-Baqarah/2: 156, , al- 


Imran /30: 165, al-Qashash /28: 47, al-Hadid /57: 22, the word ,.4. in al-Maidah /5: 49, 
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the word X4 in at-Taubah/9: 50, the word Re in as-Syuro/42: 30 (al-Baqi, 1994, pp. 
415-416) 


Interpretation of the word bala and its derivation in the Qur'an 


According to Ahmad bin Faris in maqayis al-lughah the word bala. comes from the 
word baliya-yabla--bala” which means ikhlaSqu syai'in (ethics on something) and 
nawun min al-ikhti' bar (part of the trial) while trials can be trials of goodness and trials 
of evil bala fil khair wa sjarri (zakariya?, 1979, pp. 292-294) Meanwhile, according to 
al-Muhi2t dictionary, the word bala-'is interpreted by al-ghammu namely sadness or 
distress. bala” also means exhausting the body or trials.(al-Fairu *za*ba2di?, 2005, p. 
1264) 


The word bala”'and its derivation based on a search with Mu'jam al Mufahras Ii alfa-dil 
Qur'an as stated in the previous sub-chapter, the categorization of the verse can be 
described as follows: 


1. The word bala? 'means trials as in the verse below: 
al-Qalam/68:17 


17. Indeed, We have tried them as We tried the companions of the garden, when 
they swore to cut its fruit in the (early) morning 


The word balauna” ,X (We have tried them) in the above verse is interpreted by al- 


Tfabari* with imtihjan and ikhtibar which means testing while the interlocutor referred 
to in the verse is guraish polytheist (al-Tfabari*, 2000, p. 542). Ibnu Katsir explained 
that the above verse is an example given by Allah SWT to the quraish disbelievers, they 
have been given the grace and favor of Allah SWT in the form of sending the Prophet 
Muhammad SAW to them but they deny and refuse. Therefore, Allah SWT says inna” 
balauna2 hum is interpreted by Ibnu Katsir the word of balauna? with ikhtibar namely 
testing.(al-Quraisyi?, 1999, p. 195) 


al-Araf/7:168 
168. And We divided them throughout the earth into nations. Of them some were 
righteous, and of them some were otherwise. And We tested them with good 


(times) and bad that perhaps they would return (to obediencel. 


The word balauna” , (And We tested them) in the above verse is interpreted by trials or 


tests while what is meant by good tests are prosperity, desire and health. What is menat 
by bad tests are distress, fear, and suffering. (al-Quraisyi?, 1999, p. 498) 


al-Baqarah/2:155 
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155. And We will surely test you with something of fear and hunger and a loss of 
wealth and lives and fruits, but give good tidings to the patient. 


The word Janab luwannakum Si (We will surely test you )in the above verse is 


interpreted by Ibnu Abas with a test, namely indeed we (Allah SWT) will give a test. 
While the meaning of fear is fear of the enemy, hunger is drought for years, lack of wealth 
is loss of property, soul means loss of life due to being killed or sick.(Aba2s, n.d., p. 22) 


2. The word bala” means torment as in the following verse: 
al-Baqarah/2: 49 


49. And (recall) when We saved your forefathers from the people of Pharaoh, who 
afflicted you with the worst torment, slaughtering your (newborn| sons and 
keeping your females alive. And in that was a great trial from your Lord. 


al-Ma*wardi? in his interpretation explains that the word bala”-' (great trial) in the 
above verse has two meanings, namely: the first meaning, the bad torment in the form of 
slaughtering children while the second meaning is that their freedom from the 
punishment of the pharaoh is a great blessing from Allah. SWT. (al-Ma*wardi?, n.d. p. 
118) 


3. The word bala”'means obedience as in the verse below: 
as-Shaffat /37: 106 
106. Indeed, this was the clear trial. 


The word bala”' (clear trial) in the above verse means a clear and real test, namely a test 
of obedience and obedience to Allah's commands. This verse talks about the dream of 
Prophet Ibrahim who was ordered to slaughter his son. The command in this dream by 
Ibnu Katsir is interpreted as a real test on Prophet Ibrahim (al-Quraisyi?, 1999, p. 30) 


4. The word bala”' means victory / enjoyment as in the following verse: 


al-Anfal/8:17 


17. And you did not kill them, but it was Allah who killed them. And you threw not, 
(O0 Muhammad), when you threw, but it was Allah who threw that He might test the 
believers with a good test. Indeed, Allah is Hearing and Knowing. 


al-Qurtubi? interprets the word bala”-'an hjasanan (a good test )in the above verse with 
enjoyment. (al-Qurtubi, n.d., p. 386) While Ibnu Abas the word bala“ is defined by 
enjoyment and the word hjasanan is defined by victory and spoils. (Abas, n.d., p. 146) 
Ad-Dukhon/44:33 
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33. And We gave them of signs that in which there was a clear trial. 


al-Tfabari? in his interpretation interprets the word bala-S'un mubin (clear trial )with 
enjoyment, namely Allah SWT has saved them (the children of Israel) from their enemies, 
the sea also parted for them, the clouds also shaded them and Allah SWT also sent manna 
and salwa for them(al-Tfabari?, 2000, p. 38) 


The interpretation of the word musfi*bah and its derivation in the Qur'an 


The word musfi*bah according to Raghib al-Asfahani means calamity or disaster. The 
word musf(ibah originally meant the target of an arrow. As in the expression x Li 
asja-ba al-sahmu the person is hit by an arrow. The word musfi*bah comes from the 
word asja?ba which means getting good or bad.(al-As)fiha*ni., n.d., pp. 504-505) And 
according to Mu'jam al-Lughat al-Arabiyah the word musfi*bah means every misfortune, 
distress and disaster that befalls humans. (Umar, 2008, p. 1330) 


The word musfi*bah and its derivation in the Qur'an are classified as follows: 
. The word musfi*bah means punishment as in the verse below: 
al-Maidah/5:49 


49. - then know that Allah only intends to afflict them with some of their (own) sins. 
And indeed, many among the people are defiantly disobedient. 


The word yusij/bahum (afflict them) in the above verse is interpreted by Jala-ludi*n with 
bil 'Uqubati fi” al-Dunya? which is the punishment of the world due to its sins and that 
punishment is a reply for them. (al-Mah)ali”, n.d., p. 146) Meanwhile, al-Manar interprets 
the word yusi)j/bahum that Allah SWT wishes to punish them in the life of this world before 
the life of Hereafter. (ridha?, 1990, p. 348) 


at-Taghabun /64: 11 


11. No disaster strikes except by permission of Allah. And whoever believes in 
Allah - He will guide his heart. And Allah is Knowing of all things. 


al-Ma*wardi? interprets the word musjibah (disaster) in the verse as punishment or 
anxiety that occurs either from one's soul, property, or actions. All these calamities in the 
form of punishment occurred because of orders from Allah SWT. Another opinion says 


that all that (disaster) happened based on the law of Allah SWT (sunnatulla-h)(al- 
Mawardi, n.d., p. 23) 


. The word musfi*bah means difficulty as in the verse below: 


al-Baqarah/2: 156 
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156. Who, when disaster strikes them, say, "Indeed we belong to Allah, and indeed 
to Him we will return." 


This verse is still related to the previous verse that gives good news to those who are 
patient when they get trials or tests from Allah SWT in the form of difficulties. Then they 
said ";nna lillahi wa inna ilaihi raS”ji'u*n" that indeed we belong to Allah SWT and to 
him will return in the hereafter(al-Khazin, 1995, p. 94) 


. The word musfi*bah means killed / lost the war as in the following verse: 
al-Imran/3: 165 


165. Why (is it that| when a (single) disaster struck you (on the day of Uhud, 
although you had struck (the enemy in the battle of Badr| with one twice as great, 
you said, "From where is this?" Say, "Itis from yourselves." Indeed, Allah is over all 
things competent. 


The word musfi*bah (disaster) in the above verse means that Muslims were killed in the 
Uhud war and some of them were also injured. It is estimated that around 70 Muslims 
were killed by the polytheists. And this happened because of their own fault (Muslims) 
who went against Allah's commands and left obedience.(al-Tfabari?, 2000, p. 371) 


at-Taubah/9: 50 


50. If good befalls you, it distresses them; but if disaster strikes you, they say, "We 
took our matter |in hand) before," and turn away while they are rejoicing. 


Ibnu Katsi”“r interprets in tusjibka hjasanatun (If good befalls you )with conquest or 
victory over the enemy (al-Quraisyi*, 1999, pp. 161-162) while the word in tusjibka 
musji-batun (if disaster strikes you )according to al-Mana?r is a severe catastrophe as 
happened in the Uhud war, where the Muslims suffered defeat.(ridha”, 1990, p. 413) 

. The word musfi*bah means a bad condition as in the following verse: 


as-Syuro/42: 30 


30. And whatever strikes you of disaster - it is for what your hands have earned; 
but He pardons much. 


According to the interpretation of al-Kha*zin what is meant by musfi*bah in the above 
verse is a bad condition such as illness, disease, drought, high prices, drowning, lightning 


strikes and other forms of misfortune.(al-Khazin, 1995, p. 101) 


an-Nisa' /4: 78 
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78. if good comes to them, they say, "This is from Allah "; and if evil befalls them, 
they say, "This is from you." Say, "All |(things| are from Allah." So what is (the 
matter) with those people that they can hardly understand any statement? 


According to Ibnu Abas, the word wa in tusjibhum hfasanatun (if good comes to them) 
is a hypocrite and a Jew who says that Afasanatun is in the form of fertility, low prices and 
rain is coming from Allah SWT while wa in tusjibhum sayyiatun ( if evil befalls them) is in 
the form of drought, hunger, difficulties and high prices is from you (the misfortune of 
Prophet Muhammad SAW and his companions) then Allah SWT said to Prophet 
Muhammad SAW that all blessings and disasters are from Allah SWT (Abas, n.d,., p. 75) 


. The word musji*bah means doom as in the verse below: 


al-Qashash /28: 47 


47. And if not that a disaster should strike them for what their hands put forth (of 
sins| 


The word musji*bah (disaster) in the above verse is interpreted by Ibnu Abas as doom 
(Abas, n.d., p. 327) while al-Mahali interprets it as a punishment.(al-Mah)ali”, n.d., p. 
514) 


. The word musji*bah means famine and disease as in the following verse: 


al-Hadid /57: 22 


22. No disaster strikes upon the earth or among yourselves except that it is in a 
register before We bring it into being - indeed that, for Allah, is easy - 


Ibnu Katsi”r interprets the word musji*bah (disaster) that is on earth as famine or 
dryness while what is in you (humans) is interpreted as illness and disease. (al-Quraisyi”, 
1999, p. 26). Meanwhile, al-Tfabari** interprets the misfortunes that befall humans on 
earth in the form of drought, barrenness, loss of crops, injuries, illness and disease.(al- 
Tfabari?, 2000, p. 195) 


Contextualization of the words bala-'and musji*bah 


Based on the search for the word bala-'in the Qur'an. The categorization of the meaning 
of bala 'based on the interpretations of the commentators described in the previous sub- 
chapter is classified as follows: 1). The word bala”' means trial (al-Qalam/68:17, al- 
Araf/7:168, al-Baqarah/2:155). 2). The word bala” 'means torment (al-Baqarah/2:49) 3). 
The word bala-' means obedience (as-Shaffat /37:106) 4). The word bala”' means 
victory / enjoyment (al-Anfal/8:17, Ad-Dukhon/44:33) 


Above four meanings are the formulation of the analysis to the verses based on the 
interpretations of the commentators. This meaning is the meaning for the first recipient, 
namely the meaning that was attached when the Qur'an was revealed. From above 
classification of meanings, it can be seen that the word bala-'in the Qur'an does not 
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always have a negative meaning but has a flexible meaning. In certain conditions it can 
means trials or torments but also means obedience and victory. 


bala” 'in the form of trials revealed by Allah SWT because of the denial of the favors given 
by Allah SWT. (al-Qalam/68:17) while the trials themselves can be good or bad trials. 
Examples of bad trials are distress, fear and suffering while good trials are prosperity, 
desire and health. (al-Araf/7:168) In another verse, namely al-Baqarah/2:155 Allah SWT 
also confirms that humans will be tested in the form of fear, hunger, lack of property, loss 
of life due to murder or illness. This shows that every human being on this earth will get 
bala” 'namely trials from Allah SWT. 


Among the purposes of Allah SWT giving trials is so that humans return to the truth 
la'allahum yarjiu2n (al-Araf/7:168) besides that trials do not necessarily make people 
weak but on the contrary because calamities make people strong and it can be done if the 
person affected by the trial is patient in the face of the trial. (al-'Imran /3:146) even Allah 
SWT expressly states that there will be good news for those who are patient in facing 
trials (al-Baqarah/2:155) among the good news is the victory which is called by the 
Qur'an with bala-'an hjasanan (al-Anfal/8:17) 


Related to the COVID-19 pandemic, it is also part of a trial from Allah SWT. Outwardly, this 
pandemic is categorized as bala-'an sayyiat which is a bad trial. COVID-19 has killed 
many people and also changed the order of people's lives. Many sectors have been 
negatively affected by this virus, including the economic, educational, social and even 
religious sectors. So, to face this trial, one must understand word bala-'in the context 
COVID-19 in the form of "obedience" namely obeying the provisions and safety lines that 
have been determined by the government by carrying out health protocols such as 
wearing masks, maintaining distance, washing hands and vaccines. This form of obedience 
to the government is the contextual meaning of the word bala”'in as-Shaffat /37: 106 the 
interpretation of the verse has been described above, namely the obedience of Prophet 
Ibrahim and his son to Allah's commanads. 


The meaning of the word musfi*bah and its derivation in the Qur'an as described in the 
previous sub-chapter is classified as follows: 1). The word musfi*bah means punishment 
(al-Maidah /5:49, at-Taghabun /64:11) 2). The word musfi*bah means difficulty (al- 
Baqarah/2: 156) 3). The word musfi*bah means killed / lost the war (al-'Imran/3: 165, 
at-Taubah/9: 50) 4). The word musfi*bah means a bad condition (as-Syuro/42: 30, an- 
Nisa' /4: 78) 5). The word musfi*bah means doom (al-Qashash /28:47) 6). The word 
musf(ibah means famine and disease (al-Hadid /57:22) 


The word musfi*bah and its derivation in the Qur'an have various meanings according to 
their respective contexts. As the word musfi*bah means punishment. This meaning is 
given because of human actions that violate the commands of Allah SWT so that as a result 
of the sin then comes musfi*bah in the form of punishment (al-Maidah /5:49). musfi*bah 
also means defeat in war or the killing of someone, this happens because of disobedience 
to the war plans that have been made or disobedience to the leader (al-'Imran/3: 165) the 
word musfi“bah also means two sides such as the word bala, namely musfi“bah 
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hjasanat which means victory and the word musfi“bah sayyiat which means severe 
calamity (at-Taubah/9: 50, an-Nisa' /4: 78) Another meaning is the word musfi“bah 
which means bad conditions such as illness, disease, drought, high prices, drowning, 
lightning strikes and other forms of misfortune. (as-Shuro/42:30). 


This virus also includes the meaning of musfi*bah sayyiat, which is a severe catastrophe 
or a bad situation. This can be seen how the social impact arising from this virus. The 
order of human life has changed drastically due to the influence of COVID-19. Humans are 
threatened with life because of health factors due to virus attacks for which no definite 
treatment has been found. In fact, the impact is not only to human health which has the 
potential to lead to death, but also the wheels of the economy become chaotic due to the 
lock down policy limiting human movement. The economy becomes paralyzed because 
there is no human activity and movement. On the other hand, they have to stay at home to 
break the chain of spreading the virus. This is the social dilemma facing the Indonesian 
people today and the world community in general. This condition is as described in verse 
al-Hadid /57:22 Musji*bah fi*I ardhi is interpreted by Ibnu Katsi”r with dryness(al- 
Quraisyi?, 1999, p. 26) can be interpreted more broadly as a paralysis of the economy. 
Musji-bah fi“ anfusikum is interpreted as disease (al-Quraisyi?*, 1999, p. 26) can be 
interpreted in today's context as COVID-19. 


To face with this pandemic, the Qur'an emphasizes that if people are hit by a disaster, 
humans must return to Allah SWT "inna? lillahi wa inna? ilaihi raSji'uxn" the meaning 
“return” in al-Baqarah/2: 156 According to al Ma*wardi there is a reward for the actor of 
goodness and there is a punishment for the criminal.(al-Ma*wardi”, n.d., p. 210) In a 
broader context, it can be interpreted that the actor of goodness if a disaster strikes that is 
COVID-19 do hard effort to run the health protocols have been set by the government. As 
for criminal is the opposite, those who ignore health protocols. 


The Qur'an also clearly illustrates that obedience to the leader is important in the face of 
musf(i“bah. The defeat of Muslims in the battle of Uhud due to disobedience to the 
Prophet Muhammad (PBUH) is an example given by the Qur'an which then the defeat and 
killing of Islamic soldiers is called the Qur'an with musfi*bah (al-'Imran/3: 165) Today's 
context is obeying the government to deal with the covid-19 pandemic by implementing 
all regulations in the form of health protocols that have been set. If you ignore it, you will 
be killed / die and this becomes a musfi*bah as mentioned in the Qur'an. 


Conclusion 


The word bala”'and its derivation in the Qur'an have 59 verses. The basic meaning of the 
word bala-'is nawun min al-ikhti'bar part of the trial. The contextual meaning of the 
word bala”'related to COVID-19 is as follows: COVID-19 is from bala-'an sayyiat that is 
bad trial bala” 'in the form of COVID-19 is interpreted by obedience, namely obedience to 
the health protocols set by the government. 


While the word musfi*bah and its derivation in the Qur'an there are 77 verses. The word 
musf(i“bah means misfortune, trouble and disaster that befell humans. The contextual 
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meaning of musfi*bah related to COVID-19 is as follows: COVID-19 is part of musfi*bah 
sayyiat, namely a severe catastrophe or bad condition. Obedience to the leader is the main 
factor in dealing with COVID-19, namely by implementing the health protocol but 
neglecting it will be killed / die and this called by the Qur'an musfi*bah. 
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Abstract 

The study of Sufistic psychotherapy using the ma'rifat method is important, considering 
that such Sufistic psychotherapy is rarely mentioned in several studies. Even though the 
concept of ma Tifatis not a new thing in the scientific discourse of Sufism. This study will 
be read using an interpretive phenomenological approach. Gus Ridwan's personal 
experience regarding Sufistic psychotherapy using the ma 'Tifat method needs to be 
explored more deeply. It aims to gain understanding and new meanings in the context of 
the world of Sufistic psychotherapists. The study of interpretation will be used to 
complete the explanation of these new meanings. Sufistic psychotherapy treatment is 
also useful for helping patients to return to the way of Allah, carry out His commands, 
organize their minds and hearts and be able to behave well in their surroundings. The 
important point of this study is that as long as the psychotherapist does not give 
instructions that are outside the Shari'a, then a person is not allowed to have bad 
thoughts about him. Because the essence of Sufistic psychotherapy is not healing itself 
but being close to Allah. 


Keywords: Gus Ridwan's Ma'rifat Treatment, Sufistic Psychotherapy, Tafsir Al-Quran 


Introduction 

The contribution of Sufism in responding to the COVID-19 pandemic is still considered 
relevant as a medium for restructuring cognition (Amber Haque & H. Keshavarzi, 2013) 
and helps in the treatment process. Niam(Niam & Hadi, 2021, hal. 164) mentions that 
internalizing Imam Al-Ghazali's Sufism such as taubat, sabar, fakir, zuhud, tawakkal 
mahabbah and rida need to be done to form the right attitude in overcoming the covid 
19 pandemic. This is reinforced by research by Salleh (Ab Rahman et al., 2020, hal. 9; 
Salleh et al., 2020, hal. 5485) who said that sabar can help control attitudes during a 
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pandemic. Self-control provides a stimulus to someone to gain new knowledge and 
improve themselves. 


Khalwat and uzlah as explained by Bakri(Bakri & Wahyudi, 2021, hal. 66) is also a way 
in addressing the pandemic covid 19 offered by Sufism. Khalwat and uzlah are a spiritual 
movement that seeks Sufism in cutting the spread covid 19, supports social-physical 
distancing and isolation independent.(Bakri & Wahyudi, 2021, hal. 66) The 
practice mujahadah whichis applied to a training for people who are 
quarantined, reported an impact that positive. The mujahadah creates awareness of the 
trainees, convincing them to distance themselves from the negative elements that cause 
problematic behaviour.(Hasan et al., 2020, hal. 5460) In this way, immunity can be 
formed.(Hasan et al., 2020, hal. 5469) Bakri in his research on Sufistic medicine using 
the reiki method(Wahyudi & Bakri, 2021, hal. 73) also reported that meditation zikir 
technique with method reiki style can help someone to sharpen their intuition. In this 
way, one's psychic abilities to grow and transform the k poor living conditions Health 
body and is able to control the negative emotions that emotion can be more balanced. 
These techniques are known as Sufistic psychotherapy. Another nomenclature is Sufi 
Healing or Sufistic therapy which is also defined as one of the treatments or healing for 
diseases originating from religion in Islam(M. Amin Syukur, 2012) and more deeply 
using the teachings of Sufism.(Adz-Dzaky, 2001, hal. 56; Kasmuri & Dasril, 2014, hal. 3) 
The teachings of Sufism explain that it is not only the psychological aspect that affects a 
person's illness(Agus Rahmadi, 2019) but also spiritual or spiritual aspects.(Zakiah 
Daradjat, 2002) 


Slightly different from the public image of the tarekat. Some people actually think that 
the existence of the tarekat regarding worldly problems is still in doubt. Though 
followers of the Sufi in Indonesia are many and scattered almost nationwide. Tarekat 
which is a religious organization is considered less responsive to some human problems 
an example on handling cases of covid 19. The leaders of a suluk tarekat are considered 
negligent in cooperating with the government to continue implementing health 
protocols such as maintaining distance, not crowding, wearing masks and washing 
hands. As a result, it is reported that the cluster that was first discovered among some 
followers of a tarekat in East Java extended to Islamic boarding schools. (Riady, 2020) 
Neglectful in following the government's call on health protocols also found in a Tarekat 
in Padang. As a result, the cluster increase occurred after the 2020 Eid al-Fitr 
prayer.(Harlina, 2021) In fact, medical and non-medical treatment practices can be 
found in tarekat. The Naqthujamin Sufis-Order in Sukapura teaches medical techniques 
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to its followers and the murshid himself is someone who is often visited by the 
community for treatment of both physical and psychological ailments.(Wardah, 2007) 


Lathifah al Qalbi zikris used to treat diseases of the heart, lungs, rough liver, spleen, bile, 
below the waist, back, brain, nerves, high /low blood. The murshid recites the zikr of the 
lathifah by relating it to someone's illness.(Wardah, 2007, hal. 47) The power of 
medicine that relies on remembrance in the tarekat can help in the healing process as 
well as need supporting media such as potions. In fact, Jaduni science is also often 
present to provide ilham in concocting medicinal ingredients as explained by Hariadi in 
his research on Suluk, Mursyid and traditional medicine. (Hariadi, 2017, hal. 22) A 
laduni potion is associated with something that is remembered and corresponds to the 
first whisper of the heart. Thus, the tradition of Sufism medicine has two faces, namely 
the khuduri, laduni or ma 'rifat model and the khusuli model. Sufism treatment of khusuli 
is that which is practiced logically or rationally, empirically, structured and predictable. 
While the treatment of Sufism Khuduri/laduni/ ma Trifat is a treatment that is practiced 
intuitively, unstructured and unpredictable. 


Gus Ridwan's treatment, which he claims uses the ma'rifat method, can be included in 
the category of khuduri treatment. Apart from requiring that a practitioner of a Sufistic 
psychotherapist must always cleanse the soul, Gus Ridwan also applies certain readings 
as a medium or intermediary for his Sufistic treatment. There are special readings that 
are read by Gus Ridwan in his medical practice, such as reading the letter al-fatihah, the 
verse of the chair and the verse of wal yatalatthof. He said that "I never said this pain 
was read reading this, that pain was read that reading. Not. I always ask Allah to guide 
me to read what readings for certain illnesses”. He claimed that certain readings he 
received were special instructions he got through the ma 'ifat way. Apart from the 
reading obtained through the ma'ifat route, the treatment he uses is also applied to 
non- empirical limbs. Only with special vision through the spiritual mind's eye can the 
human body be seen. This is what Gus Ridwan also meant by the term ma Tifat. 


The study of Sufistic psychotherapy using the ma Trifat method is important, considering 
that such Sufistic psychotherapy is rarely mentioned in several studies. Whereas the 
concept of ma'Tifat is not a new thing in the scientific discourse of Sufism. Ma'rifat is 
usually associated with khuduri, ilham, mukasyatah, and karomah. The study of these 
topics has occurred in the discussion of Sufism throughout the ages. However, ma Tifat 
studies linking it with treatment, especially in Sufistic psychotherapy, have never been 
carried out. In the tarekat tradition, the phenomenon of ma Tifat treatment is actually 
often found. A mursyid generally known to have the potential of sixth sense that has 
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been trained through riyadhah so as to achieve ma Tifat, as a gift from God.(Ar-Rummi, 
2020, hal. v; Mulkhan, 2003, hal. 122-124) Often a tarekat murshid is identified with 
someone who has karomah. Ibn Taimiyah said that the karomah used to realize 
something permissible is not for something related to acts of obedience, so it is only the 
act of people who do good “an sich” and not the actions of al-muqarrabun.(Sukimin, 
2018, hal. 75) 


In order to avoid the subjective judgment of the researcher, this study will be read using 
an interpretative phenomenological approach. Gus Ridwan's personal experience 
regarding Sufistic psychotherapy using the ma Tifat method needs to be explored more 
deeply. It aims to gain new understandings and meanings in the context of the world of 
Sufistic psychotherapists. Information obtained from the initial informant will be 
collected and then read to it repeatedly. This repeated reading is meant to gain new 
understandings and after that the researcher looks for themes that contain the essential 
qualities to be sought and collected. After the themes are found, the research relates one 
theme to other existing themes. After all the interpretative processes for the themes are 
collected, then a reduction process is carried out in order to select the priority themes to 
be analyzed. The themes that have been determined will then be analyzed using several 
types of science, including the science of Sufism and psychotherapy and Tafsir Al-Quran. 
Therefore, the four questions in this study that will be answered are first, what is the 
Sufistic Psychotherapy Treatment model used by Gus Ridwan? Second, how does Gus 
Ridwan think about how Sufistic Psychotherapy should be implemented? Third, why is 
Sufistic psychotherapy treatment using the ma 'Trifat method used? Fourth How is the 
relevance of Al-Qur'an related phenomena Sufi psychotherapy treatment methods 
ma Tifatit? 


Ma Tifat and the Essence of Sufi Healing: Discussion on ilham, Firasat, and Karomah as 
Ahwalin Suluk Practice 

Dzun Nun al-Mishri explained the concept of ma'rifat is seeing by using the heart. 
Ma'rifat is a fitrah that is embedded in the heart from the beginning, and is a bond that 
Allah created from the inner light in the heart.(Helmy, 2020) Ma'ifat in Sufism 
literature is included in ahwal, although some say it is included in maqamat but the 
majority of Sufis place maTifatin ahwal. This means, ma Tifat is a gift from God whose 
nature cannot be controlled or attempted by humans, it's can't even be asked. Sufism 
literacy calls ma Trifatas the revelation of the inner vision of man.(Al-Buthy, 2010) In the 
maqamat structure, ma'rifat is often associated with mahabbah and both occupy the 
highest level in the process of tazkiyatun Nafs or cleansing of the human soul.(Nasution, 
1973) According to Al-Ghazali(Abdullah, 2014) man cannot know the nature of things 
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except by using the mind's eye or heart. Even though ma 'Tifatis actually human nature, 
humans need to clean their souls through certain stages so that humans then get God's 
grace to be able to know God's secrets ( Tajalli). 


There are two understandings of the term Ma'rifat in the Sufi tradition. Although the two 
understandings are intertwined, they actually have their own specific understanding 
that differs from one another. The first ma 'Tifat is interpreted as a person's ability to 
know, understand or know something. Ma'rifat al-Nafs is a term often used by al- 
Bustami to describe the ability of someone who has known himself. Self-knowledge 
leads a person to be able to master his soul so that a person can become a strong and 
healthy person.(Arroisi, 2018, hal. 326) Self -khowledge (ma 'rifat al-Nafs) in the end can 
also reach the level of al-muqarrabun or the level of knowing God (ma Tifatullah). 
Ma Trifatullah also has levels from the most basic such as knowing the attributes of God, 
knowing God through His creation to ma 'rifatullah which means the opening of the heart 
from material interests and only seeing the One God. Imam Ruwaim bin Ahmad as 
explained by Al-Qusyairiyah(A. Q. A. K. H. A. Q An-Naisaburi, 1998, hal. 40) emphasized 
that ma Tifatullah is something that must be done by humans. 


Ma Tifat in the second sense is the concept of Sufism which is included in the maqamat 
and ahwal structures. Maqamat which is the plural of the word maqam is defined as an 
ethical value that will be championed and realized by a salik (practice of Sufism). While 
ahwal which is the plural of the word Hal is defined as meaning, value, feeling that is 
present in the heart automatically without any element such as intention, effort, exercise 
such as joy, sadness, spaciousness, narrowness, longing, restlessness, fear, trembling, 
etc.(A. Q. A. K. H. A.-Q An-Naisaburi, 2007, hal. 58) Muhammad Al-Kalabadzy for 
example set ma'rifat in the tenth maqam after maqam of at-taubah, az-zuhud, al-shabr, 
al-faqr, al-tawadhu; al-tawakkal, al-ridha, and al-mahabbah. Meanwhile, al-Ghazali in 
the book Ihya “Ulum al-Din stipulates a number of eight maqamat, namely al-taubah, al- 
shabr, al-zuhud, al-tawakkal, al-mahabbah, al-ma'rifah and al-ridha. But Abduddin Nata 
said that sometimes Sufism experts define ma'ifat as maqamat, sometimes as 
ahwsal(Abduddin Nata, 2014) 


The path taken to achieve ma Tifat according to Ja'far as adapted by Helmy is experience 
(tajribah) and the tools are bashirah, qalb, wujdan or hadas. Dzun al Misri categorize 
ma Tifat into three groups: first, ma'rifah monotheism possessed by every believer who 
lay. Second, ma'Trifah with hujjah and bayan which is specifically owned by scholars, 
philosophers and writers. Third, ma 'rifat about the attributes of the oneness of God 
which is specifically owned by the saints (Sufis) who see God with their hearts.(Al- 
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Taftazani, 1997, hal. 98) Dzun Nun al-Mishri also emphasized that people who are 
ma Tifat have signs that cannot be separated from the shari'ah aspect, namely first, the 
light of ma Tifat does not fade the light of their sanity, inwardly they do not believe in 
science that invalidates outward laws. and the abundance of God's bounty does not 
make it penetrate the boundaries of His prohibition.(Al-Taftazani, 1997, hal. 97; A. Q. A. 
K. H. A. Q An-Naisaburi, 1998, hal. 317) 


The concept of Sufi healing also uses the concept of ma 'rifat as a Sufistic-based healing 
framework. In principle, the Sufi healing method consists of sharia, hakikat and ma'ifat. 
In simple terms, Shari'a is interpreted as outward rules in religion which are derivatives 
of the Islamic concept. While the essence is the inner rules in religion which is a 
derivative of the concept of faith. While ma Tifatis the fruit of the essence. If the analogy 
is that the Shari'a is a tree, the essence is the fruit and ma Tifatis the delicacy of the fruit. 
If the Shari'a and the essence can be pursued, it is different with ma Tifat. Ma'rifat is 
more of a gift or gift from God. Mustamir Pedak said that the goal of practitioners of Sufi 
healing is to guide clients to reach and fertilize the nature and the Shari'a, while waiting 
ma'rifatis a way to keep the love in man.(Mustamir Pedak, 2021) 


The essence of the Sufi psychotherapy as part from Sufi healing is first, the meaning of 
life. The meaning of life is something that is spiritual and is a unique brain network that 
can be shown in the human brain. This distinguishes humans from other creatures 
because the meaning of life can only be obtained through thought activities. The 
meaning oflife is also a way to build connectivity with God. Second, the ritual aspect that 
has been regulated in the Shari'a. Characteristics that exist in rituals such as patterned 
activities, rhythmic and repetitive activities, the obligation to be aware, activities that 
can be carried out in congregation, are actually responded well by the body so that 
immunity increases. Third, there is a spiritual experience that arises from a Sufistic 
psychotherapist. Spiritual experience has dimensions of one's closeness to God in 
various forms such as feeling watched by God, feeling God's presence, feeling God's 
warning, feeling friendly with the universe.(Adlina & Nadhifah, 2019, hal. 169-170) 


Sufi Psychotherapy Discourse Ma'rifat in Al-Quran 

The Qur'an mentions the word ma 'Tifat with several meanings. First, knowing something 
according to the character it should have been known beforehand. For example, QS. Al- 
Baqarah: 86 which tells the story of the Children of Israel who used to use the name of 
the Prophet Muhammad to defeat the enemy. But when the mad 'arafil (the Prophet they 
knew) came, they denied it. 
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QS. Al-Maidah: 83 tells of Christians who shed tears when they heard the Koran because 
of ma 'arafi (the truth they know). So, the two verses above explain that ma 'Trifat means 
something they already know based on explanations from the books. Their knowledge of 
al-haqqi (truth) and His Majesty the Prophet is very strong both in essence, character 
and nature. This is corroborated by QS. Al-Baqarah: 146 that those who were given the 
book knew the Prophet Muhammad as much as they knew (ma Tifat) their own children. 
Because they themselves do not know whether their children are the result of their own 
semen or the adultery of their wives. While the Prophet's lineage was clear. 


Second, the meaning of ma'Tifat is at-tahaqquq min ash-sya-i 'an thoriq mad yur6 min 
alamatih (knowing the details of something with visible signs). For example, QS. Al- 
Baqarah: 272 about the poor people at the time of the Prophet who kept their dignity by 
not begging and could be ma'rifati (known by their signs). QS. Al-A'raf: 46 also describes 
people who are above a'r6f (high places) and can be known (ma 'Tifat) by their signs. 
Third, the meaning of ma Tifat is spiritual experience, heart feelings, inner eyes and the 
like. This meaning is contained in the content of QS. Al-Maidah: 83 which tells of 
Christians who cry when they know (ma Tifat) the truth of the Koran. That is, they feel 
the spiritual experience of the Koran, their inner eyes are compatible and inclined to the 
Koran. 


This meaning is often used by the Sufis under the name al-'Arif billah (people who know 
about Allah). This is not khowing God with matter, having non-abstract properties and 
the like. But this is the knowledge of Allah by their spiritual experiences, feeling the 
presence of Allah swt, and with the eyes of the mind that they feel the closeness of their 
Lord. 


Ma'rifat with the above meaning has a more specific nuance of meaning compared to 
science. People who know the form of Allah swt cannot be called ma'Tifat billah. The 
ma Tifat person must know God more deeply. That is by knowing His attributes, His 
actions, what He likes and hates, the sunnatullah (habits) of Allah swt, and various 
things that can bring you closer to Him. Whereas people who know ('knowledge) of the 
existence of Allah swt as long as they believe in Him with the signs they see and feel. For 
example, that person realizes the existence of God by looking at the signs of the universe, 
the signs in him that are so amazing and cannot exist without the Creator. Such 
knowledge can be called al-'/mu billah (knowing Allah swt), but not yet called al- 
Ma Trifat billah (knowing Allah swt) 
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Ma Trifat in Sufistic Psychotherapy: Implementation of Sufistic Psychotherapy and Gus 
Ridwan's Arguments 

Gus Ridwan's treatment was carried out in several places spread across Central Java, 
namely Salatiga, Kudus, Jepara and surrounding areas as well as in West Java, namely in 
Jakarta. Gus Ridwan's treatment consisted of two technical implementations, namely 
mass treatment and treatment by visiting patients' homes specifically. Gus Ridwan's 
treatment has been opened to the public since mid-2020 with medical and non-medical 
objects of treatment. The object of medical treatment in question is patients with 
complaints of physical pain such as stomach acid, sinuses, diabetes, paralysis, 
hypertension, etc. While what is meant by non-medical is patients with complaints of 
psychological aspects such as explosive emotions, unsettled thoughts, restlessness, 
anxiety, to the complaints of patients with jinn disorders or spirits (Ridwan, 2021). 


Gus Ridwan performs surgery, cleaning, strengthening on objects of the human body 
that are sick. But the object of the human body that is faced is not an empirical member 
of the human body. For example, in the medical practice carried out on patients with 
complaints of colds that did not go away and were accompanied by respiratory 
problems (patient R), Gus Ridwan performed "body surgery" on the lungs. Then the 
non-empirical lungs are taken and put into clean water where the letter al-Fatihah has 
been read. The "lungs" that are put into the water are carried out in the context of 
washing or cleaning the blackened dirt that accumulates in the lungs. After the cleaning 
is complete, the "lungs" are put back into the body and then Gus Ridwan locks it with the 
reading so that the "lungs" that have been installed stick well and firmly. After 
performing surgery on the "lungs" Gus Ridwan also identified other body parts, namely 
the "heart". 


In Gus Ridwan's view, the heart of patient R has weak blood pumping activity 
throughout the body. According to Gus Ridwan, this causes blood circulation in the body 
to be not smooth and has an impact on the disruption of the work functions of several 
other body organs. In the case of a heart like that, Gus Ridwan took action to expedite 
Doing the same thing as what was done before on the limbs of the lungs. In Gus Ridwan's 
vision, a cleansed heart can drain blood smoothly. After that, the action then leads to the 
nasal cavity area, with certain readings, the nasal cavity is cleaned. 


Figure 1. Gus Ridwan's Treatment of Patients with Complaints of Physical Pain 
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Regarding nonempirical objects, Kant(O'Sullivan, 2017, hal. 345) associate this with 
the term transcendental. For something that is transcendental, it is necessary to have 
intuition that has previously gained a priori knowledge so that one can form objects in 
space (Herho, 2018, hal. 29). A person receives and synthesizes intuition through 
categories to then be processed into objects. Meanwhile, categories are only meaningful 
if they are related to their application to intuition. The limitations of someone 
understanding something that is not empirical only because it is caused by the 
categories he has as a person. This means that it is possible that there are other humans 
in the universe who have a set of categories that are different from others. 


Another element of ma Tifatlies in the source of the readings used, which Gus Ridwan 
obtained through the ma'rifat route. After Gus Ridwan identified the factors that caused 
the patient to experience a certain illness, Gus Ridwan then prayed to Allah swt 
through tawassulto Allah's lovers, praying for instructions on medicine. Gus Ridwan 
expressed in Javanese as follows: 


“ngene iki aku misale ditakoni, kok mbeto bacaan niku gus kanggo loro iki, kok 
mbeto ayat niki gus kanggo loro iku, semisal ono sing nakoni aku ngunu iku. Yo aku 
mbuh, ora ngertii Dikandanne ngunu re (Here if 1 have 
questioned, why wear reading it gusfor this pain, whyuse this verse gusto the 
hospital. Saumpama anyone ask that question, yes, I do not know. He told as it re.” 


Gus Ridwan explained that in general, patients with complaints of physical pain 
experienced psychological disorders which actually worsened their physical 
condition. This causes Gus Ridwan to argue that treating patients cannot be done only 
with certain treatments, actions or drugs without knowing the most basic causes of the 
emergence of a disease. Therefore, treatment actions also need to be carried out 
holistically, which means that after giving the "surgical" action the diseased limb is then 
closed with inner enlightenments. Gus Ridwan said with a typical Javanese dialect, 


“wong iku biasane nek durung merasakan reaksi apa-apa, durung merasakan 
sesuatu yang berbeda setelah diobati, yo gak ngandel. Tapi nek wis ngerasakke 
dewe nek ono perbedaan, biasane wong langsung do percoyo, Iha nek wis do 
percoyo ngunu iku, wong nembe gelem dikandani, dikasih nasehat-nasehat iso do 
mlebu.” (Those that usually if you do not feel any reaction yet to feel something 
different after treatment, so on do not believe it. But if they already feel 
themselves if there is a difference, usually directly to the trust. Experience, if you 
are already on a trust like that, people only if you are told something, given advice 
can also be arrested). 
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The determination of the readings read by Gus Ridwan did not come from himself but 
came from his teacher who had more wisdom. Usually, Gus Ridwan is asked by his 
teacher to wait 5 to 10 minutes before certain readings are delivered to Gus 
Ridwan. However, Gus Ridwan, based on his teacher's explanation, said that each 
reading has its own characteristics. Like the verse of the chair which has a hard nature, it 
is usually used to destroy or melt dirt or mucus or also clotted blood. While Surah al 
Fatihah is usually used to start a treatment process, pray, or also read to water in a 
container as a cleaning medium. In addition, Gus Ridwan also uses drinking water with 
the brand "KHQ" as a medium for dissolving impurities in the patient's body. The use of 
drinking water is not without reason. After having time to do a trial by comparing the 
drinking water with ordinary drinking water, both of them gave different reactions to 
the patient. KHQ drinking water itself is drinking water that has been recited the 
khataman al-Quran and certain hizb prayers. However, Gus Ridwan said that the one 
who heals everything is still Allah Swt. "We only ask for this medicine, O Allah, for this 
pain. If he gave it, it was already given. Dear God, God." (We only ask for this medicine, O 
Allah, for this illness. If Allah gives it, we will accept it. What Allah wills to give." 


Regarding Gus Ridwan's passivityfor what he has obtained, James in The Variaties of 
Religion Experience(James, 1997) associated it with the existence of mystical 

consciousness. There are four distinctive characters in the mystical experience, namely 

1) Unexplainable 2) noetic qualities, namely qualities that add insight into the depths of 
truth that cannot be explored through the discursive intellect. 3) A transient situation is 

a situation that cannot be expressed in a long time, rarely occurs, but can be repeated. 4) 

Passiveness, that is, someone becomes unable to recall what has been experienced. 


Ma'rifat in Sufistic Psychotherapy: Idealistic and Its Benefits 

There are several readings or verses of the Koran that are often read by Gus Ridwan in 
his medical practice, namely the letter al-fatihah, the chair verse and 
the walyatalatthafverse contained in the Al-Quran Surah Al Kahf verse 19. 


ngene iki bar wis siap banyune, trus diwacakke surat al fatihah, fungsine iku 
menjadikan air sebagai pembersih, koyo sebangsa cairan-cairan pencuci kotoran 
iku lho ... trus ayat kursi iku diwoco untuk penghancur lendir-lendir atau darah 
yang menggumpal, sebab ayat kursi iku nduwe sifat keras. Trus ayat walyatalatthaf 
dingo nggawe ngunci opo-opo sing wis bar didandani.” (Like this after the water 
has been prepared (in a container such as a basin), then the letter al-fatihah is 
read, which functions to make water as a cleanser, like the liquid washing dirt you 
know. Then, the verse of the chair is usually read to destroy mucus or blood 
clumping, because the verse of the chair has a hard nature. Then the verse 
of walyatalatthaf is used to lock anything (organs) that have been repaired). 
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According to Gus Ridwan, when the doctor's pills do not give any reaction to the body, 
then draw close to the one who heals azza wajalla, namely Allah SWT because when the 
nature of His mercy and His medicine has come down, that is where the love of Gusti 
Allah will be felt with all the pronunciation of the feelings of the heart. man. This 
explanation is called Gus Ridwan with the science of ma Tifat or the science of divinity. 
"There are three kinds of knowledge in the treatment process, namely worldly 
knowledge, heavenly science and divine science or ma Tifat". Therefore, at the beginning 
of the treatment process until the completion of the treatment process, Gus Ridwan 
always emphasized the importance of keeping the heart clean by remembering Allah 
swt. More than that, Gus Ridwan said that the purpose of this treatment is not to 
immediately heal but to improve spiritual quality by restoring human nature to 
remembering Allah swt. 


Gus Ridwan also said that people who are sick both physically and psychologically are 
usually caused by factors of an unsettled mind, an often-restless heart, unbalanced life 
behavior, not paying attention to diet, a good lifestyle, and being far from God. 
Therefore, to treat pain in physical and psychological aspects, the key is to return to 
Allah, carry out all His commands, live a balanced life, and have a positive mind and a 
calm heart in dealing with life's problems.(Ridwan, 2021) 


Based on the results of the interview above, it can be understood that the treatment of 
Sufistic psychotherapy with the ma 'rifat method used by Gus Ridwan is useful in treating 
patients who are sick in their physical and psychological aspects so that they can be 
healthy again. In addition, this Sufistic psychotherapy treatment is also useful for 
helping patients to return to God's way, carry out His commands, organize their minds 
and hearts and be able to behave well in their surroundings. So, it can be concluded that 
in addition to treating, Sufistic psychotherapy is also useful for restoring the holy human 
nature, namely returning to Him with a peaceful heart and soul. 


Conclusion 

Based on the description above, it can be concluded 
that the existence of ma Trifatelements in the treatment of Sufistic psychotherapists must 
be acknowledged. Humans today still have the potential to gain enlightenment, deeper 
understanding and inspiration from Allah swt through the spiritual ascent of maqamator 
suluk. But it is also undeniable that there are those who get the grace of Allah swt in the 
form of inspiration, ma Trifatfrom paths that are not cultivated. The important point of 
this study is that as long as the psychotherapist does not give instructions that are 
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outside the Shari'a, then a person is not allowed to have bad thoughts about him. Because 
the essence of Sufistic psychotherapy is not healing itself but being close to God. 
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Introduction: 


The quality of provided dental care and its services can be determined by evaluating 
patients' satisfaction. Aim: The objectives of this study were to evaluate patient's 
perceived satisfaction towards dental treatment received from undergraduate students of 
Faculty of Dentistry, Universiti Sains Islam Malaysia (USIM) and to compare the patient's 
satisfaction on treatment provision between year 4 and year 5 dental students. Methods: 
Adapted questionnaire were distributed via Google forms and phone calls to 142 patients. 
Treatments include preventive treatment, relief of pain and discomfort and operative 
dental care over a 12-month period from January 2020 to January 2021. The 
questionnaire consists of 4 domains which are patient-personnel interaction, technical 
competency, administrative efficiency and clinical setup. Results: A total of 93.596 
respondents were satisfied with the treatment received. The domain of clinical setup 
recorded the highest satisfaction (95.896). Results showed that there were no differences 
in patients' satisfaction between patients that were treated by year 4 and year 5 students 
(p2*0.05). Conclusion: The majority of patients perceived the dental treatment that they 
received from undergraduate students of Faculty of Dentistry, USIM as satisfactory. The 
students clinical year of study did not appear as a key factor to patients' satisfaction on 
dental treatment provided by USIM undergraduates. 


Keywords: Patient's Satisfaction, Dental Students, Dental Treatment, Dental Services 
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Introduction 


Faculty of Dentistry (FPg) USIM is a government-supported dental institution. Located at 
Pandan Indah, Ampang, Selangor, it was officially granted approval by Ministry of Higher 
Education Malaysia in 2007 to offer the Bachelor of Dental Surgery (BDS) programme 
which involves 5-year of studies. The programme consists of 2 phases: the pre-clinical and 
clinical. The clinical phase is from year 3 to year 5 where students apply the science, dental 
and clinical knowledge as well as skills in a clinical set-up under the close supervision and 
guidance from the lecturers. The students are currently serving the people of Ampang 
Jaya municipal. In Malaysia, university dental faculties contribute as one of the oral health 
care providers which lie under the purview of the Ministry of Higher Education. 


Most patients came to the clinic for curative purposes specifically to seek for operative 
dental care.3** Nevertheless, as in any academic dental centre, patients were supposed to 
be able to receive a wide variety of dental care. These include specialized preventive and 
curative care, and not only pain and discomfort relief. With the cost of dental treatment in 
university dental centre that are much lower compared to private clinics, teaching centres 
become one of the patients' choices for treatment. The question is whether the patients 
were satisfied with service provided at USIM dental clinics. To date, there is no 
information available on patients' satisfaction with dental services provided by 
undergraduate students of Faculty of Dentistry USIM. 


Satisfaction is defined as “a person's feeling of pleasure or disappointment resulting from 
comparing a product's perceived performance or outcome, in relation to his or her 
expectations”.3? It is also described as the degree to which the needs of patients, meet 
their expectations and that the health care services provided is at an acceptable 
standard.3” Aside from intellectual, emotional and psychological factors, satisfaction also 
involves previous experiences and expectation of the patient. 


It is important to be attentive to patients' criticism and satisfaction to continually 
improving the services in oral health care. Understanding patients' satisfaction can help in 
identifying the strength and the weakness of a system, consequently assisting in 
improving the treatment quality and better future planning.*?* Satisfied patients are also 


35 Jaafar, Azlan., Mohamad Nasir, Wan., Ab Mumin, Nazirah., Sabri, Muhaimin. (2018). Reasons For Seeking 
Dental Care Among Adults At An Academic Dental Centre And The Associated Factors. Archives Of Orofacial 
Sciences. 

36 Kotler, P., (2003). Marketing Management. 11th Ed. Upper Saddle River: Prentice-Hall. 

37 Ali DA.(2016) Patient Satisfaction In Dental Healthcare Centers. Eur | Dent. 2016;10(3): 309-314. 

38 Keegan, O., Mcdarby, V., Tansy, A. & Mcgee, H., (2003). Community Involvement In A/E Satistaction 
Survey. 

39 Handelman SL, Fan-Hsu J, Proskin HM (1990). Patient Satistaction In Four Types Of Dental Practice. | Am 
Dent Assoc.;121:624-30. 
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more likely to comply with the treatment.*? Continuous studies are necessary to identify 
the factors that promote the satisfaction of patients assisted by healthcare services.4142 
Views of patients should be integrated to define the variables affecting the satisfaction and 
dissatisfaction of patients with treatment and service.*3 


Various tools have been used to measure patients' satisfaction level such as SKIP-11 
questionnaire, 19-item Dental Satisfaction Questionnaire (DSQ) and the 10-item Dental 
Visit Satisfaction Scale (DVSS) just to name a few. Owing to sociodemographic differences, 
some questionnaires were self-developed by Malaysian's researchers such as by Othman 
(2001). Some of the aspects that were integrated into the questionnaires include patient- 
personnel relationship, technical competency, administrative efficiency and clinic setup. 


Dental students need to manage and treat certain number of patients to gain enough 
experience and practise. There are also requirements to be fulfilled. Nevertheless, 
integrating Islamic values such as ihsan or striving for the best even during clinical session 
patient management, should be practiced. Feedbacks are some of the ways to assess these. 
Although the faculty itself carries out the Customer Satisfaction Survey, it is not 
specifically for students' patients. 


This study serves as a baseline for further research in measuring the level of patients' 
satisfaction in different years. The findings could also help to identify areas that can be 
improved either through teaching, upgrading facilities or attitudes of the students. Hence 
the objective of the study is to evaluate the level of satisfaction as perceived by the 
patients, towards the dental services provided by the undergraduate students of Faculty 
of Dentistry USIM in 2020. The objective is also to compare the patient's satisfaction on 
treatment provision between year 4 and year 5 dental students. The year 3 students have 
not yet started the clinical session on January 2020 thus excluded from the study. 


Materials and Methods 


40 Valentine N, Verdes-Tennant E, Bonsel G.(2015). Health Systems' Responsiveness And Reporting 
Behaviour: Multilevel Analysis Of The Influence Of Individual-Level Factors In 64 Countries. Soc Sci 
Med;138:152-160. 


41 Othman, L., (2001). Satisfaction With School Dental Service Among 16-Year-Old School Children, Kuala 
Lumpur, Malaysia: Faculty Of Dentistry, University Of Malaya. 

42 Othman, N. & Abdul Razak, I., (2010). Satisfaction With School Dental Service Provided By Mobile Dental 
Squads. Asia Pacific Journal Of Public Health, 22 (4), 415-425. 

43 Cohen G., (1996). Age And Health Status In A Patient Satisfaction Survey. Soc Sci Med, 42 (7), 1085-93. 
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This is a cross-sectional study conducted from January 2020 to January 2021. Simple 
random sampling was used to retrieve number of samples involve in this study from a list 
of adult's patients' who attended dental polyclinic, Faculty of Dentistry USIM for dental 
care under year 4 and year 5 dental students. Paediatric patients, patient who received 
care less than 12 months and patients who had been treated both by year 4 and year 5 
were excluded from this study. Study had obtained ethical approval from Human Research 
Ethic Committee USIM (USIM/JKEP/2020-118) and consented by patient. 


Questionnaire 


A self-administered questionnaire to determine patient satisfaction was adopted from 
previous study” with modification to suite with our study samples. The questionnaire was 
distributed via online through Google form in bilingual i.e. Malay and English. 
Questionnaire administration also made through call interview for those who had 
difficulty with google form. Both types of questionnaires were pretested on 20 patients 
before proceeding to data collection. 


This questionnaire was divided into two parts and consist of 5 demographic profiles 
information and 20 patient's satisfaction related questions. A change was made from the 
original questionnaire which the word 'dental operator' modified to “student'. Moreover, 
two questions in system/administrative domains were dropped as it is not suitable to be 
asked in this study. The detail of the questionnaire mentioned as below: 


1. Part 1: Sociodemographic background (5 items): 1)Age 2)Gender 3)Employment 
status 4)Type of treatment received 5)Dental students year of studies 


2. Part 2: Information on satisfaction in the following 4 domains: 1)Patient-personnel 
interaction (10 items) 2)Technical competency (5 items) 3)System/Administrative 
efficiency (3 items) 4)Clinic setup (2 items) 


The questionnaire employed the 4-point Likert scale response ranging from 1 (strongly 
agree) to 4 (strongly disagree). For the analysis of individual satisfaction items, the scores 
were reversed for items that were positively worded—that is, from 1 (very dissatisfied) to 
4 (very satisfied)— and the score maintained for items that were negatively worded. An 
example of a statement that was positively worded is, “Dental student was friendly.” If the 
respondent circled number “1 — strongly agree,” this means that the respondent was very 
satisfied (score — 4). The mean score for each item ranged from 1 to 4. Satisfaction 
increases as the value increases. The standard of acceptability was set to a 6096 (score 
2.8) cut-off score point on satisfaction.? Thus, an item would be considered as 
“unacceptable' or unsatisfactory if the average score for the item falls below score 2.8 


Data analysis 


Sample size estimation was calculated based on the percentage of expected frequency of 
dissatisfaction in the previous related studies”? and 956 confidence interval. Descriptive 
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analysis was interpreted using mean and standard deviation, and frequency and 
percentage. Due to data skewness, non-parametric test i.e, Mann-Whitney and Kruskal 
Wallis tests was performed to indicate the significant different of satisfaction level among 
the respondents. Significant level was set at px 0.05. Data analysis was performed using 
IBM SPSS Statistics for Windows, Version 26.0. Armonk, NY: IBM Corp. 


Result. 


A total of 142 out of 165 respondents responded to the distributed questionnaire giving a 
total of 87.776 response rate. Majority of the respondents were females (62.796), age 
between 18-35 years old (80.390), still studying (58.590), received operative care from 
students (47.296) and treated by year 4 dental students (53.596) as seen in Table 1. 


Table 2 indicates the result for domain of patient-personnel interaction. The average 
mean score ranged from 3.48 to 3.89, thus all items are deemed to be acceptable for this 
domain. The highest mean score was for items “Student did not criticize my oral condition 
and compare with others” (mean score (SD) — 3.89 (0.34)| and “Student did not like to 
ask personal things that are not dentally related” (mean score (SD) - 3.89 (0.34)1. The 
lowest score was for item “Student did not talk to each other while providing treatment” 
(mean score (SD) — 3.48 (0.75)1. 


Table 1: Demographic characteristics of the sample. 





Participants characteristics Sample (N - 142) n (90) 

Gender 

Male 53 37.3 

Female 89 62.7 
Age 

18-35 114 80.3 

36-59 22 15.5 

2 60 6 4.2 
Occupation 

Student 83 58.5 

Unemployed 13 9.2 

Employed 46 32.4 
Type of treatment received 

Preventive 64 45.1 

Relieve of pain and discomfort 11 77 

Operative dental care 67 47.2 
Treated by 

Year 4 76 53.5 

Year 5 66 46.5 





Table 2. Participants' Satisfaction on Patient-Personnel Interaction 
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1 2 3 4 Mean 
Very Dissatisfie Satisfie Very bagai 
dissatisfie d (90) d (90) satisfie Bagi 
No Item d (96) d (9) Deviation 
1 Student did not talk 2.8 7.0 29.6 60.6 3.484 
to each other while 0.751 
providing treatment 
2 Student concentrate 0 2.1 19.0 78.9 3.77 
on their work 0.471 
3  Studentwas friendly 0 0 23.2 76.8 3:77 
0.424 
4 Student explained 0 2.1 17.6 80.3 3.78 
the procedure before 0.463 
treatment given 
5  Advice given after 0 0.7 15.5 83.8 3.834 
treatment 0.394 
6 Student expression 0 0 19.0 81.0 3.812 
was cheerful, with a 0.394 
smile and not 
serious looking 
7 Student was not rude 0 0.7 11.3 88.0 3.87 
& did not like to 0.354 
scold patient 
8 Student did not 0 0.7 9.9 89.4 3.89 
criticize my oral 0.339 
condition and 
compare with others 
9 Student did not like 0 0.7 9.9 89.4 3.89 
to ask personal 0.339 
things that are not 
dentally related 
10 Not forced to have 0 0 14.8 85.2 3.854 


dental treatment 0.356 


Table 3 shows the participants' satisfaction with technical competency. The mean score 
for all items were acceptable between 3.44 and 3.86. The highest satisfaction mean score 
was for item “Sterile dental instruments used during dental examination” |mean score 
(SD) - 3.86 (0.35)| and the lowest was for “Not painful treatment” (mean score (SD) — 
3.44 (0.75)1. 
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Table 3. Participants' Satisfaction on Technical Competency 


No Item 1 2 3 4 Mean 
————— —A — ——————A— Seret 
Very Dissatisfied Satisfied Very Standar 
dissatisfied (90) (*0) satisfied d 
(0) (0) Deviatio 
n 
1  Provide gentle 0.7 2.1 26.8 70.4 3.67 
dental treatment 0.555 
2  Thorough dental 0.7 0.7 16.2 82.4 3.80 
examination 0.465 
3 Good quality 2.1 9.2 19.0 69.7 3.56 4 
treatment. for 0.748 
example, filling did 
not get dislodged 
within short time 
4 Notpainful 21 9.2 31.0 57.7 3.444 
treatment 0.749 
5  Sterile dental 0 0 14.1 85.9 3.86 £ 
instruments used 0.349 
during dental 
examination 


Table 4 indicates the participants' satisfaction with system /administrative efficiency. All 
items in this domain were reported as acceptable, with the highest score was for item 
“Short waiting time to get treatment” |mean score (SD) — 3.75 (0.48)| whereas the lowest 
score was “Complete dental treatment” |mean score (SD) — 3.57 (0.7 0))1. 


Table 5 shows the participants' satisfaction with clinic setup, which incorporates only 2 
items. Both items are deemed to be acceptable with respondents being more satisfied with 
the item “Comfortable waiting area” |mean score (SD) — 3.89 (0.32)| than item “Privacy of 
treatment was secured” |mean score (SD) — 3.77 (0.45))1. 
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Table 4. Participants' Satisfaction on administrative efficiency 


No Item 1 2 3 4 Mean 
Very Dissatisfied Satisfied Very Senat 
dissatisfied (9) (90) satisnea. Standard 
04 DA Deviation 
1 Short waiting time 0 2. 21.1 76.8 3.75 £ 
to get treatment 0.483 
2 Complete dental 1.4 77 23.2 67.6 3.57 
treatment 0.699 
3  Appointment was 0 2.8 22.5 74.6 3.72 £ 
informed earlier 0.510 
Table 5. Participants' Satisfaction on clinic environment 
No Item 1 2 3 4 Mean 
Score &£ 
Standard 
Very Dissatisfied Satisfied Very Deviation 
dissatisfied (*0) (0) satisfied 
(90) (20) 
1  Comfortable waiting 0 0 113 88.7 3.894 
area 0.317 
2 Privacy oftreatment 0 1.4 19.7 78.9 3.77 £ 
was secured 


0.452 


Overall, the respondents were satisfied with the treatment received from undergraduate 
students of Faculty of Dentistry USIM as shown in Table 6. All of the 4 domains were 
ranked based on their total average mean score. Patients were satisfied with all the 
domains. Specifically, clinic setup/environment was ranked the highest, whereas technical 


competency was ranked the lowest. 


Table 6. Overall Ranking of Factors Related to Satisfaction 
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Domain Mean Score £ Standard Rank 
Deviation 

Patient-Personnel Interaction 3.79 20.277 2 

Technical Competency 3.66 40.447 4 

Administrative efficiency 3.67 20.417 3 

Clinic setup/environment 3.83 40.330 1 

Overall average mean score of 20 items 3.74 40.297 
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Table 7. Association Between Sociodemographic Characteristics and the 4 Domains of Satisfaction 








Sociodemographic n Patient- Technical Administrative Clinic Average 
Characteristics Personnel Competency Efficiency Setup/Environment Median 
Interaction Interquartile 
Range (IQR) 
Median IQR Median IQR Median IQR Median IQR 
Gender Male 53 3.90 0.30 3.80 0.60 4.00 0.83 4.00 0.50 3.85 4 0.40 
Female 89 3.90 0.30 3.80 0.60 4.00 0.67 4.00 0.00 3.85 40.35 
P value (Mann Whitney test) 0.897 0.706 0.554 0.064 0.896 
Age 18-35 114 3.90 0.30 3.80 0.60 4.00 0.67 4.00 0.13 3.85 4 0.40 
36-59 22 4.00 0.13 3.80 0.25 3.83 0.67 4.00 0.00 3.90 40.35 
260 6 3.85 0.40 3.60 0.65 3.33 1.08 3.75 0.63 3.75 £ 0.5 
P value (Kruskal-Wallis test) 0.093 0.360 0.252 0.183 0.465 
Occupation Student 83 3.90 0.30 4.00 0.60 4.00 0.33 4.00 0.00 3.85 4 0.40 
Unemployed 13 3.90 0.20 3.60 0.50 3.66 1.00 4.00 0.25 3.80 40.40 
Employed 46 4.00 0.40 3.80 0.65 3.66 0.67 4.00 0.50 3.90 40.36 
P value (Kruskal-Wallis test) 0.485 0.267 0.092 0.653 0.764 
Type of Preventive 64 3.90 0.30 3.80 0.60 4.00 0.67 4.00 0.38 3.900 4 0.44 
treatment 
Received  Rejjeye ofpain 11 4.00 0.30 3.80 0. 40 4.00 0.67 4.00 0.00 3.80 40.35 
and discomfort 
Operative 67 3.90 0.20 3.80 0.60 4.00 0.67 4.00 0.50 3.85 40.35 
dental care 
P value (Kruskal Wallis test) 0.921 0.436 0.766 0.547 0.985 
Treated By Year 4 76 3.90 0.27 3.80 0.40 3.83 0.67 4.00 0.50 3.90 40.35 
Year 5 66 3.85 0.30 3.80 0.60 4.00 0.42 4.00 0.00 3.85 4 0.40 
P value (Mann-Whitney test) 0.440 0.753 0.196 0.233 0.881 
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Table 7 shows respondents satisfaction level according to their sociodemographic 
characteristics including gender, age group, occupation, type of treatment received and 
operator's years of studies with the 4 domains of satisfaction. Mann-Whitney U test 
showed of no statistically significant differences in both gender and operator's year of 
studies for all domains of satisfaction (p * 0.05). Meanwhile, Kruskal-Wallis test showed 
of no statistically significant differences in occupation and types of treatment received for 
all domains of satisfaction (p * 0.05). There were no differences in patients' satisfaction 
between patients that were treated by students with different clinical experiences (year 4 
and year 5 students). 


Discussion 


High patient satisfaction has become one of the goals of health centres due to fierce 
competition in the provision of desirable services by healthcare providers. This is also 
true in university-based dental clinics. In teaching institution, a higher level of satisfaction 
could attract more patients to attend USIM dental clinic to ensure adequate practice and 
training among USIM dental students. In USIM, the services are given without any or at 
the minimum fees to encourage the patients to attend these clinics. Although it is free of 
charge, the quality of the services should not be compromised. Educating the students 
with professionalism as well as nurturing quality of Muslim character through the concept 
of al- amanah (trustworthiness) and al-mas'uliyyah (responsibility) are among of the 
faculty's goals.** 


Overall, patients were satisfied with the patient-personnel interaction shown by the 
dental students with the highest score of 89.406 for one of the items. This finding is similar 
to study done by Othman & Razak (2010).42 The number is considered high and 
comparable as compared to other studies. Study done in the undergraduate dental clinic 
of Universiti Sains Malaysia** which looked into their student-patient interaction shows a 
64.605 satisfaction. On the other hand, study on parents' satisfaction with their children's 
dental care provided at International Islamic University Malaysia** found that the most 
of the parents were satisfied with their dental students' interpersonal 
communication(98.696). However, the former study was using SKIP-11 questionnaire, 


44 Shuhari MH, et al., (2019). Concept Of Al-Amanah (Trustworthiness) And Al-Mas'uliyyah (Responsibility) 
For Human's Character From Ethical Islamic Perspective, Journal Of Legal, Ethical And Regulatory 
Issues,22(1),1-5. 

4 Ibrahim, N., Enn, N. R. & Husein, A., (2017). Patient's Perceived Satisfaction Towards Dental Treatment 
Provided By Undergraduate Students. Madridge J Dental Oral Surgery, 2(2), Pp. 59-64 

46 Harun, N. A., Abu Kassim, N. L., Muhammad Kashmoola, S. & Ghazali, A. B., (2018). Parents' Satisfaction On 
Children's Dental Care Received At The Kuliyyah Of Dentistry, International Islamic University Malaysia. 
IIUM Medical Journal Malaysia, 17 (2). 
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while the latter were using a slightly different question and on different subject to assess 
the level of satisfaction. 


The study found that the patient is highly satisfied when “the student did not criticize 
their oral condition and compare them with others”. Patients also appreciated it when 
“the students did not ask personal things” that are not dentally related. These suggested 
the practice of good akhlaq and professionalism among the students. The lowest score 
was given for “student did not talk to each other while providing treatment” which 
indicates that students may have talked to each other despite the patients being present. 
However, taking into consideration that they were still students, they may have had 
discussed something related to the dental treatment or findings. 


Unfortunately, most patients were not pleased when the dental staff were talking during 
treatment. Patients feels like they were left out and less attention were given to them. 
Patients also feel like they were “only cases instead of individuals'.*”? Therefore, in future 
practice, students should politely inform their patients prior to any discussion. Besides the 
training and medical advancements, over 4096 of the therapy's success is actually being 
provided by the patient-doctor relationship.** Mindful dentists who showed an 
“understanding' and “information giving' behaviour were also preferable.4*? 


Patient who received dental treatment from undergraduate students of Faculty of 
Dentistry, USIM were satisfied with the students' technical competency with the mean 
level of satisfaction of 3.66-0.447. However, item “not painful” was scored the lowest 
(mean 3.44; SD 0.749). Patients are more satisfied with dentist who did a painless 
treatment or used appropriate medicines to relieve pain.”? It will also give better outcome, 
thus increase satisfaction.”! Almost half of the respondents 47.26 in this study had 
received operative dental care which include local anaesthetic injection, restorative 
therapy, periodontal procedures and tooth extraction that may be associated with acute 
pain. Students should practise effective pre-injection patient management such as 
clinician patience, gentle patient care and affirmation should be practiced.”* Pain 


4? Lotfi M, Zamanzadeh V, Leila Valizadeh, Khajehgoodari M .(2019). Assessment of Nurse-Patient 
Communication And Patient Satisfaction From Nursing Care. Nursing Open. 6(3) 1189-1196. 

48 Ahmed AMK, Al-Qarni AA, Alsharqi OZ, Qalai DA, Kandi N.(2013). The Impact Of Marketing Mix Strategy 
On Hospitals Performance Measured By Patient Satisfaction: An Empirical Investigation On Jeddah Private 
Sector Hospital Senior Managers Perspective. International Journal Of Marketing Studies;5(6):210-227. 

“ Epstein RM (1999). Mindful Practice. JAMA;282:833-9. 

50 Newsome PRH., Wright, GH.(1999). A Review Of Patient Satisfaction: 2. Dental Patient Satisfaction: An 
Appraisal Of Recent Literature" Br Dent J;186(4): 166- 170. 

51 Glowacki, D.(2015). Effective Pain Management And Improvements In Patients' Outcomes And 
Satisfaction. Critical Care Nurse, 35(3), Pp. 33-41 

52 Appukuttan, D. P.(2016). Strategies To Manage Patients With Dental Anxiety And Dental Phobia: 
Literature Review' Clinical, Cosmetic And Investigational Dentistry, Volume 8, pp. 35-50. 
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management could be improved by modulating as simple as pre-administration of topical 
anaesthetic. The correct injection procedure, including the gradual delivery of the 
medication, the choice of the correct needle size and the type of anaesthetic chosen for 
delivery anaesthetic may also make injections less painful. Highest score in technical 
competencies domain was for item “Sterile dental instruments used during dental 
examination” (mean 3.86; SD 0.349). Acquired trust and confidence from patient will 
influence patients' compliant to the attendance and patient's anxiety, positively.52 


Administrative efficiency has a lower satisfaction score (3.6740.417) compared to the two 
previous domains. Although patients were satisfied with the “short waiting time to get 
treatment” (mean 3.75; SD 0.483), the “complete dental treatment” item was scored the leastin 
this domain. Patients were informed that their dental appointment was dependent upon the 
timetable of the student. The treatment could be extended if there are only a few treatment 
sessions during the week. Although the number of lecture to student ratio was met, the lecturer 
has to supervise all the steps and procedures conducted in the clinic, thus it would take longer 
time to complete the treatment compared to the registered dentist. As stated by previous study, 
patient satisfaction can be compromised by common difficulty like long waiting time.” To tackle 
this problem, time management is crucial in ensuring the efficiency of the treatments in each 
visit. Additionally, students must also educate the patients to adhere to their appointment time 
so that they have more time to complete the treatment. The faculty could also consider to 
increase the number of supervisors in the future, when there is an opportunity. 


In this study, clinic setup/environment appeared to be scored the highest in patients' 
satisfaction. The respondents felt that the faculty has provided a “comfortable waiting 
area” (mean 3.89; SD 0.317). Before the Movement Control Order (MCO) regulations was 
implemented throughout Malaysia due to the Corona virus (COVID-19) pandemic, Faculty 
of Dentistry USIM has provided a comfortable and inviting waiting area for the patients. 
This includes placing comfortable sofas and providing a lot of informative and leisure 
reading materials. A play area for children was also set up. Comfortable and stress-free 
waiting area is important as it can compensate a tiring long waiting hour.”* Based on Appukutan, 
2016, waiting area environment plays an important role to help anxious patients so that they 
won't avoid seeking treatment.52 The score was also slightly higher compared to “Privacy of 
treatment was secured” (mean 3.77; SD 0.452). However, since the MCO, the setup has 
been changed according to the latest COVID-19 precautions and guidelines. 


53 Xie, Z., Or, C.(2017). Associations Between Waiting Times, Service Times, And Patient Satisfaction In An 
Endocrinology Outpatient Department: A Time Study And Questionnaire Survey. Inquiry (United States), Vol 
54 Shetty, A.(2018). Patients Satisfaction As A Tool Of Dental Setting And Dental Services Assessment In The 
Dental College Of Mangalore. Acta Medica Bulgarica, 45(2), pp. 36-44. 
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Overall, the patients were generally satisfied with the mean score of satisfaction of 3.74 
with the treatment received from undergraduate dental students of USIM with 'the 
students technical competencies' rated as the highest in the rank. In relation to our study, 
there are few studies that assess the patients' satisfaction regarding the dental treatment 
received from undergraduate students in Malaysia. Most of them portrayed good results 
where 78.56, were satisfied with the dental treatment provided by undergraduate 
students from Universiti Sains Malaysia (USM),45 while 58.896 of the respondents from 
undergraduate dental clinic of University of Malaya (UM)*?? were satisfied with the 
treatment received with overall mean satisfaction score is 78.296. Plus, all of the parents 
of paediatric patients (10096) were satisfied with the good communication skill of the 
student of International Islamic University Malaysia (IIUM).46 


In this study, it was found that there is no statistically significant association between 
satisfaction level and the following variables such as age, gender, occupation, type of 
treatment received and 'operator's year of studies' (p * 0.05). This is because of the small 
sample used for this study. Previous studies reported that there is no difference between 
patients' satisfaction with dental care, age or gender???” as well as type of treatment 
received56 except for occupation.46 The insignificance difference between patients' 
satisfaction and operator's year of studies is however contradict with a study done by 
Babar et al., in 2017.** The patient who got treatment from experienced dentist was 
reported to show higher overall satisfaction rating compared to inexperienced dentist. In 
Faculty of Dentistry USIM, all clinical year students have been exposed with similar 
curricular which will contribute to their similar performance during their clinical practice 
regardless of their year of studies. In addition to that, the only difference that marks up 
year 4 and year 5 is only a year apart which explains the insignificant difference in the 
findings on patients' satisfaction. 


Conclusion 


The quality assessment towards the service especially provided by undergraduate dental 
students should be done periodically as this can monitor the existing strengths and 
weaknesses of the provided service. Evaluation of patient's satisfaction is important as a 


55 Md Zuki, N., Mohmed Noren, N.Asma, M., 2018. Assessment of Dental Service Provided by Undergraduate 
Dental Students in Faculty of Dentistry, University of Malaya. Annals of University of Malaya, 24(1), pp. 19- 
26. 

*6 Tanbakuchi, B., Amiri, M. & Valezadeh, S., 2018. Level of Satisfaction of Patients With Dental Care Services 
Provided by Dental Clinic of Shahrekord University. International Joirnal of Epudemiologic Research, 
5(4),123-127. 

5? Rohit, D., Rafeek, R., 2017. Patient Satisfaction with Dental Care Treatment at a Health Facility in Trinidad. 
International Journal of Dental and Health Sciences, 4(2), pp. 267-278. 

58 Babar, M. G. et al, 2017. Patients' Perceptions of Dental Students' Emphatic, Person- Centered Care in a 
Dental School Clinic in Malaysia. /ournal of Dental Education, 81(4), pp. 404-412. 
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measure to reduce or eliminate the sources of dissatisfaction which will lead to a better 
satisfaction over time. It can be concluded that patients were highly satisfied with the 
treatment given by undergraduate students of Faculty of Dentistry, USIM in terms of 
patient. personnel interaction(3.79-0.277) technical competency(3.66-0.447) 
administrative efficiency (3.67 40.417) and clinic setup/environment(3.83 - 0.330). Also, 
no difference in patient satisfaction was found between operator's year of study. The 
minimum sample size used due to fewer patients' attendance and time constraint, may 
affect the result of this study. Hence, larger sample size is suggested in future study. 
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Abstract 

Despite the physical and movement restrictions due to the preventive measure during 
the COVID-19 pandemic, knowledge seekers, researchers, and scholars continue to 
delve themselves into research activities - defining, planning, searching, locating, 
organizing, gathering, analysing and reporting of academic and scholarly outputs. Each 
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research phase is crucial to them (i.e., the researchers and scholars) to ensure a well- 
written proposal preparation, obtaining the institutional and ethical approval, funding 
for their research project. In this complicated and critical situation, the researchers are 
greatly in need of assistance from the academic librarians throughout their research 
cycle. The assistance can come in the form of just-in-time, personal, customised services 
or ready research reference which is made available virtually to the researchers. Thus, 
this paper is an attempt to propose the development of virtual union catalogue of Malay 
traditional Islamic literature via adapting a well-known Melvyl union catalogue model 
system. This proposal could be valued from the economic aspect especially when the 
whole country, and even globally, is under pressure of budget cut. Even though this 
initiative may involve large effort, the benefit outweighs the huge preparation of the 
work. 


Keywords: Availability; Accessibility; Islamic Literature; Malay Manuscript; Virtual 
Union Catalogue 


Introduction 


The COVID-19 pandemic has triggered most libraries globally shifting their services 
from operating within four walls to virtual walls. The need to makeshift the way 
libraries operate is to ensure the current situation would be less affected the knowledge 
seekers, researchers, and scholars in their research activities. The research 
communities would be able to continue to delve themselves into research activities and 
contribute to the well-being of nation building. Therefore, academic and research 
libraries should improvise the current state of their services, particularly in terms of the 
accessibility and availability of the research related resources. 


Most academic and research libraries are aware of their research communities' needs, 
i.e, their needs in defining, planning, searching, locating, organizing, gathering, 
analysing and reporting of academic and scholarly outputs. Each research phase is 
crucial to them (i.e., the researchers and scholars) to ensure a well-written proposal 
preparation. Their works are then progressing into obtaining the institutional and 
ethical approval. Back and forth, they are required to improve further their research 
proposal in order to ensure higher chances of obtaining funding for their research 
project. 


In this complicated and critical situation, more than ever, the researchers are greatly in 
need of assistance from the academic librarians throughout their research cycle. The 
assistance can come in the form of just-in-time, personal, customised services or ready 
research reference which is made available virtually to the researchers. In order to 
provide better research assistance to the researchers particularly those who are 
interested in Malay Muslims literature studies. Thus, this paper is an attempt to propose 
the development of virtual union catalogue of Malay traditional Islamic literature via 
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adapting a well-known Melvyl union catalogue model system. This proposal could be 
valued from the economic aspect especially when the whole country, and even globally, 
is under pressure of budget cut. Even though this initiative may involve large effort, in a 
long run, the researchers and scholars of Islamic heritage and Islamic literature in Malay 
Archipelago specifically are able to benefit the database, and more importantly, we are 
able to access easily our great intellectual property which are kept in multiple geo- 
location, previously were to no avail, wWhenever needed. 


The following topic describes the Malay intellectual properties that have long due 
placed and shelves in countries foreign to their culture, values and thoughts. 


Malay Traditional Islamic Literature and Its Collection Worldwide 


Malay Traditional Islamic Literature or also known as Malay manuscripts are rare 
collections which store the Malays' cultural, intellectual, and documentary heritage 
(Faizal Hilmie & Muhammad Mustaqim, 2018). The manuscripts are written works 
particularly in /awi letters and scripts. It is believed that those writings were produced 
somewhere around the 15** and 16'* century, up until the early 20 century (see Figure 


1) 


1820 1830 1840 1850 1860 1870 1880 1890 1900 1910 1920 
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Figure 1. Malay Manuscripts' Library Holdings in British Library (by decades) (Source: 
Proudfoot, 1993) 


From a few literatures written on Malay manuscripts (Ding, 2004; Ismail Hussein, 
1974) and on the early Malay printed materials (Proudfoot, 1993; Proudfoot, 1989) 
recorded that the Malay manuscripts were placed on the library shelves as early as in 
the beginning of 1800 (see Figure 1). We also attempt to triangulate the information 
using the Google Books Ngram Viewer (2021) which displays the phrase of “Malay 
manuscripts” first occurred in a corpus of Google Books. The time-series graph shows 
the earliest period of time when the phrase of Malay manuscript making an appearance 
i.e., in 1820 (see Figure 2). Both quick analysis of the Malay manuscripts tracings is 
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parallel with the anecdote of Europeans' interest on the societies, cultural and linguistic 
studies only at the end of the 18'* century (Ismail Hussein, 1974). 


A Malay manuscript 


0.000000020' 

f @ Malay manuscript 0.0000000141 

000000000' — nana 
1800 1860 188 


182 1840 
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Figure 2. A Time-Series of “Malay manuscript” phrase displayed in Google Ngram 
Viewer (2021) 


Here are the major institutions that hold collections of Malay manuscripts, as follows: 


e British Library, Humanities and Social Sciences, and Oriental and India 
Office Collection 


. Cambridge University Central Library, Library of the British and Foreign 
Bible Society 


e Koninklijk Instituut voor Taal-, Land-en Volkenkunde (Royal Anthropological 
Institute, Leiden) 

e National Library of Singapore 

e National Museum of Singapore 

e National University of Singapore 

e Oxford Institute of Social Anthropology 

e National Library of Indonesia 

e Rijiksuniversiteit te Leiden (Leiden University) 

e School of African and Oriental Studies, the Congregational Council for World 
Mission Archives 

(Proudfoot, 1993, p.3) 


The listing was recorded in 1993 by Proudfoot. The locations of the institutions 
are illustrated in Figure 3 below. The illustration is limited to the list highlighted by 
Proudfoot. It is hoped that, through this initiative, more locations that hold the Malay 
manuscripts all around the world could be discovered, especially the Malay manuscripts 
which sold via auctions and become the personal properties of individuals collectors. 
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Figure 3. Malay Manuscripts' Locations by Library Holdings (Sources: Proudfoot (1993) 
and Microsoft Bing Maps (2021)) 


In addition to the Proudfoot's listing (1993), Muhammad Mustaqim (2016) has 
mentioned other library holdings of Malay manuscripts which are kept in West 
Germany, United States - Library of Congress, and South Africa. Muhammad Mustaqim 
concerns on the methods used to catalogue the manuscripts. From his observation, he 
found that the catalogue records are very much diverse from one institution to another 
institution. The catalogue record range from a very concise detail to a more elaborate 
one (issues related to the level of descriptive cataloguing), and even the class number, 
notation code and call number are found to be inconsistent and misattributed by the 
cataloguers (issues regarding the subject analysis and classification rules) (Muhammad 
Mustaqim, 2016, p.2). These are among the issues highlighted, and we do take note on 
this matter. 


The following topic discusses the proposed virtual union catalogue that could 
display the locations and the holdings of the collection. 


A Proposed Development of Virtual Union Catalogue for Islamic Literature Researchers 


Virtual union catalogue is an alternative to the online access catalogue which is made 
available to the end-users to discover the library holdings in different institutions and 
locations. The catalogue could become the “document discovery tool”, as Coyle (2000) 
claimed it to be, to a “centralized database of distributed resources” that held in many 
libraries system. This virtual union catalogue could be an initiative, led by a main library 
with its network, or an individual institution with participating institutions in order to 
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provide a free, reasonable, and valuable reference tool during this difficult period, also 
in any circumstances (Wong & Li, 2009). In line with the current approach of most 
libraries in the world, this paper is prepared to propose a free, reasonable ready 
reference tool i.e., the development of virtual union catalogue of Malay traditional 
Islamic literature via adapting a well-known Melvyl system, which is hoped to benefit 
the researchers and scholars in the respective area of interest. 


Why Melvyl? Melvyl is the first freely accessible and available databases of union 
catalogue up until now (University of California (UC), California Digital Library (CDL), 
2021). It exists during the time where other libraries' catalogue systems working in silo. 
It allows all of us to access to its records at the international level of catalogue system 
which now the technique is very familiar to all of us i.e., the digital library services. 


Let's take a quick tour of Melvyl system, and how the system can be adapted to our 
proposed work of the Malay traditional Islamic literature aka Malay manuscripts. 
Basically, Melvyl is just like an ordinary public access catalogue system. The 
descriptions of Melvyl's features are mentioned below, and illustrated in Figure 4: 


1. Melvyl has resources that are fully catalogued including books, journals, 
government publications, white papers, maps, electronic databases and others. 

2. The catalogue records consist of records of library resources, services, and 
facilities under the names of UC campuses. 

3. Italso records resources that are available in libraries' holdings globally. 

4. There are selected full-text articles indexed in Melvyl, accumulated in the main 
index. 

5. Other value-added services such as “Ask a Librarian (24/7 chat, feature cover 
art, table of contents, author notes, excerpts, and related links” are the add-on 
features to the records. 

(UC, CDL, 2021) 
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Figure 4. The Interface of Melvyl and Its Features (Source: OCLC, 2021) 


Figure 4 displays the features of Melvyl according to the descriptions above. For 
example, number 1 points to the multiple formats of documents offered in Melvyl. 
Number 2 spots the name of libraries (here is UC Libraries), followed by number 3 
which locates libraries' holdings worldwide, number 4 points to the indicator for full- 
text articles, and number 5 aims at the value-added service such as Chat with a 
Librarian. This system stands true by the objective of its development. It has served the 
local community for 38 years (1983-2021), and the international communities for 24 
years (1997-2021) (UC, CDL, 2021). 


Looking back at the development of Melvyl, you can trace them from the CDL webpage, 
entitled “Melvyl Through Time” (UC, CDL, 2021). Melvyl was an end product of The 
University of California Libraries 1978-1988 Development Plan. In 1983, the Melvyl 
system began to be used as an online catalogue. Library users began to type text 
commands to retrieve a catalogue record. The system was made available in the World 
Wide Web (WWW) version in 1997. Since then, Melvyl has experienced several phases 
of development. Today, the system “retires permanently” in July 27, 2021 to give way to 
a more unified library system of UC. Melvyl switch to the WorldCat Discovery which has 
been operating as a beta product of Online Computer Library Center (OCLC). OCLC is a 
global library cooperative, founded in 1967 (OCLC, 2021). Hence, the “retired” Melvyl 
has served us enough, and allowed us to experience the use of its thousands of 
catalogue records, as well as to be a part ofits development of a unified library system. 


With MelvyI's spirit in mind, we would like to propose a similar virtual union catalogue 
for the Malay traditional Islamic literature held by libraries and institutions all around 
the world to be placed in a union catalogue system for easy access. This pandemic is a 
bless in disguise. The situation has urged libraries, in particular the academic and 
research ones, to reorient their “between the four walls” services to a virtual one. 


The following discussion is the icing on the cake, i.e., the significance of the proposed 
initiative to allow better just-in-time, customised services or ready research reference 
which is made available remotely and virtually to the researchers. Other similar on- 
going projects are highlighted in order to find out the strengths or any room for 
improvement to our proposed initiative. 


On-Going Projects and the Significance of the Proposed Specialized Virtual Union 
Catalogue 


To date, we are aware off the latest preservation project undertaken by the National 
Library of Malaysia (NLM), as an official custodian of the Malay manuscripts. NLM holds 
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5,000 original copies of the Malay manuscripts (Faizal Hilmie & Muhammad Mustaqim, 
2018). The preservation measures include “restoration of damaged manuscripts, 
microfilming, and digitization”. The measures include “disaster preparedness and 
recovery programme” via physical and electronic formats. The project is a part of the 
NLM latest digital union catalogue of Malay manuscript initiative. The new digital 
gateway is expected to allow the accessibility of the Malay manuscripts' local, existing 
contents, structures, and properties to the interested users, vivid readers, and 
researchers at the regional and international levels. 


Another project by the Kulliyyah of Information and Communication Technology (ICT) 
of International Islamic University Malaysia (IIUM) named as “Information System of 
Union Catalogue of Malay Manuscripts in Malaysia”, developed in the early 2012 (Wan 
Ali @ Wan Yusoff, Noor Hasrul Nizan, Muhamad Sadry & Siti Munirah, 2018?). The 
project took off as the master's project, became a university project and received a 
research grant in 2015. The project expanded and can be accessed via the World Wide 
Web (WWW). The database functions as a “searching mechanism” and acts as an 
“informer of who keeps what and where” of Malay manuscripts in Malaysia. The team 
plans to enable the full-text view of the manuscripts digitally. However, they have to 
resolve the issue of copyrights and to seek for permission from the authority such as the 
NLM and Dewan Bahasa dan Pustaka. Wan Ali @ Wan Yusoff , Noor Hasrul Nizan, 
Muhamad Sadry & Siti Munirah (2018?) reports thatin May 2017, the database gathers 
around 8,216 titles of Malay manuscripts that held by different institutions in Malaysia. 
They also emphasized that the records consisted of “the manuscripts' call numbers (by 
the institutions), titles, authors, locations, and subject classifications”. This success has 
allowed the researchers to search and use the relevant manuscripts for their research 
purposes or out-of-curiosity. 


In this paper, the proposed initiative seems to be complementing the two on-going 
projects above. The two projects gather the information of local Malay manuscripts. Our 
proposed initiative will be to discover and link the Islamic heritage and Islamic 
literature researchers to the holdings of Malay manuscripts worldwide. The goal is to 
expand the searching horizon of the researchers and to uncover the hidden gem of our 
Malay traditional Islamic literature that have kept faraway for so long. 


This proposal could be valued from the economic aspect especially when the whole 
country, and even globally, is under pressure of budget cut. We are aware that this 
initiative may involve large effort, need for continuous and adequate budget to fund the 
projectin a long run. 


Such effort, if successful, will benefit the researchers and scholars of Islamic heritage 
and Islamic literature in Malay Archipelago specifically. More importantly, the 
researchers are able to access easily our great intellectual property which are kept in 
multiple geo-location, previously were to no avail, whenever needed. The aim of 
academic and research libraries to provide just-in-time, customised, research-based 
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services could be realized, as Allah Taala permits, in a near future. We could foresee the 
benefits outweigh the damages, if any. 


Conclusion 


In sum, this proposed virtual union catalogue of Malay Traditional Islamic Literature 
Collection is seen to be the catalyst in the discovery of the related collection worldwide, 
beyond the local level scope of catalogue. The discovery would open up the opportunity 
to uncover the related collection in multiple geo-location of libraries worldwide. Due to 
the nature of this proposed initiative needs to uncover, discover, and deliver the 
information of the holdings of the collections, Melvyl system of union catalogue is 
chosen. The system uses familiar interfaces, seems to be user-friendly, with value-added 
features tagged along the system. Since this initiative is still at the proposed level, there 
would be more thought-provoking and brainstorming involved in planning and 
designing of the system. Last but not least, it is hoped that, this initiative would reduce 
the gap in accessing the collection, and thus, provide the opportunity for the keen 
researchers to open up the pandora box to discover the knowledge that have kept far 
away from the rightful owners also known as the rightful nation. 
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Abstract 


Sufi healing through the Al-Qur'an is an approach offered by some therapists as a 
means of healing and recovering from psychological disorders, especially stress. The 
COVID-19 pandemic has lasted for a year and a half and the increasing number of 
COVID-19 cases has caused psychosocial stress to society. This psychosocial stress 
creates stress and lowers the immune system. This study aims to find a meeting point 
between Sufi healing using the Al-Qur'an as a medium and stress due to covid 19. The 
contribution of this research is the existence of Sufistic psychoeducation ideas that 
can be used as an effort to minimize psychosocial disorders due to covid 19. 
Literature studies methods used to dig deeper into the study of Sufi Healing with the 
Al-Qur'an approach. The objects of this research are the concept of Psychoeducation 
from psychological approach and how it can be integrated with the concept of Sufi 
Healing from Mr. Mustamir Pedak that used the Al-Qur'an approach for his Sufi 
Healing method. The research found that the main key in Sufistic psychoeducation is 
to put the principles of communication based on the ma'Tifat aspects of 
communication, shari'a and hakikat and also tarigah. By understanding the various 
applications of Sufi Healing with the Al-Qur'an approach, it can be used as a first step 
to instill understanding through psychoeducation to the community before further 
dealing with existing stressful conditions. 


Keywords: Sufi Healing, Sufistic Psycho-education, Stress, Covid-19 


Introduction 


It has been almost two years since the Covid-19 pandemic has occurred all over the 
world. Various behavioral changes also occur as a form of adaptation. However, not 
all individuals can survive through this adaptation process. A person who 
experiences changes in behavior, mainly due to social pressure which in this case is 
called psychosocial stress, often experiences various psychological problems and 
disorders. In a research said that in the process of adapting to environmental stress 
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he often experienced a phase of fatigue because he failed to achieve a hemostatic 
condition or a balanced condition (Rahmajati, 2021). 


Various steps have been taken by various parties to deal with psychological 
disorders due to the Covid 19 Pandemic. One form of treatment that is commonly 
used is the psychoeducational method. Psychoeducation is a method of psychological 
intervention that focuses on the cognitive domain. Providing knowledge about the 
psychological condition of individuals with disorders is the main focus in 
psychoeducation (Lukens & McFarlane, 2004). This shows that psychoeducation is 
closely related to education and communication theory. 


Psychoeducation is still considering to be one of the most common and effective 
methods and is easy to do, especially in clinical and community settings. When 
dealing with psychoeducational processes that make the community the main 
subject, the main factor that must be considered is the social background of the 
community itself. Indonesian society is the largest Muslim in the world, therefore, 
religion, in this case Islam, is one of the main factors that need to be considered in 
this psychoeducation process. 


One of the solutions offered, and still developing in Indonesia, is to use a Sufistic 
approach in the process of dealing with psychological problems. Since 1998 and 
continuously until 2008, various state Islamic universities in Indonesia have started 
to establish study programs, one of which is the Sufism and psychotherapy study 
program which is based on the Sufistic approach in the psychotherapy process. This 
also underlies the need for a Sufism-based psychoeducational model, which in this 
case is referred to as Sufistic psychoeducation. 


The Sufistic approach was chosen as the main foundation in the educational process, 
especially in dealing with psychological problems during this pandemic. This is 
because this Sufism study provides various explanations for achieving a 
comprehensive psychospiritual health condition and, in particular, close to Islamic 
values adopted by the Muslim community in Indonesia. 


Psychoeducation and Stress. 


Psychoeducation is the first step in dealing with psychological problems. Beker 
(Sarkhel et al., 2020) defines psychoeducation as "the process of teaching clients 
with mental illness and their family members about the nature of the illness, 
including its etiology, progression, consequences, prognosis, treatment, and 
alternatives." Providing understanding to clients through the psychoeducation 
process can make them ready to know their condition and how the treatment will be 
carried out. 


The main goal of psychoeducation is to ensure basic knowledge and competence of 
clients and their relatives about their illness; to provide insight into his illness; to 
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promote relapse prevention and to engage in crisis management. We can say that 
psychoeducation will give clients a "readiness" mindset before they get treatment. In 
studies of multiple surgeries, patients have shown that psychoeducation can increase 
automatic thoughts and behaviors about illness and lead to beneficial recovery 
(Hayashi et al., 2017) 


To provide a good understanding, a therapist needs to understand how to convey 
information. So, Psychoeducation usually includes certain basic components of 
information, which will be provided to clients and their family members regarding 
certain mental disorders (Sarkhel et al., 2020). An important component of 
information is communication skills. 


In communicating, we must know the characteristics of each client (Hayashi et al., 
2017), especially for clients who have stressful conditions. Clients with automatic 
stress conditions have negative thoughts and a therapist must know the type of 
automatic negative thoughts in clients (Alsmadi et al., 2018). There are external and 
internal factors of this condition. External factors as a source area of psycho- 
ecological (microsystem,  mesosystem,  exosystemic, macrosystem, and 
chronosystem) and internal factors such as beliefs, internal values, personality. 


Indonesian society has external factors that still dominate, in terms of culture and 
religion. Indonesia is a country with the largest Muslim population in the world so 
that communication patterns in the psychoeducation process must also pay attention 
to this aspect. In this case, a psychoeducational approach is needed that uses Islamic 
values in the communication pattern of delivering information and existing 
conditions related to current psychosocial problems. 


Sufistic Communication as a therapeutic method. 


Psychoeducation is actually a program of planned activities for certain communities, 
both individuals and groups in the context of mental health care. Psychoeducation is 
done by providing information and education through therapeutic communication 
(Jorm, 2012). Thus, it can be emphasized that the main substance of psychoeducation 
is meaningful communication. In communication activities, speaking verbally or 
nonverbally is a person's way of expressing one's ego to be understood and 
understood. By speaking, someone asks or maybe even forces his interlocutor to 
understand and follow him. This must be watched out for because often speaking 
verbally and non-verbally actually arises from a selfish and selfish attitude and can 
make someone forget to give. When a person only wants to be heard, he actually only 
wants to receive attention without paying attention. If this happens then 
communication will be chaotic and the important goals of communication will not be 
achieved (Sari, 2016). 


In all types of relationships with other people, communication is actually going on, 
even if it may be without words. If the communication is good, it will create 
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friendship (relationship). On the other hand, if the communication is bad, the 
friendship will not be achieved. The word friendship is rooted from the word shilah 
which means relationship and rahim which means love. When the friendship or 
silaturahmi is established, the information transportation process will run very 
smoothly. If it doesn't happen, there will be obstacles and even congestion in the 
information transportation process (Pedak, 2021). 


In the perspective of Sufism, the concept of Sufistic communication is known. The 
concept of Sufistic communication contains elements of ma'ifat communication, 
syariat, and the hakikat of communication and communication tarigah (Pedak, 
2021). Ma'rifat communication is based on the Al-Qur'an surah al-Baqarah verse 
115: 

a Pang an c sg 2 2g 

Wa Ig Sa Sad 

115. And unto Allah belonged the east and the west; so withersoever you turn there 
is the countenance of Allah: verily Allah is pervading, Knowing (Al-Baqarah: 115). 


Indeed, when there is communication with the universe as a creature of Allah, then at 
that time there is communication with Allah. In the concept of marTifat 
communication, appreciation in communication activities becomes necessary. Even 
deeper, actually when communicating with the universe, communication with Allah 
is actually happening. When humans see the blue sea, they realize that Allah is saying 
"| am the Most Beautiful". When looking at the nature of the mountains, humans 
believe that Allah is saying "I am the Mighty". This concept must also be internalized 
in the process of communicating with other people. Likewise, when placing oneselfin 
dialogue with a real client, at that time communication is taking place with His 
servant. 


The shari'a of communication is listening with the ears and speaking with the tongue. 
While the hakikat of communication is listening and talking to the heart. The concept 
of Shari'a and the hakikat of communication in Sufistic communication does not only 
utilize oral and auditory modalities. Oral and hearing are just like mouthpieces 
because they are both manifestations of the human qalb (thoughts and feelings). Like 
a lake, the qga/b is the lake, while the tongue and hearing are the scoops. So, the main 
thing in Sufistic communication is not how and what is said, but rather how the 
quality of the galb is. If the galb contains clear thoughts and the right feelings, the 
verbal and the body will manifest good verbal language and beautiful nonverbal 
language. On the other hand, if the gal/b contains judgmental thoughts and feelings of 
anger, the verbal and the body will express them in both verbal and nonverbal 
language. A clear qalb is a non-judgmental mind and a feeling that is not excessive in 
likes and hates because an excess of love and hate will cripple one's intelligence 
(Pedak, 2021). 
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Uniquely, verbal language can deceive the interlocutor but not for nonverbal body 
language. Nonverbal language can be used as an assessment of the original form of 
qalb (thoughts and feelings). Nonverbal language can only be changed by changing 
our thoughts and feelings. 


Broadly speaking, the tariqat or method in Sufistic communication is based on the Al- 
Qur'an surah al-Hujurat verse 13: 


13. O believers! Do not proceed "in any matter" before “a decree from' Allah and His 
Messenger. And fear Allah. Surely Allah is All-Hearing, All-Knowing” (Al Hujurat: 13). 


Lafadz lita'aarofuu in this verse has the same basic word as ma'rufwhose meaning is 
to know or understand each other. And munkar means the opposite of makruf which 
means not understanding. So, the amar ma'ruf nahi munkar becomes the basis for the 
tariqah (method) of Sufistic communication. Amar makruf nahi munkar in the 
context of Sufistic communication is interpreted as a person's effort to understand 
and avoid misunderstandings in communicating. Amar makruf nahi munkar 
embodies mutual respect, although sometimes someone cannot agree in 
communicating, with amar makruf nahi munkar it is strived to still be able to respect 
each other in the disagreement (Abdussalam, 2014). 


Mustamir (Pedak, 2021) emphasized that the errors in the sentence actually indicate 
an error in thinking and feeling. If someone is angry, very sad, disappointed, or 
confused they will tend to state sentences with a lot of distortion. If a person's qalb 
has a perception that is notin harmony with the listener's perception, there will be a 
conflict between the communicant. So, it is very necessary to harmonize perceptions 
between communicants. Correction of sentences not only harmonizes perceptions 
between communicants but also has a therapeutic effect on the sentence maker. 
Sentences affect emotions and thoughts. So, by correcting the actual sentence we are 
also correcting emotions and thoughts. 


Related to this, Mustamir (Pedak, 2021) indicated that one of the best techniques to 
minimize disagreements between communicants is the metamodel technique. In 
explaining the metamodel technique, Mustamir borrowed several terms from NLP, 
namely deletion; when someone conveys something there may be incomplete 
because the information is truncated (deleted), distorted; when someone says 
something there may be a change in meaning (distortion) of what is conveyed and 
generalization; when someone says something it is possible to generalize the 
meaning (generalization) as if the same applies. In addition to the metamodel 
technique, Mustamir also added a matching technique, equating oneself with the 
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interlocutor in the emotional aspect, equating predicates and physically. Mustamir 
also suggested listening to the interlocutor more as a metamodel technique. 


Listening more is based on the nature of the Asmaul Husna of Allah, the All-Hearing 
(As-Sami'). According to Mustamir (Pedak, 2021), Asmaul Husna as-Sami'in the Al- 
Qur'an always takes precedence over other Asmaul Husna. Sami'is juxtaposed with 
'Alim 30 times and Sami' always precedes 'Alim. Sami' is juxtaposed with Bashir 9 
times and Sami'always precedes Bashir. And once juxtaposed with Qarib and Sami' 
preceded the Qarib. Lafadz as-Sami' in the Al-Qur'an is always located before al- 
'Alim, al-Bashir and Qarib. Philosophically this implies that to be able to bring a 
feeling of closeness to the interlocutor is to hear more of his story, his complaints so 
that we will know more about him. With sufficient knowledge about it, one will more 
easily understand it and a relationship of closeness will be realized. In fact, listening 
is the best way of communication (Sari, 2016). If communication is not based on 
sincerity in listening, communication stagnation will occur which results in not 
achieving silaturahmi. 


Konsep Komunikasi Sufistik 


Makrifat 
Nafs 
Menyadari-Nya 


V 


Hakikat . Syariat 
Qalb Thariqat Telinga-Lisan-Tubuh 
Perenungan & Penghayatan Amar Makruf Nahi Munkar Mendengar & Bicara 


Ng 


Silaturahmi 


Picture 1. The Concept of Sufistic Communication from Mr. Mustamir Pedak 
Sufistic Psychoeducation in Handling Stress in a Pandemic Period 


Covid 19 has made all activities undergo major changes. Orders and ways of life have 
changed. We can no longer interact socially like before this pandemic occurred. And 
this condition brings us to psychosocial pressure in society because they can no longer 
freely interact like they used to. 


If psychoeducation from a psychological perspective is defined as the process of 
providing an understanding of the client's condition through the education and 
teaching process, and the main key is the communication process (Lukens & 
McFarlane, 2004). But the main thing in communication is meaningful communication. 
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The meaning in the Sufistic point of view is seen from both sides, both the therapist 
and the client himself. 


Therefore, the Sufistic psychoeducation process must consider placing the ma'Tifat 
aspects of communication, shari'ah, and hakikat and also thariqah (Pedak, 2021) as 
the main focus in the psychoeducation process itself. It is not limited to providing an 
understanding based on modules and the therapist's understanding of the client's 
condition, but a process to provide space for the client to get to know himself. 


Because one of the main aspects in the Sufistic communication process is ma Tifat, so 
the goal in the Sufistic psychoeducation process is to put an understanding in the 
therapist and also the client that the dialogue and process that will be carried out with 
the client is actually communicating with the servant of Allah. The process will be 
carried out later because the client and therapist have an understanding that both are 
creatures of Allah or a form of Silaturahim. So that the current state of stress caused by 
this pandemic condition can be understood together as a way of Allah's 
communicating to humans and a way for humans to communicate with God. 


Then the next main aspect in Sufistic communication is the Shari'a and the hakikat. 
Shari'ah and the hakikat of communication are listening with the heart (qolb). A clear 
qalb is a non-judgmental mind and a moderate feeling of love and hate because 
excessive love and hate will cripple one's intelligence (Asri, 2020). Individuals who 
experience stress in this pandemic condition, surely hearts are filled with sadness and 
anxiety about the conditions that occur. But this needs to be understood by the 
therapist as a whole, not only about his feelings of anxiety but also the potential for 
love that the golb has in the client itself. So that in the psychoeducational process the 
therapist begins by listening without justifying what is happening to the client, what 
feelings, physical pain the client is feeling without changing the substance at all. That 
way, the client is indirectly trying to understand the condition of his own gqolb. 


And the last aspect is the tarigah (method) of Sufistic communication, that base on the 
amar marTruf nahi munkar. Amar makruf nahi munkar in the context of Sufistic 
communication is interpreted as a person's effort to understand and avoid 
misunderstandings in communicating. This is also become the base aspect the 
psychoeducation, that the therapist must has the spirit of Amar makruf nahi munkar, 
so when therapist want to give the understanding of the problem to client, they can 
give the best effort that they can. 


But often a person experiences an error in understanding the gqalb, because the 
condition of the qalb is often not in line with the tongue because it is covered by the 
ego of the jism or jasad . So that in this Sufistic psychoeducation process, other 
methods can be used that can help clients find the truth in translating conditions more 
clearly. The combination used can use the NLP method by understanding that clients 
often understand deletion, distortion, or generalization in their delivery, this is where 
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the Shari'a aspect and hakikat and also tarigqah of communication become very 
important in understanding this. 


Overall, someone who experiences stress often feels pressure from the surrounding 
environment, especially during this pandemic, the number of deaths is increasing, 
regulations are constantly changing, and so on. However, spiritual factors are still one 
of the needs in dealing with stress. By understanding one's own condition through a 
psychoeducational process based on the ma'Tifat aspects of communication, sharia, 
and hakikat and also tariqah, it is hoped that it will have a more comprehensive 
impact. It is not only related to understanding the client's psychological condition, but 
also to the spiritual side. 


Conclusion 


Sufistic psychoeducation can be one of the approaches used in handling psychological 
problems during a pandemic, especially the Indonesian Muslim community. The main 
key in Sufistic psychoeducation is to put the principles of communication based on the 
ma Tifat aspects of communication, shari'a and hakikat and also tarigqah. So, this foster 
understanding, which is the main goal of psychoeducation, for both on the client's side 
and on the therapist's side. In addition, Sufistic psychoeducation places silaturahim as 
the main foundation in the process. 
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Abstract: 

At the time of the crisis like Pandemic Covid-19, the world seems to be smaller as it 
limits people movements, social practices etc. yet, broaden wired or online 
communications as everything should be accessed online regardless the places and 
time. Covid-19 changes the traditional education systems into new norm education 
system drastically. This changes effects people from different stages of ages. Education 
seems to be affected the most and to cope with the situation especially Islamic 
educations including Quranic learning, a website has been developed to fulfil the needs 
of Malaysians whom in need to learn the Al-Quran. This website created to be the best 
platform as it accommodates their own schedule and time flexibly. This research aims to 
assemble renowned qur'anic website that notable to many Malaysian and come out with 
an integrated qur'anic website as an online platform for Malaysian to engage with 
qur'anic learning and education. This research implements a qualitative method and 
completes with ADDIE Model. This model highlights five different phases starts with 
Analysis, Design, Development, Implementation and Evaluation. The result 
demonstrate that the website specifically designed capable of solving community 
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dilemma in learning Quran during Pandemic Covid-19 as it empowers qur'anic online 
classes to be reached by anyone who is interested in learning the Quran. In nutshell, this 
website help Malaysians to access the right sources especially related to the qur'anic 
based learning with online platform. 


Keywords: Online , Quran , User Interface Design, Website 

Introduction 

The past decade has seen the world of tertiary education evolve with the rapid 
development in internet technologies, and revolution in computer software's 
(Tayebinik & Puteh, 2012). This has revolutionized the way learning and teaching is 
enacted, particularly in distance education. Emerging concepts such as online learning 
or e-learning, which are largely used in the higher education arena, have led to a flurry 
or comparative studies done e-learning and face to face learning environment (Northey 
et al., 2015). In the development of this technology as well, Quranic online learning is 
also not left behind with the existence of several websites that offer Quranic online 


learning services such as maimengaji.com, jomalquran.com and beanahomequran.com. 


According to three-month Alexa traffic rankings, Quranexplorer.com rated as the most 
visible website. Qurancomplex.org has attained third top traffic ranking, while 
Mp3quran.com has drawn a lowest global traffic ranking among the 8 analysed 
websites. Qurancomplex.org top the list in having more percentage of search engines 
visitors. Meanwhile, according to aChecker, the most inaccessible website is the 
Altafsir.com. Qtafsir.com and Quranexplorer.com found to have errors in the websites. 
This suggest that barriers can affect the accessibility and visibility of the websites and it 
should be clear form it so the usability of websites would be compromised. The return 
on investment for the websites of Quran would be maximally exploited if those 
prerequisites are given due recognition. It is on the web developer's responsibility to 
response constantly by improving the visibility and accessibility of the web site 


(Shouket, 2014). 


Besides, study shows that people were living with industrial revolution 4.0 era where 
technology takes place, Al-Quran can be easily accessed al around the world. This 


benefit the Muslims in one side yet in some respects, there is still no strict standards or 
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rules for some website developers to commit to secure the ayah or verses from being 
manipulated. Thus, Norman & Yasin raise doubts on the authority of the existing al- 
Quran available online (Norman & Yasin, 2015). While Murni , 2012 stated that there 
are seven proposed criteria for an Islamic websites such as trust, legitimacy, objectivity, 
authority, reliability, relevancy, and credibility. She adds that these criteria play crucial 
role in educating and nurture positive user perceptions towards Islamic websites 
(Murni et al.,2012). M. Mahmud, 2011 asserts that the proposed criteria were an 
extension form the previous frameworks used in evaluating the Islamic websites 
(M.Mahmud et al., 2011). Thus these criteria link to the trust perception (E.N.M Ibrahim 
et al., 2010), information credibility (M.S. Ishak et al., 2011), and content features 


(A.Mansur et al., 2010) from the Muslim users. 


Additionally, C. Helland,2005 affirm that trust is an important element in Islamic based 
online content as the study shows that there will be a certain implication associate with 
the content if the designers or contributors that provided specific security certification, 
completed references from trusted Islamic sources. The usages of proper language, non- 
bias information and external links to other sources as such video clips were taken into 
accounts by the online users (C.Helland, 2005). Besides, Rita Zaharah found that 
individuals user engages with web search engine revealed the frequency for Islamic and 


Qur'anic queries occurred the most including spelling the variants of the Qur'an. 


Apart from that, an attempt has been done to empower the access to the Islamic sources 
through social media as for example Kairulanuar Ab Kadir suggested ELM theoretical 
perspectives used as guidelines for social network managers improving the website. 
This process will enhance search efficiency when developing information retrieval 
systems regardless any aspects of Islamic reputation judgement related to relevance 
topics. This will help to assess the credibility of data and generate accurate pages from 
existing social media sites Kairulanuar Ab Kadir et al. (2017). The most relevant 
website is Ngaji.my developed by Ngaji Tech PLT. The target user for this website varies 
including the smallest group starting as early as 3 years old kids and the oldest from the 
seniors. This website also manages to provide special class for people with special 
needs (OKU). Generally, this website offers Quran teachers and classes for those in 


need. These volunteers will not just reach their students but engages with them in a 
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long term. Despite the best services, this website offers videos for the user to adds up 
their knowledges about the Quran. Another website with similar features is 
Celikalquran.com. In this website, every single user was offered with individual Quran 
class. This websites pack with information including religious articles and events. 
Basically, this website developed using WordPress. It also equipped with page builder, 
SEO (Search Engine Optimization, Elementor page builder and Yeast SEO as the plug- 
ins. This website applies PHP Code to construct and develop more functions and detail 
in the website. In conclusion, this website focuses on teaching the Tajwid which is the 
most basic principle in reading the Quran. Another website deserves to be analysed is 
Maimengaji.com. This website aim to introduce a unique way of learning the Tajwid 
which named as “Baghdadi technique or method'. This method suitable for basic learner 
up to the advanced level. The approach of this technique is by using a wood cylinder and 
a small board with two potholes as a guidance for the teachers and students calculating 
the “harakah' and other hukm tajwid while reciting the Quran. Despite the unique 
method, this website offers it small business as such Quran pointer with key chain on it, 


fabric mask with logo on it, car stickers and etc as part of the marketing strategy. 


Most of the websites related to the Quran seem to be business base as they offer paid 
classes either for individual or group including beanahomequran and jomalquran. 
These website offers online paid classes and reading reviews as the teacher need to 
make sure the student recites properly in according to the Tajwid. This website usually 
caters all levels of the students including the youngest and the oldest as long as they are 
willing to pay for the online classes. Some of the website offers more than the Tajwid as 
such Tarannum class, Arabic language class so that they can understand more when 
reciting the Quran, memorization class and the class of Tafsir or reflections and 
exegesis. It is almost considered as private online tutoring website which focuses on the 
subject of the Quran. In conclusion, the literature presented how comprehensive 
website could offer people learning or improving their knowledge understanding and 
reading the Quran even though using online basis. Thus, based on this foundation, a 
website that integrated the criteria of the above websites yet non profit business has 


been developed to reach more people in need with the online Quran learning session of 
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free classes. The website was built using the ADDIE Model. The following paragraph will 


discuss more about it. 


Method 
This research applies an ADDIE Model as the methodology of the research. This model 
consists of five phases. 


Implementation Development 


Analysis 





Figure 1 ADDIE Model phases 


All the phases referred as a basis and guideline for the researcher to fulfil the 
requirement in developing the website and understanding the subject. Start from the 
analysis phase, which is the beginning of the research, it is important to accumulate 
respectable available Quranic websites known for the Malaysians. These websites were 
scrutinized in according to the contents of the websites and its navigation panels which 
cover both the beginners and the intermediate online learner. At this early stage, a 
qualitative method applies as the information gathered from the literature review 
which covers about Tajwid and other related topics to the Quranic websites. The 
following phase of ADDIE model is Designing. In fact, the researcher ensures that the 
material, navigation, content of the website will effectively correspond the need of the 
online user. According to Thim-Mabrey, the first phase which is the Analysis phase is 
the basis for the following phase the Design phase. Design phases require appropriate 
storyboard. This can be done trough Microsoft Power Point or Adobe XD. The aim is to 
provide clear features about the website navigation including buttons and pages (Thim- 
Mabrey, 2006). 
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TENTANG 
INFO TAJWID KAMI 
KELAS KELAS HUKUM HUBUNGI 
ONLINE BERSEMUKA TAJWID KAMI 
SENARAI SENARAI 
KELAS KELAS 
HUBUNGI HUBUNGI 
KELAS KELAS 


Figure 2 Storyboard for the website 

The third phase is the Development which involve Content Management System (CMS). 
This specific phase applies platform as such the WordPress, Adobe Photoshop, Adobe 
Illustrator. The WordPress fitting the need as it incorporates strong ability, flexibility 
and extendibility in Information and Communication Technologies (ICT) (Wan et al., 
2016). In addition, the wide capacity in this platform enable user to organize 
information and knowledge accordingly. It has been used widely by media and 
businesses companies, financial and social applications. CMS known for its cost-effective 
platform yet competence in managing and processing the information. Despite its huge 
advantages, WordPress happened to be easy and require affordable or small cost for the 
annual maintenance. WordPress offers access to add plug in which make it more 
economical for the developer to choose any website themes available on the Internet. 
This makes it easy for the developer to keep it up with growing numbers of new designs 
theme and new plug ins. In fact, WordPress is a Search Engine Optimization (SEO) that 
built on with simple and constant code which make it more ideals for Google indexing. 
This SEO component in WordPress enables the developers to customize every single 
page with full control and provide certain ranking as it prefers in according to the 
search engines. 
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Figure 3 Sample of Page 1- Website Interface 


GAMBAR HIASAN GAMBAR HIASAN GAMBAR HIASAN 


KLIK KLIK KLIK 





Figure 4 Sample of Page 2- Website Interface 
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DEVELOP BY ISM | USIM 


Figure 5 Sample of Page 3- Website Interface 














Figure 6 Sample of Page 4- Website Interface 
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Info tajwid 





Figure 7 Sample of Page 5- Website Interface 


DESCRPTION AND BACKGROUND 


ADVISOR 


WEB WEB WEB 
DEVELOPER DEVELOPER DEVELOPER 
1 2 3 





Figure 8 Sample of Page 6- Website Interface 
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The fourth phase is the Implementation phase which was a stage where the above 
phases is nearly completed and most plug-ins were installed, a small group of 
participants were collected to test the website and make sure it run smoothly. This 
website will be tested for its performance and speed load requires in every page. The 
fifth and the last phase is the evaluation phase. Here, the website will go through the 
pre-test and post-test to monitor the website. This website should run in accordance 
with the plan. The developer provided for the visitor a questionnaire. This helps the 
developer to improve any error occur on the website. Below is the discussion about it. 


Result and discussions 

It takes few months for the developer to build and completed the process developing 
the websites. Using ADDIE Model as the guideline, there has been a small scale of pilot 
study has been done through a questionnaire. This to make sure how effectiveness of 
the website and identify error that could happened while running the websites. Below is 
the result. 


Satisfaction user for this website 
19 responses 


10.0 
10 (52.690) 


9 (47.490) 


7.5 








5.0 
2.5 
0 (096) 0 (096) 0 (096) 
0.0 l | | 
1 2 3 


Figure 9 overall user satisfaction 


The above chart shows 10 responses which carry 52.696 fully satisfied with the website 
while the other 9 which carry 47.495 satisfied with the website. 
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The website is suitable for all ages to find Quranic classes 
19 responses 


15 


14 (73.74) 


10 






3 (15.890) 





0 (096) 0 (096) 2 (10.590) 


Figure 10 suitable for all ages 


The above chart presents those 14 responses or 73.796 completely agree that this 
website appropriate for all ages in learning the Quran. 3 responses or 15.896 agree 
while only 2 responses or 10.596 cannot decide the use of this website for all ages. 


| find that this website really helps me a lot to find a Quranic class 
19 responses 


Lu 15 (78.990) 


10 


4 (21.190) 





Figure 11 give access to Quranic Classes. 
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This bar chart revealed that most responses believe that this website help people to find 
the right online and offline Quranic class as the visitor can reach most website available 
online with various classes offer by the websites. User don have to look for every single 
website online anymore as all the websites has been integrated into this website as 
their main platform. 


Main navigation easily identifiable 
19 responses 


20 


15 16 (84.290) 


10 





3 (15.890) 





Figure 12 Main Navigation 


It is crucial for a good website to have a good navigation panel as it avoids user for 
getting lost in the pages, links, and information. Thus, this chart shows that 84.296 
which represent 16 responses completely agree that this website provide a clear main 
navigation for the user. 


Navigation labels are clear and reasonable 
19 responses 


15 
14 (73.740) 


10 


5 (26.390) 





Figure 13 navigation labels 
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A good website does not only require good main navigation, but clear navigation labels 
is a must. 73.796, which carry 14 responses which also the first-time user completely 
agree that this website offers clear navigation labels which allows them to use the 
website properly and get information that they need. 


Links are consistent and easily to identify 
19 responses 


15 


15 (78.990) 






4 (21.140) 
0 (096) 





0 (026) 0 (020) 


Figure 14 Links 


As for the links provided on the website, again, 15 responses or 78.996 accept that the 
links provided is consistent and functional which make it more easier for the users to 
identify the information that they will reached thru the link. 


The Ul of the website is easy to understand 
19 responses 


15 


14 (73.740) 






5 (26.390) 





0 (090) 0 (026) 0 (026) 


Figure 15 UI or User Interface 


The UI or User Interface of this website very good as 14 responses or 73.76 voted while 
the rest 26.396 understand the UI well. 
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The Ul is well organized and readable 
19 responses 


15 
15 (78.990) 


4 (21.190) 


0 (020) 0 (090) 0 (096) 








Figure 16 features in UI or User Interface 


The supposed to be good, understandable, and well organize. This will help user to 
benefit the information of the website at maximum capacity. According to the chart, this 
website acquires 78.97, which mean 15 responses agreed that this website offers 
completely well organized and readable User Interface as the user need it. As a 
conclusion, this integrated website serves the user well as they were able to access all 
the information's provided and links properly regardless their level in ages and 
situations their facing in this New Norms era. See appendix for the example of the pages 
on the website. 


Conclusions 

This website developed and designed to help people especially Malaysian to reach the 
information about the Quran, Tajwid, Online and offline Classes and etc. It will make the 
process far easier as the website available online were vary. The user has complete 
control to choose the best information they need regarding Quranic learning methods 
and classes. User can simply click the link provided for more free classes taught in 
YouTube. Thus, this website is a convenient and best option for everyone. As for the 
youngsters, they might require help from parents or adults if they were not really 
understanding the use of laptops or any gadget while accessing this website. It is a 
sufficient website for all. In fact, it can be access to Malaysian outside Malaysia as they 
might have migrated or travelled overseas. 
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Abstract 


Social justice is an ideal, ongoing struggle, that unites numerous people to attain 
it despite many obstacles. It is pivotal to be applied in various dimensions of life 
and involves the roles of many. Discussions of social justice, in general, are 
commonly circulated around equality, fairness, freedom, and solidarity. 
However, most discussions on social justice emphasize the interaction among 
mankind without placing the role of the divine source, the Quran as guidance. 
The role of the Quran as the words of Allah should not be abandoned as He is the 
Creator who acknowledges everything about his creations. Besides, the 
application of social justice in the western perspective keeps changing depending 
on the condition of the society. This article aims to explore the principles of 
social justice embedded in Quranic verses by extracting and analysing the verses 
based on the books of Quranic commentary (tafsir). This study is qualitative in 
nature, utilizing content analysis as a tool, which involved describing, analysing, 
and synthesizing the words, themes and concepts present in the data. The results 
demonstrated that the principles of social justice are extensively discussed in the 
Quran, composing of honourable dignity of human beings, human's equality, 
liberty of humans, fair distribution of wealth and opportunities and respecting 
human rights. 


Keywords: Social Justice in Quran, Human Right, Social Justice, Social Justice i 


Islam 
INTRODUCTION 
The burgeoning social injustice happening globally sparks numerous discussions 


among the society on many levels. It is almost unimaginable how mankind in the 
twentieth century still practices oppression towards the minority in various 
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forms despite the rapid growth of technology. The expansion of scientific 
knowledge does not reflect the advancement of the minds when people are still 
trapped behind the wall of ignorance. It is disheartening to witness inequality 
that happens due to the greed of tyrants that uphold power as their objective in 
life, ignoring the fact that life is temporary and Allah A/-“AdI, the Most Just will 
judge them on the Day of Judgement. 


The ninety-nine beautiful names of Allah, embodied in Asmaulhusna, is a tool to 
get to know Allah SWT through the characteristics and qualities that He 
possesses, Which includes the principle of justice. Allah, a/-“Adi is among the 
many names that link with the justice principle along with al-Qisl, and al-Haqq 
which refer to the Most Just, the Most Equitable, and the Truth, respectively. In 
fact, before Allah gives ordinance to people to conduct matters with justice, he 
first named Himself the Most Just. Besides, since the beginning of mankind, Allah 
sent down the messengers to uphold justice and execute benevolence; the 
prophets preached the same social values and creed even though the legislations 
(tashri') might differ. 


Islam, as a comprehensive religion, pays utmost attention to both relationships 
of mankind with Allah, and amongst mankind, which are reflective in the term 
hablum minallEh and hablum minannEs. In hablum minannE£s, Allah emphasizes 
how humans need to take good care of relationships with each other, which 
aligns with the principle of justice where justice needs to be practised across 
societal settings. At large, social justice, even though heavily discussed in the 
literature, mainly revolves around the notions of freedom, equality, and 
solidarity. However, little to no attention is given to the divine revelations as the 
centre of its discussion. 


Therefore, the purpose of this study is to explore the principles of social justice 
in the Quran by extracting and analyzing the Quranic verses, based on books of 
Quranic interpretation (ta/sEr). A qualitative method is employed, using content 
analysis as a research tool, where it uses descriptive and analytical approaches 
to analyse the data. The study found out that social justice from the Quranic 
perspective encompasses mankind's respectable dignity, equality of humans, 
freedom of mankind, fair distribution of wealth and opportunities and honoring 
human rights. 


DEFINITION OF JUSTICE IN QURAN 


The Quran has long elucidated the principles of justice comprehensively in 
different levels such as the state, family, arbitration, and justice for oneself. al- 
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Baqiyy (2008) mentioned that the value of justice is reiterated seventy-eight 
times in the Quran and it speaks volumes on the importance of justice to be 
executed in different spectrums of life. In the Quran, justice could be found in 
three different Arabic words which are al-“AdI, al-Qisi, and al-MEzEn. (Shihab, 
2007) 


Al-“Adl comes from the root “adala in which it occurs 28 times in the Quran in 
two forms: adala (14 times) and “adi (14 times) (M.Badawi & Abdel Haleem, 
2008) “Adala could be divided into three different patterns under the intransitive 
verb form such as 1) to act equitable, to judge justly (Surah al-An“Em 6:152), 2) 
to offer as an equivalent, to compensate (Surah al-Baqarah 2:48), and 3) to 
deviate, to turn away (Surah an-Naml 27:60). Besides that, “adala could also 
appear in transitive verb form as 1) to make straight, to put upright, to be well- 
proportioned (Surah al-InfilEr:7) and 2) to consider, or set up, as equal (Surah 
al-An“Em 6:1). Apart from the verb forms, the root “adala could also appear in 
the noun form, “adi. “Adli in the Quran could be categorized into four different 
definitions: 1) justice, fairness, equity (Surah an-NisE':58), 2) uprightness, 
impeccable character (Surah at-UalEq: 2), 3) the equivalent (Surah al-MEidah: 
95), 4) recompense (Surah al-Baqarah 2:123), and 5) justice (Surah al-An“Em 
6:115) 


Moreover, another word that is synonymous with “adala is qistand it appears 25 
times in the Quran in five different forms. Tugsil appears three times, q£silun 
twice, aqlat twice, muqsilkn three times and qis/ fifteen times. These words 
definitions are as follows: 1) tuqsitrefers to 'to act justly' (Surah an-NisE'4:3) 2) 
qEsilun refers to 'those acting unjustly, or unrighteous; those who deviate from 
the right path' (Surah Al-Jinn 72:14) 3) aqsal refers to “more/most just' (Surah 
Al-AhzEb 33:5), 4) muqsilEn is 'those who act justly or fairly, those who are 
even-handed' (Surah al-HujurEt 49:9) and 5) qis£ refers to 'justice' (Surah Al- 
AcrEf 7:29) and fair or just (Surah Al-AnbiyE' 21:47). 


Apart from the words of al-“Adl and al-Qist al-MEzan that is originated from the 
root word wazana can also be linked to the idea of justice in the Quran. Five 
forms of this word appear 23 times in the Quran: wazana three times, wazn three 
times, mauzkn once, mEzan nine times and mawaEkzin seven times. The 
definitions of these words are as follows: 1) wazana means to weigh with 
correctly balanced scales (Surah Al-IsrE' 17:35) or to weigh out something for 
someone (Surah Al-Mulaffifkn 83:3), 2) wazn refers to weighing, weight (Surah 
Al-Kahf 18:105), 3) mawzEn refers to being balanced, well-proportioned (Surah 
Al-Hijr 15:19), 4) m£zEn means weighing/weight/scales (Surah Al-A'rEf 7:85) 
and principles of justice (Surah Al-AnbiyE' 21:47). 
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In general, the definitions of justice in the Quran through the words of al-“AdI, al- 
Qisl, and al-MEzEn revolve around the discussion of fairness, equality, justice, 
balance, weight, well-proportioned and it could appear in both verb and noun 
forms. The recognition of these words and their definitions in the Quran 
contribute to the comprehension of justice in general, and social justice, in 
specific. 


METHODOLOGY 


A qualitative method using document analysis has been chosen as the design of 
this study. This method sets forth a combination of both descriptive and 
analytical approaches in its data analysis process. Prior to the data analysis 
process, the element of social justice was identified, leading to the collection of 
related Quranic verses. In analysing the data, several books of exegesis (tafsir) 
were referred to such as tafskr fi DiIIEI al-QurEn by Syed Qutb, ta£s£r jalalayn by 
Imam SuyEli, and other supporting sources. 


RESULT AND DISCUSSION 


The results of the study found that social justice in Quranic perspectives could be 
divided into several categories namely man's honourable dignity, equality of 
mankind, human rights, fair distribution of wealth and opportunity, and freedom 
of humans. It is found that the Quranic perspective of social justice possesses 
some similarities and differences with the existing theory of social justice. 
Therefore, the results and discussions are presented as follows: 


Man's Honourable Dignity 


The dignity of men is one of the most notable notions when it comes to the 
discussion of social justice. Mankind is not in this world just to live without a 
sense of purpose. When other objects have exchanged values, man is not to be 
sold for any price. Man owns dignity; thus, becomes priceless. Immanuel Kant, a 
philosopher in the eighteenth century mentioned that any man who sold himself 
for money would be cheated out of their rightful due, as a man is beyond all price 
and possesses infinite worth (Sahakian & Sahakian, 1966). 
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From the Quranic perspective, Allah SWT has already uplifted mankind's status 
by honoring them exceeding His other creations. Even though other creations 
were created with better strengths and sizes, Allah has specifically chosen 
humans as the best creation. Allah has rendered mankind with free will, which 
means that there are possibilities of mankind abiding or going against Allah, thus 
despite being honored as the best creation, not all human beings remain faithful 
to Allah. (Nasr, 2002) 


Kuli a SA 


70. And We have certainly honored the children of Adam and carried them on 
the land and sea and provided for them of the good things and preferred them 
over much of what We have created, with |definite| preference. (Surah al-Isra': 
70) 


In this verse, Allah mentioned that the highest status was given to mankind 
preceding his other creations includes angels, jinn, animals, and plants. 
Moreover, it is also explained about the form of transportation to carry mankind 
on land and sea, which suit the life pattern of mankind. While humans are 
physically incomparable with the magnificent creations on the land and sea, 
Allah endowed the human with high intellect to utilize his capabilities in 
acquiring the natural resources. 


Allah provided many skills and abilities in their innate nature that enable them 
to be the vicegerent (khalifah) of this earth. According to Syed Qutb (2015), the 
preference of Allah enables mankind to be the vicegerent of the earth, to be 
responsible for their actions and purposes. This explanation could be 
emphasized by the following verse from Surah al-Baqarah. 


an 


PEMANIS a dak a a da 


30. And (mention, O0 Muhammad |, when your Lord said to the angels, "Indeed, 1 
will make upon the earth a successive authority." They said, "Will You place upon 
it one who causes corruption therein and sheds blood, while we declare Your 
praise and sanctify You?" Allah said, "Indeed, I know that which you do not 
know." (Surah al-Baqarah 2:30). 


a 


ANINA 


This verse elucidates Allah's conversation with the angels on the election of 
mankind as the successive authority (khalEfah) of this world. It is further 
implied that the angels compare themselves who worship Allah tirelessly to the 
characteristics of humans that cause corruption and killing each other. Allah 
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exclaims that the angels do not know any better than Allah which implies the 
limited knowledge of angels in contrast to Allah SWT. The heavy responsibility of 
khalEfah of this earth falls upon mankind and it is incumbent for mankind to 
hold accountable for this huge role. Before the world is created, the children of 
Adam were asked by Allah, “Am I not your Lord?”, they replied “Yes” (Surah Al- 
A'raf 7:172) Through these confessions lie all our responsibilities as vicegerents 
who accepted the divine trust (amEnah) from Allah SWT which is an obligation 
for us to carry in this world. 


Apart from that, Allah also explained that man is created in the best form. Each 
body part, internal organ, cell, and everything from our physical body are 
designed perfectly by Allah SWT. 


27 a NUR sai AR 


4. We have certainly created man in the best of stature; (Surah al-Tin 95:4) 


Not only has Allah raised our honor as His best creation, He further designed us 
in the best form. This truly mirrors Allah's love towards mankind. By 
understanding the honor that Allah has already bestowed upon mankind, men 
should externalize the appreciation of the given status by striving to be a 
khalEfah (vicegerent) who implement justice in the world. 


Equality of Mankind 


When it comes to the discussion of equality which is one of the branches of social 
justice, the existing theory pays attention to the equality in economic and social 
status more than the equality of humanity. John Rawls (1999), one of the 
prominent philosophers in social justice argued that the notion of 'justice as 
fairness' aims to reduce inequalities. In his framework, he suggested the “original 
position” where we do not know our destiny in the future. Apart from that, Rawls 
suggested two conceptions of equality which are equality in distribution and 
equality of respect. This section is relatable to the second concept as it is 
pertaining to the mutual respect among mankind. 


The Quran has reinforced that everyone is equal from Allah's perspective. No 
discrimination shall lie in the eyes of Allah, and He certainly does not judge 
someone based on their physical appearance. Body type, skin colour, strength, 
weight, or height do not matter in His eyes. Mankind is equal in its origin as the 
foundation of human is from an extract of clay, and from Adam AS. Surah al- 
Mu'minEn verse 12 mentioned this notion. 


se an aa 
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12. And certainly did We create man from an extract of clay (Surah al-Mu'minun: 
12) 


To prove Allah's superiority and wisdom, He created different sets of people, 
nations and tribes, genders, skin colours, body size, and others so that humans 
can get to know one another. Discrimination shall not happen based on the outer 
appearance as Allah only judges someone based on the act of God-conscious 
(taqwa). The a Quranic verse records this notion. 


13. O0 mankind, indeed We have created you from male and female and made you 
peoples and tribes that you may know one another. Indeed, the most noble of 
you in the sight of Allah is the most righteous of you. Indeed, Allah is Knowing 
and Acquainted (Surah al-HujurEt 49:13) 


The differences of gender, tribes, language, and others are not aimed to create 
gap and division between each other, nor to create chaos, but its objective is to 
appreciate each other's differences. Everyone is also endowed with different sets 
of capabilities, and this should bring unity among each other, to build bridges 
instead of walls to execute the roles of humanity (Syed Qutb, 2015) In proving 
the equality of mankind in creation, Allah has also mentioned in the Quran that 
people are actually of one ummah (nation). 


19. And mankind was not but one community (united in religion |, but (then| 
they differed. (Surah Yunus:19) 


According to Al-SuyEli (1999), originally, mankind was one nation in the 
submission of Allah from the time of Prophet Adam to Prophet Nuh AS, but then 
they differed. Some of them remained in their faith and others became 
disbelievers. Thus, rooting from the same descendant of Adam AS, we shall 
remain objective in achieving the higher purpose of humanity which is to 
establish justice in this world. In addition, Allah has purposely created mankind 
with different forms so we could get to know each other and glorify Allah's 
magnificence. No discrimination should happen when mankind realizes that we 
are indeed one ummah. Recognition of us as one ummah would encourage us to 
help each other in doing good deeds. 


Human Rights 
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Itis unimaginable if the discussion of social justice does not include the notion of 
human rights. Western scholars like Jack Donnelly (1989), Ann Elizabeth Mayer 
(1991) and Jerome Shestack (1985) claimed that human rights are modern 
achievement that is absent in traditional religions. The West considers human 
rights to be universal, yet the understanding of this term changes over time. 
Secular perspective promotes the idea that human being is purely an earth 
creature and what matters most is the individual right (Nasr, 2002). Islam, on 
the other hand, prioritizes the rights of Allah above the rights of human being. 
However, it does not imply that human rights are neglected in Islam. Even 
though Islam has been consistently accused of being incompatible with human 
rights through half-baked information and implementation of criminal laws in 
certain countries, the Quranic perspective has shown the opposites. 


Long before the Universal Declaration of Human Rights, the Quran has first 
recorded various rights of the humans to be preserved. For instance, the right of 
life is recorded in the following verse of Surah al-An*“Em. The verse spells out the 
forbiddance of murdering children out of poverty and to not kill any individual 
which Allah has prohibited unless by legal a 


D an Sa A Ni 


3 


Gu Da ... D 
DARA - A Ka a 
nn 


151. Say, "Come, I will recite what your Lord has prohibited to you. (He 
commandsj| that you not associate anything with Him, and to parents, good 
treatment, and do not kill your children out of poverty; We will provide for you 
and them. And do not approach immoralities - what is apparent of them and 
what is concealed. And do not kill the soul which Allah has forbidden (to be 
killed)| except by |(legal| right. This has He instructed you that you may use 
reason." (Surah al-An“Em:151) 


In this verse, Allah has prohibited shirk, commands humans to do good to 
parents and to not fear humiliation and poverty to the extent of murdering 
children. Allah guarantees that He will bless people with provisions. 
Furthermore, Allah prohibits the action of slaying the life which He has made 
sacred except if it is according to legal action. Imam al-SuyEli (1999) explained 
that unless it is a prescribed punishment for apostasy and the stoning of due to 
the act of fornication. 


The mentioned verse emphasizes Quranic perspective of social justice principle 
through the element of human right to live. Mankind has the right to live without 
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the fear of poverty and humiliation. He is a/-RazzEq (the Provider) and He will 
provide sufficiency for His slaves. Furthermore, the act of murdering is also a 
grave sin that will enable someone to fall into hellfire, if committed. Thus, 
humans own the right to live, and it is incumbent for us as the vicegerents of this 
world to protect this basic human right. 


Apart from the right to live, the mankind also requires the right for 
security. The following verse from Surah al-AnfEl records this notion. 


AAA Bisa 


61. And if they incline to peace, then incline to it (also) and rely upon Allah. 
Indeed, itis He who is the Hearing, the Knowing. (Surah al-Anfal: 61) 


Syed Qutb (2015) stated that this verse refers to the disbelievers who did not 
exhibit any resistance or against the propagation of Islam in the era of Prophet 
Muhammad. Through this verse, Allah SWT instructed Prophet Muhammad to 
accept their inclination to peace and put reliance on Allah. This verse highlights 
the right to obtain security. Justice is when security can be obtained through a 
peaceful process. In Islam, the idea of justice and peace is inseparable, as justice 
cannot be obtained with the absence of peace. In the Malaysian context, the 
citizens of Malaysia are obligated to maintain peace and act justly under the 
Federal Constitution in which any breach of human right will be judged based on 
the rule oflaw. 


In accordance with the right for security, mankind also deserves a shelter that 
could provide comfort and prevent from disturbance and danger. Humans have 
the right to own a shelter so that the family institution will be protected. A 
shelter is a place that one can be comfortable in, and the Quran approves this 
idea through the following verse. 


- 


Pe aa Sa a SERAHAN 

Pee a A 

Pale a 
P Su A 


72. Indeed, those who have believed and emigrated and fought with their wealth 
and lives in the cause of Allah and those who gave shelter and aided - they are 
allies of one another. But those who believed and did not emigrate - for you there 
is no guardianship of them until they emigrate. And if they seek help of you for 
the religion, then you must help, except against a people between yourselves and 
whom is a treaty. And Allah is Seeing of what you do. (Surah al-AnfEl:72) 
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Surah al-AnfEl verse 72 describes the solidarity among muhEjirkn and anikr 
whereby Allah mentions that they are allies of one another. MuhEjirEn who left 
Makkah and migrated to Madinah was celebrated with open arms by the ansar 
who would not feel hesitant in providing aids in different forms to them. They 
were willing to help the MuhEjirEn despite not having family nor marital tie, yet 
they were united on the axis of tauhid. The muhE£jirEn was free from any interest 
of economy, relationship with their tribes, the location they left, or others, and 
migrated solely for the sake of Allah. The same goes to the an/Er who provided 
shelter and helped the muh£jirEn unconditionally as their goal was only to attain 
Allah's blessings (Syed Qutb, 2015) Even though the context of this verse is 
during the time of Prophet Muhammad, it should not be treated as a strange idea 
in the contemporary setting. Everyone has the right to be provided with a shelter 
and it is the role of fellow mankind to help one another. This could be done by 
following the spirit of muhEjirEn and aniEr that Allah has recounted in the divine 
book. 


Besides the right to shelter, another human right that is essential is the right to 
education. Islam prioritizes knowledge and lifts the status of people of 
knowledge. The following verses further explain this idea. 


AREA DUA PADA KER sa 
DHSIAGAN KESAH 


1. Recite in the name of your Lord who created 2. Created man from a clinging 
substance. 3. Recite, and your Lord is the most Generous 4. Who taught by the 
pen 5.Taught man that which he knew not. (Surah al-“Alaq 96:1-5) 


The very first Quranic verse revealed to Prophet Muhammad is pertaining the 
importance of knowledge in Islam. This confirms that Quran affirms the right to 
education. Allah emphasized the importance of reading, with His name through 
this verse. The reason of revelation for this verse is when the angel of JibrEl came 
to Prophet Muhammad in the Cave of HirE' and asked him to read with the name 
of Allah, who creates him from the clinging substance. This verse also signifies 
that Allah is the one who taught men who does not possess knowledge from the 
beginning. 


In addition, the following verse also mentioned about the importance of 
education in the form of value of people who has knowledge in contrast with 
those who does not have a 


S4 
2 


P Sa a 
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9. "Are those who know equal to those who do not know?" Only they will 
remember (who are) people of understanding. (Surah Az-ZumEr 39:9) 


Hence, according to the presented verses, it is crystal clear that the right to 
education is strongly accentuated in Islam. Education prevents people from 
being oppressed and acts as a means for people to be well informed about their 
rights. It uplifts the status of oneself and assists others to find solutions of their 
existing circumstances. In prioritizing the importance of education, the 
Malaysian government has designed several policies that are present in Malaysia 
Education Blueprint 2013-2025, Malaysia Education For All 2000-2015 and 
other reports, which highlight the idea of broadening access to education and 
unifying diverse ethnic population through a common curriculum. The renewal 
of policies is a deliberate effort in preserving the rights of education for every 
citizen of Malaysia. 


All in all, the presented descriptions and arguments have disputed the 
misconception of Islam being the religion that is incompatible with human right. 
Instead, the Quran clearly presents numerous explanations on human rights 
through its many verses. 


Fair Distribution of Wealth and Opportunities 


In the existing theory of social justice, the discussion of fair distribution could be 
categorized into “distributive justice'. Distributive justice includes a fair 
distribution of wealth, income, educational opportunity, and other resources. Six 
well-khown western theories pertaining to distributive justice include strict 
egalitarianism, justice as fairness, resources-based principles, welfare-based 
principles, desert-based principles, and libertarian principles (Furqani, 2018). 
While the western perspective places the autonomy on people and fully utilizes 
this world to distribute sources, the Quran, on the other hand, reminds us that 
wealth is one of the blessings that Allah gives to the mankind and it is advised to 
be handled with wisdom and caution as every matter associated with someone 
will be asked on the Day of Judgement (Jami' at-Tirmizi, hadith 241) Besides, 
wealth could also come as a form of test for people. Allah explains in the Quran, 
Surah al-Nahl verse 71, 


KAA ARA SG Bg a a 
a 


| AI 
71. And Allah has favored some of you over others in provision. But those who 
were favored would not hand over their provision to those whom their right 


a 


SNpeya - Z AE La 


” s3 a 
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hands possess so they would be equal to them therein. Then is it the favor of 
Allah they reject? (Surah an-Nahl:71) 


In this verse, Allah states that the provision Allah has given to mankind might 
differ from each other. Al-Suyuti and Al-Mahali (1999) elucidated that it means 
that some people are relatively wealthy poor than the other. Therefore, as 
vicegerents, humans are responsible to arrange fair distribution of wealth among 
each other. The discourse of fair distribution cannot be separated with having a 
fair leader since leader is the one who is responsible in managing the wealth of a 
country. A leader who practises Islamic way of life should practice fair 
distribution as not only it is an obligation as a Muslim, but it is also a moral 
responsibility. In contrast to that, the root of injustice is having materialistic and 
adopting anti-religious worldviews (Shariati, 1981). Hence, Islam as a religion 
that upholds the principle of justice abhors the idea of materialism and excessive 
love for wealth. In the application level, Islamic financial system characterizes 
the ability to achieve social and economic justice through various mechanisms 
such as zakat institution, Islamic banking, takaful, and others. 


Equal opportunity, equal rights, and equal resources that are distributed to 
people will not work if one is not capable of using it. Hence, Amartya Sen (1992) 
proposed the capability approach in achieving social justice. Rather than seeking 
to equalize resources or welfare, Sen (1992) proposed that equality is 
established and pursued in terms of everyone's capability to seek and achieve 
well-being. Thus, the fair distribution of resources and welfare to the society is as 
important as recognizing and utilizing diverse capabilities of every individual to 
achieve prosperity. 


The Quran reveals that Islam recognizes different capabilities among individuals 
and encourages fair opportunity to everyone despite their differences. 
Discrimination based on the abilities should not occur, instead it shall encourage 
other people to extend their help to people with special needs. This idea is 
recorded in this verse, 


Sei Ni eg 
dp pa Pn A III AN 


8. But as for he who came to you striving (for knowledgej| 9. While he fears 
(Allah|, 10. From him you are distracted. 11. No! Indeed, these verses are a 
reminder; (Surah Abasa 8-11) 
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This surah refers to a companion named Abdullah Ibn Umm Maktum, a visually 
impaired person who came to the Prophet with full sincerity to learn about Islam 
while the Prophet was entertaining the Quraisy leaders to invite them to Islam. 
However, the Prophet did not turn his attention from the leaders to him. As a 
result, Allah admonished Prophet Muhammad for his action, indicating that Allah 
cares about all humans equally despite having better access in power or not. 
From that day onwards, the Prophet did not cease to pay his attention to 
Abdullah Ibn Umm Maktum and was generous to ask about his needs. 


This situation describes the prominence of equal distribution of opportunity to 
people with different abilities, and people with special needs. In the context of 
these verses, people have the right to gain knowledge or the access to any form 
of services without discrimination. The Prophet has given us a stronger evidence 
when he by elected Abdullah Ibn Umm Maktum as the caller for prayer 
(muazzin) in Islam besides Bilal bin Rabah. His action is the proof that people 
with different abilities could also contribute to Islam, and the society at large, 
despite their physical limitation. Likewise, in Malaysia, Persons with Disabilities 
Act 2008 act was created to protect the right of persons with disabilities. It is an 
effort to achieve social justice by upholding the idea of equality and equity. 


Freedom of Human 


Social justice also encircles the idea of liberty of mankind whereby the society is 
considered liberated if they are not exploited by any parties who intent to take 
autonomy after another mankind. However, existing concept of freedom 
prioritize human rights over the right of other creatures. As a result, the natural 
environment is selfishly destroyed by people's hands in the name of human 
freedom. Quranic perspective offers different method to define human's liberty. 
On the axis of responsibility, the thought of “this is my body, and I can do 
whatever I1 want with it' appears to be contradictory from the teaching of the 
Quran as our body, and souls belong to our creator, Allah SWT and we are 
responsible to take care of it (Nasr, 2002). 


Due to this responsibility, we are given the freedom of conscience in religious 
matters, free to seek salvation of our souls. Allah wants us to deeply internalize 
our belief based on our own free will and conscience, and eventually spread the 
truth with wisdom and beautiful preaching. This is aligned with the following 
verse from Surah al-Baqarah verse 256 whereby Allah states that compulsion 
should not exist when it comes to faith. The Quran has emphasized justice in a 
universal form whereby justice is to be applied even with people of other 
religions (Hasan, 2007). 
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256. There shall be no compulsion in |acceptance of| the religion. The right 
course has become clear from the wrong. (Surah al-Baqarah:256) 


The Quran is against the idea of exploiting others in the name of religion as 
coercion is incompatible to religion due to its connection with faith and 
willingness of individual. The charter of Madinah is considered one of the 
evidences of this notion when Prophet Muhammad implemented justice, even to 
the disbelievers, protecting their rights as citizens of Madinah who deserved 
equal treatment. The people of Madinah were free to practice their religion and 
tolerance among different religions during that time as it is necessary to build a 
strong and peaceful nation. As the indicator to implement this freedom in 
Malaysia, the Federal Constitution Article 3(1) mentions that “Islam is the 
religion of the Federation: but other religions may be practiced in peace and 
harmony in any part of the Federation'. It is one of the ways to attain social 
justice through the freedom of practising any religion. 


Apart from freedom of religion, the Quran also elucidates the freedom of earning 
wealth and provision. People are permitted to obtain wealth and provision as 
long as it is done justly, without exploiting others, and within the way that is 
loved by Allah. 


Baa a Su a Za 


2 seg 
2 pa ; AN 


& SN P 
G5 SE Wa NN; Za 


29. O you who have believed, do not consume one another's wealth unjustly but 
only (in lawful| business by mutual consent. And do not kill yourselves (or one 
another). Indeed, Allah is to you ever Merciful. 


Allah allows people to do transaction, maximizing their ability, skills, and 
capabilities to earn money and find comfort in this world. However, the guideline 
set by the Quran needs to be followed by mankind. For instance, one must not 
conduct injustice in their businesses, oppressing others by not giving their rights, 
practising usury in transaction, or being involved in the act of corruption. Such 
actions are displeased by Allah. In Malaysia, there are numerous acts that are 
proposed to combat injustice in business such as Malaysian Anti-Corruption Act 
2009 and others. The implementation and reinforcement of this act would assist 
Malaysia in being an ideal society that practices social justice. 
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CONCLUSION 


The Quran, as the book of guidance, encompasses numerous values, principles, 
rulings, and characters to be implemented in the life of mankind. One of the 
highest principles mentioned is justice whereby it is essential for mankind to 
internalize this principle within themselves and the society. The idea of social 
justice mainly circulates around the notion of freedom, equality and solidarity. 
Even though the social injustice issues are skyrocketing despite being in the 
twenty-first century, one must not surrender and give in to oppression. 
Therefore, the guidance of social justice in the Quran needs to be emphasized 
and practiced in our daily life. In Islam, the idea of justice could be observed from 
the names of Allah itself where He named Himself as Al-“Ad/ (the Most Just), Al- 
Muqsil (the Most Equitable), and a/-Haqq (the Truth). Moreover, the Quran also 
records the justice principle through several different words such as al-“ Adi, al- 
Qisi and al-MEzan in which each carries different forms of justice in different 
contexts and compartments. Overall, this study found out that social justice in 
Islam prioritizes the idea of mankind's dignity, human's equality, freedom of 
humans, fair distribution of wealth and opportunities and respecting human 
rights. As a servant and vicegerent of Allah, it is obligated upon us to establish 
justice in our relationship with Allah and our relationships with other human 
beings. 
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Abstract 


Surgical extraction of the mandibular third molar is the most common surgical 
procedure in oral surgery clinic. Adequate postoperative instructions and good 
patient compliance are important to achieve positive clinical results and minimize 
complications. The objectives of the study were to determine the percentage of 
patient compliance towards postoperative care (POC) given by dental clinicians at 
USIM polyclinic and to identify the association between factors influencing patient 
compliance towards POC following the surgical extraction of mandibular third molar 
at USIM polyclinic and patient's demographic characteristics. A set of questionnaires 
was disseminated to 16 patients which assessed the patients' perception on swelling, 
bleeding, pain, diet, oral hygiene care, medication compliance, clinician's factors, and 
patient's level of understanding and their attitude towards POC. The percentages of 
patient compliance were represented by descriptive statistics, while the 
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identification of possible factors influencing patient compliance were obtained by 
performing a Fisher Exact test. All factors give a high percentage of compliance which 
is more than 6096 for all demographic characteristics. There is no association 
between all factors and demographic characteristics (p-value2*0.05). Patient's 
compliance is good and demographic characteristics do not appear to be key factors 
that ensure patient compliance towards POC following surgical extraction of the 
mandibular third molar. 

Keywords: Patient Compliance, Post-Operative Care, Surgical Extraction, Mandibular 
Third Molar 

Introduction 


Extraction of mandibular third molar is the most common oral surgical procedure in 
dental clinic.”? The patient satisfaction experience following surgical removal of third 
molar procedure is becoming a wellbeing concern.** Postoperatively experiences that 
developed after surgical removal of third molar can be categorised as immediate 
postoperatively tissue reactions and complication. General immediate postoperative 
tissue reactions are referred to swelling, pain, limited mouth (trismus) and difficulty 
on swallowing (dysphagia).”! Other common complications of surgical extraction of 
impacted lower third molar reported by other authors were lingual or inferior 
alveolar nerve paraesthesia, haemorrhage (bleeding), infection and dry socket 
(alveolar osteitis).?2*?? These immediate complications usually occur on the first 
three days after surgical procedure and can normally affect the patient quality of life 
because surgery can induce tissue trauma that produce inflammatory response.” 
Therefore, it is recommended to provide patient with a clear postoperative 
instructions to minimize the complications that could potentially affect the patient 
comfort and quality of life.*” 


59 Alvira-Gonzalez, J., Gay-Escoda, C. (2014). Compliance of Post-Operative Instructions Following the 
Surgical Extraction of Impacted Lower Third Molars: A Randomized Clinical Trial. Medicina Oral 
Patologia Oral Y Cirugia Bucal, 20(2):E224-E230. https://doi.org/10.4317/medoral.20121. 

e0 Ruta, D. A., Bissias, E., Ogston, S., Ogden, G. R. (2000). Assessing Health Outcomes After Extraction of 
Third Molars: The Postoperative Symptom Severity (Posse) Scale. British Journal of Oral and 
Maxillofacial Surgery, 38(5):480-487.https://doi.org/10.1054/bjom.2000.0339. 

6! Bello, S. A., Adeyemo, W. L., Bamgbose, B. O., Obi, E. V., & Adeyinka, A. A. (2011). Effect of Age, 
Impaction Types and Operative Time On Inflammatory Tissue Reactions Following Lower Third Molar 
Surgery. Head & Face Medicine, 7(1). https://doi.org/10.1186/1746-160x-7-8 

e2? Deliverska, E. G., Petkova, M. (2016). Complications After Extraction of Impacted Third Molars - 
Literature Review. Journal of IMAB - Annual Proceeding (Scientific Papers), 22(3):1202-1211. 

https: //doi.org/10.5272 /jimab.2016223.1202. 

6 Bui, C. H., Seldin, E. B., Dodson, T. B. (2003). Types, Frequencies, And Risk Factors for Complications 
After Third Molar Extraction. Journal of Oral and Maxillofacial Surgery, 61(12):1379-1389. 

https: //doi.org/10.1016/j.joms.2003.04.001 

e4 McGrath, C., Comfort, M. B., Lo, E. C. M., Luo, Y. (2003). Changes in Life Quality Following Third Molar 
Surgery - The Immediate Postoperative Period. British Dental Journal, 194(5):265-268. 

https: //doi.org/10.1038/sj.bdj.4809930. 

65 Matijevic, M., UzareviC€, Z., Gvozdic, V., Mikelic, V. M., Leovic, D., Macan, D. (2013). The Influence of 
Surgical Experience, Type of Instructions Given to Patients and Patient Sex on Postoperative Pain 
Intensity Following Lower Wisdom Tooth Surgery. Acta Clinica Croatica, 52(1):23-28. 
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Postoperative instruction is the instruction given to patients after surgical 
procedures.”? The manner of postoperative instruction presented to patient in either 
verbal and/ or written form could influence the patient understanding and 
compliance to postoperative instructions.?” Verbal postoperative instruction 
delivered in oral form is considered the most common and also the traditional mode 
of postoperative instruction presentation to patient.??* The advantage of verbal 
postoperative instruction is it being direct and cost-effective. However, verbal 
postoperative instructions to patient were reported to be neither perceived well nor 
difficulty to recall after surgery and it was related to clinician factor.? Therefore, it is 
very important to choose an appropriate mode of postoperative instructions 
presentation. Failure to do so might affect the patient's understanding, satisfaction, 
compliance and increase postoperative complications/ morbidity and in certain 
cases, patient complaints and even allegation.”* 


Patient compliance is defined as patient cooperation and adherence to clinical 
prescriptions that lead to a patient wellbeing and successful treatment.*? Several 
research studies conducted in clinical, drug and nursing fields report that non- 
compliance or poor compliance patient is recognised as a trouble to healthcare 
system because their actions were greatly associated with funds and resources 
wasting.!! 


The term “compliance” by World Health Organization definition is the “extend of 
Which the patient will take a medication, follow proposals on lifestyles or nutrition as 
well as adhere to the doctor's advices or instructions”.”? Patients that fully 
cooperative and compliant to the doctor's instructions will likely to present with 
satisfactory healing socket during follow up.”! 


Active patient cooperation and appropriateness of treatment option by the clinicians 
are both equally essential to determine the effectiveness of the treatment outcome.!! 


66 Ekaniyere, E. B., Ifeoma, A. N. (2020). Influence of Post-Operative Instructions on Wound Healing. A 
Randomized, Single-Blinded Clinical Trial. Iraqi Dental Journal 42(1):1-9. 

https: //doi:10.46466/idj.v42i1.259. 

6? Aloy-Prosper, A., Pellicer-Chover, H., Balaguer-Martinez, J., Llamas-Monteagudo, O., Peiarrocha- 
Diago, M. (2020). Patient Compliance to Postoperative Instructions After Third Molar Surgery 
Comparing Traditional Verbally and Written Form Versus the Effect of a Postoperative Phone Call 
Follow-Up A: A Randomized Clinical Study. Journal of Clinical and Experimental Dentistry. 
12(10):E909-E915. https://doi.org/10.4317 /jced.56680. 

e8 Johnson, A., Sandford, J. (2005). Written and Verbal Information Versus Verbal Information Only for 
Patients Being Discharged from Acute Hospital Settings to Home: Systematic Review. Health Education 
Research, 20(4):423-429. https://doi.org/10.1093/her/cyg141. 

6 Bunzel, B., Laederach-Hofmann, K. (2000). Noncompliance in Organ Transplant Recipients: A 
Review. Weiner Klinische Wochenschrift, 112(10):423-440. 

70 Tachalov, V. V., Orekhova, L. Y., Isaeva, E. R., Kudryavtseva, T. V., Loboda, E. S., Sitkina, E. V. (2018). 
Characteristics of Dental Patients Determining Their Compliance Level in Dentistry: Relevance for 
Predictive, Preventive, And Personalized Medicine. EPMA Journal, K4):379-385. 

https: //doi.org/10.1007/s13167-018-0152-8 

7! Alsaleh, M. K., Alajlan, S. S., Alateeq, N. F., Alamer, N. S., Alshammary, F., Alhobeira, H. A., Khan, S., 
Siddiqui, A. A. (2018). Alveolar Osteitis: Patient's Compliance with Post-Extraction Instructions 
Following Permanent Teeth Extraction. The Journal of Contemporary Dental Practice, 1K12):1517- 
1524. 
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There are several factors that affect the patient compliance to doctor's 
recommendations and prescriptions includes socioeconomic factors (sociocultural 
level, financial status, age), disease factors (severity of the illness, disease staging, 
general body debilitating status), treatment factors (therapy complexity, therapy 
duration, therapy choices, other prescription therapy), healthcare system factors 
(doctor-patient rapport, doctor's qualification status, effectiveness of healthcare 
system, clinical consultation duration, manner of postoperative presentation), and 
patient factors (dread of undesirable effects, defaulted treatment, unwarranted 
expectations, carelessness, illnesses information).!7273.74 


Till date, there are not much focus in the literature that consider patients' 
demographic characteristic including age, gender and educational level influencing 
the compliance to postoperative instructions or its possible correlation to factors that 
influence patient compliance. The findings could be able to identify the potential 
group of patients that might be showing poor postoperative compliance and 
solutions can be undertaken to overcome the patient poor or non-compliance. Hence, 
this study was conducted to determine the percentage of patient compliance towards 
postoperative care given by dental clinicians based on the demographic 
characteristics and to identify the association between the factors that influence 
patient compliance towards postoperative care following surgical extraction of 
mandibular third molar at USIM polyclinic and patient's demographic characteristics. 


Methodology 


Study Design and Population 


A prospective study of purposive sampling was carried out from August 2020 to 
January 2021 at Faculty of Dentistry, Universiti Sains Islam Malaysia (USIM). The 
study population consists of consecutive patients undergone minor oral surgical 
procedures that is surgical removal of mandibular third molar at the USIM polyclinic 
between August 2020 to January 2021. Only formal verbal instruction will be given to 
the patients after treatment. The inclusion criteria are: (1) Patient with American 
Society of Anaesthesiologists (ASA) classification 1 or 2; (2) Patient that underwent 
surgical extraction of impacted mandibular third molar (SEIMTM); (3) Malaysian 
with aged 18 and above; (4) Patient understands either Malay or English languages 
and able to answer the questionnaires; (5) Patient has electronic devices and 
internet access to retrieve the questionnaires. 


Those who do not meet any of those criteria as well as patients that has mental 
retardation and psychological disorder, patient that has language barrier or illiterate 


72? Isaeva, E. R., Sitkina, E. V., Kudryavtseva, T. V., Loboda, E. S. (2017). Age-Specific Attitudes Regarding 
Dental Health. EPMA Journal, &(1):48-49. 

73 Volskaya, E. A. (2013). Patient Compliance. Overview of Research Trends. Remedium. Journal About 
the Russian Market of Medicines and Medical Equipment, 11:6-15. 

74 Faheem, Samra. (2017). Patients Compliance and Follow-Up Rate after Tooth Extraction. /OSR 
Journal of Dental and Medical Sciences (IOSR-JDMS), 16(5):115-120. 


230 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


and repeated patient for removal of other mandibular tooth in the same year will be 
excluded from the study. Ethics approval was applied and obtained from the 
Research Ethical Committee, USIM (USIM/JKEP/2020-102). 


Sample Selection 


All patients undergone surgical removal of third molar at USIM polyclinic between 
August 2020 to January 2021 will be selected to participate in this study based on the 
inclusion and exclusion criteria. The sample size in our study was 16 patients with 
confidence interval 9596, and precision set at 590. Sample size calculation was 
calculated with Sample Size Calculator Raosoft by using estimation total amount of 
patients (137) that referred from outpatients to oral surgery specialist clinic and 
student minor oral surgery clinic from August 2020 to January 2021. 


Development of questionnaire to assess the compliance of patient 


The questionnaire was distributed to all patients via Google form. The questionnaires 
consist of three sections which include the demographic items of patients, patient's 
compliance towards postoperative care after surgery and factors that affect the 
patient's compliance towards post-operative care after surgery. The questionnaire 
was adopted and modified from a study by Alvira-Gonzalez and Gay-Escod.! 


Patients were asked to answer the questionnaire in a form of Likert scale questions 
based on swelling, bleeding, pain, diet, oral hygiene care, others, medication 
compliance, clinician's factors, patient's level of understanding and also patient's 
attitude towards postoperative care. 

The Likert scale mean ranks for understanding and reviewing of instructions were 
comparable between the two groups. Patients answered the 46 questions using a 
Likert scale from 1 to 4, with 4 indicating strongly agree and 1 indicating strongly 
disagree. 


Statistical Analysis 


The statistical analysis was carried out using SPSS 20 software (SPSS 20, IBM, 
Armonk, NY, USA). The distributions and frequencies were examined, and the data 
was analyzed using descriptive statistics and Fisher Exact Test. For all statistical 
analysis, a 596 significance level was adopted. 


Results 


The result section will be discussing on two parts, which are descriptive statistics and 
Fisher exact test. The descriptive part signifies the demographic characteristics of the 
patients and their percentage of postoperative instructions compliance to reduce 
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swelling, reduce bleeding, reduce pain, proper diet, oral hygiene, others and 
medication categories in bar chart (Figure 1) and frequency table. The Fisher exact 
test section represents the association between the factors of compliance and 
demographic characteristics. 


Percentage of Demographic Characteristics 


70 62.5 62.5 
. m Male 

60 
KOS m Female 
— 50 
& 37.5 Degree 
£ 40 | 
5 m Diploma 
2 30 
ad 19 m 21-30 years old 


m 31-40 years old 
m 41-50 years old 





Gender Educational Level Age 
Demographic Characteristics 


Figure 1. Percentage of Demographic Characteristics 


The percentage of compliance for seven categories of postoperative instructions by 
demographic characteristics are represented in Table 1 to 7. This study found that 
the range of compliance for postoperative instructions to reduce swelling, bleeding 
and others is between 6696 and 10096, and the range of compliance for postoperative 
instructions to reduce pain, proper diet and oral hygiene is between 8096 and 10096. 
Nevertheless, there is a low range of compliance for medication category, which is 
between 3396 and 10096. Overall, most items in all categories show satisfying results 
with the high percentage range of patient compliance that is between 8096 and 
10096. 


According to the results obtained, each category has certain patients from different 
demographic characteristics that fully complied to all items. Table 1 shows patients 
who aged from 41 to 50 years old and diploma holders are fully complied with all 
items in reducing swelling. Based on Table 2, there are 10096 compliances for all 
items in reducing bleeding among female patients, diploma holder patients, and 
patients aged between 41 to 50 years old give. Table 3 shows that female patients 
and patients aged from 31 to 50 years old are 10096 complied towards all items in 
reducing pain. Compared to female patients, Table 4 and 5 exhibits that male patients 
give 10096 compliance towards all items in proper diet and oral hygiene categories. 
The 10096 compliance of all items in proper diet category also can be seen among the 
degree holder patients. However, the diploma holder patients give 10096 compliance 
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towards all items in oral category. The result of demographic characteristics for 
10096 compliance towards all items in 'others' category is not available in Table 6. 
The table also shows that patients aged from 41 to 50 years old gives 096 compliance 
to one of the items in the category. Moreover, Table 7 shows that the medication 
category has 10096 compliance for all items which is only among patients aged from 
41 to 50 years old. It also shows that patients aged from 31 to 40 years old give alow 
percentage of compliance, which is 3396 for one of the items in the category. 


Table 1. Percentage of Postoperative Compliance to Swelling by Demographic 
Characteristics 


Demographic Characteristics 





No Questions Gender Age Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 

1 Apply ice pack first 48 90 100 100 100 100 100 90 
hours 

2 Warm Towel Compression 80 83.33 83.14 66.67 100 100 70 
after 48 hours 

3 Apply ice pack ASAP 90 100 100 66.67 100 100 90 

4 Frequent ice pack 90 83.33 83 100 100 100 80 


application for 15 minutes, 


every 2 to 3 hours 


Table 2. Percentage of Postoperative Compliance to Bleeding by Demographic 
Characteristics 


Demographic Characteristics 


No Questions Gender Age Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 
5 Normal blood oozing out 100 100 100 100 100 100 100 


for the first 4 hours 


postoperatively 


6 Apply moist gauze and bite 90 100 100 66.67 100 100 90 
hard for 15 mins 
7 Seekmedical help if 100 100 100 100 100 100 100 


bleeding recurs after 


repeating gauzes biting 


8 Nospitting but swallow 90 100 92 100 100 100 90 
saliva 

9 Norinsing within 48 hours 90 100 100 67 100 100 90 

10 Avoid strenuous exercise 100 100 100 100 100 100 100 


for the first 24 hours 


Table 3. Percentage of Postoperative Compliance to Pain by Demographic 
Characteristics 
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Demographic Characteristics 


No Questions Gender e Educational Level 
Male Female 18-30 3140 41-50 Diploma Degree 
11 Take painkiller before 100 100 100 100 100 100 100 
local anaesthetic effect 
wears off 
12 Take the painkiller after 100 100 100 100 100 100 100 
meal 


13 Take paracetamol 90 100 92 100 100 100 90 
painkiller when the pain is 


not relieved by Etoricoxid 
painkiller 
14 Discontinue painkiller 80 100 83 100 100 83.33 90 


if there is no pain 


Table 4. Percentage of Postoperative Compliance to Diet by Demographic 
Characteristics 


Demographic Characteristics 


No Questions Gender Age Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 
15 Takeasoftor semi- 100 100 100 100 100 100 100 
liquid diet for a week 
after surgery 
16 Ayvoid hot foods and 100 100 100 100 100 100 100 
drinks for first three 
days after surgery 
17 Avoid drinking with 100 83.33 91.67 100 100 83.33 100 


straw for first few days 


after surgery 


Table 5. Percentage of Postoperative Compliance to Oral Hygiene Care by 
Demographic Characteristics 


Demographic Characteristics 


No Questions Gender Age Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 
18 Avoid rinsing and 100 83.33 91.67 100 100 100 90 
brushing for the first 
24 hours 


19 Resume gentle rinsing 100 100 100 100 100 100 100 
and tooth brushing one 


day after surgery if 
bleeding stops 

20 Take care of oral 100 100 100 100 100 100 100 
hygiene by brushing 


regularly 


Table 6. Percentage of Postoperative Compliance to Others by Demographic 
Characteristics 
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Demographic Characteristics 


No Questions Gender e Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 

21 Ayvoid smoking for 7 100 100 100 100 100 100 100 
days after surgery 

22 Smoking will delay 100 100 100 100 100 100 100 
wound healing 

23 Ayvoid drinking 90 100 100 66.67 100 100 90 
alcohol for 7 days 
after surgery 

24 Ayvoid taking 90 100 100 66.67 100 100 90 
medication with 
alcohol 

25 Jaw exercise should 90 66.67 91.67 66.67 0 83.33 80 
be undertaken on third 
day onwards 

26 Theanaesthetic effect 100 66.67 100 100 100 100 100 


on the lip and jaw will 
last for 2 to 3 hours 
after surgery 


Table 7. Percentage of Postoperative Compliance to Medication by Demographic 
Characteristics 


Demographic Characteristics 


No Questions Gender Age Educational Level 
Male Female 18-30 31-40 41-50 Diploma Degree 
27 Antibiotic is only 80 83.33 91.67 33.33 100 83.33 80 
being prescribed if 
there are signs of 
infection 
28 Ayvoid taking 90 83.33 91.67 66.67 100 83.33 90 
antibiotic with 
alcohol 
29 Complete the course 90 100 100 66.67 100 100 90 
of antibiotic once 
started 
30 Discontinue antibiotic 100 100 100 100 100 100 100 


or painkiller if 
develops allergic 
reaction 


Tables 8 to 10 depict the findings for the association between demographic 
characteristics and factors of the compliance which are clinician, patient's level of 
understanding and patients' attitudes. It can be seen that the p-values for all factors 
of the compliance are greater than 0.05. This can be deduced that there are no 
associations between the demographic characteristics and all factors of the 
compliance. 

Table 8. Association between the Clinician Factor Affecting the Patient Compliance and 

the Demographic Characteristics 
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Demographic Characteristics 


No Clinician Factors Gender (p-value) Age (p-value) Educational Level 
(p-value) 
31 Clinician explains the 1.0000 1.0000 1.0000 
postoperative care instructions 
after surger 
32 Clinician speaks with normal 0.5179 0.2536 1.0000 


pace when giving postoperative 
care instructions 
33 Clinician uses normal layman's 1.0000 1.0000 1.0000 
terms (conventional words) when 
giving postoperative care 
instructions 


Table 9. Association between the Patient Understanding Factor Affecting the Patient 
Compliance and the Demographic Characteristics 


Demographic Characteristics 


No Patients Understanding Gender (p-value) Age (p-value) Educational Level 
-value 

34 Ireceived postoperative care 1.0000 1.0000 1.0000 
instructions after surgery 

35 Iunderstand the postoperative care 1.0000 1.0000 1.0000 
instructions given by the clinician 

36 Bleeding will occur at the 0.5000 1.0000 1.0000 
extraction socket after minor oral 
surge 

37 Swelling process starts 0.1250 1.0000 0.5000 
immediately after surger 

38 Pain and discomfort will occur 1.0000 1.0000 1.0000 
after surgery 

39 Limited mouth opening will occur 1.0000 1.0000 1.0000 


after surgery 


Table 10. Association between the Patients' Attitudes Factor Affecting the Patient 
Compliance and the Demographic Characteristics 
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Demographic Characteristics 


No Patients' Attitudes Gender (p-value) Age (p-value) Educational Level 
-value 
40 Iremember the postoperative 1.0000 1.0000 0.2335 
instructions given after surgery 
41 Iknow the importance of 1.0000 1.0000 1.0000 


following postoperative 
instruction after surgery 
42 Ionly take medication after 1.0000 1.0000 1.0000 
consultation with any professional 
advices or prior knowledge 
43 Idonottake other medication 1.0000 1.0000 1.0000 
(non- prescription) without 
consultation with doctor after 
minor oral surgery 





44 Icomplete the course of antibiotic 1.0000 1.0000 1.0000 
given as per instructed 
45 When symptoms are relieved, I 1.0000 1.0000 1.0000 


discontinue any prescription 


painkiller except antibiotics 
46 Idonottake alcohol during the 1.0000 1.0000 1.0000 
course of antibiotic. 


Discussion 


Factors that influence the speedy recovery of any surgical procedure lies in the 
patient understanding and compliance to the postoperative instructions. Adequate 
postoperative instructions have been shown to minimize complications and to have 
positive clinical results. It was reported that satisfactory patient education on 
postoperative instructions could increase patient knowledge and subsequently 
enhance patient satisfaction and minimise the postoperative morbidity.”* This 
patient education incorporates explanation on possible postoperative complications, 
medications instructions and postoperative wound management. 

Several authors suggested that educating patients on postoperative care could 
minimise the postoperative complications and morbidity, and also expeditated the 
patient recovery to restore the patient function.”* The postoperative instructions for 
all seven categories in our study give a good and high percentage of compliance with 
most of the items in each category recorded 8096 to 1006. 


75 Atchison, K. A., Black, E. E., Leathers, R., Belin, T. R., Abrego, M., Gironda, M. W., Wong, D., Shetty, V., 
Dermartirosian, C. (2005). A Qualitative Report of Patient Problems and Postoperative 
Instructions. Journal of Oral and Maxillofacial Surgery, 63(4):449- 
456. https://doi.org/10.1016/j.joms.2004.07.019. 

76 Ferrus-Torres, E., Valmaseda-Castellon, E., Berini-Aytes, L., Gay-Escoda, C. (2011). Informed Consent 
in Oral Surgery: The Value of Written Information. Journal of Oral and Maxillofacial Surgery, 6K1):54- 


58. https://doi.org/10.1016/j.joms.2010.05.036. 
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Weiner and Lovitt reported that there was a direct association between educational 
level and intelligence.”” Intuitively, it could be anticipated that patients that received 
higher education ought to have better information and knowledge in regards to 
disease and treatment, hence more compliant on postoperative instructions. Other 
studies supported this statement that patients were more likely to comply to 
postoperative instructions if they received a higher education level.”8”*80 However, 
our study contradicts with the previous studies where patients holding a diploma 
have more compliance than patients holding a degree in postoperative instructions 
to all six categories except for proper diet category. This could be possibility due to 
the hectic work life among these white-collar degree holder patients causing them to 
ignore or paying less attention on the postoperative care but to focus more on their 
urgent administration work to meet the dateline. 


A study by Kessels reported that most patients have short-term memory and they can 
even forget instantly up to 8096 of the total information given by their doctors in the 
short period of time. This study also showed that certain factors such as sociocultural 
level and age-related could affect the patient understanding and compliance to the 
postoperative instructions.?! Patients aged 41 to 50 years old are more compliant to 
postoperative instructions to all seven categories compared to younger age group. 
This is expected from the patients at this age group, as they are more likely to be 
semi-retired or retired, and probably have more time to follow the instructions given 
by the dentists about the choice of foods, application of ice packs and compliance to 
medication given. However, in our study there is only one patient from this age group 
compared to other age groups that have more than one patient, hence this might 
affect the result. 


In our study, we found that female patients reported a higher compliance compared 
to male in postoperative instructions to reduce swelling, bleeding and pain 
compliance. This could be due to most female patients generally have lower pain 
threshold and were more likely to compliance to analgesics for pain relief.*? A study 
conducted by Blinder et al. have shown that 


7? Weiner, M. F., Lovitt, R. (1984). An Examination of Patients' Understanding of Information from 
Health Care Providers. Psychiatric Services, 35(6):619-620. https://doi.org/10.1176/ps.35.6.619. 

78 Yavuz, A., Tuncer, M., Erdogan, O., Giirkan, A., Cetinkaya, R., Akbas, S. H., ... Yakupoglu, G. (2004). Is 
There Any Effect of Compliance on Clinical Parameters of Renal  Transplant 
Recipients? Transplantation Proceedings, 36(1):120-121. 
https: //doi.org/10.1016/j.transproceed.2003.11.052. 

7? Ghods, A. J., Nasrollahzadeh, D. (2003). Noncompliance with immunosuppressive medications after 
renal transplantation. Experimental and Clinical Transplantation: Official Journal of the Middle East 
Society for Organ Transplantation, 1(1):39-47. 

80 Okuno, J., Yanagi, H., Tomura, S. (2001). Is Cognitive Impairment a Risk Factor for Poor Compliance 
Among Japanese Elderly in The Community? Furopean Journal of Clinical Pharmacology, 57(8):589- 
594. https: //doi.org/10.1007/s002280100347 

81 Kessels, R. P. C. (2003). Patients' Memory for Medical Information. Journal of The Royal Society of 
Medicine, 96(5):219-222. https://doi.org/10.1258/jrsm.96.5.219. 

22 Baig Q.A., Muzaffar D., Afaq A,, Bilal S., Iqbal N. (2012). Prevalence of Self Medication among Dental 
Patients. Pakistan Oral & Dental Journal. 32 (2), 34-38. 
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female patients are very likely complying to postoperative analgesics regimen 
because of phobia of pain.$? It is possible that compliance to analgesics is better 
because of the fear of pain. Another recent paper reported that dental anxiety was 
found to be more in females in the general population and female was very likely to 
recall the pain after the completion of the dental treatment.** This reason explains 
why the increased of the compliance following the surgery.?? Besides, ensuring 
adequate pain relief can expedite the postoperative recovery and increase patient 
satisfaction after surgery. Some authors supported the findings that female patients 
have better compliance.?**687 This is however inconsistent with another literature 
review on compliance in seniors which reported that gender is not a factor affecting 
patient compliance.?? A clinical trial published by Alvira-Gonzalez and Gay-Escod, 
also supported this finding that generally patient non-compliance to postoperative 
instructions is not associated with gender factor. However, they did agree that male 
patients are likely not obey to instructions to refrain from taking any beverages that 
contain alcohol or carbonated in a week after surgery.! 


In contrast, male patients in this study were reported to be more compliance for the 
proper diet, oral hygiene and other categories than female. High daily consumption of 
carbohydrates and frequent sugary snacks in females compared to males could be 
the possible cause of less compliance for proper diet but it was believed to be another 
method used to reduce stress and depression.???? Meanwhile, we believed that male 
patients nowadays are getting more aware of overall wellbeing and mostly are 
enthusiasm for fitness workouts that observe closely on their dietary intake, 
therefore postoperative compliance to dietary advice is easily undertaken by male 
patients. Besides, the indicators of dental care might be varied for female and male, 


$3 Blinder, D., Rotenberg, L., Peleg, M., Taicher, S. (2001). Patient Compliance to Instructions After Oral 
Surgical Procedures. International Journal of Oral and Maxillofacial Surgery, 30(3):216- 
219. https: //doi.org/10.1054/ijom.2000.0045. 

84 Sivarajan M., Lakkoji K., Venkatesh., Ezhilarasan D. (2021). A Review on Gender Differences in 
Dental Anxiety. Journal of Contemporary Issues in Business and Government 27(2):2378-2384. 
https: //doi.org/10.47750/cibg.2021.27.02.249 

85 Balbay, O., Annakkaya, A. N., Arbak, P., Bilgin, C., Erbas, M. (2005). Which Patients Are Able to 
Adhere to Tuberculosis Treatment? A Study in A Rural Area in The Northwest Part of Turkey. Japanese 
Journal of Infectious Diseases, 52(3):152-158. 

86 Choi-Kwon, S., Kwon, S. U., Kim, J. S. (2005). Compliance with Risk Factor Modification: Early-Onset 
versus Late-Onset Stroke Patients. Furopean Neurology, 54(4):204-211. 
https: //doi.org/10.1159/000090710. 

8” Lindberg, M. (2001). Asthma Care and Factors Affecting Medication Compliance: The Patient's Point 
of View. International Journal for Quality in Health Care, 13(5):375-383. 
https: //doi.org/10.1093/intqhc/13.5.375 

88 Vik, S. A., Maxwell, C. J., Hogan, D. B. (2004). Measurement, Correlates, and Health Outcomes of 
Medication Adherence Among Seniors. Annals of  Pharmacotherapy, 36(2):303-312. 
https: //doi.org/10.1345/aph.1d252 

$9 Bica, I., Cunha, M., Reis, M., Costa, J., Costa, P., Bica, A. (2014). Food consumption, body mass index 
and risk for oral health in  adolescents. Atencion Primaria, 46(Suppl 5):154-159. 
https: //doi.org/10.1016/s0212-6567(14)70084-8 

20 Nishizawa, S., Benkelfat, C., Young, S. N., Leyton, M., Mzengeza, S., de Montigny, C., ... Diksic, M. 
(1997). Differences between males and females in rates of serotonin synthesis in human 
brain. Proceedings of the National Academy of Sciences, 94(10):5308-5313. 
https://doi.org/10.1073/pnas.94.10.5308 
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with male's behaviour being more likely to be affected by their attitudes towards oral 
care and dental health. Male patients avoid dental treatment because they are phobia 
of pain they will experience, their negative experience and worriedness about the 
cost of a dental treatment.?* Dental phobic patients would try not to visit dentist at 
any circumstances but only forced themselves to do so when they presented with 
unbearable pain or severe acute infection that often necessitate for more complex 
and traumatic dental management.** Thus, males are more comply to the 
postoperative instructions to oral hygiene and “other” to avoid unnecessary dental 
visits again. This, in turn reinforces them to have better compliance for smoking 
consumption, dietary intake and oral hygiene care that may disturb the healing of the 
surgery. However, our study contradicts with study conducted by Alvira-Gonzalez 
and Gay-Escod that reported male compliance was the least for temporary smoking 
cessation within seven days postoperatively.! 


A clear detailed education on postoperative instructions can improve the patient 
understanding and subsequently encourage patient to conduct proper wound care to 
avoid unnecessary postoperative complications and ensure the patient wellbeing.' It 
was proven that an effective two ways communication between patient and 
healthcare worker can improve patient attitude and wellbeing status.?! Several 
authors reported that patient that inability to read or write and obliviousness of the 
language as a result of lacking of education, could affect the patient understanding 
and impede them to follow the postoperative instructions.2*3*2? Another authors also 
reported factors such as being ability to read and understand the language spoken as 
well as the number of years in school could affect the patient understanding and 
compliance to postoperative instructions.!” 


Alexander recommended dental surgeons after performing oral surgery procedure 
should focus closely on their expressing by using simple words and shorter phrasing 
in the postoperative instruction forms because an effective communication serves as 
a crucial role in ensuring the patient understanding on postoperative management 
care.?* Most patient especially from the lower education status, would prefer the 
mode of postoperatively delivery in the combination form of verbal and written 
instructions or at least in the verbal form.?* However, other authors concluded that 
even though verbal postoperative instruction is very cost-effective and less hassle, 
patient may not possibly understand as they were under surgical related stress that 
might distract their minds and hinder the efficient doctor-patient communication 
during verbal postoperative instructions.!” Therefore, a written reinforcement 
should be used as an adjunct to the usual verbal instructions to improve patient 
understanding and further increase their compliance.?** Ekaniyere et al. supported 


21 Van Osch, M., Van Dulmen, S., Van Vliet, L., Bensing, J. (2017). Specifying The Effects of Physician's 
Communication On Patients' Outcomes: A Randomised Controlled Trial. Patient Education and 
Counseling, 100(8):1482-1489. https://doi.org/10.1016/j.pec.2017.03.009 

92 Alexander, R. E. (2000). Readability of Published Dental Educational Materials. The /ournal of the 
American Dental Association, 131(7):937-942. https://doi.org/10.14219/jada.archive.2000.0312. 

923 Alexander, R. E. (1999). Patient Understanding of Postsurgical Instruction Forms. Oral Surgery, Oral 
Medicine, Oral Pathology, Oral Radiology, and Endodontology, 87(2):153-158. 
https: //doi.org/10.1016/s1079-2104(99)70265-9. 
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this statement and they related it to clinician factor on the manner of postoperative 
instructions presentation.? Clinicians that lacking of communicative skill are more 
likely unable to explain and deliver postoperative instructions clearly and concisely 
to patient. Hence, it reduces patient satisfaction and compliance.** 


Studies have also shown that patients in developing countries tend to self-medicate 
themselves over-the-counter at pharmacy with oral analgesics and/ or in 
combination with antibiotics especially for female patients.** These types of patients 
will normally purchase medicine over-the-counter to treat similar dental illnesses 
from their past experience.?? However, our study showed that female patients are 
generally more compliance than male patients on medications prescribed by dental 
clinicians on postoperatively. 


In this study, we summarised that female patient is generally better compliance in 
postoperative instructions to reduce pain, swelling, and bleeding compared to male 
patients. Nevertheless, male patients appeared to be more compliance in oral 
hygiene, proper diet, and other categories than in female patients. Patients who aged 
from 41 to 50 years old show higher compliance towards all categories of 
postoperative instructions compared to the younger age groups. Not including the 
proper diet category, diploma holder patients are more complied towards all 
postoperative instructions for all six categories compared to degree holder patients. 
P-values for all factors of the compliance were greater than 0.05. This can be deduced 
that there are no associations between the demographic characteristics and all 
factors of the compliance such as clinicians, patient's understanding and patients' 
attitudes. 


Limitation and Recommendation 


Two main limitations were lacking of clinical sessions and patients. Owing to 
pandemic COVID-19, most of the clinical sessions were postponed or cancelled and 
only patients with emergencies treatment were treated. This leads to fewer patients 
recruited in the study. Thus, the sample size was relatively smaller, and the result of 
this study might not entirely represent the inference employed. Hence, larger 
number of samples is suggested to be used in future study to extrapolate the result. 


Conclusion 


Most patients manifested a satisfying result for the postoperative care compliance for 
mandibular third molar extraction with high percentage range for all seven 
categories, which is between 8096 and 10096. In addition, the compliance factors 
including clinicians, patient's understanding, and patients' attitudes are not affected 


94 Schouten, B. C., Eijkman, M. A. J., Hoogstraten, J. (2003). Dentists' and Patients' Communicative 
Behaviour and Their Satisfaction with the Dental Encounter. Community Dental Health, 20(1):11-15. 
95 Bhattarai R., Khanai S., Shrestha S. (2020). Prevalence of Self-medication Practices for Oral Health 
Problems among Dental Patients in a dental college: A Descriptive Cross-sectional Study. JNMA / Nepal 
Med Assog 58(224):209-213. https://doi.org/10.31729 /jnma.4866. 
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by demographic characteristics namely different genders, group of ages and 
educational levels. Despite of no association were reported between the three factors 
affecting patient compliance regarding the clinicians, patient's understanding and 
patients' attitudes with the demographic characteristics, it is importance to make 
sure that patient is always following the advice on the postoperative instructions by 
telephone follow-up with patients postoperatively to address their concerns or 
problems. In addition to telephone follow-up, postoperative instructions in both 
written and verbal forms should be delivered to patients in a simpler way to enable 
patient better understanding and compliance. 
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Abstract: 

Organ donation from Islamic perspective is an issue of huge controversy. Muslim 
jurists have given two divided opinions between approval and rejection. The matter 
of concern is both side have generally used their juristic principles and tools to 
deliver their judgements on the issue where Quranic principles are largely avoided. 
As far as organ donation is concerned, the Quranic principles of donation, charity, 
mutual cooperation, protection life, benefaction, ownership of life, rights of patient to 
be cured, medical ethics, social responsibility to a patient, concept of wasiyyah etc. 
could be associated to the juristic tools for any judgement to be justified. This study 
investigates into the verses Quranic verses cited by the scholars in their writings in 
organ donation and transplantation. It will deduct the theoretical underpinnings 
behind the use of those verses. It will suggest adding on new dimension from Quranic 
verses to the topic. With this new addendum, a new perspective on the subject is 
expected to be emerged. 

Keywords: Qur'an, Organ donation, Organ Transplantation, Charity, Islamic law. 


1. Introduction 


In Islamic medical ethics, seeking for treatment for every ailment and providing a 
quality care for ailing person are clearly prescribed. The Arabic term “shifa” (cure) 
was used in the Quran and repeated six times. Ibrahim et al. (2017). The Quran itself 
was also described a “cure', “And We send down from the Quran that which is a 
healing and a mercy to those who believe” (Quran, 17:82). Seeking medical treatment 
was also advised by the Prophet Muhammad, "O Worshipers of Allah! Seek medical 
treatment, for Allah has not made a disease without making a remedy for it, with the 
exception of one disease. They asked, 'O Messenger of Allah! What is it?' He replied, 
'Old age." |(Narrated by Abu Daawood, At-Tirmithi, An-Nasaa'i, and classified as 
authentic). He further advised “Treat Your Sick ones with Charity (al-Jami' al-Saghir, 
Hadith, 5669).” The donation of organs is an act of charity, benevolence, altruism, and 
love for humankind. It can greatly mitigate the agony and sorrow of ailing people and 
relieve their misfortunes. It can save many human lives and improve the quality of 
life for many others. Chamsi & Albar (2017). 


In Islam, two primary sources of reference, namely the Quran and Hadith are silent as 
the issue was only emerged at the modern sophisticated medical advancement. 
However, the permissibility of organ transplantation and donation was made by 
Islamic jurists by under the fourth foundation of Islamic law called “analogy' (Qias). 
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Now, most of the Muslim countries have approved and legalized this medical practice 
and championed by popular religious bodies. M Abbasi, et. al. (2018). Many studies 
suggest that “most Western Muslims stated their decisions concerning organ 
donation were influenced by interpretation of Islamic religious scriptures such as the 
Qu'ran and the Hadith (sayings and deeds of Prophet Muhammad); rated important 
87.40, and 75.79, respectively.” (Sharif, et al, 2011). 


However, on the context of shortage of organ donors among Muslim communities 
around the world, Uskun& Ozturk (2013) found that “most of the religious leaders 
who responded (71.596) believe that donation is appropriate according to Islamic 
beliefs but among the religious officials 32.796 said that they do not have enough 
knowledge about organ donation.” In another survey, M Tumin, et. al. (2013) found 
that among the major religious groups, the refusal to donate organs stems from a 
complex array of factors including religious belief and Muslims (adherents of Islam) 
demonstrate the most ambivalence toward organ donation. They argue that it has 
been difficult to change Muslim attitudes on the subject, leading to low rates of organ 
donation. 

Despite the significant amount of consensus on organ donation, low rate in real life 
donation practices encourage scholars of the field to find out ways to encourage 
people to donate organs. 


2. Literature Review 

Verdict on organ transplantation in Islam disputable and varying. Abbasi et al. 
(2018).Theoretically speaking, organ donation was made permissible by the majority 
of Islamic scholars. It has also earned popular support from Islamic legal bodies of 
the East and West with certain terms and conditions. It was legalized in most of the 
Muslim countries as practiced in Saudi Arabia, Gulf Countries, and Iran. Chamsi- 
Pasha et al. (2017). However, in practice, the trends and tendencies of organ 
donation among Muslim communities around the world, have yet to reach to a 
satisfactory level. In most Islamic countries were less than expected. One of the 
causes of this low transplant activity included lack of public awareness and lack of 
support by Islamic scholars. Ghods et al. (2015). Altinorset al. (2016) mentioned that 
“our literature survey clearly revealed that transplant is still in its early stages in 
many Islamic states.” 

Most of the previous studies on organ donation focus on Muslim scholars' agreement 
and disagreement on the issue, terms and conditions for the case of permissibility, 
and impermissible practices. The debate also goes on the definition of brain death 
and raises questions on end-of-life organ donation as surgical procurement of organs 
from the dying donor could be the proximate cause of death of the donor. Rady et al. 
(2009). Albar et al. (1996) mentions that “the controversy on end-of-life organ 
donation stems from: (1) scientifically flawed medical criteria of death 
determination; (2) invasive perimortem procedures for preserving transplantable 
organs; and (3) incomplete disclosure of information to consenting donors and 
families.” There are literatures highlights the approaches to the validation of the 
supportive and opposing Islamic legal verdict (fatwa) on organ donation Rady et al. 
(2014). There are also a significant focus made on the role of religion to shape the 


248 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


attitude of a prospective Muslim donor. These studies find that “most Western 
Muslims stated their decisions concerning organ donation were influenced by 
interpretation of Islamic religious scriptures such as the Qu'ran (written testimony of 
God's revelations received and recited by Prophet Muhammad) and the Hadith 
(collected sayings and deeds of Prophet Muhammad; rated important 87.46 and 
75.7), respectively).” Sharif, et al. (2011). 

Tumin et. al. (2013) mentions that the “refusal to donate organs stems from a 
complex array of factors including religious belief and among the major religious 
groups, Muslims (adherents of Islam) demonstrate the most ambivalence toward 
organ donation. One important factor stems from there being no clear theological 
position on the issue, with conflicting legal rulings from Islamic scholars concerning 
the legality of brain-death criterion, donation and transplantation.” Again, Tumin, et. 
al. (2013), finds out in his survey that “from the initial 68 respondents who indicated 
“No” to organ donation, only 18 indicated willingness to change their decision if given 
permission from religious authority.” In a bid to develop their own standpoints 
towards organ donation, Muslims living in the West rely heavily on fatwas imported 
from the Muslim world. Ghaly (2012). 

Data from a survey of Muslims residing in Western countries have shown that the 
interpretation of religious scriptures and advice of faith leaders were major barriers 
to willingness for organ donation. Transplant advocates have proposed corrective 
interventions: (1) reinterpreting religious scriptures, (2) reeducating faith leaders, 
and (3) utilizing media campaigns to overcome religious barriers in Muslim 
communities. Albar (1996). Lack of awareness of the support of Islam to organ 
donation and fear of disfigurement were the most common barriers cited. The 
effectiveness of our brief religious education intervention suggests that further 
education may improve organ donation rates among the Muslim community. 
Hafzalah, M., Azzam, R., Testa, G., & Hoehn, K. S. (2014). In turkey, religious beliefs 
contributes (26.296) to refusal to donate organs. Bilgel et al. (1991). 

In our survey on in the previous literature, we have discovered a sizable use of the 
Quranic reference, either to support the jurisprudential debate on the issue or to 
support the relevant Islamic legal maxims under the methodology of “Objectives of 
Islamic law” as the issue of organ donation is not unequivocally addressed by the 
Qur'an and Sunnah. Thus, the permissibility of organ donation was processed under 
ethico-legal deliberation, 7j/tihad, marshaling scriptural evidences and precedents to 
support their views. Padela et al. (2020). Majority of the literature used the 
objectives or maqasid of the Islamic law (preservation of person's religion, life, mind, 
property or progeny) Rady et al. (2014).for the validation of the supportive and 
opposing Islamic legal verdict (fatwa) on organ donation. It was made permissible 
because organ transplantation and donation could potentially save a life. Therefore, it 
fulfils the requirements of the 'preservation of human life' under the legal principle of 
“dire necessity' (danira). This principle overrules prohibitions when a dire necessity 
(danira) exists. Padela et al. (2020). This position is supported by the following verse 
in the Quran: Translation: “...But if one is forced by necessity without willful 
disobedience, nor transgressing due limits—then is he guiltless. For Allah is Oft- 
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determined on the urgent need to save the life of the patient under a crucial situation 
when no other lawful options are available. Isa (2016). Such other legal maxims used 
and championed by the verses from the Quran. For example, (i) Deeds are judged by 
their goals and purpose (ii) Harm must be eliminated, “...and if anyone saved a life it 
would be as if he saved the life of the whole people...” (Qur'an 5:32) (iii) Hardship 
begets facility, supported by the following Quranic verse: Translation: “...Allah 
intends every facility for you He does not want to put you to difficulties...” (Qur'an 2: 
185). The majority of the Muslim scholars and jurists belonging to various schools of 
Islamic law invoked the principle of priority of saving human life. Chamsi & Albar 
(2017). 

However, in most of the cases, neither the verses are mentioned were not 
substantially analyzed in the light of Quranic exegetical traditions, nor thematically 
addressed to the many other verses of the same theme. Therefore, a broad Quranic 
conceptual basis of the topic has yet to be emerged. The same situation persists for 
the Islam's Prophetic traditions (Sunnah). A broad conceptual base of the topic based 
on this two primary sources of Islam, could help to overcome the current dilemma of 
'negative attitudes toward organ donation' Padela& Auda (2020) among Muslim 
communities to donate organ. Because, as Rady & Verheijde. (2016) argue that the 
“moral precepts described in the Quran encourage Muslims to be beneficent, but also 
to seek knowledge prior to making practical decisions.” A direct scriptural sources 
along with the legal rulings by jurisprudents could be more effective to explain the 
ethical, moral, and legal foundations of transplantation and associated issues. 
Golmakani et al. (2005). A mere legal position of permissibility was proven to be less 
effective to change the attitude of Muslim communities because it remains a moral 
choice rather than legal obligation. This problem would persist unless a 
comprehensive Qur'anic perspective of the motivational paradigm in this issue was 
developed through a substantial analysis of its verses concerned. 


3. Methodology 

This research collects data from secondary sources include journal articles, books 
and thesis. There is generally a plenty of literature available on organ donation or 
transplantation. An Islamic perspective of the concept has also attracted a 
considerable attention from scholars of the field. From over 100 hundred references, 
we have selected 36 literatures which have clearly made Quranic reference either to 
justify the permissibility of organ donation or its impermissibility. We have examined 
the context and theoretical underpinnings of those verses. Moreover, an investigation 
was also made to identify the analytical rigor that was used in the selected verses. 


QURANIC VERSES USED IN THE LITERATURE AND THEIR THEORITICAL 
CONNECTION 
Accountability for own deeds 
6:163, 17:15, 35:18; 39:7 
Padela, A. I., & Auda, J. (2020). 
Breast feeding 
2:233; 
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Bakru, J, U (2001) 
Concept of facilitation (taysir) 
2:185;4:28;5:6;22:75; 
Bakru, J, U (2001) 
Concept of life and Death 
32:9; 4:93; 56: 83-85;36: 78;9:35; 
Padela, A. I., & Auda, J. (2020; 2009).Arbour, R., AlGhamdi, H. M. S., & Peters, 
L. (2012). 
Cooperation 
60:8-9; 5:2; 
Arbour, R., AlGhamdi, H. M. S., & Peters, L. (2012). Bakru, J, U (2001);Arif, A. 
A. (2011); 
Forced by necessity 
2:173, 5:3, 6:119,145,6:115,145; 5:3; 16:115;5:3, 6:145; 
Bakru, J, U (2001); Azizah, A. N.;Uthman, R. M, (2009); 
Generosity (fadl & ihsan) 
2:237; 28:77; 
Bakru, J, U (2001) 
Generous donation (Ithar) 
59:9; 
Azizah, A. N;; Arif, A. A. (2011);Shadhili, H. A.; Bakru, J, U (2001); 
Human dignity 
4:29, 2:102, 6:141, 17:26, 30:38, 51:19, 70:24 
Padela, A. I., & Auda, J. (2020). 
Importance treatment 
2:193; 5:3; 6:145; 16:115; 3:180, 9:134-135, 4:29, 2:190, 38:41-42, 37:145- 
46,2:173; 
Shadhili, H. A. 
Prohibition of causing harm 
2:195, 4:29, 
Shadhili, H. A. 
Prohibition of killing life 
4:29: 
Bakru, J, U (2001) 
Sacrifice life for the sake of God 
2:207, 
Arif, A. A. (2011) 
Saving human life 
5:32; 17: 23, 4:92, 5:32,6:151, 2:132-133, 39:42 
Rady, M. Y., & JL, V. (2009). Azizah, A. N.; Arif, A. A. (2011);Shadhili, H. A; 
Bakru, J, U (2001); 
Chamsi-Pasha, H., & Albar, M. A. (2017). 


4. Result and Discussion 
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The result shows that the issue of organ donation is strongly connected to the Quran. 
The absence of the term in the Quranic use does not necessarily means the absence of 
the concept. Scholars of the field have evidently discovered many conceptual 
underpinnings of organ donation of which each was corroborated by Quranic verses. 
The popular concepts include: Forced by necessity (darurah), Saving human life (hifz 
al-Nafs), Accountability for own deeds, Generous donation (Ithar), Generisity (fadil & 
ihsan), Human dignity (karamah), Concept of life and Death, Cooperation, Sacrifice 
life for the sake of God, Breast feeding, Prohibition of killing life, Concept of 
facilitation (taysir), Prohibition of causing harm, Importance treatment. However, 
these evidential processes often did not follow a rigorous methodology to analyse the 
verses. It was observed in the previous literature that few verses were chosen 
randomly to support the concept rather using a conceptual framework that is 
resulted from all the relevant verses. This analytical style is often named as a 
thematic approach to the Quran. This robust evidential process could be considered 
stronger than a selected-few approach. The selected-few approach could be 
convincing to establish the permissibility of the organ donation from a legal point of 
view but may not be enough motivational force for attitude change among Muslim 
communities. A mere evidence on permissibility of organ donation hardly conveys 
the motives and benefits behind this practice. Thus, it has limited capacity to 
generate a strong moral imperative towards organ donation. This act should be seen 
as a virtuous deed (Al-Amal Al-Salih) which is a guiding principle for the behaviour of 
a Muslim. In Islam, virtuous deed is intertwined with belief system (iman). In fact, 
practicing the virtuous deed is the proof of having the right belief in the heart. This is 
why the Holy Quran speaks of true Muslims very often as "those who believe and do 
good deeds". The messenger of Allah (PBUH) said:“Sadaqah is a proof.” (Narrated by 
Muslim in hadith no. 223) According to An Nawawee: “It means the proof or evidence 
of the true faith the giver possesses. Charity is proof (of one's faith). Baqutayan et al. 
(2018). 


5. Conclusion 


Transplantation in general is seen as an ongoing form of charity, Van den Branden, S,, 
& Broeckaert, B. (2011). The justification of organ donation was popularly accepted 
but Muslim population around the world is largely reluctant to go in practice. To 
improve this situation, requires motivation to the Muslim religious community 
through wide range of Qur'anic imperatives. It could change the situation from 
Juristic justification to moral obligation to donate organ. 
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Abstract 


This study aims at examining the role of traditional family shalish for 
matrimonial dispute resolution in Bangladesh comparing with that of hakam initiated by 
the Holy Qur'an for the same. It has been observed and strongly assumed that nowadays, 
divorce is becoming rife for lack of proper treatment by such a neutral third party. The 
Muslim Family Laws Ordinance 1961 is found insufficient to protect the families in this 
regard. As traditional family shalish in Bangladesh is playing the role of hakam for 
that problem, it needs to see how far this family shalish system conforms to that of 
Quranic hakam. The main objective of the study is to see how far the role of traditional 
family shalish conforms to the Quranic norms for matrimonial dispute resolution. It 
follows a qualitative method based on secondary data mainly. The translation of the 
meaning of the Holy Quran for this study is drawn from “The Nobel Qur'an, English 
Translation of the meanings and commentary”. It is hoped that this study will 
show the shalishkars right way to protect the families for assuring security and tranquility 
for those attached in a family. 


Key words: Hakam, Nushuz, Shiqaq, Family shalish, Family laws ordinance 
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1. Introduction 


A man and a woman coming together through a valid marriage constitute a family. 
Husband and wife are the core of a family. They, coming together through a unique love 
and mercy, create a happy family. A pure relationship is highly esteemed between them. 
For the safety, security, and purity of the upcoming generation, the Islamic family system 
is highly protected. A threat to this family arises from the wife is asked to be resolved by 
the husband and vice versa. Nevertheless, if the couple involve equally in a dispute and 
become a threat to their conjugal life then a neutral third party is deemed necessary to 
settle it peacefully. This neutral third party is termed as hakam for matrimonial dispute 
resolution by the Holy Quran. The hakam consists of two experienced family 
members from two sides preferably. Family shalish works for the same in the Bangladeshi 
Muslim family context. Interfere of a person outside a family relative in a matrimonial 
dispute may create more trouble in the family. Again, if the hakams deal with matrimonial 
issues without proper knowledge it may become dangerous also. Hence, this study is to see 
how far the family shalish conforms with Quranic hakam for matrimonial dispute 
resolution in Bangladesh. The study's main objective is to suggest and recommend 
incorporating all precautionary steps taken by family shalish under section 7 of the 
Muslim Family Laws Ordinance 1961 before a couple decides to settle their dispute 
through a divorce (talaq). The study followed the qualitative method of the research 
methodology based on secondary data mainly. 
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2. Defining matrimonial dispute 


A dispute may be defined as “a fact which is alleged by one party and denied by the other 
and by both with some show of reason”. In other words- “Dispute is a problem to be 
solved together, rather than a combat to be won” (Akhtaruzzaman 2013, 27). A dispute 
necessarily demands two opposite parties and in a matrimonial dispute, husband and wife 
are the disputing parties. Disputes that happen between the husband and wife based on 
their disagreement, disobedience, negligence, or hatred of each other are termed as a 
matrimonial dispute. It hampers matrimonial tie badly. Even create the situation of divorce 
by one another. If the couple is left without external help, it may defiantly turn into a 
divorce. Therefore, the holy Quran initiates a system of tahkim appointing two family 
members as hakam from two sides to examine the situation and propose a probable 
solution as well. 





3. Sources of matrimonial dispute 


A matrimonial dispute is not any separable part of a family dispute but it includes husband 
and wife definitely. Husband only and wife or both may be the source of matrimonial 
dispute. This dispute may base on the disobedience of the wife to her husband in any 
righteous command or negligence of the husband to his wife or hatred of both husband and 
wife. It may be from sexual dissatisfaction of husband or wife as a cause with another. the 
other causes of matrimonial dispute are- failure of maintenance of wife or wives by 
husband, dowry demand by the husband or his family and torturing wife physically, the 
unnecessary second marriage of husband and creating mental pressure on existing wife for 
second marriage, etc (Kundu, Khan, and Samadder 2010). 








According to al-Hafid (2004), the Causes of marital discord based on the parties involved 
in the dispute are as follow- 


1. Causes of matrimonial dispute from the husband 
2. Causes of matrimonial dispute from wife 


3. Causes of matrimonial dispute from both sides 


Causes of matrimonial dispute from the husband 


The following comprises the behaviors exhibited by the husband, which in turn leads to 
matrimonial or marital dispute: 


a) Oppression and rough treatment 
(b Refusing to maintain her financially 
(c) Injustice among wives in polygamous family 


(d) Breaching premarital/prenuptial agreements 
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(e) Abandonment 

(H) Financial problem 


(g) Dowry demand etc 


Causes of matrimonial dispute from wife 
(a) Being disobedient to and garrulous with her husband 
(b) Being negligent in carrying out domestic chores and duty to her husband 
(c) Going out without her husband's permission 
(d) Lack of domestic skill 


(e) Lack of proper dress or dress up alluring for her husband 


Causes of matrimonial dispute from both 
(a) The nature of the husband or wife's work 
(b) Difference in personal and career goal 
(c) Unnecessary jealousy and suspicion 
(d) Transgressing against the matrimonial rights of one another 
(e) Unfriendly to cleanliness and adornment by either of the spouses 
(f) Child-rearing issue 
(g) Religious and cultural difference 


(h) Sexual incompatibility 
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A matrimonial dispute may be resolved through conciliation by the couple themselves or 
by intervening with a neutral third party consisting of two guardians of the disputing 
parties. It may be resolved through the dissolution of marriage when deemed necessary. 
However, the dissolution of a marriage must go through some reconciling steps by the 
husband or wife or a neutral third party or an administrative authority set by the state like 
arbitration council. Generally, in rural Bangladesh for close blood ties, people take so 
many steps to reconcile between a husband and wife involved in a matrimonial dispute. 
Families automatically become involved with a family dispute resolution through family 
shalish. However, some social elites or notables take part to resolve some of the family 
disputes through their intervention if the main family involved in the dispute invites them. 


4. Quranic terms for matrimonial dispute 


The problem that rises from wife or husband only is termed as nushuz in the holy Quran. 
However, the nature and features of the nushuz of both parties are not the same. Nushuz 
from a wife is her disobedience, arrogance, and transcendence of the rules and limits set 
by Allah (SWT). It is directed to the husband designated as Qawwam (protector, guardian, 
and leader) over her. On the other hand nushuz from a husband is against a woman wWhom 
he has taken as his wife under a trust from Allah and with His permission. All possible 
forms of arrogance are included in the meaning of nushuz, such as not preserving the 
husband's rights, disobeying him in a righteous order, or abandoning what the innate 
system requires of dealing with him, or other forms mentioned by the commentators (Ibn 
“Ashur D 1393, 116). 





The nushuz turns into shiqaq when both parties are involved in the dispute equally. The 
word shiqaq with all its derivatives has been used in the Holy Quran about 28 times (Omar 
2010). However, in this form, it has been used 7 times in the holy Quran. 


5. The Quranic treatment for matrimonial dispute 


The holy Quran discusses matrimonial disputes briefly as nushuz and shiqaq and describes 
the resolution procedures for all types one after another. It has been demanded from the 
couple to settle their dispute which comes under nushuz by themselves internally. If the 
couple failed to settle their dispute only then a third party has to take responsibility to 
settle their dispute. Thus, the matrimonial dispute starts with nushuz and accelerates to 
shiqaq. Nushuz from any party or from two sides accelerates to shiqaq. It needs external 
help to resolve, whereas nushuz is expected to be resolved internally. The Quranic 
treatments for nushuz as matrimonial disputes are- 


5.1. Role of the husband towards nushuz from his wife 
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The word nushuz has come with all its derivatives five times in the holy Quran-two times 
as noun (04:34, 04:128) and three times as verb (02:259, 58:11). As a noun used in ayat 34 
of sura an-nesa (04:34) nushuz is arrogance over the establishment of righteous things and 
goodness. It destructs the relationship between husband and wife and corrupts the family 
system completely. According to Al-Bagawi, Ayat 34, sura al-Nisa, suggests the husbands 
give their wives some sorts of advice when they observe any sign of nushuz like ill 
conduct. If it does not work and they see some clear activities of nushuz like disobedience 
they should avoid intimacy in bed, sleep oppositely without talking with the wives, and 
lastly the Ayat permits the husbands a light beating when they see their wives are repeating 
their ill conduct and disobedience toward them (Al-Bagawi, 589). Therefore, the advice is 
for fear of nushuz, avoiding intimacy in bed for manifestation and light beating is for its 
recurrence (Al-Jawzi, 402). 





“Men are the protectors and maintainers of women, because Allah has made one of them 
to excel the other, and because they spend (to support them) from their means. Therefore 
the righteous women are devoutly obedient (to Allah and to their husbands), and guard in 
the husband's absence what Allah orders them to guard (e.g. their chastity, their husband's 
property, etc.). As to those women on whose part you see ill-conduct, admonish them 
(first), (next), refuse to share their beds, (and last) beat them (lightly, if it is useful) (Al- 
Quran, An-Nisa 04:34). 


If, in any of these three steps, the wife returns to obedience and starts to run a balanced 
conjugal life the husband is strictly ordered not to criticize or humiliate her anyway. 


“but if they return to obedience, seek not against them means (of annoyance). Surely, 
Allah is Ever Most High, Most Great”(Al-Quran, An-Nisa 04:34). 


5.2. Role of the wife towards nushuz from her husband 


Li 


Sulh is encouraged in the case of domestic discord due to the possible nushuz "ill- 
treatment' or neglect of the husband. The husband is the leader of the family. If a wife 
observes a possible nushuz or negligence from her husband she is advised to settle the 
matter peacefully in a compromising way (sulh) and the Holy Quran declared that this type 
of compromise (sulh) is the best way than the separation between them or a continuous 
discord between them. Divorce is allowed as a last resort and the least permissible matter 
in Islam. 


“And if a woman fears cruelty or desertion on her husband's part, there is no sin on them 
both if they make terms of peace between themselves; and making peace is better. And 
human inner-selves are swayed by greed. But if you do good and keep away from evil, 
verily, Allah is Ever Well-Acquainted with what you do” (Al-Quran, An-Nisa 
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The Quranic terms nushuz and i'radh involve any types of misbehavior or injustice from a 
husband to his wife. It may be from him intentionally to marry another, to decrease her 
legal rights in a polygamous marriage. It may come unintentionally also for being the 
husband uncultured. The wife is advised to deal with him within a compromising manner 
and settle thereof. These two steps taken by husband and wife need no third party. They 
are expected to communicate directly and find out a solution for their problems. 


However, there is an in-built barrier to solve this type of dispute. Both parties should be 
aware of it. The second part of verse 4:128 emphasizes that man's main barrier to 
achieving sulh through a compromise of one's own entitlements is greed. Thus, he or she 
will insist on maximizing possible gain and furthering only his own personal interests, 
when a peaceful settlement requires taking into consideration the concermns of those with 
whom one is involved in a conflict. A man might induce his wife to give up as many of her 
rights as he could, while the wife might refuse any such concession, even though it might 
enable them to save their marriage. Thus, many will prefer a consequence that is less 
desirable in the eyes of God, here divorce or continuous dissension, rather than forgo any 
part of what they own. The verse reminds the believer that he need not fear being 'short- 
changed', or hesitate about making what appears to be an un-advantageous step from his 
own standpoint: God is aware of all that transpires and such magnanimity will not be in 
vain. The Holy Quran affirms and warns about it- 


“And human inner-selves are swayed by greed. But if you do good and keep away from 
evil, verily, Allah is Ever Well-Acquainted with what you do” (Al- Quran, An-Nisa 
04:128). 


The holy Quran further states if it is found that both husband and wife have been involved 
with an uncompromising hostility and not able to solve their problem themselves, a neutral 
third party consisting of two members from two mother families should take initiatives to 
settle the dispute amicably. In this stage, close family members are the right persons to 
interfere with. Therefore, the discussion about that third party is the main issue of this 
study. 


04:128). 


261 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


6. Neutral third party to deal with the matrimonial dispute 


Marriage in Islam is mainly to form a family. A family provides a secure atmosphere for a 
new generation and serves as a safe home for aged and adult men and women. It needs 
proper support and protection to sustain and run smoothly. Family, in Islam, is not a place 
to fight. However, the dispute between husband and wife is a natural phenomenon. As the 
family is a sensitive place not everyone should be involved there to intervene in a dispute. 
Only experienced well-wishing family members should be allowed to deal with a 
matrimonial dispute. Hakam is the Quranic term for operating the resolution process for a 
matrimonial dispute in its critical situation. Family shalish in Bangladeshi family dispute 
context does the same. The Muslim family Laws Ordinance 1961 provides another type of 
shalishi board (Arbitration Council) to resolve some sorts of matrimonial disputes. Hence, 
all these institutions need to be discussed as a neutral third party to see how far they are 
effective to resolve matrimonial disputes in the light of the Holy Quran. 


6.1. Role of Hakam as stated by the holy Quran 


The holy Quran ordered to initiate a neutral third party consisting of two hakams 
(Arbitrator) from two families of disputing couple to settle their dispute peacefully. The 
Holy Quran says: 


“If you fear a breach between them twain (the man and his wife), appoint (two) arbitrators, 
one from his family and the other from her's; if they both wish for peace, Allah will cause 
their reconciliation. Indeed Allah is Ever All-Knower, Well-Acquainted with all things” 
(Al-Quran, An-Nisa 04:35). 


6.1.1. Appointment of hakam 


The ayat addressed the sultan or ruler to whom the matter has been raised (Othman 2005, 
41). As the dispute resolution is a judicial issue, the family court in Bangladesh may be the 
appointing authority of the Quranic hakam in case the dispute is presented to it. Islamic 
Family Law Act 1984 has such a provision (Abdul Hak 2008), which may be introduced in 
the Muslim Family Laws Ordinance 1961. If the disputing couple jointly or any of them 
raise their issue to any representative of the local government he should take initiative to 
form a hakam committee to settle the issue presented to him. The Family Court of the 
country may fortify Arbitration Council in this regard. The nearest relatives of the couple 
may also take the initiative to appoint hakam. Because the Quranic word “Fab'athu” 
includes all responsible authority in general. The Muslim Family Laws Ordinance 1961 
has instituted a committee incorporating Union Parishad chairman as the chairman and 
two guardians from two families of husband and wife. It is known as the arbitration 
council. However, the fact is that the Arbitration Council is not active to settle any dispute 
before the couple decides to break their marriage bond through a divorce. 
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6.1.2. Formation of Quranic Hakam committee 


Hakam committee will consist of two experienced, reliable, sound-minded family 
members from two families of bride and groom (Al-Bagawi, 589). "Relatives are better 
acquainted with the heart of the problem and suited for conciliation." However, this is only 
recommended, and people from outside the family may also be appointed (Othman 2005 
42). 








6.1.3. Quality of the Hakams 


The Holy Quran has suggested the hakam should be from a close relative of the disputing 
husband and wife. As far as possible, the person selected must possess uprightness ('adl), 
intelligence (aql) and discernment (tamyz). “Since Islam laid down utmost importance on 
justice and it is dependent on the judges, they should have the capability of judgment and 
should meet the above-mentioned conditions” as commented by Masud, Messick, and 


Powers (1996). 





6.1.4. Operational mechanism 


The Ayat provides no guidance as to how these arbiters (hakams) should approach their 
task. Many authorities are suggesting that the hakam 's task is essentially a fact- finding 
mission to ascertain the nashiz 'wrongdoer' in the case before them and convince that 
parties to fulfill his or her obligations to the other with a view to bringing them back 
together (Othman 2005, 41). 





The hakam should first approach the husband privately, and ask him to reveal his true 
feelings regarding his wife. If he professes a commitment to her and agrees to do what is 
necessary to retain her, then the hakam can conclude that there has not been nushuz on his 
part. If the husband insists that he does not wish to remain with her and desires a divorce, 
one can conclude that the violation originated from him. The same procedure applies to 
the wife. 


When both hakams have ascertained which party is in violation of his or her marital 
obligations, their duty then is to provide him with spiritual advice, remind him of his 
obligations (al-'izah, al-nasihah, al-maw'izah), or to warn him accordingly (al-zajr, al- 
nahy). 
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6.1.5. Jurisdiction of Hakams 


Should they conclude that separation is inevitable or necessary, they are also empowered 
to separate the couple or divorce the wife on behalf of the husband. Based on the best of 
opinions the re-joining or separation of a man and his wife were for the arbiters to decide 
(Othman 2005). 


6.2. Traditional Family Shalish 


Clan/family-based dispute settlement process is an old practice of settling family or other 
civil and criminal disputes among the members of a large family, or among the families 
with a close tie of kinship or among families of a clan (Rahman, Firoz, and Hoque 2010). 
When a disputed matter involves husband and wife as the parties it becomes more 
sensitive and needs settling the issues by themselves privately. Sometimes the senior close 
relatives remain present to settle their problem. Children or other junior members may not 
get access unless they are required to settle the issue. Hence, this type of shalish consisting 
of close relatives of the couple is termed as private shalish also. 





6.2.1. Meaning of family shalish 


The word shalish originates from the Arabic ordinal number thalith meaning third. In the 
Bengali language, it is pronounced as salis, shalish, shallish etc in various areas of the 
country. It denotes a neutral third party to resolve a dispute between two disputing parties. 
Family shalish consists of nearest family members for resolving family disputes within the 
family level. It hardly goes out of the family level. However, based on the nature of the 
dispute and its gravity it may become an issue of clan or village panchayat also. As family 
disputes are mostly surrounded by husband- wife relationships, it sometimes leads to the 
separation of a marital bond. 


6.2.2. The Ground of Family shalish 


Clan/family-based dispute settlement process is an old practice of settling family or other 
civil and criminal disputes among the members of a large family, or among the families 
with a close tie of kinship or among families of a clan (Rahman, Firoz, and Hoque 2010). 
When a disputed matter involves a family or clan prestige, the disputant parties even do 
not want to disclose the issue to members of other 
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families/clans. Hence, they arrange a private meeting to come to a settlement. In such a 
meeting, only the senior close relatives or clan leaders remain present. Children or other 
junior members may not get access unless they are required to settle the issue. it can be 
termed as a 'private shalish or shalish in camera'. 


Though statutory laws covered many important issues of family disputes for lack of 
knowledge shalishkars are not following it. Again, for lack of integration between Islamic 
Family laws with statutory Muslim family laws traditional ulamas are not aware of many 
things related to family disputes. However, it has been observed from interviews with 
various categories of shalishkars that they feel the presence of ulama in shalish activities. 
Because ulama have much ability to convince disputing parties reminding the couple 
about the final Day of Judgment and admonishing them properly. 


Generally, in rural Bangladesh for close blood ties, people take so many steps to reconcile 
between a husband and wife involved in a matrimonial dispute. Families automatically 
become involved with a family dispute resolution through family shalish/private shalish. 
However, some social elites or notables take part to resolve some of the family disputes 
through their intervention if the main family involved in the dispute invites them. The 
important feature of family shalish in Bangladesh is that it does not follow any standard 
operational mechanism and it has no written rules or regulations. 


6.3. Arbitration Council 


Arbitration Council is a dispute resolution body working for dispute resolution timely 
responding to the application from a husband or a wife in both urban and rural areas of 
Bangladesh. It deals with some matrimonial issues like divorce, polygamy and 
maintenance and custody of the child, etc. as per the Muslim Family Laws Ordinance, 
1961 (Rahman, Firoz, and Hoque 2010, 13). It works under Union Parishad as the 
controlling institution established under the Local Government (Union Parishad ) Act 
2009. Arbitration Council panels comprise of three members: the UP chairperson and two 
others, one of whom is chosen by each of the parties to the dispute (Ahmed and Islam 
2013, 195, Khaled 2009). The structure and operational mechanism of the arbitration 
council denote that it is designed basically to create a legal link between a family and the 
state authority to protect the rights of women mainly. Arbitration Council is a less familiar 
and very weak institution for dispute resolution for Muslim families in Bangladesh. It is 
instructed to form and start its activities after a divorce is held and after receiving any 
letter or application from the husband or wife. Sometimes family court of the country 
sends notice to implement a decree of judicial separation between husband and wife within 
the prescribed time (90 days) mentioned in MFLO 1961. 





Disputes that are beyond the jurisdiction of village courts, constituted to resolve some 
petty civil and criminal disputes in rural areas of Bangladesh, and disputes that are 
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beyond the jurisdiction of arbitration councils are mostly being dealt with by some rights and legal 
aid-based NGOSs in the country. Some important examples of those kinds of disputes are - violence 
against women, domestic conflict, and divorce due to non-payment of dowry. dispute over extra- 
marital Affairs, wife-beating (physical torture) by husband, confinement of wife at her father's 
house, divorce and claim of alimony (for children), remarriage of the husband without first wife's 
consent, conjugal maladjustment, financial maintenance for a wife and children or a combination of 
such issues are also resolved by NGOs. However, NGOSs' activities are limited within their working 
areas. In this gap, the traditional shalish works everywhere, it deals every kind of dispute and keeps 
the society in order. Therefore, family shalish in matrimonial disputes resolution has great 
importance. Thus, it needs proper guidance to perform its activities according to the spirit of the 
Quran and Sunnah. 


A simple comparison among traditional family shalish (TFS), the Quranic hakam 


(QH) and Arbitration council (AC) is coming bellow. 

















Criteria TFS QH AC 
Formation No fixed rule Consisting of 2 Consisting of 3 
members members 
Time of At any type of At the time of If any divorce held or 
intervention matrimonial dispute | continuous discord attime of a 
hi Befi 1 
Pa (shiqaq) Before polygamous 
any divorce happens marriage 
With whom the Nearest family 2 nearest and Union chairman along 
council form members experienced family with 2 family members 
members 
Documentation No needed Needed if it has Must be documented 


connection with court 








Formality Very informal informal Quasi informal 
Result Avoidance of Avoidance of Official recognition of 
separation most often | separation most often, separation only 
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7. Findings and Results 


It has been found through this study that nushuz is the transcendence and transgression of the 
limits and rules established by Allah (SWT) to regulate the husband-wife relationship. It is an act 
that comes from both husband and wife and manifests as various causes identified by al-Hafid 
(2004), described under three categories under the point sources of matrimonial disputes. Its 
treatment for each category varies according to the difference between the natures of each of 
them. The matrimonial dispute affects the institution of marriage and family badly which is 
based on love, compassion, tranquility, and affection. Immediate and appropriate treatment for 
this defect is deemed necessary and therefore the holy Quran discusses it in detail. The Quranic 
hakam and family shalish are almost the same in nature. The Muslim Family Laws Ordinance 
1961 lacks any provision including hakam for matrimonial dispute resolution. Though MFLO 
1961 has provision to constitute Arbitration Council (AC) for some matrimonial disputes, it does 
not represent the Quranic hakam for matrimonial dispute resolution. It seems that AC is designed 
to serve some legal duties on behalf of the state administration for the prevention of polygamy 
and divorce to preserve women's rights only. 


8. Conclusion and recommendation 


Heavenly Love and mercy are the utmost requirements of conjugal life. A family should not be 
interrupted by any internal or external threat. No outsider should be allowed to interfere or 
intervene in a matrimonial dispute. Only experienced close relatives should take the initiatives to 
settle a matrimonial dispute and their main objective will be to reconcile between the disputing 
husband and wife. Of course, both husband and wife should have a mindset that if the neutral 
third party consisting of two members from two families decides any conciliatory step they will 
follow it. Section 7 of MFLO 1961 should not allow any divorce before some conciliatory steps 
are taken by nearest relatives. MFLO 1961 must have a provision to appoint two hakams and 
guide them properly to resolve matrimonial disputes and provisions of the Arbitration Council 
may be revised for this purpose. As the nikah registrar is allowed to solemnize a nikah he may be 
included as a member of AC as member secretary of the council. 
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Abstract 

Students for gifted program are usually selected using the traditional methods of identification 
(i.e., IQ and standardized achievement tests). Even for Malaysia gifted education program known 
as GENIUS program, the established methods such as intelligence tests are the yardstick for 
selecting students who are identified as gifted. GENIUS Insan, however, is a program that 
requires the gifted students to not only achieve high score in the standardized intelligence test, 
but also display the ability to memorize verses of Quran and recite them according to the correct 
tajweed (rules of Quran recitation). The students are also required to memorize the verses in a 
specific given amount of time. This study analyzed the identification process for gifted Muslim 
students for the 2021 cohort of KOLEJ GENIUS INSAN, USIM in using Quran memorization as a 
method in identifying the qualified students for the program. The process involved a group of 
232 candidates who had managed to score 130 marks and above in the standardized intelligence 
tests khown as UKM1 and UKM2. These students were later tested individually for their ability to 
memorize and recite the selected verses pre-arranged for them. Those who fulfilled the criteria 
set by the college were offered to join the program at Kolej GENIUS Insan. Analyzing and 
understanding the data of the selection process and the outcome of the organized memorization 
test would help address the need to improve the identification method and make this selection 
process an effective way in drafting gifted and talented Muslim students to Kolej GENIUS Insan, 
Universiti Sains Islam Malaysia. 


Keywords: gifted program, gifted Muslim students, gifted identification, Quran memorization 


Introduction 


Identification process in a gifted and talented education program is a crucial stage in choosing 
the most qualified individuals for the program as they would have to go rigorous academic 
curriculum which are compacted, accelerated, and enriched (VanTassel-Baska & Brown, 2007; 
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VanTassel-Baska, 2003; Peters & Brulles, 2017). The gifted and talented program which usually 
involves a huge amount of investment by the government should give the priorities to the most 
gifted and talented individuals in the nation. The standard criteria set for this kind of program is 
quite subjective and inconclusive because intelligence is not the only characteristic being 
measured for choosing the candidates for the program today (Peters et al., 2020; Taber, 2020; 
Sisk, 2016). For the gifted and talented education program, there are many forms of instruments 
of identification process being applied to ensure that individuals with the identified criteria are 
given the opportunity regardless of their origin, family background or religious belief. For 
multiracial communities such as Malaysia, equal chances are given to everyone without any 
discrimination based on race or gender and that has been the policy since the establishment of 
the first gifted and talented education institution in 2009, that is, Pusat PERMATA@pintar Negara, UKM. 


Why Gifted Students 


The early gifted and talented education PERMATA program initiated by the government in the 
first decade of the millennium, upheld the belief that the education system in this country should 
fulfil the spirit of “Education for all' and “no child left behind' (Zakaria et al., 2021; Suleiman et al., 
2020; Bakar & Ishak, 2018). It means that every student with different personal traits and quality 
should be given equal opportunity to develop themselves at their own rate and capability. The 
only way for the different group of individuals with their own gift and talent to have the chance 
would be through education means and provisions stated in the government's policy. By giving 
them the opportunities to develop, the country would benefit from this group of gifted individuals as 
human resource investment for the future. The contribution and participation of the various potential 
members of society will ensure the development of the country will happen at multiple levels and 
groups regardless of their cognitive and intellectual ability alone. 


The gifted and talented group of individuals have proven their role in the success of the country 
as seen in many developed countries such as the U.K. and the U.S. (Zakaria et al., 2021; 2017; 
Bakar & Zakaria, 2018; Ishak dan Bakar, 2018). Based on previous research, many of the gifted 
and talented individuals have developed themselves into scientists, scholars and even Nobel 
laureate winners (Zakaria et al., 2021; Bakar & Ishak, 2018; Gagne, 2005; Renzulli, 2005). The 
high-performing students are the future investment for the nation and its civilisationcivilization. 
With the excellent knowledge acquisition by the gifted and talented group of students, they are 
expected to pave way for new innovation and creation in various fields of study. 


Western Concept of Giftedness 


Gifted students are generally defined as those who performed at a high level in areas like science, 
technology, engineering and mathematics (STEM), leadership, arts, or language (Renzulli, 1997; 
Van-Tassel Baska, 1992; Worrel et al., 2019). Research shows that gifted students learn 
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differently from other ordinary children. Gifted students are accepted as individuals with an 
aptitude for learning and talent. They tend to possess mastery in each field or skill, and therefore, 
require special guidance to enhance their ability and quality for a duration of time (Renzulli, 
1997; VanTassel-Baska, 1992; Gagne, 2005). With a proper plan and supervision from the 
teachers', gifted students are expected to develop and enhance their potentials over a period of 
time they spend in the special program. Researches have shown that gifted students could learn 
at a much faster rate, earlier than their peers, have better memories, think abstractly, focus 
intensely, absorb many stimuli, have stronger empathy and high moral concern (Renzulli, 1997; 
VanTassel-Baska, 1992; Gagne, 2005; Yazid, 2017, Noriah et al., 2009). There is no such thing as 
one size fits all concept in teaching the gifted students because of the uniqueness in their way of 
thinking and studying a particular subject matter. 


Most gifted program would stress on the development of students in the STEM subjects (Yu & 
Jen, 2020; Tan et al., 2020; Rambo, 2019; Taber, 2020). At the same time, language proficiency 
are equally important for the students as it would give them the advantage to learn STEM and all 
other subjects at a faster rate. as-ILanguage competency could enhance their ability to read, 
comprehend and analyze what they observe, read, and listen. The same question and challenge 
exist in preparing and designing suitable materials and activities for their language learning. 
Language learning today goes beyond the prepared textbooks and traditional teaching and 
learning materials. With the availability and advancement of current technologies, they might 
discover a lot of applications and websites developed for language learning activities. There are 
also many educational platforms to choose from on their mobile devices and laptops. There are 
free and paid applications to serve the learner's language learning objectives. For more advanced 
gifted students, they might take their own initiative to explore and discover the world of the 
internet for materials that suit their interests. Hence, the educators have to take similar effort 
and experiment to understand the current trends and developments available online to better 
prepare the materials and activities suitable for the gifted students. 


Gifted Muslim Students 


What makes the Islamic approach different from the current western model? Over the past 
twenty years, the concept of spiritual intelligence or SQ has gained considerable momentum in 
popular and scholarly literature. Howard Gardner's (1983) introduction of multiple intelligences 
provided an important acknowledgment that other intelligences might exist. He identified seven 
intelligences: linguistic, logical-mathematical, musical, spatial, bodily-kinaesthetickinesthetic, 
interpersonal, intrapersonal, and later added naturalist, suggesting that each intelligence 
functions separately as an independent system. 


Emmons (2000) suggested that SQ might be a subset of spirituality to provide individuals with 
opportunities to use spiritual abilities to solve problems. Emmons said spirituality can be viewed 
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as a set of specific abilities or capacities and may provide a variety of problem-solving skills. 
Gardner (2000) refuted Emmons (2000), stating there was insufficient evidence to support the 
concept of SQ. Gardner (2003) said the criteria for separate intelligences were judgmental and 
not fixed, and he viewed the concept of intelligence from a reductionist lens, whereas Emmons 
viewed intelligence from a holistic lens. 


Emmons (2000) maintained that SQ facilitates an individual's action taking action in the world 
using skills to solve problems in a spiritually adaptive way. Zohar and Marshall (2000a) agreed 
with Emmons and described SQ as the capacity to solve problems through value, vision and 
meaning. Ken Wilber (2000) described SQ as 'literacy in the practice of transformation' and he 
further pointed out that SQ is fast becoming a leadership imperative (p. 95). Vaughan (2002) 
extended the definition of SQ as a “capacity for a deep understanding of existential questions and 
insight into multiple levels of consciousness' (p. 10). 


Statement of the Problem 


GENIUS Insan program aims to nurture future Muslim scholars who contribute to the global 
Ummah with the knowledge and skills accumulated throughout their development years. With 
the gift and talent development model adopted from the western model, the students could be 
growing themselves to be future scientists who would be excellent in modern field of study. 
These standard expectations in gifted education are also underlined in this GENIUS Insan 
program objectives yet the students are also expected to be able to use their knowledge and 
understanding in the Holy Quran and other religious subjects in the integration of Naqli 
(revealed) and Aqli (acquired) knowledge (Zakaria et al., 2021; Zakaria et al, 2016; Suleiman et 
al., 2020). The unique goal of this program is not only producing the academically able 
individuals but also future Muslim Scholars who are excellent in their Islamic understanding and 
knowledge, and thus, contribute to the development of the Ummah (society) and the global 
society. Thus, the identification of the individuals who fulfil these criteria is important to 
determine ensure the success of the GENIUS Insan program. 


The GENIUS Insan philosophy of education believes that there are more to the knowledge and 
skills for personal development because the product of the integrated Naqli and Aqli knowledge 
system should equip themselves with the values and mindset of a true Muslim scholar (Zakaria 
et al., 2021; Zakaria et al., 2017; Hilmi et al., 2017; Suleiman et al., 2020). The program has the 
Islamic Education Philosophy to guide the thoughts and feelings of a great Muslim leader, 
scientist, and innovator. By combining the established gift and talent identification method with 
the one based on Islamic Education Philosophy, the motto of nurturing Muslim scholars would be 
the heart of the gifted education program implemented in Kolej GENIUS Insan. 


The Common Four Identification Models 
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The common model of identification is introduced by Dr. Joseph Renzulli's (1978) Three-Ring 
Conception of Giftedness. Gifted: Dr Renzulli defined talented children as those individuals who 
possess, or are capable of developing, a composite of traits and can then apply them to any 
potentially valuable area(s) of human performance. Renzulli emphasizes that giftedness can be 
found in certain people (not all people), at certain times (not all the time), and under certain 
circumstances (not all circumstances). This comprehensive and widely accepted, world- 
renowned model focuses upon a combination of three components that need to co-exist 
simultaneously for a student to be identified as 'gifted' are not reliant entirely upon an IQ score. 
The three components are as follows: 


(1) Creativity 
(2) Task Commitment 
(3) Above Average Intelligence (Renzulli, 1978) 


The Three-Ring Conception of Giftedness Model has been updated as “Operation Houndstooth. 
(Renzulli, 2006) The houndstooth background reflects the interactive influences of personality 
and environment: Optimism; Courage; and Romance with a topic or discipline; Sensitivity to 
human concerns; Physical/Mental Energy and Vision/Sense of destiny. 


A second model for discussion is the Dr. Abraham Tannenbaum's Sea Star Model, which 
represents a psycho-socio approach to giftedness (Tannenbaum, 1986). It is restrictive in its 
consideration for specifying five main factors for giftedness, but the model goes beyond general 
and specific abilities of an individual by suggesting ground-breaking changes of providing an 
enriched curriculum for all children. Tannenbaum proposed to maximize chances of children 
reaching their full potential by exposing them to a broad range of information and experiences. 
This was a radical idea for its time. 


Tannenbaum's Model examines additional areas to represent a holistic approach of giftedness 
that includes specific ability, environmental, chance, non-intellective, and general ability factors 
as illustrated by the five tentacles of the Sea Star (Tannenbaum, 1986). Similar to Three-Ring 
Conception of Giftedness Model in which all three circles must be present simultaneously in an 
individual to signify giftedness, all five areas must also be present in Tannenbaum's Sea Star 
Model for giftedness to develop. Importantly, this five-point model influenced many educators to 
examine the complexities of giftedness because it enabled an infinite combination of possibilities 
to be created. A deficiency in any one area cannot be offset by the other four. In comparison to 
the other four areas, “Chance Factors presents an interesting component because of its 
uncontrollable and unpredictable nature in the identification process of giftedness 
(Tannenbaum, 1986). 
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Tannenbaum's Sea Star Model allows for an individual's potential to become critically acclaimed 
performers or exemplary producers of ideas and exhibits elements that are both static (as the 
child is now) as well as dynamic (as the child learns and develops) (Tannenbaum, 1986). This 
model does not assign more value or weight to any one particular area or ray of the sea star. 


A third gifted identification model is Gagn€'s Differentiated Model of Giftedness and Talent 
(DMGT) (Gagne, 2003). According to Professor Frangoys Gagne, an individual is considered 
gifted if they possess and use their untrained and spontaneously expressed superior natural 
abilities in at least one domain. These abilities are commonly referred to as 'aptitudes' or “gifts. 
Gagne recognized gifted underachievers who may not be working to their full potential. Because 
of attention paid to distinguishing between 'gift' and 'talent' (Gagne, 2003), this model has been a 
forerunner for models in the field of gifted education. 


Gagn€'s model supports the idea that all talents are developed from natural abilities and from 
learning that is influenced by both inner and outer catalysts Gagne, 2003. Although the model has 
been refined several times over the past years, the main components of “Natural Abilities' and 
“Talent' remain the same. He offers the following list of categories in which school-aged children 
may excel to demonstrate their exceptional intelligence: Academics; Arts; Business; Leisure; 
Social Affection; Sports and Technology. In addition, Gagne€ also presents a list of four domains 
reflecting natural abilities in children that are mostly genetically determined: Intellectual 
Abilities (reasoning, judgment, memory, sense of observation, and metacognition); Creative 
Abilities (inventiveness, imagination, originality, and fluency); Socio-affective Abilities 
(perceptiveness, communication, empathy, tact, and influence) and Sensorimotor Abilities 
(sensitivity, strength, endurance, coordination, etc.). Gagne (2003) places gifted children among 
the top 1096 of the student population. Genetic influences are commonly accepted as a dominant 
factor of giftedness in Western cultures when children are compared with similar age peers in 
the top 106. 


The High Performance Learning Framework (HPL) is the fourth model for mentioned. It was first 
developed by Professor Deborah Eyre and became known as The Eyre Equation (Eyre, 2016). 
HPL presents a formula to analyze high achievement of high ability learners and offers 
implications for all children in the classroom needed to experience success. Although a relatively 
new model, HPL continue to grow as it is implemented in school districts throughout China, 
Europe, Middle East/Southeast Asia, and North America. 


In the High Performance Learning Framework, teachers and parents must provide opportunities 
and offer support for children ages 5-11 mainly in the regular classroom to find their natural 
aptitude or interest (Eyre, 2016). More sophisticated opportunities are offered as the child 
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progresses in age. These components, in combination with 'potential' and “motivation, can 
encourage and produce high achievement in all children, including the highly able. 


The HPL Model focuses upon the concept that children must experience opportunities to help 
them realize their innate potential (Eyre, 2016). Thus, it represents a more inclusive approach 
for high ability to emerge. The formula promotes integrative education in which the classroom 
teacher is also the teacher and identifier of high ability children. However, schools are 
responsible for determining how to embed the four strategies into the mainstream curriculum 
for developing their highly able learners. 


All four gifted identification models have been presented to illustrate how giftedness can differ 
philosophically. It is important for a particular gifted institution to select a model that can serve 
as the basis for identification of gifted children, and ensure that it is as inclusive as possible and 
distinguishes the particular kind of giftedness the institution wants to recognize in their 
population of students. 


A more inclusive approach favoured by education systems today is one that provides equality of 
opportunity as a response for an appropriate education. Without being provided with 
appropriate opportunities that peak interest and challenge at their level of high ability, gifted 
children may never realize what they are capable of achieving or can realistically khnow what to 
expect of themselves. 


Giftedness in Islam 


The concept gift and talent in Islam could mean differently compared to the standard definition 
found in the similar program ideology based on the Western perspective. as it would focus 
largely on a person's intelligence to be the moral guide and standard in life for the benefit of the 
ummah rather than personal glory (Zakaria et al., 2021; Hilmi et al., 2017; Suleiman et al., 2020). 
As mentioned in the philosophy of Islamic education, human must find ways to develop oneself 
holistically by cultivating the highest values in the physical, emotional, spiritual, and intellectual 
aspect. Rather than focusing on giftedness and talent as unique characteristics of a person, Islam 
believes that everyone is given equal capacity to develop himself at his own pace as long as he is 
willing to seek for knowledge and improve himself continuously until the end of one's life 
(Zakaria et al., 2021). 


Relying on the Holy Quran and the Hadith, traditional Arab and Islamic scholars such as Al- 
Farabi, Al-Ghazali, Ibnu Khaldun or Rumi have always put much worth on knowledge (Wafi, 
1967, n.p). The Islamic religion values not only education, but also the various dimensions of 
human intelligence. Thus, in Islam, not being highly intelligent does not mean that people are not 
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required to fulfil their own potential. The prophet Mohammad encouraged everyone to seek 
knowledge from childhood until death. The prophet Mohammad stated that the “seeking of 
knowledge is a duty incumbent on every Muslim man and woman” (Wafi, 1967, n.p.). Also, he 
emphasized that there should be equal learning opportunities for all people, male and female, 
rich and poor, young and old. 


Both the Holy Quran and the Hadith stress the importance of learning. Through the Angel Gabriel, 


Allah revealed the very first word to the prophet Mohammad, which was Iqra (“read”) (The Holy 
Quran, 96:1). Hence, the acquisition of literacy and religious knowledge is regarded as highly 
important in Islam. Allah requires all Muslims to be intelligent contributors to society, reading, 
learning, and acquiring knowledge. According to Islamic principles, Allah provided human beings 
with all the required faculties and senses to live on and develop the earth: “Say itis He Who has 
created you, and endowed you with hearing (ears), seeing (eyes), and hearts, little thanks it is ye 
give” (Quran, 67:23). So, every individual in Islamic society must fulfil his or her intellectual 
potential. 


Quranic Thinking as a skill in Gifted Program 


In Kolej GENIUS Insan, the important process in its gifted education program is embodied in the 
curriculum and program implementation with the motto of “Integration of Naqli and Aqli 
Knowledge' (INAQ). The Naqli aspect here refers to the two main source of knowledge in Islam, 
the Holy Quran and the Hadith and they are incorporated into the curriculum with the 
Ulumuddin Syllabus with the learning elements in Quran Education subject component and other 
standard subjects prescribed in the national curriculum of KSSM. Quran Education is part of the 
Islamic Education curriculum in the mainstream Islamic school, and it is implemented in some 
selected Islamic government schools using the name Ulul Albab Quranic program. Mainly, Ulul 
Albab Quranic education subject adopts and enhances the established tahfiz (memorization) 
school Quranic education program with new approaches to the memorization technique and 
content study and understanding (Hilmi et al., 2017; Zakaria et al, 2017). 


Quranic thinking is a very important element in the GENIUS Insan gifted program as it prepares 
the students with the necessary ability to understand, analyze and integrate the knowledge from 
Quran and Hadith in their academic learning experiments (Zakaria et al., 2021; Hilmi et al., 2017; 
Zakaria et al, 2017). The integration process of Naqli and Aqli knowledge in USIM has been 
research extensively by the academics. There are many approaches have been developed and 
implemented to assist the process. As the future Muslim Scholars, the students in KGI study are 
using the compacted, accelerated and enriched syllabus and learning assignments and activities. 
The Quranic thinking approach is the way for them to apply, analyze, evaluate, and create the 
'reflected knowledge' using the Bloom's Taxonomy level of knowledge acquisition. The 
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knowledge integration process will definitely vary from one student to another. andH It will take 
its take to take its root in students' metacognitive and intellectual ability. Yet the aim is clear. 
Therefore, -se-that they would use this skill as the critical thinking ability in solving issues and 
generate new ideas and inventions throughout their life. It will take generations to witness the 
proof, yet-but the education process has already begun. 


Islamic Education Philosophy 


In the 1977 First World Conference on Muslim Education in Makkah, Saudi Arabia, the discussion 
on Muslim education and its various issues and challenges was the earlier serious effort made by 
the international scholars to tackle this topic. The conference successfully raised the 
consciousness of the Muslim world to the basic issues of liberalizing secularization within the 
inherited public education system due to Western colonialization (Hashim, 2009). It was also the 
platform used by education experts to review the current practice in what was considered as the 
traditional religious education. 


The education system in Malaysia inherited the dualistic nature of education just like other 
former colonized Muslim countries (Hashim, 2004). The government made efforts to resolve the 
problem in the late 1980s. Some of the government's actions included the establishment of 
national religious secondary schools, an increase in the hours of the teaching of Islamic Education 
as a subject at primary and secondary school levels, and the formulation and implementation of 
an integrated curriculum. The Integrated Curricula for Primary and Secondary Schools 
(Kurikulum Bersepadu Sekolah Rendah (KBSR) dan Menengah (KBSM)) were formulated in 
1983 and 1989, respectively. The curricula are integrated because of their emphasis on 
“developing the potentials of individuals in a holistic and integrated manner, so as to produce 
individuals who are intellectually, spiritually, emotionally and physically balanced and 
harmonious, based on a firm belief in and devotion to God”, as stated in the National Philosophy 
of Education (NPE) of Malaysia (cited in Hashim, 2004, p. 159). The integrated curricula call for 
the formation of these values across the curriculum, which implies that teachers are encouraged 
to instill values in every lesson that they teach, regardless of subject. The integrated curricula 
also introduced the subject of Moral Education for non-Muslim students, while the number of 
hours of Islamic Education taught to Muslim students was extended. Both subjects aim to educate 
students to understand, appreciate, practice, and make moral decisions according to the principle 
of universal values for the former (Balakrishnan, 2007) and Islamic principles for the latter. To 
an extent, the philosophy of Islamic Education was also formulated to guide the teaching of 
Islamic Education in Malaysia and complements the NPE and the Islamic Philosophy of Education 
(IPE) that was conceived in the 1977 First World Conference on Muslim Education in Makkah. 
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Basic principles in the IPE aim to help every Muslim to adhere to the guiding principles of Islam 
outlined in the Quran and Hadith. Great thinkers and innovators such as al-Razi, al-Farabi, al- 
Kindi, al-Khawarizmi and Ibnu Sina proved that education based on Quran and Sunnah would 
develop human mind and heart (Hashim, 2004). The great Muslim civilization blossomed during 
the Islamic golden age due to their relentless effort in studying, analyzing, interpreting, and 
applying the knowledge and ideas found in Quran and Hadith. They developed a systematic 
approach to the study of the Quran and Hadith in which they produced a large body of knowledge 
in the form of books on various academic domains that still existed until today. New discoveries 
and innovations during the era were the norm of the day and research was the culture that 
cultivated new disciplines of knowledge. Muslim scholars also realised that understanding the 
complexities of the universe, its order, harmony, perfection, and functioning, brought people 
close to God and His message. 


Methodology 


In this study, the instruments used in the gifted Muslim identification process were adopted to 
collect the data for analysis. There were mainly four instruments that had been identified and 
utilized during the process. There were Quran memorization ability, teacher's recommendation, 
parents' interview and USIM 2 - Principles of Islamic Understanding Test - a religious inclination 
aptitude assessment. All these instruments were not part of the intelligence tests known as 
UKM1 and UKM2 which all candidates must pass. The minimum score for the standard 
intelligence test would be 130 marks as stipulated in the students' intake policy and guideline for 
the GENIUS Gifted and Talented Program of the Ministry of Education, Malaysia (KPM). 


The shortlisted number of students for this intake process khown as Mukhayyam Al-Abrar was 
325 candidates. The list indicated those who fulfilled the early criteria for GENIUS Insan program. 
They had managed to score 130 and higher in the standard intelligence test and showed strong 
inclination towards Islamic education program. The identification process was planned in a few 
stages and it involved the academic and non-academic staff of the college to engage the potential 
candidates and explain about the program and the identification process. The number of 
candidates were then identified though their location and informed of the shortlisted students 
list for the 2021 intake. They were grouped and assigned to their respective liaison officer for 
communication purposes and sharing of information regarding the parents' interview and the 
Quran memorization test. All liaison officers were briefed of the process and their tasks in 
different stages of the identification process. All the steps in the process took between two to four 
weeks depending on the candidates' availability and communication responses during the period 
allocated for the identification program. 


Results 
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This phase of identification process which was done using phone calls or videoconferencing had 
produced intricate form of reactions from the interviewed parents and candidates, and left many 
amusing stories and quotes to be shared by the staff involved. This was the first ever 
identification program conducted during the Covid-19 pandemic and followed the new normal in 
the education system since the emergence of the virus. The memorization test that involved the 
candidates reciting the verses assigned to them was also required to be done online using video 
call or videoconferencing and recorded live for assessment purposes later. 


Rigorous process and strategies were put into practice to ensure the interviews and recitation 
produced the expected outcome without putting too much pressure on the parents and 
candidates. Almost all candidates were 12 years old and unfamiliar with the testing done using 
video calls to prevent fraud or deception during the Quran recitation and 
memorisationmemorization test. The duration of the whole identification process was not 
conducive as many people were more concerned with the health threat of the pandemic and 
economic uncertainty to many who were facing loss of income and unfavourableunfavorable job 
condition. Thus, based on these backdrops, there were parents who decided against sending their 
children to college as it would mean the children would be away during this time of insecurity. 
Some parents decided to even reject the offer from the beginning for reasons only known to 
them. The outcome of the whole identification process produced the following results: 


Table 1: Teacher's Recommendation after the Quran recitation and 
memorisationmemorization test (Offered to join KGI) 


Result/Decision Number of Students 
Recommended 124 
Considered 30 

Total 154 


Table 2: Rejected Candidates by teachers and liaison officers 


Result/Decision Number of Students 
Not recommended 75 
Strongly not recommended 3 

Total 78 


Table 3: Other Conditions 
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Result/Decision Number of Students 
Declined 43 
Withdrew 24 

No Response 26 

Total 93 


Total number of candidates 325 


Discussion 


The search for Future Muslim Scholars of Kolej GENIUS Insan began with the intelligent test of 
UKM1. More than 100 thousand pupils from all over the country embarked on this journey to be 
qualified as gifted. The special gifted education programmeprogram such as GENIUS@pintar 
Negara in UKM and Kolej GENIUS Insan in USIM are providing the services and facilities for these 
young individuals to develop their gift and talent to their highest level. The huge aspiration for 
KGI USIM is to give the gifted Muslim students the skills and knowledge that would put them as 
the future scientists and thinkers who would develop themselves for the sake of the nation and 
the ummah (global society). 


Last year's qualified number of candidates were a huge improvement compared to the early 
intake of only 50 students back in 2015 (Zakaria et al., 2017; Hilmi et al., 2017; Suleiman et al., 
2018). The first phase of the student's identification process always started with the standard 
tests and followed by the memorization test of Quran recitation and memorization. The teachers 
(known as the Muallim) assessed the students' ability in their Quran recitation with the correct 
tajwid and their memory of the verses they were assigned to read and master. There were 154 
recommended and deemed qualified candidates for the GENIUS Insan program but unfortunately 
the number of seats offered were limited to the available space in the college since this school is a 
boarding school with limited space for students' hostel and other facilities. 


Another important aspect of the candidates' identification for this program would be the 
interview with the parents. The information shared by the parents about their children and their 
personalities would provide essential data that could be made into the final decision-making 
phase. While it was quite common that parents will highlight only the positive points about their 
children, the information regarding their hobbies, activities, strengths and weaknesses would 
also be focused during the interview. The parents' willingness and commitment toward the 
education process of their children could be attained through this process as dedicated parents 
would express their willingness to sacrifice and assist in their children's educational vocation. 


Finally, the religious aptitude test of USIM1 and USIM2 also served as the indicator for 
candidates' level of understanding in basic principles of Islam. This was an important aspect to be 
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discovered among the candidates to ensure that they would be interested in the Ulumuddin 
subjects being taught in the college. This type of measurement on their attitude towards Quran 
and Hadith in general would determine the success of the implementation of one important 
aspect of learning in KGI which is Quranic thinking. KGI Quran Education module is specially 
developed to implement INAQ in all the academic and Ulumuddin subjects. This element of 
thinking is crucial in determining the candidates' potential and talent in combining the STEM 
subjects with the knowledge from the Quran and Hadith across the curriculum. The stage is set 
for the young Muslim scholars to embark on the journey to not only memorize the Quran and 
Hadith but more importantly to analyze and reflect in those topics and subjects they learn from 
the lenses of the great minds and scholars of Islam. Their quest for knowledge is not meant for 
them to think about the worldly gain but they would go beyond the physical attainment and bring 
their mind, soul and body closer to their Creator and live the greatest achievement for mankind. 


Conclusion 


Our nation is slowly accepting the presence of the gifted and talented education system in the 
mainstream education. Even though the gifted education dimension in the country is still 
considered as at its infancy stage, the implementation of such programmeprogram has shown 
positive and encouraging results. The number of students is increasing yearly to accommodate 
the larger number of qualified students into the system. The idea is to give as many opportunities 
as possible to the children from all over the country to join and be in the specially designed and 
developed education system. The basic infrastructure in terms of curriculum, educators and 
industry linkages have already been established and continuously been improved with bigger 
participation from the industry for sponsorships and study grants. 


The gifted education model which was borrowed from the Western concept of gifted and talented 
education system has been proven to be the working model for a general community of gifted 
students in the country. Both education programs for the gifted and talented students in the 
country have so far proven its effectiveness in supplying the services required for the gifted 
student's community. The concept of Islamic gifted education will be the key development area 
that gifted program in this country should seriously consider. Thus, the identification process of 
gifted Muslim students is crucial in deciding the success of gifted program in Koleh GENIUS Insan. 
For almost a decade now, the number of the young gifted Muslims keeps on increasing year by 
year. The continuous success of this program will also rely on identifying the most qualified 
candidates from every corner of the country. This future investment in human resource 
development of the nation will bear fruit of its success in the not-so-distant future, insyaa Allah! 
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Abstrak 


Tafsir al-Kasysyaf karangan al-Zamakhsyari merupakan sebuah kitab tafsir yang mempunyai 
kedudukan tersendiri di sisi para pengkaji dalam bidang tafsir. Mazhab muktazilah yang menjadi 
pegangan al-Zamakhsyari tidak menjadi penghalang bagi para ulama untuk menjadikan al- 
Kasysyaf sebagai rujukan dalam bidang kepakarannya terutamanya dari sudut kehebatan 
balaghah. Kertas kerja ini menyingkap sudut pandangan al-Zamakhsyari dalam bidang qiraat, 
yang merupakan satu alat yang penting bagi para mufassirin dalam proses tafsir al-Quran. 
Penelitian dilakukan terhadap surah al-Baqarah yang merupakan surah terpanjang dalam al- 
Quran, kerana kelazimannya metode seorang mufassir itu dapat dilihat dengan jelas berdasarkan 
pemerhatian terhadap surah ini. Kajian ini merupakan satu kajian teks yang dilakukan terhadap 
kitab tafsir al-Kasysyaf. Hasil analisis menunjukkan bahawa al-Zamakhsyari mengaplikasikan 
penggunaan qiraat dalam tafsir beliau. Namun, metode beliau dalam ilmu qiraat tidak mengikut 
manhaj ulama dalam bidang qiraat, berdasarkan bahagian qiraat yang dibawakan, metode nisbah 
qiraat kepada qurra' dan komentar beliau terhadap setiap bacaan yang dinaqalkan. Walau 
bagaimanapun, sudut tawjih qiraat merupakan satu kelebihan al-Zamahsyari yang boleh menjadi 
panduan kepada pembaca tafsir beliau. 


Kata kunci: al-Zamakhsyari, al-Qiraat, Surah al-Baqarah 
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Pendahuluan 


Al-Zamakhsyari dikenali sebagai seorang mufassir yang bermazhab muktazilah dalam akidah 
beliau. Kitab tafsir al-Kasysyaf karya beliau merupakan satu peninggalan yang amat berharga 
dalam dunia ilmu tafsir di sisi para ulama. Bahkan, boleh dikatakan bahawa al-Kasysyaf 
merupakan satu-satunya karya tafsir di kalangan muktazilah yang sampai kepada kita dengan 
sempurna sebagai sebuah kitab, berbanding karya-karya muktazilah yang lain. Walaupun 
bermazhab muktazilah, ia tidak menjadi penghalang kepada para ulama untuk menjadikan al- 
Kasysyaf sebagai sumber rujukan mereka dalam bidang tafsir, bahkan ia adalah antara rujukan 
utama para ulama (Ibn Khaldun, 2004, 2:176). Ini adalah disebabkan ketokohan dan kehebatan 
al-Zamakhsyari dalam bahasa Arab yang diterjemahkan oleh beliau menerusi al-Kasysyaf, 
dengan melihat kepada sudut ketinggian ilmu balaghah terutamanya ilmu al-Ma'Aani dan al- 
Badi '(Al-*Alawi, 1914, 1:5). Bahkan, Ibn “Asyur (1970, 58) menegaskan bahawa al-Kasysyaf 
merupakan kunci kepada pintu yang tertutup bagi pengkaji tafsir, dengan menjelaskan wajah- 
wajah balaghah yang terkandung dalam ayat-ayat al-Quran. 


Antara ilmu yang wajib dikuasai oleh seseorang sebelum terjun dalam bidang tafsir adalah ilmu 
qiraat. Ini kerana dengan ilmu qiraat dapat diketahui maksud-maksud kalimah yang terkandung 
dengan qiraat yang berbeza dan dapat meluaskan sudut pandangan tafsir di sisi para ulama. Al- 
Zamakhsyari tidaklah dikenali sebagai seorang yang menekankan aspek qiraat dalam tafsir 
beliau. Walaupun ada sumber yang menyebut bahawa al-Zamakhsyari pernah mengarang karya 
berkaitan qiraat, namun tiada karya tersebut yang sampai kepada kita pada hari ini. Oleh itu, 
untuk mengetahui metode beliau dalam ilmu qiraat, penulis membuat penelitian terhadap tafsir 
al-Kasysyaf yang dikarang oleh beliau. 


Justeru itu, skop kajian di dalam kertas kerja ini adalah berkenaan pandangan dan pendirian al- 
Zamakhsyari berkaitan qiraat al-Quran. Pemerhatian dilakukan terhadap surah al-Baqarah yang 
merupakan surah terpanjang dalam al-Quran dan berada di permulaan al-Quran selepas surah al- 
Fatihah. Pemilihan surah al-Baqarah adalah signifikan kerana menjadi kelaziman para mufassirin 
untuk menonjolkan metode mereka dalam mentafsir surah yang berada di permulaan al-Quran. 


Qiraat yang dikumpulkan dalam surah al-Baqarah 


Qiraat al-Quran terbahagi kepada dua bahagian utama, iaitu qiraat mutawatirah dan qiraat 
syadhdhah. Qiraat mutawatirah adalah qiraat yang menepati tiga syarat penerimaan qiraat 
menurut Ibn al-Jazari iaitu, pertama; qiraat yang diriwayatkan adalah wajib disandarkan di atas 
sanad yang mutawatirah, kedua; qiraat yang diriwayatkan mestilah menepati salah satu wajah 
yang bertepatan dengan bahasa Arab, dan ketiga; qiraat yang diriwayatkan hendaklah bertepatan 
dengan Rasm Uthmani berdasarkan mushaf-mushaf yang diedarkan oleh Sayyidina Uthman Bin 
“Affan kepada umat Islam selepas penyalinan mushaf dilakukan pada zaman beliau (Ibn al-Jazari, 
2007, 23). Manakala qiraat syadhdhah adalah bacaan yang tidak menepati tiga syarat yang telah 
ditetapkan oleh para ulama dari sudut penerimaan sesuatu qiraat itu. Dalam erti kata lain, qiraat 
syadhdhah adalah lawan bagi qiraat mutawatirah. Walaupun qiraat syadhdhah tidak boleh 
dibaca sebagai al-Quran, ia boleh dijadikan hujah bagi tafsir makna ataupun dalil bagi hukum 
feqah (Al-Suyuti, 2006, 1:230). 


Berdasarkan penelitian yang dijalankan terhadap teks tafsir surah al-Baqarah di dalam tafsir al- 


Kasysyaf, penulis mendapati bahawa al-Zamakhsyari menjadikan qiraat sebagai salah satu 
daripada elemen dalam tafsir beliau. Bahagian qiraat yang dikumpulkan dalam tafsir beliau 
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merangkumi dua bahagian utama dalam pembahagian qiraat iaitu qiraat muftawatirah dan 
syadhdhah. 


Contoh qiraat mutawatirah yang disebut adalah pada ayat 34, pada kalimah (Ist! San), 


beliau meyebut bacaan Abu Ja'far iaitu dengan dammah ta' marbiitah(Al-Zamakhsyari, 1998, 
1:254). 


Contoh qiraat syadhdhah yang disebut pula adalah pada ayat 17, pada kalimah (s2), beliau 


menyebut bahawa bacaan Ibn Abi “Ablah adalah (sb). Beliau menerangkan bahawa wajah 


bacaan (se) adalah menjadikan fi'l tersebut sebagai bukan fi'l muta'addi, kerana ia 


disandarkan kepada apa yang ada di sekelillingnya (Al-Zamakhsyari, 1998, 1:192). 


Jumlah qiraat yang dikumpulkan oleh al-Zamakhsyari dalam surah ini adalah sebanyak 427 
qiraat. Qiraat mutawatirah disebut sebanyak 129 kali bacaan bersamaan 31 peratus, manakala 
qiraat syadhdhah disebut sebanyak 298 kali bersamaan 69 peratus. Ini menunjukkan bahawa 
jumlah qiraat syadhdhah yang dikumpulkan adalah lebih banyak berbanding qiraat mutawatirah. 


Bagi qiraat mutawatirah yang dikumpulkan, ia tidak merangkumi keseluruhan khilaf qiraat yang 
terkandung di dalam surah ini, terutamanya khilaf berkaitan farsy al-huriif yang lazimnya 
memberi kesan terhadap makna ayat al-Quran. 


Jadual 1: Jenis qiraat yang dikumpulkan oleh al-Zamakhsyari dalam surah al-Baqarah 

















Jenis qiraat Jumlah Peratus (90) 
Qiraat mutawatirah 129 3190 

Qiraat syadhdhah 208 6990 
Jumlah 427 10090 











Penjelasan: Hasil dapatan ini menunjukkan bahawa al-Zamakhsyari menyebut qiraat syadhdhah 
melebihi qiraat mutawatirah di dalam surah al-Baqarah. Ini menunjukkan bahawa beliau tidak 
menitik beratkan soal pemilihan qiraat yang perlu diambil perhatian menurut metode ulama 
dalam bidang qiraat. Sebagai seorang mufassir, sepatutnya beliau lebih berhati-hati dan 
melebihkan qiraat mutawatirah berbanding qiraat syadhdhah. Ini kerana qiraat mutawatirah lebih 
layak dan perlu diutamakan dengan mengambil kira bahawa ia adalah bacaan al-Quran sebenar 
yang diriwayatkan daripada Nabi Muhammad SAW. 


Bahkan, dengan melihat kepada sejarah hidup al-Zamakhsyari (467-538 Hijrah), beliau hidup 
pada zaman ilmu qiraat telah berkembang dengan pesat. Perkembangan ilmu qiraat ini dapat 
diukur dengan neraca qiraat tujuh telah dikumpulkan dan ditulis dalam karya para ulama dalam 
bidang qiraat pada masa tersebut. Sebagai contoh, Ibn Mujahid yang dikenali sebagai orang 
pertama yang mengumpulkan qiraat secara tujuh dalam kitabnya al-Sab ''ah meninggal dunia pada 
tahun 324 Hijrah. Begitu juga Abu Amr al-Dani yang terkenal dengan kitab al-Taysir yang 
merupakan rujukan utama al-Syatibi meninggal pada tahun 444 Hijrah. Oleh itu, fikrah 
berkenaan qiraat mutawatirah telah tersebar luas di dalam dunia Islam ketika hayat al- 
Zamakhsyari. Setidak-tidaknya, beliau perlu menelusuri manhaj para ulama dalam bidang qiraat 
dalam merekodkan qiraat yang menjadi perbincangan dalam ilmu tafsir. 
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Metode penisbahan qiraat 


Mengikut metode ulama dalam bidang qiraat, setiap bacaan yang diriwayatkan bagi sesuatu qiraat 
akan dinisbahkan kepada para qurra', sama ada bagi qiraat tujuh ataupun qiraat sepuluh bagi 
qiraat mutawatirah. Nisbah qiraat ini adalah penting kerana ia dapat menetapkan keabsahan bagi 
sesuatu qiraat yang diriwayatkan. Proses ini juga telah menjalani saringan yang dilakukan oleh 
para ulama dan qurra'. 


Justeru itu, qiraat mutawatirah yang menjadi pegangan umat Islam pada hari ini datangnya 
daripada dua jalan yang utama: 


1) Al-'Asyarah al-Sughra(Qiraat Sepuluh Yang Kecil) ataupun dikenali dengan Tariq al- 
Syatibiah dan al-Durrrah; ia adalah pilihan Ibn Mujahid dalam qiraat tujuh, dan ia adalah susunan 
al-Syatibi dalam matannya berjudul Hirz al-Amani Wa Wajh al-Tahani Fi al-Qiraat al-Sab' atau 
lebih dikenali sebagai Matn al-Syatibiyyah. Ibn al-Jazari telah menyempurnakan tujuh ini 
menjadi sepuluh dengan 3 lagi qiraat dalam Matn al-Durrah al-Mudiah Fi al-Qiraat al-Thalath 
(Muhammad al-Habsy, 1999, 62). 


2) Al- 'Asyarah al-Kubra(Qiraat Sepuluh Yang Besar) ataupun dikenali dengan Tariq Tayyibah 
al-Nasyr; ia adalah susunan Ibn al-Jazari yang merangkumi lebih seribu Tariq, disimpulkan oleh 
beliau dalam Matn Tayyibah al-Nasyr (Muhammad al-Habsy, 1999, 62). 


Metode al-Zamakhsyari dalam nisbah qiraat tidak dapat lari daripada sejauh mana perhatian yang 
diberikan oleh beliau terhadap qiraat mutawatirah dan qiraat syadhdhah. 


Nisbah kepada qiraat mutawatirah 


Al-Zamakhsyari tidak banyak menisbahkan qiraat mutawatirah kepada para qurra' seperti 
metode ulama dalam bidang qiraat. Bahkan, setelah penelitian dilakukan, beliau amat jarang 
menisbahkan qiraat mutawatirah kepada para qurra', melainkan hanya menisbahkan bacaan 


tersebut dengan lafaz (is) yang bermaksud “diriwayatkan bacaan ini” secara umum. 


Sebagai contoh, pada ayat 10, beliau menyatakan bahawa kalimah (Oy4AS) dibaca dengan takhfif 
dhal (o PEG dan tasydid dhal (o Ptg dengan hanya menyebutkan lafaz (is,), tanpa 


menisbahkan kepada mana-mana qurra'. 


Penelitian yang dijalankan juga mendapati bahawa al-Zamakhsyari tidak menyebut keseluruhan 
nama para qurra' sepuluh, tetapi beliau ada menisbahkah bacaan kepada Nafi', Warsy, Ibn 
Kathir, Abu “Amr, Ibn “Amir, Hafs, Hamzah, al-Kisate, dan Abi Ja'far. 


Nisbah kepada qiraat syadhdhah 


Bagi qiraat syadhdhah pula, al-Zamakhsyari banyak menisbahkan bacaan kepada nama periwayat 
bacaan tersebut, sama ada di kalangan sahabat ataupun ulama yang datang kemudian daripada 
zaman sahabat. Berikut dilampirkan jadual jumlah nisbah qiraat syadhdhah yang dinisbahkan 
dengan nama, bermula daripada banyak kepada sedikit. 


Jadual 2: Perawi qiraat syadhdhah dalam al-Kasysyaf 
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Bil Nama perawi bacaan Jumlah riwayat 

dalam surah al- 
Baqarah 

1 Abdullah Bin Mas'ud 34 

2 Ubay Bin Ka'ab 29 

3 Al-Hasan 18 

4 Ibn “Abbas 13 

5/6/7 | Zayd Bin “Ali/ Ibn Abi “Ablah/ Al-A'masy Zi 

8 “Ali Bin Abi Talib 5 

9/10 | Al-Zuhri & Mujahid 4 

11/12 | Al-Yamani & Abi al-Sammal 3 

13- Zayd Bin Qatib, Abi Haywah, Talhah, Muhammad 2 

19 Bin al-Sumaifa', Qatadah, Zayd Bin Thabit, “Aisyah 

RA 
20- Abu al-Sya'tha', Abu Hayyah al-Na'iri, Abu “Amr Fi 1 


52 riwayah al-Asma're, Ibn Abi Layla, Abu al-Sumayfa', 
Yazid al-Syami, “Iisa Bin “Umar al-Hamadani, 
“Ubayd Bin “Umayr, Ru'bah Bin al-“Ajaj, Abu al- 
Sarar al-Ghinawi, Zahir al-Farqabi, Muhammah Dhu 
al-Syamah, Abu Abd al-Rahman al-Sulami, Malik Bin 
Dinar, Huzayfah, al-Mansir, Abu Hanifah, Yahya Bin 
Wathab, Ibn Abi Ishaq, al-Yazidi, Abu al-Jawza', al- 
Sya'bi, Mu'adh Bin Jabal, Al-Silmi, “Ikrimah, Tawiis, 
al-“A'raj, Abu Nahik, Sa'iid Bin al-Musayyib, 
Uthman Bin “Affan RA, “Umar Bin al-Khattab RA, 
“Ata', dan Abu al-“Aadliyah. 














Ini menunjukkan al-Zamakhsyari menitik beratkan nisbah riwayat dalam qiraat syadhdhah yang 
direkodkan dalam surah al-Baqarah. 


Tawjih qiraat 


Tawjih qiraat merupakan satu ilmu yang sangat penting dalam proses memahami makna-makna 
khilaf yang terkandung dalam qiraat yang pelbagai dalam bacaan al-Quran. Ia adalah satu alat 
yang digunakan oleh para mufassirin dalam menjelaskan maksud perkataan-perkataan yang 
mempunyai khilaf yang pelbagai dalam bacaannya (Al-Suyiti, 2006, 1:231). 


Tidak dapat dinafikan akan ketinggian ilmu dari sudut bahasa menyebabkan al-Zamakhsyari 
terkehadapan dari sudut penerangan tawjih qiraat yang dibawakan oleh beliau. Di antara 
kelebihan perbincangan tawjih di dalam al-Kasyyaf, beliau membawakan perbincangan yang 
bersifat ringkas dan sederhana, tanpa mengheret perbincangan ke kancah yang tidak sepatutnya. 
Ini memudahkan para pembaca untuk memahami maksud yang beliau mahukan dalam 
perbincangan tersebut. 


Setelah melakukan penelitian dan mengira jumlah qiraat yang disebutkan oleh al-Zamakhsyari, 
penulis mendapati bahawa jumlah qiraat yang disebut bersama dengan tawjih adalah sebanyak 
289 qiraat bersamaan 68 peratus, manakala jumlah qiraat yang dibawakan tanpa menyebut tawjih 
adalah sebanyak 138 qiraat bersamaan 32 peratus. Ini menunjukkan bahawa peratusan qiraat yang 
disebut bersama tawjih mengatasi peratus qiraat yang hanya dinukilkan sahaja oleh beliau tanpa 
membawakan tawjih bacaan. 


292 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Jadual 3: Jumlah qiraat yang dibawakan oleh al-Zamakhsyari bersama tawjih dan tanpa 


























tawjih 
Qiraat yang disebut Jumlah Peratus (960) 
Qiraat yang disebut bersama | 289 6890 
tawjih 
Qiraat yang disebut tanpa | 138 3290 
tawjih 
Jumlah 427 10090 
Tidak menyebut tawjih 


Pada sebahagian qiraat yang dibawakan oleh al-Zamakhsyari, beliau hanya menyebutkan sahaja 
qiraat tanpa membawakan tawjih bacaannya, sama ada pada qiraat mutawatirah atau pun 
syadhdhah. Ini dapat dilihat jelas daripada nas-nas yang didapati dalam tafsir al-Kasysyaf, pada 


kebiasaannya menggunakan lafaz (is) yang bermaksud “dibaca bacaan ini'. 


Contoh qiraat mutawatirah yang dibawakan tanpa menyebut tawjih adalah pada ayat 5, pada 


kalimah (4 ) cAebeliau menyebut bahawa huruf nian di dalam kalimah (;) diidghamkan atau 


dimasukkan ke dalam huruf ra' di dalam kalimah (-4)) bersama dengan ghunnah (dengung) atau 


pun tanpa ghunnah. Perawi yang meriwayatkan bacaan idgham tanpa ghunnah adalah al-Kisaie, 
Hamzah, Yazid, Warsy pada satu riwayat, dan al-Hasyimie daripada Ibn Kathir. Manakala baki 
qurra' membaca idgham dengan ghunnah, kecuali Abu “Amr yang meriwayatkan kedua-dua 
wajah (Al-Zamakhsyari, 1998, 1:160). 


Manakala contoh qiraat syadhdhah yang dibawakan tanpa menyebut tawjih adalah pada ayat 7, 
iaitu pada kalimah (2:1). Beliau menyebutkan bahawa terdapat tujuh bacaan bagi kalimah ini, 
iaitu pertama; GG; gl) dengan kasrah ghain dan nasab ta', kedua; (Sa) dengan dammah ghain 
dan raf' ta', ketiga; G 512) dengan fathah ghain dan nasab ta', keempat; G ss) dengan kasrah 
ghain dan raf' ta', kelima; Ga dengan fathah ghain dan raf' ta', keenam; (Sa dengan 


fathah ghain dan nasab ta', dan ketujuh; (gla) dengan kasrah “ain dan nasab ta' (Al- 
Zamakhsyari, 1998, 1:169). 


Bahagian-bahagian tawjih yang disebutkan. 


Antara faktor kelebihan al-Zamakhasyari dalam al-Kasyyaf adalah dari sudut penerangan yang 
dibawakan olehnya dari sudut tawjih qiraat. Walaupun diterangkan secara ringkas, namun ia 
memberi sudut pandang akan peranan bacaan qiraat yang disebutkan oleh beliau, sama ada 
menerusi qiraat mutawatirah atau pun syadhdhah. 


Tawjih dari sudut akidah 


Perbahasan dari sudut akidah merupakan satu isu yang agak kontroversi bagi nama al- 
Zamakhsyari. Ini kerana beliau secara jelas berpegang dengan fahaman muktazilah. Namun 
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begitu, para ulama tidak menolak sisi-sisi kebenaran yang terkandung dalam al-Kasysyaf, 
termasuklah dalam tawjih qiraat dari sudut akidah yang dinukilkan oleh beliau jika pendapat itu 
selari dengan mazhab Ahli al-Sunnah Wa al-Jama'ah. 


Antara contoh tawjih yang boleh dikategorikan dari sudut akidah adalah pada ayat 51, iaitu pada 
kalimah ( J415). Al-Zamakhsyari menjelaskan bahawa terdapat bacaan ( 4415) dengan ithbat alif 


pada kalimah ini, membawa maksud Allah SWT menjanjikan wahyu kepada Nabi Musa AS, 
manakala Nabi Musa AS berjanji kepada Allah SWT untuk hadir ke Tur Sina dengan tujuan 
bermunajat kepada Allah SWT (Al-Zamakhsyari, 1998, 1:269). 


Penjelasan ringkas tawjih oleh al-Zamakhsyari ini secara zahir tidak bercanggah dengan 
pegangan Ahli al-Sunnah Wa al-Jamaah jika dinisbahkan perbuatan kepada hamba itu adalah 
secara majaz, walaupun pada hakikatnya segala perbuatan hamba adalah ciptaan Allah SWT 
(Sabri Mohamad, 2016, 6-7). Pada dasarnya, muktazilah berpegang kepada bahawa perbuatan 
hamba (af'al al-'ibad) adalah datangnya daripada manusia sendiri, sama ada perbuatan baik, 
perbuatan jahat, taat, maksiat, dan bukannya datang daripada Allah SWT (Abdull Rahman 
Mahmood & Mohd Haidhar Kamarzaman, 2014, 87). 


Tawjih dari sudut feqah 


Dari sudut feqah, al-Zamakhsyari juga menjelaskan tawjih jika ianya ada kaitan dengan hukum. 
Antara contohnya adalah pada ayat 196 pada kalimah (syal, HH Isla), beliau menjelaskan 


bahawa terdapat qiraat syadhdhah dengan bacaan (yi, HH Isl). Bacaan syadhdhah ini 


menegaskan lagi bahawa perintah mengerjakan haji adalah wajib. Ini adalah kerana arahan yang 
datang membawa maksud wajib, kecuali terdapat dalil yang menerangkan sebaliknya (Al- 
Zamakhsyari, 1998, 1:399). 


Manakala bagi menerangkan hukum sunat mengerjakan umrah, al-Zamakhsyari membawakan 
qiraat syadhdhah (& Sala), dibaca dengan raf' ta ' sebagaimana yang diriwayatkan daripada “Ali 
dan Ibn Mas'ud (Al-Zamakhsyari, 1998, 1:401). 


Tawjih dari sudut nahw 


Perbincangan tawjih dari sudut nahw merupakan sesuatu yang sinonim dan tidak dapat 
dipisahkan daripada bacaan al-Quran. Antara contoh tawjih dari sudut nahw yang dibawakan oleh 


al-Zamakhsyari adalah pada ayat 37, (SLS 4 ye pls Al), beliau menyebutkan bahawa dibaca 


pada ayat ini dengan nasab kalimah (pls) dan raf” pada kalimah (SLS). Ia membawa maksud 


bahawa kalimah taubat yang diucapkan oleh Nabi Adam AS yang datang kepadanya, 
dipersembahkan kepadanya dan berhubung rapat dengan baginda ketika mana baginda bertaubat 
kepada Allah SWT (Al-Zamakhsyari, 1998, 1:256). 


Penerangan tawjih oleh al-Zamakhsyari ini adalah bertepatan dengan tawjih para ulama qiraat 
seperti yang dijelaskan oleh Imam Makki Ibn Abi Talib dalam kitab al-Kasyf “An Wujih al- 
Qiraat al-Sab'(Makki Bin Abi Talib, 1984, 237). 
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Tawjih dari sudut sarf 


Tawjih dari sudut sarf adalah perbincangan yang melibatkan binaan kalimah dalam bahasa Arab. 
Antara contoh tawjih dari sudut sarf yang disebutkan oleh al-Zamakhsyari adalah pada ayat 10, 


iaitu pada firman Allah SWT (O0 y4AS IgiS Ur. A Sa Ra 4). Beliau menerangkan bahawa terdapat 
dua bacaan pada kalimah (9 44S:), bacaan pertama; dengan takhfif dhal, berasal daripada kalimah 
a ) yang merupakan lawan bagi kalimah (G12). Bacaan kedua pula adalah dengan tasydid 


dhal, berasal daripada kalimah (4S) yang membawa maksud mubalaghah dalam perbuatan 
dusta oleh kaum munafiqin (Al-Zamakhsyari, 1998, 1:178-179). 


Penerangan ini juga selari dengan tawjih yang dibawakan oleh Imam Makki (1984, 228-229) 
dalam kitab beliau. 


Komentar terhadap qiraat yang dibawakan 


Al-Zamakhsyari tidak memberikan komentar terhadap qiraat yang dibawakan oleh beliau dalam 
al-Kasysyaf, sama ada terhadap qiraat mutawatirah atau pun syadhdhah. Ini menunjukkan 
bahawa beliau tidak mengikut manhaj yang sebenar dalam ilmu qiraat sebagaimana yang yang 
diamalkan oleh ulama dalam bidang qiraat. Bahkan, kesemua qiraat yang dibawakan oleh beliau 
seakan-akan sama dan tiada bezanya. Ini amatlah tidak bertepatan dengan pegangan ulama dalam 
bidang qiraat yang membezakan kedudukan antara mutawatirah dan syadhdhah. Ini kerana qiraat 
yang diterima dan dibaca sebagai Al-Quran hanyalah qiraat mutawatirah, manakala qiraat 
syadhdhah tidak diterima sebagai al-Quran. Namun, qiraat syadhdhah diterima untuk dijadikan 
dalil sama ada dalam hukum feqah, tafsir, dan bahasa arab (Al-Suyiiti, 2006, 1:230). 


Penutup 


Perbezaan mazhab bagi seseorang tokoh tidak menghalang para ulama untuk tidak berlaku adil 
terhadap al-Zamakhsyari. Sesuatu yang benar tetap boleh dijadikan rujukan dalam bidang ilmu 
yang berkaitan, terutamanya isi kandungan tafsir al-Kasysyaf karangan beliau. Berdasarkan 
penelitian yang dijalankan dalam kajian ini, penulis mendapati bahawa al-Zamakhsyari 
menjadikan qiraat sebagai satu sumber dan alat bagi tafsir beliau. Ini dibuktikan dengan jumlah 
pengumpulan qiraat yang dicatatkan dalam surah al-Baqarah mencapai satu jumlah yang agak 
tinggi. Namun begitu, al-Zamakhsyari tidak mengikut manhaj yang diamalkan oleh para ulama 
dalam bidang qiraat. Justeru, pembaca tafsir al-Kasysyaf perlu memerhatikan sudut pandang 
qiraat yang terkandung dalam tafsir ini. Penilaian terhadap bacaan qiraat yang dibawakan perlu 
diteliti bagi mengelakkan salah faham terhadap kedudukan setiap bacaan. 
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Abstrak 

Manuskrip Kitab Tabaqat al-Umam menjadi rujukan kerana penulisan Sa'id al-Andalusi 
berhubung dengan tasawwur sains dari aspek pensejarahan dan falsafah sains memberi makna 
sebenar terhadap istilah al-“ulum. Malah dengan sains yang mereka bina telah memberi kesan 
kemajuan kepada tamadun manusia di India, Parsi, Chaldean, Yunani, Rom, Mesir, Arab, 
Andalusia dan Bani Israel pada abad pertengahan hingga abad ke-10. Kajian ini meneliti 
bagaimana perkemabangan sejarah awal bangsa yang disenaraikan dalam manuskrip kitab 
Tabaqat al-Umam. Kajian juga bertujuan mengenal pasti pembangunan ilmu sains terawal yang 
berkepentingan hasil fungsi yang pelbagai dalam masyarakat bangsa tersebut. Seterusnya kajian 
ini akan memberi cadangan penguasaan ilmu sains melalui analisis epistemologi sains secara 
terperinci menerusi kajian terhadap aspek kepentingan, fungsi serta sumbangan sains dalam 
tamadun bangsa. Kajian mendapati golongan intelektual dalam kebanyakan tamadun bangsa yang 
maju mempunyai pemahaman sains sebagai ilmu yang mampu membina negara dan bangsa. 
Kajian bersetuju dengan dapatan bahawa perkembangan sains yang pesat di Andalusia dikenali 
sebagai pusat ilmu sains selama hampir 800 tahun di rantau Eropah. Ia terbukti apabila hampir 
keseluruhan penduduknya mengenal huruf dan boleh membaca sedangkan dalam masa yang 
sama penduduk di sebahagian negara-negara Eropah masih mundur dan buta huruf. 


Kata kunci: Sejarah tamadun, Tabaqat al-Umam, Sa'id al-Andalusi, Sejarah sains. 
Pendahuluan 


Kitab Tabaqat al-Umam ini merupakan manuskrip utama kajian historiografi tamadun yang 
berasaskan sains menurut perspektif Sa“id al-Andalusi. Tamadun bangsa tersebut telah memberi 
kesan kemajuan mereka pada abad pertengahan hingga abad ke-10 iaitu India, Parsi, Chaldean, 
Yunani, Rom, Mesir, Arab, Andalusia dan Bani Israel (Sa'id al-Andalusi, 1912). Kejayaan 
tamadun tersebut adalah hasil integrasi intelektual dan disiplin ilmu yang tinggi. Selain itu, 
kefahaman terhadap fungsi sains turut menjadi faktor penyumbang kejayaan tamadun bangsa 
meliputi fizikal dan spiritual. Kepercayaan tentang wujudnya fasa kematian menimbulkan 
kesedaran untuk melaksanakan nilai-nilai positif sepanjang hayat mereka (Sa'id al-Andalusi, 
1912). Kitab Tabaqat al-Umam dapat menjadi sandaran kepada pemaknaan terhadap kejayaan 
tamadun bangsa yang maju bermula dari asas aktiviti sains bukan sahaja bersifat empirikal tetapi 
melalui analisis epistemologi terperinci menerusi pengkajian falsafah sains, tasawwur dan 
pemaknaan konsep, fungsi dan pemerkasaan sains dalam halatuju membangunkan sebuah 
tamadun bangsa. 


Kepentingan Kitab Tabaqat Al-Umam 
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Kitab Tabaqat al-Umam mengandungi fakta dari aspek pensejarahan tamadun bangsa dan fungsi 
aktiviti sains dalam susunannya yang sangat unik. Ketika menghuraikan kemasyhuran kitab 
Tabaqat al-Umam, M. S. Khan, seorang ilmuwan India menyatakan dalam tulisannya di Indian 
Journal of History of Science bahawa Tabaqat al-Umam menjadi kajian ramai penuntut Sa'id al- 
Andalusi sendiri yang pernah belajar dengan beliau, yang antaranya ialah Ibnu Barral. 
Seterusnya, penuntut lain seperti Abu “Abdullah ibnu Marzuq al-Yasubi juga turut mempelajari 
kitab ini daripadanya, manakala beliau mengajarkan kitab ini kepada Abu Tahir al-Silafi di 
Iskandariah, Mesir. Hal ini kerana kitab tersebut mengandungi hampir keseluruhan aspek 
perbincangan ilmu seperti falsafah, agama, sains politik, geometri, matematik, sastera, sains 
tulen, geografi, puisi, bahasa dan perlakuan manusia. Oleh kerana kitab ini mengandungi 
maklumat yang lengkap tentang sejarah bangsa dan mengandungi biodata para saintis serta 
sumbangan mereka, maka ia menjadi rujukan ramai ilmuwan seperti tokoh pelayaran dunia, 
Muhammad ibnu “Abdullah ibnu Battutah yang mengambil data kewujudan awal sains di Mesir 
dalam kitab Tabaqat al-Umam untuk melengkapkan maklumat dalam kitab pelayaran beliau. 
Begitu juga dengan ilmu sains lain seperti astronomi yang menceritakan secara ilmiah 
perkembangan, sumbangan, biodata tokoh bagi bangsa-bangsa tertentu. Justeru itu juga, kitab ini 
menyumbang kepada penerbitan karya-karya lain dalam mencetuskan kepentingan sains yang 
menjadi asas kemajuan masyarakat di Andalusia pada abad ke-15 (M.S.Khan, 1995). Kitab 
Tabaqat al-Umam menjadi rujukan penyelidikan sejarah sains oleh para sarjana dan 
diterjemahkan kepada beberapa bahasa sejak ditemui dan disalin semula oleh Al-'*Ab Louis 
Shaykhu al-Yasu“i pada tahun 1912 M. Seterusnya dalam tahun 1935, kitab ini mula 
diterjemahkan ke dalam bahasa Perancis berjudul Livre des Categories des Nations oleh Regis 
Blachere, edisi Larose yang dicetak di Paris. Kemudian dicetak dalam bahasa Inggeris berjudul 
Categories of Nations dalam tahun 1991 yang dicetak di Amerika Syarikat oleh University of 
Texas Press. Ia dicetak semula dalam bahasa Arab dengan judul Tabaqat al-Umam pada tahun 
1993 di Mesir oleh Percetakan Dar al-Ma'arif, Mansurah. Selain itu, kitab ini dicetak dalam 
bahasa Parsi dan Bahasa Arab versi Labenon (Sema'an I.Salem dan Alok Kumar, 1991). 
Penyebaran dan percambahan ilmu menerusi kitab Tabaqat al-Umam kemudiannya berlaku 
secara langsung dari seorang ahli sains kepada ahli sains atau penuntut yang lain (N.K. Singh & 
M. Zaki Kirmani, 2005). Abu Bakr “Abd al-Baqi sendiri telah mengajar kitab tersebut kepada 
Abi Muhammad “Abd al-Haq ibnu “Atiyyah (t.t) dan al-Qadi ibnu Abi “Amir ibnu Syarwiyah (m. 
1153 M). Abu Tahir al-Salafi al-Misri (m. 1181 M), yang kemudiannya telah memperkenalkan 
Tabaqat al-Umam bukan hanya di Mesir tetapi juga ke seluruh Timur Tengah seperti Baghdad, 
Arab Saudi dan Lubnan. 


Biodata Dan Latarbelakang Sa“Id Al-Andalusi 


Menurut catatan sumber utama sebagaimana yang terdapat dihadapan kitab Tabaqat al-Umam, 
nama beliau ialah Qadi Abi al-Qasim Sa'id ibnu Ahmad ibnu Sa'id al-Andalusi. Namanya 
menunjukkan bahawa beliau merupakan anggota puak Taghlib, salah satu puak terkuat dari aspek 
ketenteraan, disegani oleh pihak lawan dan antara yang terbesar di tanah Arab. Sebahagian 
daripada anggota puak ini telah memasuki Sepanyol ketika penaklukan Arab ke atas negara itu 
pada tahun 711 M dan hidup berkembang di sana. Bapa beliau Ahmad ibnu “Abd al-Rahman 
merupakan seorang pembesar di Cordoba manakala datuknya iaitu yang terkenal dengan nama 
panggilan, Abu al-Mutarraf “Abd al-Rahman ibnu Muhammad ibnu Sa'id ibnu Wathiq pula 
merupakan seorang hakim di Medina-Sidonia, Andalusia (Lutz Richter-Bernburg, 2007). Beliau 
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lahir pada tahun 1029M/420H dan meninggal dunia pada tahun 462H atau 1069M/1070M. 
Menurut Ibnu Basykuwwal (1989), tarikh beliau meninggal dunia ialah pada 4 Syawal 462 H 
bersamaan 6 Julai 1070 Masihi ketika berumur 42 tahun dan ketika itu masih menjawat jawatan 
Qadi. Kajian mendapati Sa*id al-Andalusi mendapat pendidikan awal bermula di Cordoba. Ketika 
itu, Cordoba menjadi tempat tumpuan masyarakat dari Eropah untuk mengunjungi perpustakaan- 
perpustakaan dan belajar di universiti yang terdapat di sekitar Cordoba untuk mempelajari ilmu- 
ilmu sains dan secara tidak langsung mempelajari ilmu-ilmu berkaitan dengan Islam. Di Toledo, 
Sa'id al-Andalusi telah menerima pendidikan sejak remaja dengan mengembara sekitar Sepanyol 
untuk melanjutkan pelajaran sebagaimana mewarisi keturunan beliau yang sangat mementingkan 
ilmu. 


Dengan beberapa kelebihan ilmu seperti ilmu al-Qur'an, fiqh, astronomi, astrologi dan falsafah, 
Sa“id al-Andalusi mendapat kepercayaan khalifah untuk menjawat jawatan Qadi (Uri Rubin, 
David Wasserstein, 1997). Kajian juga mendapati budaya intelek yang telah berkembang dalam 
kalangan penduduk Andalusia dan masyarakat sekitar mempengaruhi pendidikan beliau hingga 
mampu menguasai pelbagai bidang dan disiplin ilmu. Sa“id al-Andalusi mendalami ilmu 
kehakiman dan bahasa secara talaqqi dengan al-Walid Hisyam ibnu Ahmad ibnu Hisyam al- 
Kin'“ani al-Waqqasyi (m. 1085 M) yang merupakan hakim Talbirah (Talavera); salah sebuah kota 
di daerah Toledo. Dengan ketokohan dan ilmu sedemikian, kajian mendapati pengetahuan dan 
kepakaran Sa'id al-Andalusi adalah dari sumber yang asli dan proses pengambilan ilmu yang 
disebut talaqqi dan musyafahah iaitu berhadapan dengan guru secara langsung merupakan metod 
penting untuk menjadi seorang pemimpin dan sarjana. 


Menelusuri ketokohan Sa'*id al-Andalusi dalam skop kebolehannya yang pelbagai sememangnya 
beliau layak menjawat jawatan Qadi Toledo. Hal ini berlaku ketika pemerintahan Amir Abu al- 
Husayn Yahya ibnu Israel. Merujuk kepada Kitab Tabaqat al-Umam, beliau selayaknya mendapat 
gelaran saintis kerana melakukan penyelidikan terhadap sejarah pembangunan sains lebih dari 
sembilan bangsa, pakar dalam ilmu teologi dan kesusasteraan malah penulisannya; buku Tabaqat 
al-Umam kekal hingga hari ini. 


Kesinambungan daripada itu, sebagai seorang ilmuwan yang hidup pada kurun ke-10, beliau 
telah menyumbang ilmu tentang falsafah pembinaan sesuatu bangsa berasaskan sains kepada 
dunia hari ini dalam bentuk penulisan yang lengkap tentang sejarah tamadun bangsa-bangsa 
terkemuka. Kitab Tabaqat al-Umam ini merupakan tasawwur Sa“id al-Andalusi dalam 
membincangkan pembinaan tamadun berasaskan sains yang menepati epistemologi terhadap 
pemaknaan sains. Sa'id al-Andalusi turut menjadi saintis yang menyumbang perkembangan sains 
di Eropah seperti Perancis dan England melalui penulisan kitab ini khususnya untuk tujuan asas 
pembinaan tamadun sekitar kurun ke-11 hingga ke-13 M (M.S Khan, 1996). Seorang Profesor 
dari Texas, Amerika Syarikat iaitu Gabriel Martinez-Groz menyifatkan Sa“id al-Andalusi 
sebagai tokoh sains yang hebat walaupun jawatan beliau ialah seorang Qadi. 


Kemajuan Tamadun Bangsa Hasil Integrasi Ilmu 


Analisis secara langsung merangkumi pembangunan sains dan pembinaan tamadun bermula pada 
abad ke-9. Kajian turut mencari maklumat kepada punca Sa'id al-Andalusi tidak menyenaraikan 
tamadun China dan Turki yang turut membangun dan menyumbang pembangunan sains. Hasil 
dapatan membentangkan pemahaman istilah sains yang tepat telah memberi impak positif 
kepada aspek pembinaan tamadun bangsa. Selain itu, analisis mengukuhkan kesepaduan antara 
sains tabie dan sains sosial melalui inspirasi idea yang diadaptasi melalui penulisan dan inovasi 
tokoh-tokoh dalam bangsa masing-masing. 
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Analisis pencapaian sains bertujuan menjelaskan penerimaan maksud sains yang jelas memberi implikasi 
kepada aspek pembinaan bangsa. Selain itu, analisis ini mengukuhkan konsep sinergi antara sains tabie 
dan sains sosial yang membawa kepada pembinaan tamadun yang bersepadu melalui inspirasi sumbangan 
tokoh-tokoh dalam bangsa masing-masing. 


Menurut Sa'id al-Andalusi, bangsa-bangsa yang disenaraikan dalam kitab Tabaqat al-Umam 
merupakan kategori bangsa yang berada pada kedudukan tamadun terbaik pada ketika itu 
mengikut turutan masing-masing. Sa*id al-Andalusi telah mengukur kejayaan sebuah tamadun 
bangsa melalui pencapaian sains berdasarkan beberapa perkara iaitu sejarah bangsa,”* 
pemerintahan yang stabil,” perkembangan inovasi sains,”* pendidikan bersepadu dan berterusan” 
serta ketokohan'** para ilmuwan sains yang melakukan transformasi ilmu dalam kelompok 
bangsa masing-masing. Untuk itu, beliau tidak ragu-ragu untuk meletakkan bangsa India sebagai 
bangsa pertama yang disenaraikan berdasarkan sejarah bangsa terawal meneroka sains, 
menyebarkan sains dan menyumbang kepada aktiviti sains seperti astronomi, matematik dan 
astrologi. Tokoh sarjana dari Andalusia seperti Khawarizmi juga pernah mengembara ke India 
untuk mendapatkan pengetahuan tentang angka dan penomboran. Justeru, segala aspek yang 
menyumbang budaya sains itu telah mempengaruhi kedudukan bangsa untuk mencapai status 
maju dan bertamadun. 


Pencapaian sains di antara suatu bangsa dengan bangsa yang lain adalah berbeza-beza. Susunan 
bab dalam kitab Tabaqat al-Umam menggambarkan bahawa pencapaian sains dalam tamadun 
bangsa bermula dengan tamadun India dan diikuti oleh Parsi, Chaldean, Greek, Rom, Mesir, 
Arab, Andalusia dan Bani Israel. Sa“id al-Andalusi meletakkan turutan bangsa-bangsa ini 
berdasarkan kajian sejarah bangsa yang terawal melakukan penerokaan sains. Dalam hal ini, 
penerokaan sains bangsa India sekali lagi mendahului bangsa-bangsa lain disebabkan pengaruh 
pemerintahan secara turun temurun yang menyokong perkembangan ilmu-ilmu sains. 


Analisis mendapati pembinaan tamadun juga menggalakkan aktiviti-aktiviti sains berunsur 
inovasi. Inovasi menggambarkan penciptaan suatu teknologi yang terhasil dan berkembang akibat 
impak kepada proses-proses penyelidikan sains. Contohnya, bangsa Parsi yang meminati sains 
astronomi sering mencerap bintang-bintang untuk mengkaji pergerakannya. Lantaran itu, suatu 
kaedah atau sistem dibina oleh Abu Ma'shar Ja'far ibnu Muhammad ibnu “Umar al-Balkhi bagi 
menghitung pergerakan semua bintang-bintang tersebut hingga mereka dapat menentukan 
pergerakan matahari serta kiraan bilangan hari setahun. Kerana itu, perkembangan sains secara 
serius membantu negara-negara lain mendapat manfaat bersama malah bangsa itu sendiri telah 
menunjukkan potensi bangsa yang maju. 


Sa'id al-Andalusi akan memulakan sejarah bangsa dalam setiap pendahuluan bab yang ditulis olehnya. 
Beliau juga meletakkan kestabilan pemerintahan dan kerajaan dalam awal bab untuk menunjukkan 
kepentingan kestabilan politik dan kaitannya dengan kelangsungan budaya sains dalam setiap tamadun 
bangsa. 

Sa'id al-Andalusi turut menghuraikan satu persatu perkembangan inovasi sains dalam setiap tamadun 
bangsa. Hal ini mencakupi segala penemuan baru dalam bentuk idea serta penulisan yang mengembangkan 
lagi hasil ciptaan atau penambahbaikan sistem yang sedia ada atau juga merekacipta suatu item baru. 

Beliau telah menyatakan dalam huraiannya tentang kaedah pembelajaran yang berperanan dalam 
menyebarluaskan ilmu sains kepada ruang lingkup yang lebih jauh hingga mampu merentasi sempadan 
negara. 

Sa'id al-Andalusi menjelaskan dalam setiap bab terdapat sumbangan tokoh bangsa yang menjadi peneraju 
kepada pembinaan tamadun. Sumbangan mereka adalah antara faktor penting pembinaan sains dalam 
tamadun yang mampu membina masyarakat yang berilmu, berakhlak dan memahami kehendak Tuhan Maha 
Pencipta untuk mentadbir alam dengan sebaik-baiknya. 
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Analisis perkembangan sains mendapati bahawa ilmuwan yang mempunyai pelbagai bidang 
kepakaran adalah suatu yang lumrah pada abad pertengahan. Kelebihan ini berkembang sehingga 
menjadi budaya ilmu dalam masyarakat yang mampu mempengaruhi peribadi dan tahap 
pendidikan seseorang. Sa“id al-Andalusi juga telah menunjukkan disiplin keilmuan sains yang 
tinggi apabila beliau telah menerokai bangsa-bangsa di dunia berserta pencapaian sains malah 
Sa'id al-Andalusi sendiri adalah seorang tokoh sains astronomi dan pakar dalam hal ehwal Islam 
sehingga dilantik sebagai Qadi di Cordoba, Andalusia. Ini merupakan suatu anjakan penting 
dalam sejarah peradaban sains. Ketamadunan dan perkembangan sains dan Islam khususnya di 
Andalusia terbukti telah menyaingi tamadun-tamadun lain yang sebelumnya seperti India, Parsi, 
Greek, Rom dan Mesir. Sumbangan tamadun terdahulu telah menggerakkan umat Islam untuk 
menyerapi, mengasimilasi dan menyaringi warisan keilmuan daripada pencapaian sains yang 
telah dicapai oleh bangsa-bangsa silam. 


Antara faktor perkembangan sains adalah disebabkan adanya perkongsian kepakaran dan 
pertukaran ilmu antara individu atau organisasi. Perkongsian ilmu dari bangsa lain kepada bangsa 
yang lain melalui penulisan, terjemahan, penghijrahan atas dasar ilmu adalah antara usaha 
penjanaan pembangunan sains yang telah digunakan oleh majoriti bangsa yang mencipta tamadun 
seperti yang terdapat dalam Tabaqat al-Umam. Sebagai contoh dalam Kitab Tabaqat al-Umam, 
pencapaian Sa'id al-Andalusi dan ilmuwan Islam mengembangkan ilmu falsafah adalah usaha 
adaptasi falsafah Yunani dan menyesuaikan falsafah tersebut kepada falsafah Islam dan teologi 
Islam. Perkembangan ilmu falsafah dari tamadun Yunani kepada masyarakat Islam telah 
menyebabkan ilmuwan Muslim mengambil inisiatif tersebut supaya umat Islam terhindar dari 
unsur-unsur kepercayaan agama lain. Hal ini telah menyerlahkan sikap intelektual, berfikiran 
terbuka dan berpandangan jauh antara mereka. 


Berdasarkan kajian, analisis menemui tamadun yang berjaya adalah juga tamadun yang menolak 
sentimen perkauman atau fahaman kebangsaan. Ideologi yang positif ini telah mendorong kepada 
perkembangan sains yang lebih luas pengertiannya dan lebih ramai saintis melakukan usaha 
mendalami fungsi sains untuk disesuaikan dengan agama, budaya dan bangsa mereka. Sa'id al- 
Andalusi turut menyumbang kepada kebangkitan peradaban ilmu sains astronomi, falsafah, fekah 
dan astrologi khususnya di Andalusia walaupun perkembangan sains tersebut lebih menyerlah 
dari negara atau bangsa lain seperti Yunani dan Parsi. Beliau turut membawa pemikiran falsafah 
Aristotle, Plato dan Socrates dalam Tabaqat al-Umam sebagai contoh bahawa saintis boleh 
membuka pemikiran masyarakat untuk memahami pengertian ilmu yang lebih luas atas dasar 
pembangunan tamadun bangsa. 


Perkembangan sains dibantu oleh saintis Muslim yang mementingkan ilmu dan bersifat terbuka 
minda dalam hal-hal ilmu. Keterbukaan Sa“id al-Andalusi berkongsi kejayaan bangsa lain dalam 
bidang sains dan penerimaan Islam terhadap pencapaian tamadun bangsa asing adalah suatu 
bentuk pernyataan bahawa Islam bersifat terbuka terhadap proses penyerapan dan pemindahan 
ilmu sains. Ini menyangkal dan menafikan para orientalis barat seperti Ignaz Goldziher (1967) 
yang mendakwa bahawa sains dan falsafah Islam wujud setelah berlaku pertembungan budaya 
ilmu asing khususnya Greek. Malah seorang sarjana Barat iaitu Linberg (1978) menganggap 
sains Greek adalah unsur sains tertinggi dan berpengaruh meresapi budaya sains Islam. Andaian 
begini tidak menggambarkan kualiti ilmu pensejarahan sains para pengkritik tersebut kerana fakta 
penulisan Tabaqat al-Umam yang ditulis oleh Sa'id al-Andalusi membuktikan sejarah 
perkembangan sains silam adalah amat penting untuk rujukan dan dimanfaatkan oleh saintis masa 
kini. Malah hasil kerja ilmuwan Islam melalui kajian dan ciptaan mereka menjadi asas kepada 
pemodenan sains Eropah dan Barat. Hal ini menjadikan perkembangan sains tersebar melalui 
aktiviti penterjemahan. Maka penterjemahan dilakukan daripada buku-buku sains penulis Muslim 
kepada terjemahan bahasa lain, seperti yang berlaku kepada Kitab Tabaqat al-Umam sehingga 
mengalami proses penterjemahan bahasa Perancis, Urdu dan Inggeris untuk manfaat ramai. 
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Kajian mendapati tiada jurang antara pengajian sains dan pengajian Islam malah kesepaduan 
antara keduanya adalah asas kemajuan ilmu khususnya masyarakat Muslim. Dalam erti kata lain, 
umat Islam perlu mahir dalam hal-hal berkenaan dengan agama dan dalam masa yang sama 
mempunyai kepakaran dalam bidang sains. Sa*id al-Andalusi telah memberi perspektif yang jelas 
hubungan antara sains dan pengajian Islam yang lebih memberi manfaat dari aspek nilai 
intelektual seseorang dan manfaat untuk agama dan negara. Dalam Kitab Tabaqat al-Umam, 
beliau manfaatkan kepakaran ilmu fekah hingga menjawat jawatan sebagai seorang Qadi yang 
menyelaras hal ehwal umat Islam. Kemahiran beliau dalam sains astronomi pula telah 
memudahkan urusan pentadbiran seorang Qadi. Justeru itu, kedudukan fungsi sains adalah 
bersifat memberi manfaat dan bermanfaat kepada perkembangan sains. 


Sains dan Islam terus menjadi asas kecemerlangan sesebuah tamadun. Tanpa sains kemajuan dari 
aspek kesempurnaan insfrastruktur dan teknologi tidak akan berlaku begitu juga tanpa agama 
yang mengawal aktiviti sains menyebabkan manusia bebas mengejar kemajuan mengikut 
kehendak nafsu. Sa'id al-Andalusi adalah contoh kepada masyarakat pada hari ini apabila beliau 
melaksanakan penggabungan sains dan Islam dalam sistem pendidikan sendiri. Sa*id al-Andalusi 
juga telah menjelaskan dalam tamadun-tamadun Islam seperti Andalusia yang melakukan 
transformasi ilmu dengan mengembangkan aktiviti-aktiviti sains dalam perancangan bandar dan 
pentadbiran negara. Sains dan Islam berjaya menobatkan tamadun Andalusia sebagai antara 
tamadun yang menjadi contoh kepada dunia Eropah dan negara-negara lain. Hal ini membuktikan 
sains dan Islam adalah antara formulasi pencapaian kejayaan sesebuah tamadun. 


Seterusnya analisis mendapati perkembangan sains memerlukan kestabilan politik negara supaya 
sains dapat berfungsi dengan sebaik-baiknya. Suasana politik negara yang kucar-kacir telah 
menyekat perkembangan aktiviti-aktiviti ilmu. Keadaan ini boleh menyebabkan kehancuran 
tamadun malah mendatangkan musibah dan kemusnahan alam serta manusia. Kitab Tabaqat al- 
Umam telah membawa contoh bahawa budaya ilmu dalam tamadun-tamadun seperti India, Parsi, 
Mesir dan Andalusia telah menjadikan faktor kestabilan politik dan pemerintahan untuk 
mengembang luaskan budaya ilmu. Proses pendidikan rakyat menjadi teratur malah banyak 
kemudahan awam disediakan seperti sekolah, pusat-pusat penyelidikan dan peluang-peluang 
pekerjaan tersedia. Namun, akibat persengketaan dan perbalahan dalam tampuk pemerintahan 
menyebakan kegiatan keilmuan akan tergendala malah akan berakhir dengan kemusnahan 
tamadun dan kemunduran bangsa. 


Perkembangan sains yang harmoni turut disumbangkan oleh saintis yang menguasai akidah Islam 
sebagai benteng pertahanan dari serangan ideologi menyembah makhluk selain Allah. Saintis 
yang berkeyakinan Allah adalah Tuhan sekelian alam akan mengawal aktiviti-aktiviti sains selari 
dengan kehendak hukum syarak. Namun sains yang berkembang tanpa batasan syariat Islam 
menyebabkan seseorang menerima segala ilmu tanpa memikirkan hal yang bermanfaat seperti 
melakukan pencerapan untuk tujuan menenung nasib, tujuan penyembahan kepada objek atau 
menjadikan bintang sebagai Tuhan. Justeru itu, fungsi sains yang mengharmonikan manusia 
sesama manusia atau manusia dengan alam itu perlu difahami oleh setiap individu sama ada 
Muslim atau tidak. 


Melalui kajian ini, analisis mendapati untuk memastikan fungsi sains dan objektif pembelajaran 
sains difahami memerlukan kepada pemahaman apakah epistemologi dan falsafah sains. Adalah 
menjadi suatu kewajaran kepada penuntut di institut pendidikan untuk mempelajarinya supaya 
faham fungsi-fungsi kemuliaan wujud dalam aktiviti-aktivi sains. Ia juga merupakan suatu 
menifestasi terpuji kepada para penyelidik yang faham akan teori pengetahuan sains. Sa'id al- 
Andalusi membawa pelbagai watak bangsa dengan kemahiran teknologi sains masing-masing 
dalam kitab Tabaqat al-Umam. Berdasarkan pencapaian tersebut, adalah perlu untuk mengetahui 
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falsafah kebenaran sains supaya dapat membataskan kepercayaan Muslim dengan kepercayaan 
bukan Muslim contohnya dalam hal falsafah ketuhanan atau penyembahan objek-objek di 
angkasa. Dengan mempelajari falsafah sains, seseorang individu mampu memahami hakikat 
sebenar alam dan penciptaannya malah akan lebih memahami matlamat sains. 


Kajian yang dilakukan ini menunjukkan bahawa pemisahan antara ilmu yang bersifat wahyu dan 
ilmu bersifat akal hanya akan menghasilkan konflik dalam falsafah ilmu. Konflik hanya 
membawa kepada pensekularan ilmu lalu menghilangkan kesejagatan sains. Tamadun bangsa 
yang terbaik yang diistilahkan sebagai “muqaddas' iaitu suci hanya akan berlaku jika wujud 
keharmonian wahyu dan akal. Sa“id al-Andalusi telah memberi contoh kewujudan tamadun yang 
maju dan terbaik hasil kesepaduan wahyu dan akal ialah seperti tamadun Andalusia. Kesejagatan 
sains akan wujud setelah penggunaan akal dan kaedah berfikir berpaksikan falsafah yang jelas 
untuk menyelesaikan kemaslahatan umat dan masyarakat sejagat. 


Dalam menganalisis pencapaian tamadun berasaskan sains mendapati perpaduan bangsa dan 
keharmonian adalah antara penyumbang kepada kemajuan tamadun bangsa. Malah perpaduan 
juga antara faktor kejayaan rakyat dapat mempelajari sains secara bersistem. Kerancakan aktiviti 
keilmuan secara keseluruhan akan terjejas akibat persengketaan dan perebutan kuasa politik. 
Perpecahan dan sikap asobiyah hanya mengakibatkan kemelesetan ekonomi dan kemusnahan 
pusat-pusat rujukan ilmu seperti perpustakaan, sekolah dan pusat cerapan bintang. Dalam setiap 
permulaan bab yang merujuk kepada bangsa-bangsa maju, Saf“id al-Andalusi menggunakan 
teknik penceritaan raja atau pemerintah yang berani serta rakyat yang harmoni. Sa'*id al-Andalusi 
jelas membawa mesej keharmonian raykat dalam kerajaan adalah agenda pembangunan ummah 
yang bertamadun dalam kitabnya Tabaqat al-Umam. Hal ini memberi petunjuk bahawa kesan 
buruk akibat kelesuan pemerintahan dan kemelesetan ekonomi yang teruk ialah terjejasnya 
bantuan dan dana tajaan pendidikan atau penyelidikan yang memburukkan lagi aktiviti-aktiviti 
saintifik. 


Kajian turut menganalisis bahawa sains akan berkembang dan menarik minat masyarakat apabila 
aktiviti-aktiviti berkaitan dengan sains menyelesaikan pelbagai permasalahan semasa mereka dan 
memberi keselesaan dalam menjalani kehidupan seharian. Peluang untuk melaksanakan aktiviti 
sains terbuka dengan luas akibat tiada sekatan. Pendemokrasian sains yang membawa maksud 
kebebasan masyarakat untuk melaksanakan aktiviti-aktiviti saintifik secara serius adalah suatu 
bentuk perjuangan ilmu. Sa“id al-Andalusi telah membuka minda betapa sains berupaya menjadi 
pemangkin kepada penyatuan pelbagai fahaman dalam bangsa demi kemakmuran masyarakat. 
Tabaqat al-Umam juga menonjolkan suatu pendemokrasian sains dan para ilmuwan sains 
berperanan besar memberi sumbangan terhadap pembangunan tamadun bangsa. Kumpulan atau 
ilmuwan sains dari pelbagai bangsa dan tamadun memperkasakan ideologi sains yang akhirnya 
membantu kemakmuran negara. Secara khususnya ia juga membawa maksud sebagai satu usaha 
saintifik apabila rakyat boleh melakukan sebarang aktiviti sains atau penyelidikan saintifik 
yang memberi kebaikan kepada masyarakat awam. Hal ini wujud kerana sains tidak melibatkan 
fahaman politik atau berbezaan agama, budaya dan bangsa untuk dikembangkan oleh manusia. 
Kemajuan dan kejayaan sains menjadi objektif utama kepada para saintis. Bahkan adakalanya 
politik pula telah memberi kesan buruk kepada kemajuan sains kerana timbul perpecahan dan 
perebutan kuasa hingga menjadikan pemerintah lemah dan negara terdedah kepada peperangan. 


Analisis kajian turut mendapati dengan perkembangan sains, ia bertindak menjadi salah satu 
medium kepada pembinaan modal insan dalam masyarakat . Modal insan yang dimaksudkan 
ialah ciri-ciri saintis yang memberi keutamaan kepada kesejahteraan alam, keupayaan untuk lebih 
mengenal Tuhan dengan mendirikan rumah-rumah ibadat dan memberi sumbangan dengan 
sebaik-baiknya kepada alam dan manusia. Ia merupakan suatu personaliti diri yang tinggi bagi 
seseorang yang pengetahuan dan mempunyai kemahiran dalam pelbagai cabang sains. Malah 
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disiplin ini terbentuk atas keupayaan diri mereka dalam membangunkan sebuah tamadun bangsa 
yang berasaskan sains secara holistik. Dalam Tabaqat al-Umam, Sa'id al-Andalusi bukan sahaja 
menonjolkan pencapaian sains bangsa bahkan penulisannya mengandungi latarbelakang sesuatu 
bangsa dan fungsi sains kepada bangsa tersebut. Sa“id al-Andalusi memperlihatkan kualiti yang 
tinggi hasil usaha para saintis hingga masih dimanfaatkan hingga ke hari ini. Walaupun pelbagai 
keupayaan diri mereka berbeza dalam bidang sains dan berbeza agama namun pembentukan 
modal insan dalam kalangan bangsa berupaya membawa keharmonian sosial. 


Berdasar kupasan pelbagai sudut, kajian merumuskan bahawa sains pada era Sa'id al-Andalusi 
merujuk secara langsung kepada segala pengetahuan dan kemahiran yang diperolehi oleh 
individu melalui proses tersusun. Antaranya ialah penyelidikan, pembelajaran serta pengajian 
melalui disiplin ilmu berasaskan kerohanian yang menjadi manifestasi utama dalam usaha 
pembinaan tamadun. 
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Tamadun bangsa 
Bangsa Arab, Andalusia, Parsi, Mesir Bangsa India, Yunani, Chaldean, Rom, Bani Israel 


i) Memperteguh keimanan kepada Allah i) Kepercayaan kepada kuasa tertentu 
ii) Manusia pemegang amanah ii) Manusia berhubung dengan alam 
iii) Alam tempat manusia mencari kurniaan ili) Sains sebagai alat kemajuan dunia 


iv) Sains sebagai alat bina kemajuan dunia dan 
akhirat 


Penguasaan sains mengikut keutamaan 


astronomi, astrologi, falsafah, teologi, matematik dan perubatan 


Fungsi sains 






Metodologi kajian 





Aktiviti diskusi 


Bangsa maju berasaskan sains 


Rajah 1: Model rumusan tamadun sains menurut Sa'id al-Andalusi. 


Rumusan 


Sumbangan sains para ilmuwan berjaya merubah landskap sains kepada yang lebih baik untuk 
kebaikan komuniti dan kestabilan negara. Ciptaan hasil inovasi dan cerapan saintis juga 
merupakan suatu lonjakan baru dalam dunia sains yang diaplikasi menjadi teknologi malah 
membolehkan manusia mendapat manfaat yang terkini berasaskan sains. Kesemua itu telah 
terbina dengan pesat oleh saintis di zaman pertengahan dengan gabungan kepakaran pelbagai 
latar bahasa, bangsa dan budaya. Kajian Terhadap Kitab Tabaqat al-Umam oleh Sa“id al- 
Andalusi menunjukkan bahawa model pembinaan tamadun berasaskan sains ialah model 
pembinaan yang menekanan ciri-ciri sumbangan sains yang holistik. Pembinaan tamadun juga 
menyumbang manusia menjiwai sifat-sifat kemanusiaan dan menjadikan insan mencapai 
ketenangan rohani. Sumbangan yang tercipta pula mengandungi falsafah dan unsur-unsur 
hikmah. Kesan nilai-nilai murni sains itu juga membawa keharmonian kepada alam dan manusia. 
Kesemua ini tercapai melalui penerapan ilmu yang bersepadu sifatnya antara ilmu aqli 
(empirikal) dengan ilmu naqli (wahyu) yang tercipta melalui falsafah sains yang sebenar. 
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Abstrak 


Pelbagai kaedah pengajaran dan pembelajaran al-Quran diperkenalkan kepada umat Islam di 
Malaysia. Antaranya ialah kaedah Iqra', kaedah al-Baghdadi dan sebagainya. Setiap kaedah 
yang diperkenalkan ini mempunyai keistimewaannya tersendiri. Pendekatan terbaik di dalam 
pembelajaran al-Quran adalah melalui talaqi dan musyafahah sebagaimana yang diajarkan 
oleh Rasulullah SAW. Konsep pengajaran dan pembelajaran Iqra' pada zaman lalu hanyalah 
menggunakan pendekatan secara bersemuka dan membaca di hadapan guru mengaji. Namun, 
apabila kehidupan manusia mula diuji dengan penyebaran wabak Covid 19, pendekatan 
pembelajaran Iqra' secara bersemuka tidak lagi dapat diamalkan dan memerlukan pendekatan 
lain yang lebih sesuai. Antara pendekatan yang paling sesuai ialah melalui medium teknologi 
digital seperti internet. Kesan daripada revolusi industri 4.0 yang memperlihatkan 
perkembangan pesat teknologi maklumat, Internet merupakan medium penyampaian yang 
paling pantas dan mudah dicapai. Justeru, kaedah pengajaran dan pembelajaran Iqra' juga 
turut dipermudahkan dengan wujudnya teknologi ini. Antara saluran penyampaian yang boleh 
digunakan menerusi internet adalah saluran youtube. Terdapat banyak video yang dimuatnaik 
di dalam saluran youtube berkaitan pengajaran dan pembelajaran al-Quran menggunakan 
kaedah Iqra'.Justeru, kajian ini akan cuba menganalisis kaedah pengajaran dan pembelajaran 
Iqra' secara online iaitu menerusi saluran youtube. Kajian ini berbentuk kualitatif dan 
menggunakan kaedah analisis kandungan dan kajian perpustakaan. Hasil kajian mendapati 
terdapat tiga kaedah pengajaran Iqra' iaitu kejelasan suara, pengulangan bacaan dan 
penjelasan cara bacaan atau hukum tajwid. Buku Igqra' yang digunakan ada dalam tiga bentuk 
jaitu buku Igqra' sebenar, buku Igqra' digital dan slide. Saluran youtube yang terbaik ialah 
saluran yang mengaplikasikan ketiga-tiga kaedah pengajaran, menggunakan buku Igqra' 
sebenar, memuatnaik kesemua siri buku Iqra' yang enam dan memiliki daya tarikan yang 
tersendiri. 


Keywords : Mengaji Al-Quran, Kaedah Iqra ', Saluran Youtube, Teknologi Digital, Analisis Kandungan 


Pendahuluan 


Al-Quran yang dimaklumi sebagai sumber utama agama Islam merupakan sebuah kitab yang 
wajib dipelajari dan dihayati oleh seluruh umat Islam. Dengan pelajaran dan penghayatan 
tersebut, unsur mukjizat dan kelebihan-kelebihan al-Quran dapat dizahirkan secara nyata 
kepada semua manusia dan makhluk yang ada di seluruh dunia. Langkah pertama ke arah 
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memahami dan mengambil iktibar daripada isi-isi kandungan al-Quran ialah mempelajari cara 
bacaan ayat-ayat al-Quran. Setelah menguasai cara bacaan, barulah boleh diteruskan dengan 
langkah seterusnya iaitu memahami pengertian setiap perkataan atau istilah ayat-ayat al- 
Quran, mempelajari sebab-sebab penurunan ayat, memahami perbahasan menerusi tafsiran- 
tafsiran daripada ulama mufassirin dan sebagainya. 


Pengajaran dan Pembelajaran Cara Bacaan Al-Quran di Malaysia 


Al-Quran telah pun menjadi keutamaan umat Islam di Malaysia semenjak kemasukan agama 
Islam ke Tanah Melayu di peringkat awal penyebaran agama Islam. Keutamaan al-Quran ini 
adalah didasari oleh statusnya sebagai sumber utama agama Islam. Justeru, umat Islam di 
Malaysia amat berpegang kuat dengan kepercayaan bahawa setiap umat Islam wajib 
mengetahui cara membaca al-Quran dan seterusnya memahaminya serta berpegang pada 
segala ajarannya. Dengan itu, jikalau diperhatikan di dalam rentetan sejarah umat Islam di 
Malaysia, al-Quran ini seolah-olah telah pun diwajibkan kepada semua kanak-kanak yang 
beragama Islam. Suasana kanak-kanak yang memegang buku atau pun kitab mengaji dalam 
keadaan berjalan kaki menuju ke rumah-rumah guru mengaji kerap disaksikan pada zaman 
silam. Ini menunjukkan bahawa rata-rata umat Islam pada waktu itu sangat menekankan 
kemahiran membaca al-Quran dalam kalangan anak-anak mereka. 


Terdapat beberapa kaedah yang digunakan oleh masyarakat Islam di Malaysia dalam usaha 
mempelajari cara bacaan ayat-ayat al-Quran. Antaranya ialah kaedah Igqra', kaedah al- 
Baghdadi, kaedah Iqra' al-Taysir, kaedah Hattawiyah, kaedah Haraki dan kaedah al-Matien 
(Sharifah Norshah Bani Syed Bidin, 2018). Kaedah Iqra' diperkenalkan oleh al-Marhum 
Ustaz Haji Asad Humam yang berasal daripada Indonesia. Kaedah Iqra ' ini merupakan bentuk 
inovasi pengajaran al-quran yang diubah daripada kaedah lama iaitu kaedah al-Baghadadi 
(Kauthar Abd Kadir, 2019). Justeru kaedah Iqra ' ini mempunyai perkaitan dengan kaedah al- 
baghdadi. 


Kaedah Iqra? Sebagai Kaedah Utama Dalam Pengajaran Membaca Al-Quran di 
Malaysia 


Kaedah Igra' telah diiktiraf sebagai kaedah utama di dalam pengajaran dan pembelajaran 
membaca al-Quran di Malaysia. Kenyataan ini dikatakan sedemikian kerana kaedah Iqra' ini 
telah pun dijadikan sebagai kaedah tunggal di dalam pengajaran al-Quran di peringkat sekolah 
rendah aliran kebangsaan di semua sekolah di bawah Kementerian Pendidikan Malaysia 
sehinggakan diwujudkan jadual waktu khusus untuk setiap pelajar Islam mempelajari al-Quran 
(Kauthar Abd Kadir, 2019). Hasil keputusan Mesyuarat Penyelarasan Pelaksanaan Kurikulum 
Pendidikan Islam KBSR dan KBSM pada Januari 1994 telah memutuskan bahawa murid- 
murid tahun satu sekolah kebangsaan mesti diberi penekanan pendidikan dengan 
menggunakan teknik Igra' (Norsyida Md Zin, 2014). Ini membuktikan bahawa kaedah Igqra' 
ini memiliki beberapa keistimewaan tertentu yang menepati kehendak dan matlamat 
Pendidikan Islam di Malaysia. 


Kaedah Iqra? dan Peranan Youtube 


Perkembangan teknologi maklumat yang semakin berkembang telah mempengaruhi kesemua 
sektor kehidupan manusia termasuklah sektor pendidikan. Kaedah pengajaran yang dahulunya 
hanya menggunakan kapur dan papan hitam serta mengaplikasikan pendekatan secara 
bersemuka antara guru dan pelajar telah bertukar kepada penggunaan medium elektronik 
seperti komputer dan telefon pintar serta mengaplikasikan pendekatan secara maya tanpa 
keberadaan secara fizikal di dalam sesi pengajaran dan pembelajaran. Pendekatan pengajaran 
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secara maya telah pun menjadi satu-satunya pendekatan utama di dalam tempoh penularan 
virus Covid 19 yang sedang melanda seluruh dunia masa kini. Ini berikutan langkah berani 
dan drastik yang diambil oleh pihak kerajaan Malaysia khususnya di dalam menangani 
penularan wabak Covid 19. Langkah kerajaan untuk tidak membenarkan sebarang aktiviti 
sosial termasuk sektor pendidikan secara bersemuka telah membuka dimensi baru di dalam 
sistem pendidikan di Malaysia termasuklah pendidikan al-Quran secara umumnya dan 
pengajaran Iqra' secara khususnya. Dimensi baru tersebut ialah kesemua aktiviti pengajaran 
dan pembelajaran hanya dijalankan secara maya atau pun atas talian (online). Pelbagai bentuk 
aplikasi sebagai medium pendidikan diperkenalkan. Antaranya ialah penggunaan google meet, 
microsoft teams, google classroom, video youtube dan sebagainya. Youtube merupakan antara 
medium yang semakin mendapat perhatian di dalam domain pendidikan sehingga dianggap 
sebagai laman perkongsian video yang mendapat undian tertinggi digunakan dalam 
pembelajaran (Nor' Aini Mohamed Nor, 2017). 


Metodologi Kajian 


Kajian ini bertujuan untuk menganalisis pendekatan atau pun kaedah pengajaran dan 
pembelajaran Igra' yang diamalkan oleh pemilik kandungan video yang dimuatnaik di dalam 
saluran youtube. Kajian ini menggunakan kaedah kualitatif iaitu analisis kandungan dan kajian 
perpustakaan bagi menghasilkan laporan kajian ini. Sumber utama bagi kajian ini ialah video- 
video berkaitan pengajaran Iqra' yang dimuatnaik di dalam saluran Youtube. Di dalam 
pencarian video-video berkaitan pengajaran Iqra' yang dimuatnaik di youtube, pengkaji 
menggunakan beberapa kata kunci iaitu mengaji iqra, iqra dan mengaji yang ditapis di dalam 
pencarian video, saluran (channel) dan senarai main (playlist). Hasil daripada pencarian 
tersebut, pengkaji menemui sebanyak 16 saluran youtube (youtube channel) yang memuatnaik 
video-video berkaitan pengajaran dan pembelajaran Igra' yang dikenalpasti pemilik saluran 
tersebut adalah berasal dari Malaysia. Ini kerana pengkaji mendapati terdapat juga saluran 
(channel) yang pemiliknya berasal daripada Indonesia dengan meneliti suara dan gaya 
penggunaan bahasa dalam video-video tersebut. Saluran youtube yang menjadi bahan utama 
kajian ini ialah saluran belajaralquran, AminAzli, matabgl, A.A.H, Kuaci Studio, The 
Fazakkeer, Ustazah Suzilawaty, Mudahnya Kerja Seharian, Umi Lawa, Kaedah Mengaji 
PLBQ, Ustaz Mohamad Redha, Huffaz Kids Centre, Bimbing4u Channel, Ruzaime Youtuber, 
Darul Ariff dan Kelas Mengaji Mohd Azizi. 


Kajian ini melalui beberapa fasa di dalam menghasilkan laporannya iaitu mencari dan meneliti 
saluran-saluran youtube yang memuatnaik video-video berkaitan pengajaran dan pembelajaran 
Iqra' yang diyakini dimiliki oleh orang Malaysia, mendengar dan mengenalpasti beberapa 
item utama di dalam analisis kaedah pengajaran Iqra' iaitu jumlah video pengajaran Iqra' 
sama ada dimuatnaik secara lengkap atau pun tidak, penggunaan buku Igqra' sama ada buku 
Iqra' sebenar ataupun digital, pendekatan pengajaran Igra' sama ada menggunakan suara yang 
jelas, mengamalkan pengulangan bacaan Iqra ' dan menjelaskan berkaitan cara bacaan secara 
bertajwid. Berikut disertakan jadual berkaitan saluran-saluran tersebut. 


Jadual 1 : Maklumat Nama Saluran, Pautan Dan Jumlah Pelanggan 



































Jumlah 
. Nama Saluran elanggan 
D (Channel) a La D 
1 | belajaralquran https://youtube.com/user/belajaralquran 116,000 
2 !AminAzli https://youtube.com/c/aminazli 95,900 
3 |matabgl https://youtube.com/user/matabg1 35,200 
4 IAAH https://youtube.com/c/AbuAlHumaira 11,500 





309 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 


FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 










































































5 | Kuaci Studio https://youtube.com/c/KuaciStudio 9,060 

6 | The Fazakkeer https://youtube.com/c/TheFazakkeer 6,170 
Ustazah https ://youtube.com/c/UstazahSuzilawat 

7 : 2,620 
Suzilawaty y 

g Mudahnya Kerja | https://youtube.com/c/MUDAHNYAK 1.930 
Seharian ERJASEHARIAN ; 

: https:/www.youtube.com/channel/UCI 

A 8SjIMFWodPJiEC6imA250 L20 

10 Kaedah Mengaji | https://youtube.com/channel/UCIgXRZ 706 
PLBQ -Q450NA9JTo4UUe3Q 

1 Ustaz Mohamad | https:/www.youtube.com/channel/UC 678 
Redha XxXzZNWx7A7vj 11Cy80M3jfA 

1? Huffaz Kids | https://youtube.com/channel/UCsywFl1 479 
Centre AUGI7v4fbyap8Sp WOQ 

13 Bimbing4u https://youtube.com/channel/UCXssCF 137 
Channel kENv9Y4iwe38AwdOw 

14 Ruzaime https://youtube.com/c/RUZAIMEYOU 125 
Youtuber TUBER 

: https://youtube.com/channel/UCDkiHQ 

15 | Darul Ariff dQU9utjHxkuj88DdA 109 

16 Kelas Mengaji | https://youtube.com/channel/UCerOVC 1 
Mohd Azizi a4a-8hdt upiXmT6w 














Berdasarkan jadual 1 di atas, terdapat 9 saluran youtube yang memiliki jumlah pelanggan 
melebihi angka satu ribu iaitu saluran belajaralquran (116,000 pelanggan), Amin Azli (95,900 
pelanggan), matabg1 (35,200 pelanggan), A.A.H (11,500 pelanggan), Kuaci Studio (9,060 
pelanggan), The Fazakkeer (6,170 pelanggan), Ustazah Suzilawaty (2,620), Mudahnya Kerja 
Seharian (1,930 pelanggan) dan Umi Lawa (1,520 pelanggan). Manakala baki 7 saluran 
youtube mempunyai jumlah pelanggan kurang daripada satu ribu. Ramai atau pun sedikitnya 
jumlah pelanggan (subscribers) bagi saluran-saluran pengajaran Igra' ini dapat dilihat 
daripada kualiti sesuatu saluran itu. Pengkaji mendapati saluran yang mendapat jumlah 
langganan (subscription) yang tinggi adalah disebabkan oleh kualiti pengajaran bacaan Igqra' 
oleh pemilik video, kesempurnaan memuatnaik setiap helaian muka surat buku Iqra ' bermula 
daripada buku Iqra' satu sehingga buku Iqra' enam dan tarikan tersendiri yang ada pada 
saluran-saluran tersebut. Saluran yang hanya memuatnaik video pengajaran Iqra' dalam 
jumlah yang sedikit dan cara penyampaian bacaan Iqra' yang kurang menepati keinginan 
khalayak umum menyebabkan kurangnya jumlah pelanggan. 


Analisis Dapatan Kaedah Pengajaran dan Pembelajaran Iqra”? Menerusi Youtube 
Maklumat di bawah ini dinyatakan analisis bagi aspek kuantiti video Iqra, aspek kualiti video 
Iqra', aspek pendekatan pengajaran Iqra' dan aspek impak video Iqra ' (berdasarkan jumlah 
tontonan video). 


Aspek Kuantiti dan Kualiti Video 


Jadual 2 : Maklumat Kuantiti Video Igra' 








Markah 
Kuantiti 


Kuantiti Video Igqra' 
Bil Nama Saluran (lengkap) 
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(Channel) lqra' | Iqra' | Iqra' | Iqra' | Iqra' | Iqra' 
1 2 3 4 5 6 
ix INI x INI xl NI x NI x INI x 

1 | belajaralquran 6 
2 | AminAzli 6 
3 |!matabgl 1 
4 IAAH 6 
5 | Kuaci Studio 1 
6 | The Fazakkeer 0 
7 |Ustazah Suzilawaty 1 
8 |Mudahnya Kerja 3 

Seharian 
9 | Umi Lawa 6 
10 | Kaedah Mengaji 6 

PLBQ 
11 | Ustaz Mohamad 5 

Redha 
12 | Huffaz Kids Centre 0 
13 | Bimbing4u Channel 1 
14 | Ruzaime Youtuber 5 
15 | Darul Ariff 1 
16 | Kelas Mengaji Mohd 0 

Azizi 




















Jadual 2 di atas menunjukkan tentang jumlah video pengajaran Iqra' yang dimuatnaik di 
dalam saluran youtube. Berdasarkan jadual 2 di atas, kajian ini mendapati hanya 5 saluran 
sahaja yang memuatnaik video-video pengajaran Iqra secara lengkap (6 set buku Iqra ') di 
youtube iaitu saluran belajaralquran, Amin Azli, A.A.H., Umi Lawa dan Kaedah Mengaji 
PLBQ. Manakala 11 saluran lain tidak memuat naik video pengajaran Iqra' secara lengkap. 
Dua saluran memuat naik 5 set buku Iqra', satu saluran memuat naik 3 set buku Igra', lima 
saluran memuat naik hanya 1 set buku Igqra' dan tiga saluran memuat naik video-video 
pengajaran Iqra' secara tidak lengkap. Set lengkap yang dimaksudkan di sini ialah pemilik 
saluran telah memuat naik video pengajaran Iqra' bagi setiap muka surat buku-buku Igra'. 
Hanya 5 saluran youtube sahaja yang memperlihatkan kesungguhan untuk berkongsi 
pengajaran Iqra ' bagi setiap muka surat buku Iqra ' kepada khalayak umum secara lengkap. 


Jadual 3 : Maklumat Kualiti Video Igqra' 





Kualiti Video Iqra” (Buku Iqra' ) 





D 


Nama Saluran (Channel) 


Buku Sebenar 
(BS) 


Buku Digital 


(BD) 


Paparan Slide 
(PS) 








belajaralquran 
AminAzli 
matabgl 
A.A.H 

Kuaci Studio 














NI 





NI 

















The Fazakkeer 





Ustazah Suzilawaty 














CR RS SI 


Mudahnya Kerja Seharian 
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9 Umi Lawa 

10 | Kaedah Mengaji PLBQ 

11 |Ustaz Mohamad Redha 

12 | Huffaz Kids Centre 

13 |Bimbing4u Channel 

14 |Ruzaime Youtuber 

15 | Darul Ariff 

16 | Kelas Mengaji Mohd Azizi 
Jumlah 5 10 1 






























































Jadual 3 di atas menunjukkan tentang pendekatan pemilik video pengajaran Igqra' 
menggunakan nota atau pun bahan utama pengajaran Iqra'. Terdapat 5 saluran yang 
menggunakan buku Iqra' sebenar di dalam siri-siri video pengajaran Igra', 10 saluran yang 
menggunakan buku Iqra ' digital dan 1 saluran menggunakan paparan Iqra' yang telah diubah 
tulis menggunakan slide. Penggunaan buku Igqra' sebenar sebagaimana yang boleh didapati 
secara fizikal di pasaran jualan buku Iqra' di dalam video pengajaran Iqra' memberikan 
kemudahan kepada khalayak umum untuk membuat semakan dan sebagai rujukan ketika 
menonton sesi pengajaran Iqra' melalui video-video yang dimuatnaik di saluran youtube. 
Selain itu, khalayak juga dapat merasai seakan-akan suasana sebenar proses pengajaran Iqra' 
secara bersemuka. Oleh sebab itu, jikalau dilihat daripada senarai 5 saluran yang memiliki 
jumlah pelanggan dan tontonan tertinggi (rujuk jadual 5 di bawah) adalah menggunakan buku 
Iqra' sebenar di dalam video pengajaran. Walaupun begitu, penggunaan buku Igqra' digital 
juga mempunyai kelebihannya tersendiri kerana susunan dan kandungannya masih lagi 
mengekalkan susunan dan kandungan sebagaimana buku Iqra ' sebenar. 


Aspek Pendekatan Pengajaran Iqra” 


Jadual 4 : Maklumat Pendekatan Pengajaran Iqra' 




















































































































Kejelasan Bacaan Penjelasan 
; suara berulang tajwid Markah 
Bil | Nama Saluran (Channel) (1) (1) (1) (3) 
N x N x N x 
1 | belajaralquran 2 
2 | AminAzli 1 
3 |Imatabgl 1 
4 IAAH 3 
5 | Kuaci Studio 1 
6 | The Fazakkeer 1 
7 |Ustazah Suzilawaty 1 
8 | Mudahnya Kerja Seharian 1 
9 | Umi Lawa 1 
10 | Kaedah Mengaji PLBQ 3 
11 | Ustaz Mohamad Redha 3 
12 | Huffaz Kids Centre 1 
13 | Bimbing4u Channel 1 
14 | Ruzaime Youtuber 1 
15 | Darul Ariff 1 
16 | Kelas Mengaji Mohd Azizi 1 
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Jadual 4 di atas menunjukkan tentang kaedah atau pun pendekatan yang digunakan oleh 
pemilik video-video pengajaran Igqra' di dalam saluran youtube. Kaedah tersebut ialah 
kejelasan suara di dalam penyampaian bacaan Iqra', pengamalan bacaan Iqra' secara 
berulang-ulang bagi mengukuhkan lagi pendengaran cara sebutan atau bacaan dan penjelasan 
berkaitan cara bacaan dan hukum tajwid. Pengkaji meletakkan satu markah bagi setiap item 
yang dinyatakan berkaitan kaedah ini dan sekiranya pemilik video mengamalkan ketiga-tiga 
pendekatan atau kaedah yang dinyatakan, pemilik video tersebut akan mendapat 3 markah. 
Justeru, pengkaji mendapati hanya 3 saluran (channel) sahaja yang mendapat 3 markah iaitu 
saluran A.A.H., Kaedah Mengaji PLBQ dan Ustaz Mohamad Redha. Satu saluran iaitu saluran 
belajaralquran mendapat 2 markah kerana hanya menepati ciri kejelasan suara dan penjelasan 
tajwid manakala 12 saluran yang lain hanya mendapat 1 markah sahaja disebabkan hanya 
memenuhi satu ciri sahaja iaitu kejelasan suara. Kejelasan suara adalah amat penting di dalam 
pengajaran Iqra' kerana dengan suaralah seseorang pelajar Iqra' itu akan dapat mendengar 
cara bacaan yang betul dan seterusnya menjadikan cara bacaan tersebut sebagai bacaannya 
ketika membaca Iqra' dan al-Quran. Kaedah bacaan secara berulang-ulang juga adalah 
penting kerana sebagai penonton yang ingin mempelajari sesuatu ilmu (bacaan Igqra') yang 
baru, pengulangan bacaan adalah sangat diperlukan. Bacaan kali pertama adalah sebagai ilmu 
baru dan bacaan kedua dan ketiga adalah sebagai pengukuhan yang akan menambahkan lagi 
keyakinan tentang cara bacaan yang pertama. Ini kerana, konsep pembelajaran Iqra ' melalui 
video youtube hanya mengaplikasikan hubungan satu hala. Penonton hanya mendengar video 
pengajaran dan pemilik video Iqra' tersebut tidak dapat mendengar dan membetulkan bacaan 
penonton sekiranya terdapat kesalahan bacaan pada penonton yang mengikuti bacaan Igqra' di 
dalam video. Justeru, pengulangan bacaan adalah sangat diperlukan di dalam pendekatan 
pengajaran Iqra' secara video. 


Kaedah penjelasan hukum tajwid juga adalah elemen yang penting. Tanpa berlakunya 
penjelasan hukum tajwid terhadap bacaan Iqra', penonton (pelajar) akan sukar mendapat 
jawapan atau pun alasan disebalik cara bacaan tertentu. Contohnya video yang hanya 
membaca perkataan “Isl5“* dengan bacaan yang betul iaitu memanjangkan bacaan kadar dua 


harakat pada huruf qof (3) dan lam (J), penonton akan dapat mengikuti bacaan tersebut. 


Namun penonton tidak mengetahui alasan di sebalik bacaan panjang kadar dua harakat 
tersebut. Ini berbeza sekiranya video pengajaran Iqra' itu menyatakan hukum tajwid dan 
alasan di sebalik bacaan-bacaan tertentu. Contohnya video yang menjelaskan bahawa bacaan 
panjang pada huruf qof (3) dan lam (JJ) pada “ Is“ adalah disebabkan terdapatnya huruf-huruf 


mad yang menyebabkan huruf-huruf sebelum huruf mad itu mesti dibaca panjang kadar dua 
harakat. Maka, pada hemat pengkaji, gabungan ketiga-tiga kaedah atau pun pendekatan ini iatu 
kejelasan suara, pengulangan bacaan dan penjelasan tajwid adalah sangat penting di dalam 
memastikan matlamat pengajaran bacaan Igqra' ini tercapai dan penonton dapat menguasai 
bacaan Iqra' dengan sebaiknya. Walaupun demikian, pengajaran dan pembelajaran Igqra' 
secara online (atas talian) ini adalah sebagai satu medium baru yang boleh dibincangkan 
dengan lebih mendalam sama ada pendekatan ini menepati kaedah pembelajaran al-Quran 
sebagaimana yang dipraktikkan oleh generasi awal Islam iaitu secara talaqi musyafahah atau 
sebaliknya. 
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Aspek Impak Video Iqra” 


Jadual 5 : Maklumat Tontonan Tertinggi Video Iqra' 




































































5 Tontonan Tertinggi Video Iqra “ Jumlah 
Bil Nama Saluran (Jumlah tontonan/tempoh terbitan) 5 video 
(Channel) tontonan 
1 2 3 4 5 tertinggi 
: 2.6 juta / 1.5 juta / 1 juta / 728 ribu / | 683 ribu / : 
Pena 8 tahun 3 tahun 3 tahun 3 tahun 8 tahun pa 
D ap a 889 ribu / | 415ribu/ | 277 ribu / | 218ribu/ | 195 ribu / 19 iut 
Aan 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun ua 
365 ribu / | 144ribu / : 
3 |matabgl a a - - - 509 ribu 
97 ribu / 95 ribu / 74 ribu / S50 ribu / 34 ribu / : 
a 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun 350 ribu 
/ ; 256 / 254 / 241/ 178 / 172/ 
Sa 6 bulan 6 bulan 6 bulan 6 bulan 6 bulan a 
385 / 352 / 341/ 243 / 197/ 
Ge The Razakkect 5 bulan 5 bulan 5 bulan 5 bulan 5 bulan ala 
7 Ustazah 26/ 19/ 19/ 17/ 16/ 07 
Suzilawaty 3 minggu | 4minggu | 4minggu | 4minggu | 4minggu 
g Mudahnya 9ribu / 6.6 ribu / | 4.5ribu/ | 2.9ribu/ 2 ribu / J5 ribu 
Kerja Seharian 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun 
. 298 / 291/ 157 / 149 / 148 / 
Sa 3 bulan 4 bulan 3 bulan 3 bulan 3 bulan ka 
10 Kaedah 37 ribu / 5.4 ribu / 2.9ribu / 2.2 ribu / 2.1ribu / aa 
Mengaji PLBQ | 3tahun 3 tahun 3 tahun 3 tahun 3 tahun | 
Ustaz 
220/ 139 / 117 / 95 / 65 / 
a 4 bulan 5 bulan 4 bulan 4 bulan 4 bulan D 
Redha 
1? Huffaz Kids 450 / 265 / 253 / 242/ 165 / 1374 
Centre 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun 
13 Bimbing4u 1 ribu / 313 / 300 / 173 / 165 / 1951 
Channel 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun 
14 Ruzaime 2.7 ribu / 2 ribu / 237 / 160 / 115 / 521? 
Youtuber 1 bulan 1 bulan 1 bulan 1 bulan 1 bulan 
, 335 / 285 / 25) 210/ 194 / 
aa 1 tahun 1 tahun 1 tahun 1 tahun 1 tahun D 
16 Kelas Mengaji 8/ TI 4/ 3/ 3/ 75 
Mohd Azizi 1 bulan 1 bulan 1 bulan 1 bulan 1 bulan 

















Jadual 5 di atas menunjukkan tentang jumlah tontonan video pengajaran Igqra' bagi setiap 
saluran yang dikaji. Pengkaji mendapati 4 saluran yang mendapat jumlah pelanggan tertinggi 
adalah merupakan saluran yang sama mendapat tontonan tertinggi bagi video pengajaran 
Iqra'. Manakala baki 12 saluran lain yang mendapat jumlah pelanggan tertinggi mengikut 
urutan memperlihatkan tiadanya hubungan secara langsung dengan jumlah tontonan video 
Iqra'. Ada saluran yang mempunyai jumlah pelanggan yang agak sedikit namun mempunyai 
tontonan video pengajaran Iqra' yang lebih tinggi berbanding saluran yang mempunyai 
pelanggan yang lebih ramai tetapi hanya memperolehi jumlah tontonan yang lebih sedikit. 
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Pengkaji mendapati, sebab utama saluran yang mendapat jumlah pelanggan yang agak tinggi 
tetapi mendapat jumlah tontonan video pengajaran Igra' yang agak sedikit adalah disebabkan 
saluran tersebut bukan sahaja memuatnaik video Iqra' tetapi memuat naik juga pelbagai 
bentuk kandungan video lain yang mempengaruhi jumlah pelanggan saluran tersebut. 
Manakala saluran yang mendapat jumlah tontonan video Igra' yang sedikit dan mempunyai 
juga jumlah pelanggan yang sedikit adalah disebabkan saluran tersebut hanya memuat naik 
video-video pengajaran Iqra ' semata-mata. 


Pengkaji telah pun menyatakan pada perbincangan di atas bahawa antara sebab mengapa 
saluran yang mendapat langganan tertinggi memiliki jumlah tontonan yang tertinggi juga 
adalah disebabkan oleh kesempurnaan memuat naik setiap helaian muka surat bagi setiap set 
buku Iqra' dan kualiti penyampaian bacaan Igra' samada memenuhi 3 ciri kejelasan suara, 
pengulangan bacaan dan penjelasan hukum tajwid disamping tarikan tersendiri yang ada pada 
saluran tersebut. Ini kerana, terdapat juga saluran yang sempurna memuat naik keenam-enam 
siri buku Iqra ' dan memenuhi 3 ciri kaedah pengajaran namun mempunyai jumlah pelanggan 
yang sedikit. Maka elemen tarikan tertentu juga mempengaruhi di dalam penentuan jumlah 
pelanggan bagi setiap saluran. Berdasarkan jadual 6 di bawah, saluran (channel) yang 
menepati kriteria penggunaan buku Igqra' sebenar, menepati kesempurnaan memuatnaik 
kesemua siri buku Iqgra' yang enam dan menepati 3 kaedah kejelasan suara, pengulangan 
bacaan dan penjelasan tajwid hanya ada 2 saluran sahaja iaitu saluran A.A.H. dan saluran 
Kaedah Mengaji PLBQ. Jadual 6 di bawah membuktikan laporan analisis yang pengkaji 
nyatakan. 
Jadual 6 : Maklumat Keseluruhan Kajian 
















































































Sa, Markah 
Jumlah 5 | Jenis a Kriteria 
! Jumlah Muat Naik 

Bil Nama Saluran tontonan | Buku Kaedah 

Pelanggan Ar , | Set Buku : 
tertinggi | Iqra , Pengajaran 
Iqra , 
Iqra 
1 | belajaralquran 116,000 | 6.5 juta BS 6 2 
2 | AminAzli 95,900 1.9 juta BD 6 1 
3 | matabgl 35,200 509 ribu BS 1 1 
4 JAAH 11,500 350 ribu BS 6 3 
5 | Kuaci Studio 9,060 1101 BD 1 1 
6 | The Fazakkeer 6,170 1518 BD 0 1 
7 |WUstazah Suzilawaty 2,620 97 BD 1 1 
8 | Mudahnya Kerja Seharian 1,930 25 ribu BD 3 1 
9 |! Umi Lawa 1,520 1043 BD 6 1 
10 | Kaedah Mengaji PLBQ 706 49.6 ribu | BS 6 3 
11 | Ustaz Mohamad Redha 678 636 BD 5 3 
12 | Huffaz Kids Centre 479 1374 BD 0 1 
13 | Bimbing4u Channel 137 1951 PS 1 1 
14 | Ruzaime Youtuber 125 5212 BD 5 1 
15 | Darul Ariff 109 1239 BD 1 1 
16 Kelas Mengaji Mohd 1 75 BS 0 1 
Azizi 
Penutup 


Dapatan kajian ini menunjukkan bahawa saluran (channel) youtube yang memenuhi tiga 
kriteria utama sebagai kaedah atau pun pendekatan pengajaran Iqra' mendapat jumlah 
langganan (subscription) yang tinggi dan dalam masa yang sama mendapat sambutan yang 
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sangat menggalakkan dari segi tontonan khalayak umum untuk dijadikan sebagai satu medium 
mempelajari bacaan al-Quran melalui kaedah Igqra'. Tiga kaedah sebagai kriteria utama 
tersebut ialah kejelasan suara, pengulangan bacaan dan penjelasan hukum tajwid. Selain itu, 
penggunaan buku Iqra ' sebenar sebagai bahan utama pengajaran berbanding buku Iqra ' digital 
juga mempengaruhi jumlah tontonan video pengajaran Iqra ' dan jumlah langganan bagi setiap 
saluran youtube yang dikaji. 


Apabila suasana kehidupan masyarakat Islam pada masa kini yang diuji dengan musibah 
penyebaran virus Covid 19 yang telah pun menghadkan pergerakan setiap individu di dalam 
setiap aspek kehidupan seperti pendidikan, maka medium elektronik dan jalur lebar internet 
merupakan satu pendekatan yang sangat praktikal dan telah pun menjadi norma baru di dalam 
kehidupan masyarakat manusia. Justeru, pengajaran dan pembelajaran video Iqra' menerusi 
video-video yang dimuatnaik di dalam saluran youtube dirasakan sangat praktikal dan sesuai 
bagi kelangsungan sesi pembelajaran Iqra ' khususnya dan al-Quran secara umumnya. 
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Abstrak 


Maqasid Al-Shari'ah merupakan komponen penting dalam agama Islam khususnya dalam 
memahami nas dan dalil syarak. Hal ini dapat dilihat secara ketara pengamalannya ketika 
berlakunya pandemik COVID-19, apabila para mufti di seluruh Malaysia melalui Majlis 
Fatwa Kebangsaan dan Negeri-Negeri menggunapakai kaedah ini dalam menetapkan hukum 
hakam ibadah dalam suasana wabak pandemik. Akan tetapi, terdapat sebahagian masyarakat 
termasuk agamawan yang mempertikaikan pelaksanaan ini dengan alasan ianya menyalahi 
al-Quran dan al-Sunnah. Malah, mereka turut melabel para mufti dengan pelbagai tuduhan 
yang jahat dan menghasut rakyat Malaysia untuk tidak mengikuti keputusan fatwa yang telah 
ditetapkan. Justeru, kajian kualitatif yang menggunakan metod analisa data ini bertujuan 
menganalisis himpunan fatwa berkenaan pandemik COVID-19 yang diputuskan dalam Majlis 
Fatwa Kebangsaan dan Negeri-Negeri di Malaysia di sudut pandang Maqasid Al-Shari'ah. 
Kajian ini mendapati bahawa fatwa-fatwa yang telah diputuskan ketika wabak pandemik 
COVID-19 menepati kaedah Maqasid Al-Shari'ah malah masih menepati kaedah al-Quran 
dan al-Sunnah. Manakala hasutan yang digembar-gemburkan untuk menyelisihi fatwa ini 
hakikatnya tidak menepati Maqasid Al-Shari'ah malah membahayakan diri dan manusia 
sekeliling. Hal ini penting agar masyarakat awam dan agamawan memahami disiplin sebenar 
dalam berinteraksi dengan ibadah ketika wabak pandemik COVID-19 ini, serta menangkis 
dakwaan jahat dan fitnah yang dilemparkan kepada Majlis Fatwa Kebangsaan dan Negeri- 
Negeri di Malaysia. 


Kata kunci: Peranan, Maqasid Al-Shari 'ah, Pandemik COVID-19, Perspektif Majlis Fatwa Kebangsaan, 
Majlis Fatwa Negeri-Negeri di Malaysia 


Pengenalan 


Maqasid Al-Shari'ah merupakan alat penting dalam memahami nas dan dalil agama. Tanpa 
elemen Maqasid Al-Shari'ah, mana mungkin sesuatu dalil dapat difahami secara zahir. Terdapat 
takrif bagi Maqasid Al-Shari'ah dari segi bahasa dan istilah. Dari segi bahasa, Ibn Manziir dalam 
kitab Lisan al- Arab memberi takrif Maqasid adalah kata jamak bagi perkataan maqsad yang 
berasal daripada perkataan gasada yang bermaksud kelurusan jalan (istiqamat al-tariq), keadilan 
(al- 'adl), rujukan dan ibu (al-i timad wa al-umm); manakala bagi perkataan Shari'ah, al-Jurjani 
dalam kitab Kitab al-Ta rifat memberi takrif “arahan untuk beribadat kepada Allah” (Marwan 
Bukhari A. Hamid, 2021). Dari segi istilah pula, saya membawa takrif tokoh “Allal al-Fasi dalam 
kitab beliau Maqasid al-Shari'ah wa Makarimuha yang mendefinisikannya sebagai: “Makna 
yang dikehendaki dengan perkataan Maqasid Al-Shari'ah ialah tujuan Shari'ah dan rahsia yang 
diletakkan Tuhan pada setiap hukum hakam” (Marwan Bukhari A. Hamid, 2021). 


Maka, Maqasid Al-Shari 'ah adalah jalan yang menyampaikan seseorang kepada maksud sesuatu 
tujuan dikehendaki syarak yang mesti diusahakan untuk dicapai. Menurut Anem Arnamee 
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(2018), antara tujuan Maqasid Al-Shari'ah ialah memaknakan dan menghidupkan amalan yang 
dilakukan, selain daripada mendapat kefahaman yang sebenar di sebalik pensyariatan sesuatu 
amalan. Menurut Supyan Hussin (2020) pula, dalam Maqasid Al-Shari'ah dari perspektif 
pengurusan dan pentabiran masyarakat dan negara, ada lima keutamaan yang harus dijaga 
mengikut urutannya, iaitu: 


1. Hifz al-Din (Menjaga agama) 

2. Hifz al-Nafs (Menjaga nyawa) 

3. Hifz al-Aql (Menjaga akal) 

4. Hifz al-Nasl (Menjaga maruah, harga diri, keturunan) 
5. Hifz al-Mal (Menjaga harta) 


Prinsip Maqasid Al-Shari'ah ini dapat dilihat dengan jelas perlaksanaannya ketika pandemik 
COVID-19 melanda negara Malaysia melalui keputusan fatwa oleh Majlis Fatwa Kebangsaan 
dan Negeri-Negeri dalam aspek ibadah, sosial dan perubatan. 


Permasalahan Kajian 


Umum mengetahui bahawa bagi mengekang penularan wabak COVID-19 di Malaysia, Majlis 
Fatwa sama ada di peringkat kebangsaan atau negeri telah memainkan peranan penting dalam 
memutuskan fatwa hal ehwal agama. Terdapat banyak fatwa yang telah diputuskan bagi menepati 
kaedah Maqasid Al-Shari'ah dengan tepat. Fatwa-fatwa ini seringkali dijadikan rujukan utama 
apabila ingin mengaplikasikannya ke dalam masyarakat Islam. Namun, sebalik fatwa-fatwa ini 
timbul tanda tanya adakah fatwa-fatwa tersebut menepati ajaran al-Quran dan al-Sunnah. Lebih 
dari itu, terdapat tuduhan yang dilemparkan kepada para mufti dengan pelbagai tuduhan yang 
jahat seperti label “ejen dajal', “pengikut WHO' dan sebagainya, malah mereka menghasut rakyat 
Malaysia untuk tidak mengikuti keputusan fatwa yang telah ditetapkan. Benarkah dakwaan 
sedemikian? Kajian ini memfokus kepada analisis himpunan fatwa berkenaan pandemik COVID- 
19 yang diputuskan dalam Majlis Fatwa Kebangsaan dan Negeri-Negeri di Malaysia di sudut 
pandang Maqasid Al-Shari'ah. 


Fatwa-Fatwa Kebangsaan dan Negeri Berkaitan COVID-19 


1. Penutupan Masjid 


Negeri Perlis merupakan antara negeri terawal di Malaysia yang menetapkan kaedah mengekang 
penularan COVID-19 dari aspek hal ehwal agama. Hal ini ditunjukkan melalui titah DYMM Raja 
Perlis, Tuanku Syed Sirajuddin Ibni Almarhum Tuanku Syed Putra Jamalullail bertarikh 13 Mac 
2020. Ketika itu terdapat 39 kes baharu di seluruh negara dan masih berada di bawah aras 100 
kes (DG of Health, 2020). DYMM Raja Perlis (2020) bertitah bahawa: “...dengan ini 
memutuskan agar Solat Jumaat di seluruh Negeri Perlis pada tarikh 13 Mac 2020 digantikan 
dengan Solat Zohor di rumah masing-masing. Hal ini adalah rentetan daripada perkembangan 
terbaru seperti yang telah dimaklumkan oleh Kementerian Kesihatan Malaysia. Justeru itu pihak 
Kementerian meminta agar sebarang perhimpunan berskala besar termasuklah aktiviti agama 
hendaklah dielakkan.” (Majlis Agama Islam dan Adat Istiadat Melayu Perlis, 2020) 


Seterusnya diikuti oleh keputusan Jawatankuasa Muzakarah Khas dengan perkenan Ke Bawah 
Duli Yang Maha Mulia Seri Paduka Baginda Yang di-Pertuan Agong, Al-Sultan Abdullah 
Ri'ayatuddin Al-Mustafa Billah Shah Ibni Almarhum Sultan Haji Ahmad Shah Al Musta'in 
Billah, yang telah bersidang pada 15 Mac 2020 di Hotel Pulse Grande, Putrajaya, yang telah 
mengambil ketetapan: “Semua aktiviti di masjid dan surau termasuk solat Jumaat dan solat 
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berjemaah ditangguhkan bermula 17- 26 Mac 2020. Jawatankuasa masjid dan surau disarankan 
untuk membuat operasi pembersihan dan penyahkuman sebagai langkah keselamatan 
mengelakkan jangkitan.” (Datuk Dr. Zulkifli Mohamad al-Bakri, 2020) 


Hal ini pernah dinukilkan oleh Ibn “Azari al-Marakishi ketika wabak melanda Tunisia pada tahun 
395 hijrah, masjid-masjid di Qairawan telah dikosongkan. Peristiwa ini mendorong Ibn Hajar 
dalam kitabnya Badhl al-Ma in fi Fadil al-Ta in lebih cenderung kepada pandangan ulama' yang 
menyatakan aktiviti keagamaan perlu dihadkan ketika wabak, demi mengelakkan fitnah terhadap 
institusi keagamaan pada waktu itu. (Jabatan Hal Ehwal Agama Islam Negeri Sembilan, 2021) 


D. Prosedur Operasi Standard (SOP) Masjid dan Surau 


Fatwa yang berkaitan dengan SOP masjid dan surau kebanyakannya menyentuh aspek penjarakan 
saf dan bilangan jemaah solat Jumaat. Penulis hanya menyentuh dua aspek ini dari perspektif 
fatwa kebangsaan dan sebahagian negeri. 


Penjarakan Saf 


Dalam Resolusi Muzakarah Khas Jawatankuasa Muzakarah Majlis Kebangsaan Bagi Hal Ehwal 
Ugama Islam Malaysia kali ke-4 yang bersidang pada 30 April 2020 melalui Sidang Video di 
Kompleks Islam Putrajaya, mesyuarat telah bersetuju dengan cadangan pelaksanaan Garis 
Panduan Solat Fardhu dan Sunat Secara Berjemaah dalam Tempoh Pasca Perintah Kawalan 
Pergerakan (PKP - Covid-19) yang, antara lain, memperuntukkan: “Jarak di antara imam dengan 
makmum adalah 1 meter, begitu juga jarak di antara para makmum adalah 1 meter.” 


Manakala dalam Resolusi Muzakarah Khas Jawatankuasa Muzakarah Majlis Kebangsaan Bagi 
Hal Ehwal Ugama Islam Malaysia kali ke-4 yang bersidang pada 30 April 2020 melalui Sidang 
Video di Kompleks Islam Putrajaya, mesyuarat telah menetapkan, antara lain, penjarakan saf 
dikurangkan dari satu meter mengikut kesesuaian masjid dan surau bagi kawasan-kawasan zon 
hijau sahaja. 


Mesyuarat Jawatankuasa Fatwa Negeri Pulau Pinang yang telah bersidang pada 22 April 2020 
bersamaan 28 Syaaban 1441H pula telah memutuskan: “Diharuskan solat berjemaah secara 
berjarak-jarak bagi makmum dengan makmum yang bersebelahan pada waktu wabak sekiranya 
solat berjemaah itu masih lagi selamat daripada penularan wabak.” (Jabatan Mufti Negeri Pulau 
Pinang, 2020) 


Pejabat Mufti Wilayah Persekutuan juga menerbitkan artikel bertajuk “Irsyad Al-Fatwa Siri Ke- 
480: Susunan Saf Solat Jenazah Semasa Berlakunya Wabak”, antara lain menyebut: “Hukum asal 
bagi merenggangkan saf adalah dimakruhkan dan meluputkan pahala solat berjemaah, 
berdasarkan hadis-hadis di atas. Namun begitu sekiranya merenggangkan saf dilakukan kerana 
keperluan, maka hal itu tidaklah makruh atau diharamkan. Ini berdasarkan kaedah: “Perkara- 
perkara darurat itu mengharuskan perkara-perkara yang dilarang.”” (Pejabat Mufti Wilayah 
Persekutuan, 2020) 


Bilangan Jemaah Solat Jumaat 
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Kebenaran menunaikan solat Jumaat diberikan secara berperingkat di seluruh negeri, namun 
ianya tertakluk kepada had jemaah yang digariskan oleh pihak berkuasa agama negeri. Hal ini 
adalah kerana di sisi mazhab Shafi'i seperti yang dinukilkan oleh 'Abd Allah bin 'Abd al- 
Rahman bin Abi Bakr Ba Fadil al-Hadrami dalam kitabnya al-Muqaddimat al-Hadramiyyat: 


SN a Yb ML Sa ea a Sa D 


Maksudnya: “Bab mengenai syarat-syarat sah Jumaat; syarat keempat: mestilah berjemaah 
dengan syarat 40 orang yang Muslim, lelaki, mukalaf, merdeka, bermastautin — dia tidak 
berpindah daripada tempat tersebut kecuali kerana berkeperluan -.” (Ba Faqdl al-Hadrami, 1413H 
m/s 104) 


Akan tetapi disebabkan penularan wabak COVID-19 yang mudah merebak dan mengancam 
nyawa, maka terdapat negeri yang mengambil pendekatan untuk beramal dengan pendapat yang 
membenarkan jemaah solat Jumaat kurang daripada 40 orang. 


Sebagai contoh, semasa gelombang COVID-19 mencanak air ketika musim Syawal 2021, Negeri 
Sembilan mengambil pendekatan membenarkan hanya 12 orang sahaja untuk solat Jumaat (YAB 
Menteri Besar Negeri Sembilan, 2021). Manakala Kerajaan Selangor menetapkan hanya enam 
jemaah dibenarkan bagi solat Jumaat dan fardu di semua masjid, surau dan musolla seluruh 
negeri pada 1 Jun 2021 (Selangorkini, 2021). 


Dr. Ahmad Sanusi Azmi, Pensyarah Fakulti Pengajian Quran dan Sunnah, Universiti Sains Islam 
Malaysia ada menerangkan perkara ini. Beliau berkata, “Inilah keindahan Islam. Pengurusan 
ibadah itu tidak bersifat terlalu rigid sehingga menyusahkan. Dalam beberapa situasi ada 
kelonggaran yang dibolehkan. Pada hakikatnya, pandangan yang membenarkan solat jumaat 4 
orang atau 12 orang ini diambil dari pendapat mazhab yang lain.” 


Beliau berkata lagi: “Mazhab Maliki menggunakan penghujahan yang berbeza. Mereka 
mengguna pakai hadis Jabir bin Abdullah yang menggambarkan bahawa memadai untuk 
mendirikan solat jumaat dengan 12 orang sahaja. Manakala Mazhab Hanafi dan sebahagain 
riwayat dari Mazhab Hanbali pula mengharuskan bilangan minimum solat jumaat adalah 4 orang. 
Begitulah perbezaan pendapat dalam penghujahan bilangan minimum bagi perlaksanaan solat 
jumaat. Di Malaysia, Jabatan Agama Negeri terkadang mengharuskan penggunaan mazhab lain 
dalam beberapa isu yang tertentu. Ini semua adalah atas kebijaksaan mereka dalam 
mengendalikan urusan ibadah bagi memudahkan urusan umat Islam.” (ismaweb.net, 2020) 


Dr Nik Rahim Nik Wajis, Pensyarah Kanan Fakulti Syariah dan Undang-Undang, Universiti 
Sains Islam Malaysia juga menyokong pendapat ini dengan berkata: “Jelaslah bahawa pandangan 
mazhab Maliki telah diambil sebagai sandaran kepada jumlah jemaah yang dibenarkan untuk 
solat Jumaat iaitu seramai 12 orang. Pengambilan mazhab lain yang bukan mazhab yang menjadi 
pegangan seseorang dipanggil talfiq. Sebagai contoh seseorang mengambil wuduk ikut cara 
Mazhab Hanafi tetapi solat pula mengikut cara mazhab Syafie. Menurut pandangan ulamak, talfiq 
dalam bentuk sebegini adalah diharuskan kerana kedua-dua amalan iaitu wuduk dan solat telah 
sempurna dilakukan menurut mazhab tertentu.” (BERNAMA, 2020) 


3. Penangguhan Ibadah Haji 
Mesyuarat Jawatankuasa Muzakarah Khas MKI Kali Ke-6 yang bersidang pada 9 Jun 2020 


melalui Sidang Video di Kompleks Islam Putrajaya, telah mengambil ketetapan bahawa 
pelaksanaan ibadah haji pada tahun 1441 Hijrah/ 2020 Masihi ditangguhkan berikutan penularan 
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wabak COVID-19 (Al-Bayan Siri 1, 2020). Muzakarah berpandangan penangguhan ibadah 
tersebut berdasarkan hujah-hujah berikut: 


e Istitho'ah (melibatkan kemampuan menunaikan ibadah haji daripada beberapa aspek iaitu 
kesihatan, kewangan, keselamatan bakal haji dan keizinan melakukan perjalanan ke Arab 
Saudi. Tanpa persediaan yang cukup untuk memenuhi kemampuan-kemampuan tersebut, 
syarat istitho'ah tidak dapat dicapai bagi menyempurnakan ibadah haji. 

e Kefardhuan ibadah haji dikategorikan sebagai kewajipan yang luas waktu 
pelaksanaannya. Ia harus ditangguhkan apabila syarat wajib tidak sempurna pada tahun 
tersebut. 

e Keputusan ini turut selaras dengan kaedah-kaedah fiqh: 

- “Kemudaratan hendaklah dihilangkan.” 

- “Menolak perkara yang membawa kepada kerosakan (mafsadah) hendaklah 
didahulukan daripada mendapatkan kebaikan (maslahat).” 

- “Maslahat umum hendaklah didahulukan daripada maslahat khas.” 

- “Kemudaratan hendaklah ditolak semampu mungkin.” 

- “Polisi pemerintah terhadap rakyatnya hendaklah berasaskan kepada maslahat.” 


4. Proklamasi Darurat 


Perdana Menteri Malaysia ke-8, YAB Tan Sri Muhyiddin Yassin mengisytiharkan Proklamasi 
Darurat di seluruh negara berkuatkuasa 11 Januari 2021 sehingga 1 Ogos 2021, dengan perkenan 
DYMM Seri Paduka Baginda Yang Di-Pertuan Agong. Tujuan utamanya kerana penularan 
wabak COVID-19 di Malaysia semakin membimbangkan dan dilihat sebagai suatu darurat yang 
besar yang menyebabkan keselamatan, atau kehidupan ekonomi, dan ketenteraman awam di 
dalam Persekutuan atau mana-mana bahagiannya terancam sekiranya ia tidak dibendung (Majlis 
Keselamatan Negara, 2021). Ketika hari proklamasi ini diumumkan, negara melaporkan kes 
harian sebanyak 2,232 kes dan terdapat kes pertama COVID-19 varian UK B.1.1.7 atau 20202/01 
mutasi spike protein telah dikesan di Malaysia (DG of Health, 2021). 


Mengenai hal ini, ahli-ahli Jawatankuasa Muzakarah Majlis Kebangsaan Bagi Hal Ehwal Ugama 
Islam Malaysia secara prinsipnya bersetuju bahawa pemerintah harus untuk mengisytiharkan 
darurat sekiranya terdapat keperluan demi kemaslahatan rakyat dan negara. Tindakan tersebut 
berdasarkan situasi “kecemasan” yang memerlukan tindakan bijaksana pihak pemerintah 
berasaskan Siyasah Syar'iyyah. Ini bertepatan dengan kaedah fiqh: “Polisi dan tindakan 
pemerintah mestilah tertakluk kepada maslahat terhadap rakyat.” (Al-Bayan Siri 10, 2021) 


Pandangan yang senada turut dikeluarkan oleh Majlis-majlis Fatwa Negeri seperti Jabatan Mufti 
Johor, yang mana menyebut: 


“Perisytiharan Darurat yang dikeluarkan oleh YAB Perdana Menteri Malaysia setelah mendapat 
perkenan daripada KDYMM Seri Paduka Baginda Yang di-Pertuan Agong sebagai Ulil Amri 
adalah bertepatan dengan Siyasah Syar'iyyah. Ini kerana alasan darurat yang diberikan masih 
berada dalam ruang lingkup maksud darurat yang telah dibahaskan oleh para ulama'. Kaedah 


da bp da Jd yi ne boleh dijadikan sebagai sandaran dan hujah betapa 


tanggungjawab pemerintah sentiasa menjaga kemaslahatan rakyat dan umat di dalam sebuah 
negara. Kecil atau besar darurat masih berada di bawah erti kata darurat di dalam Islam. Justeru, 
perisytiharan darurat yang dibuat pada waktu ini disebabkan kerana pertambahan bilangan 
jangkitan Covid-19 yang begitu mendadak dan sekiranya tidak diambil suatu langkah 
pembendungan secara tegas maka sudah pasti ianya lebih menyukarkan untuk dibendung.” (Al- 
Bayan Siri 10, 2021) 
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7. Pengambilan Vaksin COVID-19 


Antara tindakan amat wajar untuk mengekang penularan wabak COVID-19 yang belum nampak 
lagi cahaya di penghujungnya ialah pengambilan vaksin. Dengan usaha oleh semua pihak, dan 
kajian demi kajian untuk menyelesaikan isu ini melalui vaksin amat pantas dilakukan oleh pakar- 
pakar seluruh dunia (Al-Bayan Siri 7, 2021). Menurut Pertubuhan Kesihatan Sedunia, vaksin 
mengandungi bahagian organisma tertentu (antigen) yang lemah atau tidak aktif yang 
mencetuskan tindak balas imun di dalam badan. Vaksin yang lebih baru mengandungi cetak biru 
untuk menghasilkan antigen dan bukannya antigen itu sendiri. Tidak kira sama ada vaksin terdiri 
dari antigen itu sendiri atau cetak biru sehingga tubuh akan menghasilkan antigen, versi yang 
lemah ini tidak akan menyebabkan penyakit pada orang yang menerima vaksin, tetapi akan 
mendorong sistem kekebalan tubuh mereka untuk merespon ia akan mempunyai reaksi pertama 
terhadap patogen sebenar. Apabila seseorang diberi vaksin, mereka sangat mungkin dilindungi 
daripada penyakit yang disasarkan (World Health Organization, 2020). 


Maka, Mesyuarat Khas Jawatankuasa Muzakarah MKI Kali Ke-10 yang bersidang pada 3 
Disember 2020, telah mengambil ketetapan bahawa Hukum Penggunaan Vaksin COVID-19 
adalah harus dan ianya wajib diambil oleh golongan yang ditetapkan oleh Kerajaan Malaysia. 
Ketetapan ini juga telah disembah maklum kepada Majlis Raja-Raja. 


Ahli Jawatankuasa Fatwa Negeri-Negeri di Malaysia juga bersepakat dalam menyokong 
keputusan Muzakarah ini, seperti negeri Perlis dengan keputusan: “Hukum Penggunaan Vaksin 
COVID-19 adalah harus dan ianya wajib diambil oleh golongan yang ditetapkan oleh Kerajaan 
Malaysia.” (Jabatan Mufti Negeri Perlis, 2021) 


Mufti Negeri Pulau Pinang dalam Irsyad al-Fatwa: Hukum Suntikan Vaksin COVID-19 juga 
menyokong penuh keputusan Muzakarah Khas dan menyebut: “Tindakan mengambil vaksin 
adalah bertepatan kewajipan menjaga keselamatan nyawa dan mengelak kemudaratan 
sebagaimana yang ditegaskan dalam syariat.” (Jabatan Mufti Negeri Pulau Pinang, 2021) 


Penulis tertarik dengan teguran Mufti Perlis, SS Prof Madya Dato' Dr. Mohd Asri Zainul Asri 
kepada agamawan dan pengikut teori konspirasi yang menolak vaksin dengan alasan dan 
dakwaan yang tidak munasabah (Forum Perdana Ehwal Islam RTM, 2021). Beliau membawakan 
sebuah hadis daripada Abd Allah bin “Abbas RA: 


Ii 


Jd KN ed du LAI 
du a SA in didi di 


Maksudnya: “Ada seseorang terluka pada masa Rasulullah SAW, kemudian dia bermimpi junub, 
lalu dia diperintahkan untuk mandi, maka dia mandi dan meninggal. Kejadian ini kemudian 
sampai kepada (pengetahuan) Rasulullah SAW, maka baginda bersabda, "Mereka telah 
membunuhnya semoga Allah membunuh mereka! Bukankah ubat daripada kebodohan adalah 
bertanya?!” (HR Abu Daud) 


Mufti Perlis menegaskan bahawa hadis ini sepatutnya menjadi syiar bagi mereka yang 
mengeluarkan hukum hakam agama. Kerana tanpa disiplin ilmu yang betul, maka ia akan 
membinasakan manusia kerana beramal dengan hukum yang disampaikan (Forum Perdana Ehwal 
Islam RTM, 2021). 
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Dapatan Kajian 


1. Berkenaan dengan himpunan fatwa kebangsaan dan negeri berkaitan COVID-19, kajian 
mendapati fatwa-fatwa tersebut menepati prinsip al-Quran dan al-Sunnah. Ianya tidaklah 
menyelisihi prinsip kedua-duanya seperti mana yang didakwa oleh sebahagian agamawan 
dan masyarakat umum. 


2. Fatwa-fatwa yang diputuskan telah dimuktamadkan oleh para ulama, asatizah dan pakar 
yang alim dan faqih (orang yang ahli dlm ilmu fiqah atau bidang-bidang lain yang 
diiktiraf dalam pengajian Islam) dalam bidang agama Islam dan kesihatan. Tidak benar 
tuduhan yang dilemparkan kepada mereka dengan label ejen dajal dan pengikut mazhab 
WHO. 


3. Fatwa-fatwa yang dikeluarkan tidak tersasar daripada landasan empat mazhab Islam, iaitu 
Hanafi, Maliki, Shafi'i dan Hanbali. 


4. Fatwa-fatwa tersebut telah menepati lima prinsip Maqasid Al-Shari'ah; iaitu Hifz al-Din 
(Menjaga agama), Hifz al-Nafs (Menjaga nyawa), Hifz al-Aql (Menjaga akal), Hifz al- 
Nasl (Menjaga maruah, harga diri, keturunan) dan Hifz al-Mal (Menjaga harta). 


5. Fatwa-fatwa telah terbukti menyelamatkan nyawa manusia walaupun terdapat peluang 
tipis masih dijangkiti COVID-19, tetapi tidaklah sampai meragut nyawa. 


6. Keputusan fatwa ini hanya bersifat sementara sehingga berakhirnya wabak COVID-19 — 
dengan izin Allah -, dan jika sudah berakhir maka urusan agama perlulah kembali ke 
bentuk yang asal. 


Penutup 


Penularan wabak COVID-19 telah mengajar kita sebagai hamba Allah SWT bukan sahaja pada 
kepentingan menjaga nyawa manusia sejagat, tetapi kepentingan untuk kembali kepada ajaran al- 
Quran dan al-Sunnah dengan pemahaman yang sebenar, iaitu melalui rujukan para ulama yang 
melalui manhaj ilmu sebenar. Kita melihat betapa ramai orang Islam yang tersesat dan terpesong 
daripada agama hanya disebabkan belajar al-Quran dan al-Sunnah tetapi mengikut pemahaman 
hawa nafsu dan tidak mengikut jalan para ulama. Pentingnya kita menuntut ilmu berlandaskan 
manhaj dan disiplin ilmu yang betul. Itulah keutamaan dan tanggungjawab manusia yang bergelar 
ahli ilmu. 


Firman Allah SWT dalam Surah al-Taubah, ayat 122: 


Lan 
o 


Si a Si DS Ka Sa SA EG 


Sei 


Maksudnya: Dan tidaklah (betul dan elok) orang-orang yang beriman keluar semuanya (pergi 
berperang); oleh itu, hendaklah keluar sebahagian sahaja dari tiap-tiap puak di antara mereka, 
supaya orang-orang (yang tinggal) itu mempelajari secara mendalam ilmu yang dituntut di dalam 
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ugama, dan supaya mereka dapat mengajar kaumnya (yang keluar berjuang) apabila orang-orang 
itu kembali kepada mereka; mudah-mudahan mereka dapat berjaga-jaga (dari melakukan 
larangan Allah). 


Firman Allah SWT juga dalam Surah Fatir, ayat 28: 
Me a IS A A SA A 


Maksudnya: Dan demikian pula di antara manusia dan binatang-binatang yang melata serta 
binatang-binatang ternak, ada yang berlainan jenis dan warnanya? Sebenarnya yang menaruh 
bimbang dan takut (melanggar perintah) Allah dari kalangan hamba-hambaNya hanyalah orang- 
orang yang berilmu. Sesungguhnya Allah Maha Kuasa, lagi Maha Pengampun. 


Firman Allah SWT juga dalam Surah al-Mujadalah, ayat 11: 


Bea SAGA SS a a Aa Sa AN 
Mi SS KAI KA Dan Aa aa ai 

Maksudnya: Wahai orang-orang yang beriman! Apabila diminta kepada kamu memberi lapang 

dari tempat duduk kamu (untuk orang lain) maka lapangkanlah seboleh-bolehnya supaya Allah 

melapangkan (segala halnya) untuk kamu. Dan apabila diminta kamu bangun maka bangunlah, 

supaya Allah meninggikan darjat orang-orang yang beriman di antara kamu, dan orang-orang 


yang diberi ilmu pengetahuan ugama (dari kalangan kamu) - beberapa darjat. Dan (ingatlah), 
Allah Maha Mendalam PengetahuanNya tentang apa yang kamu lakukan. 


Penulis menutup dengan hadis Nabi SAW, baginda bersabda: 


os 


A a 


Maksudnya: “Para ulama adalah ahli waris para nabi, dan para nabi tidak mewariskan dinar dan 
dirham, mereka hanyalah mewariskan ilmu. Barangsiapa mengambilnya maka dia telah 
mengambil bahagian yang banyak.” (HR Abu Daud) 
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Abstrak 


Malaysia telah mengesahkan kes COVID-19 yang pertama di negara ini pada 25 Januari 2020. 
Tahun 2021 merupakan tahun kedua rakyat Malaysia berhadapan dengan pandemik COVID-19. 
Kerajaan telah melaksanakan pelbagai tindakan pencegahan untuk mematahkan rantaian COVID- 
19. Tindakan pencegahan ini menyebabkan kebanyakan rakyat Malaysia terpaksa berada di 
rumah dan menjaga Prosedur Operasi Standard (SOP) yang ditetapkan oleh kerajaan. Tidak 
terkecuali juga ianya memberi kesan terhadap aktiviti beribadah bagi masyarakat Islam. Justeru 
itu, kajian ini bertujuan untuk mengupas cabaran yang dihadapi oleh masyarakat Islam dalam 
melaksanakan amalan ibadah ketika pandemik dan penyelesaian kepada perkara tersebut. Di 
samping itu, kajian ini juga mengemukakan ayat-ayat Al-Quran berhubung dengan perintah 
untuk beribadah kepada Allah s.w.t dan amalan-amalan ibadah yang dianjurkan bagi setiap 
Muslim. Metodologi yang akan digunakan di dalam kajian ini ialah kajian kepustakaan iaitu 
dengan menganalisis laporan, SOP serta artikel yang berkenaan. Hasil dapatan kajian ini 
termasuklah cabaran dan penyelesaian pelaksanaan amalan ibadah yang terkesan antaranya 
aktiviti di masjid dan surau seperti solat berjemaah, ceramah dan tazkirah, aktiviti di bulan 
Ramadan dan di hari perayaan, ibadah haji dan umrah, serta zakat dan sedekah. Hasil kajian ini 
dijangkakan akan menyediakan panduan dan maklumat kepada masyarakat Islam dalam 
melaksanakan amalan ibadah wajib dan sunat ketika menghadapi pandemik. 


Kata Kunci: Cabaran; Masyarakat Islam; Amalan Ibadah; Pandemik COVID-19 


Pendahuluan 


Seluruh dunia sedang dilanda pandemik COVID-19 yang menyebabkan kebanyakan negara 
melaksanakan tindakan pencegahan untuk mengekang penularan COVID-19 termasuklah 
Malaysia. Pada 16 Mac 2020, Perdana Menteri Malaysia ke-8, Tan Sri Muhyiddin Yassin telah 
mengisytiharkan Perintah Kawalan Pergerakan (PKP) dilaksanakan di seluruh negara bermula 
dari 18 Mac 2020 (Berita Harian, 2021a). Ini menyebabkan kebanyakan rakyat Malaysia terpaksa 
berada di rumah untuk mematahkan rantaian COVID-19. Pelbagai tindakan pencegahan telah 
dijalankan untuk mengekang penularan pandemik ini yang mana pada awal tempoh ianya 
dijalankan iaitu pada Mac 2020 melibatkan SOP yang sangat ketat. Tindakan pencegahan ini 
mula dilonggarkan sedikit demi sedikit apabila bilangan kes mula berkurang. 

Antaranya adalah Perintah Kawalan Pergerakan (PKP), Perintah Kawalan Pergerakan 
Diperketatkan (PKPD), Perintah Kawalan Pergerakan Bersyarat (PKPB), Perintah Kawalan 
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Pergerakan Pemulihan (PKPP) termasuklah tindakan yang lain. Perintah Kawalan Pergerakan 
(PKP) yang pertama telah dilaksanakan di seluruh negara pada 18 Mac 2020 (Berita Harian, 
2021a). Manakala, PKP 2.0 ke atas enam negeri iaitu Pulau Pinang, Selangor, Wilayah 
Persekutuan (Kuala Lumpur, Putrajaya dan Labuan), Melaka, Johor dan Sabah dilaksanakan pada 
13 Januari 2021 (Junhairi, 2021) dan PKP 3.0 dilaksanakan pada 12 Mei 2021 (Astro Awani, 
2021). Penutupan sektor sosial dan ekonomi menyebabkan gangguan sosial dan memberi kesan 
terhadap ekonomi global kerana masyarakat tidak dapat melakukan aktiviti harian terutamanya 
keluar bekerja. Dan apa yang terus membimbangkan adalah kes COVID-19 di Malaysia melepasi 
angka sejuta pada 25 Julai 2021 iaitu sebanyak 1,013,438 kes dengan pertambahan 17,045 (Noor 
Atiqah, 2021). 

Walaubagaimanapun, bencana alam dan wabak penyakit adalah suatu perkara yang tidak 
dapat dielakkan bagi setiap penduduk bumi. Setiap kejadian yang berlaku di muka bumi ini 
mempunyai tujuan dan hikmah yang tersendiri termasuklah pandemik yang sedang melanda satu 
dunia. Namun, ianya bukanlah menjadi suatu halangan bagi setiap Muslim untuk meneruskan 
kehidupan sebagai hamba Allah yang bertakwa. Sebagaimana firman Allah s.w.t di dalam Al- 
Quran: “Dan tidaklah Kami menciptakan langit dan bumi serta segala yang ada di antara 
keduanya, secara main-main. ” (Al-Dukhan: 38) 


Hikmah Penciptaan Manusia 


Allah s.w.t menciptakan manusia dan seluruh makhluk di dunia ini bersama dengan hikmah dan 
tujuan yang tersendiri. Allah berfirman di dalam Al-Quran: “Maka adakah patut kamu 
menyangka bahawa Kami hanya menciptakan kamu (dari tiada kepada ada) sahaja dengan tiada 
sebarang hikmat pada ciptaan itu? Dan kamu (menyangka pula) tidak akan dikembalikan kepada 
Kami?” (Al-Mukminun: 115) 

Salah satu sebab yang besar Allah s.w.t menciptakan manusia adalah suruhan untuk 
mentauhidkan Allah Yang Satu dan semata-mata untuk menyembah Allah Tuhan Yang Esa. 
Sebagaimana firman Allah s.w.t di dalam Al-Quran: “Dan (ingatlah) Aku tidak menciptakan jin 
dan manusia melainkan untuk mereka menyembah dan beribadat kepadaKu. ” (Al-Dhariyat: 56). 
Manusia diciptakan sebagai khalifah di muka bumi ini untuk beribadat kepada Tuhan Yang 
Menciptakan. Allah s.w.t telah menurunkan Al-Quran dan mengutuskan Nabi Muhammad s.a.w 
untuk dijadikan sebagai panduan bagi hamba-hamba Nya. Ianya meliputi setiap aspek kehidupan 
termasuklah ibadah. 

Bertitik tolak daripada hikmah penciptaan manusia untuk beribadah kepada Allah s.w.t, 
ianya menjadi suatu kemestian bagi setiap Muslim untuk terus melaksanakan ibadah dan 
memperbanyakkan amalan ibadah dalam kehidupan seharian tidak kira apa jua keadaan atau 
situasi yang melanda apatah lagi dalam menghadapi pandemik COVID-19. 


Amalan Ibadah Bagi Setiap Muslim 


Ibadah adalah perkara yang sangat penting dalam kehidupan setiap Muslim. Ibadah yang 
diwajibkan ke atas setiap Muslim adalah solat lima waktu, puasa di bulan Ramadan, 
mengeluarkan zakat, dan menunaikan haji. Ibadah adalah suatu amalan untuk mengukuhkan 
keimanan kepada Allah s.w.t dan merupakan satu simbol pengabdian dan kepatuhan seorang 
hamba terhadap Penciptanya (Salasiah Hanin, Noor Shakirah, Zainab, Adawiyah, & Nadhirah, 
2015). 

Dalam menghadapi pandemik COVID-19 yang semakin hari semakin bertambah kes 
baharu yang mana pada 26 Ogos 2021 Malaysia mencatatkan sebanyak 24,599 kes harian dan 
jumlah kes keseluruhan sudah mencecah angka 1,640,843 serta jumlah kes kematian yang 
dilaporkan adalah 15,211 kes (Kementerian Kesihatan Malaysia, 2021c), masyarakat Islam 
seharusnya mengambil iktibar di atas setiap kejadian yang berlaku, reda, dan terus bersabar 
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dalam menghadapi ujian. Menambahkan amalan ibadah terhadap Allah s.w.t adalah salah satu 
cara untuk menunjukkan rasa cinta kepada-Nya. 

Antara amalan ibadah yang dapat dilakukan oleh masyarakat Islam ketika menghadapi 
COVID-19 adalah mempelajari ilmu agama, menjaga dan memperbaiki ibadah wajib seperti solat 
fardu, puasa, menambahkan amalan ibadah sunat seperti solat sunat, puasa sunat, 
memperbanyakkan amalan membaca Al-Quran, berzikir serta bersedekah. 


Menuntut Ilmu Agama (Ceramah dan Tazkirah) 


Amalan ibadah yang pertama yang boleh dilakukan ketika menghadapi COVID-19 adalah 
menuntut ilmu. Setiap Muslim diwajibkan untuk menuntut ilmu agama bagi memastikan 
pelaksanaan ibadah khusus ataupun ibadah umum bertepatan dengan syariat seperti yang 
digariskan dalam Islam. Menuntut ilmu adalah suatu ibadah dan ianya salah satu daripada 
prasyarat dalam memastikan ibadah-ibadah yang dilaksanakan adalah sah di sisi Allah s.w.t. 

Imam Bukhari di dalam kitabnya Sahih Al-Bukhari memulakan Kitab Ilmu dan bab 
keutamaan ilmu dengan meletakkan ayat Al-Quran: “Allah meninggikan darjat orang-orang 
yang beriman di antara kamu, dan orang-orang yang diberi ilmu pengetahuan ugama (dari 
kalangan kamu) - beberapa darjat.” (Al-Mujadilah: 11). Allah s.w.t meninggikan darjat orang 
mukmin yang alim di atas orang mukmin yang tidak alim. Ketinggian darjat ilmu menunjukkan 
keutamaannya. Banyaknya pahala orang yang menuntut ilmu itu yang akan membuatkan darjat 
mereka terangkat. Darjat yang tinggi mempunyai dua maksud iaitu yang pertama adalah 
kedudukan yang tinggi dan reputasi yang baik, manakala yang kedua adalah darjat di akhirat 
dengan kedudukan yang tinggi di syurga (Al-Asqalani, 2008). 

Kemudian Imam Bukhari menjelaskan tentang keutamaan ilmu dan maksud ilmu 
pengetahuan dengan meletakkan ayat Al-Quran: “Wahai Tuhanku, tambahilah ilmuku.” (Taha: 
114). Ayat ini merupakan dalil yang menunjukkan keutamaan ilmu pengetahuan, kerana Allah 
tidak pernah memerintahkan kepada Nabi-Nya untuk mencari sesuatu kecuali menuntut ilmu. 
Yang dimaksudkan dengan ilmu di sini adalah ilmu-ilmu syariat yang berfungsi untuk 
menjelaskan apa-apa yang wajib bagi seorang mukallaf tentang urusan agama yang meliputi 
ibadah, muamalah, ilmu tentang Allah s.w.t dan sifat-sifat-Nya baik yang wajib mahupun yang 
mustahil bagi-Nya yang semuanya itu terdapat dalam kitab tafsir, hadis, dan fiqh (Al-Asqalani, 
2008). 

Ini menunjukkan bahawa Allah s.w.t telah memerintahkan supaya hamba-Nya mendalami 
dan mempelajari ilmu agama. Ilmu agama inilah ilmu yang akan memberi banyak pahala kepada 
sesiapa yang berusaha untuk mendalaminya. Salah satu cara untuk masyarakat mempelajari ilmu 
agama adalah dengan menghadiri kuliah dan ceramah keagamaan di masjid atau surau. 
Memandangkan dunia sedang dilanda pandemik COVID-19, kuliah dan ceramah di masjid tidak 
dapat diteruskan. 

Tetapi, dapat dilihat bahawa pandemik ini sekalipun tidak dapat menghalang masyarakat 
Islam untuk terus mempelajari ilmu agama melalui guru kerana kecanggihan teknologi sekarang 
telah membenarkan pembelajaran secara maya dan dalam talian. Terdapat pelbagai kelas agama 
yang dianjurkan oleh para agamawan melalui platform Youtube, Facebook, Google Meet, Zoom 
dan sebagainya terutama di Malaysia sendiri. Ini adalah satu inisiatif dan solusi yang sangat 
bermanfaat yang dilakukan oleh para agamawan terutamanya dalam mengatasi kekangan yang 
dihadapi oleh masyarakat Islam ketika dunia dilanda COVID-19. Inisiatif ini memberikan 
peluang kepada masyarakat untuk memanfaatkan masa yang terluang di rumah dengan menyertai 
kelas-kelas agama yang dianjurkan sekaligus menambahkan pahala amalan beribadah. 


Solat Fardu 


Amalan ibadah yang kedua adalah solat fardu. Solat fardu adalah ibadah yang diwajibkan ke atas 
setiap Muslim tidak kira apa jua keadaan sekalipun. Solat yang wajib dilakukan oleh setiap 
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Muslim adalah solat lima waktu iaitu solat Subuh, solat Zuhur, solat Asar, solat Maghrib, dan 
solat Isyak. Solat fardu adalah rukun Islam yang kedua selepas mengucapkan dua kalimah 
syahadah. Allah s.w.t memerintahkan hamba-Nya untuk menunaikan solat sebagaimana yang 
disebutkan di dalam ayat Al-Quran: “Dirikanlah olehmu sembahyang ketika gelincir matahari 
hingga waktu gelap malam, dan (dirikanlah) sembahyang subuh sesungguhnya sembahyang 
subuh itu adalah disaksikan (keistimewaannya). ” (Al-Isra': 78) 

Solat yang dikerjakan dengan sempurna dapat mencegah seseorang daripada melakukan 
perbuatan keji dan mungkar. Allah s.w.t berfirman: “Bacalah serta ikutlah (wahai Muhammad) 
akan apa yang diwahyukan kepadamu dari Al-Quran, dan dirikanlah sembahyang (dengan 
tekun); sesungguhnya sembahyang itu mencegah dari perbuatan yang keji dan mungkar; dan 
sesungguhnya mengingati Allah adalah lebih besar (faedahnya dan kesannya); dan (ingatlah) 
Allah mengetahui akan apa yang kamu kerjakan. ” (Al-Ankabut: 45) 

Oleh itu, mengambil kira masa yang terluang di rumah disebabkan oleh pelaksanaan PKP, 
setiap Muslim digalakkan untuk mempelajari dan menambahkan ilmu agama untuk 
menyempurnakan solat fardu iaitu dengan memperbaiki bacaan ketika solat dan menunaikan 
setiap rukun utama di dalam solat iaitu rukun qauli, fi'li, qalbi, dan maknawi dengan betul. 


Solat Jemaah 


Amalan ibadah yang seterusnya adalah solat jemaah. Solat jemaah merupakan sunnah muakkad 
dan pensyariatannya berdasarkan ayat Al-Quran: “Dan apabila engkau (wahai Muhammad) 
berada dalam kalangan mereka (semasa perang), lalu engkau mendirikan sembahyang dengan 
(menjadi imam) mereka, maka hendaklah sepuak dari mereka berdiri (mengerjakan sembahyang) 
bersama-samamu...” (Al-Nisa': 102). Ayat ini diturunkan ketika waktu perang, maka sudah 
semestinya lebih utama untuk dilakukan ketika dalam keadaan aman. Solat jemaah yang didirikan 
di masjid adalah yang paling baik dan lebih utama kerana ianya menghidupkan dan 
memakmurkan rumah Allah s.w.t. Namun begitu, solat berjemaah tidak khusus dilaksanakan di 
masjid sahaja. 

Ini dapat dikaitkan dengan cabaran yang dihadapi oleh masyarakat Islam ketika pandemik 
COVID-19 iaitu kekangan untuk menunaikan solat berjemaah di masjid. Dalam tempoh PKP 1.0 
dan PKP 3.0, kerajaan tidak membenarkan solat jemaah dilaksanakan di masjid dan aktiviti solat 
dihadkan kepada AJK masjid dan surau sahaja (Junhairi, 2020; Majlis Keselamatan Negara, 
2021e). Ianya tidak dapat diteruskan disebabkan oleh norma baharu yang ditetapkan oleh 
kerajaan iaitu penjarakan fizikal (physical distancing). 

Walaubagaimanapun, ianya tidak dapat menghalang masyarakat Islam untuk solat 
berjemaah kerana setiap Muslim seharusnya menggunakan peluang ini dengan sebaiknya dan 
menunaikan solat berjemaah bersama keluarga di rumah masing-masing. Di samping itu, ianya 
juga dapat mengeratkan hubungan kekeluargaan. 


Solat Sunat 


Seterusnya, amalan ibadah sunat yang dapat dilakukan ketika menghadapi COVID-19 adalah 
solat sunat. Di samping menjaga amalan ibadah wajib, setiap Muslim juga digalakkan untuk 
menambahkan amalan ibadah kepada Allah s.w.t dengan ibadah sunat. Antara solat sunat yang 
dapat diamalkan adalah solat malam dan solat witir (ganjil). Tempoh waktu untuk mendirikan 
solat ini adalah sehingga terbit fajar. Berdasarkan ayat Al-Quran, Allah s.w.t telah 
memerintahkan hamba-Nya untuk menunaikan solat tahajjud sebagai solat tambahan 
sebagaimana firman-Nya: “Dan bangunlah pada sebahagian dari waktu malam serta 
kerjakanlah "sembahyang tahajjud" padanya, sebagai sembahyang tambahan bagimu; semoga 
Tuhanmu membangkit dan menempatkanmu pada hari akhirat di tempat yang terpuji. ” (Al-Isra': 
79) 

Di samping itu, antara solat sunat yang dapat diamalkan adalah solat sunat rawatib yang 
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didirikan sebelum (qabliyah) dan selepas (ba 'diyah) solat fardu. 
Puasa 


Amalan ibadah yang seterusnya adalah puasa. Puasa di bulan Ramadan adalah rukun Islam yang 
ketiga yang mana ianya diwajibkan ke atas setiap orang Islam. Hikmah berpuasa ini adalah untuk 
tujuan mendekatkan diri kepada Allah. Sebagaimana firman Allah s.w.t di dalam Al-Quran: 
“Wahai orang-orang yang beriman! Kamu diwajibkan berpuasa sebagaimana diwajibkan atas 
orang-orang yang dahulu daripada kamu, supaya kamu bertaqwa. ” (Al-Baqarah: 183) 

Aktiviti di bulan Ramadan adalah di antara yang terkesan disebabkan oleh pandemik 
COVID-19 (Sila rujuk Jadual 4). Suasana berpuasa di bulan Ramadan pada tahun 1441 hijrah 
sudah semestinya tidak sama seperti puasa pada tahun-tahun sebelumnya. Ibadah sunat ketika 
bulan Ramadan seperti solat terawih, iktikaf, qiamullail, tadarus Al-Quran, bersahur dan berbuka 
puasa tidak dibenarkan dijalankan di masjid (Majlis Keselamatan Negara, 2020g) kerana 
masyarakat Islam tidak dibenarkan untuk berkumpul di tempat-tempat awam termasuklah masjid 
dan surau. Walaubagaimanapun, ibadah sunat seperti solat terawih masih lagi boleh dilakukan 
secara berjemaah bersama keluarga di kediaman masing-masing dan majlis tadarus Al-Quran 
pula boleh dilakukan secara dalam talian melalui platform-platform yang tersedia. 

Manakala, aktiviti di bulan Ramadan pada tahun 1442 hijrah dapat dijalankan semula 
secara berperingkat dengan pematuhan sepenuhnya kepada SOP yang telah ditetapkan oleh 
kerajaan serta bersesuaian mengikut ketetapan pihak berkuasa agama negeri dengan penjarakan 
fizikal dan pematuhan SOP (Majlis Keselamatan Negara, 20214). 

Di samping itu, masyarakat Islam juga digalakkan untuk melakukan puasa-puasa sunat 
yang dianjurkan di dalam Islam. 


Membaca Al-Quran 


Seterusnya, amalan ibadah yang dapat dilakukan ketika menghadapi COVID-19 adalah membaca 
Al-Quran. Allah s.w.t telah menurunkan Al-Quran melalui Nabi Muhammad s.a.w sebagai 
peringatan dan pengajaran kepada setiap hamba-Nya. Ianya telah dijelaskan di dalam Al-Quran: 
“Dan demi sesungguhnya! Kami telah mudahkan Al-Quran untuk menjadi peringatan dan 
pengajaran, maka adakah sesiapa yang mahu mengambil peringatan dan pelajaran 
(daripadanya)? ” (Al-Qamar: 17) 

Tambahan lagi, Allah s.w.t telah memerintahkan supaya membaca Al-Quran dengan tartil 
iaitu dengan bacaan yang perlahan, jelas dan terang sebutan hurufnya serta betul mengikut ilmu 
tajwid. Firman Allah s.w.t: “Dan bacalah Al-Quran dengan tartil.” (Al-Muzzammil: 4). 
Sehubungan dengan itu, dengan mengambil kira situasi yang dialami oleh masyarakat yang tidak 
dapat melakukan aktiviti di luar rumah, digalakkan kepada setiap Muslim untuk 
memperbanyakkan bacaan Al-Quran dan mengisi masa lapang dengan mendalami ilmu Al-Quran 
seperti ilmu tajwid. 

Zikir 


Di samping memperbanyakkan amalan membaca Al-Quran, zikir adalah salah satu ibadah yang 
dapat dilakukan untuk mengingati dan menyebut nama Allah s.w.t pada bila-bila masa tidak 
mengira tempat dan waktu apatah lagi ketika menghadapi sesuatu musibah dan bencana seperti 
COVID-19. Zikir adalah satu cara untuk bersyukur kepada Allah s.w.t. Perintah untuk menyebut 
nama Allah s.w.t dijelaskan di dalam ayat Al-Quran: “Wahai orang-orang yang beriman, (untuk 
bersyukur kepada Allah) ingatlah serta sebutlah nama Allah dengan ingatan serta sebutan yang 
sebanyak-banyaknya. Dan bertasbihlah kamu kepada-Nya pada waktu pagi dan petang.” (Al- 
Ahzab: 41-42) 

Tambahan pula, zikir membuatkan hati manusia menjadi tenang sebagaimana firman 
Allah s.w.t di dalam Al-Quran: “(Iaitu) orang-orang yang beriman dan tenang tenteram hati 
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, 


mereka dengan zikrullah. Ketahuilah dengan zikrullah' itu, tenang tenteramlah hati manusia. ' 
(Al-Ra'd: 28) 


Zakat dan Sedekah 


Amalan ibadah yang seterusnya yang dapat dilakukan adalah zakat. Zakat adalah salah satu 
daripada rukun Islam dan zakat fitrah diwajibkan ke atas setiap individu Muslim lelaki dan 
perempuan yang berkemampuan dengan syarat-syarat yang ditetapkan. Pensyariatan ibadah zakat 
telah disebut di dalam Al-Quran sepertimana firman Allah s.w.t: “Dan dirikanlah kamu akan 
sembahyang dan keluarkanlah zakat, dan rukuklah kamu semua (berjemaah) bersama-sama 
orang-orang yang rukuk. ” (Al-Baqarah: 43) 

Masyarakat Islam disunatkan untuk menunaikan zakat fitrah ketika bulan Ramadan. 
Disebabkan oleh kekangan yang dialami ketika pandemik COVID-19, lembaga zakat mengambil 
inisiatif untuk membenarkan masyarakat Islam membayar zakat fitrah secara atas talian. Inisiatif 
ini secara tidak langsung telah memudahkan urusan ibadah masyarakat Islam di Malaysia. 

Di samping itu, bersedekah adalah amalan yang sangat digalakkan ketika pandemik 
COVID-19. Sedekah adalah satu amalan yang terpuji. Allah s.w.t telah mengkhabarkan tentang 
hamba-Nya yang menginfakkan rezeki yang diberikan oleh Allah s.w.t baik secara rahsia 
mahupun terang-terangan. Mereka ini mengharapkan pahala yang pasti diraih dari sisi Allah 
s.w.t. Sebagaimana firman Allah s.w.t di dalam Al-Quran: “Sesungguhnya orang-orang yang 
selalu membaca Kitab Allah dan tetap mendirikan sembahyang serta mendermakan dari apa 
yang Kami kurniakan kepada mereka, secara bersembunyi atau secara terbuka, mereka (dengan 
amalan yang demikian) mengharapkan sejenis perniagaan yang tidak akan mengalami 
kerugian. ” (Fatir: 29) 

Oleh itu, digalakkan ke atas orang-orang yang mampu untuk bersedekah kepada orang 
yang memerlukan seperti golongan yang terjejas disebabkan oleh COVID-19 terutamanya 
golongan B40 yang tidak dapat bekerja dan hilang pekerjaan serta punca pendapatan. Hampir dua 
tahun pandemik COVID-19 melanda seluruh dunia, jadi tidak hairanlah semakin ramai orang 
yang memerlukan bantuan dari segi kewangan. Perlulah diingat bahawa di dalam setiap harta 
yang kita miliki, wujudnya hak orang-orang fakir dan miskin. 


Haji dan Umrah 


Amalan ibadah yang lazimnya dilakukan setiap tahun oleh masyarakat Islam di seluruh dunia 
adalah haji dan umrah. Pensyariatan ibadah haji dan umrah telah disebut di dalam Al-Quran 
sebagaimana firman Allah s.w.t: “Dan sempurnakanlah ibadat Haji dan Umrah kerana Allah.” 
(Al-Baqarah: 196). Ibadah haji hanya diwajibkan ke atas setiap umat Islam yang mampu dan 
berkemampuan untuk menunaikannya sebagaimana firman Allah s.w.t di dalam Al-Quran: “Dan 
Allah mewajibkan manusia mengerjakan ibadat Haji dengan mengunjungi Baitullah iaitu sesiapa 
yang mampu sampai kepadanya. ” (Al-Imran: 97) 

Walau bagaimanapun, ibadah umrah dan haji tidak dapat dijalankan disebabkan oleh 
pandemik COVID-19 dan ibadah umrah sudah digantung sejak Mac 2020 (Berita Harian, 20200). 
Manakala, masyarakat Islam di Malaysia dan juga di negara lain tidak dapat menunaikan ibadah 
haji pada tahun 2020 kerana kerajaan Arab Saudi hanya membenarkan jemaah dalam kalangan 
rakyat Arab Saudi dan warganegara luar yang sudah berada di negara tersebut sahaja dengan 
jumlah yang terhad. Ianya diputuskan bagi memastikan ibadah haji yang bermula pada bulan 
Julai 2020 itu dilakukan dengan selamat ketika pandemik COVID-19 (Sinar Harian, 2020). Kira- 
kira 1,000 jemaah dibenarkan menunaikan ibadah haji dengan SOP yang ketat antaranya 
mengamalkan penjarakan fizikal selain menempatkan pasukan perubatan di lokasi berkenaan 
(Berita Harian, 2021b). Musim haji yang biasanya menyaksikan lebih daripada 2.5 juta umat 
Islam melakukan perjalanan ke Mekah dikurangkan untuk pertama kalinya dalam sejarah moden 
kerana pandemik COVID-19 (Kosmo, 2021). 
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Di samping itu, ibadah haji pada tahun 2021 pula masih lagi dihadkan kepada 
warganegara dan rakyat asing yang berada di negara itu serta seramai 60,000 orang dalam 
lingkungan usia 18-65 tahun berpeluang untuk mengerjakan haji, dengan syarat mereka telah 
menerima vaksin COVID-19 dan bebas penyakit berjangkit. Pendaftaran Haji musim 2021 
dibuka secara dalam talian dan Kementerian Haji dan Umrah Arab Saudi melakukan proses 
pemilihan berdasarkan syarat yang telah ditetapkan (Bernama, 2021). 


Cabaran Pelaksanaan Amalan Ibadah 


Umum mengetahui bahawa telah hampir dua tahun pandemik COVID-19 melanda seluruh dunia. 
Pelbagai cabaran yang terpaksa dihadapi oleh masyarakat sepanjang tempoh pandemik ini 
terutamanya dalam sektor ekonomi yang terjejas teruk disebabkan oleh tindakan pencegahan 
yang dijalankan. Tidak terkecuali juga bagi sektor sosial yang terjejas disebabkan oleh norma 
baharu yang mengamalkan penjarakan fizikal. 

Bagi masyarakat Islam, antara aktiviti sosial yang terjejas ketika fasa awal penularan 
pandemik COVID-19 adalah aktiviti di masjid dan surau terutamanya amalan ibadah wajib 
seperti solat fardu dan solat jemaah. Masyarakat Islam tidak dapat mengimarahkan masjid dan 
surau seperti sebelumnya kerana larangan berkumpul di tempat-tempat tertentu. 
Walaubagaimanapun, pelaksanaan amalan ibadah dan aktiviti di masjid dan surau dibenarkan 
untuk dijalankan secara berperingkat bergantung kepada fasa tindakan pencegahan dan perlu 
melakukan pematuhan sepenuhnya kepada SOP yang ditetapkan oleh Majlis Keselamatan Negara 
(MKN). 

Amalan ibadah yang terkesan antaranya adalah aktiviti di masjid dan surau seperti solat 
fardu dan solat berjemaah, majlis ilmu seperti ceramah dan tazkirah, aktiviti di bulan Ramadan, 
dan bulan perayaan iaitu di bulan Syawal dan Zulkaedah. 


Aktiviti di Masjid dan Surau pada Tahun 2020 


Aktiviti di masjid dan surau pada tahun 2020 adalah tidak dibenarkan sama sekali pada fasa awal 
tindakan pencegahan dijalankan iaitu PKP. Semua masjid dan surau diarahkan untuk ditutup dan 
semua aktiviti keagamaan ditangguhkan. Arahan ini diteruskan sehingga PKPB dijalankan. 

Manakala, semua aktiviti keagamaan dijalankan semula secara berperingkat dengan 
pematuhan sepenuhnya kepada SOP ketika PKPP kecuali di kawasan yang diisytiharkan Perintah 
Kawalan Pergerakan Diperketatkan (PKPD). Jadual 1 di bawah menunjukkan SOP bagi aktiviti 
di masjid dan surau pada tahun 2020. 








Jadual 1 SOP Aktiviti di Masjid dan Surau pada tahun 2020 
Bil. Fasa Tarikh Kawalan 
Berkuatkuasa 
1 Perintah 18/03/20 - Larangan menyeluruh pergerakan dan perhimpunan ramai di seluruh negara 


Kawalan 03/05/20 - 4 termasuk aktiviti keagamaan. Semua rumah ibadat ditutup. Penangguhan 
Pergerakan fasa (47 hari) semua aktiviti keagamaan di masjid dan surau termasuk solat Jumaat adalah 








(PKP) selaras dengan keputusan Mesyuarat Jawatankuasa Muzakarah Khas yang 
telah bersidang pada 15 Mac 2020 (Junhairi, 2020) 

2 Perintah 04/05/20 - Aktiviti keagamaan seperti perarakan keagamaan, solat Jumaat dan semua 
Kawalan 09/06/20 aktiviti berjemaah atau berhimpun di masjid, surau dan rumah-rumah ibadat 
Pergerakan tidak dibenarkan (Berita Harian, 2020b) 

Bersyarat 
(PKPB) 

3 Perintah 10/06/20 - Semua aktiviti keagamaan dijalankan semula secara berperingkat dengan 
Kawalan 31/12/20 pematuhan sepenuhnya kepada SOP. Dalam kategori perayaan dan aktiviti 
Pergerakan keagamaan, sambutan Hari Raya Aidiladha dan ibadah korban dibenarkan 
Pemulihan tertakluk kepada SOP pihak berkuasa agama Islam (Sila rujuk Jadual 6). 
(PKPP) Kelonggaran dibenarkan lebih ramai jemaah hadir untuk solat berjemaah 
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mengikut ruang keluasan masjid (Berita Harian, 2020a; Pejabat Perdana 
Menteri, 2020) 





Aktiviti di Masjid dan Surau pada Tahun 2021 


Tambahan lagi, Jadual 2 di bawah menunjukkan SOP bagi aktiviti di masjid dan surau pada tahun 
2021 iaitu melibatkan fasa Perintah Kawalan Pergerakan (PKP) 2.0, Perintah Kawalan 
Pergerakan (PKP) 3.0, Pelan Pemulihan Negara (PPN) - Fasa 1 dan Pelan Pemulihan Negara 


(PPN) - Fasa 2. 


Jadual 2 


SOP Aktiviti di Masjid dan Surau pada tahun 2021 





Bil. Fasa Tarikh 


Berkuatkuasa 


Kawalan 





1 Perintah 13/01/21 
Kawalan 26/01/21 
Pergerakan 
(PKP) 2.0 


Bagi aktiviti keagamaan, hanya AJK masjid dibenarkan hadir di negeri 
yang dilaksanakan PKP dengan jumlah maksimum 5 orang. Bagi negeri 
yang dikenakan PKPP dan PKPB, aktiviti keagamaan masih dibenarkan 
dengan bilangan kehadiran minimum yang ditetapkan di dalam SOP. Pihak 
berkuasa agama negeri disaran untuk memberi penetapan yang bersesuaian 
dalam menetapkan jumlah kehadiran yang dibenarkan (Pejabat Perdana 
Menteri, 2021) 





2 Perintah 13/01/21 
Kawalan 26/01/21 
Pergerakan 
(PKP) 2.0 


Bagi tujuan pengurusan masjid/surau, AJK dibenarkan hadir seramai 5 
orang. Solat Jumaat di Wilayah Persekutuan Kuala Lumpur, Labuan dan 
Putrajaya dibenarkan maksimum seramai 30 orang manakala di negeri 
Selangor, Pulau Pinang tertakluk kepada pihak Kerajaan Negeri dan Pihak 
Berkuasa Agama Islam Negeri (Majlis Keselamatan Negara, 2021f) 





3 Perintah 31/05/21 
Kawalan 
Pergerakan 
(PKP) 3.0 


Aktiviti masjid dan surau selain solat Jumaat dan solat berjemaah tidak 
dibenarkan. Amalan iktikaf di dalam masjid tidak dibenarkan. Solat Jumaat 
dan solat fardu lima waktu secara berjemaah dibenarkan mengikut jumlah 
jemaah yang dibenarkan iaitu 12 orang di kalangan AJK masjid dan surau 
(Majlis Keselamatan Negara, 2021c) 





4 Perintah 15/06/21 
Kawalan 28/06/21 
Pergerakan 
(PKP) 3.0 


Aktiviti solat dihadkan kepada maksima 12 orang AJK masjid dan surau 
sahaja. Aktiviti lain tidak dibenarkan (Majlis Keselamatan Negara, 2021e) 





5 Pelan 16/07/21 
Pemulihan 
Negara 
(PPN) - 
Fasa 1 


Sila rujuk Jadual 6 iaitu SOP Sambutan Hari Raya Aidiladha Tahun 2021 
(Majlis Keselamatan Negara, 20211) 





6 Pelan 20/08/21 
Pemulihan 
Negara 
(PPN) - 
Fasa 1 


Aktiviti solat di masjid dan surau bagi individu yang telah divaksin lengkap 
dibenarkan tertakluk kepada ketetapan dan SOP oleh Pihak Berkuasa 
Agama Negeri (Majlis Keselamatan Negara, 2021g) 





7 Pelan 05/07/21 
Pemulihan 
Negara 
(PPN) - 
Fasa 2 


Solat fardu dan solat Jumaat secara berjemaah dibenarkan dengan kapasiti 
jemaah seramai 12 orang jemaah bagi solat 5 waktu dan 50 orang jemaah 
bagi solat Jumaat (Sila rujuk Jadual 10) (Majlis Keselamatan Negara, 
2021b) 





8 Pelan 20/08/21 
Pemulihan 
Negara 
(PPN) - 
Fasa 2 


Aktiviti solat di masjid dan surau bagi individu yang telah divaksin lengkap 
dibenarkan tertakluk kepada ketetapan dan SOP oleh Pihak Berkuasa 
Agama Negeri (Majlis Keselamatan Negara, 2021h) 





Aktiviti di Masjid dan Surau (Majlis Ilmu, Majlis Akad Nikah & Kelas KAFA) 


Di samping itu, Jadual 3 di bawah menunjukkan SOP bagi aktiviti di masjid dan surau seperti 
majlis ilmu termasuklah kuliah Maghrib, kuliah Subuh, kuliah khas kaum ibu dan kelas agama 
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dan fardu ain (KAFA) serta majlis akad nikah. Aktiviti-aktiviti ini dibenarkan sepanjang PKPP 
pada tahun 2020 (sila rujuk Jadual 1) dengan pematuhan kepada SOP yang ditetapkan. 
Walaubagaimanapun, aktiviti-aktiviti ini tidak dibenarkan untuk dijalankan ketika pertengahan 
tahun 2021 (sila rujuk Jadual 2) iaitu ketika awal fasa PKP 3.0. 








Jadual 3 SOP Aktiviti di Masjid dan Surau (Majlis Ilmu, Majlis Akad Nikah & Kelas KAFA) 
Perkara/ Majlis Ilmu Majlis Akad Nikah Kelas Agama dan Fardu Ain 
Tarikh (KAFA) 
06/08/20 Kuliah Maghrib, Kuliah Subuh Majlis Akad Nikah dibenarkan Kelas: KAFA dibenarkan 


dan Kuliah Khas Kaum Ibu 
dibenarkan dengan syarat 
jemaah mematuhi penjarakan 
fizikal 


dengan mematuhi penjarakan 


fizikal. Pasangan berkaitan 
perlu mendaftar dengan 
Jawatankuasa Masjid bagi 


tujuan penetapan tarikh 


dengan mematuhi SOP yang 
berkaitan dengan pembukaan 
Kelas KAFA (Majlis 
Keselamatan Negara, 2020b) 














26/08/20 Sama seperti di atas Sama seperti di atas Sama seperti di atas (Majlis 
Keselamatan Negara, 2020d) 
03/09/20 Sama seperti di atas Sama seperti di atas Sama seperti di atas (Majlis 
Keselamatan Negara, 2020a) 
07/11/20 Sama seperti di atas Sama seperti di atas Sama seperti di atas (Majlis 
Keselamatan Negara, 2020c) 
31/05/21 Aktiviti keilmuan secara fizikal Majlis Akad Nikah di masjid Kelas KAFA/Kelas Al-Quran 


di masjid dan surau tidak 
dibenarkan. Masjid dan surau 
digalakkan untuk mengadakan 
majlis keilmuan secara dalam 


dan surau adalah tidak 


dibenarkan 


tidak dibenarkan (Majlis 
Keselamatan Negara, 2021c) 





talian 





Aktiviti Bulan Ramadan 


Manakala, Jadual 4 di bawah menunjukkan SOP bagi aktiviti di bulan Ramadan pada tahun 2020 
(Majlis Keselamatan Negara, 2020g) dan 2021 (Majlis Keselamatan Negara, 2021d) seperti solat 
berjemaah, solat Jumaat, solat terawih, qiamullail, majlis ilmu dan tadarus Al-Quran, program 
berbuka puasa, moreh, sahur dan bubur lambuk serta pembayaran zakat fitrah. 

















Jadual 4 SOP Aktiviti Bulan Ramadan 
Bil. Perkara 2020 2021 

1 Solat Solat terawih jemaah dan Solat berjemaah, solat Jumaat, solat fardu 5 waktu, solat 
Berjemaah, qiamullail tidak dibenarkan terawih dan qiamullail dibenarkan. Penyertaan jemaah 
Solat Jumaat, lelaki, wanita dan kanak-kanak adalah dibenarkan mengikut 
Solat ketetapan pihak berkuasa agama negeri 
Terawih dan 
Qiamullail 

2 Majlis Ilmu Majlis tadarus Al-Quran Majlis ilmu seperti tazkirah/kuliah dibenarkan kecuali pada 
dan Tadarus tidak dibenarkan di waktu antara pelaksanaan solat terawih. Tadarus Al-Quran 
Al-Quran Masjid/Surau/Musolla dibenarkan mengikut ketetapan pihak berkuasa agama 

(Berdasarkan SOP Majlis negeri 
Agama Islam Negeri) 

3 Program Majlis berbuka puasa tempat Program berbuka puasa dan moreh di masjid dan surau 
Berbuka awam tidak dibenarkan. adalah tertakluk kepada pihak berkuasa agama negeri. AJK 
Puasa, Bubur Lambuk & Agihan masjid/surau digalakkan menyediakan juadah secara 
Moreh, dibenarkan. Sumbangan & berbungkus dan diedarkan kepada para jemaah. Jamuan 
Sahur. dan Kuih Raya dibenarkan sahur boleh disediakan secara berbungkus kepada jemaah 
Bubur yang menyertai qiamullail. Program memasak dan mengedar 
Lambuk Bubur Lambuk dibenarkan secara berbungkus kepada 

jemaah 

4 Pembayaran Secara dalam talian atau Pembayaran zakat fitrah secara manual atau terus kepada 
Zakat Fitrah kepada Amil (Berdasarkan amil dibenarkan di samping pembayaran secara dalam talian 
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SOP Majlis Agama Islam melalui kaedah yang ditetapkan adalah digalakkan 
Negeri) 





Aktiviti Bulan Syawal 


Seterusnya, bagi perayaan Aidilfitri, Jadual 5 di bawah menunjukkan SOP bagi aktiviti di bulan 
Syawal pada tahun 2020 (Majlis Keselamatan Negara, 2020e) dan 2021 (Majlis Keselamatan 
Negara, 2021j) seperti takbir hari raya, solat sunat hari raya, jamuan selepas solat sunat hari raya, 
program ziarah hari raya, ziarah tanah perkuburan, rumah terbuka atau majlis jamuan hari raya 
serta edaran duit raya. 








Jadual 5 SOP Aktiviti Bulan Syawal 
Bil. Perkara 2020 2021 
1 Takbir Hari Hanya untuk ahli Takbir Hari Raya di masjid/surau dibenarkan untuk AJK masjid/surau 
Raya keluarga terdekat sahaja. Aktiviti takbir dari rumah ke rumah tidak dibenarkan 
dalam rumah 


sahaja. Memastikan 
penjarakan sosial 





2 Solat Sunat Tidak Dibenarkan Solat Sunat Hari Raya di masjid dan surau adalah dibenarkan mengikut 
Hari Raya ketetapan Pihak Berkuasa Agama Negeri. Penyertaan jemaah mengikut 
ketetapan Pihak Berkuasa Agama Negeri. Kebenaran ini tertakluk 
kepada laporan sistem amaran awal Hotspots Identification for 
Dynamic Engagement (HIDE). Tidak dibenarkan bagi kawasan yang 
berisiko. Dibenarkan di masjid atau surau dengan jumlah jemaah 
mengikut ketetapan berikut: a) Masjid berkapasiti melebihi 1,000 
orang: Had maksima 50 orang jemaah. B) Masjid berkapasiti kurang 
dari 1,000 orang: Had maksima 20 orang jemaah 








3 Jamuan Tidak Dibenarkan Tidak Dibenarkan 
Selepas 
Solat Sunat 
Hari Raya 

4 Program Tidak Dibenarkan Hanya dibenarkan pada 1 Syawal sahaja tanpa merentas daerah/negeri. 
Ziarah Hari Kehadiran tetamu tidak melebihi 15 orang pada satu-satu masa 
Raya mengikut kapasiti yang bersesuaian saiz rumah dengan penjarakan 


fizikal. Tuan rumah digalakkan untuk menyediakan alat pengimbas 
suhu badan, kod QR MySejahtera untuk pendaftaran atau menyediakan 
buku pendaftaran kehadiran. 











5 Ziarah Tidak Dibenarkan Tidak Dibenarkan 
Tanah 
Perkuburan 
6 Rumah Tidak Dibenarkan Tidak Dibenarkan 
Terbuka 
atau Majlis 
Jamuan 
Hari Raya 
7 Edaran duit Tidak boleh - 
raya bersalaman dan 
bersentuhan 





Aktiviti Bulan Zulkaedah 


Bagi perayaan Aidiladha, Jadual 6 di bawah menunjukkan SOP bagi aktiviti di bulan Zulkaedah 
pada tahun 2020 (Majlis Keselamatan Negara, 2020f) dan 2021 (Majlis Keselamatan Negara, 
20211, 2021k) seperti takbir hari raya, solat sunat hari raya dan khutbah hari raya, jamuan selepas 
solat sunat hari raya, ibadah korban, program ziarah hari raya, ziarah tanah perkuburan serta 
rumah terbuka atau majlis jamuan hari raya. 
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Jadual 6 SOP Aktiviti Bulan Zulkaedah 
Bil. Perkara 2020 2021 
1 Takbir Hari Takbir dari rumah ke rumah Takbir Hari Raya di Masjid dan Surau dibenarkan. 
Raya tidak dibenarkan Takbir dari rumah ke rumah tidak dibenarkan 
2 Solat Sunat Aktiviti/Ibadah sembahyang Dibenarkan dengan mengikut ketetapan dalam SOP 
Aidiladha dan sunat Hari Raya Aidiladha dan pihak berkuasa agama negeri dengan penjarakan 
Khutbah Hari hendaklah mematuhi fizikal dan pematuhan SOP. Kapasiti - 50 orang 
Raya sepenuhnya SOP Sektor Sosial Jemaah. Solat Sunat Aidiladha dilakukan dalam 
berkenaan Aktiviti Masjid dan tempoh masa yang minimum. Imam digalakkan 
Surau yang telah dikeluarkan... membaca surah atau ayat yang pendek. Khatib 
Terus bersurai dan pulang mengambil tempat sejurus setelah selesai Solat Sunat 
selepas selesai ibadah Aidiladha. Bacaan khutbah pertama dan kedua 
sembahyang sunat hari raya dipendekkan sebaik mungkin dengan menjaga rukun 
Aidiladha yang asal 
3 Jamuan Selepas Tidak Dibenarkan Tidak Dibenarkan 
Solat Sunat 
Aidiladha 
4 Ibadah Korban Hendaklah mematuhi Dibenarkan dengan mengikut ketetapan dalam SOP, 
sepenuhnya. SOP Ibadah pihak berkuasa agama negeri dan pihak-pihak 
Korban yang telah dikeluarkan berkaitan dengan penjarakan fizikal dan pematuhan 
oleh pihak berkuasa Agama SOP 
Islam 
5 Program Ziarah Tidak Dibenarkan Tidak Dibenarkan 
Hari Raya 
6 Ziarah Tanah Tidak Dibenarkan Tidak Dibenarkan 
Perkuburan 
7 Rumah Terbuka Tidak Dibenarkan Tidak Dibenarkan 
atau Majlis 
Jamuan Hari 
Raya 





Penyelesaian Pelaksanaan Amalan Ibadah 


Pada 15 Jun 2021, Perdana Menteri Malaysia ke-8, Tan Sri Muhyiddin Yassin telah 
membentangkan Pelan Pemulihan Negara (PPN) sebagai strategi peralihan keluar secara berfasa 
daripada kemelut pandemik COVID-19. Strategi terbabit merangkumi empat fasa dan 
membabitkan pelan peralihan fasa Perintah Kawalan Pergerakan (PKP) secara berperingkat. 
Setiap fasa pelan pemulihan itu berpaksikan kepada data yang bersandarkan tiga indikator 
ambang utama untuk beralih dari satu fasa ke fasa seterusnya iaitu keadaan penularan COVID-19 
dalam komuniti berdasarkan bilangan kes jangkitan harian, keupayaan sistem kesihatan awam 
berdasarkan kadar penggunaan katil di wad unit rawatan rapi (ICU) dan tahap populasi yang 
dilindungi berdasarkan peratusan yang lengkap menerima dua dos suntikan vaksin (Mohd 
Iskandar, 2021). 

Jadual 7 (Majlis Keselamatan Negara, 2021a) di bawah menunjukkan Parameter 
Pelaksanaan Pelan Pemulihan Negara (PPN) Berfasa bagi sektor keagamaan iaitu aktiviti di 
masjid dan surau yang dibenarkan bagi setiap fasa PPN. Berdasarkan jadual di bawah, dapat 
dilihat bahawa aktiviti lain di masjid dan surau dibenarkan bagi negeri yang berada di Fasa 4. 














Jadual 7 Parameter Pelaksanaan Pelan Pemulihan Negara Berfasa 
Bil. Fasa Aktiviti di Masjid dan Surau 
1 Fasa 1 Aktiviti solat dihadkan kepada maksima 12 orang AJK masjid dan surau sahaja. Aktiviti 
lain tidak dibenarkan 
2 Fasa2  Dikekalkan seperti di Fasa 1 
3 Fasa3 Aktiviti solat dibenarkan terhad kepada 5096 kapasiti surau/masjid mengikut mana yang 


terendah serta tertakluk kepada ketetapan pihak Berkuasa Agama Negeri. Aktiviti lain tidak 
dibenarkan 
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4 Fasa4 Aktiviti agama Islam seperti solat Jumaat, solat berjemaah serta aktiviti lain seperti majlis 
ilmu di masjid/surau adalah dibenarkan mengikut keluasan ruang masjid/surau dengan 


penjarakan fizikal serta mengikut ketetapan pihak Berkuasa Agama Negeri 





Di samping itu, Jadual 8 di bawah menunjukkan pecahan negeri mengikut fasa pelan 
pemulihan negara yang berkuatkuasa pada 26 Ogos 2021(Kementerian Kesihatan Malaysia, 
20218). 

















Jadual 8 Pecahan Negeri Mengikut Fasa Pelan Pemulihan Negara 
Bil. Fasa PPN Negeri 
1 Fasa 1 Kedah, Selangor, Wilayah Persekutuan Kuala Lumpur, Wilayah Persekutuan, Putrajaya, 
Melaka & Johor 
2 Fasa2 Pulau Pinang, Perak, Kelantan, Terengganu, Pahang, Sabah & Negeri Sembilan 
3 Fasa3 Perlis & Sarawak 
4 Fasa4 Wilayah Persekutuan Labuan 





Manakala, Jadual 9 di bawah menunjukkan maklumat peralihan fasa bagi negeri yang 
sudah berada di Fasa 4 dan Fasa 2 iaitu Wilayah Persekutuan Labuan dan Negeri Sembilan 
(Kementerian Kesihatan Malaysia, 2021a). Maklumat indikator bagi Wilayah Persekutuan 
Labuan dan Negeri Sembilan pada 29 Ogos 2021 (Majlis Pemulihan Negara, 2021). 

















Jadual 9 Maklumat Peralihan Fasa Bagi Negeri yang Sudah Berada di Fasa 4 dan Fasa 2 
Fasa/Indikator Fasa 2 (Wilayah Fasa 4 (Negeri Sembilan) 
Persekutuan Labuan) 
Kes Baharu Harian 5 345 
Kadar Penggunaan 096 berbanding 3096 pada Bawah 4090 berbanding 12090 pada Mei 2021 
Unit Rawatan Rapi Julai 2021 
(ICU) 
Populasi Dewasa 93.196 76.490 
Divaksinasi Penuh 
Kelonggaran e Semua sektor ekonomi e Hanya bagi mereka yang lengkap 2 dos 
Peraturan dibenarkan beroperasi vaksinasi 


dengan kapasiti pekerja e Rentas daerah dibenarkan 


100 tertakluk kepada 
SOP 


Seminar, bengkel, 
kursus & aktiviti 
mesyuarat. bersemuka 


dibenarkan pada kapasiti 
ruang 5096 

Majlis sosial dibenarkan 
pada kapasiti premis 
506 serta penjarakan 
fizikal meliputi kenduri- 


Rentas negeri dibenarkan bagi suami isteri 
jarak jauh, ibu bapa/penjaga yang ingin lawat 
anak bawah 18 tahun 

Keagamaan: Masjid dan surau — dibenarkan 
solat, tertakluk SOP pihak berkuasa agama 
negeri 

Rumah ibadat agama lain — aktiviti keagamaan 
dibenarkan, tertakluk ketetapan Kementerian 
Perpaduan Negara 

Makan di kedai/restoran/warung: Pemilik 
premis wajib papar notis terima pelanggan 


kendara, retreat, lengkap vaksinasi. 
sambutan perayaan, Pelancongan: Hanya di dalam negeri sama 
reunion, pertunangan, sahaja, termasuk hotel/inap desa 


lain-lain majlis sosial 





Berdasarkan jadual di atas, dapat dilihat bahawa kelonggaran SOP dibenarkan bagi negeri 
yang sudah berada di Fasa 2 sehingga Fasa 4 termasuklah aktiviti keagamaan seperti aktiviti solat 
di masjid dan surau. Manakala individu yang telah lengkap divaksin di negeri Fasa 1 dan Fasa 2 
PPN dibenarkan untuk solat di masjid dan surau berkuatkuasa pada 10 Ogos 2021. Maksud 
vaksin lengkap adalah individu yang telah mendapatkan dua dos suntikan Pfizer, Astrazeneca 
atau Sinovac iaitu selepas hari ke-14 dari tarikh suntikan dos kedua atau satu dos Johnson & 
Johnson dan Cansino iaitu selepas hari ke-28 dari tarikh suntikan (Kementerian Kesihatan 

340 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Malaysia, 2021b). 

Aktiviti solat di masjid dan surau bagi individu (umat Islam) yang telah divaksin lengkap 
tertakluk kepada ketetapan Pihak Berkuasa Agama Negeri. Peraturan dan garis panduan yang 
perlu dipatuhi adalah pihak masjid dan surau perlu memastikan SOP berkaitan protokol kesihatan 
awam seperti pemakaian pelitup muka, penjarakan fizikal dan jemaah mesti terus pulang setelah 
selesai solat. Jemaah yang hadir untuk menunaikan solat dikehendaki untuk menunjukkan kepada 
petugas masjid dan surau sijil digital vaksinasi COVID-19 yang menunjukkan bahawa individu 
tersebut telah menerima vaksinasi lengkap (Kementerian Kesihatan Malaysia, 2021b). 

Semua aktiviti yang dijalankan di masjid dan surau perlulah mematuhi SOP yang 
ditetapkan. Jadual 10 (Majlis Keselamatan Negara, 2021b) menunjukkan SOP pelaksanaan 
aktiviti di masjid dan surau. 


Jadual 10 SOP Pelaksanaan Aktiviti di Masjid dan Surau 





Bil. Perkara SOP 





1 Waktu Operasi 5 waktu solat fardu dan solat Jumaat dalam tempoh PPN Fasa 2. 





2 Waktu Kehadiran 30 minit sebelum masuk waktu hingga selesai solat. 





























Jemaah 
3 Kapasiti Jemaah 12 orang Jemaah bagi solat 5 waktu dan 50 orang Jemaah bagi solat Jumaat. 
4 Solat 5 Waktu Imam mengambil tempat sejurus setelah selesai azan dan solat berjemaah 
Berjemaah dilakukan dalam tempoh masa seminimum mungkin. Imam digalakkan membaca 
surah atau ayat yang pendek. 

5 Solat Jumaat Khatib mengambil tempat sejurus setelah selesai azan pertama dan azan kedua 
terus dilaungkan. Bacaan khutbah pertama dan kedua dipendekkan sebaik 
mungkin dengan menjaga rukun yang asal. Solat Jumaat dilakukan dalam 
tempoh masa yang minimum. Imam digalakkan membaca surah atau ayat yang 
pendek. 

6 Zikir dan Doa Selesai solat, Imam membaca zikir dan doa yang ringkas 

7 Kawalan Mengadakan kaunter di pintu masuk yang dihadkan bilangannya bagi memeriksa 

Penularan dan suhu badan, sanitasi tangan serta rekod kehadiran jemaah. Pemakaian pelitup 

Jangkitan muka adalah diwajibkan. Kerap melakukan sanitasi ruang solat dan kawasan 
sekitarnya termasuk tandas dan ruang wudhu'. Penggunaan tandas perlu 
dihadkan mengikut jumlah bilik tandas yang ada pada satu-satu masa. 

8 Kawalan dan Masjid/surau hendaklah mempunyai petugas yang mencukupi bagi membantu 

Pengesanan kawalan jemaah. Kehadiran menggunakan aplikasi MySejahtera atau direkodkan 
secara manual di dalam buku kehadiran. Jemaah yang sihat dan tidak bergejala 
sahaja dibenarkan hadir. Pintu masjid dibuka hanya sejam sebelum azan dan 
ditutup sejurus selepas selesai aktiviti solat berjemaah. 

9 Penandaan Pengurusan masjid hendaklah membuat penandaan jarak antara jemaah 

Jemaah sekurang-kurangnya 1 meter. 

10 Etika Jemaah Tidak boleh bersalaman dan bersentuhan di antara satu sama lain. Cara masuk 
dan keluar masjid mesti mengikut giliran dengan teratur serta menjaga 
penjarakan yang terkawal. Jemaah digalakkan membawa sejadah sendiri. Jemaah 
dipastikan terus bersurai dalam keadaan tenang. Elakkan aktiviti bersalaman dan 
berpelukan sesama yang hadir. Tiada perkumpulan dibenarkan selepas selesai 
aktiviti sama ada di dalam atau di luar masjid dan surau. Jemaah hendaklah 
mengambil wudhu? di rumah, namun dibenarkan memperbaharuinya di 
masjid/surau. 

Kesimpulan 


Natijahnya, setiap kejadian yang Allah s.w.t ciptakan di alam semesta ini mempunyai tujuan dan 
hikmah yang tersendiri. Ianya terpulang kepada setiap hamba-Nya untuk merenung kebesaran 
Allah Yang Maha Besar dan mencari hikmah di sebalik setiap kejadian. 

Bencana alam dan wabak penyakit bukanlah suatu halangan untuk manusia sebagai 
khalifah untuk terus maju dan ianya juga bukanlah suatu alasan yang menyebabkan manusia tidak 
dapat melangkah ke hadapan dan terus mundur. Allah s.w.t telah menciptakan manusia dengan 
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sebaik-baik kejadian sebagaimana firman-Nya di dalam Al-Quran: “Sesungguhnya Kami telah 
menciptakan manusia dalam bentuk yang sebaik-baiknya (dan berkelengkapan sesuai dengan 
keadaannya). ” (Al-Tin: 4) 

Justeru itu, setiap Muslim hendaklah mencari hikmah dan mengambil pengajaran di 
sebalik semua kejadian yang terjadi di atas muka bumi. Keadaan norma baharu yang diamalkan 
ketika ini perlulah dimanfaatkan oleh setiap Muslim dalam berusaha untuk menjadi Muslim yang 
lebih baik seperti menggunakan waktu-waktu yang terluang di rumah dengan menambahkan 
pahala beribadah kepada Allah s.w.t. Di samping memperbanyakkan doa kepada Allah s.w.t., 
rakyat Malaysia perlu berusaha untuk menjaga SOP yang telah ditetapkan oleh kerajaan supaya 
pendekatan yang diambil oleh kerajaan dapat mencapai objektif untuk menyekat penularan 
wabak pandemik COVID-19 seterusnya keadaan akan pulih seperti sediakala. 
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Abstrak 


Urusniaga yang melibatkan item ribawi mempunyai parameter yang khusus berbanding item 
bukan ribawi bagi mengelakkan wujudnya unsur riba ekoran berlakunya pertambahan dan 
penangguhan. Emas fizikal sekarang banyak diniagakan sama ada oleh syarikat emas seperti 
Public Gold, Kelantan Gold Trade dan yang terbaru iaitu KAB Gold. Selain itu, ia turut 
diniagakan oleh institusi perbankan seperti Maybank, UOB Bank, Kuwait Finance House (KFH) 
dan ar-Rajhi Bank menerusi pembukaan akaun simpanan emas. Objektif kajian ini ialah untuk 
mengkaji implementasi muwa'adah dalam urusniaga yang melibatkan emas fizikal secara Easy 
Payment Purchase (EPP). Metodologi yang digunakan ialah reka bentuk kualitatif yang 
menggunakan pendekatan jenis kajian kepustakaan menerusi analisis data-data dari sumber 
primer dan sekunder. Easy Payment Purchase (EPP) yang dijalankan merupakan satu kaedah 
pembelian emas secara ansuran. Walaupun demikian ia adalah berbeza dengan pembelian emas 
secara bertangguh yang dilarang. Ini kerana dalam EPP akad jual beli belum lagi berlaku, namun 
hanya wujud persetujuan kedua belah pihak dalam konteks muwa'adah. Kesimpulannya, 
implimentasi muwa'adah dalam urusniaga emas fizikal adalah dibenarkan dan ia tidak boleh 
dijustifikasikan sebagai jualan bertangguh kerana dasar, konsep pelaksanaan dan kesan antara 
keduanya adalah berbeza di antara satu sama lain. 


Kata kunci : item ribawi, emas fizikal, bertangguh, muwa'adah dan Easy Payment Purchase (EPP) 
Pendahuluan 


Terdapat pelbagai banyak tawaran dalam urusniaga emas oleh pihak peniaga emas sama ada 
kalangan syarikat emas atau institusi perbankan yang menjalankan perdagangan dan simpanan 
emas bagi menarik pelanggan berurusniaga dengan emas. Urusniaga emas sama ada dari sudut 
perdagangan atau simpanan menarik perhatian masyarakat kerana emas adalah kalis inflasi yang 
tidak sama dengan wang kertas atau wang fiat yang terdedah dengan inflasi. Tawaran yang 
diberikan ialah bagi mempermudahkan pihak pelanggan dapat membeli dengan harga yang 
mampu milik sekalipun nilai emas adalah tinggi. 


Beberapa bentuk tawaran yang giat dijalankan ialah antaranya sistem kunci harga (lock price), 
akaun simpanan emas dengan nilai yang rendah dan begitu juga pembayaran secara ansuran 
dalam konteks simpanan bersasar menerusi janji beli yang dipersetujui antara penjual (syarikat 
emas) dan pembeli. Kesemua ini merupakan tawaran yang menarik kerana pelanggan 
berkemampuan untuk memulakan urusniaga dan simpanan dengan kemampuan yang ada 
sekalipun belum mampu membeli emas seberat 1 gram sekalipun. 
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Emas yang sinonim kenaikan nilai saban tahun menjadi tarikan untuk membeli namun terbatas 
dari sudut kemampuan bagi sebahagian yang berminat. Ini kerana nilai emas pada masa kini tidak 
sama dengan tahun-tahun yang lepas. Kebanyakkan emas yang ditawarkan ialah jenis 999 
sekalipun masih ada tawaran ke atas emas jenis 916 namun nilainya lebih rendah berbanding 
emas jenis 999. Nilai emas jenis 999 pada tahun 2014 adalah sekitar RM 155 segram namun pada 
tahun 2021 nilainya telah meningkat kepada RM 247 — RM 250 segram. Malah pada awal tahun 
2021 nilai emas pernah mencecah sehingga RM 300 segram walau seketika sebelum turun 
semula. 


Hal ini menjadikan permintaan pembelian emas ada kerana tertarik dengan nilai emas yang 
dilihat kukuh dan meningkat setiap tahun, namun menjadi keterbatasan ialah kemampuan 
pelanggan. Maka terdapat beberapa tawaran dalam mempermudahkan pelanggan dengan had 
kemampuan pembelian menerusi nilai minima serta konsep simpanan bersasar dengan kefahaman 
istilah “bayaran ansuran”. Dalam artikel ini, pengkaji akan mengkaji implimentasi muwa'adah 
(dua janji bersilang antara dua pihak secara mengikat) dalam urusniaga emas fizikal bagi menilai 
kepatuhan syariah dalam urusniaga ini bagi mengelakkan unsur bertangguh yang dilarang oleh 
syariat ke atas urusniaga yang melibatkan item ribawi. 


Garis Panduan Urusniaga Emas Menurut Perspektif Syariah 


Para ulama bersepakat bahawa emas merupakan salah satu item ribawi yang disebutkan secara 
zahir di dalam hadith Rasulullah SAW selain perak, gandum, barli, tamar dan garam. Urusniaga 
yang melibatkan item ribawi mempunyai garis panduan khas yang dinyatakan sendiri oleh 
Rasulullah SAW agar mengelakkan berlaku riba sama ada riba bentuk pertambahan iaitu riba al- 
fadil dan juga berbentuk bertangguh iaitu riba al-nasiah. 


Jika urusniaga emas melibatkan pertukaran yang sama “illah item ribawi dan sama jenisnya iaitu 
urusniaga emas dengan emas, maka urusniaga tersebut mestilah memelihara tiga garis panduan 
iaitu : 


1. Tamathul atau sama pada sukatan, timbangan atau bilangan seperti menjual emas seberat 
10 gram maka mesti ditukar dengan emas 10 gram juga. 

2. Taqabud atau penyerahan kedua-dua barang tersebut di dalam satu majlis iaitu sebelum 
berpisah daripada majlis akad tersebut. Sekiranya berlaku penyerahan sebahagian barang 
maka sepakat ulama bahawa baki yang tidak berlaku serahan adalah terbatal. Adapun 
barang yang telah diserahkan di dalam majlis maka para ulama berbeza pandangan kepada 
dua pandangan iaitu majoriti ulama menyatakan sah pada sebahagian barangan yang telah 
diserahkan namun sebahagian lagi yang belum diserahkan adalah terbatal. Manakala 
pandangan kedua pula menyatakan terbatal seluruh akad. (Ibn Rush, t. th) 

3. Hulul atau dalam keadaan tunai. Sebarang syarat yang menyebabkan berlakunya 
pertangguhan adalah tidak diterima. Syarat khiyar juga tidak diterima kerana khiyar 
membawa kepada penangguhan. (Ibn Qudamah 1997 & al-Kasani, 2010) 


Tiga garis panduan yang dinyatakan di atas berhujah hadith Abu Sa'id al-Khudri yang 
meriwayatkan bahawa Rasulullah SAW bersabda : 


Ai gi in Di A SA P DA Da 


Ca a a a 
An LA sa 


pA 


(Pertukaran) Emas dengan emas, perak dengan perak, gandum dengan gandum, barli 
dengan barli, tamar dengan tamar, dan garam dengan garam, dalam keadaan sama 
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sukatan dan tunai maka sesiapa yang menambah atau meminta untuk dilebihkan maka dia 
telah melakukan riba, maka orang yang mengambil riba dan memberi riba mereka adalah 
sama (dosa mereka). - Muslim, Sahih Muslim, kitab al-Musaqah, bab al-Sarf wa Bay" al- 
Dzahab bi al-Waraq Naqdan, no 1584 


Dan juga dari hadith lain oleh Abu Sa'id al-Khudri juga yang meriwayatkan bahawa Rasulullah 
SAW bersabda : 


aiii A AI Ke Saga AI 
SB A A 


Jangan kamu menjual emas dengan emas melainkan sama banyak, dan jangan kamu 
lebihkan sebahagian ke atas sebahagian. Dan jangan kamu menjual perak dengan perak 
melainkan sama banyak dan jangan kamu lebihkan sebahagian ke atas sebahagian yang 
lain. Dan jangan kamu menjual daripadanya (barangan yang mempunyai unsur riba) 
sebahagian dalam keadaan ghaib dengan tunai (tidak menerima kedua-dua barang di 
dalam satu majlis). - Muslim, Sahih Muslim, kitab al-Musaqah, bab al-Riba, no 2972. 


Namun, jika urusniaga emas melibatkan pertukaran yang sama “illah item ribawi tetapi berbeza 
jenisnya iaitu urusniaga emas dengan perak, maka urusniaga tersebut mestilah memelihara dua 
garis panduan sahaja iaitu : 


1. Taqabud atau penyerahan kedua-dua barang tersebut di dalam satu majlis iaitu sebelum 
berpisah daripada majlis akad tersebut. 

2. Hulul iaitu dalam keadaan tunai. Sebarang syarat yang menyebabkan berlakunya 
pertangguhan adalah tidak diterima. Syarat khiyar juga tidak diterima kerana khiyar 
membawa kepada penangguhan. 


Dua garis panduan ini berhujahkan hadith dari “Ubadah bin al-Samit yang meriwayatkan bahawa 
Rasulullah SAW bersabda : 


Lie Bi Di A Ai P KA DA 
da SI a A SUA Da 


Emas dengan emas, perak dengan perak, gandum dengan gandum, barli dengan barli, 
tamar dengan tamar, dan garam dengan garam, dalam keadaan sama banyak dan tunai 
(terima di dalam satu majlis). Maka apabila berbeza jenisnya maka berjual belilah 
mengikut kehendak kamu dalam keadaan tunai. - Muslim, Sahih Muslim, Kitab Musaqah, 
Bab al-Nahyi “an Bay" al-Wariq, no 1587. 


Dalam satu riwayat yang lain, Rasulullah SAW bersabda : 


RA A A ig aa A a AN 


pa 


Tidak mengapa menjual emas dengan perak dalam keadaan perak tersebut lebih banyak, 
secara tunai, sekiranya bertempoh maka tidak boleh. Dan tidak mengapa menjual gandum 
dengan barli dalam keadaan barli tersebut lebih banyak dalam keadaan tunai, namun 
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sekiranya secara bertempoh maka tidak boleh. - Abu Dawud, Sunan Abi Dawud. kitab al- 
Buyu', bab fi al-Sarf, no 3349. 


Sekiranya pertukaran antara emas yang sifat elok dengan emas yang sifat kurang elok atau 
jongkong emas dengan emas yang telah dibentuk maka syaratnya tetap tiga iaitu sama (tamathul) 
pada timbangan atau nilai, penyerahan (taqabud) kedua-dua barang dalam satu majlis dan dalam 
keadaan tunai (hulul). 


Justeru, sifat tidak menjejaskan keadaan zat emas tersebut kerana berdasarkan kepada hadis yang 
diriwayatkan oleh Abu Hurairah dan Abu Sa“id bahawa Rasulullah SAW menghantar seorang 
lelaki pergi ke Khaibar, kemudian lelaki tadi pulang dari Khaibar dan menunjukkan kepada 
Baginda SAW buah kurma yang elok, lalu Baginda SAW bersabda : 


A KG: Ana D daa Ju DI a A KES JAA AN: Mer u 
Da a 


Adakah semua tamar di Khaibar seperti ini? Dia menjawab : Tidak. Tetapi kami menukar 
satu gantang tamar (yang elok) dengan dua gantang (yang kurang elok) dan dua gantang 
(yang elok) dengan tiga gantang (yang kurang elok). Rasulullah bersabda : Jangan lakukan 
sedemikian. Jual keseluruhannya dengan dirham kemudian beli tamar yang baik dengan 
wang tersebut. - al-Bukhari, Sahih al-Bukhari, kitab al-Wakalah, bab al-Wakalah fi al-Sarf wa 
al-Mizan, no 2180. 


Hadith di atas jelas menunjukkan bahawa perbezaan sifat pada barang ribawi yang sama jenis 
barang dan “illah tidak boleh dijadikan helah untuk mendapatkan pertambahan kerana 
pertambahan tersebut merupakan riba fadil. 


Dalam satu hadith yang diriwayatkan bahawa Rasulullah SAW bersabda : 
an a a a AN D 


Emas dengan emas dalam keadaan ditempa atau zatnya (mata emas) dan begitu juga perak 
dengan perak dalam keadaan ditempa atau zatnya (mata perak). - al-Nasa'i, Sunan al-Nasa'i, kitab 
al-Buyu', bab Bay" al-Shd'ir bi al-sSad'ir, no 4563. Abu Dawud, Sunan Abi Dawud, kitab al- 
Buyu', bab al-Sarf, no 3349. 


Menurut riwayat yang lain pada lafaz yang berbeza, Baginda SAW bersabda : 
A a a 


Sifat yang elok dan kurang elok sama sahaja. - al-Nasa'i, Sunan al-Nasa'i, kitab al-Buyu', bab 
Bay" al-Shd'ir bi al-sSa“ir, no 4563. Abu Dawud, Sunan Abi Dawud, kitab al-Buyu', bab al-Sarf, 
no 3349. 


Justeru, urunsiaga emas yang melibatkan pertukaran dengan wang kertas di zaman Kini, terpakai 
ke atas urusniaga ini sebagaimana garis panduan yang melibatkan item ribawi yang sama “illah 
dan jenisnya iaitu mesti tamathul, berlaku taqabud dalam satu majlis dan hulul iaitu secara tunai 
atau lani. Ini berdasarkan kepada keputusan dari Majma" Fiqh al-Islami al-Duwali pada tahun 
1988 resolusi no 48 bahawa wang kertas juga termasuk dalam konteks item ribawi meskipun 
tidak dibuat daripada emas dan perak (al-Zuhaily, 2002). Pandangan ini juga turut dinyatakan 
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oleh serta para sarjana Islam kontemporari antaranya Yusuf al-Qaradawi (2006) dan lain-lain 
lagi. 


Menurut keputusan Majma" al-Fiqh al-Islami bahawa wang kertas mempunyai “illah yang 
bersifat matawang (thamaniyyah). Oleh itu, hukum mengenainya tertakluk seperti hukum yang 
dikenakan ke atas emas dan perak iaitu berkaitan hukum riba, kewajipan zakat, jual beli secara 
al-salam dan lain-lain hukum yang melibatkan emas dan perak. Al-Masri (2001) menyatakan 
bahawa pandangan sedemikian adalah juga sebagaimana kefahaman dari keputusan yang 
dilakukan oleh “Umar al-Khattab di zaman pemerintahannya. “Umar al-Khattab bercadang untuk 
menjadikan kulit kerbau sebagai matawang, tetapi beliau membatalkan hasratnya kerana 
dikhuatiri akan berlaku pinjam-meminjam kerbau lalu ia akan membawa kepada riba. Ini bererti, 
“Umar melihat apa sahaja yang dijadikan matawang walaupun selain emas dan perak, hukum riba 
masih tetap ada padanya. (Zaharuddin Abd Rahman, 2010) 


Konsep Muwa'adah Dalam Kewangan Islam 


Menurut Aznan Hasan (2008), konsep muwa 'adah ialah dua janji yang diberi secara timbal balas 
(bilateral) oleh dua pihak, satu kepada yang lain, sama ada janji tersebut dibuat secara bersyarat 
atau tidak. Contoh gambaran muwa'adah secara bersyarat ialah Ahmad berjanji untuk menjual 
rumah kepada Abu pada waktu tertentu dan ekoran itu Abu juga memberikan janji untuk menjual 
kereta kepada Ahmad pada masa yang sama. 


Manakala contoh gambaran muwa 'adah secara bersyarat pula ialah Abu berjanji untuk menjual 
kereta kepada Ali sekiranya berlaku sesuatu keadaan A, dan masa yang sama Ali juga berjanji 
memberikan baju kemeja kepada Abu apabila sesuatu keadaan A tersebut berlaku. Beza 
antaranya keduanya ialah meletakkan syarat atau tidak, namun hakikatnyta kedua-duanya telah 
terikat dengan janji balas yang diberikan antara satu sama lain atas janji masing-masing. (Abu 
Ghuddah 2006) 


Kesan implimentasi muwa 'adah dalam sesuatu urusniaga adalah berbeza dengan wa 'd dan 
wa'dan. Wa 'd hanya janji sebelah pihak sahaja dan ia tidak mengikat terhadap pihak yang satu 
lagi. Manakala wa 'dan pula ialah kedua-dua pihak memberikan janji atas masing-masing yang 
berbeza antara satu sama lain. Bermaksud sekalipun dalam konteks wa 'dan berlaku dua janji dari 
dua pihak namun ia tidak terikat antara satu sama lain. Dua janji yang berlaku adalah berdasarkan 
dua syarat yang berbeza bukan pada satu syarat yang sama sebagaimana muwa'adah. 


Jadual 1. Perbezaan kesan dari implimentasi muwa'adah, wa 'd dan wa 'dan 






































Jenis Muwa'adah Wa'd Wa'dan 

Kesan 

Satu janji - Ya - 
Dua janji Ya - Ya 
Satu syarat Ya Ya - 
Dua syarat - - Ya 
Mengikat antara dua pihak Ya - - 
Tidak mengikat dua pihak - Ya Ya 





Sumber : Pengkaji (2021) 


Implimentasi muwa'adah tidak akan berlaku melainkan wujudnya persetujuan dua pihak 
terhadap sesuatu perkara. Tanpa persetujuan kedua-dua pihak sesuatu urusniaga tersebut tidak 
akan terjadi. Berbeza dengan wa 'd dan wa 'dan yang boleh terjadi kerana tidak mengikat pihak 
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satu lain untuk berlakunya urusniaga yang perlu dipersetujui, kerana hanya melibatkan satu pihak 
sahaja. Disebabkan itu, terdapat pandangan yang menyamakan muwa 'adah dengan kontrak jual 
beli kerana wujud keterikatan antara dua pihak. Antaranya, Resolusi Syariah Dalam Kewangan 
Islam (Bank Negara Malaysia, 2010), muwa'adah iaitu janji yang mengikat kedua-dua belah 
pihak adalah tidak dibenarkan dalam pertukaran mata wang asing kerana menyerupai akad jual 
beli. Akademi Fiqh di Jeddah juga tidak mengharuskan berlakunya muwa 'adah kerana ia 
menyerupai kontrak jual beli yang telah mengikat kedua-dua pihak yang terlibat dengan 
tanggungjawab sedangkan kontrak belum lagi dibuat. (Muhamad Zuhaili & Ahmad Dahlan, 
2018) 


Namun begitu, terdapat juga pandangan sarjana Islam yang mengharuskan muwa'adah kerana 
hakikatnya belum terjadi kontrak jual beli lagi. Taqiy Uthmani (2005) menyatakan bahawa 
menyamakan muwa'adah dengan kontrak jual beli adalah tidak tepat kerana terdapat perbezaan 
yang ketara antara keduanya : 


1. Implimentasi muwa 'adah tidak menjadikan kontrak jual beli terlaksana, ia hanya 
pada konteks kesefahaman dan persetujuan antara dua pihak sahaja sekalipun 
dalam keadaan mengikat. 

2D: Implimentasi muwa'adah tidak memberikan kesan untuk penyerahan barang 
kerana kontrak jual belum terlaksana. Maka tidak menjadi bebanan ke atas 
pembeli untuk membayar harga (dayn fi al-dhimmah). Berbeza dengan kontrak 
jual beli, maka berlaku penyerahan barang bagi maksud serahan hak milik, maka 
sekaligus memindahkan bebanan dan tanggungjawab ke atas pemilik yang baru 
iaitu pembeli bukan lagi penjual. 

3. Dalam muwa'adah, tiada sebarang hutang yang terbentuk kerana belum terjadi 
kontrak dan tiada berlaku pemindahan hak milik. Adapun jika berlaku 
kemungkiran sebelah pihak, tuntutan ganti rugi boleh dilakukan atas kerugiaan 
atau kerosakan berdasarkan nilai yang diukur dan diiktiraf, bukannya bersifat 
tuntutan hutang. 


Jadual 2. Perbezaan muwa'adah dan akad 











Perbezaan Muwa'adah Kontrak (Akad) 
Lafaz dan bentuk Melibatkan perkara akan datang. Mesti berlaku sekarang. 
Pelaksanaan kontrak | Kontrak belum terlaksana, hanya Kontrak yang sebenar telah 

sekadar persefahaman atau berlaku pada waktu akad 
perjanjian yang mengikat. Kontrak | dilakukan dengan lafaz ijab 
yang sebenar akan berlaku dan qabul. 


kemudiannya pada tarikh yang telah 
dipersetujui dengan ijab dan qabul 
yang mesti berlaku. 








Penyerahan barang | Tidak berlaku sebarang penyerahan | Berlaku penyerahan 
barangan kerana kontrak masih barangan sewaktu akad 
belum terlaksana. Ia akan terlaksana | dilakukan. 
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pada tarikh yang dipersetujui 
berdasarkan ijab dan qabul. 








Liabiliti Tidak menjadi liabiliti kepada Menjadi liabiliti kepada 
pembeli untuk membayar harga pembeli untuk membayar 
(dayn fi al-Adhimmah). harga sekiranya harga masih 

lagi belum dibayar. 

Implikasi Tiada sebarang hutang terbentuk, Sekiranya pembeli masih 
kerana kontrak belum berlaku. Hal | belum membayar harga, 
ini kerana barang jualan tidak maka hukum hakam 
berpindah pemilikannya kepada berkenaan dengan hutang 
pembeli dan harga barangan tidak terlaksana terhadap hutang 
dianggap hutang. tersebut. 








Perpindahan hak Barang yang diniagakan belum lagi | Apabila akad telah berlaku, 











milik berpindah hak milik kepada pihak maka barang yang 
yang satu lagi. diniagakan telah bertukar 
hak milik. 





Sumber : Azlin, Hailani, Shoffian & Mat Noor (2012) 


Dalam konteks kemudahan dalam transaksi kewangan terutamanya yang melibatkan lindung nilai 
masa hadapan, konsep muwa'adah amat penting diimplimentasikan bagi memelihara maslahat 
kedua-dua belah pihak terhadap sesuatu perkara yang dipersetujui. Hanya pengkaji berpandangan 
agar justifikasi muwa'adah tersebut mestilah dipastikan ia hanya melibatkan perjanjian dua belah 
pihak bersama dan tidak menjadikan terbentuknya akad atau kontrak. Maka perlu jelas antara inti 
pati penting yang perlu diperhatikan dengan implimentasinya konsep ini maka hak antara penjual 
dan pembeli belum lagi berlaku pertukaran atau serahan milik. Hanya jika berlaku pembatalan, 
caj yang dikenakan adalah bersifat ta 'widh (ganti rugi) berdasarkan ke atas kos kerugian yang 
sebenar dan perkiraan selayaknya yang dibenarkan atas kos perkhimatan yang telah berlaku 
secara pasti. 


Dalam konteks kontemporari, konsep janji termasuklah konsep muwa'adah sangat penting dan 
hakikatnya amat diperlukan dalam lapangan kewangan Islam termasuklah perbankan Islam. Ini 
kerana supaya dapat berdaya saing dengan produk-produk pengeluaran dari kewangan dan 
perbankan konvensional. Sehubungan itu, dalam konteks transaksi urusniaga emas yang tidak 
boleh bersifat bertangguh, maka konsep muwa'adah tidaklah membawa maksud pertangguhan 
kerana belum lagi terbentuknya akad di antara dua pihak tersebut. Konsep muwa'adah hanya 
melibatkan janji bersama di mana pihak A melakukan sesuatu dan pihak B melakukan sesuatu 
dan apabila tiba masanya barulah akad jual beli berlaku. Justeru, akad jual beli berlaku pada masa 
yang disepakati dan serahan hak milik juga berlaku pada akad tersebut bukan pada janji bersama 
menerusi muwa'adah. (Fadziani & Ahmad Hidayat, 2019) 


Analisis Transaksi Urusniaga Emas Fizikal Menerusi Easy Payment Purchase (EPP) 


Easy Payment Purchase (EPP) merupakan satu kaedah pembelian emas secara fizikal secara 
bayaran ansuran yang ditawarkan oleh syarikat emas Public Gold. Bayaran ansuran ini boleh 
dilakukan sama ada sebanyak empat kali (EPP4) atau sebanyak 10 kali (EPP10) berdasarkan 
syarat pembelian yang dikenakan iaitu RM500 ke atas atau mengikut tawaran promosi yang 
diberikan oleh Public Gold dari semasa ke semasa. Kaedah pembelian secara EPP ini membantu 
pembeli untuk mendapatkan harga emas yang lebih murah dengan harga awal menerusi kunci 
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harga (lock price) pada hari bersetuju untuk membeli secara EPP dan tidak berubah harga 
sepanjang pembayaran ansuran ini dilakukan. (Public Gold, 2020) 


Pembeli tidak akan mendapat terus emas fizikal yang menerusi kaedah EPP melainkan setelah 
menyempurnakan bayaran penuh berdasarkan nilai yang dipersetujui di awal perjanjian menerusi 
kaedah EPP ini. Jumlah yang melibatkan pembayaran EPP ialah total jumlah nilai emas semasa 
ditambah dengan caj gold premium (caj melibatkan penghasilkan produk akhir emas fizikal) dan 
juga ditambah dengan caj premium khas berdasarkan berat emas jongkong yang ditempa. 
Pembeli boleh menyempurnakan bayaran penuh awal dan mendapatkan awal emas fizikal di 
cawangan Public Gold yang didaftarkan secara janji temu. Kelewatan pembayaran tidak 
dikenakan caj tambahan atau denda lewat. Bagi kes kelewatan bayaran, pihak Public Gold 
cawangan yangd didaftarkan oleh pembeli akan menalifon bagi perbincangan sama ada untuk 
meneruskan perjanjian pembelian atau membatalkan perjanjian pembelian yang telah dibuat. 


Bagi pembatalan perjanjian pembelian, dibenarkan oleh Public Gold. Namun pembatalan ini akan 
dikenakan caj sebanyak 590 dari keseluruhan harga yang telah dikunci harga pada awal 
persetujuan perjanjian. Baki setelah ditolak 596 tersebut akan dipulangkan kembali kepada 
pelanggan. Caj pembatalan tersebut bukan hanya dikenakan dalam kaedah EPP sahaja malah 
pada pembelian biasa yang melibatkan kunci harga, memandangkan perjanjian harga telah dibuat 
dan Public Gold cawangan telah melakukan proses pembelian dan tempaan dari pusat di Public 
Safe yang terletak di Bayan Lepas, Pulau Pinang. 


Berdasarkan kepada keterangan mengenai kaedah EPP dalam transaksi urusniaga emas fizikal di 
Public Gold, beberapa perkara yang terlibat iaitu : 


1. Kunci harga (lock price) setelah persetujuan dilakukan. Harga jumlah emas yang 
dipersetujui untuk beli tidak akan berubah. Total harga melibatkan caj gold premium dan 
caj khas yang dimaklumi awal sebelum pihak pembeli bersetuju. 


2. Kaedah EPP ini menggunakan konsep muwa'adah yang melibatkan perjanjian kedua-dua 
pihak iaitu pembeli atau pelanggan dan syarikat emas Public Gold cawangan yang 
berdaftar bagi tujuan pembelian ini. Masing-masing perlu menyempurnakan janji masing- 
masing. Pembeli perlu membuat bayaran sebanyak 4 kali atau 10 kali mengikut ketetapan 
persetujuan manakala pihak Public Gold cawangan pula melakukan proses tempaan emas 
dan mengunci harga sebagaimana di awal perjanjian dibuat. 


3. Menerusi kaedah EPP ini, tiada lagi berlaku pertukaran serahan hak milik, selagi belum 
berlakunya penyempurnaan bayaran. Ini adalah selari dengan konsep muwa'adah yang 
hanya melibatkan janji dan belum terbentuknya akad. 


4. Caj pembatalan yang dikenakan adalah bukan bermaksud mengikat dan membentuk akad, 
tetapi ia merupakan konsep ganti rugi ke atas kos perkhidmatan dan tempaan yang telah 
dibuat oleh Public Gold cawangan kepada HQ Public Gold dengan kewajaran perkiraan 
yang tidak melampaui dan bersesuaian dengan kiraan. Malah ia tidak hanya dikenakan 
dalam kaedah EPP tetapi dalam kaedah pembelian biasa yang melibatkan kunci harga. 


Merujuk kepada kaedah EPP ini, pengkaji mendapati konsep muwa 'adah telah 
diimplimentasikan. Dua perjanjian yang melibatkan dua pihak atas sesuatu perkara yang 
dipersetujui bersama bagi sama-sama mendapat maslahat bersama-sama. Malah, jelas menerusi 
sistem kaedah EPP ini belum lagi terbentuknya akad pembelian kerana tidak berlaku lagi pindah 
milik atau serahan hak milik emas di awal perjanjian. Ini asas yang membezakan antara janji dan 
akad sebagaimana yang dibincangkan pada awal kajian. Apabila belum terbentuk akad, maka 
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tidak timbul isu bertangguh dalam urusniaga emas yang tidak dibenarkan. Asas kepada 
pematuhan kaedah EPP ini mestilah memenuhi parameter tersebut : 


1. Hanya bersifat perjanjian dua pihak bersama, bukannya terbentuknya akad dengan tidak 
berlaku lagi pindah milik atau serahan pemilikan. 

2. Syarikat emas yang menawarkan kaedah seperti EPP ini mestilah dipastikan memiliki 
emas secara wujud untuk ditawarkan perjanjian bagi kunci harga kepada pembeli. Jika 
syarikat tidak memiliki emas, maka ia tidak dibolehkan kerana emas mestilah wujud zat 
fizikalnya, dan tidak memadai hanya dengan janji “angka” bagi nilai emas. 


Penutup 


Berdasarkan kepada kajian yang dilakukan, pengkaji telah membawakan dapatan berkenaan 
dengan garis panduan yang melibatkan urusniaga tranksaksi emas fizikal yang perlu dipatuhi bagi 
mengelakkan wujudnya unsur riba yang dilarang oleh syarak. Wujud persoalan yang difokuskan 
dalam kaedah Easy Payment Purchase (EPP) yang dilakukan di syarikat Public Gold, adakah 
pembayaran ansuran sebanyak 4 kali atau 10 kali menyebabkan berlakunya isu bertangguh dalam 
urusniaga emas? Jelas, dalam proses pembelian menerusi kaedah EPP ini tidak wujud unsur 
bertangguh kerana kaedah ini menerapkan konsep “lock price” iaitu kunci harga serta 
implimentasi konsep muwa 'adah iaitu dua janji yang diberi secara timbal balas (bilateral) oleh 
dua pihak. 


Konsep muwa'adah yang diimplimentasikan dalam kaedah EPP jelas menepati kehendak 
perbincangan para sarjana yang membezakan janji dengan akad kerana sewaktu persetujuan 
pembelian menerusi kaedah EPP ini belum lagi berlaku serahan hak milik. Ini kerana janji tidak 
melibatkan serahan hak milik seperti akad. Dengan itu, tidak timbul unsur bertangguh kerana 
akad dibentuk setelah pembayaran penuh dilakukan bukannya sewaktu perjanjian dibuat. 


Konsep muwa'adah yang diimplimentasikan memberikan manfaat kepada kedua-dua belah pihak 
dan transaksi urusniaga yang dijalankan masih dalam kerangka pematuhan syariah. Ia juga boleh 
diimplimentsikan oleh mana-mana syarikat emas atau institusi bank yang menawarkan 
perdagangan emas namun perlu dipastikan kewujudkan fizikal emas dimilik oleh entiti penjual 
bagi memastikan urusniaga emas yang dijalankan sah. Ini ditunjukkan oleh syarikat Public Gold 
dengan wujudnya jaringan menerusi tempaan emas oleh cawangan Public Gold kepada pusat di 
Public Safe bagi menempa emas bagi menyempurnakan janji di pihak mereka di samping janji di 
pihak pembeli ialah bayaran berkala yang dijadualkan. 
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Abstrak 


Pelajar pintar dan berbakat adalah merupakan pelajar yang mempunyai tahap kognitif yang 
tinggi. Kebanyakan kajian lepas lebih memfokuskan kepada kajian tentang kognitif pelajar 
namun sebenarnya isu kesejahteraan sosioemosi pelajar sering diabaikan. Berdasarkan dapatan 
analisis keperluan yang dilaksanakan dalam kalangan pelajar dan guru, di dapati isu utama yang 
berlaku dalam kalangan pelajar ini adalah isu kebimbangan sosial. Isu kebimbangan sosial ini 
akan merencatkan potensi sebenar pelajar jika tidak ditangani segera. Isu kebimbangan sosial ni 
berlaku kerana kesilapan berfikir pelajar, penghindaran sosial dan tekanan (stres) dalam diri serta 
persekitaran. Oleh itu bagi membantu mengenali masalah sosioemosi kebimbangan sosial dalam 
kalangan pelajar pintar dan berbakat ini, pengkaji mencadangkan agar Modul Qalbun Salim 
dibangunkan dengan integrasi kaunseling Islam (Teori Kaunseling Psiko-Spiritual Al-Ghazali) 
serta teori kaunseling barat (Teori Kognitif Tingkah laku). Modul ini akan dibangunkan dengan 
melalui lima fasa reka bentuk dan pembangunan (Design development research-DDR) 
menggunakan pendekatan model ADDIE iaitu analisis keperluan, reka bentuk dan pembangunan 
dan perlaksanaan dan penilaian modul. Pembangunan modul ini juga merupakan inovasi dalam 
pengajaran pintar dan berbakat masa kini. Diharapkan Modul Qalbun Salim ini akan membantu 
pelajar dan memberi bimbingan kepada guru serta dalam mengenal pasti tahap kesejahteraan 
sosioemosi pelajar dan membantu perkembangan potensi pelajar secara menyeluruh dalam usaha 
melahirkan pelajar sebagai Cendekiawan Islam di masa akan datang. 


Kata kunci: Kesejahteraan, sosioemosi, kebimbangan sosial, pintar berbakat, model ADDIE. 
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Pengenalan 


Berdasarkan kajian-kajian lepas, terdapat pelbagai kontraversi tentang adakah pelajar pintar dan 
berbakat ini mempunyai tahap kesejahteraan psikologi yang rendah berbanding dengan pelajar 
lain yang bukan pintar berbakat atau sebaliknya. Kajian literasi lepas menunjukkan tentang 
dapatan yang pelbagai tentang kesejahteraan psikologi pelajar pintar dan berbakat ini (Amini 
2005). Pelajar pintar dan berbakat ini menunjukkan pencapaian akedemik yang bagus di dalam 
peperiksaan bersesuaian dengan keperluan mereka selaku pelajar pintar (Reis & Renzulli, 2010). 
Menurut Mofield & Chakraborti-Ghosh, (2010) intervensi bagi isu kesejahteraan psikologi 
pelajar ini adalah suatu keperluan bagi pelajar pintar dan berbakat. Hakikatnya, di sebalik 
pencapain cemerlang mereka dalam bidang akademik ini atau dari segi pencapaian kognitif yang 
tinggi sebenarnya mereka memerlukan sokongan bagi perkembangan sosioemosi yang 
menyumbang kepada kesejahteraan golongan pelajar ini. 


Kesejahteraan 


Definisi kesejahteraan ini telah diutarakan oleh beberapa pengkaji terkemuka contohnya Pollard 
& Lee, (2003) yang berpendapat bahawa kesejehteraan mempunyai beberapa lima domain iaitu 
fizikal, psikologi, kognitif, sosial dan ekonomi. Manakala menurut Neihart, (1999) pula 
berpendapat bahawa kesejahteraan akan berlaku sekiranya adanya konsep kendiri yang positif, 
tidak mempuyai masalah psikologi dan mampu membina hubungan yang positif dengan individu 
sekitarnya. Seterusnya Lippman, Moore & Mcintosh, (2011) dan Pollard & Lee (2003) pula 
berpendapat indikator positif seperti emosi yang positif dan tahap kesihatan mental yang positif 
dan indikator negatif perlu diambil kira dalam menentukan tahap kesejahteraan seseorang 
individu. 

Kajian-kajian lepas juga mendapati bahawa isu kesejahteraan ini banyak menganggu 
perkembangan pelajar pintar dan berbakat (Kroesbergen, van Hooijdonk, Van Viersen, Middel- 
Lalleman, & Reijnders, 2016). Oleh itu adalah keperluan bagi memastikan pelajar mempunyai 
tahap kesejahteraan bermula dari awal supaya perkembangan pelajar pintar dan berbakat ini boleh 
dibantu dan dapat menunjukkan potensi sebenar mereka. 


Seterusnya, kajian tentang pelajar pintar berbakat masa kini lebih banyak tertumpu kepada aspek 
kepintaran (kognitif) dan kurang memfokuskan tentang keperluan psikologi yang menyumbang 
kepada faktor kesejahteraan bagi golongan pelajar pintar berbakat (Zeidner, 2018). Kajian lepas 
mendapati isu kesejahteraan ini adalah berpunca daripada perkembangan tidak sekata 
(asynchronized development) dan pencapaian di bawah tahap (underachievement) (Kregel, 2017). 
Pelajar yang berhadapan dengan isu kesejahteraan ini mempunyai batasan yang tertentu bagi 
mengimbangi hubungan sosial dan emosi mereka (Rorlinda et al., 2017; Stoeber, Smith, 
Saklofske, & Sherry, 2021). 


Ketidakseimbangan kognitif dan emosi yang menyebabkan pelajar keliru dengan tingkah laku 
atau respons mereka terhadap sesuatu isu yang berlaku (Abu Yazid Abu Bakar & Noriah Mohd 
Ishak, 2019). Mitos masyarakat beranggapan bahawa PPB ini merupakan golongan intelek yang 
boleh mengurus diri namun hakikatnya murid pintar berbakat ini memerlukan bantuan untuk 
pembangunan diri murid secara menyeluruh (Burger-veltmeijer, Minnaert, & Den, 2016). 
Realitinya, semakin tinggi tahap kepintaran murid pintar berbakat, semakin tinggi kebarangkalian 
untuk mereka lebih terdedah dengan isu penyesuaian kesejahteraan diri (Jihad Turkey & Lama 
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Majeed Al Qaisy, 2012; Zainon Basirion, Rosadah Abd Majid, & Zalizan Mohd Jelas, 2014). 
Tambahannya, menurut Amnah Zanariah, Shahlan Surat, Rosadah Abd Majid, & Amirah Zainun, 
(2019), kajian tentang pembangunan pelajar pintar dan berbakat Muslim dalam dan luar negara 
masih terhad masa kini dan perlu diperluaskan kajiannya masa kini. 


Menurut Kementerian Kesihatan, daripada Bancian Kesihatan dan Kebangsaan yang telah 
dilaksanakan pada tahun 2019, mendapati seramai 424,000 orang kanak-kanak di Malaysia 
menghadapi isu masalah kesihatan mental. Ini melibatkan kanak-kanak yang berumur dari 5 
hingga 15 tahun. Tinjauan Morbiditi mendapati isu ini berlaku disebabkan oleh masalah 
perhubungan dengan rakan sebaya (43 peratus), mengalami gangguan emosi (16 peratus) dan 
masalah hiperaktif (2 peratus) serta lain-lain isu kesihatan mental (Clarissa Chung, 2020). 16 
peratus kanak-kanak yang mengalami isu gangguan emosi merupakan suatu angka yang 
membimbangkan. Tambahan pula, golongan pintar berbakat ini lebih berisiko untuk terlibat 
dengan isu kesejahteraan kesihatan mental ini. Oleh itu, isu kesejahteraan ini perlu diambil berat 
untuk di atasi secara efektif dan sistematik dalam kalangan murid pintar berbakat (Darling- 
Churchill & Lippman, 2016). 


Sekiranya isu kesejahteraan ini gagal ditangani dengan bijaksana kita akan gagal untuk 
melahirkan generasi yang pintar dan seimbang untuk dimanfaatkan kepada pembangunan negara 
(Amnah Zanariah, Shahlan Surat, & Rosadah Majid, 2019; Noriah 2019). Kerajaan juga akan 
menanggung kerugian akibat aset murid pintar berbakat yang terjejas akibat isu kesejahteraan ini. 


Isu sosioemosi kebimbangan sosial 


Terdapat pelbagai isu kesejahteraan sosioemosi bagi pelajar-pelajar pintar dan berbakat ini 
antaranya adalah isu keinginsempurnaan, kebimbangan, perkembangan tidak sekata, keterujaan 
luar biasa dan sebagainya (Mohd Hakimie Zainal Abidin, Salleh Amat, Rorlinda Yosof, 2014). 
Namun, kajian ini berfokus kan isu kebimbangan sosial memandangkan isu ini merupakan isu 
yang tertinggi berlaku dalam kalangan pelajar yang dikaji. Berdasarkan kajian analisis keperluan, 
tahap kebimbangan sosial pelajar ini adalah di tahap yang tinggi dan membimbangkan serta perlu 
dibantu. Fakta ini juga disokong oleh analisis dokumen isu-isu kaunseling yang dirujuk yang 
menunjukkan majoriti kes kebimbangan sosial ini berlaku mengatasi isu-isu lain yang dirujuk 
kepada unit kaunseling. 


Oleh itu selari dengan pendapat yang dikemukakan oleh Kitsantas, Bland, & Chirinos, (2017) dan 
Pfeiffer, (2018) kajian dalam bidang pendidikan kesejahteraan berkaitan pelajar pintar berbakat 
adalah suatu keperluan untuk dilaksanakan masa kini. Kebimbangan sosial banyak berlaku dalam 
kalangan murid pintar berbakat. Ini ialah kerana terhasilnya tekanan akibat daripada persekitaran 
yang tidak menyokong di samping konsep kendiri yang rendah. Kebimbangan sosial dikenali 
dengan nama fobia sosial. Individu yang terlibat dengan masalah ini akan cuba mengehadkan 
aktiviti di hadapan khalayak dan cuba mengasingkan diri dari berdepan dengan orang ramai 
(Firdaus Mukhtar & Tian Po Oei, 2011). 


Individu yang mengalami kebimbangan sosial sering melihat kemungkinan mereka dinilai secara 
negatif dalam penampilan sosial maka kemungkinan mereka tidak dapat memenuhi tahap 
pencapaian yang tinggi serta akan dinilai secara negatif adalah tinggi (Rapee & Heimberg, 1997). 
Dalam kebimbangan sosial, penggunaan tingkah laku mengelak akan mengganggu persembahan 
sosial dan akan dapat meneguhkan ketidakfungsian kepercayaan seseorang yang mengalami 
kebimbangan ini (Clark, & Wells. 1995; Rapee Heimberg 1997). Di samping itu individu yang 
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mempunyai kebimbangan sosial biasanya mempunyai interpretasi yang salah tentang reaksi 
orang lain (Clark, Wells, 1995). 


Hakikatnya, kebimbangan sosial merupakan isu yang semakin membimbangkan dan perlu 
dibantu dalam kalangan pelajar. Kebimbangan sosial ini mampu memberi impak yang besar 
dalam pembentukan personaliti, akademik dan masa depan remaja umumnya (Castejon, Gilar, 
Veas, & Mifiano, 2016) dan pelajar pintar berbakat Muslim khususnya. Oleh yang demikian, isu 
kebimbangan sosial telah disokong oleh kajian lepas dan didapati penting untuk dilaksanakan 
dalam kalangan pelajar pintar berbakat Muslim di Malaysia. Di sini, dapatlah kita lihat kajian 
umum kebanyakannya lebih tertumpu kepada kajian psikologi pendidikan namun kajian yang 
bakal dibangunkan adalah berfokus kepada kajian integrasi Naqli dan Aqli bagi murid pintar dan 
berbakat Muslim dalam membantu pembangunan kesejahteraan insan ini. Ini adalah jurang kajian 
yang akan cuba dibantu dalam kajian ini dalam usaha mengintegrasikan ilmu Naqli dan Aqli 
dalam kajian ini. 


Oleh itu, pembangunan modul bagi membantu isu kebimbangan sosial ini menggunakn integrasi 
Naqli dan Aqli menggunakan sandaran Teori Psiko-Spiritual dan Model Kognitif Tingkah laku 
adalah suatu keperluan. Bertepatan dengan tujuan pembangunan sesuatu modul adalah bagi 
membantu isu semasa yang berlaku di dalam populasi yang dikaji (Sidek Mohd Noah & 
Jamaludin Ahmad, 2005). Harapannya, modul yang akan dibangunkan ini akan dapat 
memberikan impak dalam membantu pembagunan kesejahteraan sosioemosi pelajar bagi isu 
kebimbangan sosial ini. 


Intervensi pembangunan modul menggunakan model ADDIE 


Model ADDIE merupakan akronim bagi komponen-komponen yang terlibat dalam proses reka 
bentuk instruksi ini iaitu; A - Analysis (fasa analisis), D - Design (fasa reka bentuk), D - Develop 
(fasa pembangunan), I -Implement (fasa perlaksanaany E -Evaluate (fasa penilaian) 


Analisis 


A-(Analyze) 


Nilai Reka bentuk 
E- (Evaluate) MODEL D- (Design) 
ADDIE 
Perlaksanaan 
I-(Implement) 


Rajah 1 Model ADDIE 












Pembangunan 
D-(Develop) 





Berdasarkan Rajah 1 di atas, arah kitaran aliran di antara satu-satu komponen dengan 
komponen-komponen yang lain menunjukkan gambaran proses yang sistematik dan berulang 
bermula dari awal fasa analisis seterusnya ke proses yang terakhir iaitu fasa penilaian 
kebolehgunaan modul. 


Reka bentuk model Qalbun Salim ini dalah merujuk kepada reka bentuk kajian 
instruksional. Menurut Aldoobi, (2015) reka bentuk kajian instruksional ini dikenali juga sebagai 
teknologi instruksional. Kajian instruksional Modul Psikopendidikan GIFTED ini bersandarkan 
kepada model ADDIE. Almomen et al., (2016), berpendapat bahawa Model ADDIE ini boleh 
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digunakan dalam membangunkan program latihan untuk meningkatkan prestasi pelajar. Model 
ADDIE ini telah digunakan dalam pelbagai bidang contohnya perubatan, teknologi maklumat, 
pemasaran, pembelajaran dalam talian bertujuan bagi membantu secara sistematik dalam proses 
pembangunan kajian instruksional yang dijalankan. 


Model ADDIE merupakan model yang biasa digunakan dalam bidang pendidikan dalam 
membangunkan produk instruksional. Dalam reka bentuk ini terdapat proses yang sistematik 
bertujuan untuk membantu dalam membangunkan produk yang bermutu. lima fasa dalam 
kerangka instruksi Qalbun Salim ini iaitu fasa analisis keperluan, reka bentuk, pembangunan, 
perlaksanaan dan penilaian. Setiap fasa di dalam Model ADDIE ini adalah saling berkait dan 
memberikan nilai tambah di antara satu fasa ke fasa yang seterusnya. 


Sebanyak sembilan aktiviti modul ini akan dibangunkan di dalam Modul Qalbun Salim 
ini. Pembangunan aktiviti ini berpaksikan kepada sub teori kebimbangan sosial iaitu tiga aktiviti 
bagi mengurangkan penilaian negatif pelajar, tiga aktiviti bagi mengurangkan penghindaran 
sosial dan tiga lagi aktiviti bagi mengurangkan stress pelajar. Proses pembangunan modul ini 
dibangunkan melalui pendekatan model ADDIE bagi menjamin mutu modul yang bermutu 
kerana perlu melalui proses yang sistematik. 


Pendekatan teori yang digunakan di dalam proses pembangunan Modul 


Modul ini dibangunkan di atas dua pendekatan iaitu pendekatan Teori kaunseling Psiko Spiritual 
dan juga pendekatan Model Kognitif tingkah laku; 


a.Pendekatan Teori Kaunseling Psiko Spiritual Al-Ghazali 


Pendekatan kaunseling Psiko-Spiritual ini merupakan satu pendekatan ayang menggabungkan 
elemen spiritualiti dan keagamaam yang bersumberkan Al-Quran dan Al- Hadis (Nor Ezdianie & 
Mohd Tajudin, 2019). Menurut Salasiah Hanin, (2010) yang mempelopori istilah bimbingan 
spiritual dan keagamaan di dalam kaunseling berdasarkan pandangan Al-Ghazali membahagikan 
bimbingan spiritual berdasarkan dua perkataan iaitu bimbingan (Al-irshad) dan spiritual (Al- 
nafsiy). Kedua-dua kaedah ini dirumuskan sebagai kaedah membimbing, mengajar dan 
menunjukkan cara menuju matlamat atau ke arah kebaikan berpandukan syariat Ialam. Kaedah 
ini memmfokuskan kepada empat unsur iaitu galb atau hati, ruh atau roh, nafs atau jiwa dan 
'aqal atau akal. 


Pembangunan modul ini juga bertepatan dengan ayat Al-Quran dalam Surah Asy-Syu'ara' seperti 
berikut; 


2 


B Hi 


Si SG 
Terjemahan nya: 


(laitu) pada hari (ketika) harta dan anak-anak tidak berguna lagi. Kecuali orang yang menghadap 
Allah dengan hati yang bersih. (Asy-Syu'ara':26) 
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b.Pendekatan Model Kognitif Tingkah Laku 


Model Kognitif Tingkah Laku oleh Rapee dan Heimberg (1997) merupakan salah satu model 
yang biasa digunakan dalam rawatan psikososial. Model ini telah digunakan dengan meluas di 
dalam dan luar negara. Model ini mengandungi tiga subkonstruk iaitu pemikiran negatif, 
penghindaran sosial dan tekanan (stres). Menurut model ini, individu yang mengalami 
kebimbangan sosial mungkin dibesarkan oleh ibu bapa yang terlalu melindungi atau terlalu 
mengatur (Yazdani & Daryei, 2016). Pada pandangan ibu bapa penilaian orang lain adalah 
penting dan mereka menjadikan diri mereka sebagai model sebagaimana diri mereka dinilai oleh 
masyarakat. 


Kesimpulan 


Modul yang bakal diperkenalkan adalah berperanan besar dibangunkan bagi meningkatkan 
kesejahteraan sosioemosi pelajar bagi isu kebimbangan sosial ini. Modul ini dijangka akan 
membantu dalam usaha mengurangkan isu kebimbangan sosial dengan menggunakan aktiviti 
yang akan dibangunkan. Pelajar diharapkan agar lebih berkeyakinan dan lebih fokus dalam 
meningkatkan tahap kesejahteraan pelajar dengan menggunakan pendekatan inovasi modul ini. 
Modul ini akan dibangunkan supaya intervensi berlaku dengan lebih menarik dan aktiviti yang 
dicadangkan ini akan melalui proses kesahan pakar dan kebolehpercayaan oleh pengguna bagi 
memastikan modul yang dihasilkan ini bermutu serta disesuaikan dengan populasi pelajar pintar 
dan berbakat. 


Modul kesejahteraan sosioemosi bagi kebimbangan sosial berlandaskan teori psiko-spiritual 
Islam dan model kognitif tingkah laku ini diharapkan dapat memberikan impak positif yang 
tinggi bagi pelajar-pelajar pintar dan berbakat ini. Semua pihak perlulah peka dengan isu 
sosioemosi pelajar bagi menjamin kesejahteraan sosioemosi pelajar pintar dan berbakat. 


Modul ini juga akan diuji nilai kebolehgunaannya bagi memudahkan penggunaan modul ini di 
masa akan datang. Harapannya, modul ini dapat dimanfaatkan bagi usaha membantu 
mengurangkan isu kebimbangan sosial dalam kalangan pelajar pintar dan berbakat masa kini. 
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ANALISIS SENTIMEN WARGAMAYA TERHADAP NARATIF ICERD 
DI DALAM PORTAL MALAYSIAKINI.COM 
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Rodziah Sidek 
Institut Islam Hadhari, Universiti Kebangsaan Malaysia 
43600 UKM Bangi, Selangor, Malaysia 


ABSTRAK 


International Convention on the Elimination of All Forms of Racial Discrimination (ICERD) mula 
didrafkan kali pertama pada 20 November pada tahun 1963 oleh Pertubuhan Bangsa-Bangsa Bersatu 
(UNGA). Ia rentetan dari isu besar yang melanda masyarakat dunia pada waktu itu apabila kembalinya 
stigma anti semitik yang berlaku terhadap kalangan ahli masyarakat dunia. Kontroversi ICERD kini 
melanda bumi Malaysia apabila pemimpin negara telah mencadangkan untuk meratifikasikan ICERD. 
Media memainkan peranan utama dalam menyebarkan maklumat begitu juga MalaysiaKini.com. Kajian 
ini telah memilih portal MalaysiaKini.com sebagai sampel media untuk menilai persepsi wargamaya 
terhadap ICERD di mana data diperoleh melalui komen yang ditinggalkan wargamaya di setiap artikel 
berkaitan ICERD. Kajian telah mengaplikasikan pendekatan analisis sentimen untuk menilai persepsi 
warga maya terhadap naratif ICERD bagi portal MalaysiaKini.com. Dengan kaedah leksikon yang 
menggunakan perpustakaan TextBlob, komen dikelaskan kepada tiga kekutuban sentimen iaitu positif, 
neutral dan negatif mengikut skor polariti yang ditetapkan. Hasil kajian menunjukkan 9596 (5126) 
daripada sampel diambil adalah sentimen positif, merujuk kepada sokongan terhadap raktifikasi ICERD. 
Secara keseluruhan, kajian membuktikan bahawa rata-rata pembaca portal MalaysiaKini.com bersetuju 
agar ICERD diratifikasikan di Malaysia. 


Kata kunci: Sentimen Analisis, Kaedah Leksikon, ICERD, MalaysiaKini 


1.0 PENDAHULUAN 


ICERD merupakan isu yang sangat kritikal bagi rakyat Malaysia. Keinginan kerajaan Pakatan Harapan 
pada tahun 2018 untuk meratifikasikannya telah menimbulkan rasa konfrontasi dan kemarahan rakyat 
khususnya bangsa Melayu dan Islam yang percaya dengan ratifikasi tersebut akan menyebabkan hak 
keistimewaan Melayu dan Islam sebagaimana yang termaktub dalam perlembagaan Persekutuan akan 
terhapus. Buktinya, beratus ribu orang Melayu dan Islam mengadakan demonstrasi di Dataran Merdeka 


sebagai manifestasi bantahan terhadap keinginan kerajaan Pakatan Harapan.'"' 


Sedangkan bagi kaum lain, keinginan kerajaan untuk meratifikasikan ICERD sudah pasti akan 
menguntungkan mereka, kerana di situ tiada lagi istilah Ketuanan Melayu serta keistimewaan Melayu dan 


Bumiputera. Semua mendapat hasil yang sama tanpa ada persaingan atau pun kelebihan. Kerana itu, isu 


10! Malaysiakini.com 8 Disember 2018 
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yang melibatkan kaum ini mencetuskan pelbagai sentimen dan pandangan oleh pelbagai lapisan 
masyarakat. Di antara pihak yang menyokong dan membantah berlaku tindakbalas yang negatif sesama 
mereka seperti kecaman, ejek-mengejek, saling menghina dan pelbagai lagi perlakuan. Itu semua 
disebabkan timbul persepsi yang pelbagai terhadap pelaporan oleh media. Justeru itu, apabila organisasi- 
organisasi media massa melaporkan isu yang melibatkan kepentingan bangsa Melayu dan Islam dengan 
pelaporan yang prejudis dan berat sebelah, samada secara berulang atau sebagai muka depan, secara 
langsung turut mempengaruhi dan menimbulkan persepsi kepada masyarakat terutama kaum-kaum lain 


bahawa, bangsa Melayu dan Islam sebagai golongan ekstrimis yang menindas dan bersifat zalim. 


Oleh yang demikian, kajian sentimen masyarakat terhadap isu yang melibatkan ICERD perlu 
dilakukan. Ia bagi melihat sejauhmana tanggapan mereka terhadap ICERD samada mereka bersetuju, 
menolak atau hanya bersikap neutral terhadap pelaksanaan ICERD. Ini penting dalam menentukan 


halatuju negara di masa akan datang. 


2.0 PERSOALAN KAJIAN 


1. Apakah latar belakang sebenar International Convention on the Elimination of All Forms of 
Racial Discrimination (ICERD) dan apa kesannya kepada negara. 

2. Bagaimana persepsi warga maya Malaysia terhadap ICERD 
Sejauhmana artikel-artikel berkaitan ICERD oleh Malaysiakini.com memberi kesan positif, 


negatif atau neutral kepada khalayak? 


3.0 OBJEKTIF KAJIAN 


1. Mengkaji sejarah latar belakang ICERD 
2. Menganalisis persepsi warga maya terhadap ICERD 
3. Menilai sejauhmana artikel-artikel berkaitan ICERD oleh Malaysiakini.com memberi kesan 


positif, negatif atau neutral kepada khalayak. 


4.0 PERMASALAHAN KAJIAN 


United Nation Human Rights Office of the High Commissioner (OHCHR) menyatakan ICERD 
bermaksud Konvensyen Penghapusan Semua Bentuk Diskriminasi Kaum. Ia merupakan salah satu 
konvensyen yang diperjuangkan oleh Pertubuhan Bangsa-Bangsa Bersatu (PBB) untuk menjadikan hak 
asasi sebagai mekanisme menghapuskan diskriminasi antara kaum serta mempromosikan kefahaman 


mengenai hak asasi kaum masing-masing. 
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Konvensyen ini turut menentang apa jua ucapan yang berbaur perkauman dan mensabitkan 
hukuman jenayah ke atas sesiapa jua atau organisasi yang dikenali sebagai perkauman.'?* Secara 
umumnya tujuan utama penubuhan konvensyen ini adalah untuk menghapuskan segala bentuk 
diskriminasi kaum dan mempromosikan toleransi antara semua bangsa dan kaum tanpa mengira warna 
kulit atau pegangan agama. Bahkan sebarang ucapan yang menyentuh tentang kebencian atau kejelekan 


sesuatu kaum hendaklah dianggap sebagai perlakuan jenayah. 


Sebagaimana yang dinyatakan di atas, sejarah penubuhan ICERD disebabkan oleh gerakan anti 
semitik yang dilakukan oleh masyarakat dunia terhadap bangsa Yahudi. Justeru PBB telah mengambil 
resolusi mengutuk semua bentuk manifestasi dan praktis kaum, agama mahu pun negara yang bersikap 
perkauman. Draf Deklarasi ICERD telah diterima oleh PBB pada 20 November 1963 dan pada tarikh itu 
juga PBB telah menggesa Economic and Social Concil (Majlis Ekonomi dan Sosial) dan Commission on 
Human Right (Suruhanjaya Hak Asasi Manusia) untuk menyediakan draf bagi tujuan menghapuskan 
bentuk diskriminasi ekonomi, sosial dan penindasan terhadap hak asasi manusia. Draf itu kemudiannya 
lengkap disediakan pada pertengahan tahun 1964 dan diwartakan pula pada 21 Disember 1965. Draf awal 
resolusi itu selamat disiapkan mencerminkan standard yang diramalkan mampu mengawal masalah 
diskriminasi kaum serta membantu PBB mengatasi masalah stigma terhadap orang kulit hitam dan warna 
kulit yang lain. Setahun berikutnya pada 21 Disember 1965, ICERD telah diluluskan dan mula 
dikuatkuasakan oleh PBB pada 4 Januari 1969. ICERD diumumkan oleh PBB sebagai mekanisme dalam 


mengawal, mempromosi serta merapatkan jurang antara kaum di semua negara yang menandatanganinya. 


Sokongan terhadap ICERD mula kedengaran bila mana 22 buah negara anggota PBB menjadi 
antara negara terawal menandatangani sepenuhnya konvensyen ICERD. Sehingga 2018 terdapat 88 buah 
negara yang telah meratifikasikan ICERD dan hanya 15 buah negara yang masih belum 
meratifikasikannya termasuklah Malaysia. Semua negara yang bersetuju telah diletakkan syarat untuk 


tidak melanggar sebarang bentuk persetujuan yang telah termaktub dalam konvensyen tersebut.'*? 


Di Malaysia, hasrat Kerajaan Pakatan Harapan (PH) untuk meratifikasikan ICERD telah 
membangkitkan penentangan sebilangan besar rakyat Malaysia terutama orang Melayu, Bumiputera dan 
Islam. Justeru itu banyak siri-siri perhimpunan kecil anti ICERD telah digerakkan di seluruh negara 
sehingga kemuncaknya pada 8 Disember 2018. Perhimpunan yang bertempat di Dataran Merdeka Kuala 
Lumpur telah dibanjiri dengan kehadiran ratusan ribu orang yang majoritinya adalah masyarakat Melayu, 
Bumiputera dan Islam sebagai manifestasi menolak ICERD. Penolakan mereka terhadap ICERD 
berasaskan kepada kepercayaan mereka bahawa konvensyen ini menolak raja-raja, menggugat kedudukan 


Islam sebagai agama rasmi persekutuan dan perkara-perkara bersangkutan dengan hak keistimewaan 


102? OHCR https: /www.ohchr.org/en/ 
'3 Iuminasi.com. sejarah ICERD bagaimana konvensyen ini bermula 10 Ogos 2019 
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Melayu dan Bumiputera.'* Dalam masa yang sama ada juga segolongan rakyat Malaysia yang 
menyokong agar kerajaan PH meratifikasikan ICERD. Malah kedua-dua kumpulan ini mula menyuarakan 
pandangan dan kritikan mereka terhadap isu ini di media-media sosial sehingga membangkitkan persepsi 


yang pelbagai terhadap ICERD. 


Perkongsian, luahan, pendapat atau pandangan mereka dilihat lebih telus dan jujur terutama dalam 
meluahkan apa yang terpendam dalam hati. Bahkan artikel dan laporan berita oleh media juga menjadi 
penyumbang kepada perkongsian komen-komen dan emoji oleh kumpulan-kumpulan tersebut. Ianya dapat 
dilihat dalam artikel-artikel antaranya oleh portal berita Malaysiakini.com yang mendapat ribuan komen 
dan emoji dari pembaca dalam setiap artikel berkaitan ICERD. Justeru berdasarkan kepada isu dan 
permasalahan yang berlaku inilah maka pengkaji melihat perlunya kajian terhadap platform media sosial 
dilakukan bagi menilai dan melihat sejauhmana sentimen masyarakat Malaysia secara umumnya terhadap 


perlaksanaan ICERD di Malaysia. 


5.0 METODOLOGI KAJIAN 

51 Rekabentuk Kajian 
Dalam kajian ini pengkaji menggunakan pendekatan analisis sentimen dengan mengambil data- 
data dari komen-komen pembaca dan respon emoji di portal media berbahasa Inggeris yang 
popular iaitu Malaysiakini.com. Portal ini menjadi pilihan kerana ia merupakan portal yang sangat 
vokal terutama dalam isu-isu melibatkan Melayu dan Islam seperti ICERD. Pembaca dalam portal 
ini terdiri dari pelbagai cakupan bangsa dan agama yang mana majoritinya adalah golongan 
berpendidikan dan terpelajar. Bagi memperkukuhkan dapatan, kajian juga menggunakan kaedah 
temubual dengan beberapa individu penting (key informant interview) untuk mendapatkan 
pelbagai maklumat tambahan berkaitan ICERD. Selain itu rujukan turut diambil dari kajian-kajian 
lepas, buku, akhbar, makalah, bahan seminar, persidangan, jurnal, rakaman video serta laman 
sesawang untuk mendapatkan pelbagai maklumat tambahan berkaitan, bagi melengkapkan 
objektif kajian. 

5.2 Lokasi dan Sampel 
Kajian ini melibatkan semua pembaca yang memberi komen dan respon emoji dalam portal media 
Malaysiakini.com dalam edisi berbahasa Inggeris. Sentimen analisis digunakan dengan 
persampelan dilakukan terhadap pembaca-pembaca media online harian berbahasa Inggeris yang 
paling berpengaruh iaitu Malaysiakini.com. di facebook. Media ini dipilih kerana ia adalah antara 
media berbahasa Inggeris yang menjadi antara pilihan utama wargamaya. Ketika ini 
Malaysiakini.com merupakan jenama dalam kedudukan yang kelima sebagai jenama media yang 
dipercayai dengan skor 6.7490. Dan mengikut kekerapan penggunaan mingguan untuk 2019 


sahaja, ia adalah media dalam kedudukan pertama antara media online lain yang menjadi sumber 


4 Berita Harian 8 Disember 2018 
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5.3 


5.4 


carian berita iaitu 449o lebih tinggi dari media online lain.'?? Selain itu Malaysiakini.com juga 
dilihat begitu vokal serta kritikal menerbitkan artikel terkait dengan bangsa Melayu dan Islam 
terutama melibatkan perkara 153 Perlembagaan Malaysia. 

Kerangka Metod Kajian 

Kerangka kajian ini adalah berdasarkan kepada pengumpulan data yang diambil dari komen- 
komen dan emoji yang terdapat dalam artikel yang diterbitkan oleh Malaysiakini.com melalui 
kaedah manual (salin dan tampal ke Microsoft Excel). Setelah data dikumpul, kemudian data-data 
tersebut akan melalui proses pembersihan atau penapisan dari segi ejaan, simbol-simbol ejaan, 
penggunaan bahasa yang menggunapakai Bahasa English sahaja, (jika Bahasa Melayu atau 


selainnya akan dibuang) dan keseragaman huruf termasuk simbol emoji yang ada dalam ayat. 


Data yang bersih digunakan untuk pengelasan sentimen menggunakan pendekatan lexicon 
dan (library textblob) kepada tiga pengelasan iaitu positif, negatif dan neutral mengikut polariti 
yang ditetapkan. Akurasi ketepatan data diuji menggunakan beberapa algoritma daripada 
pembelajaran mesin. Langkah terakhir, dapatan dianalisa dan diperbandingkan mengikut kelas 
positif, negatif dan neutral. Persampelan yang digunakan adalah persampelan bertujuan iaitu 
dengan memilih beberapa tajuk artikel berkaitan ICERD yang mendapat respon komen yang 
paling tinggi dari wargamaya. Metod analisis sentimen (mengambil data dari komen di facebook) 
digunakan dalam kajian ini berbanding menggunakan kaedah soal selidik (Questionnaire) bagi 
mendapatkan pandangan yang lebih jujur dan telus dari masyarakat berkaitan ICERD. 

Limitasi Kajian 

Fokus utama kajian ini ialah persepsi warga maya terhadap ICERD melalui komen-komen dan 
emoji mereka yang terdapat dalam artikel-artikel yang diterbitkan oleh portal media 
Malaysiakini.com bermula dari bulan Oktober, November dan Disember 2018 di facebook. Tiga 
bulan ini dipilih kerana saat itulah waktu kemuncak isu ICERD diperbincangkan oleh masyarakat 


khususnya wargamaya. Jadual di bawah adalah kerangka metodologi kajian. 


19 https://www.digitalnewsreport.org/survey/2019/malaysia-2019/ 
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M ac IS kajian. 
Rajah 1 menunjukkan kerangka metodologi kajian yang dijalankan bagi setiap tasa dalam kajian ini. 
Setiap proses memainkan peranan penting dalam setiap fasa serta saling terkait antara satu fasa ke fasa 
yang lain. Kajian kesusasteraan di fasa input merupakan tulang belakang untuk keseluruhan kajian kerana 
ia menjadi panduan untuk menjalankan kajian yang baik. Diikuti dengan fasa pemodelan yang 
merangkumi proses perolehan dan pra-pemprosesan data, analisis deskriptif, pelabelan, pengelasan 


sentimen dan penilaian. 


Fasa input melibatkan beberapa proses seperti mengenal pasti masalah berkaitan kajian sentimen 
melibatkan ICERD serta penetapan objektif kajian selain skop dan kepentingan kajian. Dalam fasa ini, 
kajian kesusasteraan merupakan sub fasa terpenting kerana melalui kajian, penyelidik memperoleh 
informasi berkaitan teknik yang pernah dijalankan sekaligus membuat perbandingan bagi mendapatkan 
teknik terbaik bagi mendapatkan hasil kajian yang terbaik. Fasa pembangunan model merangkumi 


beberapa proses kerja seperti perolehan data, pra-pemprosesan data dan analisis deskriptif data untuk 


368 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


memahami data yang diperoleh. Jadual 1 menjelaskan aktiviti dalam ujian yang dijalankan serta jangkaan 


hasil kajian. 


Jadual 1 Sub Fasa Metodologi Kajian 





Sub Fasa 


Aktiviti 


Jangkaan Hasil Kajian 





e Kajian Kesusasteraan 


Menilai kajian lepas yang 
dijalankan dalam set data 
yang berkaitan 

Mengenal pasti teknik yang 
dijalankan 


Teknik yang diguna pakai 
dikenal pasti 

Kertas usulan kajian 
disediakan 





e Pemilihan Data 


Mengenal pasti data yang 
bersesuaian dalam fokus 
kajian 

Memahami setiap atribut data 


Set data mentah yang belum 
berlabel bagi domain 
ICERD 





e Pra-Pemprosesan Data 


Menyediakan set data 


Set data yang bersih 





e Pelabelan Data 


Menggunakan Pendekatan 
Leksikon untuk pelabelan 

Penentuan label kekutuban 
sentimen berdasarkan skor 


Set data Facebook berlabel 
dengan keketuban sentimen 





e Pengelasan Sentimen 


Membangunkan model 
pengedalan sentimen 


Hubungan antara ciri dan 
label sentimen akan 
diklasifikasikan 





e Penilaian dan 
Perbincangan 


Menilai hasil pengujian 
setiap model 


Hasil perbandingan 





Pra-pemprosesan data adalah teknik perlombongan data yang digunakan untuk mengubah data 


mentah ke format yang mudah difahami. Data mentah yang diperoleh kebiasaannya mempunyai cela 


seperti data yang tidak lengkap, tidak konsisten atau tidak menepati trend tertentu dan berkemungkinan 


mempunyai kesilapan. Proses ini penting bagi menukarkan set data mentah kepada set data yang bersih 


supaya sesuai digunakan untuk fasa pembangunan model. Set data dibersihkan dengan beberapa langkah 


seperti membuang simbol, karakter khas dan tanda baca sebelum ditukar kepada huruf kecil bagi 


keseluruhan komen. Pada masa yang sama, stopwords seperti the, they dan of dibuang kerana tidak 


memberi manfaat kepadan analisis sentimen.Terdapat perbezaan teks sebelum (Comment) dan selepas 


(ClenaedTest) dibersihkan. 


Date 


TopicDetail TopicNo 


Comment 


CleanedText 





October 31, 2018 12:20 Chanting calls for Muslims and Malays to 


41 So many things can be done to upgrade 


so many things done upgrade life religion 


PM 


October 31, 2018 12:20 
PM 


October 31, 2018 12:20 
PM 


October 31, 2018 12:20 
PM 


October 31, 2018 12:20 
PM 


unite. 


Chanting calls for Muslims and Malays to 
unite. 


Chanting calis for Muslims and Malays to 
unite. 


Chanting calls for Muslims and Malays to 
unite 


Chanting calis for Muslims and Malays to 
unite 


Rajah 2 


your lif. 


Islam in Malaysia has changed 


1 
tremendously sin. 


Is the Malay race and Islam being 


1 threatened 


Fm confused as to who this mysterious and 
inv. 


Actually if they really want to send a strong 





Pembersihan Data 


race. 


islam malaysia changed tremendously since 


yea 


is malay race islam threatened today if so 


way. 


im confused mysterious invisible group 
threate. 


actually really want send strong message 


getc 


Pemprosesan data diteruskan dengan mengubah struktur asal data mentah dengan kata lain kaedah 


ini dikenali sebagai transformasi data. Transformasi data untuk kajian ini hanya melibatkan tarikh yang 


mana asalnya diperoleh dalam bentuk perkataan ditukar kepada bentuk numerik. Proses ini bertujuan 
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untuk memudahkan proses analisis. Rajah 3 menunjukkan perbezaan sebelum proses transformasi tarikh 
yang merujuk kepada atribut Original Date kepada Date. Proses ini hanya menggunakan aplikasi 


Microsoft Excel. 


Original Date Date Topic TopicNo Comments Shares 





October 31, 2018 12:20 PM 31/10/2018 12:20 Chanting calls for Muslims and Malays to unite.... Topik 1 850 173.0 
November 4, 2018 8:37 AM 4/11/2018 8:37 Ratify Icerd and de-tribalise Malaysia Topik 2 233 26.0 
November 6, 2018 4:48 PM 6/11/2018 16:48 Armada will reject Icerd if constitutional rig... Topik 3 


November 9, 2018 6:50 PM 9/11/2018 18:50 COMMENT | Itis about time Malaysia acknowledg.. Topik 4 


November 12, 2018 3:44 PM 12/11/2018 15:44 Waythamoorthy assures that ratification of the... Topik 5 





Rajah 3 Transformasi Data 


Setelah itu, data mentah yang telah dibersihkan melalui proses perlabelan bagi mengelaskan 
kekutuban sentimen melalui nilai polariti yang ditetapkan sebelum proses pernilaian dijalankan. Kajian ini 
telah menggunakan pendekatan leksikon menggunakan perpustakaan TextBlob. Secara keseluruhan, 
eksperimen dijalankan menggunakan bahasa pengaturcaraan Python. Manakala fasa output lebih 
cenderung kepada analisis dan interprestasi output dengan lebih terperinci terhadap dapatan kajian yang 
diperoleh. Jadual di bawah merupakan sub fasa metodologi kajian. Dengan menggunakan kaedah 
sentimen analisis, kajian ini telah mengambil data-data berupa komen-komen dan emoji yang ditinggalkan 
dalam artikel-artikel atau laporan berita berkaitan ICERD yang diterbitkan oleh Malaysiakini.com melalui 
aplikasi facebook dari bulan Oktober, November, Disember 2018. Komen-komen yang diambil pula 
adalah menggunakan laras Bahasa Inggeris kesemuanya. Kesemua artikel atau laporan berita yang 
diterbitkan untuk tiga bulan tersebut berjumlah 45 buah topik. Dari 45 topik tersebut, sebanyak 5400 
komen dari 20 918 komen, serta 35 124 ribu emoji bertemakan suka, marah, lucu atau mengejek, sedih, 
sayang, dan terkejut telah diambil untuk diproses. Walaupun terdapat 5400 komen namun ia tidaklah 
mewakili 5400 orang kerana boleh jadi terdapat komen yang berulang dari individu yang sama. Berbeza 
dengan respon emoji yang hanya mewakili seorang atau satu akaun sahaja. Set data dibahagikan kepada 


dua iaitu set data berstruktur dan tidak berstruktur. 


Jadual 2 Topik, Komen, Kongsi dan Emoji 








Topik Komen Kongsi Marah Suka Lucu Sayang Terkejut Sedih 
1 850 173 242 293 435 6 32 23 
2 233 26 3 131 21 5 1 0 
3 538 54 124 162 86 6 6 2 
4 117 56 3 458 15 21 1 0 
5 222 52 25 171 18 5 0 0 
6 1500 522 20 882 65 82 12 1 
7 830 134 182 322 465 16 22 6 
8 361 79 37 546 62 13 19 13 
9 1400 301 338 511 778 15 54 15 
10 498 136 11 470 28 18 5 1 
11 371 71 33 234 274 3 12 2 
12 142 1 0 59 16 1 !! 0 
13 926 397 172 332 481 13 45 7 
14 496 108 60 152 360 7 17 1 
15 707 120 116 391 282 7 12 13 
16 408 373 177 515 26 3 30 48 
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17 689 113 131 637 434 3 20 4 
18 765 136 24 619 94 11 17 61 
19 69 0 12 80 8 3 1 4 
20 287 39 17 172 37 3 4 33 
21 301 384 6 1300 289 47 12 2 
22 167 32 15 176 24 1 4 6 
23 316 207 69 563 73 4 20 22 
24 179 11 3 78 80 5 3 0 
25 246 150 5 1200 44 59 6 2 
26 269 72 23 295 9 1 8 50 
27 157 60 3 474 9 22 2 2 
28 274 169 7 189 70 2 14 29 
29 27 9 1 31 5 4 1 0 
30 489 92 10 357 142 11 5 1 
31 240 59 4 512 210 4 25 1 
32 1100 221 D2 437 1000 20 71 11 
33 707 191 32 1000 90 47 13 6 
34 216 65 48 215 186 7 12 3 
35 320 59 5 333 30 17 1 1 
36 1000 172 26 847 1400 56 45 15 
37 288 131 2) 1200 39 31 1 0 
38 317 276 4 2800 254 169 46 2D 
39 312 41 58 375 47 16 6 5 
40 957. 65 30 520 124 9 8 8 
41 694 141 78 240 847 8 6 4 
42 253 30 4 328 24 13 2 0 
43 571 47 6 549 123 5 23 3 
44 335 61 4 221 136 7 5 2 
45 174 23 10 217 185 2 4 2 





Set data berstruktur merangkumi maklumat kuantitatif manakalah set data tidak berstruktur 
merujuk kepada komen yang ditinggalkan oleh pengguna Facebook di setiap artikel yang disiarkan. Jadual 
2 di atas menunjukkan set data berstruktur seperti dibincangkan sebelum ini. Ia merangkumi jumlah 
komen, perkongsian dan emoji berdasarkan topik-topik. Kesemua hasil yang diperoleh dibentang dalam 
bentuk jadual, carta pai dan graf bagi menjawab persoalan kajian iaitu persepsi wargamaya terhadap 


ICERD. 


5.5 Pelabelan Data Menggunakan Teknik Leksikon Textblob 


Data yang telah dibersihkan akan melalui fasa pelabelan. Kajian ini menggunakan pendekatan leksikon 
untuk melabel kekutuban sentimen. Leksikon merupakan kaedah berasaskan kamus manakala Texblob 
adalah perpustakaan yang dibangunkan menggunakan bahasa pengaturcaraan Python untuk melabel data 
dalam kajian ini. Ia memiliki API (Application Programming Interface) sederhana untuk menyelami tugas 
pemprosesan bahasa semula jadi (NLP) seperti penandaan bahagian ucapan, pengekstrakan frasa nama, 
analisis sentimen, klasifikasi, terjemahan, dan banyak lagi'**. Analisis sentimen menggunakan TextBlob, 
akan mengembalikan komposisi sentimen kepada bentuk polarity yang mewakili kekutuban sentimen dan 
subjectivity merujuk kepada nilai objektif serta subjektif sesuatu komen. Skor kekutuban sentimen adalah 


terapung dalam julat (-1.0, 1.0). Manakala nilai skor subjektiviti terapung dalam julat (0.0, 1.0) di mana 


106 Lorla. 2020 
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0.0 sangat objektif dan 1.0 sangat subjektif. Bagi tujuan kajian ini, hanya skor kekutuban (polarity) 


digunakan untuk melabel komen yang ditinggalkan pembaca MalaysiaKini.com. 


Sentimen analisis yang dijalan dalam kajian ini mempunyai tiga bacaan kekutuban iaitu sentimen 
positif, neutral dan negatif. Kekutuban sentimen positif merujuk kepada sokongan terhadap artikel yang 
disiarkan oleh Malaysiakini.com. Manakala kekutuban sentimen negatif pula merujuk kepada penolakan 
terhadap artikel yang disiarkan oleh Malaysiakini.com. Bagi kekutuban sentimen neutral pula adalah boleh 
jadi ia bersetuju dan boleh jadi ia menolak artikel yang diterbitkan oleh Malaysiakini.com. Sentimen 


dalam kelas ini dilihat sebagai golongan atas pagar yang tidak kisah samada ICERD dilaksana atau tidak. 
6.0 DAPATAN KAJIAN 


Hasil dapatan kajian sentimen diuji melalui kekutuban sentimen dikelaskan berdasarkan nilai polariti yang 
ditetapkan semasa proses pelabelan. Kajian ini telah menggunaka tiga skor polariti bagi penetapan polariti 
neutral iaitu -0.5, 0.0 dan 0.5. Nilai polariti yang melebihi nilai polariti neutral yang ditetapkan akan 
dikelaskan sebagai sentimen positif manakala nilai polariti yang lebih rendah pula dikelaskan sebagai 
sentiment negatif. Data yang telah dikelaskan akan diuji dengan model pengelasan Hutan Rawak (RF). 
Skor yang menghasilkan nilai ketepatan tertinggi akan dipilih untuk proses penilaian. Melalui Jadual 2 di 
bawah skor penetapan polariti Neutral -0.5 telah menghasilkan nilai ketepatan tertinggi berbanding skor 
bagi nilai polariti neutral 0.0 dan 0.5. Maka itu, kajian telah memilih output daripada proses pengelasan 


leksikon yang menggunakan nilai polariti neutral -0.5. 


Jadual 2 Prestasi Model Pengelasan 














Penetapan Sentimen Kejituan Dapatan Semula Skor-F1 Nilai 
Polariti Neutral (Precision) (Recall) Ketepatan 

Negatif 0.73 0.24 0.36 

-0.5 Neutral 1.00 0.05 0.10 95.789 
Positif 0.96 1.00 0.98 
Negatif 0.65 0.36 0.46 

0.0 Neutral 0.64 0.90 0.75 67.850 
Positif 0.76 0.63 0.69 
Negatif 0.93 0.99 0.96 

0.5 Neutral 0.80 0.09 0.16 92.220 
Positif 0.74 0.27 0.39 





Daripada 5400 komen terpilih, proses tersebut telah menghasilkan 9596 5126 sentimen positif, 490 
200 negatif dan hanya 196 74 untuk neutral seperti di Rajah 2 di bawah. Rajah tersebut jelas menunjukkan 
bahawa sebanyak 9596 wargamaya yang membaca portal Malaysiakini.com bersetuju supaya ICERD 
diratifikasikan oleh kerajaan Malaysia. Sedangkan hanya (490) lagi tidak bersetuju dan menolak agar 
ICERD diratifikasikan. Manakala 190 lagi berada di atas pagar dan bersikap neutral. 
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# Neutral "Negatif " Positif 


Peratusan Kekutuban 


Sentimen 








Rajah 6 Peratusan Kekutuban Sentimen Terhadap Artikel Berkaitan ICERD 


Selain itu, sebanyak 35 124 akaun facebook telah memberi respon kepada keseluruhan 45 artikel 
yang diterbitkan oleh Malaysiakini.com dengan pelbagai emoji bagi menunjukkan persepsi mereka 


terhadap kandungan yang diterbitkan. Peratusan bagi setiap emoji dibincangkan dalam rajah berikut di 


bawah. 
Peratusan Keseluruhan Respon Mengikut Emoji 
7096 
6126 

6096 

5096 
4090 
3096 270 
206 

1096 6? 

- a. .. 
096 — —— Ii 
Marah (@) Suka (@) Lucu/Mengejek (S) Terkejut (D) Sedih (D) Sayang (W) 


Rajah 4 Peratusan Keseluruhan Respon Mengikut Emoji 


Rajah di atas adalah jumlah peratusan bagi setiap emoji yang ditunjukkan oleh wargamaya 
terhadap 45 kandungan artikel yang diterbitkan Malaysiakini.com. Secara keseluruhannya didapati 
majoriti wargamaya menyukai kandungan artikel yang diterbitkan oleh Malaysiakini.com. iaitu sebanyak 
617 bersamaan dengan 21 594. Bukan itu sahaja, bahkan sebanyak 296 bersamaan 808 wargamamaya 
juga telah menunjukkan emoji sayang atau lebih tepat sangat suka kepada artikel yang diterbitkan 


Malaysiakini.com. Kemudian sebanyak 2796 bersamaan 9425 dari wargamaya merasakan kandungan 
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artikel yang diterbitkan bersifat lucu atau mereka mengejek dan memperlekehkan kandungan tersebut. 
Manakala, 696 iaitu 2232 wargamaya menunjukkan perasaan marah kepada kandungan artikel yang 
diterbitkan oleh Malaysiakini.com. Namun begitu, terdapat segelintir dari wargamaya yang berasa terkejut 
dan sangat menyukai artikel yang diterbitkan iaitu masing-masing seramai menghampiri 2976 menyamai 
dengan 654 dan 808. Hanya 190 sahaja iaitu 411 yang menunjukkan perasaan atau emoji sedih terhadap 
kandungan artikel yang diterbitkan oleh Malaysiakini.com 


TopicNo TopicDetail CleanedText Polarity 





21 Latheefa Koya responds to the Umno president q... other muslim countries nonmuslim just alone tr.... 0.1125 
43 A non-Malay at the anti-Icerd rally showing world shamelessness 0.0000 

3 Armada will reject Icerd if constitutional rig... support armada 0.0000 
33 Lim Guan Eng also rued that Dato' Seri Tuan Gu... trouble makers never stop troubles that nature -0.2000 


18 Lawyers for Liberty adviser N Surendran said t.. tackle issue hand send corrupt politicians jai... -0.3000 





Rajah 5 Skor Polariti Mengikut Komen 


Rajah 5 adalah output kepada proses penetapan skor polariti. Bagi topik 21, skor polariti bagi 
potongan komen “other muslim countries non muslim just alone..' adalah 0.1125. Manakala skor polariti 
bagi komen “showing world shamelessness' dan “support armada' bagi topik 43 dan 3 adalah 0.0. Bagi 
potongan komen Trouble makers never stop troubles that nature' dan 'tackle issue hand send corrupt 
politician..' mempunyai nilai skor polariti negatif dengan -0.2 dan -0.3. Rajah 5 pula merujuk kepada 
keputusan skor polariti bagi keseluruhan sampel dalam kajian ini. Dapatan ini menunjukkan skor polariti 
A (-0.20 hingga 0.20) adalah paling tinggi dituruti skor B (0.20 hingga 0.60), C (-0.60 hingga -0.20), D 
(0.60 hingga 1.0) dan E (-1.0 hingga -0.60). 


Histogram of Polarity 





Rajah 6 Keputusan Skor Polariti Bagi Keseluruhan Set Data 
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5.0 KESIMPULAN 


Hasil daripada analisis dapatan kajian secara keseluruhannya mendapati majoriti wargamaya yang menjadi 
pembaca dalam portal Malaysiakini.com menyokong penuh dan bersetuju sekiranya ICERD 
diratifikasikan oleh kerajaan. Dengan jumlah skor keseluruhan 9596 bersamaan dengan 5126 komen, 


sentimen positif mereka terhadap ICERD begitu tinggi. 


Melalui tinjauan dalam ruangan komen secara umum di setiap topik yang diambil, majoriti 
wargamaya yang meninggalkan komen-komen di artikel-artikel terbitan portal Malaysiakini.com adalah 
terdiri dari bukan Melayu. Ini boleh dilihat melalui nama yang digunakan dan gambar muka hadapan 
facebook mereka. Walaupun ada sebahagian dari akaun facebook tersebut tidak mempunyai nama yang 
jelas bagi mewakili bangsa mereka dan tidak juga disertakan gambar asli, namun jumlah mereka masih 


lagi kurang berbanding mereka yang menggunakan nama sebenar. 


Secara tidak langsung dapatan kajian ini telah menguatkan lagi dapatan kajian yang dilakukan 
oleh Ahmad Suhael (2018) yang mengatakan kebanyakan golongan yang menyokong supaya kerajaan 
meratifikasikan ICERD adalah terdiri daripada kumpulan organisasi bukan kerajaan yang majoriti ahlinya 


adalah mereka yang mempunyai pendidikan tinggi, serta berketurunan bukan Melayu. 


Sebagaimana yang dimaklum, Malaysiakini.com merupakan antara akhbar online yang paling 
popular dan mempunyai jumlah pembaca yang ramai. Sehingga Disember 2020 sahaja, jumlah pengikut 
Malaysiakini.com di facebook edisi berbahasa Inggeris telah pun mencapai 1.8 juta pengikut. Rata-rata 
komen-komen yang ditinggalkan warga maya sangat jelas berunsur provokasi terhadap mereka yang tidak 
menyokong ICERD. Jika kita lihat dalam komen untuk topik 29 (KiniFlash - KL Mayor Nor Hisham 
Ahmad Dahlan announced today that permission has been granted anti-Icerd rally slated for this 
Saturday) iaitu topik yang hanya menerima komen paling rendah sebanyak 27 komen juga rata-rata 
mereka mengecam atau memperlekeh golongan yang tidak menyokong ICERD serta penganjur dan para 
peserta yang akan menghadiri perhimpunan ICERD. Secara langsung ini jelas membuktikan bahawa 
persepsi wargamaya yang membaca portal Malaysiakini.com sangat menyokong agar ICERD diterima dan 


diratifikasikan oleh kerajaan. 


Justeru itu dalam hal ini Kerajaan Malaysia mestilah menanggani isu ini dengan cukup hati-hati 
supaya tidak berlaku permusuhan antara kaum kerana isu ICERD sangat sensitif terutama bagi bangsa 
Melayu dan Islam apabila melibatkan Perlembagaan Persekutuan. Seandainya suatu masa nanti ICERD 
tetap juga ingin dilaksanakan maka cadangan penulis mulakan dengan sistem pendidikan iaitu 
menggalakkan semua ibu bapa tanpa mengira kaum menghantar anak mereka ke sekolah satu aliran sahaja 
supaya sifat perkauman yang masih menebal di kalangan rakyat Malaysia dapat diatasi. Malah, akta-akta 
yang melibatkan permasalahan kaum yang telah digubal dan dibentuk hendaklah diperkukuhkan dengan 
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perlaksanaan yang lebih telus dan saksama tanpa mengira kaum, bangsa atau agama. Ini bagi memastikan 


kestabilan hidup rakyat Malaysia di masa akan datang lebih terjamin. 
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Abstrak 


Dunia pendidikan semakin menuju kepada kemajuan seiring dengan perkembangan teknologi 
maklumat dan komunikasi yang juga semakin pantas dan pesat membangun. Guru tidak 
ketinggalan mempelbagaikan kaedah, teknik dan strategi pengajaran dengan menggunakan 
teknologi masa kini yang diaplikasikan di dalam bilik darjah. Kaedah pengajaran yang berkesan 
hasil daripada pendekatan yang dilakukan oleh guru terhadap pelajar secara berkesan. 
Melaksanakan pengajaran berkesan memerlukan persediaan yang sistematik. Guru tahfiz juga 
tidak ketinggalan dalam melaksanakan pengajaran yang bersistem walaupun Kurikulum 
Bersepadu Tahfiz masih baharu dilaksanakan dibawah Kementerian Pelajaran Malaysia. 
Kurikulum Bersepadu Tahfiz (KBT) telah mula dilaksanakan sejak tahun 2014 lagi merangkumi 
subjek Hifz Al-Quran dan Maharat Al-Quran. Guru kini berdepan dengan pelbagai cabaran 
melaksanakan pengajaran di sekolah dan perlu mempersiapkan diri dengan pelbagai kemahiran. 
Penulisan ini bertujuan membincangkan masalah dan cabaran berkaitan pelaksanaan pengajaran 
guru tahfiz Model Ulul Albab di Sekolah Menengah KPM. Kajian ini merupakan kajian kualitatif 
menggunakan kaedah sorotan kepustakaan. Hasil kajian mendapati tiga masalah yang perlu diberi 
perhatian dalam pelaksanaan pengajaran guru TMUA iaitu kemahiran pedagogi, kemahiran 
psikologi dan kemahiran komunikasi. Di samping itu, cabaran melibatkan guru, pelajar dan bahan 
bantu mengajar dalam pengajaran tahfiz perlu ditangani dengan sebaiknya. Pengajaran guru yang 
berkesan dapat memberi impak positif kepada pencapaian prestasi pelajar. Penelitian terhadap isu 
dalam pengajaran tahfiz salah satu langkah ke arah penambahbaikan pelaksanaan pengajaran 
guru di sekolah bahkan menjadikan institusi pendidikan tahfiz di negara ini penting kepada 
pembentukan generasi muslim yang cemerlang di dunia mahupun akhirat. 


Kata Kunci : Pengajaran, Tahfiz Model Ulul Albab, Hifz Al-Quran, Maharat Al-Quran 
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Pendahuluan 


Perkembangan institusi tahfiz di Malaysia semakin berkembang pesat dari masa ke semasa dan 
mendapat sambutan yang menggalakkan daripada masyarakat. Penubuhan institusi tahfiz di 
bawah kelolaan kerajaan negeri, institusi tahfiz persendirian dan swasta juga menunjukkan 
peningkatan dan wujud usaha positif untuk memartabatkan program pengajian tahfiz di Malaysia 
dengan pelbagai penambahbaikan sistem program pengajian (Solahuddin Ismail, 2018). 

Pihak kerajaan turut berusaha mengembangkan struktur kurikulum dibawah Kementerian 
Pelajaran Malaysia (KPM) dengan melaksanakan Kurikulum Bersepadu Tahfiz (KBT) sebagai 
sebahagian daripada Kurikulum Kebangsaan (Kementerian Pelajaran Malaysia, 2016) . Sejak 
2014, terdapat 3 buah sekolah rintis Tahfiz Model Ulul Albab (TMUA) telah ditubuhkan iaitu 
Sekolah Menengah Agama Kuala Kerian, Sekolah Menengah Agama Persekutuan (SMAP) 
Bentong dan Sekolah Berasrama Penuh Integrasi (SBPI) Rawang. Berdasarkan dataset 2018 
menunjukkan Enrolmen Murid Tahfiz Model Ulul Albab (TMUA) adalah seramai 6,799 orang 
pelajar daripada 16 buah sekolah di seluruh negara. (KPM,2018) . Pendidikan tahfiz semakin 
berkembang dan kini sekolah KPM yang melaksanakan pendidikan tahfiz sebanyak 32 buah 
sekolah, bilangan murid seramai 12,689 orang dan bilangan guru seramai 1,097 orang 
(Muhammad Hafiz Salleh,2021) 

Sehingga kini, KBT terus diperluaskan ke beberapa buah sekolah di negeri yang lain dan 
kesemua sekolah ini adalah dibawah kelolaan bahagian pendidikan Islam, Kementerian Pelajaran 
Malaysia. Menjadi cabaran kepada pihak pelaksana dasar khususnya di peringkat sekolah, guru 
berdepan dengan cabaran melahirkan generasi al-Quran yang dapat mencapai visi dan misi 
pelaksanaan pendidikan tahfiz di negara ini. Bukan itu sahaja, cabaran masa hadapan juga perlu 
dihadapi dengan bijak agar proses transformasi pendidikan dapat dilaksanakan dengan baik serta 
harapan yang ditetapkan dapat dicapai (Norlizah Che Hassan et.al., 2018). Selain mendepani 
cabaran, pelbagai masalah yang menjadi isu perlu dihadapi bagi menambahbaik sistem 
pendidikan tahfiz yang semakin berkembang. 


Peranan guru dalam melaksanakan pengajaran di sekolah bukan suatu yang mudah. Pihak 
Kementerian Pelajaran Malaysia (KPM) terus berusaha membentuk gelombang baru dalam 
pendidikan negara ke arah melahirkan guru yang berkemahiran, mempunyai pengetahuan yang 
mendalam dalam bidang ilmu seterusnya guru mampu melahirkan pelajar seorang insan yang 
berilmu, berkemahiran dan berakhlak mulia. Disamping itu, pelajar mampu berfikir secara kritis 
seterusnya mampu mendepani cabaran abad 21 yang sangat mencabar ini (KPM,2012). 


Pembelajaran Tahfiz Model Ulul Albab 


Guru tahfiz bertanggungjawab menguruskan dua mata pelajaran peringkat menengah 
rendah iaitu Hifz Al-Quran dan Maharat Al-Quran. Bekalan Guru Tahfiz adalah dibawah 
tanggungjawab KPM. Dalam memastikan kejayaan pelaksanaan KBT,Guru Tahfiz mempunyai 
peranan khusus iaitu melaksanakan aktiviti Pembelajaran dan Pengajaran mengikut jadual yang 
ditetapkan bermula 6.30 pagi hingga 2.00 petang. Guru tahfiz juga melaksanakan tahriri hafazan 
dan hafazan baru (7.00 malam hingga 9.00 malam) mengikut jadual yang ditentukan oleh pihak 
sekolah dan memastikan aktiviti qailullah dilaksanakan. Peranan guru tahfiz adalah sama dengan 
guru akademik. Masa rasmi guru tahfiz mempunyai dua sesi iaitu sesi pertama bermula jam 6.30 
pagi hingga selesai Solat zohor dan sesi kedua bermula pukul 7.00 malam hingga 9.00 malam 
mengikut jadual yang telah ditetapkan (KPM,2015). 

Hifz al-Quran ialah mata pelajaran yang menghendaki murid menghafaz 30 juzuk al- 
Quran dalam tempoh lima tahun di bawah bimbingan guru tahfiz. Guru tahfiz menjalankan 
beberapa kaedah pengajaran bagi mata pelajaran ini seperti kaedahTahriri Hafazan, Hafazan 
Baru, Tahdhir,Tasmik, Murajaah dan Fiqh al-Ayat. 
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Tahriri Hafazan ialah aktiviti menulis ayat-ayat al-Quran hafazan baharu dalam buku 
yang disediakan bagi persediaan tasmik. Hafazan Baharu ialah aktiviti menghafaz ayat-ayat al- 
Quran yang akan ditasmik pada keesokan hari. Waktu pelaksanaan adalah 7.00 malam hingga 
9.00 malam termasuk solat maghrib dan isyak. Manakala nisbah guru dan murid adalah 1:30. 
Antara aktiviti semasa pelaksanaan Tahriri Hafazan ialah pelajar akan menulis ayat-ayat hafazan 
baharu (Tahriri Hafazan) sebanyak 1 muka surat secara individu selama 30 minit antara jam 7.00 
malam hingga 7.30 malam. Setelah itu pelajar akan menunaikan solat maghrib secara berjemaah 
selama 15 minit antara jam 7.30 hingga 7.45 malam. Selesai solat pelajar akan menghafaz ayat- 
ayat hafazan baharu sebanyak 1 muka surat secara individu selama 60 minit antara jam 7.45 
malam hingga 8.45 malam. Kemudian menunaikan solat Isyak secara berjemaah selama 15 minit 
antara jam 8.45 malam hingga 9.00 malam. Guru Tahfiz yang bertugas bertanggungjawab 
memastikan setiap murid menulis dan menghafaz ayat-ayat hafazan baharu sebanyak 1 muka 
surat. Mereka juga berperanan sebagai tempat rujukan murid selama aktiviti tahriri dan hafazan 
baharu. Bagi sekolah-sekolah di Sabah dan Sarawak penetapan waktu bagi aktiviti Tahriri dan 
Hafazan Baharu adalah mengikut kesesuaian waktu setempat (Kementerian Pendidikan Malaysia 
2015). 

Tahdhir ialah aktiviti mengulang ayat-ayat hafazan baharu bagi persediaan tasmik. 
Waktu pelaksanaan adalah 6.30 pagi hingga 7.10 pagi dan nisbah guru dan pelajar adalah 1:10. 
Aktiviti pelaksanaannya ialah menyemak dan memperkukuhkan ayat-ayat hafazan baharu di 
hadapan guru secara individu sebagai persediaan sebelum aktiviti tasmik (4 minit : 1 murid). 
Sementara itu, Tasmik pula ialah aktiviti memperdengarkan ayat-ayat hafazan baharu di hadapan 
guru secara individu. Pelaksanaan Tasmik adalah 7.30 pagi hingga 9.30 pagi dan nisbah guru dan 
murid adalah 1:10. Aktiviti pelaksanaan Tasmik ialah mengemukakan tulisan ayat-ayat hafazan 
baharu yang ingin ditasmik kepada guru. Ayat-ayat tersebut ditulis sendiri oleh murid dalam 
Buku Tahriri Hafazan yang disediakan. Pelajar juga akan memperdengarkan ayat-ayat hafazan 
baharu sebanyak 1 muka surat sehari di hadapan guru secara individu antara jam 7.30 pagi hingga 
8.10 pagi (4 minit : 1 murid). Aktiviti ini berlaku pada 4 hari pertama minggu pembelajaran. 

Manakala Murajaah ialah aktiviti mengulang semula ayat-ayat yang telah dihafaz di 
hadapan guru secara individu. Murajaah hafazan baharu adalah sebanyak 2 muka surat sebelum 
muka surat Tasmik di hadapan guru secara individu antara jam 8.10 pagi hingga 8.50 pagi (4 
minit : 1 murid). Aktiviti ini berlaku pada 4 hari pertama minggu pembelajaran. Sebagai contoh, 
sekiranya muka surat Tasmik ialah muka surat 20 maka Murajaah Hafazan Baharu ialah muka 
surat 18 dan 19. Murajaah Hafazan Lama pula adalah aktiviti mengulang hafazan dua muka surat 
secara bergilir-gilir (kaedah tadarus) sebanyak 1 juzuk sebelum Juzuk Tasmik. Setiap murid 
melakukan murajaah di hadapan guru antara pukul 8.50 pagi hingga 9.30 pagi (4 minit : 1 murid). 
Aktiviti ini berlaku pada 4 hari pertama minggu pembelajaran. Sebagai contoh, sekiranya Juzuk 
Tasmik semasa ialah juzuk 2 maka murajaah hafazan lama ialah juzuk 1. Murajaah Mingguan 
pula adalah aktiviti mengulang bacaan sebanyak empat muka surat meliputi semua muka surat 
yang telah dihafaz pada minggu tersebut di hadapan guru secara individu antara jam 7.30 pagi 
hingga 8.30 pagi ( 6 minit : 1 murid). Aktiviti ini berlaku pada hari ke 5 minggu pembelajaran 
(Kementerian Pendidikan Malaysia, 2015). 

Manakala fiqh al-ayat pula menerangkan intisari ayat-ayat hafazan (fiqh al-ayat) yang 
telah dihafaz pada minggu tersebut sebanyak 4 muka surat di hadapan guru secara individu antara 
jam 8.30 pagi hingga 9.30 pagi (6 minit : 1 murid). Aktiviti ini berlaku pada hari ke 5 minggu 
pembelajaran. Guru tahfiz merekodkan aktiviti Tasmik, Murajaah Hafazan Baharu, Murajaah 
Hafazan Lama, Murajaah Mingguan dan Fiqh al-Ayat dalam buku rekod yang disediakan. 

Maharat al-Quran pula terdiri daripada beberapa bidang iaitu Tilawah, Adab al-Quran, 
Tajwid, Manhaj Qiraat, Amali Qiraat dan Rasm Uthmani. Dalam bidang Tilawah pelajar 
tingkatan satu menghabiskan bacaan 6 juzuk al-Quran iaitu 30, 1,2,3,4 dan 5. Tingkatan dua pula 
pelajar akan membaca 9 juzuk iaitu terdiri daripada juz 6,7,8,9,10,11,12,13 dan 14. Tingkatan 
tiga sebanyak 9 juzuk berikutnya iaitu juz 15,16,17,18,19,20,21,22 dan 23. Tingkatan empat 
sebanyak 6 juz iaitu 24, 25,26,27,28 dan 29. 
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Bidang adab al-Quran merangkumi beberapa komponen iaitu pengenalan al-Quran, 
kelebihan membaca dan menghafaz al-Quran, mentarjihkan qari al-Quran, kemuliaan ahli al- 
Quran, adab guru dan pelajar, adab penghafaz al-Quran, adab bersama al-Quran, adab terhadap 
al-Quran, ayat dan surah yang disunatkan membaca pada waktu dan keadaan tertentu dan hukum 
menulis dan memuliakan mushaf. Bidang Tajwid, Manhaj Qiraat dan Amali Qiraat dibahagikan 
tajuk berdasarkan tingkatan. 

Bidang tajwid tingkatan satu terbahagi kepada beberapa tajuk iaitu Mabadi' ilmu Tajwid, 
hukum belajar dan mengamalkan ilmu Tajwid, hukum wajib membaca al-Quran secara bertajwid, 
kesalahan bacaan al-Quran, jenis-jenis bacaan al-Quran, hukum Isti'azah dan Basmalah, hukum 
Nun Sakinah dan Tanwin.Tingkatan dua akan mempelajari hukum Mim Mati, hukum Nun dan 
Mim Sabdu, bab Lam Mati, bab Lam Lafaz al Jalalah dan bab Ra'. Tingkatan tiga merangkumi 
tajuk bab al-Mad dan al-Qasr. Manakala tingkatan empat bab Makhraj al-Huruf dan Sifat al- 
Huruf dan tingkatan lima merangkumi tajuk bab al-Waqf, al Ibtida' dan asas-asas bacaan 
Riwayat Hafs. 

Bidang Manhaj Qiraat hanya terdapat di tingkatan empat dan lima sahaja. Tingkatan 
empat akan didedahkan dengan tajuk taarif Ilmu Qiraat, perbezaan al-Quran dan al-Qiraat, 
perbezaan qiraat riwayat, wajah dan tariq, sejarah dan pengumpulan ilmu qiraat, rukun-rukun 
qiraat sahihah, perbincangan Ilmu Qiraat, Pembahagian qiraat, pengenalan imam-imam qiraat 
sab'ah, manhaj qiraat imam Nafi', manhaj qiraat imam Ibnu Kathir dan manhaj qiraat Imam 
Abu “Amru. Pembahagian tajuk ditingkatan lima ialah Manhaj qiraat imam Ibnu “Amir, manhaj 
qiraat imam “Asim, manhaj qiraat imam Hamzah dan manhaj qiraat imam al-Kisaie. 

Bidang amali Qiraat tingkatan empat merangkumi beberapa tajuk antaranya ialah Surah 
al-fatihah dan al-Baqarah ayat 1-74 yang dibaca secara ifrad berdasarkan Riwayat Qalun, Warsy, 
al-Bazzi, Qunbul, al-Duri dan al-Susi. Manakala tingkatan lima ialahSurah al-Fatihah dan al- 
Baqarah ayat 1-74 yang dibaca secara ifrad berdasarkan Riwayat Hisyam, ibnu Zakuan, Syu'bah, 
Hafz, Khalaf, Khallad, Abu al-harith dan Duri al-Kisaie. 

Bagi bidang Rasm Uthmani meliputi pengenalan ilmu rasm, sejarah penulisan mushaf, 
pembahagian rasm dan kaedah rasm uthmani. Secara keseluruhannya, setiap bidang telah diagih- 
agihkan sukatan tajuk yang mesti dipelajari dan dikuasai oleh pelajar TMUA yang mengikuti 
KBT di sekolah terpilih. 


Isu dalam pengajaran Hifz al-Quran dan Maharat al-Quran 


Pelaksanaan pengajaran Tahfiz Model Ulul Albab memerlukan usaha dan persediaan diri seorang 
guru menyampaikan ilmu kepada pelajar. Hasil pengajaran tidak akan mencapai peningkatan 
tanpa meneliti masalah yang berlaku dalam pengajaran Hifz al-Quran dan Maharat al-Quran. 


i. Hifz al-Quran 

Hasil dapatan Muhd Zulhilmi Haron , Mohamad Khairi Haji Othman & Mohd. Isha 
Awang (2019) diperolehi daripada Jemaah Nazir dan Jaminan Kualiti Negeri Perlis 
(2017),Matlamat dan ojektif untuk melahirkan pelajar TMUA menguasai bidang Quranik, 
Ijtihadikdan Ensiklopedik tidak dapat dicapai sepenuhnya. Hal ini disebabkan tumpuan utama 
pihak guru hanya terhadap bidang Quranik sahaja. Aspek memaksimumkan keupayaan berfikir, 
memberi pandangan dalam menyelesaikan masalah serta kebolehan berfikiran kreatif kurang 
diberikan penekanan semasa Pembelajaran dan Pemudahcaraan(PdPc) mata pelajaran Hifz al- 
Quran dan Maharat Al-Quran. Guru hanya memberikan tumpuan kepada hafazan murid dan 
kemahiran seperti tilawah, tajwid, adab al-Quran, manhaj al-Quran dan rasm uthmani. Guru juga 
didapati kurang mengaitkan secara bersepadu dan perkaitan antara ilmu al-Quran yang dipelajari 
dengan kehidupan seharian. Dapatan Pemeriksaan Penarafan Pelaksanaan Tahfiz Model Ulul 
Albab (TMUA) di SMKA Kedah mendapati PdPc berkaitan bidang Fiqh Ayat tidak dilaksanakan 
secara tekal dan konsisten sebagaimana kandungan kurikulum TMUA. Hal ini menyebabkan 


383 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


murid menggunakan masa di dalam halaqah untuk menghafaz ayat baharu sebelum ditasmik oleh 
guru. 

Selain itu, laporan Jemaah Nazir dan Jaminan Kualiti Negeri Perlis (2017) dalam Muhd 
Zulhilmi Haron , Mohamad Khairi Haji Othman & Mohd. Isha Awang (2019) mendapati 
pemantauan guru semasa pelaksanaan aktiviti tahriri (latihan menulis) dan bimbingan guru 
semasa aktiviti tahdir (persediaan hafazan) didapati agak longgar. Situasi ini memberi gambaran 
bahawa pelaksanaan aktiviti tahriri dan tahdir dilihat mengalami masalah kurang penekanan 
daripada guru TMUA. Kajian (Azmil Hashim,2013) juga menunjukkan guru kurang memberi 
saranan terhadap kaedah penulisan dalam hafazan. Mardhiah Yahaya (2016) dalam kajiannya 
turut mendapati guru-guru lebih menggunakan kaedah hafazan sendiri walaupun mereka jelas dan 
faham kaedah hafazan yang terdapat di dalam Modul Quranik dan juga mendapati guru tidak 
menggunakan kaedah tahriri di dalam PdP. Walaupun kajian yang dijalankan oleh Sri Andayani 
Mahdi Yusuf (2019) secara keseluruhannya menunjukkan bahawa pengetahuan isi kandungan 
Hifz al-Quran dalam kalangan guru berada pada tahap tinggi (min-4.45 dan sp-0.426) namun 
tahap kesediaan guru dari aspek pengetahuan isi kandungan Hifz al-Quran bagi memperuntukan 
waktu tahriri hafazan pada waktu malam didapati seramai 8 orang guru sangat tidak setuju, 22 
orang tidak setuju dan 22 orang guru kurang setuju.Walau bagaimanapun wujud inisiatif yang 
telah dilaksanakan oleh pentadbir sekolah bagi memperkukuhkan pemantauan oleh guru semasa 
sesi tahriri dan tahdir, namun masalah ini masih berlanjutan (Muhd Zulhilmi Haron , Mohamad 
Khairi Haji Othman & Mohd. Isha Awang,2019). Hasil dapatan ini, menunjukkan kesediaan guru 
tahfiz melaksanakan kurikulum TMUA perlu diperhalusi dan memerlukan penelitian yang 
mendalam daripada pihak Kementerian Pelajaran Malaysia 

Antara isu dan masalah yang dihadapi dalam tempoh empat tahun pelaksanaan TMUA ini 
ialah keciciran hafazan secara terkumpul menjadi satu implikasi besar terhadap pencapaian dan 
prestasi murid Tahfiz Model UlulAlbab (TMUA) sekolah-sekolah Kementerian Pendidikan 
Malaysia. Masalah ini jelas kelihatan apabila murid tingkatan tiga yang belum menguasai hafazan 
berdasarkan sukatan yang ditetapkan di juzuk 9-18 memasuki tingkatan empat yang perlu 
menghafaz di juzuk 19-25 sebagaimana yang termaktub dalam sukatan (Jemaah Nazir dan 
Jaminan Kualiti Negeri Perlis, 2017). Hanya 30 orang murid (5.1390) daripada 584 orang murid 
TMUA telah berjaya menghafaz 30 juzukAl-Quran dan sejumlah 70 orang murid (48.6096) 
belum menguasai sukatan hafazan yang ditetapkan semasa mereka di tingkatan tiga dan terus 
meninggalkan juzuk yang berbaki kerana terpaksa menghafaz sukatan baru bermula dari juzuk 
19-25 di tingkatan empat. Keadaan ini akan menyebabkan keciciran hafazan murid terkumpul 
dan bertambah saban tahun dan memberikan implikasi kepada pencapaian objektif TMUA yang 
memerlukan murid untuk menghafaz 30 juzuk Al-Quran (Muhd Zulhilmi Haron , Mohamad 
Khairi Haji Othman & Mohd. Isha Awang,2019). 

Melalui kajian Nik Md Saiful Azizi Nik Abdullah (2016) walaupun secara keseluruhan 
pelajar memahami keperluan mata pelajaran Hifz al-Quran namun terdapat 12 orang (5.790) 
pelajar berpendapat bahawa keperluan mata pelajaran Hifz al-Quran tidak dinyatakan dengan 
jelas dalam kurikulum Tahfiz Model Ulul-Albab. Dapatan kajian juga menunjukkan guru kurang 
memberi saranan terhadap kaedah penulisan dalam hafazan, kurang menjelaskan bahawa 
penulisan boleh mengukuhkan hafazan, kurang menyarankan kaedah penulisan pada ayat-ayat 
yang susah dan kurang memberi keyakinan kepada pelajar bahawa kaedah penulisan boleh 
mengelakkan daripada mudah terlupa (Azmil Hashim, Ab. Halim Tamuri, Misnan Jemali (2013). 
Masalah yang timbul daripada pendekatan yang menjadi amalan guru perlu menuju kepada 
perubahan yang dapat melonjakkan keberhasilan pelajar terutamanya peningkatan tahap 
pencapaian hafazan pelajar. Keciciran pasti berlaku apabila masalah tidak diambil perhatian yang 
serius dan perlu kepada penyelesian atau tindakan daripada guru serta pihak pentadbir sekolah. 


384 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


i.  Maharat al-Quran 

Menurut kajian Sri Andayani Mahdi Yusuf (2019), mendapati walaupun tahap 
pengetahuan dan pemahaman guru tahfiz terhadap pengajaran KBT adalah tinggi namun masih 
terdapat sebilangan guru yang tidak bersedia untuk melaksanakan amalan pengajaran bagi mata 
pelajaran Maharat al-Quran. Hal ini dapat dibuktikan daripada jumlah keseluruhan responden 
iaitu seramai 621 orang, hanya 169 orang guru sangat bersedia dan 176 orang guru bersedia 
untuk melaksanakan amalan pengajaran Maharat al-Quran. Namun masih terdapat 157 orang 
guru kurang bersedia, 79 guru tidak bersedia dan 40 orang guru sangat tidak bersedia 
menggunakan internet bagi silibus pelajaran Maharat al-Quran yang bersesuaian. 

Pengajaran berkualiti menunjukkan keupayaan guru menyampaikan pelajaran dan 
kemahiran sehingga dapat menimbulkan motivasi serta perubahan tingkah laku yang positif 
kepada pelajar. Maka salah satu penekanan yang perlu oleh guru dalam kaedah pengajaran adalah 
cuba mengaitkan isi-isi penting dan pelajaran dengan pengetahuan dan pengalaman pelajar yang 
lalu dan yang sedia ada (King & Menke, 1992). Dalam kajian lepas, didapati kekerapan guru 
TMUA mengaitkan isi pelajaran dengan pelajaran lalu berada tahap sederhana tinggi iaitu 
seramai 41 orang sangat tidak kerap (6.690), 50 orang tidak kerap (8.196) dan 119 orang kurang 
kerap (29.096) menunjukkan masih terdapat guru TMUA yang tidak menerapkan kaedah ini 
dalam pengajaran Maharat al-Quran (Sri Andayani Mahdi Yusuf, 2019). Hasil daripada 
beberapa kajian yang dijalankan, menunjukkan kesediaan guru penting dalam melaksanakan 
pengajaran dan pembelajaran seterusnya pelaksanaan kandungan yang telah termaktub dalam 
program Tahfiz Model Ulul Albab diterapkan sejajar dengan kehendak kementerian. Pelaksanaan 
kaedah pengajaran guru juga dipertingkatkan dari masa ke semasa dengan penggunaan teknologi 
masa Kini agar pelajar tahfiz juga tidak ketinggalan dalam penerokaan ilmu dengan akses yang 
mudah. 


iii. Penggunaan Bahan Bantu Mengajar (BBM) 


Masalah lain yang dikenalpasti antaranya Guru TMUA masih mengamalkan pendekatan 
tradisional (Zainora Daud, 2015; Azmil Hashim, 2010) dan kurang berinovasi (Mohamad 
Marzuqi Abdul Rahim & Azmil Hashim, 2017) serta kurang berkesan (Noor Hisham Md. Nawi 
& Nasrun Hakim Salleh, 2017) semasa PdPc mata pelajaran Hifz al-Quran. Walaupun mereka 
sebenarnya mempunyai kelayakan dan ilmu pengetahuan (Azmil Hashim, Ab. Halim Tamuri & 
Misnan Jemali, 2013). Majoriti guru TMUA lebih cenderung menggunakan kaedah tasmik secara 
meluas (Misnan Jemali, Ab. Halim Tamuri & Azmil Hashim, 2014) serta kaedah talaqqi 
musyafahah dan belum ada kaedah dan pendekatan terkini yang cuba diaplikasikan oleh guru 
(Jemaah Nazir dan Jaminan Kualiti Negeri Perlis, 2017). Guru kurang memberikan perhatian 
dalam aplikasi teknologi dalam PdPc mereka (Mohamad Marzuqi Abdul Rahim & Azmil 
Hashim, 2017). Ini menjadikan PdPc tidak mampu menarik perhatian murid. 


Selain itu, didapati guru kurang memberi penekanan terhadap pembelajaran aktif semasa 
PdPc. Ini merujuk kepada taraf sederhana dengan skor hanya 69.486 hasil pencerapan PdPc yang 
dilakukan terhadap 10 orang guru adalah (Jemaah Nazir dan Jaminan Kualiti Negeri Perlis, 
2017). Pemerhatian semasa Pemeriksaan Penarafan Pelaksanaan Tahfiz Model Ulul Albab 
(TMUA) di SMKA Kedah mendapati daripada jumlah 53 orang guru TMUA, hanya seorang guru 
sahaja mengambil inisiatif dengan menghasilkan buku nota mudah “Buku Maharat Sambil 
Menyanyi”. Di samping itu, guru juga kurang menggunakan Bahan Bantu Mengajar (BBM) 
berbentuk audio mahupun visual berkaitan Qiraat al-Quran sedangkan pihak sekolah 
menyediakan sumber pendidikan yang berkaitan. Masalah ini berpunca daripada guru yang 
kurang berkemahiran dalam mengendalikan BBM dan menganggap BBM sebagai objek yang 
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berasingan dengan bilik darjah (Salmiah Othman & Siti Eshah Mokshein, 2016). Tambahan lagi, 
guru kurang memberikan penekanan penggunaan BBM yang berteknologi ini disebabkan kurang 
pendedahan mahupun persediaan (Mohamad Marzuqi Abdul Rahim, et al. 2016). Kesedaran dan 
galakkan dalam penggunaan BBM berteknologi dalam kalangan guru tahfiz perlu 
dipertingkatkan. Ini kerana keberkesanan pengajaran bergantung sepenuhnya kepada kemahiran 
dan sikap guru tersebut (Muhd Zulhilmi Haron et.al., (2020) 

Walaupun guru TMUA menggunakan peralatan LCD, computer dan laptop semasa sesi 
pengajaran namun masih terdapat guru yang sangat tidak bersedia menggunakan internet bagi 
silibus pelajaran Maharat al-Quran yang bersesuaian. Sebagai seorang guru seharusnya 
menguasai kaedah dan aplikasi teknologi pembelajaran Abad ke-21 yang diterapkan pada masa 
kini dalam PdPc Tahfiz Model Ulul Albab di sekolah. Ini kerana semakin tinggi kesediaan guru 
tahfiz dari segi pengetahuan, kemahiran dan sikap maka semakin cemerlanglah amalan 
pengajaran Kurikulum Bersepadu Tahfiz (KBT) (Sri Andayani Mahdi Yusuf,2019). Kajian 
Mohamad Marzuqi et.al; 2016) menyatakan penggunaan ABH berasaskan teknologi maklumat 
dan komunikasi dalam kalangan pensyarah tahfiz al-Quran juga masih berada pada tahap yang 
rendah. Ini menunjukkan masalah ini perlu ditambahbaik lagi dalam pelaksanaan pengajaran di 
institusi pendidikan tahfiz negara ini. 


Masalah Pelaksanaan Pengajaran Guru Tahfiz Model Ulul Albab 


Pengajaran dan pembelajaran dalam bidang tahfiz al-Quran menuntut golongan pendidik untuk 
meningkatkan kemahiran. Hasil dapatan daripada isu dalam pengajaran Hifz al-Quran dan 
Maharat al-Quran terdapat tiga kemahiran yang dikenalpasti menjadi masalah dalam 
pelaksanaan pengajaran iaitu kemahiran pedagogi, kemahiran psikologi dan kemahiran 
komunikasi. 


i. Kemahiran Pedagogi 


Kejayaan sesuatu pengajaran dan pembelajaran itu berhubungkait kepada kebijaksanaan 
guru menyampaikan pelajaran. Antara isu pendidikan tahfiz adalah berkaitan kaedah dan teknik 
pengajaran tahfiz (Mardhiah Yahaya,2018). Pengajaran guru akan lebih berkesan sekiranya guru 
mempunyai kemahiran pedagogi tahfiz yang sepatutnya dalam proses penyampaian ilmu. Kaedah 
pengajaran tahfiz yang diamalkan masa kini lebih tertumpu kepada bidang konten sahaja, 
sementara bidang pedagogi kurang didedahkan (Abd.Rahman Abd Ghani, 2016). Selain itu, 
proses pengajaran dan pembelajaran tahfiz yang tersusun masih belum dapat dilaksanakan 
dengan sempurna kerana kemahiran ikhtisas perguruan yang ditawarkan dalam institusi-institusi 
pendidikan tidak banyak menyumbang dalam kemahiran ikhtisas perguruan tahfiz (Azmil 
Hashim et. al., 2013).Proses pengajaran dapat dijalankan dengan sempurna apabila guru benar- 
benar bersedia dengan pengetahuan, kemahiran dan sikap yang baik dalam pengajaran. Aspek 
kesediaan guru memberi pengaruh kepada amalan pengajaran guru tahfiz. Kemahiran dalam 
pengajaran tahfiz perlu dikenal pasti agar proses pengajaran dan pembelajaran dapat dijalankan 
secara berkesan (Sri Andayani Mahdi Yusuf,2019). 


Selain itu, perkembangan teknologi yang pesat memerlukan institusi tahfiz terutamanya 
guru perlu menguasai teknologi agar proses pengajaran dan pembelajaran (P&P) menjadi mudah 
dan berkesan (Solahuddin Ismail,2016). Proses pengajaran dan pembelajaran tahfiz perlu kepada 
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kesepaduan pendekatan, amalan pengajaran, penggunaan ABH, interaksi dan adab bagi 
meningkatkan lagi kualiti pembelajaran tahfiz al-Quran demi mencapai pencapaian tahfiz yang 
berkesan (Azmil Hashim,Ab.Halim Tamuri, Misnan Jemali,2013) Faktor yang dikenalpasti punca 
kelemahan dalam pencapaian tahfiz ini adalah kelemahan dalam kaedah pengajaran tahfiz dan 
guru masih menggunakan kaedah tradisional dalam proses pengajaran dan pembelajaran tahfiz 
(Mohamad Marzuki,2008;Azmil Hashim, 2010) Cabaran kesukaran menghafaz adalah cabaran 
yang sangat menuntut sokongan guru agar dapat berkongsi dan memberi panduan tentang kaedah 
hafazan yang sesuai dan berkesan (Fathiyah Mohd Fakhruddin, 2019). Kelemahan dalam 
penggunaan strategi, kaedah dan teknik PdPc adalah faktor yang menyumbang kepada 
kemorosotan pencapaian pelajar (Muhd Zulhilmi Haron, 2019). Guru juga masih menggunakan 
cara pengajaran yang lama berpandukan pengalaman terdahulu dan salah satu punca adalah 
belum ada modul pengajaran tahfiz yang standard untuk diguna pakai dalam proses PdPC (Siti 
Nurjanah Mastor Mustafa et.,al, 2020) Sekiranya masalah ini tidak ditangani dengan perancangan 
strategi yang terancang, pelbagai isu akan timbul yang akhirnya memberi kesan kepada 
pembelajaran dan pencapaian prestasi pelajar. 


ii. Kemahiran Psikologi 


Kepentingan psikologi pendidikan memberikan panduan kepada guru untuk meningkatkan 
kecekapan proses pembelajaran. Menurut Abdul Jalil Othman et.al (2011) kerjaya sebagai guru 
merupakan profesion yang memerlukan ilmu pengetahuan dan latihan dalam pengetahuan 
psikologi kerana berhubungkait rapat dengan manusia.Guru dapat memahami perbezaan individu 
pelajar, dapat mewujudkan suasana pembelajaran yang kondusif di dalam kelas, dapat 
menjalankan pemilihan strategi dan metode pembelajaran, dapat memberikan bimbingan kepada 
pelajar dan menilai hasil pembelajaran (Abd Majid Mohd. Isa dan Rahil Mahyuddin,1997). 
Melengkapkan guru dengan teori dan prinsip psikologi akan membantu meningkatkan kualiti 
pengajaran dalam bilik darjah serta membantu guru menggunakan teknik motivasi yang berkesan 
seterusnya mewujudkan hubungan baik diantara guru dan muridnya. Masalah persediaan aspek 
psikologi akan menjadi cabaran kepada guru untuk belajar menguasai kemahiran ini kerana 
berhadapan dengan pelajar memerlukan komitmen yang tinggi. 

Guru tahfiz perlu mengenal pasti keupayaan murid menghafal al-Quran dan terus 
berusaha memastikan murid mengekalkan minat dalam menghabiskan hafazan terutamanya di 
saat pelajar merasa kurang semangat. Selain itu, guru menjadi faktor kepada sistem sokongan 
yang memberi kesan kepada kecemerlangan murid. Murid aliran tahfiz yang memerlukan masa 
dan sistem sokongan yang mampan bagi membantu mereka menghafaz juzuk al Quran dengan 
baik (Norlizah Che Hassan et.al., 2017) . Bimbingan dan bantuan guru dalam proses hafazan al- 
Quran dengan memberi semangat, nasihat dan ketegasan guru menjadi faktor pendorong kepada 
minat murid menghafaz al-Quran (Syarifah Noorhidayah binti Syed Aziz, 2020). 


iii. Kemahiran Komunikasi 


Kajian Sohana Abdul Hamid dan Hairun Najuwah Jamali (2017) menjelaskan bahawa 
kemahiran komunikasi adalah satu proses yang mampu - memberi impak kepada minda 
individu yang lain. Menjadi cabaran kepada guru mempersiapkan diri dengan kemahiran 
komunikasi berkesan bagi memudahkan penyampaian sesi pengajaran dan pembelajaran di dalam 
kelas. Hasil kajian penerapan KBAT dalam pengajaran dan pembelajaran KBD dan KBT, 
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menunjukkan dapatan kajian bagi kemahiran komunikasi bahasa memperlihatkan hampir 5090 
guru menyatakan tidak yakin menggunakan Bahasa Arab dalam pengajaran. Ini menunjukkan isu 
tahap penguasaan bahasa arab dalam pengajaran di kalangan guru perlu dititikberatkan (Bahagian 
Pendidikan Islam KPM, 2021). Khairul Anuar A. Rahman (2012) menyatakan sebagai seorang 
guru yang berkesan, seseorang perlu menguasai kesemua bidang komunikasi ini. Demikian juga 
menurut Sri Andayani Mahdi Yusuf (2019) dalam kajiannya menunjukkan amalan pengajaran 
boleh ditingkatkan dengan menggunakan kemahiran berkomunikasi secara berkesan. 

Peranan guru tidak dapat dipisahkan daripada proses berkomunikasi dengan pelajar untuk 
menyampaikan ilmu kerana ia adalah amanah Allah S.W.T. Komunikasi yang berkesan adalah 
faktor penyumbang besar kepada kefahaman, pencapaian dan perubahan sahsiah seseorang 
pelajar (Sohana Abdul Hamid & Hairun Najuwah Jamali, 2017). Menjadi cabaran kepada guru 
berhadapan dengan pelajar yang berbeza tahap penguasaan dan kesediaan terhadap pelajaran. 
Pentingnya kemahiran komunikasi ada pada guru bagi mendepani situasi pelajar dalam bilik 
darjah. Sebagaimana menurut Ab. Halim (2005) menyatakan proses pendidikan yang berkesan 
memerlukan interaksi berkesan antara guru dengan murid. Hal ini menunjukkan betapa 
komunikasi berkesan memberikan impak yang positif dalam hubungan guru dan murid di 
sekolah. Guru juga perlu sentiasa memberi dorongan dan motivasi kepada murid agar 
mereka terus bersemangat untuk menghafaz al-Quran (Siti Norjanah Mastor Mustafa et.al., 
2020). Maka guru hendaklah prihatin dan mengambil berat dengan penguasaan kemahiran 
terutamanya dalam bidang komunikasi berkesan. 


Cabaran Pelaksanaan Pengajaran Guru Tahfiz Model Ulul Albab 


Pelaksanaan pengajaran Hifz al-Quran dan Maharat al-Quran bukan sesuatu yang mudah. Guru 
berdepan dengan pelbagai bentuk cabaran yang memerlukan usaha berterusan dilakukan demi 
mencapai matlamat yang dikehendaki. Antara cabaran yang dikenalpasti daripada aspek diri guru, 
cabaran yang berlaku pada pelajar dan bahan pengajaran. 


i) Guru TMUA 


Guru tahfiz sebagai penggerak utama pelaksanaan pengajaran al-Quran di sekolah 
menengah Tahfiz Model Ulul Albab. Menjadi cabaran kepada guru untuk membina potensi 
seorang diri yang mampu menguasai kemahiran sebagai guru tahfiz yang berkesan. Menurut Siti 
Suriyani Sulaiman (2018) menyatakan sehebat manapun kaedah dan teknik yang ada, ia mungkin 
tidak akan berjaya sekiranya guru dan juga pihak yang terlibat dalam mengajar al-Quran tidak 
berusaha mengaplikasikan teknik dan kaedah yang baik itu dalam sesi pengajaran dan 
pembeajaran. Guru perlu mengupayakan diri dengan kepakaran bidang pengajaran tahfiz 
terutama pendedahan kepada murid dengan metode-metode penghafazan yang terkini dan tidak 
menekankan metode yang guru amalkan semata-mata. 

Guru didapati mengajar mengikut pengalaman terdahulu dan antaranya agak 
membosankan kerana menggunakan cara pengajaran yang lama. Hal ini juga berpunca 
daripada tiada modul pengajaran tahfiz yang standard untuk diguna pakai dalam proses PdPC 
(Siti Norjanah Mastor Mustafa et.al., 2020). Maka menjadi cabaran kepada guru tahfiz 
mempersiapkan diri dengan ilmu pengetahuan dan kemahiran yang sempurna dalam 
menyampaikan ilmu kepada pelajar. 


ii) Pelajar 
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Tahap pemahaman dan penguasaan pelajar tahfiz adalah berbeza mengikut keupayaan 
masing-masing. Masalah yang sering berlaku dalam kalangan pelajar adalah daripada aspek 
pencapaian dan prestasi. Terdapat keciciran hafazan murid yang terkumpul setiap tahun 
pengajian menyebabkan mereka gagal menghabiskan sukatan hafazan sebanyak 30 juzuk 
sepanjang pengajian selama lima tahun di sekolah menengah (Siti Norjanah Mastor 
Mustafa,2020). 

Pelaksanaan pengajaran guru tahfiz secara berkesan perlu ditingkatkan dengan sistematik. Hal 
ini kerana cabaran dalam meningkatkan prestasi pelajar memerlukan kerjasama daripada semua 
pihak khususnya pihak pentadbir sekolah, guru-guru dan ibubapa. Usaha memperkasakan 
institusi tahfiz memerlukan perancangan berterusan agar objektif melahirkan para huffaz 
cemerlang berhasil dengan impak yang terbaik. Ia sekaligus mengukuhkan institusi tahfiz yang 
mampu melahirkan generasi Ulul Albab yang beriman, bertakwa, berilmu, berakhlak mulia, 
berketrampilan, bertanggungjawab dan berbakti kepada agama, bangsa dan negara. 


iti) Bahan Pengajaran 


Sejak program Tahfiz Model Ulul Albab (TMUA) diperkenalkan pada tahun 2014,sehingga 
kini bahan bantu mengajar bagi mata pelajaran Hifz al-Quran dan Maharat al-Quran masih 
terhad ( Muhd Zulhilmi Haron et.al., 2020). Penggunaan BBM dengan teknologi seiring 
perubahan masa kini sangat membantu keberkesanan pengajaran guru. Oleh itu, guru perlu 
memperkasakan pengajaran dengan lebih bermakna memandangkan sumber pengajaran masih 
kurang. Hal ini memerlukan usaha guru untuk lebih kreatif dan inovatif dalam melaksanakan 
pengajaran dan pembelajaran yang lebih berkesan. Situasi ini menjadi cabaran kepada 
pelaksanaan pengajaran tahfiz untuk mencapai objektif dalam hasil pembelajaran guru. 


Guru TMUA perlu mempelbagaikan penggunaan bahan bantu mengajar dalam pengajaran 
serta bijak menentukan, menyesuaikan dan mengolah BBM agar ia bersesuaian dengan kehendak 
dan citarasa murid. Bahkan guru TMUA disarankan agar menggunakan teknologi moden dalam 
menyediakan BBM dalam usaha menarik minat murid (Muhd Zulhilmi Haron et.al., 2020). 


Kesimpulan 


Keberkesanan pelaksanaan pengajaran guru tahfiz di sekolah Tahfiz Model Ulul Albab 
memberikan impak positif kepada kemenjadian pelajar. Selain itu, guru mampu mencapai 
keberhasilan dalam penyampaian pelajaran terutamanya bagi subjek Hifz Al-Quran dan Maharat 
Al-Quran apabila pelajar dapat mencapai tahap penguasaan tertinggi dalam pelajaran. Hal ini, 
bukan lah sesuatu yang mudah untuk dicapai bahkan memerlukan latihan dan kemahiran guru 
tahfiz dalam bidang pengajaran. Penguasaan terhadap ilmu seorang guru juga diperlukan bukan 
sahaja dalam menyampaikan silibus pelajaran semata-mata tetapi juga dalam mendepani setiap 
masalah dan cabaran yang timbul. 


Hasil kajian ini mendapati masalah dan cabaran yang dihadapi oleh guru ialah sebilangan 
guru tidak bersedia untuk melaksanakan amalan pengajaran bagi matapelajaran Maharat al- 
Quran, guru kurang memberi penekanan terhadap pembelajaran aktif semasa PdPc, Guru TMUA 
masih mengamalkan pendekatan tradisional dan kurang berinovasi seterunya tidak semua guru 
TMUA menerapkan perkaitan isi pelajaran dengan pelajaran lalu. Dalam pengajaran Hifz al- 
Quran, guru hanya memberikan tumpuan kepada hafazan murid, kurang mengaitkan secara 
bersepadu dan perkaitan antara ilmu al-Quran yang dipelajari dengan kehidupan seharian, guru 
TMUA juga kurang menekankan aktiviti tahriri dan tahdir. Selain itu, tahap kesediaan guru dari 
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aspek pengetahuan isi kandungan Hifz al-Quran bagi memperuntukan waktu tahriri hafazan pada 
waktu malam tidak mencapai 10096 kesediaan guru. 


Jesteru, mengenalpasti masalah dalam pelaksanaan pengajaran guru perlu dikaji secara 
terperici dan teliti agar tindakan penambahbaikkan dapat dilakukan. Refleksi guru 
memperlihatkan hasil dan impak terhadap pelaksanaan pengajaran serta dapat melihat 
perkembangan pelajar terutama dalam penguasaan ilmu atau pelajaran secara berterusan. Selain 
itu, masalah yang berlaku menjadi cabaran kepada guru tahfiz mempersiapkan diri dengan 
kemahiran khususnya dari aspek pedagogi, psikologi dan komunikasi. Sebagai seorang pendidik 
sentiasa bersedia dan mempersiapkan diri dengan apa jua cabaran yang berlaku samada cabaran 
dalaman mahupun luaran. 


Oleh itu, masalah dalam pelaksanaan pengajaran guru tahfiz perlu diambil perhatian. 
Kesan daripada kelemahan kaedah pengajaran guru dalam bilik darjah akan memberi implikasi 
kepada pelajar. Hal ini menyebabkan sedikit sebanyak akan memberi kesan terhadap pencapaian 
akademik sekolah. Jika berterusan, hasrat melahirkan pelajar yang seimbang dari aspek agama 
dan akademik tidak dapat dicapai sepenuhnya. 


Rujukan 


Ab.Halim Tamuri. (2005). Hala Tuju dan Cabaran Pendidikan Islam dalam Era Globalisasi. 
Kerta Kerja Seminar Pendidikan dan Penghayatan Islam. Jabatan TITAS, Universiti 
Pendidikan Sultan Idris, Tanjong Malim, 1 Mac. 

Abd Majid Mohd Isa dan Rahil Mhyuddin. (1997). Psikologi pendidikan.Publication Information: 
Longman, Petaling Jaya. Selangor Darul Ihsan :ISBN: 9789837408395. 

Abdul Jalil Othman, Normarini Norzan, Ghazali Darusalam dan Saedah Siraj.(2011). Cabaran 
Guru Program Linus dalam Pengajaran dan Pembelajaran Bahasa. Masalah Pendidikan, 
34, 2011.Fakulti Pendidikan Universiti Malaya. Kuala Lumpur. Malaysia. 

Azmil Hashim. (2010). Penilaian Pelaksanaan Kurikulum Tahfiz Darul Quran dan Maahad 

Tahfiz al-Quran Negeri. Tesis Ijazah Doktor Falsafah. Universiti Kebangsaan Malaysia 

Azmil Hashim, Ab. Halim Tamuri dan Misnan Jemali. (2013).Latar Belakang Guru Tahfiz Dan 

Amalan Kaedah Pengajaran Tahfiz Al-Quran Di Malaysia.The Online Journal of Islamic 
Education January 2013, Vol. 1 Issue 1. 

Azmil Hashim, Ab. Halim Tamuri, Misnan Jemali. (2013). The Online Journal of Islamic 
Education January 2013, Vol. 1 Issue 1 .0jie.um.edu.my. Latar Belakang Guru 
Tahfiz Dan Amalan Kaedah Pengajaran Tahfiz Al-Quran Di Malaysia. 

Bahagian Pendidikan Islam, KPM. (2021). Kajian Penerapan Kemahiran Berfikir Aras Tinggi 
(KBAT) dalam Pengajaran dan Pembelajaran Bagi Kurikulum Bersepadu Dini (KBD) 
dan Kurikulum Bersepadu Tahfiz (KBT). Unit Penyelidikan dan Pembangunan Pendidikan 
Islam, Bahagian Pendidikan Islam, Kementerian Pendidikan Malaysia. Selangor Darul 
Ehsan. 

Fathiyah Mohd Fakhruddin, Ahmad Fauzi Mohd Ayub, Norlizah Che Hassan, Wan Marzuki Wan 
Jaafar dan Lukman Abd Mutalib. (2019). Cabaran Pembelajaran dan Sokongan yang 
Diperlukan oleh Murid Tahfiz di Sekolah Agama Bantuan Kerajaan Terpilih di Malaysia 
(Learning Challenges and Support Needed by Tahfiz Students at Selected Government- 
Funded Religious Schools in Malaysia). JOSS — Journal of Quran Sunnah Education and 
Special Needs Vol. 3, December 2019, no. e-ISSN 2590-3799. 


390 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Khairul Anuar A. Rahman. (2012). Disposisi Guru Berkesan: Personaliti dan Kemahiran 
KomunikasiEffective Teacher Dispositions: Personality Traits and Communication Skills. 
Akademika 82(2) 2012: 37-44. Makalah / Article. 
http://ejournals.ukm.my/akademika/article/view/2765/1790. 

King, D. & Menke, J. (1992). Providing the instructors note: An effective additional 
to student notetaking. Educational Psychologist, 20,33-39. 

Mardhiah Yahaya. (2017). Penilaian Program Tahfiz Ulul Albab Di Maktab Rendah 
Sains MARA. (Tesis Sarjana) Universiti Pendidikan Sultan Idris. 

Mardhiah Yahaya. (2018). Isu Dan Cabaran Pendidikan Tahfiz : Satu Analisis. Conference: 
Persidangan Antarabangsa Sains Sosial Dan Kemanusiaan Kali Ke 3, PASAK3 2018, At 
KUIS. eISBN: 978-967-2122-47-0. 

Mardhiah Yahaya dan Zetty Nurzuliana Rashed. (2018). Amalan Guru Hafazan Dalam 
Pengajaran dan Pembelajaran Di Maktab Rendah Sains Mara (MRSM) Ulul Albab.Jurnal 
Hal Ehal Islam dan Warisan Selangor. Bil.2 No.1 2018. E-SSN 2600-7509. 

Mohd Khairuddin Abdullah , Khalid Hj Johari , Ag Yusof Ag Chuchu dan Halimah Laji. (2014). 
Komunikasi Guru Dalam Bilik Darjah dan Tingkah Laku Delinkuen Murid Sekolah 
Menengah. Jabatan Pendidikan Sabah. Jurnal Pemikir Pendidikan (Journal For 
Educational Thinkers) Vol. 5, Pp. 59-77, ISSN 1985-3637 (Print) @ Universiti Malaysia 
Sabah, 2014. 

Muhammad Hafiz Salleh (2021). Mendepani Isu dan Cabaran dalam Pendidikan Tahfiz Al-Quran 
di Madrasah-Madrasah Tahfiz. Webinar Serantau : Kelestarian Pendidikan Tahfiz Pasca 
Pandemik Covid-19 (22 September 2021). 

Muhd Zulhilmi Haron, Mohamad Khairi Othman dan Mohd. Isha Awang. (2019). Keperluan 
Penilaian Pelaksanaan Kurikulum Tahfiz Model Ulul Albab (Tmua) Sekolah Menengah 
Kementerian Pendidikan Malaysia. Practitioner Research Vol. 1, July, 2019, 289-316. 

Muhd Zulhilmi, Muhd Zulhilmi Haron, Mohd Muslim Md Zalli, Siti Noor Aneeis Hashim, 
Ahmad Rusli Abdul Gani dan Ismail Salleh. (2020). Penggunaan Bahan Bantu Mengajar 
Berteknologi dalam Pengajaran Guru Tahfiz Model Ulul Albab (TMUA). Al-Hikmah 12 
(2) 2020:1-17. 

Nik Md Saiful Azizi Nik Abdullah, Rabi'atul Athirah Muhamad Isa dan Rosma Osman. (2016). 
Pelaksanaan Mata Pelajaran Hifz Al-Quran Berdasarkan Kurikulum Tahfiz Model Ulul 
Albab: Kajian Di Sekolah Menengah Kebangsaan Agama Kuala Lumpur. Dlm Buku 
Memperkasa Generasi Penghafaz Al-Quran. 

Nor Adzimah Subirin, Nor Hayati Alwi, Fathiyah Mohd Fakhruddin, Umi Kalthom Abdul Manaf 
dan Siti Suria Salim (2017). Ulul Albab Generation: Roles of Ulul Albab Teachers 
inMalaysian Selected School. International Journal of Academic Research in Business 
and Social Sciences. Vol. 7, Special Issue - 4th International Conference on Educational 
Research and Practice 2017 ISSN: 2222-6990. 

Norlizah Che Hassan Fathiyah Mohd Fakhruddin ,Ahmad Fauzi Mohd Ayub dan Lukman Abd 
Mutalib. (2019). Cabaran Pembelajaran dan Sokongan yang Diperlukan oleh Murid 
Tahfiz di Sekolah Agama Bantuan Kerajaan Terpilih di Malaysia (Learning Challenges 
and Support Needed by Tahfiz Students at Selected Government-Funded Religious 
Schools in Malaysia). JOSS -Journal of Quran Sunnah Education and Special NeedsVol. 
3, December 2019, no. e-ISSN 2590-3799. 

Noor Fadilah Ambo & Siti Eishah Mokhsein (2019). Trend & Isu Dalam Pembelajaran 
Kurikulum Tahfiz Model Ulul Albab (TMUA) Di Malaysia. Volume: 4 Issues: 27 
(December 2019) pp.16-25)J Journal of Islamic, Social, Economics and Development 
(JISED) eISSN: 0128-1755 Journal website: www.jised.com. 


391 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Noornajihan Jaafar dan Abd Halim Tamuri (2013). Hubungan Antara Efikasi Kendiri dengan 
Kualiti Guru Pendidikan Islam Sekolah Menengah Kebangsaan Malaysia. Journal of 
Islamic and Education 5(1),2013 41-60. 

Sharifah Noorhidayah Syed Aziz, Mastor, K.A dan Izuli Dzulkifli (2020). Faktor yang Mendorong 
Minat Menghafaz Al-Quran dalam Kalangan Pelajar Tahfiz. Seminar Antarabangsa Isu-isu 
Pendidikan (ISPEN 2020). E-ISSN:2773-5001.10November 2020. Kolej Universiti Islam 
Antarabangsa Selangor (KUIS). 

Siti Norjanah Mastor Mustafa (2020). Tahap Pencapaian Hafazan Murid TMUA Sekolah Menengah. 
AL-HIKMAH Jilid 12 ISSN 1985-6822 2020M. No. 2. 1442. 

Siti Suriyani Sulaiman. (2018). Kaedah Hafazan : Suatu Tinjauan Ringkas .E-Journal of Islamic 
Thought and Understanding Volume 2 Issue 1 January 2018 Http://Ejitu.Uitm.Edu.My/ E- 
ISSN:2006-9617 .Page 44. 

Solahuddin bin Ismail. (2016). Institusi Tahfiz Di Malaysia: Prospek Dan Cabaran. 

Simposium Antarabangsa Tahfiz sempena Sambutan 50 Tahun Jubli Emas Darul 
Quran.Jabatan Kemajuan Islam Malaysia (JAKIM) bertempat di Institut Latihan 
IslamMalaysia (ILIM) Bangi Selangor pada 23-24 November 2016. 

Sohana Abdul Hamid dan Hairun Najuwah Jamali (2017).Islam Transformatif: Journal of Islamic 
Studies Vol.l, No.l, Januari-Juni 2017 Komunikasi Berkesan Membina 
SahsiahPelajar.http://ejournal.iainbukittinggi.ac.id/index.php/islamt/article/view/ 333/ 
166. 





392 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


ANALISIS PENTAFSIRAN AKIDAH DALAM SURAH AL-FATIHAH, 
TAFSIR AL-AZHAR 


Muhammad Yusry Affandy bin Md Isa (Corresponding author) 
Fakulti Pengajian Quran Dan Sunnah, Universiti Sains Islam Malaysia, 71800 Nilai, Negeri 
Sembilan, Malaysia. 
Tel: 460134004153, E-Mail: yusry affandy@usim.com 


Mohd Nur Adzam Bin Rasdi, USIM 


Abstrak 


Hamka (w.1981M) selaku pengarang kitab Tafsir al-Azhar telah menekankan perihal akidah 
dalam pentafsiran Surah al-Fatihah. Pentafsiran akidah dilakukan berpandukan metodologi 
pentafsiran tersendiri yang mencetuskan pentafsiran yang sarat dengan prinsip-prinsip khas 
berhubung akidah. Kajian kualitatif ini berobjektif untuk menganalisis metodologi pentafsiran 
pentafsiran Surah al-Fatihah. Seterusnya kajian berperanan mengeluarkan dan menjelaskan 
prinsip akidah yang wajar dijadikan pedoman dalam kehidupan muslim. Kajian ini penting dalam 
menjelaskan bahawa pentafsiran Surah al-Fatihah dalam Tafsir al-Azhar sentiasa konsisten 
dengan prinsip akidah yang sahih. Kaedah kajian ini mengaplikasikan kaedah induktif bagi 
mendapatkan fakta-fakta akidah di dalam pentafsiran Surah al-Fatihah. Kaedah deskriptif pula 
dijalankan bagi menghuraikan metodologi pentafsiran dan mewujudkan senarai prinsip akidah di 
bawah pemikiran Hamka. Dapatan kajian menunjukkan pentafsiran Surah al-Fatihah 
mengunapakai gabungan kaedah pentafsiran al-ma'thur dan al-ra'yi. Setiap pentafsiran ayat 
mengandungi prinsip akidah yang selari dengan akidah Ahl al-Sunnah wa al-Jama'ah. Keimanan 
kepada Allah S.W.T sentiasa ditekankan pada setiap ayat dan mempunyai kesamaan dengan 
kenyataan sebahagian kitab akidah dalam aliran salaf dan khalaf. 


Kata kunci: pentafsiran, akidah, Surah al-Fatihah, Tafsir al-Azhar, HAMKA 


Pendahuluan 


Tafsir al-Azhar merupakan antara kitab tafsir versi moden yang tersohor di Nusantara. Hamka 
atau nama sebenarnya Haji Abdul Malik bin Karim Amrullah (1908-1981) telah mengarang 
Tafsir al-Azhar merangkumi pentafsiran 30 juz al-Quran. Hamka banyak mengarang tulisan 
ilmiah meliputi tiga bidang penulisan iaitu bidang agama, sastera dan penulisan ilmiah (Ahmad 
Nuruddin, 2002). Menurut penelitian Prof. Dr. Mohammad Redzuan Othman (2008), Hamka 
telah menghasilkan sebanyak 118 buah buku daripada pelbagai disiplin ilmu. Dalam bidang 
agama, karya terbesar yang dihasilkan ialah Tafsir al-Azhar. Hamka berjaya mentafsirkan setiap 
ayat al-Quran berasaskan pelbagai disiplin ilmu dan metodologi tersendiri termasuklah 
mengaplikasikan dakwah yang menarik. 


Penekanan perihal akidah begitu ketara dalam pentafsiran Surah al-Fatihah yang terkandung 
pada permulaan Tafsir al-Azhar. Hamka mentafsirkan dengan pelbagai pendekatan dan 
menekankan perihal akidah pada setiap ayat. Kajian kualitatif ini berobjektif untuk mendedahkan 
metodologi pentafsiran yang digunakan Hamka dalam mentafsirkan Surah al-Fatihah. 
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Seterusnya kajian berperanan mengeluarkan dan menjelaskan prinsip akidah menurut perspektif 
Hamka untuk dijadikan pedoman dalam kehidupan muslim. 


Metodologi Pentafsiran Surah Al-Fatihah 


Hamka mentafsirkan Surah al-Fatihah dengan menggunapakai pendekatan tafsir bi al-ma'thur 
dan tafsir bi al-ra'yi. Pendekatan tafsir bi al-ma'thur bermaksud pentafsiran al-Quran yang 
mengutamakan sandaran kepada nas-nas naqli dan pendapat di kalangan Sahabat dan Tabi'in (al- 
Dhahabi, 2005). Pendekatan tafsir bi al-ra'yi pula bermaksud pentafsiran al-Quran yang 
mengutamakan penerangan makna ayat dengan menggunakan perantaraan ijtihad tersendiri (al- 
Qattan, 2000). Metodologi pentafsiran Hamka dalam Surah al-Fatihah dapat dirangkumkan 
seperti berikut: 


a) Mengemukakan Pendapat Ulama 


Hamka mengemukakan pendapat ulama sebagai maklumat tambahan dan sokongan terhadap 
pentafsiran sesuatu ayat. Pendapat ulama yang dimaksudkan ialah pendapat ulama tafsir yang 
bukan kalangan Sahabat dan Tabi'in. Hamka telah menggunakan metod ini pada ayat 6 dan 7 
Surah al-Fatihah. Hamka mengemukakan pendapat Fudhail bin “Iyadh (w.187H.) yang 
menyebut Sirat al-Mustaqim ialah jalan yang menyampaikan kepada kefarduan haji 
(Ibid.,:1:88). Dalam mentafsirkan ayat terakhir Surah al-Fatihah, Hamka telah 
mengemukakan empat jenis golongan sesat menurut perspektif Sayyid Rashid Rida daripada 
sumber Tafsir al-Manar. 


Di samping itu, Hamka juga mengemukakan pendapat ulama secara umum. Beliau 
mengemukakan pendapat sebahagian ahli tafsir yang menegaskan manusia yang beriman perlu 
memohon tiga bentuk permohonan dalam bermunajat kepada Allah S.W.T. Pertama; al-irshad 
iaitu memohon anugerah kebijaksanaan untuk membezakan antara perkara yang benar dan 
perkara yang salah. Kedua; al-tawfiq iaitu petunjuk yang bertepatan dengan kehendak Tuhan. 
Ketiga; al-dilalah iaitu petanda-petanda atau ilham yang menghindarkan diri daripada sesuatu 
yang berbahaya (Ibid.,:1:87). 


b) Menerangkan Makna Kalimah dan Syair Bahasa Arab 


Hamka sering menerangkan makna kalimah-kalimah penting yang bersangkutan isi Surah al- 
Fatihah iaitu kalimah Allah, al-Rahman, al-Rahim, rab, al- “alamin, malik dan isti'anah. Dalam 
menerangkan makna, terdapat dua metod yang digunakan Hamka. Pertama; menerangkan makna 
dengan disandarkan kepada pendapat ahli Bahasa Arab. Contohnya, Hamka menyatakan menurut 
pendapat Raghib al-Asfahani, kalimah Allah adalah kalimah khas yang hanya ditujukan kepada 
zat Yang Maha Kuasa. Kalimah ini sedia digunakan masyarakat Arab sebelum perutusan Nabi 
Muhammad S.A.W. Kalimah Allah berasal dan berkembang kesan daripada kalimah Ilah yang 
bermaksud Tuhan (Ibid..,:1:75). 


Kedua; menerangkan makna sesuatu kalimah dengan kefahamannya. Contohnya, dalam 
pentafsiran ayat 2 Surah al-Fatihah, Hamka menerangkan makna al-'alamin sebagai seluruh 
kejadian melainkan Allah S.W.T. Tuhan tidak termasuk dalam perihal kejadian (Ibid.,:1:79). 
Dalam pentafsiran ayat 4 Surah al-Fatihah, Hamka menerangkan makna kalimah malik adalah 
bererti menguasai Hari Pembalasan. Selanjutnya beliau menerangkan apabila kalimah ini dibaca 
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tanpa huruf alif maka akan membawa makna Tuhan yang mempunyai Hari Pembalasan 
(Ibid.,:83). 


Di samping menerangkan makna kalimah, Hamka telah memasukkan sebuah syair Arab seperti 
dalam pentafsiran ayat 4 Surah al-Fatihah. Syair Arab tersebut menyentuh hakikat perjalanan 
hidup manusia sering berdepan dengan masalah ketidakadilan sesama manusia. Hamka ingin 
mengaitkan kandungan syair tersebut sebagai perbandingan hakikat alam akhirat. Penguasaan 
Allah S.W.T. terhadap urusan akhirat adalah bebas daripada kemelut yang pernah berlaku di 
dunia (Ibid..,:1:83). 


c) Menerapkan Pengetahuan Ideologi dan Falsafah 


Pentafsiran ayat terakhir Surah al-Fatihah disempurnakan dengan menerapkan pengetahuan 
ideologi dan falsafah. Hamka memasukkan fakta tentang gerakan Deisme di Eropah. Gerakan ini 
mengakui kewujudan Tuhan tetapi menolak perutusan rasul dalam ajaran agama. Golongan 
sebegini melibatkan ahli-ahli falsafah di Barat dan mereka dapat dibahagikan kepada dua 
golongan. Golongan pertama ialah ahli falsafah yang mengakui kewujudan Tuhan atau berpegang 
dengan konsep kerohanian namun menolak peraturan-peraturan agama. Golongan kedua ialah 
ahli falsafah yang berkeyakinan terhadap konsep kepelbagaian Tuhan atau polytheisme 
(Ibid.,1:94). Hamka juga menyentuh ajaran Nur Muhammad yang ada diamalkan di kalangan 
umat Islam. Golongan sebegini memegang falsafah al-haqiqah al-Muhammadiyyah iaitu 
fahaman Allah S.W.T. menjelma dalam alam ini dan jelmaan Tuhan tercetus dalam perutusan 
Nabi Muhammad S.W.T. (Ibid.,1:94). 


Hamka menerapkan pengetahuan ideologi dan falsafah sebagai sokongan ilmu tambahan. Beliau 
tidaklah sama sekali menyakini pengetahuan tersebut. Hamka memasukkannya untuk tujuan 
perbandingan akidah dan mahu mendedahkan kepincangan fahaman berbanding pegangan tauhid 
yang suci bersih dalam ajaran Islam. Dalam konteks ini, pentafsiran bukan sahaja berdiri di atas 
akidah Islam bahkan turut dicambahkan pengetahuan idealisme asing bagi menyerikan 
persembahan pentafsiran Surah al-Fatihah. 


d) Menterjemahkan Dengan Makna Menyeluruh 


Pada awal pentafsiran, Hamka meletakkan terjemahan yang merangkumi ketujuh-tujuh ayat 
Surah al-Fatihah. Metod yang digunakan ialah terjemahan maknawiyyah iaitu terjemahan yang 
mengutamakan gambaran maksud dan tujuan ayat yang sempurna (Khairuddin, 2013). 
Terjemahan tidak dilakukan secara harfiyyah atau terjemahan perkata namun tetap terjemahan 
berjaya meliputi makna ayat yang menyeluruh. Terjemahan Surah al-Fatihah ditampilkan 
seperti berikut (Ibid.,1:75): 


Dengan nama Allah, Yang Maha Murah, Maha Penyayang. Segala puji-pujian untuk 
Allah, Pemelihara semesta alam. Maha Murah, Maha Penyayang. Yang mempunyai Hari 
Pembalasan. Hanya Engkaulah yang kami sembah, dan hanya kepada Engkau saja kami 
memohon pertolongan. Tunjukilah kami jalan yang lurus. Jalan orang-orang yang telah 
Engkaukurniai nikmat atas mereka; bukan (jalan) orang-orang yang sesat. 


e) Memasukkan Kisah Iktibar 


Hamka telah memasukkan kisah iktibar dalam pentafsiran ayat 3 dan 7 Surah al-Fatihah. Kisah 
iktibar yang dimaksudkan adalah kisah yang berkaitan dengan kisah kebaikan yang dilakukan 
individu berpengaruh dalam hidup Hamka dan kisah tauladan masyarakat. Sebagai contoh, 
Hamka menyentuh kisah ayahandanya Syeikh Abdulkarim Amrullah yang memelihara seekor 
kucing dengan penuh kasih sayang. Beliau memelihara kucing sehinggalah ke penghujung hayat 
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(Ibid.,:1:81). Hamka juga memasukkan kisah seekor anjing yang setia dengan tua yang 
memeliharanya. Akhirnya anjing itu mati di stesen keretapi setelah menanti tuannya yang tidak 
kunjung tiba dari sebuah perjalanan yang jauh. Hamka menceritakan masyarakat di kawasan itu 
sudi menguburkan anjing di kawasan sekitar stesen keretapi. Dengan paparan kisah-kisah ini, 
Hamka ingin memaparkan iktibar bahawa kasih sayang sesama manusia dan haiwan adalah 
sesuatu yang amat dihargai Allah selaku Tuhan Yang Maha Pemurah lagi Maha Penyayang. 
Segala bakti manusia pasti berbalas di sisi-Nya (Ibid.,:1:82). 


ff) Mengunakan Dalil Naqli 


Meskipun kebanyakan metod pentafsiran menggunapakai kaedah tafsir bi al-ra'yi, namun 
Hamka tidak mengabaikan kaedah tafsir bi al-ma'thur yang berasaskan dalil naqli yang 
bertunjangkan nas al-Quran dan hadith. Pendalilan nas al-Quran telah digunakan dalam 
pentafsiran ayat 3, 4, 5 dan 7 Surah al-Fatihah. Menerusi metod pendalilan naqli, Hamka 
menggunakan ayat al-Quran sebagai hujah dan bahan sokongan dalam bentuk berikut: 


a. Teks ayat al-Quran: Hamka menampilkan teks al-Quran beserta terjemahan dan 
kedudukan ayat di dalam al-Quran. Sebagai contoh, dalam pentafsiran ayat 3 Surah al- 
Fatihah, Hamka mendatangkan dalil daripada ayat 17 Surah al-Balad. Beliau 
menyatakan bahawa untuk mendapatkan limpahan rahmat Tuhan Yang Maha Pemurah, 
masyarakat Islam mestilah hidup saling bantu-membantu sebagaimana tuntutan ayat 17 
Surah al-Balad (Ibid.,:1:82-83). 


b. Munasabat ayat al-Quran: Hamka mengaitkan munasabat (hubungan 
kesinambungan) ayat al-Quran tertentu tanpa mendatangkan ayat yang penuh. Kaedah 
ini dilakukan dalam pentafsiran ayat 4 dan 5 Surah al-Fatihah. Sebagai contoh, Hamka 
menyatakan ayat 4 Surah al-Fatihah mempunyai perkaitan erat dengan ayat 3 Surah al- 
Fatihah itu sendiri. Pentafsirannya menghuraikan bahawa al-Rahim dalam ayat ke-3 
merupakan nama Allah yang menjanjikan rahmat, perlindungan dan kebahagian buat 
manusia yang beriman di akhirat. Tatkala dibaca bersama ayat ke-4 Surah al-Fatihah, 
maka mencetuskan fahaman yang seimbang dalam menghayati akidah kepada Allah 
S.W.T. Fahaman yang timul ialah manusia perlu mengetahui kemuliaan Allah S.W.T. 
dan seterusnya melakukan pengabdian dan pemujaan supaya beroleh rahmat-Nya 
disebabkan Dia sajalah Tuhan yang menguasai hal ehwal akhirat (Ibid.,:1:82- 84). 


Pendalilan nas hadith telah digunakan dalam setiap ayat Surah al-Fatihah. Hamka menggunakan 
pendalilan hadith dalam dua keadaan: 


a. Teks hadith beserta riwayat: Kaedah ini hanya dilakukan dalam pentafsiran ayat 1, 3 dan 
6 Surah al-Fatihah. Sebagai contoh, Hamka mendatangkan sebuah teks hadith sebagai sokongan 
pentafsiran bahawa Allah S.W.T. akan melimpahkan rahmat-Nya dengan statusnya agung-Nya 
jaitu al-Rahman dan al- Rahim. Teks hadith bersanadkan riwayat Imam Ahmad, Abu Daud, al- 
Tirmizi dan al-Hakim daripada “Abd-Allah bin “Umar seperti berikut (Ibid.,:1:82): 


PET 


de SAS BA A AA 
Maksudnya: Orang-orang yang ada Rahim akan dirahmati oleh Tuhan yang Rahman, yang 
memberikan berkat dan Maha Tinggi. Sayangilah orang-orang yang dibumi, supaya kamu 
disayangi pula oleh yang di langit. 


(Hadith hasan menurut Imam Ibn Hajar al-“Asqalani (t.t.)) 
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b. Mafhum hadith tanpa teks hadith: Dalam mentafsirkan makna jalan yang lurus, Hamka 
memasukkan tiga mafhum hadith (Ibid.,:1:88): 


i. Riwayat Ibn Abi Hatim bersumberkan Ibn “Abbas R.A. yang menyatakan bagi 
mendapatkan jalan yang lurus, seseorang itu perlu memohon petunjuk agama yang 

benar. 

ii. Riwayat Jabir bin “Abdullah R.A. mentafsirkan sirat al-mustaqim dengan makna Islam. 
iii. Riwayat Ibn Mas'ud R.A. mentafsirkan makna jalan yang lurus ialah Kitab Allah. 


c. Mafhum hadith beserta terjemahan sebahagian hadith: Ketika mentafsirkan makna 
sirat al- mustaqim, Hamka mengemukakan sebuah mafhum hadith dan sebahagian 
terjemahannya. Mafhum hadith adalah daripada sanad riwayat Ahmad, al-Tirmizi, al- Ibn 
Jarir, Ibn al-Munzir, Abu Syaikh, al-Hakim. Ibn Mardhawaih dan al-Baihaqi yang juga 
menyamai riwayat al-Nawwas Ibn Sam'an. Hadith tersebut mengibaratkan sirat al- 
mustaqim sebagai jalan yang lurus yang berada di antara dua dinding yang tinggi. Jalan 
yang lurus ini sentiasa memanggil-manggil manusia ke arahnya dan mahukan manusia 
terselamat daripada memasuki pintu-pintu asing di sebalik dinding-dinding (Ibid.,:1:88). 


g) Mengemukakan Ijtihad Dalam Ayat 


Ijtihad Hamka berlaku apabila beliau mengemukakan pendapat berdasarkan dalil atau hujah 
tersendiri tanpa disandarkan pendapat ulama secara khusus. Ijtihad yang dimaksudkan ialah 
dalam bentuk menekankan kenyataan khas akidah yang diulang-ulang dalam sesuatu bahagian 
pentafsiran ayat. Tujuan ijtihad beliau adalah untuk merumuskan makna ayat untuk difahami 
umat Islam. Ijtihad utama dalam konteks akidah seperti berikut: 








Jadual 1.1 
Kedudukan ayat Ijtihad utama dalam konteks akidah 
Surah al-Fatihah 
Ayat 1 Nama Allah sebagai Zat Yang Maha Tinggi, Maha Mulia dan 


Maha Kuasa (Ibid.,:1:75). Ijtihad ini dikemukakan 
berdasarkan rumusan ahli-ahli Bahasa Arab. 

Ayat 2 Kandungan ayat ini dapat diamalkan menerusi tauhid 
uluhiyyah dan tauhid rububiyyah (Ibid.,:1:80). Ijtihad ini 
dikemukakan hasil daripada makna kalimah ilah dan rab 
tanpa diiringi dalil tertentu. 

Ayat 3 Didahulukan nama al-Rahman dan al-Rahim ialah untuk 
menyangkal fahaman manusia bahawa Tuhan adalah sesuatu 
yang amat ditakuti, menyeramkan dan kejam sehingga 
manusia terpaksa menyembah-Nya (Ibid.,:1:80). Ijtihad ini 
dikemukakan tanpa diiringi dalil tertentu. 

Ayat 4 Khauf (takutkan Allah) dan Raja' (mengharapkan rahmat 
Allah) adalah keperluan yang diperlukan dalam jiwa manusia 
dalam mempercayai perhitungan akhirat (Ibid.,:1:84). Ijtihad 
ini dikemukakan tanpa diiringi dalil tertentu. Hamka 
memasukkan unsur Tasawwuf untuk dikaitkan dengan fakta 
akidah. 

Ayat 5 Tauhid yang bercelaru ialah mengakui Allah S.W.T. sebagai 
penganugerah nikmat tetapi tidak mahu menyembah dan 
berterima kasih kepada-Nya. Ini adalah pegangan mushrik 
(Ibid.,:1:85). Ijtihad ini dikemukakan tanpa diiringi dalil 
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tertentu. 


Tidak dibenarkan untuk mempercampuradukkan antara 
isti'anah dan mu'awanah (Ibid.,:1:87). Ijtihad ini 
dikemukakan tanpa diiringi dalil tertentu. 


Meminta pertolongan dalam hal kebaikan atau urusan 
kesihatan adalah dibenarkan kerana diperintahkan dalam 
agama (Ibid.,:1:87). Ijtihad ini dikemukakan dengan diiringi 
dalil ayat 2 Surah al-Maidah. 


Dasar tauhid melarang meminta terus kepada kubur guru atau 
orang alim yang dipandang keramat. Ini kerana tidak masuk 
akal mereka boleh membantu orang yang hidup. Termasuk 
amalan memuja keris pusaka juga adalah dilarang 
(Ibid.,:1:87). Ijtihad ini dikemukakan tanpa diiringi dalil 
tertentu. 

Ayat 6 Permohonan yang dimaksudkan ialah memohon petunjuk dan 
pimpinan ke jalan yang lurus. Jalan yang lurus meliputi 
agama, Kitab Allah dan memperoleh petunjuk yang 
mendatangkan kesejahteraan (Ibid.,:1:87). Ijtihad ini 
dikemukakan berdasarkan rumusan ahli-ahli tafsir. 

Ayat 7 Isti'anah yang dibenarkan ialah dengan dasar pedoman al- 
Quran (Ibid.,:1:91). Ijtihad ini dikemukakan tanpa diiringi 
dalil tertentu. 








Maksud memohon petunjuk Allah S.W.T. dalam konteks yang 
luas ialah memohon petunjuk antara perkara yang benar 
dengan perkara yang salah, petunjuk dalam akhlak, sosial, 
ekonomi, politik dan sebagainya daripada aktiviti kehidupan 
manusia (Ibid.,:1:91). Ijtihad ini dikemukakan tanpa diiringi 
dalil tertentu. 


Golongan yang dimurkai ialah manusia yang berdepan dengan 
perutusan para rasul dan kitab tetapi masih mahu menuruti 
hawa nafsu, merasakan diri lebih pintar dan rela mengikuti 
tipu daya syaitan (Ibid.,:1:91-92). Ijtihad ini dikemukakan 
tanpa diiringi dalil tertentu. 


Golongan yang sesat ialah manusia yang mengadakan ajaran 
atau fahaman yang bertentangan dengan ketetapan Tuhan 
(Ibid.,:1:93). Ijtihad ini dikemukakan tanpa diiringi dalil 
tertentu. 














Penekanan dan Kesamaan Pendapat Akidah 


Pentafsiran ayat 2 Surah al-Fatihah menekankan pujian khas terhadap Allah selaku Tuhan yang 
menjadikan pelbagai kejadian alam (Hamka, 1982). Sebelum menghayati kebesaran kejadian 
alam, tuntutan utama dalam akidah ialah terlebih dahulu mempercayai kewujudan Allah S.W.T. 
Hamka menghuraikan makna kalimah Allah sebagai Zat Yang Maha Tinggi, Maha Mulia dan 
Maha Kuasa (Ibid.,:1:75). 
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Makna kalimah Allah tersebut hasil daripada keterangan alim ulama daripada aliran salaf dan 
khalaf. Menurut pendapat ulama muktabar dalam dua aliran tersebut, kalimah Allah berasal 
daripada Bahasa Arab. Ini berasaskan pendapat al-Shafi'i, Muhammad Ibn al-Hasan, Abu al- 
Hasan al-“Asha'ari, al-Khattabi, al-Haramain, al-Ghazali, Fakhr al-Razi dan kebanyakan ahli usul 
dan fiqh. Ulama Bahasa Arab seperti al-Khalil, Sibawaih, al-Mazini dan Ibn Kisan juga 
berpendapat kalimah Allah berasal daripada Bahasa Arab yang merujuk kepada zat Tuhan 
(Zulkifli dan Lukmanul, 2018). 


Al-Bakhli berpendapat kalimah Allah berasal daripada Bahasa Ibrani yang telah diarabkan. 
Kalimah ini diarabkan menjadi kata akar lahan yang bererti sesuatu yang mempunyai kuasa (al- 
Bakri, 2010). Al-Sa'id berpendapat Ilah atau Tuhan merupakan kalimah yang sedia difahami 
secara makna keseluruhan (kulli). Ilah bermaksud Tuhan yang disembah manakala kalimah Allah 
berbeza dengan Ilah kerana ia merupakan kata nama yang khas untuk zat Allah S.W.T. sahaja 
(Sa'id, t.t.). 


Pentafsiran ayat ke-3 menekankan konsep tauhid uluhiyyah dan tauhid rububiyyah untuk 
diamalkan ke arah mempercayai keesaan dan kekuasaan Allah S.W.T. (Ibid.,:1:80). Menurut “Ali 
bin “Ali al-Hanafi Sadr al-Din, tauhid rububiyyah menjelaskan bahawa hanya Allah S.W.T. 
sahaja pencipta yang mutlak dan tauhid uluhiyyah membawa pengertian bahawa Allah S.W.T. 
sahaja yang layak disembah tiada sekutu bagi-Nya (Sadr al-Din, 1418 AH). Tauhid uluhiyyah 
didefinisikan oleh Sayyid Muhammad Rasyid Rida sebagai mentauhidkan Allah S.W.T., 
beribadat hanya kepada Allah dan tidak mensyirikan-Nya dengan yang lain (Muhammad Rashid, 
1999:10:221). Jika salah satu hak peribadatan diberikan kepada yang lain selain daripada Allah, 
maka berlakulah penyelewengan dan terjadinya syirik kepada Allah dalam kontek tauhid ini 
(Ja'far Subhani, 1400). 


Tauhid rububiyyah turut menjelaskan kewajipan mempercayai keesaan Allah S.W.T. dalam hal 
penciptaan, penentuan perjalanan makhluk, pentadbiran alam dan penentuan syariat. Tauhid ini 
tidaklah bertujuan untuk membenarkan pegangan sebahagian mushrikin yang mengakui 
kewujudan Allah S.W.T. Tauhid ini perlu digandingkan dengan kefahaman tauhid uluhiyyah 
yang akhirnya akan membantah kepalsuan mana-mana fahaman yang mensyirikkan Allah S.W.T. 
(Muhammad Rashid, 1971). 


Hamka mengutarakan konsep ini berdasarkan teori kaedah mengenal Allah S.W.T. yang mahsyur 
di kalangan sesetengah ulama salaf. Mereka membahagikan tauhid kepada tiga bahagian, iaitu 
Tauhid Rububiyyah, Tauhid Uluhiyyah dan Tauhid al-Asma wa al-Sifat. Pembahagian tauhid ini 
kemudiaanya dikenali sebagai “Tauhid Tiga Serangkai” (Sadr al-Din, 1418). Mohammad bin 
“Abd Allah al-Mas'ari (2004) mendakwa pembahagian tersebut merupakan istilah yang tidak 
pernah disebut di dalam nas dan tidak pernah diungkapkan secara sepakat di era salaf. 
Pembahagian ini didakwa muncul pada akhir abad ke-7 Hijrah atau kurun ke-13 Masihi menerusi 
ijtihad Abul Abbas Taqiy ad-Din Ahmad bin Abdus Salam atau Ibnu Taimiyyah. 


Bakr Abu Zayd (1410 AH) pula menyatakan bahawa pembahagian ini telah dinyatakan tokoh- 
tokoh ulama salaf sebelum Ibnu Taimiyyah seperti Abu Ja“far Muhammad bin Jarir al-Tabari Ibn 
Mandah dan lain-lain (Zayd, 1410). Bagi pihak yang mengkritik Ibnu Taimiyyah, mereka percaya 
pembahagian tauhid ini dipelopori sendiri oleh Ibn Taimiyyah. Antara ulama yang berpendapat 
demikian ialah seperti Yusuf al-Dijwi, al-Sayyid Muhammad bin “Alawi al-Maliki al-Hasani, 
Mohammad bin “Abd Allah al-Mas'ari dan Hasan bin “Ali al-Saqqaf (Syukri dan Masakaree, 
2019). 


399 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Hamka mendatangkan ijtihad bahawa nama al-Rahman dan al-Rahim amat penting. Justeru, 
Allah S.W.T. mendahulukan nama-nama ini dalam firman-Nya menerusi Surah al-Fatihah. 
Kedudukan nama-nama mulia ini untuk menyangkal fahaman manusia yang memandang buruk 
kepada konsep ketuhanan (Ibid.,:1:80). Ibn Kathir menjelaskan bahawa al-Rahman dan al-Rahim 
merupakan dua nama Allah S.W.T. yang berasal daripada kalimah al-Rahmah yang bermakna 
rahmat. Namun kalimah al-Rahman mempunyai pelbagai makna yang berkaitan dengan rahmat 
berbanding kalimah al-Rahim. Berdasarkan beberapa riwayat hadith, Ibn Kathir cenderung 
menyatakan bahawa al-Rahman ialah merujuk kepada nama Allah S.W.T. sebagai pengurnia 
rahmat di dunia dan akhirat manakala al-Rahim ialah merujuk kepada nama-Nya sebagai 
pengurnia rahmat di alam akhirat (Ibn Kathir, 2000). Al-Tabari mengulas pelbagai pendapat 
ulama dan menyatakan berlaku khilaf dalam soal ini. Antara pendapat yang terpilih ialah al- 
Rahman adalah bererti Yang Maha Pengasih terhadap seluruh makhluk manakala al-Rahim 
bererti Yang Maha Pengasih terhadap orang-orang yang beriman (al-Tabari, 1994). 


Dalam pentafsiran ayat 4 Surah al-Fatihah, Pentafsiran Hamka menyentuh jenis-jenis qiraat 
pada kalimah malik. Pentafsiran yang dilakukan menyamai kaedah pentafsiran Imam al-Suyuti. 
Dalam pentafsiran, mereka seiringan menyatakan kalimah maliki jika dibaca dengan huruf alif 
selepas huruf mim adalah membawa maksud Allah S.W.T. menguasai Hari Pembalasan. 
Pentafsiran turut mentafsirkan yaum al-din dengan makna al-jazaa' iaitu Hari Pembalasan. 
Namun terdapat penambahan Imam al-Suyuti yang mentafsirkan yaum al-din dengan makna 
Allah yang memiliki segala urusan pada Hari Kiamat (al-Suyuti, t.t). Hamka juga menambah 
pentafsiran dengan menekankan Khauf (takutkan Allah) dan Raja ' (mengharapkan rahmat Allah) 
sebagai persiapan menghadapi Hari Pembalasan (Ibid.,:1:84). 


Pentafsiran ayat 5 Surah al-Fatihah adalah berhubung dengan seruan dan iktikad permohonan 
hanya kepada Allah S.W.T. Terlebih dahulu Hamka menjelaskan kewajipan setiap manusia 
adalah untuk beribadah kepada Allah sebelum melaksanakan sesuatu permohonan kepada Tuhan. 
Pentafsiran ini berdasarkan urutan kalimah dalam ayat. Hamka menerangkan kalimah na'bud 
adalah berhubung erat dengan kalimah “ibadah. Untuk merealisasikan makna ayat, bukti 
berakidah ialah memperuntukkan ibadah hanya kepada Allah. 


Menurut Ibn Manzur (1997), Kalimah “ubudiyyah mempunyai hubungan yang erat dengan 
kalimah ibadah. Maksud “Ubudiyyah ialah kepatuhan seseorang hamba terhadap segala arahan, 
rela meninggalkan segala larangan Tuhan dan menghadirkan perasaan diri yang hina ketika 
menunaikan tuntutan ibadah yang diamanahkan. Manusia diciptakan adalah untuk tujuan 
menunaikan “ubudiyyah. Pelaksanaan konsep ini adalah wajib dalam soal kepercayaan, perasaan 
jiwa, percakapan dan perbuatan. Sama sekali tidak dibenarkan melakukan syirik dalam 
peribadatan kepada Tuhan (al-Nabhani, 1994; al-Qaradhawi, 2015). 


Hamka menekankan konsep isti'anah dalam ayat 5 Surah al-Fatihah. Beliau merumuskan 
isti'anah yang wajar dilakukan manusia ialah memohon petunjuk dan pimpinan ke jalan yang 
lurus (Ibid.,:1:87). Isti'anah berasal daripada kalimah “aun yang bermakna permintaan bantuan 
atau pertolongan. Dalam bentuk isim maf'ul, kalimah ini bermaksud meminta pertolongan. 


Isti'anah sebahagian daripada perkara ibadah. Justeru tidak diharuskan beristi'anah selain 
daripada Allah S.W.T. (Muhammad Syaltut,:1:64). Menyedari hal ini, Hamka menyatakan dasar 
tauhid melarang meminta terus kepada kubur guru atau orang alim di atas keyakinan penuh 
seperti bahawa orang yang telah mati berkuasa menunai hajat dan boleh menunai hajat 
sebagaimana orang yang hidup (Ibid.,:1:87). Dalam hal ini, Hamka hanya menyebut secara 
ringkas tanpa memperincikan tatacara isti'anah yang dibenarkan. Huraian mengenai perbezaan 
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dengan istighathah (permohonan besertakan iktikad yang salah) tidak dinyatakan dalam 
pentafsiran. 


Para ulama menyatakan terdapat isti'anah yang dibolehkan dan isti'anah yang diharamkan (al- 
Bakistani, 1986). Isti'anah berbentuk tawassul dibolehkan dengan syarat menepati petunjuk nas 
walaupun membabitkan perantaraan individu yang sudah mati seperti para Nabi, wali dan orang 
soleh (Abu Nizam, 1996). Menurut fatwa daripada Prof. Dr. Wahbah al-Zuhaili, memohon 
pertolongan Allah dengan perantaraan atau tawassul dengan para nabi dan orang soleh sama ada 
masih hidup mahupun sudah mati adalah diharuskan majoriti ulama Ahl al-Sunnah wa al- 
Jama'ah. Maksud tawassul di sini adalah bertawassul dengan kebaikan amalan mereka dan 
kedekatan mereka dengan Allah S.W.T. (al-Zuhaili, 2003). 


Pendapat Ibnu Taimiyah sering dijadikan hujah bagi golongan Wahhabi untuk menghalang 
sebarang tawassul atau munajat di tanah perkuburan. Namun dalam pendapat beliau ada 
mengatakan bahwa menziarahi kubur untuk muhasabah diri adalah diharuskan bahkan 
disunatkan. Menurut pendapat Ibnu Taimiyah, hukum ziarah kubur itu ada dua macam: ziarah 
syar'iyah (ziarah yang dibolehkan) dan ziarah ghair syar'iyah (ziarah yang tidak dibolehkan). 
Ziarah yang dibolehkan adalah ziarah dengan maksud mendoakan penghuni kubur. Sedangkan 
ziarah yang tidak dibolehkan adalah ziarah yang dimatlamatkan untuk meminta hajat khusus, doa 
atau syafaat langsung dari penghuni kubur atau berdoa di samping kubur dengan keyakinan 
bahwa doa dengan cara itu sahaja yang akan lebih direstui Tuhan (Abdul Fattah, 2005). 


Dalam pentafsiran ayat 5, Hamka menekankan kewajipan isti'anah hanya kepada Allah S.W.T. 
tanpa perbincangan yang mendalam. Penulis mendapati beliau sekadar mengingatkan bahawa 
perbuatan “meminta terus” kepada ahli kubur atau keris pusaka adalah salah. Perkataan “meminta 
terus” boleh dinilai sebagai meminta dengan iktikad yang salah, melupakan Allah S.W.T sebagai 
penatijah permohonan dan mengabaikan ikhtiar tertentu seperti mencari pakar perubatan untuk 
mengubati penyakit. 


Pentafsiran ayat 6 dan 7 Surah al-Fatihah mendedahkan kepentingan orang-orang yang beriman 
untuk memohon petunjuk Ilahi agar ditunjukkan jalan yang lurus dan sentiasa dipimpin di atas 
jalan yang lurus. Hamka mentafsirkan jalan yang lurus sebagai mengikuti agama, Kitab Allah dan 
memperoleh petunjuk yang mendatangkan kesejahteraan dalam kehidupan (Ibid.,:1:87-93). 


Penekanan Hamka ini adalah selari dengan tuntutan akidah. Menurut Abu Ja'far al-Tahawi, aliran 
Ahl al-Sunnah wa al-Jama'ah mengariskan dua pedoman dalam beramal. Pertama; setiap muslim 
perlu menunaikan amalan dengan perantara ibadat seperti anggota badan yang sempurna dan 
tenaga. Kedua; Dalam melaksanakan amal, setiap muslim perlu memohon taufik dan hidayah. Ini 
kerana penentuan keselamatan dan natijah amal adalah milik Allah S.W.T. semata-mata. Sama 
sekali tidak boleh dinisbahkan kepada pihak lain. Justeru, perlu memohon kepada Allah S.W.T. 
agar memperoleh keberkatan hidup di dunia dan akhirat (al-Tahawi, 2000). 


Dalam pentafsiran ayat terakhir Surah al-Fatihah, Hamka mentafsirkan golongan yang dimurkai 
dan golongan sesat dengan maksud yang umum. Pada dasar pentafsirannya, golongan yang 
dimurkai tidak segera dimaksudkan dengan golongan Yahudi dan golongan yang sesat dengan 
takwilan sebagai golongan Yahudi. Pentafsiran ingin menjelaskan bahawa mana-mana kelompok 
manusia boleh termasuk dalam kumpulan yang terlaknat tersebut (Ibid.,:1:92). Dalam 
mentafsirkan kalimah al-dhalin, Hamka lebih mengutamakan pentafsiran secara al-ra'yi tanpa 
menyandarkan semata-mata kepada dalil al-ma 'thur. Ini bertujuan untuk mengembangkan makna 
golongan sesat sepanjang zaman yang terdiri daripada pelbagai bentuk kumpulan dan idealisme. 


401 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Pendapat yang mengatakan bahwa yang dimurkai adalah golongan Yahudi dan golongan yang 
sesat adalah golongan Nasrani adalah disandarkan kepada riwayat hadith al-Tirmizi daripada 
“Adi bin Hatim al-Tha'iy daripada Nabi S..A.W. bersabda: 


Ja Sei, C Pa Op Sy 
Maksudnya: Golongan Yahudi dimurkai atas mereka dan bagi orang-orang Nasrani, 
(dilaknat) kesesatan atas mereka.” 


(Riwayat al-Tirmizi, hadith sahih, al-Jami' al-Shahih Sunan al-Turmudzi. No.2953) 


Imam Ibn Jarir al-Tabari banyak menghubungkan makna golongan yang dimurkai dan sesat 
dengan golongan Yahudi dan Nasrani berdasarkan beberapa dalil al-mat'thur. Dalam pada itu, 
beliau turut menyimpulkan bahawa terdapat hikmah kalimah Yahudi dan Nasrani tidak 
dizahirkan secara langsung menerusi ayat terakhir Surah al-Fatihah. al-Tabari mengatakan 
bahwa pada dasarnya Yahudi dan Nasrani adalah sesat dan dimurkai, namun Allah tidaklah 
menyebut secara khusus nama kedua-dua golongan itu. Kepentingan ayat ialah supaya terzahir 
punca mengapa kalangan golongan tersebut terkecuali daripada memperolehi nikmat petunjuk. 
Allah S.W.T. tidaklah melaknat golongan itu disebabkan identiti nama bahkan melaknat 
disebabkan sifat-sifat kekufuran utama yang ada pada diri mereka (al-Tabari, 1994). 


Imam al-Razi mempunyai pentafsiran yang tidak terikat dengan dalil al-ma'thur dalam hal ini. 
Beliau menyandarkan makna golongan sesat ialah mana-mana golongan yang kafir dan golongan 
yang sesat ialah golongan munafik. Menurut Imam al-Razi, banyak nas al-Quran lebih mencela 
penyembah berhala dan orang-orang mushrik berbanding Yahudi dan Nasrani sehinggakan 
terdapat perintah untuk berhati-hati. Golongan Yahudi dan Nasrani ada yang tunduk kepada 
kebenaran namun golongan kafir menentang dengan kelompok yang besar dan kekufuran yang 
lebih dahsyat (al-Razi, 1995). 


Golongan yang dijamin daripada terjebak dalam golongan sesat ialah umat Islam yang berjemaah 
dalam kesatuan akidah. Maksud jemaah ialah kelompok manusia yang benar-benar menjejaki 
ajaran Nabi Muhammad S.A.W. dengan berbekalkan iman sepenuh hati. Inilah jalan yang lurus 
yang akan dipegang orang-orang yang mengaku beriman. Jemaah tersebut juga dikenali sebagai 
firqah najiyah atau kelompok manusia yang berjaya. Punca kesesatan golongan Kiri ialah mereka 
bertindak meninggalkan ajaran sebenar Nabi Muhammad S.A.W. Ada kalangan mereka yang 
sanggup mengubah ajaran para nabi selepas kewafatan mereka (al-Tahawi, 2000). 


Dalam tafsiran ulama khalaf seperti Muhammad Sayyid Tantawi, mantan Syeikh al-Azhar, beliau 
menjelaskan bahwa sesiapa yang kufur dengan prinsip jemaah bererti telah keluar daripada jalan 
petunjuk yang benar. Mengingkari prinsip tersebut bererti menyalahi fitrah, menyimpang 
daripada akal yang waras, melakukan keburukan dan akhirnya membawa kerugian di dunia dan 
akhirat (Tantawi, 1998). 


Penutup 


Hamka mentafsirkan Surah al-Fatihah dengan menggunapakai kaedah tafsir bi al-ma'thur dan 
tafsir bi al-ra'yi. Namun latar pentafsiran lebih banyak didominasikan tafsir bi al-ra'yi. Hasil 
daripada pendekatan ini, pengkaji mendapati pentafsiran Surah al-Fatihah mengandungi 
perbahasan akidah yang sederhana, memuatkan beberapa ijitihad dan menekankan penghayatan 
akidah berdasarkan fakta akidah yang masih umum. Pentafsiran Surah al-Fatihah dalam Tafsir 
al-Azhar adalah bersesuaian dengan orang awam dalam hal untuk mengetahui asas-asas akidah 
menerusi Surah al-Fatihah yang menjadi pendahuluan al-Quran al-Karim. 
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Antara rumusan yang dicapai ialah: 


a) Pendekatan tafsir bi al-ra'yi dimanfaatkan dalam bentuk penumpuan terhadap fakta-fakta 
umum akidah, syair, kisah iktibar dan pengemukaan pendapat ulama selain generasi 
Sahabat dan Tabi'in. Hamka menggunakan pendekatan tafsir bi al-ma'thur dalam 
pentafsiran ayat tertentu sahaja. Hamka lebih banyak menggunakan pendekatan tafsir bi al- 
ra'yi supaya Tafsir al-Azhar menjadi kitab tafsir moden yang bersesuaian dengan 
perkembangan ilmu dan menjadi perumus kefahaman ayat al-Quran berbanding kitab tafsir 
turath yang sering bergantungan dengan nas naqli. 

b) Penekanan akidah ditekankan dalam setiap ayat Surah al-Fatihah. Hamka menekankan 
kewajipan seperti berikut: 

i. Kepercayaan terhadap Allah selaku Tuhan yang menciptakan seluruh alam. 

ii. Menghayati makna al-Rahman dan al-Rahim. 

iii. Kepercayaan terhadap penguasaan Allah S.W.T. secara mutlak pada Hari Pembalasan. 

iv.Kewajipan ber'ubudiyyah dan isti 'anah hanya kepada Allah S.W.T. 

v.Kewajipan memohon hidayah agar menjadi golongan yang mendapat nikmat dan 

terhindar daripada kesesatan. 

Setiap penekanan akidah di atas menyamai keterangan akidah dalam aliran khalaf dan salaf. 
Meskipun Hamka lebih cenderung merumuskan pendapat akidah daripada aliran salaf namun 
beliau masih meraikan kedua-dua aliran tersebut. Ini dilakukan dengan mengungkapkan nama- 
nama tokoh akidah, fakta dan kalimah akidah tanpa mendatangkan sebarang bantahan. Untuk 
mengenali tuntutan akidah menerusi wadah pentafsiran al-Quran, masyarakat dapat 
mengusahakan menerusi pembacaan tafsir Surah al-Fatihah, Tafsir al-Azhar. Dengan inisiatif ini, 
masyarakat akan mengetahui asas-asas akidah yang masih dalam rangka Ahl al-Sunnah wa al- 
Jama'ah. 
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GARIS PANDUAN SURAH AL-AHZAB DALAM PENJAGAAN MARUAH PARA ISTERI- 
ISTERI NABI: SEBUAH TAULADAN BAGI PENDAKWAH WANITA 


Syed Muhammad Adib Termizi bin Ahmad al-Jafari 


Pensyarah bebas Singapura, Alumni Ph.D Fakulti Syariah dan Undang-Undang USIM 
Tel: 46582324169. E-Mail: md Adib1l @hotmail.com 
Abstrak: 


Perbualan yang melecehkan maruah seorang wanita dan menjadikannya sebagai objek seksual 
seakan telah menjadi kebiasaan masyarakat pada hari ini. Ia berlaku menerusi interaksi harian 
seperti di tempat kerja, media sosial, kedai kopi, bahkan ceramah-ceramah keagamaan. Para 
pendakwah wanita juga turut menerima perlecehan yang serupa seperti baru-baru ini di Singapura. 
Justeru kertas kerja ini bertujuan melihat apa yang dituntut oleh Allah SWT ke atas para 
pendakwah wanita demi memelihara maruah mereka. Metodologi kertas kerja ini adalah 
bedasarkan kaedah kuantitatif. Penulis akan menganalisa ayat-ayat dari surah al-Ahzab yang 
ditujukan kepada para isteri-isteri Nabi SAW dalam rangka menjaga maruah mereka, begitu juga 
dengan nas-nas yang berkaitan dengan ayat tersebut. Metode pemerhatian juga diguna pakai dalam 
melihat realiti yang berlaku di kalangan asatizah Singapura. Setelah itu penulis akan 
membandingkan antara tuntutan surah al-Ahzab dengan realiti yang berlaku bagi membuat sebuah 
rumusan. Hasil kajian menunjukkan terdapat beberapa aspek dalam penjagaan maruah yang 
dituntut oleh al-Quran telah diabaikan dan perlu kepada pembaikan. 


Kata kunci: Isteri-isteri Nabi, Maqasid al-Syariah, Menjaga Maruah, Pendakwah Wanita, surah al-Ahzab. 
Pendahuluan 


Pada akhir bulan Mei tahun 2021 masyarakat Islam Singapura secara khususnya dikejutkan dengan 
sebuah berita menjijikkan, apabila seramai tujuh belas ustazah dari republik tersebut dijadikan 
bahan tinjauan lucah di sebuah platform media sosial yang bernama MEWE, dengan gambar- 
gambar mereka disalah guna. Tinjauan online yang mengajukan soalan: “Ustazah mana yang patut 
kena gangbang” iaitu istilah bahasa inggeris yang merujuk kepada perbuatan perkosa beramai- 
ramai, telah dilakukan sebanyak dua kali dan mendapat lebih dari seribu dua ratus undian (Agost: 
2021a). 


Majlis Agama Islam Singapura (MUIS), persatuan guru-guru agama dan ulama Singapura 
(PERGAS), dan beberapa anggota parlimen, telah melahirkan kemarahan. Presiden Singapura Puan 
Halimah menggesa siasatan terperinci dijalankan bagi membawa penjenayah yang berselindung 
dibalik akaun palsu tersebut ke muka pengadilan (Agost: 2021b). 


Menghancurkan maruah seorang wanita adalah sebuah dosa yang amat besar di dalam Islam. 
Terlebih lagi jika wanita tersebut adalah seorang pendakwah yang mengajak masyarakat Islam 
terutama kaum wanita dan kanak-kanak kepada kebaikan, melarang mereka dari kemungkaran, 
memimpin mereka mencari keredhaan Allah dan mengajarkan kepada mereka al-Quran serta 
hukum-hukum agama. 


Surah al-Ahzab telah menggariskan beberapa batasan ke atas para isteri-isteri Nabi SAW dalam 
rangka menjaga maruah mereka. Batasan ini boleh dijadikan panduan dan tauladan bagi para 
pendakwah wanita atau mereka yang perlu berhadapan dengan masyarakat awam. Oleh yang 
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demikian kertas kerja ini berusaha untuk meninjau batas-batas tersebut dan pandangan para ulama 
di dalamnya. Begitu juga dengan cara pengaplikasiannya pada konteks hari ini. 


Penglibatan Wanita Dalam Medan Dakwah 


Islam tidak menghalang kaum muslimah dari melibatkan diri dalam aktiviti dakwah. Ini bedasarkan 
keumuman beberapa hadis Nabi SAW yang menyuruh umat Islam secara umum menyampaikan 
ayat al-Quran (al-Bukhari: 1422H) dan saling menasihati diantara satu sama lain (Muslim: Tt). 


Nabi SAW juga mengambil berat pendidikan wanita dengan mengkhususkan sebuah hari untuk 
menasihati dan mengajar mereka (al-Bukhari: 1422). Para sahabat wanita Nabi SAW akan cuba 
memahami apa yang disampaikan Baginda dengan begitu teliti, sehingga Saidatina Aisyah akan 
menanyakan perkara yang tidak difahaminya sehingga beliau benar-benar menguasai perkara itu 
(al-Bukhari: 1422). 


Setelah kewafatan Nabi SAW, para sahabat wanita tersebut turut bersama dalam menyebarkan 
dakwah Islam, menjawap kemuyskilan masyarakat dan mengajar mereka tentang hukum halal dan 
haram, sehingga diantara mereka, seperti Saidatina Aisyah dan Ummu Salamah dianggap sebagai 
mufti (Ibnu Qayyim: 1991). Mereka turut menceburi bidang pendidikan dan dapat melahirkan 
beberapa tokoh ilmuan tidak terkecuali dari kalangan wanita seperti Ummu al-Darda al-Sughra (al- 
Duwairi: 2021). 


Penglibatan golongan wanita dalam lapangan fekah dan fatwa tidak terhenti pada zaman sahabat 
sahaja, malahan ia berlanjutan pada generasi-generasi seterusnya. Dikhabarkan bahawa Imam 
Malik mempunyai seorang anak perempuan bernama Fathimah yang mewarisi kealiman beliau. 
Anak Imam Malik ini akan mendengar hafalan murid-murid bapanya dari belakang pintu. Jika ada 
kesilapan maka beliau akan mengetuk pintu itu sebagai isyarat kepada bapanya bahawa ada 
kesilapan yang sedang berlaku dalam bacaan atau hafalan seseorang murid (Iyadh: 1983). Imam 
Malik sendiri mempunyai seorang guru wanita yang sangat beliau hormati iaitu Aisyah binte Saad 
bin Abi Waqqas (ibnu Hajar al-A'sqalani: 1326H). Demikian juga diriwayatkan bahawa Imam al- 
Syafie sering menziarahi Nafisah binte al-Hasan dengan tujuan mendengar ilmunya (Ibnu Khalkan: 
1994). 


Fuqaha wanita juga telah meninggalkan sumbangan dalam empat mazhab fekah yang mayshur. 
Fathimah binte A'lauddin al-Samarqandi telah meriwayatkan masalah dalam mazhab Hanafi 
dengan periwayatan yang teliti. Suaminya al-Kasani telah beberapa kali menarik fatwanya setelah 
ditegur oleh Fathimah (al-Qurasyi: Tt). Sementara dalam mazhab Maliki pula terdapat Khadijah 
binte Imam Sahnun. Qadhi Iyadh menyifatkannya sebagai: “Sebaik-baik manusia” kerana 
kealimannya dalam mazhab Maliki (Iyadh: 1983). 


Antara murid Imam al-Syafie adalah saudara perempuannya Imam al-Muzani. Beliau sering 
menghadiri majlis Imam al-Syafie dan fatwanya dinukilkan oleh beberapa ulama mazhab al-Syafie 
seperti Imam al-Rafie dan lain-lain (al-Sayuthi: 1967). Bagi mazhab Hanbali pula seorang ulama 
wanita bernama Ummu Zainab Fathimah binte Abbas al-Baghdadiyyah. Beliau disifatkan sebagai 
seorang yang sangat alim dalam ilmu fekah,, rajin beribadah dan sering menaiki minbar masjid 
untuk mengajak kaum wanita supaya bertaubat (al-zahabi: Tt & al-Safdi: 1998). 


Dalam lapangan hadis terdapat sejumlah wanita yang menjadi rujukan dan guru kepada ulama- 
ulama besar seperti Zainab binte Yahya bin al-Izz guru kepada Imam al-Zahabi (al-Zahabi: 1988), 
dan Tahirah al-Tanukhiyyah guru bagi al-Khatib al-Baghdadiv(al-Baghdadi: 2002). Ibnu Hajar al- 
A'sqalani (1972) sendiri mempunyai lima puluh empat guru dari kalangan para wanita. Sementara 
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binte Za'bal adalah musnid bagi penduduk Naisabur dan Ummu Muayyad pula adalah musnid bagi 
masyarakat Khurasan (A'thiyyah: Tt). 


Perkiraan yang dilakukan oleh para pengkaji menunjukkan pada kurun ke tujuh dan lapan hijrah 
terdapat hampir tiga ratus empat puluh ulama hadis dari kalangan wanita di Mesir dan Syam (al- 
Duwairi: 2021). Manakala di Mekkah, pada kurun ke sembilan terdapat hampir tiga ratus ahli fekah 
wanita. Imam al-Sakhawi sendiri (Tt) telah memuatkan sebanyak seribu lapan puluh biografi ulama 
wanita di dalam kitabnya al-Dawu al-Lami' li Ahli al-Qarni al-Tasi'. 


Dari pembentangan di atas, dapat disimpulkan bahawa fenomena penglibatan wanita dalam dunia 
dakwah dan keilmuan telah menjadi sebahagian dari tamadun Islam. Prof Yusuf al-Qardawi (1992) 
menyarankan supaya dibuka peluang bagi kaum wanita dalam aktiviti dakwah, kerana mereka 
mempunyai peranan yang penting dalam gerakkan Islam. 


Menjaga Maruah Di Antara Maslahat Al- Dharuriyyat 


Imam al-Ghazali telah menyimpulkan dari analisa beliau terhadap perundangan syarak bahawa 
maslahat yang ingin dicapai oleh syarak dari sebalik perundangan tersebut terangkum dalam lima 
perkara iaitu menjaga agama, nyawa, akal, keturunan dan harta (al-Ghazali: 2000). Lima perkara ini 
dikenali dengan maslahat al-Dharuriyyat, kerana ia diperlukan demi mencapai kebaikan dunia dan 
akhirat. 


Kebanyakkan ulama setelah Imam al-Ghazali hanya menurutinya dalam pembahagian maslahat al- 
Dharuriyyat ini seperti Imam al-Razi (Tt), al-Amidi (2003), al-Syathibi (2012) dan lain dari 
mereka. Sehingga Imam al-Amidi secara jelas menyebutkan bahawa perkara al-Dharuriyyat hanya 
terbatas pada lima perkara ini sahaja dan jika dikatakan terdapat maslahat al-Dharuriyyat selain 
lima ini, maka ia boleh dimasukkan ke bawah salah satunya atau hanya pelengkap baginya (al- 
Amidi: 2003). 


Walau bagaimanpun terdapat segolongan para ulama yang berpendapat bahawa lima perkara 
tersebut merupakan ijtihad dan bukanlah sebuah perkara qatie. Kayu ukur yang diletakkan oleh 
golongan ulama kedua ini bagi menentukan sebuah perkara itu terletak dalam lingkaran al- 
Dharuriyyat adalah pelanggaran terhadapnya dikira sebagai dosa besar, terdapat ancaman hukuman 
hudud di dalamnya dan perkara tersebut dipersetujui oleh semua agama dalam kewajipan 
menjaganya (al-Syathibi: 2012). 


Diantara perkara yang dijadikan sebahagian ulama sebagai masalahat al-Dharuriyyat ke-enam 
seperti yang dilakukan oleh Imam al-Zarkasyi (1994), al-Syaukani (1937) dan al-Thufi (1987) 
adalah menjaga maruah. Ini disebabkan terdapat banyak nas al-Quran dan al-Sunnah yang 
menyuruh menjaga maruah dan mengancam mereka yang menghancurkannya, seperti firman Allah 
SWT: 


be Da SU D ai SA San 


Maksudnya: “Sesungguhnya orang-orang yang menuduh Wanita-wanita yang baik yan glengah dari 
perbuatan keji lagi beriman (berbuat zina) akan dilaknat di dunia dan akhirat dan bagi mereka azab 
yang besar” (al-Nur: 23). 


Di antara hadis Nabi SAW yang menyentuh berkenaan kehormatan maruah seseorang adalah: 


1- Saidina al-Barra bin A'zib meriwayatkan bahawa Nabi SAW bersabda: 
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Aa pa a aa da 


Maksudnya: “Riba itu mempunyai tujuh puluh dua pintu, yang terendah darinya adalah seperti 
seorang lelaki berzina dengan ibunya, dan sesungguhnya riba yang paling besar adalah seorang 
lelaki menghancurkan maruah saudaranya” (al-Thabrani: Tt). 


2- Saidina Abdullah bin Amru meriwayatkan bahawa Nabi SAW bersabda: 
Jua a Id 


Maksudnya: “Barangsiapa yang berkata keburukan terhadap seorang mukmin apa yang tidak ada 
padanya, maka Allah akan menempatkannya di Radghah al-Khibal sehingga dia bertaubat” (Abu 
Daud: Tt). Radghah al-Khibal adalah tanah yang bercampur dengan nanah ahli neraka (al-a'zhim 
Aabadi: Tt). 


3- Imam al-Bukhari meriwayatkan bahawa di antara khutban Nabi SAW di Arafah: 


din 4S 3 Ida #Spi 3 IdA ag LS na a a ae 


Maksudnya: “Sesungghnya Allah telah mengharamkan ke atas kamu darah-darah kamu, harta-harta 
kamu dan maruah-maruah kamu sepertimana kehormatan hari mu ini dan bulan mu ini dan negeri 
mu ini” (al-Bukhari: 1422). 


Cara Penjagaan Maruah Sebagai Salah Sebuah Maslahat al-Dharuriyyat 


Dalam menjaga maslahat al-Dharuriyyat, syarak ada menyuruh dan menyeru kepada perlaksanaan 
sesebuah perkara yang dapat mengukuhkannya dan melindunginya. Ia dikenali dengan hifz al- 
Dharuriyyat min haitsu al-Wujud. Selain itu, Syarak juga ada melarang beberapa perkara yang 
dilihat dapat menggugat atau merosakkan maslahat tersebut yang dikenali dengan hifz al- 
Dharuriyyat min haitsu al-A 'dam (al-Syathibi: 2012 & Institut Darul Ehsan: 2017). 


Dalam konteks penjagaan maruah, menjaganya dengan melakukan perkara yang boleh 
melindunginya dapat dilihat dari suruhan menutup aurat, berpakaian kemas, pensyariatan hukum 
qazaf, meminta izin ketika hendak memasuki rumah, menundukkan pandangan dan seumpamanya 
pula. Contoh penjagaan maruah melalui larangan perkara yang dapat menjejaskannya pula adalah 
seperti larangan ucapan lucah, mengumpat, membuka aib, tabarruj, dan seumpama itu. 


Dalam kertas kerja ini penulis akn mengemukakan cara penjagaan maruah, sama ada dari sudut 
melakukan sesuatu yang dapat melindunginya atau melarang sesuatu yang dapat mencemarkannya, 
yang dituntut oleh Allah SWT ke atas para isteri-isteri Nabi SAW. 


Tuntutan al-Quran ke atas Para Isteri-isteri Nabi Dalam Penjagaan Maruah Mereka 


Jumlah wanita dalam lapangan dakwah tidak lagi seperti era 60-an atau 70-an. Peranan yang 
dimainkan oleh mereka juga telah seiring dengan pendakwah lelaki, malah semakin kedepan 
terutama dalam ceramah agama yang berkaitan dengan isu-isu semasa. Selain itu masyarakat pada 
hari ini juga dilihat lebih cenderung dan meminati ceramah yang disampaikan oleh para pendakwah 
wanita. Ini dibuktikan dengan pihak penganjur forum agama sedaya upaya cuba menampilkan 
kedua-dua pendakwah lelaki dan wanita bagi memenuhi kehendak masyarakat (Safie et al: 2014). 


408 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Islam sememangnya tidak menghalang penglibatan wanita dalam aktiviti dakwah. Dalam masa 
yang sama juga, ia meletakkan beberapa batasan agar kemuliaan dan kehormatan wanita itu terjaga 
dan tidak menjadi fitnah ke atas golongan lelaki. Ini dikeranakan dakwah yang proaktif, sifatnya 
bermula dari diri pendakwah itu sendiri sebagai contoh ikutan yang baik dari segi akhlak, 
penampilan, tingkah laku dan personality. Oleh yang demikian al-Quran telah meletakkan beberapa 
batasan bagi kaum wanita yang hendak menceburi lapangan dakwah melalui ayat-ayat yang 
ditujukan kepada para isteri-isteri Nabi SAW kerana mereka adalah pendakwah wanita yang terbaik 
sepanjang zaman. 


Antara tuntutan al-Quran ke atas Ummul Mukminin yang seharusnya diikuti oleh para pendakwah 
wanita hari ini adalah: 


1- Menjaga Suara: 


Allah SWT menciptakan suara wanita berbeza dari suara lelaki. Dihiaskan suara wanita dengan 
sifat lembut dan lunak, yang mana dengan fitrah ini ia mampu menjadi daya penarik. Demi 
menghindarkan seseorang wanita itu daripada menjadi perhatian lelaki, terlebih lagi jika ia 
beriringan dengan syahwat, Allah SWT telah memerintahkan para isteri Nabi untuk tidak 
melembutkan suaranya dihadapan lelaki, firman Allah SWT: 


Ke a ii ii Ir an 


Maksudnya: “Wahai isteri-isteri Nabi, kamu sekalian tidaklah seperti wanita yang lain jika kamu 
bertakwa, maka janganlah kamu berlembut dalam berbicara sehingga berkeinginanlah orang yang 
ada penyakit di dalam hatinya, dan ucapkanlah perkataan yang baik” (al-Ahzab: 32). 


Al-Zubaidi (2012) mengatakan bahawa al-Khudu' di dalam percakapan adalah suara yang 
dilunakkan sehingga membawa ketenangan. Para ulama tafsir berpendapat bahawa Allah SWT 
melarang para wanita melunakkan dan melembutkan suaranya di hadapan lelaki atau berkelakuan 
dengan sesuatu yang dapat menimbulkan keinginan dan syahwat di dalam hati para lelaki yang 
jahat atau lemah imannya (al-Thabrani: 2001 & al-Baghawi: 2002). 


Imam al-Qurthubi (Tt) berkata, Allah SWT menyuruh para wanita untuk bersifat tegas tanpa 
mengangkat suara dan kasar dalam perbicaraan mereka bersama kaum lelaki serta meringkasnya, 
namun dapat menyampaikan tujuan dari perbicaraan tersebut. Imam al-Razi (2001) menyebutkan 
bahawa berbicara dengan lemah lembut adalah permulaan bagi kejahatan antara lelaki dan wanita. 
Maka atas dasar menutup pintu yang membawa kepada kejahatan Allah SWT melarang perkara ini. 


Larangan dalam ayat ini tidak bertujuan menghalang kaum wanita daripada berdakwah atau 
menyampaikan nasihat kepada kaum lelaki. Oleh yang demikian Allah SWT menutup ayat di atas 
dengan menyuruh kaum wanita hanya mengucapkan perkataan yang baik sahaja. Para ulama tafsir 
menyatakan perkataan yang baik itu adalah segala perbicaran yang membawa manfaat, 
menerangkan agama Islam, menyuruh kepada kebaikan dan melarang dari kemungkaran (al- 
Thabrani: 2001; al-Baghawi: 2002 & al-Qurthubi: Tt). 


Seperti yang dijelaskan di dalam ayat ini bahawa tujuan melarang kaum wanita dari melembutkan 
perbicaraannya bersama lelaki adalah supaya maruah mereka terjaga dengan memutuskan niat jahat 
yang terdapat dalam diri lelaki akibat tertarik dengan suara lunaknya. Larangan ini dapat 
dikembangkan kepada perkara-perkara selain kelunakkan suara yang mempunyai potensi dalam 
menarik perhatian kaum lelaki seperti senyuman, ketawa, gaya bahasa yang indah dan perbualan 
panjang yang tidak bersangkutan dengan tajuk ceramah seperti kehidupan peribadinya. 
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Sungguhpun perkara ini tidak disebutkan oleh ayat surah al-Ahzab, tetapi ia berpotensi tinggi 
dalam menjadikan seorang wanita itu sebagai pusat tumpuan sebagaimana suara yang lembut dan 
boleh menerbitkan keinginan jahat di dalam hati lelaki yang lemah imannya. 


Oleh yang demikian sehendaknya para pendakwah wanita tidak melembutkan suara mereka ketika 
mengajar atau berceramah terlebih lagi menyanyi. Begitu juga tidaklah diperindahkan gaya bahasa 
ceramah yang hendak disampaikan, tetapi cukup sekadar dengan ayat yang mudah difahami. Para 
pendakwah wanita mestilah juga mengawal senyuman dan ketawa mereka ketika berada di pentas 
atau dihadapan masyarakat awam. Penyampaian mereka hendaklah bersifat tegas dan padat serta 
tidak mengandungi unsur-unsur yang dapat menarik perhatian terhadap dirinya sendiri. 


2- Tidak Menempatkan Diri Pada Situasi Yang Mengundang Fitnah: 


Tubuh badan wanita itu adalah aurat dan boleh mengundang fitnah kepada kaum lelaki. Sebaik- 
baik yang menutup diri wanita tersebut adalah rumahnya. Ini bedasarkan suruhan Allah SWT 
kepada para isteri-isteri Nabi SAW di dalam firman-Nya: 


br 3 Sa , 
Maksudnya: “Dan hendaklah kamu tetap di rumah mu sekalian” (al-Ahzab:33). 


Kata al-Qar boleh dibaca dengan baris atas yang membawa maksud kemuliaan al-Waqar, ia juga 
dibaca dengan baris bawah oleh sebahagian ulama dan ketika itu ia membawa makna melazimi atau 
berdiam al-Qarar. Kedua makna ini boleh digabungkan dengan menyatakan bahawa Allah SWT 
menyuruh kaum wanita mencari dan menjaga kemuliaan diri dengan melazimi kediaman mereka 
(al-Razi: 2001) 


Suruhan dalam ayat ini walau pada zahirnya ditujukan kepada para isteri-isteri Nabi SAW, namun 
pada hakikatnya ia merangkumi setiap muslimah (al-Qurthubi: Tt). Terdapat beberapa hadis yang 
menyebutkan kemuliaan muslimah yang melazimi rumah mereka seperti sabda Nabi SAW yang 
diriwayatkan oleh Abdullah bin Masud: 


A IA Ag Ir SS da an Da a 


Maksudnya: sesungguhnya wanita itu adalah aurat, maka jika dia keluar niscaya akan dihiasi oleh 
syaitan, dan sedekat-dekatnya seorang wanita dengan Tuhannya yaitu tatkala dia berada di dalam 
rumahnya” (Ibnu Khuzaimah: 2003). 


Dalam hadis yang lain Nabi SAW menerangkan bahawa wanita yang melazimi rumahnya 
mendapatkan ganjaran seperti lelaki yang berjihad di jalan Allah SWT (al-Bazzar: 2009). 


Tujuan daripada suruhan ini adalah supaya kehormatan mereka terjaga dengan tidak menjadi 
tumpuan pandangan orang lelaki. Tujuan ini dinyatakan Allah SWT dalam firman-Nya: 


bai Sa A Sa A SI a a 


Maksudnya: “Apabila kamu meminta sesuatu keperluan daripada mereka (para isteri-isteri Nabi), 
maka mintalah dari belakang tabir, cara yang demikian itu lebih suci bagi hati mu dan hati mereka” 
(al-Ahzab: 53). 


Allah SWT menjelaskan di dalam ayat ini bahawa tujuan dari perintah melindungi tubuh wanita 
dari dilihat oleh kaum lelaki walaupun dalam urusan transaksi adalah bagi menjaga hati dari 
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mempunyai niat yang tidak senonoh. Konsep inilah yang cuba diterapkan Nabi SAW dalam 
kehidupan harian Baginda. ia dapat dilihat daripada beberapa hadis dan persitiwa antaranya: 


1- Imam al-Bukhari meriwayatkan daripada Ummu Salamah, 
a a A In a a a a ng de JS 


Maksudnya: “Sesungguhnya para wanita akan segera bangun setelah Nabi SAW memberi salam 
(untuk keluar masjid), Adapun Nabi SAW, Baginda akan berdiam sebentar sebelum bangun” (al- 
Bukhari: 1422H). Imam al-Zuhri berkata bahawa tujuan daripada perbuatan tersebut adalah supaya 
kaum lelaki dan wanita tidak terserempak di pintu masjid (al-Bukhari: 1422H). 


Ibnu umar pula meriwayatkan bahawa Nabi SAW bersabda: “Tinggalkanlah pintu ini untuk para 
wanita” (Abu Daud: Tt). Diriwayatkan dari Saidina Umar pula, bahawa beliau melarang kaum 
lelaki menggunakan pintu yang dikhususkan untuk kaum wanita (Abu Daud: Tt). 


Berkata Ibnu Muflih (1997): “Hendaklah para lelaki berdiam sebentar setelah selesai sembahyang 
agar kaum wanita dapat beredar dengan segara supaya tidak berlaku percampuran”. 


3- Abu Usaid al-Ansari meriwayatkan bahawa ketika Nabi SAW keluar, Nabi melihat berlakunya 
percampuran antara lelaki dan perempuan di jalan. Lalu Nabi SAW bersabda: 


da Si a a a Bn a an 


Maksudnya: “Jalan ke belakang (jangan bercampur). Kalian tidak patut berjalan di tengah-tengah 
jalan. Berjalan lah di tepi-tepi jalan” (Abu Daud: Tt). Dengan arahan ini, para wanita berjalan di 
tepi jalan sehingga pakaian mereka bersentuhan dengan tembok yang berada di tepi jalan. 


Ayat yang menyuruh kaum wanita menetap di rumahnya bukanlah sebuah diskriminasi ke atas 
kaum wanita. Bahkan pada ayat lima puluh tiga surah al-Ahzab, Allah SWT mengharuskan para 
lelaki meminta sesuatu dari kaum wanita, berinteraksi dengan mereka atau bertanya soalan kepada 
mereka. Akan tetapi ia perlulah dengan batasan yang telah ditetapkan iaitu berurusan dengan kadar 
keperluan dan hajat sahaja. Tambahan pula Islam mengharuskan kaum lelaki memandang para 
wanita dalam urusan jua beli atau pembelajaran jika ada keperluan (al-Bujairami: 1996). Namun 
jika memandang kepada mereka tidak menjadi keperluan atau tuntutan dalam mencapai maksud 
dari sesebuah interaksi, maka hukumnya kembali kepada asal iaitu haram. 


Dalam zaman media sosial pada hari ini, dilihat terdapat pendakwah wanita membuat video klip 
dalam menyampaikan dakwah. Ada diantara video ini memaparkan wajah pendakwah tersebut dari 
jarak dekat, atau penyampaian ceramah itu beriringan dengan gerakkan tubuh badan atau lakonan 
pada sesetengah ketika. Perkara seperti ini akan mengundang tumpuan sebahagian kaum lelaki 
kepada diri mereka. Cukup penyampaian ceramah itu hanya melalui audio sahaja atau video klip 
yang belatar belakangkan flora dan fauna atau seumpamanya. Pada sesetengah keadaan tulisan 
sahaja telah mencukupi untuk menyampaikan nasihat dan dakwah yang dikehendaki. 


Sesetengah pendakwah wanita pula dilihat akan beramah mesra setelah ceramah dengan para 
hadirin sama ada dari kalangan lelaki atau wanita. Alangkah baiknya jika ceramah dari seorang 
pendakwah wanita hanya untuk masyarakat wanita sahaja. Jika terdapat keperluan untuk kaum 
lelaki hadir, maka amat baik jika pendakwah tersebut berada di kalangan peserta wanita bukan di 
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atas pentas. Seperti inilah yang diajarkan hukum fekah dalam masalah seorang wanita menjadi 
imam bagi makmum yang terdiri dari kalangan wanita sahaja. Imam wanita itu tidak 
dikehadapankan seperti imam lelaki, dia hanya berdiri kehadapan sedikit sahaja di tengah saf yang 
pertama (al-Khatib: 2001). 


Para ulama wanita salaf, memahami tuntutan ini dan menjalankannya dengan ketaatan. Para isteri 
Nabi SAW akan menjawap dan menghuraikan kemuyskilan masyarakat dari belakang tabir. 
Fathimah anak perempuan Imam Malik menyampaikan teguran dan tunjuk ajar kepada para 
penuntut ilmu dari belakang pintu sahaja. Imam al-Syafie mendengar ilmu yang disampaikan oleh 
Saidatina Nafisah hanya dari belakang tembok. Tujuan berdakwah adalah menyampaikan kehendak 
Allah SWT bukan mengenalkan diri. 


3- Tidak Berketerampilan Dengan Sesuatu Yang Menarik Pandangan: 


Setelah Allah SWT menyuruh para isteri-isteri Nabi untuk berdiam di dalam rumah mereka, Allah 
SWT melarang mereka dari bertabarruj. Firman Allah SWT: 


KN di DN 


Maksudnya: “Dan janganlah kamu berhias dan bertingkah laku seperti orang-orang jahiliyyah yang 
dahulu” (al-Ahzab:33). 


Perbuatan tabarruj adalah seorang wanita menzahirkan perhiasannya dan menampakkan 
kecantikannya kepada lelaki (al-Zubaidi: 2012 & al- Baghawi: 2002). Ia juga dapat diertikan 
dengan sebuah perbuatan yang mengundang syahwat lelaki atau menarik perhatian mereka kepada 
keindahannya. Imam Mujahid menganggap berjalannya seorang Wanita bersama lelaki dan 
becampurnya dengan mereka adalah tabarruj (Ibnu Kathir: 1984). 


Daripada pengertian ini dapat disimpulkan bahawa tabarruj tidak terhad kepada satu jenis atau 
terbatas kepada sesebuah perkara sahaja. Akan tetapi ia merangkumi segala sesuatu yang boleh 
mendatangkan fitnah, menggoda kaum lelaki dan membangkitkan syahwat mereka, menarik 
perhatian orang disekeliling kepada kecantikannya dan menjadikan dirinya sebagai pusat perhatian. 
Tabarruj boleh mengambil bentuk membuka aurat, mengenakan pakaian yang menampakkan lekuk 
dan bentuk badan, mengenakan haruman yang semerbak, memakai pakaian atau perhiasan yang 
menarik perhatian, menggayakan cara berjalan atau duduk dengan gaya membawa tumpuan atau 
yang tidak biasa dilakukan oleh wanita muslimah dan seumpama yang lain. 


Sebahagian pendakwah wanita pada masa kini memuat naik gambar mereka dengan gaya dan pose 
tertentu. Dikalangan mereka menjadi ikon fesyen, walaupun ia menutup aurat dan tidak 
menggunakan warna yang menyerlah tetapi sebagai ikon fesyen sahaja sudah cukup untuk mencuri 
tumpuan para lelaki di mana sahaja dia pergi (Sarhid & Awalludin: 2017). Ini tidak bermakna para 
wanita tidak boleh mengenakan pakaian berwarna, kerana telah diriwayatkan dari beberapa atsar 
bahawa para isteri-isteri Nabi mengenakan pakaian berwarna dikhalayak awam (Ibnu Abi Syaibah: 
1409H). Begitu juga dengan cara duduk mereka di khalayak ramai seperti duduk bersilang kaki. Ia 
bukanlah dari budaya melayu dan masyarakat arab, oleh itu duduk seperti itu dianggap kurang 
manis dan tidak beradab (al-Ahkam.net: 2002). 
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Hal terbaik bagi seorang wanita adalah apabila ia tidak menjadi bahan perhatian umum, lelaki tidak 
memandangnya dan dia tidak dipandang oleh lelaki. Diriwayatkan dari Saidina Ali bin Abi Thalib 
bahawa Nabi SAW bertanya: “Apakah perkara terbaik bagi seorang wanita? Para sahabat semuanya 
berdiam diri, ketika aku pulang aku bertanya kepada Fathimah: “Apakah yang terbaik bagi seorang 
wanita? Beliau menjawab: “Terbaik bagi wanita ketika dia tidak dipandang oleh lelaki. Saidina Ali 
lalu menyampaikan jawapan itu kepada Nabi SAW, dan Baginda bersabda: “Sesungguhnya 
Fathimah adalah sebahagian dariapda ku” (al-Haithami: 1994.). 


Diriwayatkan juga dari Ummu Salamah bahawa beliau dan Saidatina Maimunah bersama Nabi 
SAW lalu datanglah ibnu Ummi Maktum, maka Nabi SAW menyuruh kedua-duanya berhijab 
darinya. Para isteri-isteri Nabi SAW lalu bertanya: “Wahai Rasulallah bukankah dia tidak dapat 
melihat kami dan tidak mengenali kamu? Nabi SAW menjawap: “Apakah kedua kamu buta? 
Tidakkah kamu berdua dapat melihatnya? (Abu Daud: Tt). 


Tujuan dari kesemua suruhan dan larangan ini adalah untuk menghilangkan dari mereka kotoran 
dan membersihkan mereka sebersih-bersihnya sepertimana yang difirmankan Allah SWT pada 
akhir ayat tersebut 


AA a A 


Maksudnya: “Sesungguhnya Allah berkehendak menghilangkan dosa dari kamu, wahai keluarga 
Nabi dan membersihkan kamu sebersih-bersihnya” (al-Ahzab: 33). 


Ayat ini meneranglan bahawa yang akan meraih manfaat dari suruhan dan larangan yang telah 
disebut di atas adalah mereka para isteri-isteri Nabi. Mereka akan dibersihkan dari dosa dan kotoran 
serta dipakaikan dengan pakaian kemuliaan (al-Razi: 2001). Begitu juga para wanita terutama para 
pendakwah yang mengikuti jejak langkah para isteri-isteri Nabi. Akan dihilangkan dari diri mereka 
kotoran seperti pandangan jahat orang yang bersyahwat dan dibersihkan mereka dari dosa seperti 
menjadi penyebab kepada berlakunya perbuatan maksiat dari kaum lelaki. 


Membudayakan Sifat Malu Untuk Kaum Wanita 


Sifat malu merupakan antara akhlak yang termulia yang diajarkan Islam. Kaum muslimin disuruh 
menghiasi diri mereka dengan sifat malu dan berbangga dengannya serta tidak meremehkannya, 
terutama bagi kaum wanita. Maruah dan kehormatan wanita akan lebih terjaga dengan sifat malu, 
kerana ia akan mengawal penampilannya, tutur katanya dan gayanya. Oleh kerana kepentingannya 
Nabi SAW menyifatkan malu itu sebagai sebahagian dari iman (al-Bukhari: 1422H), dan tidak akan 
mendatangkan kecuali kebaikan (Muslim: Tt). Abu Hatim berkata: “Jika kuat malu seseorang akan 
terjaga maruahnya, tertanam keburukannya dan tersebar kebaikannya” (Ibnu Hiban: Tt). 


Keluarga Nabi dan para sahabat wanita RA telah menunjukkan kemuncak sifat malu yang menjadi 
contoh bagi mereka yang datang kemudian. Mereka bukan sahaja menjulang tinggi sifat ini di masa 
hayat bahkan setelah kewafatan. Sebagai contoh, Saidatina Fathimah RA menyuruh jenazahnya 
ditutup dari pandangan orang lelaki yang bukan mahram (al-Baihaqi: 2003). Begitu juga dengan 
saidatina Aisyah yang mengenekan hijab di dalam biliknya setelah Saidina Umar dimakamkan di 
sana (al-Hakim: 1990). 
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Membudayakan sifat malu dalam diri muslimah akan menjadikannya lebih terjaga daripada 
pandangan jahat dan lintasan buruk kaum lelaki fasik. Sifat ini semestinya dibina semenjak dari 
kecil dan seharusnya menjadi tujuan dan cita-cita setiap individu. Jika tembok malu telah runtuh 
dalam diri seorang wanita, dia akan melakukan apa sahaja yang diinginkannya dan pada ketika itu 
maruahnya berada dalam bahaya. 


Penutup 


Islam tidak melarang kaum wanita daripada menceburi bidang dakwah. Ini telah dibuktikan dengan 
adanya ulama dari kalangan wanita semenjak zaman sahabat, tabien dan seterusnya. Namun 
kebenaran ini tidaklah secara mutlak, ia dibatasi dengan beberapa perkara demi menjaga 
kehormatan pendakwah wanita tersebut. Bersebab tingginya nilai maruah di sisi Islam, Allah SWT 
mengajarkan cara menjaganya langsung kepada para isteri-isteri Nabi SAW dalam beberapa 
firman-Nya dalam surah al-Ahzab. Antara tuntutan tersebut adalah supaya wanita menjaga 
suaranya, mengawal penampilannya, dan bijak menempatkan dirinya dalam masyarakat sehingga 
tidak menjadi tumpuan. Jika batasan ini dijaga oleh para pendakwah wanita, perlecehan terhadap 
kehormatan mereka dapat dikurangkan. 
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Abstrak 


Dalam menuju ke era modenisasi, pelbagai maklumat dapat diperoleh dengan hanya di 
hujung jari sahaja. Walau bagaimanapun, perkara ini juga boleh memberi keburukan apabila 
terlalu banyak maklumat palsu atau fakta yang tidak tepat disebarkan dengan begitu cepat di 
media sosial. Bidang astronomi juga antara yang tidak terlepas dengan penyebaran maklumat 
palsu ini iaitu berkaitan dengan hadis kemunculan bintang Thurayya yang dikaitkan dengan 
petanda hilangnya wabak Covid-19. Maklumat ini perlu disemak terlebih dahulu tentang 
kesahihannya agar tidak berlaku sebarang penipuan padanya. Oleh itu, kesahihan perkara 
tersebut telah dibuat dengan meneliti dan memerhati beberapa hadith dan kitab tafsir yang 
berkaitan dengan hal ini. Hasil dapatan mendapati bahawa wabak penyakit akan hilang 
apabila munculnya bintang Thurayya sepertimana yang terdapat di dalam hadith adalah 
berkaitan dengan penyakit pada tanaman seperti tamar dan tiada kaitan langsung dengan 
wabak penyakit Covid-19 yang melanda ketika ini. 


Kata Kunci: Bintang Thurayya, Covid-19, Astronomi, Media Sosial, Wabak Penyakit 


Pendahuluan 


Menurut Mu'jam Al-Lughah Al-Arabiah Al-Mua 'sirah, bintang Thurayya ditakrifkan sebagai 
sebuah gugusan bintang-bintang yang terdapat pada buruj Thaur dan ia mempunyai 7 bintang 
yang terang. Dinamakan sedemikian kerana terdapat banyak bintang-bintang yang berdekatan 
dalam satu tempat (Umar 2008). Jika dilihat dengan mata kasar hanya 7 bintang sahaja dapat 
dilihat, manakala menggunakan binokular 50 bintang dan menggunakan teleskop yang 
berkuasa tinggi boleh mencecah sehingga lebih 3000 bintang (Kyselka, 1993). 


Bintang Tujuh adalah nama panggilan dalam Bahasa Melayu manakala dalam Bahasa 
Inggeris ianya dipanggil sebagai Seven Sister. Panggilan nama bintang tujuh adalah berbeza 
mengikut kaum dan tamadun yang mempunyai sejarah tersendiri. Nama panggilan Pleiades 
pula berasal daripada Bahasa Yunani. Walaupun dipanggil sebagai bintang tetapi hakikatnya 
ianya adalah sebuah gugusan bintang-bintang terbuka (open star cluster) yang terdapat dalam 
buruj Thaur (Bahasa Arab) atau Taurus (Bahasa Melayu). Buruj ini memberikan gambaran 
seekor lembu jantan atau kerbau jantan. Terdapat 88 buruj yang telah ditetapkan oleh 
Kesatuan Astronomi Antarabangsa (IAU) dan dalam katalog objek messier ia dikenali 
sebagai M45 (Fatini 2021). 
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Kemunculan Bintang Thurayya menandakan mulanya musim panas bagi orang Arab suatu 
ketika dahulu. Bintang ini akan muncul pada bulan Ayyar (Mei). Menurut al-Asfahani (al- 
Asfahani 1992), kebiasaan orang Arab menggunakan istilah al-Najm untuk merujuk kepada 
bintang Thurayya. Ini adalah merujuk kepada beberapa pentafsiran dalam al- Quran, bagi 
ayat pertama dalam Surah Al- Najm dan juga berdasarkan ayat ke-6 surah al-Rahman, yang 
menafsirkan bintang pada ayat tersebut adalah Bintang Thurayya. Bintang ini adalah sangat 
penting bagi Masyarakat Arab kerana merupakan salah satu petanda atau petunjuk bagi 
pertukaran musim yang dikenali sebagai al- Naw/ al- Anwa' yang termasuk dalam salah satu 
28 bintang yang berada pada laluan bulan pada setiap hari yang dikenali sebagai manazil al- 
qamar (lunar mansion) (Raihana, 2016). 


. Asterope 


LI Tayge ta 


Maia o 
@ Celaeno 


Pleione * D @ Elecira 


Aleyone 
Atlas @ 
2 


A! lerope 





Rajah 1.1: Tujuh Bintang yang menerangi buruj Thaur (Kyselka, 1993) 
Matan Hadis 


Hadis berkenaan kemunculan Bintang Thurayya sebagai tanda hilangnya wabak penyakit ada 
dinukilkan di dalam beberapa kitab hadis yang muktabar. Antaranya ialah Musnad Imam 
Ahmad. Kata Imam Ahmad: 





Jil) Yg) Ug P 17 Aq 
; Ka D IS 2U H Da JUS 
X Id ag a a Gi Ia Ci Aa IT DaN Cc 


lU Ye KAI! 
Is az a E | “b 
Maksudnya: “Abu Sa'id menceritakan kepada kami. Wuhaib menceritakan kepada kami. 
“Islu Bin Sufian menceritakan kepada kami daripada “Atha' daripada Abu Hurairah. Beliau 


berkata: Rasulullah SAW bersabda: Jika muncul bintang (Thurayya) pada waktu pagi maka 
akan terangkatnya penyakit.” (Riwayat Imam Ahmad (8495))1 
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Status Hadis 


Ulama' telah berbeza pendapat dalam menentukan status hadis ini. Sheikh Syu'aib al-Arnaut 
mengatakan bahawa sanad hadis Imam Ahmad adalah sanad yang hasan kerana di dalam 
sanad tersebut terdapat seorang perawi yang bernama “Islu Bin Sufian sekalipun beliau daif 
tetapi dikuatkan oleh perawi lain (Ahmad 1997). Sheikh Ahmad Syakir pula mengatakan 
bahawa sanad bagi hadis tersebut adalah dhaif dengan sebab perawi “Islu bin Sufyan (Ahmad 
1995). Syeikh Albani juga dalam perbahasan tentang sanad hadis ini menilai sanad hadis ini 
sebagai daif. 


Penjelasan Hadis 


Dalam kitab Al-Fath al-Rabbani li Tartib Musnad al-Imam Ahmad karangan Sheikh Ahmad 
Abdul Rahman al-Banna al-Sa'ati, beliau menjelaskan bahawa al- ahah (2:1-)) iaitu penyakit 
dari sudut bahasa meliputi penyakit dan wabak pada jiwa atau harta. Maksudnya, penyakit 
diangkat secara keseluruhan atau beransur-ansur. Beliau menyatakan bahawa ulama' 
berpendapat tempoh tenggelam bintang Thurayya adalah melebihi 50 malam dan ia tidak 
kelihatan kerana berada dekat dengan matahari pada sebelum (belakang) atau selepasnya 
(hadapan). Apabila ia terbit dari arah timur pada waktu Subuh, dikatakan bahawa yang 
dimaksudkan dengan hadis tersebut adalah bagi bumi Hijaz kerana musim menuai buah 
(tamar) berlaku pada bulan Ayyar (Mei). Pada ketika itu, buah-buahan telah matang dan 
bebas daripada penyakit. Maka, yang dimaksudkan dengan al-'“ahah (elJ) dalam konteks 
hadis tersebut adalah khusus bagi tanaman buah-buahan (Banna 1998). 


Selain itu, penjelasan berkenaan maksud konteks hadis tersebut juga dapat kita fahami 
melalui perbandingan dengan riwayat yang lain yang mempunyai makna yang hampir sama. 
Antaranya ialah: 


1. Imam Malik (Malik, 1994): Maksudnya: “Malik mengkhabarkan kepada kami, Abu Al-Zinad 
(Abdullah Bin Zakwan) mengkhabarkan kepada kami daripada Kharijah bin Zaid Bin Thabit 
daripada Zaid Bin Thabit bahawa beliau tidak akan berjual beli buah-buahan sehingga 
muncul bintang Thurayya. Yang dimaksudkan adalah berjual beli tamar.” (Riwayat Imam 
Malik (761)1 
Abu Al-Walid Sulaiman bin Khalaf al-Baji al-Andalusi menjelaskan hadis ini maksudnya: 
“Kemunculan bintang Thurayya bersama di waktu pagi berlaku pada akhir pertengahan bulan 
Mei iaitu bulan Ayyar. Pada ketika itu, buah-buahan kelihatan matang dan masak di Hijaz 
serta terselamat daripada penyakit pada kebiasaannya. Maka, dibolehkan jual beli buah- 
buahan pada ketika itu bukan pada sebelumnya (al-Baji 1914).” 





2. Imam Bukhari (Bukhari 2002): Maksudnya: “Daripada Zaid bin Thabit, katanya manusia 
semasa zaman Nabi berjual beli buah-buahan (tamar). Apabila penjual menyediakan buah- 
buahan mereka dan pembeli menerima buah-buahan tersebut, penjual akan berkata: buah 
kami rosak, diserang penyakit dan gugur sebelum masak. Mereka berterusan mengadu 
masalah buah-buahan mereka yang buruk. Maka Nabi pun bersabda: Janganlah kamu 
menjual buah hingga terbukti ia elok, kerana banyak perselisihan sesama mereka. Kharijah 
Bin Zaid Bin Thabit menceritakan bahawa Zaid bin Thabit tidak akan berjual beli tanaman 
(tamar) sehingga muncul bintang Thurayya dan jelas kelihatan warna kuning daripada warna 
merah (matang).” (Riwayat Imam Bukhari (2193)| 
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Imam Ibnu Hajar Al-Asqalani telah menjelaskan dengan terperinci, maksudnya: “Bintang itu 
adalah Thurayya dan kemunculan bintang tersebut pada waktu pagi yang mana ianya berlaku 
pada permulaan musim panas dan ketika itu cuaca tersangat panas di negeri Hijaz. 
Kemunculan bintang itu juga menunjukkan permulaan buah-buahan akan masak. Maka ibrah 
pada hakikat hadis tersebut adalah pada masaknya buah dan kemunculan bintang tersebut 
adalah tanda bagi perkara tersebut (Bukhari 2002).” 


Semakan Menggunakan Perisian Astronomi 


Semakan kedudukan bintang Thurayya pada waktu subuh bulan Mei di Madinah dilakukan 
dengan menggunakan perisian Stellarium. Pada 25 Mei 621M iaitu 1400 tahun dahulu, 
bintang Thurayya kelihatan terbit di ufuk timur pada pukul 4.00 pagi di Madinah sepertimana 
yang ditunjukkan pada Rajah 1. 





621 5 25 4 


Rajah 1: Bintang Thurayya kelihatan terbit pada 25 Mei 621M jam 4.00 pagi. 


0 : 





Kemudian semakan diteruskan lagi untuk tahun 2020 yang mana tahun ditularkan berkenaan 
dengan hadith kemunculan bintang Thurayya ini. Pada 25 Mei 2020M, waktu yang sama iaitu 
pada pukul 4.00 pagi, bintang Thurayya langsung tidak kelihatan terbit di ufuk timur 
sepertimana yang ditunjukkan pada Rajah 2. 
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Rajah 2: Bintang Thurayya tidak kelihatan terbit pada 25 Mei 2021M jam 4.00 pagi. 


Bintang Thurayya kelihatan terbit di ufuk timur pada 14 Jun 2020 setelah dianjakkan masa 20 
hari dari tarikh 25 Mei 2020 pada waktu yang sama sepertimana yang ditunjukkan pada 
Rajah 3. 





Rajah 3: Bintang Thurayya kelihatan terbit pada 14 Jun 2020M jam 4.00 pagi. 
Perbezaan tarikh terbit bintang Thurayya pada waktu subuh di ufuk timur bagi langit 


Madinah ini menunjukkan bahawa hadith tersebut hanya terpakai untuk sesuatu zaman sahaja 
dan tidak terpakai untuk setiap zaman. 
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Pari pada langit selatan dan b, vumuu g pura puua 1uugu utara (Sumber: Kyselka, 1993) 


Perbezaan ini juga selari dengan kajian sains berkenaan dengan kesan peliukan bumi (earth 
precession) terhadap kedudukan bintang-bintang di langit. Kajian juga menunjukkan bintang 
Vega kemungkinan akan menggantikan kedudukan bintang utara (Kyselka, 1993). 


Kesimpulan 


Konteks hadis berkenaan dengan bintang Thurayya yang cuba disampaikan oleh Nabi SAW 
memberikan makna bahawa dengan kemunculan bintang Thurayya pada musim panas maka 
penyakit-penyakit yang ada pada buah-buahan seperti tamar akan hilang dan natijahnya dapat 
menghasilkan buah yang baik. Justeru, hadis ini tiada kaitan dengan wabak atau virus Covid- 
19 yang sedang menyerang manusia dan perlu ditolak. Sehingga pada masa ini, kita masih 
berhadapan dengan wabak Covid-19. 
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Abstrak 


Tujuan kajian dijalankan adalah untuk membentangkan persepsi masyarakat terhadap peranan gender 
dalam melaksanakan tanggungjawab keluarga, serta menilai faktor-faktor demografi yang 
menyumbang kepada persepsi responden yang terdiri dari pelbagai agama dan kaum. Berdasarkan 
amalan masyarakat setempat, terdapat pembahagian tanggungjawab di antara lelaki dan wanita. Oleh 
itu, kajian ini juga akan menilai adakah pembahagian tersebut dibentuk berdasarkan perbezaan 
gender. Reka bentuk penyelidikan yang digunakan ialah penyelidikan deskriptif jenis tinjauan. 
Kajian ini melibatkan 473 orang penjawat awam di lima institusi pendidikan tinggi awam (IPTA) di 
Malaysia dengan menggunakan instrumen soal selidik yang diedarkan secara atas talian. Hasil kajian 
menunjukkan bahawa majoriti responden adalah 60.996 penjawat awam wanita dan 39.196 adalah 
penjawat awam lelaki dari IPTA yang berbeza di Malaysia. Hasil kajian menunjukkan bahawa 
terdapat perbezaan yang antara lelaki dan perempuan dalam melaksanakan tanggungjawab keluarga. 
Justeru, kajian ini bersetuju bahawa kedua-dua lelaki dan perempuan mempunyai peranan yang sama 
dalam melaksanakan tanggungjawab keluarga. Ia tidak boleh dijalankan sebelah pihak sahaja kerana 
Islam juga menggalakkan bahawa lelaki dan perempuan mempunyai hak yang sama penting dalam 
membina kebahagiaan rumahtangga. 


Kata Kunci: Persepsi, Gender, Keluarga, IPTA, Malaysia 


Pendahuluan 


Di negara Asia seperti Malaysia, terdapat suatu stigma di dalam masyarakat bahawa terdapat 
pembahagian peranan di antara lelaki dan wanita di dalam institusi kekeluargaan. Kebiasaannya 
wanita diberikan tanggungjawab untuk mengurus rumah tangga dan menjaga anak-anak, sementara 
lelaki mempunyai peranan sebagai ketua keluarga dan mencari nafkah dan sumber kewangan buat 
keluarga. Amalan ini telah dipraktikkan selama beberapa generasi sehingga kini. Walaupun begitu, 
tidak dinafikan bahawa terdapat juga amalan di mana wanita telah mengambil tanggungjawab lelaki 
untuk keluar rumah bekerja, manakala ada juga kaum lelaki yang duduk di rumah dan menguruskan 
keluarga. Namun, persepsi yang memisahkan peranan gender masih berlaku secara berterusan di 
kalangan masyarakat Malaysia. 


Menurut World Economic Forum (2019), skor indeks bagi Jurang Jantina Global untuk Malaysia 
pada tahun 2020 adalah 0.677, dengan skor 1 adalah kesamarataan mutlak dan skor O adalah 


424 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


kesamarataan tidak mutlak. Malaysia berada di kedudukan yang rendah iaitu 104 dari 153 negara di 
dalam Indeks Jurang Jantina Global (Global Gender Gap Index) berdasarkan data statistik mengenai 
jurang lelaki dan wanita dalam empat aspek: penglibatan dalam ekonomi, pencapaian pendidikan, 
kesihatan dan kelangsungan hidup, dan pemerkasaan dalam politik. Malaysia juga mempunyai 
jurang gender terbesar di Asia Tenggara tetapi dapatan menunjukkan bahawa kadar bagi 
kesamarataan gender (gender equality) di Malaysia masih lebih tinggi daripada negara-negara Asia 
lain seperti China dan Jepun. 


Isu kesamarataan gender juga telah dibincangkan secara meluas di dalam kajian akademik dan 
dimasukkan di dalam agenda negara. Terkini, 17 agenda yang dibawa oleh PBB yang dikenali 
sebagai Sustainable Development Goals (SDG) juga mengandungi Kesamarataan Gender di dalam 
tujuan yang Kelima untuk mencapai kesetaraan gender dan memperkasakan semua wanita dan anak 
perempuan (United Nation, 2015). Setiap negara - termasuk Malaysia - akan mencapai tujuan ini 
secara berbeza kerana SDG mempunyai faedah dan cara perlaksanaan berdasarkan fleksibiliti yang 
diamalkan di negara tempatan (Morton et al., 2017). 


Walaupun demikian, diksriminasi terhadap gender khasnya wanita masih wujud di seluruh dunia. 
Wanita masih dipandang serong dan dibataskan penglibatannya di dalam pelbagai bidang, dan 
amalan patriarki serta chauvinime masih diamalkan sama ada secara langsung mahupun tidak 
langsung (Goh, 2015). Sadisnya, terdapat kritikan yang cuba menghubungkan amalan patriarki 
dengan agama dan budaya. Sebagai contoh, pandangan yang mengatakan Islam menyekat hak 
kebebasan wanita dan mendorong diskiriminasi gender sering dibahaskan media barat. Walhal, 
diskiriminasi terhadap wanita berlaku dalam pelbagai bentuk tidak mengira bangsa dan agama dan 
terjadi kepada wanita yang tinggal sepenuh masa di rumah atau bekerja sepenuh masa di luar rumah 
(Parker & Cary, 2017). 


Permasalahan dan Objektif Kajian 


Di Malaysia, kes diskriminasi terhadap wanita terjadi di semua sektor sama ada sektor awam 
mahupun sektor swasta (Awang & Hariharan, 2011; Syaza Farhana, 2019; Women's Aid 
Organisation, 2001; SUHAKAM, 2009). Malah, kes yang melibatkan keganasan rumahtangga dan 
gangguan seksual meningkat dengan mendadak pada setiap tahun. Sebagai contoh, menurut laporan 
yang dikeluarkan oleh Kementerian Pembangunan Wanita, Keluarga Dan Masyarakat (KPWKM), 
keganasan rumahtangga dan penderaan kanak-kanak telah dilaporkan meningkat apabila Perintah 
Kawalan Pergerakan (PKP) dilaksanakan sejak pertama kali pada awal tahun 2020 (BERNAMA, 
2020; Nur Farhana Abdul Manan, 2020). Ia berdasarkan aduan yang terima daripada mangsa, dan 
terdapat kemungkinan besar kes yang tidak dilaporkan adalah lebih banyak daripada kes yang telah 
dilaporkan kerana mangsa tidak boleh meninggalkan rumah mereka untuk membuat aduan (Farhira 
Farudin, 2021) 


Antara keganasan yang dilaporkan terjadi ke atas wanita terdiri daripada keganasan fizikal dan 
gangguan seksual, keganasan pertuturan (maki hamun dan cacian), ugutan, gangguan atau 
pengabaian emosi dan kewangan. Secara umumnya, wanita terkesan teruk dari sudut fizikal dan juga 
mental apabila memikul bebanan berlebihan (Hasnan, 2021) dan berseorangan menguruskan hal 
rumahtangga. Hal ini sangat membimbangkan kerana keadaan wanita yang sering menjadi mangsa 
boleh meruntuhkan institusi kekeluargaan dan memberi kesan buruk kepada perkembangan anak- 
anak. Terdapat juga pelbagai persepsi yang sering menyalahkan wanita apabila berlakunya masalah 
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di dalam keluarga. Ia memberi impak yang lebih besar kerana tanggungjawab di dalam sesebuah 
keluarga bukanlah ditanggung seorang diri sahaja tetapi perlu ditangani bersama khasnya di antara 
suami dan isteri. 


Oleh yang demikian, pelbagai kajian telah menekankan bahawa setiap ahli keluarga mempunyai 
peranan masing-masing dan bertanggungjawab ke atas keluarga mereka. Namun begitu, didapati 
kajian yang berkaitan peranan gender yang berkaitan isu keluarga tidak banyak dibahaskan 
melainkan isu gender dalam hukum Islam (Ramli et al., 2016), isu bias gender dalam masyarakat 
Muslim (Ramli, 2010), isu gender dalam penglibatan poltik (Nor Rafidah Saidon, 2017), isu 
diskriminasi gender dalam pekerjaan (Syaza Farhana, 2019), dan lain-lain. 


Justeru, terdapat dua objektif utama dalam menjalankan kajian ini. Pertama, kajian ini bertujuan 
untuk mengetahui persepsi penjawat awam dari institusi pengajian tinggi awam yang terpilih di 
Malaysia dalam memahami peranan gender yang berbeza dalam menjalankan tanggungjawab 
terhadap keluarga. Kedua, kajian ini dijalankan untuk menghuraikan tanggungjawab dan peranan 
gender khasnya lelaki dan wanita terhadap keluarga berdasarkan perspektif Islam. 


Metodologi Kajian 


Kajian ini dilakukan secara kuantitatif melalui soal selidik yang dibangunkan sendiri sebagai 
instrumen kajian. Dalam instrumen ini, responden diminta untuk menunjukkan tahap persetujuan 
mereka dengan pernyataan tertentu dengan menggunakan Skala Likert yang mengukur dari nombor 
satu (1) yang menunjukkan sangat tidak setuju hingga nombor lima (5) yang menunjukkan sangat 
setuju. Soal selidik dibahagikan kepada empat (4) bahagian seperti di bawah: 


Jadual 1: Bahagian yang terkandung dalam Soal Selidik 

















Bahagian Penerangan 
Bahagian A Profil Sosio-Demografi 
Bahagian B Peranan Jantina Dalam Tangungjawab Keluarga 
Bahagian C Peranan Jantina Dalam Pendidikan 
Bahagian D Peranan Jantina Dalam Pekerjaan 





Untuk menganalisa data, data yang dikumpulkan dari soal selidik dianalisis menggunakan deskriptif 
dan statistik inferensi. Analisis Inferensi Statistik dilakukan dengan menggunakan ujian-T dan 
ANOVA. Didapati bahawa kebolehpercayaan data (Cronbach alpha) untuk ketiga-tiga bahagian 
peranan gender dalam tanggungjawab keluarga, pendidikan dan pekerjaan masing-masing adalah 
.736, .626, dan .640. Oleh kerana kebolehpercayaan untuk faktor-faktor ini lebih besar daripada .60, 
ini menunjukkan bahawa setiap soalan tersebut memiliki kebolehpercayaan yang baik. Walau 
bagaimanapun, kajian ini hanya akan membincangkan persepsi penjawat awam terhadap satu aspek 
sahaja iaitu peranan gender dalam tanggungjawab keluarga. Ini adalah kerana ia mempunyai 
kebolehpercayaan tertinggi berbanding bahagian-bahagian lain. 


Dapatan Kajian 
Melalui data yang telah dikumpulkan dan dianalisis, kajian ini menemui beberapa penemuan penting 
terhadap persepsi responden mengenai peranan gender di dalam menjalankan tanggungjawab mereka 


terhadap keluarga. Dapatan dibahagikan kepada tiga: pertama, maklumat dan latar belakang 
responden; kedua, nilai signifikan bagi gender dalam menjawab bahagian yang berkaitan dengan 
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tanggungjawab keluarga; dan ketiga, tahap interpretasi bagi setiap item yang terkandung dalam 
bahagian tanggungjawab keluarga. 


Latar Belakang Responden 


Secara keseluruhan, terdapat 473 penjawat awam dari institusi pengajian tinggi terpilih di Malaysia 
telah mengambil bahagian dalam kajian ini. Jumlah responden ialah 24.996 dari UiTM, 23.39 dari 
UKM, 18.696 dari UPM, 17.590 dari UMS, dan 15.696 dari UNIMAS. Universiti-universiti ini dipilih 
berdasarkan pemilihan rawak kelompok dari semua institusi pendidikan tinggi awam di Malaysia. 
Umur responden yang menjawab adalah di antara 19 hingga 69 tahun. Responden terdiri daripada 
39.190 pekerja lelaki (n - 185) dan 60.99 pekerja wanita (n - 288). Di samping itu, sampel terdiri 
daripada pekerja dari pelbagai kaum: 7796 Melayu, 3.890 Cina, 2.196 India, 16.596 Bumiputera Sabah 
dan Sarawak, dan 0.696 adalah selain daripada kaum ini. Didapati juga bahawa kelayakan akademik 
tertinggi responden adalah peringkat PhD. Kesemua dapatan ini boleh dilihat dalam Jadual 2 di 
bawah. 


Jadual 2: Bahagian A Latar Belakang Pelajar 











































































































Item | Frequency Percent 
Jantina Lelaki 185 39.196 
Perempuan 288 60.996 
Status Perkahwinan Bujang 137 29.096 
Berkahwin 325 68.790 
Ibu Bapa Tunggal/Duda/Janda 11 2.390 
Kumpulan Etnik Melayu 364 77.090 
Cina 18 3.890 
India 10 2.190 
Bumiputera 78 16.590 
Lain-lain 3 0.696 
Agama Islam 425 89.996 
Budha 6 1.390 
Hindu 6 1.390 
Kristian 29 6.196 
Sikh 1 0.290 
Tao/Confucius 2 0.496 
Lain-lain 4 0.890 
Tahap amalan agama Low 22 4.790 
Moderate 337 71.290 
High 114 24.190 
Pendidikan tertinggi Diploma 78 16.590 
yang dicapai Sarjana Muda 119 25.290 
Sarjana 118 24.996 
PhD 130 27.590 
Lain-lain 28 5.990 
Majikan terkini UITM 118 24.990 
UPM 88 18.690 
UKM 110 23.390 
UMS 83 17.590 
UNIMAS 74 15.690 
Bidang Pengkhususan Sains Tulen dan Gunaan 63 13.390 
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Teknologi dan Kejuruteraan 50 10.690 
Sains Klinikal dan Kesihatan 55 11.690 
Sains Sosial 90 19.090 
Pengurusan dan Perniagaan 64 13.590 
Seni dan Seni Gunaan 13 2.790 
Ilmu Alam dan Warisan Negara 3 0.690 
Pertahanan dan Keselamatan 1 0.290 
Teknologi Maklumat dan Komunikasi | 32 6.890 
Pentadbiran 89 18.890 
Lain-lain 13 2.790 




















Sumber: Soal Selidik 
Perbezaan Gender dalam Aspek Tanggungjawab Keluarga 


Berdasarkan demografi responden, majoriti responden adalah 60.97 penjawat awam wanita (n - 
288) dan 39.196 adalah penjawat awam lelaki (n - 185) dari institusi pendidikan tinggi awam yang 
berbeza di Malaysia. Data ini penting untk menilai adakah jantina mereka mempunyai sumbangan 
yang signifikan dalam persepsi mereka mengenai peranan gender. 


Dari segi tanggungjawab dalam keluarga, telah didapati bahawa terdapat perbezaan yang signifikan 
(t - 0.919, df - 471, p£ .05) antara lelaki (M - 35.87, SD 5 5.64, n - 185) dan perempuan (M - 
35.34, SD - 6.35 ,n - 288) dalam melaksanakan tanggungjawab keluarga (lihat Jadual 3). 


Jadual 3: Perbezaan Jantina dalam Persepsi Melakasanakan Tanggungjawab Keluarga 
Jantina (nn) Min (M) Standard Deviation (SD) T value (t) Significant (p) 


Lelaki (185) 35.87 5.64 0.919 .0358 
Perempuan (288) 35.34 6.35 





Penemuan ini menunjukkan bahawa responden lelaki bersetuju bahawa peranan dan tanggungjawab 
di dalam keluarga boleh dibahagikan berdasarkan perbezaan gender mengikut kesesuaian dan fitrah 
masing-masing. Adapun begitu, kedua-dua lelaki dan wanita mempunyai tanggungjawab yang sama 
dalam menjaga anak-anak, membantu urusan rumah tangga, melaksanakan peranan mereka sebagai 
suami atau isteri, dan menghormati pasangan masing-masing. Walaupun telah dipraktikkan selama 
beberapa generasi bahawa tanggungjawab di rumah sering dipisahkan berdasarkan gender, kesedaran 
telah dipupuk bahawa lelaki juga mempunyai kemampuan untuk menguruskan tanggungjawab 
bersama keluarga di rumah, kerana kebanyakan wanita pada masa kini juga bekerja di luar rumah. 
Malah, lelaki bukan lagi satu-satunya pencari nafkah di dalam keluarga, dan wanita tidak lagi 
menghabiskan masa di dapur sepanjang hari. Dengan kemajuan globalisasi, lelaki dan wanita 
berkongsi tanggungjawab untuk mengekalkan kebahagiaan keluarga mereka. 


Peranan Gender dalam Melaksanakan Tanggungjawab Keluarga 


Hasil kajian telah menunjukkan bahawa setiap item dalam peranan gender dalam melaksanakan 
tanggungjawab keluarga berada pada tahap sederhana dan tinggi. Item yang mempunyai min yang 
paling tinggi adalah “Sokongan moral dari pasangan saya sangat penting bagi saya” dengan 
(min-4.56) iaitu berada pada tahap tinggi. Kekerapan dan peratusan menunjukkan seramai 323 
penjawat awam (68.396) menyatakan sangat setuju dan hanya 4 orang sahaja (0.890) sangat tidak 
setuju dengan kenyataan berikut. Oleh yang demikian, jelas didapati bahawa setiap lelaki dan wanita 
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memerlukan pasangan masing-masing dan sokongan moral daripada mereka untuk menjalankan 
peranan dan tanggungjawab mereka di dalam sesebuah keluarga. 


Manakala item yang mempunyai min yang paling rendah adalah “Saya perlu patuh kepada pasangan 
saya dalam semua perkara” (min-2.91). Kekerapan dan peratusan pula menunjukkan seramai 109 
(23.096) menyatakan bersetuju dengan penyataan bahawa perlu patuh dengan pasangan dalam semua 
perkara. 102 orang (21.696) responden pula menyatakan tidak bersetuju manakala seramai 155 orang 
(32.896) manandakan tidak pasti. Hal ini menunjukkan bahawa terdapat perkara yang menyebabkan 
pasangan tidak pasti tentang perlunya patuh kepada pasangan. 


Seterusnya ialah item yang mempunyai min sederhana dan ianya berada pada tahap yang paling 
sederhana di antara item yang ada adalah “Saya lebih berperanan dalam melakukan kerja-kerja 
rumah” (min-3.55). Berdasarkan kenyataan ini kekerapan dan peratusan pelajar yang tidak bersetuju 
seramai 41 orang (8.790) manakala 150 orang (31.790) bersetuju dengan kenyataan berikut. 102 
orang (21.696) sangat bersetuju bahawa mereka lebih berperanan melakukan kerja-rumah dan 26 
orang (5.596) sangat tidak bersetuju. Ini jelas menunjukkan kebanyakkan responden bersetuju 
tentang peranan masing-masing dalam menguruskan tugasan di rumah. 


Hasil keseluruhan daripada soal selidik yang telah dijalankan boleh dilihat secara terperinci di dalam 
Jadual 4. 


Jadual 4: Peranan Gender dalam Melaksanakan Tanggungjawab Keluarga 
Item Min Interpretasi 





B1 | Tanggungjawab saya 43 58 145 128 99 3.38 Sederhana 
dalam keluarga lebih (9.1) (12.3) (30.7) 27.1) (20.9) 
penting daripada 
pasangan saya 








B2 | Saya lebih 43 32 168 140 90 3.43 Sederhana 
berperanan dalam (9.1) (6.8) (35.5) (29.6) (19.0) 
menjaga anak-anak 

B3 | Saya lebih 26 41 154 150 102 2) Sederhana 
berperanan dalam (5.5) (8.7) (32.6) (31.7) (21.6) 


melakukan kerja- 
kerja rumah 











B4 | Saya 23 40 110 151 149 3.77 Tinggi 
bertanggungjawab (4.9) (8.5) (23.3) (31.9) (31.5) 
menjaga hal ekonomi 
keluarga 
B5 | Saya 14 20 96 158 185 4.01 Tinggi 
bertanggungjawab (3.0) (4.2) (20.3) (33.4) (39.1) 
menjaga hubungan 
baik dengan keluarga 
mertua 
B6 | Pasangan saya 23 42 142 172 94 3.58 Sederhana 


mempengaruhi saya (4.9) (8.9) (30.0) (36.4) (19.9) 
dalam membuat 
keputusan 

B7 | Saya perlu patuh 66 102 155 109 41 2.91 Sederhana 
kepada pasangan saya | (14.0) (21.6) (32.8) (23.0) (8.7) 
dalam semua perkara 
B8 | Tangungjawab saya 74 67 122 137 73 3.14 Sederhana 
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dalam keluarga (15.6) (14.2) (25.8) (29.0) (15.4) 
dipengaruhi oleh 
gender saya 





B9 | Tangungjawab saya 59 70 129 138 7T 3.22 Sederhana 
dalam keluarga (12.5) (14.8) 27.3) (29.2) (16.3) 
dipengaruhi oleh 
sumber pendapatan 
saya 





B10 | Sokongan moral dari 4 7 34 105 323 4.56 Tinggi 
pasangan saya sangat (0.8) (1.5) (7.2) (22.2) (68.3) 
penting bagi saya 








Min Keseluruhan 3.55 
































Kajian ini juga mendapati bahawa sokongan moral daripada pasangan adalah sangat penting ketika 
menjalani kehidupan seharian. Hal ini adalah kerana salah satu hikmah perkahwinan yang dianjurkan 
di dalam Islam adalah ialah agar suami dan isteri sentiasa merasai ketenangan dan kebahagiaan 
hidup. Jika terdapat masalah yang timbul, kedua-dua pasangan perlu saling berbincang dan 
menyokong antara satu sama lain dan setiap pasangan haruslah sentiasa berusaha menjaga 
keharmonian rumah tangga mengikut syariat Islam (Musthapar et al., 2020). Di dalam al-Quran, 
Allah telah berfirman: “Dan di antara tanda-tanda kekuasaan-Nya ialah Dia menciptakan untukmu 
isteri-isteri dari jenismu sendiri, supaya kamu cenderung dan merasa tenteram kepadanya, dan 
dijadikan-Nya di antaramu rasa kasih dan sayang. Sesungguhnya pada yang demikian itu benar- 
benar terdapat tanda-tanda bagi kaum yang berpikir” (Surah Al-Rum: 21). 


Perbincangan 


Melalui data yang telah dianalisis, dapatan kajian menunjukkan bahawa majoriti responden yang 
menjawab soal kaji selidik adalah penjawat awam yang beragama Islam iaitu sebanyak 89.996 (n - 
425). Oleh yang demikian, kajian ini mengambil pendekatan untuk mengupas dengan lebih lanjut 
berkaitan tanggungjawab lelaki dan wanita terhadap institusi keluarga berdasarkan perspektif Islam. 


Di dalam Islam, lelaki dan wanita adalah sama apabila diukur sebagai hamba Tuhan. Kedua-duanya 
mempunyai hak yang sama untuk mengikut perintah Allah dan menjauhi larangannya, dan kedua- 
dua juga menerima pahala dan balasan yang sama ke atas amalan yang dilakukan. Firman Allah 
dalam Surah al-Ahzab, ayat 35: “Sesungguhnya lelaki dan perempuan yang Muslim, lelaki dan 
perempuan yang mukmin, lelaki dan perempuan yang tetap dalam ketaatannya, lelaki dan perempuan 
yang benar, lelaki dan perempuan yang sabar, lelaki dan perempuan yang khusyu', lelaki dan 
perempuan yang bersedekah, lelaki dan perempuan yang berpuasa, lelaki dan perempuan yang 
memelihara kehormatannya, lelaki dan perempuan yang banyak menyebut (nama) Allah, Allah telah 
menyediakan untuk mereka ampunan dan pahala yang besar.” 


Akan tetapi, tidak dinafikan bahawa terdapat perbezaan di antara lelaki dan wanita dari pelbagai 
sudut fizikal, biologi, psikologi, dan fisiologi yang bertindak sebagai faktor penting untuk kedua- 
duanya saling memerlukan dan melengkapi di antara satu sama lain. Justeru, setiap daripada mereka 
mempunyai tanggungjawab dan peranan masing-masing bagi menjamin kebahagiaan sesebuah 
institusi keluarga. 
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Secara fitrahnya, lelaki merupakan pelindung utama kepada ahli keluarganya. Hal ini kerana, Allah 
S.W.T telah mengurniakan kekuatan dan kelebihan yang khusus kepada mereka. Firman Allah yang 
bermaksud: “Kaum lelaki itu adalah pemimpin bagi kaum wanita, oleh kerana Allah telah 
melebihkan sebahagian mereka (lelaki) atas sebahagian yang lain (wanita), dan kerana mereka telah 
menafkahkan sebahagian dari harta mereka” (Surah An-Nisa': ayat 34). Kekuatan ini memberi 
kelebihan buat kaum lelaki untuk melindungi keluarganya dan melayani mereka dengan baik. 


Sebagai suami, terdapat beberapa tanggungjawab yang wajib ditunaikan. Antaranya ialah memberi 
ketika akad nikah dan memberi nafkah zahir dan batin secara rutin kepada isteri, serta berkhidmat 
dengan baik kepada isteri dan anak-anak. Kewajiban memberi nafkah adalah mengikut kemampuan 
para suami dan isteri mempunyai hak untuk menuntut nafkah menurut peruntukan yang terdapat 
dalam undang-undang keluarga Islam. Sekiranya seorang suami kurang berkemampuan, perintah 
yang sama dinyatakan di dalam al-Quran dalam memberi nafkah buat ahli keluarga. Allah telah 
berfirman: “Hendaklah orang yang mampu memberi nafkah menurut kemampuannya. Dan orang 
yang disempitkan rezekinya hendaklah memberi nafkah dari harta yang diberikan Allah kepadanya” 
(Surah al-Talaq: ayat 7). Firman Allah lagi: “...dan kewajiban bapa pula adalah memberi makan dan 
pakaian kepada ibu itu menurut cara yang sepatutnya...” (Surah al-Baqarah: ayat 233). 


Kaum lelaki memainkan peranan yang penting untuk memimpin isteri dan anak-anak ke jalan yang 
diredhai Allah. Rasulullah SAW telah bersabda yang bermaksud: “Berilah nasihat yang baik kepada 
kaum wanita...” (Riwayat Bukhari & Muslim). Ia merupakan tanggungjawab penting yang digalas 
oleh suami agar menegur kesalahan isteri dan anak-anak secara berhikmah. Di samping itu, para 
ketua keluarga bertanggungjawab memelihara ahli keluarganya agar terselamat daripada azab neraka. 
Disebabkan itu, suami dan bapa memegang tanggungjawab yang berat untuk memastikan ahli 
keluarganya beriman dan melaksanakan perintah Allah dan menjauhi laranganNya. 


Di dalam masa yang sama, Wanita juga mempunyai peranan dan tanggungjawab besar dalam 
keluarga dengan memegang gelaran isteri dan juga ibu. Seorang isteri wajib menjaga kehormatan 
dirinya, suaminya dan ahli keluarganya, mematuhi perintah suami selagi mana tidak bertentangan 
dengan syariat Islam, menjaga amanah dan harta suami, dan mencurahkan kasih sayang kepada 
suami dengan anak-anak (Siti Nur Husna et al., 2017). Menurut pandangan jumhur ulama, isteri tidak 
wajib untuk berkhidmat dan melayani suami dengan melakukan kerja-kerja rumah, namun sekiranya 
si isteri secara sukarela melakukannya, perbuatannya tidak dilarang (Ahmad Sarwat, 2021). Selain 
itu, wanita juga dianugerahkan dengan tanggungjawab sebagai ibu yang sesuai dengan fitrahnya 
yang boleh mengasuh dan mendidik anak-anak serta membentuk karakter dan nilai positif di dalam 
diri mereka. 


Tidak dinafikan bahawa tanggungjawab bagi para suami/bapa dan isteri/ibu adalah berat jika dipikul 
berseorangan diri. Disebabkan itu, kedua-duanya saling memerlukan dan melengkapi serta 
membantu antara satu sama lain dalam menjalankan peranan masing-masing. Pada zaman kini, 
tanggungjawab di dalam keluarga tidak boleh lagi dibezakan berdasarkan jantina dan gender. Isteri 
tidak lagi hanya perlu berada di dapur, tetapi boleh membantu dalam mencari rezeki dan 
menguruskan kewangan keluarga. Suami tidak lagi berseorangan untuk bekerja, tetapi juga mampu 
meluangkan masa dalam melakukan kerja rumah dan melayani anak-anak. 


Tambahan daripada itu, pandangan yang menyalahkan agama Islam dalam mendiskriminasi wanita 
perlu diperbetulkan dengan mengambilkira latar belakang budaya dan tradisi asal bagi sesuatu 
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masyarakat. Ini adalah kerana pengaruh tradisi tempatan yang telah berakar umbi dan menjadi 
amalan tidak menggambarkan ajaran Islam yang sebenar (Ramli, 2010). Contoh terbaik yang 
dijadikan panduan di dalam keluarga ialah junjungan Nabi Muhammad SAW yang melayani para 
isteri dan ahli keluarganya dengan baik, adil dan saksama, di samping melakukan kerja rumah dan 
membantu dalam meringankan beban mereka. Para isteri baginda juga telah menjadi contoh dan 
membuktikan bahawa wanita boleh berjaya sama ada di dalam mahupun di luar rumah, kerana selain 
menjadi isteri dan ibu, ada di antara mereka yang turut menyertai peperangan, menjalankan 
perniagaan, membuka kelas pengajian, menjadi rujukan ilmu pengetahuan, dan terlibat sama dalam 
barisan kepimpinan. 


Penutup 


Sebagai kesimpulan, terdapat pelbagai faktor dalam memahami perbezaan gender dan peranannya 
khasnya di dalam institusi kekeluargaan. Tinjauan yang dilakukan melalui atas talian ini bertujuan 
untuk menilai persepsi responden terhadap peranan gender dalam melaksanakan tanggungjawab 
mereka terhadap keluarga. Kajian mendapati bahawa majoriti responden tidak mengira jantina 
bersetuju bahawa lelaki dan wanita mempunyai tanggungjawab masing-masing dalam memastikan 
kebahagian rumahtangga, dan tidak bergantung kepada suami sahaja yang menjadi ketua keluarga 
atau kepada isteri sahaja yang lebih banyak menguruskan urusan rumahtangga dan anak-anak. 


Berdasarkan dapatan tersebut, ia selari dengan ajaran Islam bahawa tanggungjawab di dalam 
keluarga perlu dipikul bersama kerana lelaki mahupun wanita mempunyai tanggungjawab yang sama 
sebagai pemimpin di dalam keluarga masing-masing. Hakikat kepimpinan setiap individu ini telah 
dinyatakan oleh Nabi Muhammad SAW di dalam sebuah hadis yang bermaksud “Kamu semua 
adalah pemimpin dan kamu semua bertanggungjawab terhadap apa yang kamu pimpin. Seorang 
pemerintah adalah pemimpin dan dia bertanggungjawab terhadap rakyatnya. Seorang lelaki (suami) 
adalah pemimpin ahli keluarganya dan dia bertanggungjawab terhadap mereka. Manakala seorang 
isteri adalah pemimpin rumah tangga, dan anak-anaknya, dia bertanggungjawab terhadap mereka. 
Seorang hamba adalah penjaga harta tuannya dan dia juga akan bertanggungjawab terhadap harta 
jagaannya.” (Sahih al-Bukhari, Hadith no.: 849, 2243, 2380, 2383, 2559, 4814; Sahih Muslim, 
Hadith no.: 3414) 


Adapun begitu, kajian ini masih merupakan kajian tinjauan awal yang dilaksanakan terhadap lima 
institusi pengajian tinggi awam (IPTA) di Malaysia yang telah dipilih secara rawak. Walaupun 
majoriti responden adalah wanita, tetapi ia tidak memberi kesan negatif di dalam dapatan kajian 
kerana dapatan menunjukkan bahawa terdapat perbezaan yang signifikan (t - 0.919, df - 471, p£ 
.05) antara lelaki (M - 35.87, SD - 5.64, n - 185) dan perempuan (M 5 35.34, SD - 6.35, n - 288) 
dalam melaksanakan tanggungjawab terhadap keluarga. Oleh yang demikian, kajian ini boleh 
dilanjutkan dengan mengadakan sesi temubual dengan lebih mendalam bagi mendapatkan pandangan 
terhadap isu gender yang berkaitan dengan isu kekeluargaan dalam dua kerangka yang berbeza iaitu 
perspektif Islam dan Barat, dan kesannya terhadap masyarakat pelbagai kaum di Malaysia. 
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Abstrak 


Isu kontroversi dalam sains yang masih dibincangkan sehingga kini ialah berkaitan dengan teori 
kewujudan alam & manusia yang cuba dinafikan unsur ketuhanan dalam penciptaan kedua-duanya. 
Hal ini terjadi kerana asal teori tersebut dicetuskan oleh para saintis Barat yang berfahaman 
saintisme. Fahaman saintisme ini yang menular sehingga kini menyebabkan ketidakharmonian antara 
hubungan sains dengan Islam, serta menganggu-gugat proses pengintegrasian dan pengislamisasian 
sains khususnya dalam dunia Islam. Kajian ini akan menganalisis pandangan sarjana Islam 
kontemporari berkaitan dengan teori kewujudan yang terkenal iaitu teori letupan besar (The Big Bang 
Theory) & teori evolusi Darwin (Darwin's Theory of Evolution). Hal ini untuk melihat sejauh 
manakah perbezaan pendapat di kalangan mereka berkaitan integrasi sains dan ketuhanan dalam isu 
tersebut. Kajian ini juga merupakan kajian kepustakaan dengan menganalisis artikel jurnal, buku, 
tesis dan video dalam media sosial seperti youtube yang berkaitan dengan tajuk kajian. Dapatan 
kajian menunjukkan majoriti sarjana Islam menyokong teori kewujudan alam, manakala minoriti 
menyokong teori kewujudan manusia. Pandangan mereka juga diklasifikasi berdasarkan model- 
model interaksi antara agama dan sains oleh Ian Barbour iaitu konflik, pengasingan, dialog dan 
integrasi. Kesimpulannya terdapat perbezaan pendapat dalam kalangan sarjana Islam dalam isu 
kewujudan alam & manusia, namun masing-masing membicarakannya dalam lingkungan wacana 
Islamiah dengan tidak mengenepikan unsur ketuhanan di dalamnya. 


Kata kunci: Alam, Manusia, Tuhan, Sains, Islam 


Pendahuluan 


Teori sains bekaitan kewujudan alam & manusia yang menjadi isu kontroversi dan berlarutan 
sehingga abad ke-21 ini ialah teori Big Bang atau TBB dan teori evolusi Darwin atau TED (Mohd 
Yusof, 2009) selepas ini. Kedua-dua teori ini dianggap sebagai persoalan besar di kalangan 
masyarakat Barat (Billingsley et al., 2020), sehinggakan terdapat channel dalam tv BBC One di 
United Kingdom yang diberi nama The Big Questions. TBB dan TED ini menjadi kontroversi kerana 
pendokongnya cuba menolak unsur ketuhanan dan paling minima melimitasikan peranan-Nya di 
dalam kewujudan alam & manusia. Hal ini terjadi kerana pencetus dan pendokong teori-teori 
tersebut terdiri dari golongan saintis Barat yang berfahaman saintisme. Justeru, benarlah pendapat 
yang mengatakan sesuatu ilmu itu dipengaruhi oleh latar belakang kepercayaan pembawanya, atau 
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dalam erti kata lain ilmu itu bukan bebas nilai sebagaimana yang didakwa oleh sarjana Barat seperti 
Einstein ( Rozita Che Mustapha, 2015). 


Rentetan daripada itu, muncul beberapa kenyataan yang dikeluarkan oleh saintis Barat pada masa 
kini seperti Stephen Hawking (Murray, 2018) yang mendakwa bahawa Tuhan tidak berperanan 
dalam kewujudan alam sebelum berlakunya letusan besar atau Big Bang (TBB), “Time didn't exist 
before the Big Bang so there is no time for God to make the universe in” “.... and it's my view that 
the simplest explanation is that there is no God ”. 


Selain beliau, Richard Dawkins yang merupakan seorang ahli biologi yang turut menyokong TED 
dengan tiada peranan Tuhan dalam kewujudan manusia. Beliau dalam siri rakaman video berkaitan 
TED yang dimuat naikkan dalam youtube menyatakan dengan jelas ketidakpercayaan kepada 
Tuhan “... In this series, I want to persuade you that evolution offer a far richer and more 
spectacular view of life than any religious story. It's reason why I don't believe in God. I want to 
show you how Darwin opened our eyes to the extraordinary reality of our world... (Gbs Koblenz, 
2013). 


Fahaman saintisme dalam TBB dab TED ini hakikatnya merupakan kesinambungan daripada apa 
yang telah berlaku sekitar abad ke-15 masihi, ketika berlakunya Renaisans (Mohd Yusof, 2009). 
Saintis Barat di waktu itu telah bertindak memisahkan agama dengan sains akibat perbalahan dengan 
pihak Gereja. Tujuan mereka berbuat demikian adalah untuk mengelakkan diri daripada dikenakan 
hukuman oleh pihak berkuasa jika penemuan sains bertentangan dengan ajaran Kristian. Namun, 
fahaman pemisahan ini terbawa-bawa hingga ke hari ini dan telah menular di kalangan majoriti 
negara umat Islam. 


Di Malaysia, terdapat buku-buku yang dikarang oleh pendokong TBB dan TED dijual di pasaran, 
bahkan dalam era ledakan maklumat ini, buku tersebut boleh dimuat turun melalui enjin carian 
seperti google. Selain itu, sebahagian buku mereka telah diterjemahkan ke pelbagai bahasa umat 
Islam seperti bahasa Arab, Turki dan Melayu sejak sekian lama. Implikasi dari itu, ramai yang 
mempercayai proses kewujudan manusia berdasarkan laporan Pew Research Center's Forum on 
Religion & Public Life pada tahun 2013 (5396 muslim daripada 22 buah negara Islam menyokong 
evolusi). Begitu juga, proses kewujudan alam melalui TBB memberi kesan terhadap perubahan 
terjemahan ayat al-Quran dalam bahasa Melayu khususnya selepas tahun 1960-an iaitu ketika teori 
tersebut tersebar luas (Shaharir, 2014). 


Justeru, kajian ini akan cuba menganalisis sejauh manakah reaksi sarjana Islam kontemporari dalam 
isu tersebut?. Apakah mereka menerima TBB dan TED?, atau menolaknya?, atau menerima dengan 
syarat?, atau tawaquf dalam isu tersebut?. Selain itu, apakah pendekatan yang sesuai untuk 
mengklasifikasikan pandangan dan kritikan mereka terhadap TBB dan TED ini?. 


Sorotan Kajian 


Isu kewujudan alam & manusia merupakan perbahasan yang berterusan dan mendapat perhatian dari 
kalangan pelbagai pihak khususnya sarjana Islam yang berlatarbelakangkan agama dan sains. Antara 
nama-nama sarjana Islam kontemporari abad ke-20 dan ke-21 yang dikenalpasti menyentuh isu 
tersebut ialah Ahmad Deedat (1918-2005), Maurice Buchaille (1920-1998) Abd al-Sabour Shahin 
(1929-2010), Said Ramadhan al-Bouti (1929-2013), Seyyed Hossein Nasr (1933-kini), Zaghloul al- 
Naggar (1933-kini), Israr Ahmad (1932-2010), Ahmed al-Tayeb (1946-kini), Osman Bakar (1946- 


436 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


kini), Shaharir Mohamad Zain (1948-kini), Ali Jum'ah (1952-kini), Mohd Yusof Othman (1952- 
kini), Nuh Ha Mim Keller (1954-kini), Danial Zainal Abidin (1955-kini), Mat Rofa Ismail (1956- 
kini) dan Harun Yahya (1956-kini), Nidhal Guessom (1960-kini), Zakir Naik (1965-kini), Adnan 
Ibrahim (1966-kini), Caner Taslaman (1968-kini), Yasir Qadhi (1975-kini), Nouman Ali Khan 
(1978-kini) dan Shoaib Ahmed Malik (1988-kini). 


Adapun kajian-kajian berkaitan isu kewujudan alam yang berkaitan dengan TBB seperti Faizah 
(2003), Abu Iyaad (2015) Adam & Dandan (2016), Shahidan (2017). Manakala buku-buku yang 
berkaitan TBB seperti Shaharir (2014). Kajian-kajian secara langsung berkaitan TED pula seperti 
Abd Halim (2013), Amad Kazim & Mustaffa (2015), Dajani (2016) Engku Ahmad Zaki et al., 
(2017), Mohd Yusof et al., (2018), Aas Siti Solichah (2019), Faszly et al. (2019), Ibrahim et al. 
(2019). Buku-buku berkaitan TED pula seperti Basymil (1964), Orkhan (1997), Taslaman (2020) 
dan Shoaib (2021) . Kesemua kajian tersebut membawa pandangan tokoh sarjana kontemporari yang 
dinyatakan di dalam kajian mereka bagi menyokong dan mengkritik TBB dan TED. 


Kebanyakannya kajian lepas dilakukan secara berasingan bagi tujuan perincian perbahasan bagi 
setiap teori sains tersebut. Namun, kajian ini cuba menggabungkan kedua-dua teori tersebut bagi 
melihat perbezaan pemikiran mereka dalam berhujah menggunakan nas al-Quran, pandangan ulama 
konvensional dan penemuan-penemuan sains moden terkini. Hal ini untuk memudahkan klasifikasi 
dilakukan, serta mudah untuk melihat sejauh mana pandangan mereka dalam kedua-dua teori 
tersebut secara serentak. 


Permasalahan Kajian 


Dalam membicarakan isu TBB dan TED ini terdapat fahaman yang memisahkan agama dengan sains 
iaitu saintisme (al-'Ilmawiyyah). Fahaman ini cuba menjadikan sains sebagai ideologi agama baharu 
atau pegangan mutlak dalam kehidupan di dunia ini. Ciri utama fahaman ini ialah segala-galanya 
keputusan mestilah berdasarkan kaedah saintifik. Kaedah ini berdasarkan empirikal, ekperimental 
dan hukum sebab-akibat yang sekali gus menolak unsur keagamaan di dalamnya (Rusell,1935, 
Abdul Rahman, 2010, Mojtaba & HameedReza 2021). Tambahan pula, TBB dan TED didokong 
oleh mereka yang berfahaman saintisme ini, yang tujuan akhirnya adalah untuk menolak unsur 
ketuhanan dalam teori kewujudan alam dan manusia (Gbs Koblenz, 2013 & Murray, 2018). 


Fahaman sebegini telah menular di kalangan umat Islam sehingga menyebabkan ketidakharmonian 
antara hubungan sains dengan Islam, serta menganggu-gugat proses pengintegrasian dan 
pengislamisasian sains yang dilakukan oleh sarjana Islam masa kini (Mohd Sani, 2018). Selain itu, 
terdapat dakwaan bahawa saintisme ini wujud di kalangan sarjana Islam yang menggunakan 
pendekatan Bucaillisme, khususnya apabila ada di antara mereka yang cenderung mentafsirkan al- 
Quran mengikut kaedah saintifik masa kini (Syamil, 2012). Justeru, kajian ini akan cuba 
merungkaikan kesamaran ini. 


Objektif kajian dan soalan kajian 


Pertama: Menganalisis pandangan sarjana Islam kontemporari dalam isu kewujudan alam (TBB) dan 
kewujudan manusia (TED). Kedua: Mengklasifikasikan pandangan sarjana Islam kontemporari 
dalam isu kewujudan alam (TBB) dan kewujudan manusia (TED). Manakala soalan kajian, Pertama: 


437 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Apakah pandangan sarjana Islam kontemporari dalam isu kewujudan alam (TBB) dan kewujudan 
manusia (TED) ?. Kedua: Apakah klasifikasi pandangan sarjana Islam kontemporari dalam isu 
kewujudan alam (TBB) dan kewujudan manusia (TED)?. 


Metodologi Kajian 


Kajian ini juga merupakan kajian kepustakaan dengan menganalisis artikel jurnal, buku, tesis, 
laporan dan video dalam media sosial seperti youtube yang berkaitan dengan tajuk kajian. Ia 
dimulakan dengan mengenal pasti tokoh-tokoh sarjana kontemporari yang mengulas isu TBB dan 
TED, sama ada secara langsung atau tidak langsung melalui lisan dan penulisan mereka. Kemudian 
pandangan-pandangan tersebut dianalisis secara komperatif dengan mengkategorikan kepada 
kumpulan penyokong dan penentang TBB dan TED. Kajian ini akan mendahulukan perbincangan 
TBB kerana jurang perbezaan pendapat dalam kalangan sarjana Islam terhadap teori tersebut adalah 
kecil berbanding TED. Setelah itu, kajian ini akan menganalisis pandangan mereka dengan 
mengklasifikasikan tokoh-tokoh tertentu mengikut kerangka pemikiran Ian Barbour iaitu konflik, 
pengasingan, dialog dan integrasi (Barbour, 2000) . 


Dapatan Kajian 
TBB & TED: Analisis Hujah Penyokong dan Pengkritik 


Ringkasan Teori Big Bang (TBB) 

Big Bang bermaksud “Letupan Besar' berdasarkan terjemahan buku Stephen Hawking yang berjudul 
“A Brief History of Time from the Big Bang to the Black Holes ' (Hawking, 2001). Secara ringkasnya, 
teori ini dikemukakan oleh Georges Lemaitre pada tahun 1927, seorang ahli astronomi berasal dari 
Belgium. Beliau telah menjelaskan bahawa kesemua jisim dan tenaga dalam alam semesta ini pada 
asalnya telah terperangkap dalam satu titik tunggal “singularity'. Kemudian, ketumpatan dan 
kepanasannya berada pada tahap infiniti menyebabkan ia meletup secara sendirinya dengan satu 
dentuman yang besar. Seterusnya ia mengembang pada kadar yang cepat serta menjauhi antara satu 
sama lain. Hal ini berlaku 13.7 bilion tahun dahulu (Hawking, 2001, Faizah, 2003, Zamir et al., 2017 
& Elizabeth, 2017). Teori ini juga menyatakan jisim dan tenaga yang bertebaran ini mengalami 
proses penyejukan lalu membentuk debu-debu, planet-planet, bintang-bintang dan galaksi-galaksi di 
angkasa. Ia masih bergerak ke seluruh pelusuk alam sehingga ke hari ini (Faizah, 2003 & Danial, 
2019). 


Penyokong TBB: Bucaille (1978), Deedat (2013), Naik (2007), al-Naggar (2007), Naouman Ali 
Khan (2020), Jumu'ah (2019 ) dan Danial (2019). Hujah Penyokong TBB: Antara hujah utama 
mereka ialah berpandukan dua ayat al-Quran berikut, Pertama: Surah al-Anbiya' ayat 30, yang 
menyatakan bahawa pada asalnya langit dan bumi ini bercantum 'ratq' atau secara saintifiknya 
bermaksud dalam satu titik tunggal (singularity). Kemudiannya dipisahkannya “atq' akibat 
kepanasan yang berada pada tahap infiniti. Kedua: Surah al-Zariyat ayat 47, setelah itu dipisahkan ia 
mengembang “*miusi'in' serta menjauhi antara satu sama lain, lalu membentuk alam ini dengan 
teratur dan bersistematik. 
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Pengkritik TBB: Shaharir (2014), Abu Iyaad (2015) al-Munjid (2016) Mat Rofa (2016) al-Fauzan 
(2020). Hujah Pengkriritk TBB. Pertama: Tafsiran ayat 30 surah al-Anbiya' tidak menepati tafsiran 
ulama muktabar dari seperti Ibn Kathir, al-Tabari dan al-Qurtubi (https://quran.ksu.edu.sa/) yang 
mengatakan langit dan bumi itu bercantum kemudian dipisahkan dengan udara, hujan, tumbuh- 
tumbuhan. Selain itu, dijadikan langit dan bumi sebanyak tujuh lapis kedua-duanya. Kedua: Tafsiran 
ayat 47 Surah al-Zariyat mengatakan “mausi'in' bermaksud Allah berkuasa membuatkan langit itu 
sebagai atap tanpa tiang. Adapun terjemahan tafsir kini telah diubah kepada Allah berkuasa 
meluaskannya (Shaharir 2014). Ketiga:Istilah “Letupan Besar' itu tidak tepat kerana ia menunjukkan 
keadaan kucar-kacir susunan jisim selepas letupan berlaku, sedangkan alam semesta ini dijadikan 
secara tersusun rapi (Mat Rofa 2016). Hal ini diperkuatkan lagi dengan hujah yang mengatakan tiada 
bunyi untuk mengesahkan letupan pada ketika itu kerana udara dan zarah belum wujud lagi di ketika 
itu (Muhammad “Izzat 2019). 


Ringkasan Teori Evolusi Darwin (TED) 

TED menyatakan bahawa manusia berasal daripada spesis monyet. Ia telah diperkenalkan oleh 
seorang saintis dari England yang bernama Charles Robert Darwin pada tahun 1859 melalui dua 
bukunya yang berjudul The Origin of Species dan Decent of Man and Selection pada tahun 1871 
(Abd Halim, 2013, Engku Zaki et al., 2017, Mohd Yusof et al., 2018, Aas Siti Solichah, 2019 & 
Danial, 2019). Teori ini muncul daripada hasil pemerhatian terhadap pelbagai jenis haiwan yang 
terdapat di kepulauan Galapagos. Beliau membuat kesimpulan bahawa “seleksi alam semulajadi” 
atau natural selection' telah memilih beberapa ekor hominid (beruk besar purba Afrika) yang 
berevolusi sehingga mewujudkan beberapa generasi pengantara yang masih memiliki rupa beruk 
besar tersebut (Malek 2019). Generasi pengantara ini pula berevolusi secara perlahan daripada 
homohabilis (2.3-1.4 juta tahun), homoerectus (1.8-1.3 juta tahun), homo neanderthalensis (120,000- 
35,000 tahun) sehingga terjelma homosapiens (manusia moden) yang bermula 200,000 tahun hingga 
kini (Malek, 2019). 


Penyokong TED: Shahin (1988), Guessoum (2011), Dajani (2016), Ahmad (2013), Adnan Ibrahim 
(2018), Jalajel (2018), Taslaman (2020), Shoaib Ahmed Malik (2021). Hujah Penyokong TED: 
Secara umumnya pendekatan menggunakan istilah “basyar, insan dan Adam' yang termaktub dalam 
al-Quran dengan menyamakan 'basyar' dengan hominid, insan' dengan homosapiens, manakala 
Adam pula dipilih dalam kalangan homosapiens. Hujah-hujahnya seterusnya adalah seperti berikut: 
Pertama, surah al-Nuh ayat 14 yang ditafsir dengan Allah swt mencipta semua spesies kehidupan 
secara berevolusi dan berperingkat-peringkat “atwara ” (Shahin 1988). Kedua, surah al-Nisa ' ayat 1 
mengatakan semua makhluk dari satu keturunan yang sama “min nafsin wahidah” atau “common 
ancestry' (Taslaman, 2020). Ketiga, surah Ali Imran ayat 33 yang bermaksud Allah swt telah 
memilih Adam “astofa' sebagai khalifah-Nya dari kalangan spesies manusia atau homosapiens. 
(Shahin 1988, Guessoum, 2011, Ahmad, 2013, Shahrour, 2015). Keempat, surah al-Infitar ayat 7 
iaitu setelah dipilih kemudian diperbaiki manusia “fasawwaka fa adalak”, (Guessoum, 2011). 
Kelima, surah al-Hijr ayat 29 kemudian ditiupkan ruh Adam (Shahrour, 2015). Keenam, surah Ali 
Imran ayat 59 iaitu kesamaan Adam dan Isa bukan sahaja dari tanah sebagaimana zahir ayat, tetapi 
boleh difahami bahawa Adam juga mempunyai ibu seperti Isa (Taslaman, 2020). 
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Pengkritik TED: Bucaille (1981), Naik (2014), Nasr (2006), Osman Bakar (2003), al-Bouti (1997) 
al-Naggar (2016), Harun Yahya (2009) Mohd Yusof (2017), Danial (2019), Keller (2011) dan Mat 
Rofa (2014). Hujah Pengkritik TED. Antara hujah utama mereka ialah, Pertama, mereka yang 
mempercayai teori evolusi manusia boleh dihukum syirik dan kafir. Justeru, proses evolusi ini 
mestilah dikecualikan berlaku pada manusia “human exceptionalism' (Keller 2011). Kedua, surah al- 
Rahman ayat 14, surah al-Rum ayat 20 dan surah al-'Araf ayat 12 mengatakan Adam a.s dijadikan 
dari tanah sama ada dari lumpur hitam, tanah liat, tanah kering secara langsung. Hal ini menunjukkan 
TED bertentangan dengan zahir ayat al-Quran (Harun Yahya 2009, Mat Rofa 2014, al-Naggar 2016, 
Mohd Yusof 2017). Ketiga: Selain itu, tiada fakta kukuh yang mengatakan homosapiens itu adalah 
nabi Adam a.s, justeru ia adalah teori yang boleh dipertikaikan (Naik, 2014). Keempat, terdapat 
kajian terhadap struktur Deoxyribonucleic Acid (DNA) yang membuktikan monyet chimpanzee 
mempunyai 48 kromosom, sedangkan manusia hanya 46 kromosom (Aas Siti Sholichah, 2019). 
Kelima, berdasarkan fosil-fosil tubuh manusia terdahulu yang dijumpai, ia kelihatan lebih primitif 
daripada homosapiens. Oleh itu, mustahil nabi Adam a.s sebagai khalifah di muka bumi ini berasal 
daripada golongan tersebut, kerana ia boleh merendahkan taraf kenabian dan kemanusiaan (al-Bouti, 
1997, Nor Azizah, 1997 & Malek, 2019). 


Klasifikasi Pandangan Sarjana Islam dalam Kerangka Ian Barbour 


Dapatan seterusnya dalam kajian ini berkaitan dengan klasifikasi pemikiran sarjana Islam dalam 
kerangka model interaksi Ian Barbour (Barbour, 2000). Ian Barbour (1923-2013) merupakan sarjana 
Amerika dan perintis dalam bidang kajian ilmiah berkaitan isu sains dan agama. Beliau dalam 
bukunya When Science Meets Religion telah memperkenalkan empat model interaksi antara sains 
dan agama sebagaimana yang berikut; 


Pertama, model konflik yang membawa maksud pertentangan antara sains dan agama. Dalam 
konteks kajian ini sarjana Islam tidak ketara dalam perkara tersebut kerana tamadun Islam 
menyaksikan bahawa agama Islam dan sains tidak pernah berlaku pertentangan sebelum berpindah 
tangan ke Barat. Walau bagaimanapun, di ketika ini terdapat segelintir sarjana yang berkonflik 
dengan teori kewujudan alam & manusia sebagaimana yang dibincang dalam kajian ini, sebagai 
contohnya Shaharir (2014) telah menolak TBB kerana didakwa ia mencabar fungsi Tuhan dalam 
penciptaan. Justeru, beliau mencadangkan teori alternatif selainnya seperti model alam semesta statik 
atau mantap (Shaharir, 2014). Dalam isu TED pula, Keller (2011) mengkafirkan mereka yang 
mempercayai teori evolusi tersebut. Beliau mendakwa isu konflik antara evolusi dan kitab suci tidak 
berkesudahan (Shoaib & Elvira, 2020). 


Kedua, model pengasingan yang memisahkan sains dan agama. Ini bermakna kedua-dua bidang ini 
tidak boleh bercampur kerana masing-masing mempunyai kawasan yang tersendiri. Dalam konteks 
kajian ini, ramai sarjana Islam yang berfahaman Salaf menentang secara total TBB kerana ia tidak 
menepati tafsiran ulama muktabar seperti Syeikh Ibn Uthaimin (Abu Iyad, 2015), al-Munjid (2016) 
dan al-Fauzan (2020). Begitu juga Harun Yahya (2009) menolak TED dengan alasan yang sama. 
Namun begitu, terdapat juga sarjana yang kontra pandangan ini dengan menolak tafsiran lama al- 
Quran yang atas alasan tafsiran tersebut telah bercampur dengan kisah-kisah Israeiliyyat seperti 
Shahrour (2015) dan Shahin (1988). 
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Ketiga, model dialog iaitu saling melengkapi antara sains dan agama untuk menjelaskan TBB dan 
TED. Antara sarjana Islam yang menggunakan pendekatan ini dalam isu TBB seperti Naik (2007) 
dan Danial (2019) yang mengatakan terdapat isyarat kepada teori tersebut dalam ayat al-Quran lebih 
1400 tahun dahulu. Dalam isu TED pula, antara sarjana Islam yang menggunakan pendekatan ini 
ialah Ahmed al-Tayeb (2014) yang berpendapat boleh berbeza pandangan dalam teori tersebut 
dengan tidak memaksa umat Islam untuk menolaknya dan tidak pula mewajibkan untuk 
mempercayainya. 


Keempat, model integrasi iaitu bermaksud tiada sempadan antara sains dan agama yang boleh 
memisahkan kedua-dua bidang ini. Model ini membayangkan terdapat saintis yang mempunyai 
kekuatan agama dan terdapat juga agamawan memahami sains dengan baik (SH. Mohd Shaifuddeen, 
2012). Dalam konteks kajian ini sarjana Islam kontemporari yang boleh dijadikan contoh ialah 
Bucaille (1978) khususnya dalam isu TBB. Beliau merupakan seorang doktor pakar perubatan dari 
Perancis yang meyakini al-Quran bersifat konsisten dan serasi dengan teori sains moden berbanding 
kitab suci lain (Bucaille,1978). Adapun TED, tidak terdapat tokoh sarjana Islam yang jelas 
mengintegrasikannya. Namun begitu, terdapat usaha menserasikan evolusi manusia dengan al-Quran 
seperti Shahin (1988) , Shahrour (2015) dan Dajani (2016). 


Rumusan dan Perbincangan 


Melihat kepada hujah-hujah kedua-dua belah pihak berkaitan TBB dan TED, dapat disimpulkan 
seperti berikut; 


Pertama, ayat-ayat al-Quran dalam isu kewujudan alam & manusia bersifat umum dan tidak 
diperincikan proses kewujudannya kerana al-Quran bukan buku sains. Sebahagian ayat menyatakan 
kewujudan alam & manusia secara langsung (daripada tiada kepada ada) dan sebahagian yang lain 
pula hanya memberi isyarat umum berkaitan proses kewujudannya dalam al-Quran. Hal ini 
menyebabkan terdapat ruang perbincangan dan percambahan pemikiran di kalangan sarjana Islam. 


Kedua, perbezaan antara kumpulan penyokong dan pengkritik dapat dilihat dari sudut metodologi 
pentafsiran ayat al-Quran yang mereka gunakan. Pengkritik dilihat berpegang kepada tafsiran ulama- 
ulama konvensional yang mengambil zahir nas al-Quran dalam berhujah. Manakala penyokong 
mentafsir dan mentakwil ayat al-Quran secara saintifik mengikut perkembangan semasa serta 
menyesuaikannya dengan TBB dan TED. 


Ketiga, majoriti sarjana Islam berhujah dengan menggunakan ayat-ayat al-Quran, berbanding hadis 
Nabi saw kerana kebanyakan hadis berkaitan dengan isu ini bersifat Ahad yang tidak boleh dijadikan 
hujah dalam hal berkaitan akidah. Oleh itu, kajian ini tidak melibatkan hujah-hujah daripada sumber 
hadis, 


Keempat, perbincangan antara para sarjana Islam ini adalah dalam lingkungan wacana Islam yang 
bermatlamatkan Allah sebagai pencipta bukan selainnya. Justeru, selagi ia bermatlamatkan tauhidik, 
perbezaan pandangan ini termasuk dalam perkara furu' akidah yang dibolehkan ijtihad dilakukan 
dalam memahami ayat al-Quran. Terdapat hadis sahih riwayat “Amru Ibn al-'As yang menyatakan 
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jika seseorang al-Hakim betul dalam berijtihad diberikan dua pahala dan jika tersalah dalam 
melakukannya diberikan satu pahala (Muslim, 1375h, No. Hadis 1716). 


Kelima: Klasifikasi pandangan sarjana mengikut kerangka Ian Barbour adalah berdasarkan lisan dan 
penulisan mereka yang ditemui di ketika kajian ini dilakukan. Ianya boleh diringkaskan dengan 
mengambil seorang tokoh bagi setiap satu model sebagaimana dalam jadual 1 di bawah ini. 


Jadual 1: Klasifikasi dalam Kerangka Ian Barbour 











Teori/Model Konflik Pengasingan Dialog Integrasi 
TBB Shaharir Ibn Uthaimin Zakir Naik (2007) Bucaille 
(2014) (Abu Iyad 2015) (1978) 
TED Keller (2011) | Harun Yahya (2009) al-Tayeb Shahin 
(2014) (1988) 























Pada pendapat penulis di antara empat model ini, model integrasi dilihat berupaya menggalakkan 
saintis Islam mencari penemuan-penemuan baharu dalam sains moden, selain merancakkan proses 
Islamisasi ilmu khususnya dalam bidang sains yang sejak sekian lama disekularkan oleh sarjana 
Barat yang berfahaman saintisme. Sungguhpun begitu, terdapat kritikan terhadap pendekatan yang 
digunakan oleh mereka yang diklasifikasikan sebagai Bucaillisme (Shaharir 2014, Ajar Permono 
2018, Wan Fariza Alyati 2019). 


Kesimpulan 


Setelah melihat rumusan dan perbincangan sebelum ini, dapat disimpulkan sebagaimana perkara 
yang berikut; 


Pertama, terdapat perbezaan pendapat dalam kalangan sarjana Islam terhadap isu kewujudan alam 
(TBB) & manusia (TED), namun masing-masing membicarakannya dalam lingkungan wacana 
Islamiah yang bermatlamatkan Allah swt sebagai pencipta sekalian alam. Oleh itu, kajian ini 
mendapati kesemua sarjana Islam tidak tergolong di kalangan mereka yang berfahaman saintisme 
ateisme. 


Kedua, perbahasan ini juga merupakan perkara cabang “Juru' akidah yang dibolehkan ijtihad 
dilakukan oleh sarjana Islam dalam memahami sesuatu fenomena sains. Ia bukan perkara yang 
melibatkan usul' akidah yang boleh dihukumkan murtad ke atas mereka yang mempercayai atau 
menolak teori-teori sains tersebut. 


Ketiga, secara umumnya, majoriti sarjana Islam menyokong TBB, manakala minoriti menyokong 
TED. Jika dilihat secara individu, ramai sarjana Islam yang menyokong TBB tetapi dalam masa yang 
sama menolak TED seperti Bucaille, al-Naggar dan Naik. Namun, kajian ini tidak menjumpai sarjana 
Islam yang menyokong TED dan dalam masa yang sama menolak TBB. 


Keempat, berdasarkan klasifikasi Ian Barbour, model konflik dalam konteks kajian ini tidak 
membawa maksud sarjana Islam tersebut menolak agama dan ketuhanan dalam sains, tetapi konflik 
dengan TBB dan TED sahaja. Manakala, dalam model integrasi pula bukanlah bermakna sarjana 
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Islam tersebut mengislamisasi TBB dan TED, tetapi untuk membuktikan bahawa al-Quran relevan 
sepanjang zaman. 


Kelima, bagi merancakkan pengislamisasian sains, sewajarnya sarjana Islam tidak sinis dengan 
golongan saintis Islam khususnya mereka yang menggunakan pendekatan integras. Gelaran-gelaran 
seperti muslim apologists, i'jazisme, theistic evolutionist, bucaillisme sewajarnya dielakkan. Hal ini 
untuk mengelakkan kekeliruan dari kalangan masyarakat awam khususnya para saintis Islam yang 
berminat dengan agama. 


Kelima, saintis Islam diseru untuk kembali kepada al-Quran yang bersifat mutlak apabila wujud 
pertentangan antara fakta sains masa kini dengan nas al-Quran. Hal ini kerana penemuan sains itu 
tidak statik bahkan berubah mengikut kemajuan ilmu dan teknologi. Justeru, seharusnya tunduk 
dengan kaedah tawaquf sebagaimana mafhum ayat 7 surah Ali Imran “ kami beriman dengan apa 
sahaja perkara yang diwahyukan oleh Allah swt ”. 


Cadangan 


Kajian ini hanya melibatkan pandangan dan hujah tokoh sarjana Islam kontemporari bermazhab 
sunni. Justeru, dicadang kajian pada masa akan datang, dilihat dalam kerangka falsafah sarjana Islam 
seperti Ibnu Sina, al-Ghazali dan Ibn Taimiyyah. Begitu juga, dilibatkan tokoh sarjana Islam dari 
kalangan mazhab shia dan sebagainya . 
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Abstrak 


Salah satu cabang ilmu al-Quran ialah ilmu qiraat. Pengajiannya popular di negara-negara Arab 
terutamanya di Mesir. Salah satu ilmu qiraat yang dipelajari adalah qira'at shadhah. Artikel ini akan 
memfokuskan kepada salah seorang imam bagi qira'at shadhah iaitu Imam Hasan al-Basri. Umum 
lebih mengenali beliau sebagai seorang tokoh sufi. Oleh kerana kemasyhuran beliau dalam bidang 
sufi, maka telah menjadikan beliau kurang dikenali sebagai imam bidang qiraat. Oleh yang demikian, 
artikel ini akan membentangkan berkenaan latar belakang beliau sekaligus menganalisis riwayat 
bacaan al-Quran beliau terhadap surah al-Waqi'ah. Data-data kajian dikumpul menggunakan metode 
kepustakaan, manakala analisis data pula dilakukan secara deskriptif. Dapatan menunjukkan terdapat 
bacaan Imam Hasan al-Basri yang bertepatan dengan bacaan qira'at mutawatirah. Ini bermaksud 
sebahagian bacaan beliau adalah bersamaan dengan qurra' 'asharah. Setiap pemilihan bacaan yang 
diriwayatkan ada sebab-sebab yang tersendiri terutamanya dari aspek bahasa. Diharapkan artikel ini 
memberi manfaat dan sumbangan dalam bidang ilmu al-Quran dan al-Qiraatt sekaligus 
memperkenalkan Imam Hasan al-Basri sebagai salah seorang qurra' qira 'at shadhah. 


Kata kunci: Oira'at, Shadhah, Hasan al-Basri, al-Waqi'ah. 
Pendahuluan 


Al-Quran merupakan kitab suci umat Islam yang diwarisi secara mutawatir sejak zaman-berzaman. 
Antara cabang ilmu al-Quran ialah ilmu qiraat. Pengajiannya popular di negara-negara Arab 
terutamanya di Mesir. Di Malaysia juga, beberapa institusi pendidikan turut mengajar ilmu qiraat 
kepada para penuntut ilmu al-Quran. Berdasarkan penelitian sejarah, ilmu qiraat kelihatan asing dan 
terpencil seawal kemunculannya di Malaysia. Masyarakat berasa janggal dan aneh apabila dibacakan 
riwayat-riwayat qiraat selain riwayat Hafs ketika solat ataupun semasa di majlis-majlis rasmi 
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berkaitan al-Quran. Mereka tidak biasa mendengar dan kurang pendedahan terhadap bacaan riwayat- 
riwayat yang lain (Ali & Abdullah, 2016). Masyarakat di Malaysia hanya didedahkan dengan bacaan 
riwayat Hafs sahaja sejak dahulu (Yakub, Mohd Yusoff & A'Tarahim, 2012). Walau bagaimanapun, 
kini ilmu qiraat semakin dikenali dan diketahui masyarakat di Malaysia walaupun hanya sekadar 
pengetahuan asas sahaja. Penubuhan maahad-maahad tahfiz al-Quran dan al-Qiraat di seluruh 
Malaysia memudahkan lagi perkembangan ilmu ini secara meluas (Ali & Abdullah, 2016). 

Salah satu ilmu qiraat yang dipelajari adalah qira'at shadhah iaitu bacaan al-Quran yang 
terkeluar dari rukun qira'at mutawatirah. Kajian ini akan memfokuskan kepada salah seorang imam 
bagi qira'at shadhah iaitu Imam Hasan al-Basri. Umum lebih mengenali beliau sebagai seorang 
tokoh sufi. Beliau sangat terkenal sebagai tokoh yang memainkan peranan penting dalam 
pertumbuhan kehidupan sufi di Basrah (Abdullah, 2014). Beliau juga merupakan pengasas Madrasah 
Zuhud di Kota Basrah. Oleh kerana kemasyhuran beliau dalam bidang sufi, maka telah menjadikan 
beliau kurang dikenali sebagai imam bidang qiraat. Oleh yang demikian, kajian akan dijalankan 
berkaitan riwayat bacaan al-Quran beliau terhadap surah al-Waqi'ah. 


Objektif Kajian 
Objektif kajian ini adalah untuk: 


(1) Menjelaskan latar belakang Imam Hasan al-Basri yang merupakan salah seorang imam qira'at 
shadhah. 

(2) Menganalisis qira 'at Imam Hasan al-Basri dalam surah al-Waqi'ah. 

(3) Membandingkan qira 'at Imam Hasan al-Basri dengan qira'at mutawatirah yang lain. 


Metodologi Kajian 


Reka bentuk kajian ini merupakan kajian kualitatif yang berasaskan instrument pengumpulan data. 
Data-data dikumpul melalui metode kepustakaan. Kajian ini menggunakan metode kepustakaan 
untuk mengumpulkan maklumat-maklumat berkaitan sebelum dianalisis. Pengkaji telah mengumpul 
maklumat kajian untuk dianalisis dari artikel, jurnal, dan buku-buku ilmiah yang terdapat di beberapa 
buah perpustakaan berhampiran dan laman-laman sesawang berautoriti. Sumber utama pengkaji 
adalah dari kitab berjudul Jala' Basri fi Qira'ah al-Hasan al-Basri bi Riwayatay Shuja ' al-Balkhi wa 
al-Duri min Tariq al-Ahwazi. 


Konsep Qira'at Shadhah 


Shadh dari sudut bahasa bermaksud bersendirian atau ganjil. Manakala dari sudut istilah qira'at 
shadhah membawa maksud bacaan yang telah gugur salah satu atau kesemua rukun qira'at 
mutawatirah (Fairuz, Saad & Syafee, 2017). Sebagaimana yang sedia maklum, qird'at mutawatirah 
mempunyai tiga rukun utama iaitu sanad bacaan yang sahih, bertepatan dengan salah satu dari rasm 
uthmani dan menepati kaedah bahasa Arab walaupun dari satu sudut. Sebagaimana kata-kata Ibn al- 
Jazari (1998): 


“Semua qiraat yang selari dengan kaedah bahasa Arab walaupun dengan satu wajah, dan 
menyamai dengan mana-mana mashaf uthmani walaupun secara ihtimal, serta sah sanadnya dikira 
sebagai qiraat yang sahih, ia tidak boleh ditolak dan diingkari kerana ia adalah sebahagian dari 
tujuh huruf yang diturunkan al-Quran dengannya”. 
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Oleh itu, qiraat yang tidak menepati tiga rukun di atas merupakan qira'at shadhah. Menurut “Abd al- 
Sabur (1998), satu-satu qiraat dihukum shadh apabila terkeluar daripada kaedah Mashaf Imam yang 
diusahakan oleh Saidina Uthman. Inilah makna yang dimaksudkan pada realitinya apabila sesuatu 
qiraat itu disifatkan dengan shadh, iaitu dengan perpisahan daripada cara dan kaedah Mashaf Imam. 


Menurut “Abd al-Fattah al-Qadi (1999), imam-imam yang meriwayatkan qira 'at shadhah adalah: 


(1) Al-Hasan Ibn Yasar al-Basri (w. 110H) 

(2) Muhammad Ibn “Abd al-Rahman Ibn Muhaisin (w. 123H) 
(3) Yahya Ibn al-Mubarak (w. 202H) 

(4) Sulaiman Ibn Mahran al-A“mash (w. 148H) 


Hukum Mempelajari Qira'at Shadhah 


Para ulama qiraat telah mengharuskan untuk mengkaji qira'at shadhah, dengan cara mempelajari 
dan membukukannya. Ia dibenarkan kerana qira'at mutawatirah telah dapat dibezakan dengan 
qira'at shadhah, sama ada dalam penulisan buku atau pun kelas pengajaran. Al-Nuwairi (2003) 
menyatakan bahawa: 


“Sekiranya membaca qira'at shadhah tanpa beriktikad ia adalah sebahagian daripada al-Quran, ia 
tiada masalah, bahkan daripadanya itu dapat digunakan untuk berhujah dalam hukum syariah dan 
bahasa Arab. Dan ia boleh dibuku dan diperbincangkan. Akan tetapi sekiranya beriktikad ia sebagai 
al-Quran, hukumnya adalah haram”. 


Ini jelas menunjukkan hukum mempelajari, mengajar dan menyebarkan ilmu qira'at shadhah adalah 
dibenarkan selagimana dijelaskan terlebih dahulu ia bukanlah sebahagian daripada al-Quran 
(Zulfiqar, Nasyrudin, Mohamad & Abdul Nasir, 2015). Walaupun qira'at shadhah tidak dianggap 
atau dibaca sebagai al-Quran, namun ia diharuskan untuk dipelajari secara teori (Chek, Mohamad, 
Hussin & Sakat, 2015). Proses pembelajaran setiap bidang ilmu amat penting bagi memastikan 
kesinambungan ilmu terus berjalan dan tidak hilang ditelan zaman. 


Biodata Imam Hasan Al-Basri 


Imam Hasan al-Basri merupakan salah seorang imam qira'at shadhah yang masyhur. Nama beliau 
adalah al-Hasan bin Abi al-Hasan Yasar al-Sayyid al-Imam Abu Sa“id al-Basri (Al-Husari, 1964). 
Beliau dilahirkan dua tahun sebelum berakhirnya pemerintahan Saidina “Umar al-Khattab RA iaitu 
pada tahun ke 21 Hijrah (Tawfiq Ibrahim, 2010). Pada zamannya, beliau merupakan seorang yang 
berilmu, berhati mulia, zuhud dan sufi (Al-Husari, 1964). Beliau sangat terkenal dengan sifat zuhud 
sehingga pernah menyatakan bahawa seburuk-buruk pendamping bagi manusia adalah dinar dan 
dirham (Hasan, 2008). 


Hasan al-Basri meninggal dunia pada awal bulan Rejab tahun 110 Hijrah (Al-Dhahabi, 1988). Ramai 


orang datang menziarahi jenazah beliau yang disolatkan selepas solat Jumaat di Kota Basrah. 
Dikatakan umur beliau ketika meninggal dunia adalah 89 tahun (Sabir Hasan, 1999). 
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Hasan al-Basri telah mengambil bacaan al-Quran daripada Hittan bin “Abd Allah al-Riqashi yang 
meriwayatkan daripada Abu Musa al-Ash'ari (Al-Husari, 1964). Hittan atau pun dikenali sebagai al- 
Sudusi merupakan seorang yang dipercayai ketaqwaannya, zuhud dan berilmu (Al-Qabaqabi, 2003). 
Abu Musa al-Ash'ari pula adalah “Abd Allah bin Qais bin Salim al-Yamani, wafat pada tahun 44 
Hijrah (Al-Qabaqabi, 2003). Beliau menghafaz al-Quran dan mendapat bacaan tersebut secara terus 
daripada Rasulullah SAW dan merupakan salah seorang sahabat yang pintar (Al-Qabaqabi, 2003). 
Selain itu, beliau turut mengambil bacaan daripada Abi al-“Aliyah yang meriwayatkan bacaan 
daripada Ubai bin Ka'ab, Zaid bin Thabit dan “Umar bin al-Khattab (Al-Husari, 1964). Berikut 
adalah jalan periwayatan bacaan al-Quran Hasan al-Basri (Al-Qastalani, T.t.): 





Rasulullah SAW | 


| 


Ubai bin Ka'ab Zaid bin Thabit *Umar al-Khattab 


Abii al-*Aliyah 



















Abi Misa 
al-Ash'“ari 
Hittan al-Riqashi 


Hasan al-Basri 


Rajah 1: Jalan Periwayatan Bacaan al-Quran Hasan al-Basri 


Bacaan Hasan al-Basri mempunyai perawi yang ramai, tetapi yang masyhur adalah tiga orang iaitu 
“Isa al-Thaqafi, Shuja* al-Balkhi dan Hafs al-Duri (Sabir Hasan, 1999). “Isa al-Thaqafi mengambil 
bacaan secara langsung daripada Hasan al-Basri secara mushafahah tanpa perantaraan. Manakala 
Shuja“ al-Balkhi mengambil bacaan Hasan al-Basri dengan perantaraan “Isa al-Thaqafi. 
Kemudiannya Hafs al-Diri mengambil bacaan dengan perantaraan “Isa al-Thaqafi dan Shuja'“ al- 
Balkhi (Sabir Hasan, 1999). Hasan al-Basri mempunyai manhaj qiraat yang tersendiri sebagaimana 
yang boleh dirujuk melalui kitab karangan al-Shaykh Tawfiq Ibrahim Damrah berjudul Jala' Basri ft 
Oira'ah al-Hasan al-Basri bi Riwayatay Shuja “ al-Balkhi wa al-Duri min Tariq al-Ahwazi. 


Pemilihan Surah Al-Waqi'Ah 


Pengkaji memilih surah al-Waqi*ah sebagai subjek kajian kerana surah ini termasuk salah satu surah 
pilihan untuk diamalkan oleh umat Islam sebagaimana galakan yang terdapat dalam hadis-hadis 
Rasulullah SAW. Contohnya, sabda Rasulullah SAW yang bermaksud (Zakariyya, 2016): 


Daripada Ibn Mas'ud berkata: Sabda Rasulullah SAW: “Sesiapa membaca surah al-Waqi'ah pada 
setiap malam, kebuluran tidak akan menimpanya untuk selama-lamanya.” Dan “Abd Allah bin 
Mas'ud selalu menyuruh anak-anak perempuannya membaca surah ini pada setiap malam. (Al- 
Baihaqi) 


Berdasarkan surah ini, pengkaji akan mengenalpasti dan menganalisis setiap bacaan yang 
diriwayatkan oleh Hasan al-Basri. Pengkaji juga akan memberikan penjelasan dan sebab beliau 
memilih untuk meriwayatkan bacaan tersebut sama ada dari sudut tatabahasa Arab atau pun 
perbahasan fiqh. 
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Hasil Dapatan Kajian 


Menurut al-Shaykh Tawfiq Ibrahim Damrah di dalam kitab beliau yang berjudul Jala' Basri ft 
Oira'ah al-Hasan al-Basri bi Riwayatay Shuja * al-Balkht wa al-Duri min Tariq al-Ahwazi, terdapat 
sembilan kalimah yang diriwayatkan oleh Hasan al-Basri dalam surah al-Waqi“ah. Selain itu 
pengkaji juga memperolehi dua lagi kalimah lain yang diriwayatkan oleh beliau melalui kitab lain 
menjadikan jumlah keseluruhan 11 kalimah. Kalimah-kalimah tersebut adalah seperti berikut: 


Jadual 1. Kalimah yang Diriwayatkan oleh Hasan al-Basri dalam Surah al-Waqi'“ah 






































No. Mombor ban an ka Imam Hasan al-Basri 
ayat Asim 

: n Ke Ke 
3 56 457 Ma a 
4 59 4 60 Sa a a 
5 62 Ss aa 
6 7? 473 2g P A ma 
7 75 asi SG Si 
8 75 Br & pe 
a B3 S3 
10 89 a kea aa 
11 95 2 A 




















Kalimah-kalimah dalam Jadual 1 di atas menunjukkan bacaan Imam Hasan al-Basri yang berbeza 
dengan bacaan Imam Hafs “an “Asim. Pengkaji akan memberikan analisis bagi setiap kalimah 
tersebut. 


Kalimah pertama: a a berada pada ayat yang ke 3. Imam Hasan al-Basri membaca dengan 


nasab iaitu tanwin fathah pada kedua-dua kalimah Pet Laa Bacaan ini adalah adalah termasuk 
dalam kategori qira 'at shadhah. Ibn Jinni (1986) menyatakan kalimah tersebut dibaca nasab kerana 
menjadi hal (keadaan) bagi ayat sebelumnya iaitu A A Ra , 
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G 


Kalimah kedua: (xs 5555 berada pada ayat yang ke 22. Imam Hasan al-Basri membaca dengan 


tanwin kasrah pada kedua-dua kalimah iaitu one , “3. Bacaan ini bertepatan dengan qirG'at 
mutawatirah yang dibaca oleh Imam Hamzah, al-Kisa'i dan Abu Ja'far (Jamal al-Din, 2010). 


Kalimah ini dibaca kasrah kerana mempunyai kaitan dengan ayat 11 dan 12 iaitu 3 O PA Da 


x Ae Ar (“Abd al-Rahman, 1997). Pendapat lain pula menyatakan bahawa baris kasrah adalah 


lebih utama bagi akhir kalimah (“Abd al-Rahman, 1997). Manakala al-Zamakhshari membawa 
pandangan yang menyatakan ayat tersebut menjadi kasrah kerana merupakan '“ataf kepada ayat 12 
(Al-Qastalani, T.t.). 


Kalimah ketiga: pe n au berada pada ayat yang ke 56. Imam Hasan al-Basri membaca dengan 


idgham mithlayn kabir iaitu memasukkan niin pada akhir kalimah pertama kepada niin awal kalimah 
kedua. Bacaan ini bertepatan dengan qira'at mutawatirah yang dibaca oleh Imam al-Susi dari Abu 
“Amri (Jamal al-Din, 2010). Kalimah ini dibaca idgham supaya sebutan menjadi selari dengan sekali 
lafaz (“Abd al-Rahman, 1997). Sekiranya dibaca izhar, maka keadaan tersebut seperti mengulangi 
sesuatu perbuatan yang sama dua kali (“Abd al-Rahman, 1997). 


Kalimah keempat: ag “a Mca berada pada ayat yang ke 59. Imam Hasan al-Basri membaca 


dengan idgham mithlayn kabir iaitu memasukkan nian pada akhir kalimah pertama kepada nian awal 
kalimah kedua. Bacaan ini bertepatan dengan qira'at mutawatirah yang dibaca oleh Imam al-Siusi 
dari Abu “Amri (Jamal al-Din, 2010). Penerangan untuk kalimah ini sama seperti yang telah 
dijelaskan pada kalimah ketiga. 


Kalimah kelima: 5, a. 3 berada pada ayat yang ke 62. Imam Hasan al-Basri membaca huruf dhal 


secara tashdid menjadi 3, SS 45. Bacaan ini bertepatan dengan qira'at mutawatirah yang dibaca oleh 


Imam Nafi', Ibn Kathir, Abu “Amri, Ibn “Amir, Shu'bah dari “Asim, Abi Ja'far dan Ya'qub (Jamal 
al-Din, 2010). Dimasukkan huruf ta' ke dalam dhal kerana ta' bersifat hamas dan dhal pula bersifat 
jahr. Huruf yang jahr menambahkan lagi suara dan lebih kuat dari huruf yang bersifat hamas. Oleh 
itu, lebih elok dimasukkan huruf yang kurang sifatnya ke dalam huruf yang lebih sifatnya (Al-Hasan 
“Abd al-Ghaffar, 1991). 


Kalimah keenam: sa PA Sa berada pada ayat yang ke 72. Imam Hasan al-Basri membaca 


dengan idgham mithlayn kabir iaitu memasukkan nian pada akhir kalimah pertama kepada nin awal 
kalimah kedua. Bacaan ini bertepatan dengan qira'at mutawatirah yang dibaca oleh Imam al-Siusi 
dari Abu “Amri (Jamal al-Din, 2010). Penerangan untuk kalimah ini sama seperti yang telah 
dijelaskan pada kalimah ketiga. 


Kalimah ketujuh: Dal SG berada pada ayat yang ke 75. Imam Hasan al-Basri membaca tanpa alif 


selepas huruf Iam menjadi SS (Ihab Fikri, 2009). Bacaan ini adalah adalah termasuk dalam 
kategori qira'at shadhah (Ibn Jinni, 1986). Ibn Jinni (1986) menyatakan kalimah tersebut adalah fi / 
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al-hal, di mana pada asalnya mubtada' dibuang daripada ayat tersebut. Keadaan ini sama seperti 
dalam keseluruhan al-Quran apabila wujud kalimah sumpah, maka akan hadir juga al-hal, tidak 
semata-mata berjanji dengan sumpah (Ibn Jinni, 1986). 


Kalimah kelapan: Ka berada pada ayat yang ke 75. Imam Hasan al-Basri membaca dengan 


mematikan huruf wau dan membuang huruf alif menjadi Ka Bacaan ini bertepatan dengan qirad'at 


mutawatirah yang dibaca oleh Imam Hamzah, al-Kisa'”1 dan Khalaf al-*Ashir (Jamal al-Din, 2010). 
Al-A“mash juga bersepakat dengan Hasan al-Basri untuk bacaan ini (Ahmad al-Banna, 1987). Al- 
Qastalani (T.t.) berpendapat bahawa kalimah tersebut yang mufrad membawa makna jama “, kerana 


kalimah tersebut adalah masdar, dan jama “ boleh difahami daripada kalimah selepasnya iaitu pa. 


Kalimah kesembilan: S berada pada ayat yang ke 89. Imam Hasan al-Basri membaca huruf ra' 


dengan baris dammah dan huruf wau menjadi huruf mad 737 (Al-Qabaqabi, 2003). Bacaan ini 


bertepatan dengan qira'at mutawatirah yang dibaca oleh Imam Ruwais dari Ya'qub (Jamal al-Din, 
2010). Ahmad al-Banna (1987) menyatakan kalimah ini membawa maksud rahmat atau kehidupan. 
Al-Qastalani (T.t.) juga bersetuju kalimah ini bermaksud rahmat, kerana tujuan kehidupan adalah 
untuk dirahmati. 


Kalimah kesepuluh: dis berada pada ayat yang ke 89. Imam Hasan al-Basri membaca huruf ta' 


dengan ha' ketika mewaqafkan bacaan menjadi a (Al-Qastalani, T.t.). Bacaan ini bertepatan 


dengan qira'at mutawatirah yang dibaca oleh Imam Ibn Kathir, Abu “Amri, al-Kisa'i dan Ya'qub. 
Selain itu, gurra' shadhah yang lain juga membaca bacaan ini iaitu Ibn Muhaisin dan al-Yazidi. 
Kalimah ini termasuk dalam bab huruf akhir digantikan dengan huruf lain ketika bacaan diwaqafkan. 
Namun demikian, kalimah tersebut ditulis dengan t@' pada mashaf kerana menunjukkan bilangan 
jama “ bagi kalimah asal yang merupakan bahasa Quraish (Al-Qastalani, T.t.). 


Kalimah kesebelas: 2 berada pada ayat yang ke 95. Imam Hasan al-Basri membaca dengan 


mematikan huruf ha' menjadi s (Tawfiq Ibrahim, 2010). Bacaan ini bertepatan dengan qira'at 


mutawatirah yang dibaca oleh Imam Qalun dari Nafi*, Abu “Amri, al-Kisa'i dan Abu Ja'far (Jamal 
al-Din, 2010). Huruf ha ' dammah dimatikan kerana berat untuk disebut apabila berbeza baris dengan 
huruf sebelum dan selepasnya. Maka baris dammah digantikan dengan baris sukiin (Abd al-Rahman, 
1997). 


Rumusan Analisis 
Setelah dianalisis 11 kalimah yang diriwayatkan oleh Imam Hasan al-Basri dalam surah al-Waqi'ah, 


didapati sebahagiannya menepati dengan periwayatan qira'at mutawatirah. Untuk memudahkan 
pemahaman, pengkaji merumuskan analisis ke dalam bentuk jadual seperti berikut: 
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Jadual 2. Rumusan Analisis 
























































Nombor Riwayat Hasan al- Ourra Ahorak Yang 
No. a Basri Bersepakat Dengan 
y , Riwayat Hasan al-Basri 
1 3 Ri Bacaan Shadh 
7 77 : s. Imam Hamzah, al-Kisa'i1, 
Dia Abi Ja'far 
sg Ca Ra 
3 56 4 57 Idgham Mithlayn Imam al-Susi dari Abu “Amru 
Kabir 
Ke 04 N Mus U kd i . 
4 59 4 60 Idghdm Mithlayn Imam al-Sisi dari Abu “Amri 
Kabir 
Imam Nafi“, Ibn Kathir, Abi 
Pa “Amri, Ibn “Amir, Shu'bah 
: p SN dari “Asim, Abi Ja'far, 
Ya'qub 
Pn | 
6 72-473 Idgham Mithlayn Imam al-Sisi dari Abu “Amri 
Kabir 
7 75 SS Bacaan Shadh 
g 75 Kg Imam Hamzah, al-Kisa'1, 
la Khalaf al-“Ashir 
9 89 g D Sg Imam Ruwais dari Ya'qub 
da Imam Ibn Kathir, Abu 
10 89 Membataha' ketika Amri, al-Kisa 1, Ya qub, Ibn 
waqaf Muhaisin, al-Yazidi 
ja Imam Qalin dari Nafi“, Abu 
MH 2 “ “Amru, al-Kisa'1, Abu Ja'far 
Kesimpulan 


Berdasarkan analisis yang telah dijalankan, dapat difahami bahawa terdapat bacaan Imam Hasan al- 
Basri yang bertepatan dengan bacaan qira'at mutawatirah. Ini bermaksud sebahagian bacaan beliau 
adalah bersamaan dengan qurra' 'asharah. Setiap pemilihan bacaan yang diriwayatkan ada sebab- 
sebab yang tersendiri terutamanya dari aspek bahasa. Walau bagaimanapun, terdapat dua kalimah 
yang tidak menepati qird 'at mutawatirah iaitu Pe Re dan SS. Maka kedua-dua kalimah ini 


termasuk dalam kategori qira'at shadhah. Qira'at shadhah adalah bacaan al-Quran yang tidak boleh 
diamalkan sebagai bacaan harian. Ia hanya boleh dipelajari bagi memastikan ilmu ini tidak luput 
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ditelan zaman. Diharapkan kajian ini memberi manfaat dan sumbangan dalam bidang ilmu al-Quran 
dan al-Qiraat. Pembaca juga dapat mengenali Imam Hasan al-Basri sebagai salah seorang qurra' 
qira'at shadhah. 
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PENGHUJAHAN DARIPADA PERSPEKTIF AL-QURAN DALAM 
MENGHADAPI COVID 19 
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Fatimah Nadirah Mohd 
Noor 


Abstrak 


Pandemik Covid 19 telah menjadi suatu fenomena dan tragedi yang misteri. Ini adalah 
kerana ianya berpunca daripada virus yang tidak dapat dilihat oleh mata kasar, tetapi 
telah banyak mengorbankan nyawa dan memberikan kemudaratan kepada kehidupan 
manusia. Pelbagai langkah telah dilakukan oleh kebanyakan kerajaan bagi 
membendung penularan virus yang berbahaya ini. Sebagai seorang Muslim, kita 
beriman bahawa Al-Quran merupakan kitab pedoman yang dapat menyelesaikan 
pelbagai permasalahan yang dihadapi oleh manusia. Maka kajian yang berbentuk 
kualitatif ini dengan melakukan pemerhatian dan analisis dokumen, dijalankan bagi 
melihat penghujahan ayat-ayat Al-Quran dalam berhadapan dengan Covid 19 ini. 
Pengkaji mengumpulkan maklumat daripada kitab-kitab tafsir turath dan moden, dan 
kajian-kajian ilmiah, serta keratan akhbar yang mempunyai kaitan dengan panduan Al- 
Quran kepada manusia apabila berhadapan dengan penularan wabak penyakit juga 
informasi tentang Covid 19. Bahan-bahan rujukan ini diteliti bagi mendapatkan 
gambaran sebenar daripada Al-Quran tentang cara-cara menghadapi ujian sesuatu 
penyakit. Hasil kajian mendapati bahawa penghujahan ayat-ayat Al-Quran boleh 
digunakan dalam merangka pelan tersusun bagi mengatasi jangkitan sesuatu penyakit 
dan kesannya terhadap masyarakat. Kesimpulannya, Al-Quran telah memberikan 
panduan umum kepada manusia bagi menghadapi permasalahan yang wujud daripada 
sesuatu ujian Allah termasuklah ketika berhadapan dengan penyakit Covid 19. 


Kata Kunci: Penghujahan, Perspektif Al-Quran, Covid 19. 


PENGENALAN 

Al-Quran merupakan kitab suci Umat Islam yang menjadi panduan dalam kehidupan 
seharian. Ianya memberikan petunjuk sama ada dalam bentuk yang umum mahupun 
dalam bentuk yang terperinci. Allah SWT telah berfirman: 
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Ha Sa an Sia Lan 
“Bulan Ramadan yang diturunkan padanya Al-Quran, petunjuk kepada manusia beserta 
penerangan dalam bentuk petunjuk dan furqan membezakan antara baik dan buruk” 
(Al-Baqarah: 185) 

Menurut Ibnu Kathir (1998), Allah SWT menurunkan Al-Quran sebagai 
petunjuk kepada hati hambaNya yang telah menyebabkan hambaNya beriman dengan 
Al-Quran, membenarkanNya, dan mengikutiNya. Selain daripada itu, Al-Quran juga 
merupakan pemberi peringatan kepada manusia. Allah SWT berfirman: 


SA 


“Sesungguhnya Kami telah menurunkan peringatan, dan sesungguhnya D juga 
akan memeliharaNya” 
(Al-Hijr: 9) 

Menurut Al-Jazairi (2003), al-Zikr di sini ialah Al-Quran yang menjadi hidayah 
petunjuk, rahmat, penyembuh, dan cahaya. Bahkan dalam ayat yang lain, Allah SWT 
juga telah berfirman secara khusus yang menyatakan bahawa Al-Quran adalah 
penawar. Menurut Ismail Haqqi (t.t), terdapat enam ayat Al-Quran yang membicarakan 
tentang penawar bagi penyakit iaitu; 


Pa 
(Al-Taubat: 14) 
Sa ya 3 Ka 
(Yunus: 57) 
Pa AR 


si PR 


(Al-Nahl: 69) 


Sena Si 
(Al-Isra': 82) 
(Al-Shuara': 80) : 


Ban Sa IN 
(Fussilat: 44) 
Maksud penawar ini adalah bagi penyakit hati dan juga penyakit fizikal jasmani. 
Menurut Ismail Haqqi (t.t) lagi, telah berkata Tajuddin Al-Subki Rahimahullah taala 
dalam kitab tabaqatnya"Aku telah melihat ramai di kalangan syeikh-syeikh besar 
menulis ayat ini dan memberi minum air tersebut daripada bekas dengan niat untuk 
mendapatkan kesembuhan”. Berdasarkan kepada apa yang dinyatakan ini, jelas 
menunjukkan bahawa Al-Quran berperanan dalam memberikan penyembuhan pada 
sebarang penyakit sama ada penyakit luaran mahupun dalaman yang dihadapi oleh 
manusia. Hal ini menjadikan Al-Quran formula penyembuhan yang dinamik apabila 
berupaya merawat penyakit jasad dan juga penyakit ruh. 
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Sebagaimana yang telah diketahui, dunia pada hari ini berhadapan dengan 
masalah yang begitu getir apabila berlakunya penularan wabak Covid 19. Menurut 
laporan yang dikeluarkan, bahawa Covid 19 mula dikesan pada bulan November 2019 
di Wilayah Hubei China(Sinar Harian, 2020). Ianya sangat cepat merebak dan telah 
menghasilkan pelbagai varian seperti varian United Kingdom kini dikenali sebagai 
varian Alpha, Afrika Selatan sebagai Beta, Brazil sebagai Gamma dan India sebagai 
Delta(Sinar Harian, 2021).Varian delta telah menyebabkan lonjakan kes penularan 
baru di pelbagai negara(Awani, 2021). Jika merujuk kepada laman sesawang 
Pertubuhan Kesihatan Dunia(WHO), setakat kajian ini dicatatkan, terdapat sebanyak 
kes 228 394 572 jangkitan positif Covid 19 dengan 4 690 186 kematian(WHO, 2021). 
Manakala di Malaysia pula, terkini sebanyak 2,112,175 kes jangkitan positif Covid 19 
dengan 23067 kematian(COVID KKM, 2021). Pertambahan kes yang semakin hari 
semakin bertambah dari masa ke masa, banyak disebabkan oleh Pilihan Raya Negeri 
Sabah pada tahun lepas 2020. Hal ini sebagaimana yang telah diakui sendiri oleh 
Perdana Menteri(Berita Harian, 2020). 

Maka dalam berhadapan pandemik Covid 19 ini, pada pandangan pengkaji 
penghujahan daripada perspektif Al-Quran dapat memberikan panduan sebaik-baiknya 
jika sekiranya semua lapisan masyarakat benar-benar menghayati dan mempraktikkan 
apa yang telah dinyatakan di dalam Al-Quran. Dalam kajian ini, terdapat beberapa 
tema penghujahan daripada perspektif Al-Quran iaitu; 

1) Istirja (mengembalikan sesuatu urusan) kepada Allah SWT 
2) Meminta pertolongan dengan sabar dan solat 

3) Mengelakkan kemudaratan 

4) Tidak berputus asa 

5) Cara penerimaan berita dan maklumat 

6) Taat dan menegur pemerintah 

7) Merujuk kepada pakar 

8) Melakukan mesyuarat dan perbincangan 

9) larangan merasakan diri baik dan mencemuh orang lain, 
10) Tolong-menolong antara satu sama lain. 


ISTIRJA'MENGEMBALIKAN SESUATU URUSAN) KEPADA ALLAH SWT 
Firman Allah SWT: 


P a 


Sui Si 


“Mereka yang apabila ditimpa dengan sesuatu musibah, lalu aa akan berkata: 
sesungguhnya kami datang daripada Allah, dan kepada Allah kami akan 
dikembalikan” 

(Al-Baqarah:156) 

Menurut Muhammad Rashid Redha (1990), ayat ini menunjukkan hakikat 
keimanan manusia yang merupakan makhluk Allah SWT, dan milik Allah SWT. 
Semua yang telah ditetapkan oleh Allah SWT mempunyai hikmah dan mengikut 
sunnah kejadian alam. Mereka yang mengungkapkan kalimah istirja' ini akan dapat 
mengawal perasaan dan emosinya dengan penuh kesabaran, keimanan dan penyerahan 
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kepada Allah SWT. Hal ini menjadikan mereka terus cekal tabah dan akhirnya berjaya 
mengharungi cabaran ujian daripada Allah SWT. 

Pembacaan ucapan istirja' ini bukanlah dilakukan apabila mendapat berita 
kematian sahaja sebagaimana yang biasanya difahami oleh kebanyakan daripada 
masyarakat kita. Namun dalam apa sahaja ujian dan musibah yang menimpa, ucapan 
pertama yang perlu keluar daripada mulut kita ialah istirja'. Hal ini adalah kerana 
menurut Al-Qurtubi (1964), maksud musibah ialah setiap apa yang menyakitkan dan 
yang menimpa ke atas manusia. Manakala hukumnya pula adalah sunat mengikut 
pandangan yang terpilih, begitu juga sebagaimana yang dinyatakan oleh ayat itu 
sendiri dan juga ijmak dikalangan Umat Islam(Al-Nawawi, 1973). 

Maka berdasarkan penghujahan ini, adalah disunatkan oleh kita semua yang 
secara umumnya setiap hari berhadapan dengan musibah Covid 19 untuk melafazkan 
ungkapan istirja' ini. Ini adalah terutamanya apabila dijangkiti virus Covid 19 sama 
ada berkuarantin di rumah dan hospital mahupun di mana-mana sahaja pusat kuarantin. 
Memperbanyakkan mengungkapkan ucapan istirja' dapat menstabilkan emosi dan 
perasaan dalam meneruskan kelangsungan kehidupan pada zaman pandemik Covid 19. 


MEMINTA PERTOLONGAN DENGAN SABAR DAN SOLAT 
Allah SWT berfirman: 


a Ka an 
“Dan mintalah pertolongan daripada Allah dengan bersabar dan menunaikan solat” 
(Al-Baqarah: 46) 

Menurut Al-Baidhawi (1997), maksud memohon pertolongan Allah dengan 
sabar ialah menunggu kejayaan dan jalan keluar daripada permasalahan yang dihadapi 
dengan bertawakal kepada Allah SWT. Selain daripada itu juga ialah berpuasa dengan 
sabar daripada melakukan perkara yang boleh membatalkan puasa, di mana ianya boleh 
mengekang syahwat dan juga menyucikan jiwa. Manakala memohon pertolongan Allah 
dengan solat pula kerana ianya merupakan ibadah yang merangkumi bentuk fizikal 
seperti membersihkan diri daripada najis, hadas, menutup aurat, mengadap ke arah 
kiblat, dan bentuk spiritual seperti khusyuk, ikhlas, mujahadah melawan gangguan 
syaitan, bermunajat, membaca Al-Quran. Semua ini dapat menangani musibah yang 
dihadapi. 

Menurut Imam Ahmad perkataan sabar di dalam Al-Quran dinyatakan pada 90 
tempat dan hukumnya adalah wajib secara ijmak(Ibnu Qayyim, t.t). Antara yang 
disebutkan ialah berkaitan dengan kecantikan sabar atau sabar yang cantik. Menurut 
Ibnu Taimiyyah (1995) kecantikan sabar atau sabar yang cantik membawa maksud 
tidak mengadu dan merintih akan kesusahan yang dihadapi kepada selain daripada 
Allah SWT. Di samping itu juga, menurut Al-Qaradawi (1989), terdapat beberapa 
bentuk sabar di dalam Al-Quran iaitu sabar di atas ujian pancaroba dunia, sabar di atas 
keinginan diri sendiri, sabar dalam mentaati perintah Allah SWT, sabar dalam 
menghadapi peperangan dan sabar dalam hubungan sesama manusia. Menurut Al- 
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Ghazali (t.t) pula, antara jenis-jenis sabar ialah sabar ke atas kesusahan yang menimpa 
pada tubuh badan, penyakit yang berbahaya, dan juga kecederaan luka yang parah. 

Melalui penghujahan ini, pada musim pandemik Covid 19, masyarakat haruslah 
meningkatkan kesabaran yang tinggi dalam berhadapan dengan penularan virus Covid 
19 dengan mematuhi segala Standard Operation Procedure(SOP) yang telah 
ditetapkan oleh pihak kerajaan seperti memakai pelitup muka, mengelakkan tempat 
yang sesak, dan tidak bersentuhan bersalaman antara satu sama lain walaupun ianya 
bertentangan dengan kehendak dan keinginan diri sendiri. Perhubungan antara satu 
sama lain perlu dibataskan dengan penjarakan fizikal sekurang-kurangnya satu meter. 
Perjuangan melawan Covid 19 pula merupakan satu bentuk peperangan yang 
memerlukan kesabaran yang berpanjangan kerana sampai hari ini, belum terdapat 
petanda bahawa dunia akan bebas daripada cengkaman Covid 19. Bagi yang diuji 
dengan Covid 19 terutamanya pada stage 3 dan ke atas, mereka perlulah bersabar 
dengan ujian ini. Manakala waris yang kehilangan individu yang tersayang juga 
perlulah bersabar atas ujian kematian tersebut. Semua ini bertepatan dengan objektif 
sabar menurut perspektif Al-Quran sebagaimana yang telah dinyatakan sebelum ini 
oleh Al-Qaradawi dan Al-Ghazali. 


MENGELAKKAN KEMUDARATAN 

Di dalam Al-Quran terdapat beberapa ayat yang menuntut umat Islam supaya 
mengelakkan daripada berlakunya kemudaratan sama ada kepada diri sendiri, anak- 
anak, mahupun orang lain. Dalam hal ini, Allah SWT melarang sebarang bentuk 
pembunuhan dan juga perkara yang merbahaya. Allah SWT berfirman: 


Bua, 
“Dan janganlah kamu membunuh diri kamu sendiri, sesungguhnya Allah sangat 
menyayangi kamu” 
(Al-Nisa: 29) 
Menurut Siddiq Hasan Khan (1992), ayat ini juga membawa maksud larangan 
membunuh diri sendiri dengan melakukan sebarang perkara yang menyebabkan 
kematian. 
Firman Allah SWT: 


D TA 


“Dan jangan kamu bunuh anak kamu kerana takutkan kemiskinan, kami yang 
memberikan rezeki kepada kamu dan mereka” 
“Dan jangan kamu bunuh jiwa yang diharamkan oleh Allah SWT kecuali dengan cara yang 
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benar” 

(Al-Anaam: 151) 

Menurut Al-Zuhaili (2001), larangan membunuh anak-anak merupakan pesanan Allah 
yang ketiga di dalam ayat ini di mana larangan merangkumi membunuh anak-anak 
lelaki dikhuatiri akan menjadi fakir, dan juga larangan membunuh anak-anak 
perempuan atas sebab berasa aib mempunyai anak perempuan. Allah akan memberikan 
rezeki yang terjamin kepada bapa-bapa dan anak-anak tersebut. Maka bapa-bapa tidak 
perlu berasa takut jatuh fakir dan dihina aib kerana Allah tetap akan memberikan 
rezeki kepada hamba-hambaNya. Manakala larangan membunuh tanpa mempunyai 
sebab yang dibenarkan iaitu kesalahan berzina bagi yang telah berkahwin, membunuh 
dengan sengaja, dan murtad keluar daripada agama Islam merupakan pesanan kelima 
Allah SWT. Hal ini adalah kerana membunuh merupakan jenayah dan kemungkaran 
yang besar. Ianya merupakan perbuatan yang melampaui batas keterlaluan terhadap 
makhluk ciptaan Allah SWT. 

Firman Allah SWT: 


“Dan jangan kamu campakkan diri kamu ke lembah kebinasaan” 

(Al-Baqarah: 195) 

Menurut Al-Sa'adi (2000), maksud ayat ini terbahagi kepada dua; iaitu meninggalkan 
apa yang telah diperintahkan untuk dilakukan, dan melakukan sesuatu perkara yang 
menyebabkan hilangnya nyawa dan ruh. 

Dengan penghujahan ini, ketika wabak Covid 19, semua pihak bertanggung 
jawab untuk memelihara nyawa masing-masing dan juga nyawa orang lain. Antara 
bentuk pemeliharaan nyawa ialah dengan mendapatkan suntikan vaksin Covid 19 
sebagaimana yang telah disarankan oleh pihak kerajaan melalui Kementerian 
Kesihatan Malaysia(KKM). Kerajaan juga telah melancarkan buku banduan Program 
Imunisasi COVID-19 Kebangsaan pada 16 Februari 2021, mengandungi pelbagai 
maklumat berkaitan program vaksinasi terbesar yang pernah dilaksanakan negara 
berikutan pandemik COVID-19(Berita Harian, 2021). Menurut Dekan Fakulti 
Perubatan dan Sains Kesihatan Universiti Putra Malaysia (UPM), Prof Dr Zamberi 
Sekawi, ketika vaksin COVID-19 dihasilkan, ia direka bagi mengurangkan kematian 
akibat COVID-19, selain mengelak pesakit dimasukkan ke hospital dan mengurangkan 
gejala teruk akibat wabak ini(Berita Harian, 2021). Walaupun terdapat pelbagai 
tohmahan berkenaan hukum kesucian vaksin Covid 19, mesyuarat khas Jawatankuasa 
Muzakarah Majlis Kebangsaan Bagi Hal Ehwal Ugama Islam yang bersidang pada 3 
Disember 2020 mengambil ketetapan bahawa hukum penggunaan vaksin Covid-19 
adalah harus dan ia wajib diambil golongan ditetapkan kerajaan(Harian Metro, 2020). 
Bahkan penolakkan kepada pengambilan vaksin ini merupakan perbuatan yang 
mencampakkan diri ke lembah kebinasaan dan bercanggah dengan ayat 195 Surah Al- 
Baqarah di atas. 


TIDAK BERPUTUS ASA 
Firman Allah SWT: 
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PSS GA pg Pn se Ba a ? da 4 
SAN IL UIA Ai 


“Dan janganlah kamu berputus asa daripada rahmat Allah, sesungguhnya tidak berputus asa 


melainkan golongan yang kafir” 

(Yusuf: 87) 

Menurut Ibnu Abbas, ayat ini membawa maksud orang yang beriman mengharapkan 
kebaikan daripada Allah SWT melalui bala yang ditimpakan dan mereka memuji Allah 
SWT ketika senang. Putus asa daripada rahmat Allah SWT juga berlaku apabila 
seseorang itu berpandangan bahawa tuhan tidak memiliki kekuasaan yang sempurna 
terhadap sesuatu perkara, tuhan tidak mengetahui tentang semua perkara, dan tuhan 
tidak bersifat pemurah bahkan bersifat bakhil (Al-Razi,1998). 

Firman Allah SWT: 


“Janganlah kamu berputus asa daripada rahmat Allah” 
(Al-Zumar: 53) 

Menurut Al-Sabuni (1997), rahmat Allah SWT di sini membawa maksud keampunan 
Allah SWT kepada mereka yang melakukan maksiat dan dosa. 

Melihat kepada penghujahan ini, maka tidak sewajarnya bagi mereka yang 
beriman kepada Allah SWT untuk berasa kecewa dan putus asa di sebalik ujian 
penularan Covid 19 ini. Setiap ketetapan takdir Allah SWT akan disertai dengan 
kebaikan kepada manusia. Selain daripada itu melalui ayat 53 Surah Al-Zumar ini, 
pandemik Covid 19 menuntut kita agar sentiasa beristighfar memohon keampunan 
kepada Allah SWT. Apa yang jelas, istighfar akan menurunkan rahmat daripada Allah 
SWT sebagaimana yang telah dijelaskan di dalam Al-Quran; 


SE Au AA Di SN 
era P ss 


a A 
“Aku(Nabi Nuh) berkata: Maka istighfarlah memohon keampunan kepada tuhan kamu, 
sesungguhnya Dia Maha Pengampun. Sekiranya kamu beristighfar, akan dihantar hujan 
yang lebat, dikembangkan harta benda anak pinak kamu,dijadikan kepada kamu kebun 
yang subur, dan sungai-sungai yang mengalir” 
(Nuh: 10-12) 
Menurut Muhammad Sayyid Tantawi (t.t), jika istighfar dilakukan, maka Allah SWT 
akan mengurniakan rahmat dan kelebihan sebagaimana yang dinyatakan dalam ayat-ayat 
tersebut. Rahmat dan kelebihan tersebut ialah keberkatan daripada langit dengan turunnya 
hujan, keberkatan pada tanah dengan disuburkan tanaman, dikurniakan harta benda dan 
anak pinak. Dalam konteks Covid 19 ini, istighfar dengan izin Allah SWT, akan dapat 
mengeluarkan manusia daripada kemelut penyakit yang berbahaya ini, apabila 
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keseluruhan ekosistem alam ini diberkati dan dirahmati oleh Allah SWT. 


CARA PENERIMAAN BERITA DAN MAKLUMAT 
Firman Allah SWT: 


ee 
“Wahai orang yang beriman, jika datang kepada kamu seorang yang fasik dengan suatu 
berita, maka hendaklah kamu siasat terlebih dahulu” 

(Al-Hujurat: 6) 

Menurut Al-Maraghi (1946), melalui ayat ini, Allah SWT mengajarkan adab kepada 
orang beriman dengan adab yang bermanfaat pada agama dan dunia mereka. Adab 
tersebut ialah, apabila datang seorang fasiq yang tidak melaksanakan syiar agama Islam 
membawa sesuatu khabar berita, tidak terlalu mudah mempercayainya sehinggalah 
diselidiki terlebih dahulu. Ini adalah kerana mereka yang fasiq kebiasaannya akan 
berbohong. 

Firman Allah SWT: 


Me Dl KN 

“Jangan kamu mengikut sesuatu perkara yang kamu tidak mempunyai ilmu tentangnya” 
(Al-Isra': 36) 

Menurut Nawawi (1995), ayat ini bermaksud, manusia tidak boleh mengikut sesuatu 
tanpa ilmu sama ada dalam bentuk perkataan atau perbuatan seperti seseorang yang 
menelusuri satu jalan dalam keadaan tidak mengetahui sama ada akan tiba ke destinasi 
yang ditujui ataupun tidak. Ilmu ialah sangkaan yang terhasil berdasarkan kepada bukti 
yang kukuh. 

Rentetan daripada penghujahan-penghujahan ini, maka penerimaan sesuatu berita 
dan maklumat pada musim pandemik Covid 19 terutamanya daripada sumber yang 
meragukan mestilah diteliti terlebih dahulu sebelum dipercayai dan seterusnya disebarkan. 
Menurut Wan Mohd Nor (2020), penularan berita palsu bukan fenomena baharu, tetapi 
kesannya dapat dilihat lebih jelas pada era COVID-19. Ketika masyarakat dunia berusaha 
menangani cabaran itu dan bakal menghadapi kemelesetan ekonomi, kita juga terpaksa 
berdepan dengan 'pandemik' baharu, iaitu penularan berita palsu dan maklumat tidak tepat. 
Malah lebih teruk daripada itu, penyebaran berita palsu berkenaan Covid 19 ini telah 
menyebabkan wujudnya ketakutan psikologi yang ekstrem dan telah menambahkan lagi 
kebimbangan di kalangan ahli masyarakat(Sapora Sipon, 2020). Sejak Mac 2020, melalui 
pemantauan yang dibuat oleh sebuah kumpulan yang dikenali sebagai Pasukan Respon 
Pantas, sebanyak 464 berita palsu telah berjaya ditangkis penyebarannya(KKMM, 2021). 
Antara berita palsu yang banyak tersebar ialah berkaitan dengan Perintah Kawalan 
Pergerakan (PKP), jumlah kes harian jangkitan COVID-19, bantuan Prihatin Nasional 
(BPN), bantuan Jabatan Kebajikan Masyarakat (JKM) dan hal-hal berhubung pandemik 
COVID-19(Abdul Rashid Abdul Aziz et.al, 2020). 


TAAT DAN MENEGUR PEMERINTAH 
Firman Allah SWT: 
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ke Ba II 2. £ D” . Go 
D AN A a 
“Wahai Orang Beriman, taatlah kamu kepada Allah dan taatlah kepada Rasul serta ulil amri 
dikalangan kamu” 

(Al-Nisa': 59) 

Ulil Amri di dalam ayat ini bermaksud pemimpin Umat Islam pada zaman Rasulullah SAW 
dan selepas daripada zaman Rasulullah SAW, ini termasuklah khalifah dan hakim. 
Ketaatan kepada pemimpin wajib selagi mana mereka berada di atas kebenaran dan 
menegakkan keadilan(Al-Baidhawi, 1997). Menurut Al-Naisaburi (1994), diriwayatkan 
daripada Ali bin Abi Talib RA bahawa tanggungjawab pemimpin ialah melaksanakan 
hukum sebagaimana yang diperintahkan oleh Allah SWT dan menunaikan Amanah. Jika 
sekiranya pemimpin berbuat sedemikian, maka rakyat perlu mendengar dan mentaati 
pemimpin tersebut. 

Firman Allah SWT: 


- 
He 


BA Aa 


“Allah tidak suka pendedahan secara terbuka keburukan seseorang dilakukan melainkan jika 


sekiranya terhadap orang yang dizalimi” 

(Al-Nisa': 148) 

Menurut Al-Sya'rawi (1997) mendedahkan kezaliman mempunyai dua manfaat iaitu; 
mengelakkan diri daripada ditindas dan membolehkan orang lain berhati-hati, berwaspada 
dengan tingkah laku orang zalim tersebut. Hal ini adalah supaya penzalim tersebut tidak 
beranggapan bahawa dirinya selamat daripada kezaliman yang telah dilakukan. Jika setiap 
orang menyembunyikan ketidakadilan yang telah dialaminya, maka ketidakadilan tersebut 
akan terus tersebar. 

Dengan memerhatikan kepada penghujahan-penghujahan ini, maka segala polisi 
dan undang-undang yang ditetapkan oleh pihak kerajaan dalam kerangka untuk 
membendung masalah penularan wabak Covid 19 wajib ditaati dan dilaksanakan oleh 
rakyat keseluruhannya walaupun perkara tersebut tidak dinyatakan secara jelas di dalam 
nas-nas syarak. Hal ini merupakan salah satu daripada hak-hak pemerintah yang perlu 
dilakukan oleh rakyat selagi mana tidak diperintahkan dalam perkara maksiat(Al-Khayyat, 
1999). Dalam masa yang sama, rakyat boleh menyuarakan pandangan dan kritikan jika 
sekiranya terdapat kelemahan dan kecuaian pihak pemerintah dalam menetapkan atau 
mengaplikasikan peraturan tersebut. Hal ini bertepatan dengan saranan ayat 148 Surah Al- 
Nisa' tersebut kerana maksud kezaliman pada pandangan kebanyakan ulamak membawa 
maksud meletakkan sesuatu bukan pada kedudukannya yang sebenar sama ada sedikit 
atau banyak, bersesuaian atau tidak dengan masa dan tempat(Al-Asfahani, 1990). Mana- 
mana polisi dan undang-undang serta pelaksanaannya yang kurang cekap dan berkesan 
termasuk dalam kezaliman yang perlu disuarakan untuk ditambah baik dan diubah. 


MERUJUK KEPADA PAKAR 
Firman Allah SWT: 
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“Maka tanyalah mereka yang mengetahui jika sekiranya kamu tidak mengetahuinya” 
(Al-Nahl: 43) 

Menurut Al-Harari (2001), Ahl Al-Zikr di sini membawa maksud golongan ilmuwan. Ayat 
ini mengisyaratkan, wajibnya merujuk kepada ilmuwan dalam perkara yang tidak 
diketahui(Ismail Haqqi, t.t). 

Firman Allah SWT: 


BO P S, p &, Sa 
ENAK aa 
“Katakanlah adakah sama mereka yang mengetahui dengan mereka yang tidak 
mengetahui” 
(Al-Zumar: 9) 
Perbezaan antara golongan yang mengetahui dengan golongan yang tidak mengetahui 
ialah ibarat bezanya malam dan siang, cahaya dan kegelapan, air dan api(Al-Sa'adi, 2000). 
Merujuk kepada penghujahan-penghujahan ini, segala perkara yang berkaitan 
dengan proses menangani Covid 19 perlulah melibatkan pakar-pakar dalam pelbagai 
bidang. Perkara ini telah berlaku contohnya dalam Muzakarah khas yang membincangkan 
hukum Covid 19, di mana ianya disertai oleh semua mufti negeri atau wakilnya; Pengarah 
Jabatan Agama Islam Negeri dan wakil Majlis Agama Islam Negeri, dan turut dihadiri 
oleh Ketua Pengarah Kesihatan Malaysia Datuk Dr Noor Hisham Abdullah, Ketua 
Pengarah Agensi Pengurusan Bencana Negara (NADMA) Datuk Mohtar Mohd Abd 
Rahman, yang menyampaikan taklimat muktahir dan terkini berkenaan COVID-19(Berita 
Harian, 2020). Hal ini berkaitan dengan pengurusan agama Islam semasa pandemik Covid 
19. Bahkan kerjasama dengan pakar-pakar kesihatan, ekonomi dan sosial dalam 
menangani situasi pandemik COVID-19 dalam negara telah diperkukuh bagi memastikan 
keberkesanan tindakan kesihatan awam dan strategi pengurusan pesakit(MOF, 2021). 
Manakala bagi masyarakat awam pula, perlulah menjadikan pakar-pakar yang berautoriti 
sebagai sumber rujukan dalam menilai maklumat-maklumat yang banyak bertebaran 
berkaitan dengan Covid 19. 


MELAKUKAN MESYUARAT DAN PERBINCANGAN 
Firman Allah SWT: 


“Dan mereka bermesyuarat dan berbincang dalam sesuatu urusan” 
(Ali Imran:159) 
Telah berkata Ibnu Khuwaiz Mandad: wajib ke atas penguasa untuk bermesyuarat dengan 
ulamak ilmuwan dalam perkara yang mereka tidak ketahui berkaitan urusan agama. Selain 
itu, wajib juga mereka bermesyuarat dengan tentera dalam perkara yang berkaitan dengan 
peperangan, dengan orang ramai berkaitan kemaslahatan, dengan menteri-menteri untuk 
kemaslahatan negara dan pembangunannya(Al-Qurtubi, 1964). 

P GA 
“Dan dalam urusan mereka, mereka akan melakukan mesyuarat perbincangan antara mereka” 
(Al-Syura: 38) 
Di dalam ayat ini, Allah SWT menyifatkan orang beriman sebagai mereka yang 
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melakukan mesyuarat sesama mereka dalam sesuatu urusan. Hal ini menunjukkan bahawa 
sebaik-baik sistem ialah sistem demokrasi. Manakala membuat keputusan secara 
bersendirian dalam kerajaan bukanlah daripada sistem Islam. Negara yang menjalankan 
sistem berparlimen adalah merupakan negara yang paling dihormati dan disanjungi(Al- 
Khatib, 1964). 

Daripada naratif penghujahan-penghujahan ini, amalan bermesyuarat dan berbincang 
penting untuk dilaksanakan terutamanya oleh pihak eksekutif pentadbiran negara dengan 
semua pihak yang berkaitan bermula daripada pihak atasan sehinggalah kepada pihak 
bawahan. Maka parlimen yang merupakan simbol syura dalam sistem demokrasi moden, 
perlulah dibuka bagi membolehkan perbincangan secara sihat dapat dilakukan antara 
pihak kerajaan dan pembangkang dalam usaha menangani Covid 19. Selain daripada itu, 
pihak kerajaan juga perlu mendengar rintihan daripada rakyat bawahan berkaitan masalah 
yang dihadapi dalam kehidupan akibat penularan Covid 19. Dalam masa yang sama, 
kerajaan perlu berusaha untuk memenuhi kehendak dan permintaan rakyat untuk 
berhadapan dengan kemelut masalah disebabkan Covid 19. 


LARANGAN MERASAKAN DIRI BAIK DAN MENCEMUH ORANG LAIN 
Firman Allah SWT: 


NASA A A 
Sa 


“Wahai Orang Beriman, janganlah sesuatu kaum dikalangan lelaki menghina sesuatu 
kaum lelaki yang lain kerana mungkin kaum yang dihina itu lebih baik, begitu juga 
janganlah sesuatu kaum dikalangan perempuan menghina sesuatu kaum perempuan yang 
lain kerana mungkin kaum yang dihina itu lebih baik. Dan janganlah mendedahkan 
keaiban mereka yang lain, dan janganlah memanggil dengan gelaran yang buruk” 
(Al-Hujurat: 11) 
Allah SWT melarang perbuatan mengaibkan orang lain dengan penuh kehinaan. 
Walaupun orang yang menghina orang lain berada pada kedudukan yang tinggi dalam 
kehidupan dunia, namun dia lupa bahawa orang yang dihina tersebut lebih baik 
kedudukannya di sisi Allah SWT(Al-Jassas, 1983). 
Hunan Allah SWT: 

ua Naa SA SE a a 
“Wahai Orang Beriman, Jauhkanlah daripada banyak berpra sangka, sesungguhnya 
sebahagian daripada pra sangka itu adalah dosa. Dan janganlah kamu mengintip dan 
mengumpat sebahagian kamu dengan sebahagian yang lain” 
(Al-Hujurat: 12) 
Jauhkanlah daripada banyak berpra sangka bermaksud jangan mengeji orang lain dengan 
sangkaan buruk tanpa sebarang bukti kebenaran. Manakala jangan mengintip bermaksud 
jangan mencari-cari keaiban orang lain yang telah ditutup oleh Allah SWT. Sesiapa yang 
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ingin menyelamatkan dirinya daripada perbuatan mengumpat, elakkan daripada berpra 
sangka(Al-Tustari, 2001). 

Secara umumnya, penghujahan daripada ayat-ayat Al-Quran ini berkaitan dengan 
soal akhlak. Apa yang dapat diambil pengajaran daripada ayat-ayat ini ialah tentang cara 
untuk berinteraksi dengan mereka yang telah dijangkiti Covid 19. Masyarakat tidak boleh 
memandang mereka yang dijangkiti Covid 19 sebagai pesalah dengan merasakan diri 
mereka lebih baik berbanding dengan pesakit Covid 19. Disebabkan pesakit Covid 19 
diuji dengan wabak tersebut, ianya bukanlah bermakna mereka yang tidak diuji lebih baik 
jika dibandingkan dengan pesakit Covid 19. Identiti pesakit Covid 19 juga, haruslah 
dirahsiakan daripada pengetahuan umum bagi menjaga dan memelihara keaiban mereka. 
Selain daripada itu, mereka tidak boleh diejek dan digelar dengan sebarang gelaran yang 
buruk. Sebarang pra sangka terhadap pesakit Covid 19 haruslah dijauhi dan mereka 
bukanlah sasaran untuk diumpati. 


TOLONG MENOLONG ANTARA SATU SAMA LAIN 
Firman Allah SWT: 
c PAR a a Be a a 
Sa ii A 
“Dan tolong-menolonglah dalam perkara kebaikan dan taqwa, dan janganlah tolong- 
menolong dalam perkara dosa dan permusuhan” 
(Al-Maidah: 2) 
Menurut Al-Maraghi (1946), Al-Birr bermaksud melakukan kebaikan secara meluas, 
Al-Taqwa mengelakkan kemudaratan kepada urusan agama dan dunia, Al-Ithm dosa 
dan maksiat, Al-“Udwan melampaui sempadan syarak dan budaya dalam urusan 
muamalat sesama manusia serta tidak menegakkan keadilan. 
Menurut Al-Zuhaili (1996), Al-Birr ialah setiap perkara baik yang disuruh oleh syarak 
dan perkara mungkar yang dilarang serta termasuk juga perkara yang menenangkan 
jantung hati. Al-Ithm ialah setiap perkara yang dilarang oleh syarak atau sesuatu yang 
menggusarkan jiwa yang dibenci jika sekiranya diketahui oleh orang lain. 

Penghujahan Al-Quran yang terakhir ini, berkisar tentang pertolongan yang 
perlu diberikan kepada semua yang terkesan dengan penularan wabak Covid 19. Selain 
daripada bantuan yang telah diperkenalkan oleh pihak kerajaan melalui pakej 
PRIHATIN dan PEMULIH sebagai contoh, masyarakat awam juga perlu diberikan 
kesedaran untuk berganding bahu dengan pihak kerajaan bagi memberikan sumbangan 
mengikut kemampuan masing-masing. Sistem kewangan sosial Islam terdiri daripada 
sedekah, zakat, wakaf perlu disinergikan dalam usaha menggerakkan bantuan sama ada 
kepada keluarga, pelajar sekolah, mahasiswa institusi pengajian tinggi dan lain-lain 
lagi. 


KESIMPULAN 
Sesuatu perkara yang tidak syak lagi bahawa, Al-Quran merupakan panduan 
yang unggul kepada manusia dalam menghadapi penularan wabak Covid 19, dengan 
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syarat semua pedoman yang telah dibentangkan di dalam Al-Quran perlu diamalkan 
dengan sebaik-baiknya. Kelalaian manusia dalam memahami dan mentadabburi 
penghujahan Al-Quran ini merupakan sesuatu perkara yang merugikan. Dalam konteks 
Covid 19, penghujahan daripada perspektif Al-Quran dapat dilihat daripada 10 tema 
yang telah dihuraikan dalam kajian ini iaitu; istirja (mengembalikan sesuatu urusan) 
kepada Allah SWT, meminta pertolongan dengan sabar dan solat, mengelakkan 
kemudaratan, tidak berputus asa, cara penerimaan berita dan maklumat, taat dan 
menegur pemerintah, merujuk kepada pakar, melakukan mesyuarat dan perbincangan, 
larangan merasakan diri baik dan mencemuh orang lain, dan tolong-menolong antara 
satu sama lain. 
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Abstrak 


Al-Qur'an merupakan kitab yang diturunkan melalui Nabi Muhmmad SAW bagi menjadi peraturan 
hidup umat manusia sama ada berkaitan urusan dunia dan akhirat. Al-Qur'an sarat dengan peraturan, 
pengajaran dan ilmu pengetahuan termasuk berkaitan dengan ilmu sains dan teknologi. Pendek kata, 
integrasi antara ilmu aqli dan naqli dalam al-Qur'an sangat terserlah. Penemuan ini bukan setakat 
diagungkan oleh para cendekiawan Islam bah ia diakui sendiri oleh para orientalis barat yang 
akhirnya membawa kepada keislaman mereka. Pada hakikatnya perundangan Islam tidak 
mengehadkan kepada kaedah-kaedah pembuktian tertentu sahaja. Sebaliknya, Mahkamah akan 
menerima mana-mana kaedah yang menepati syarat-syaratnya, asalkan ia dapat meyakinkan 
mahkamah termasuklah menggunakan kaedah sains dan teknologi moden. Dalam undang-undang 
keterangan Islam, keterangan dengan sains dan teknologi boleh diletakkan di bawah qarinah dan 
keterangan pakar. Walaupun begitu, pembuktian melalui sains dan teknologi hanya diletakkan secara 
umum dalam Akta dan enakmen keterangan di negeri-negeri. Namun ia tidaklah bermakna 
Mahkamah tidak menerima fakta sains seperti DNA dalam pensabitan nasab. Kertas kerja ini ingin 
menjawab beberapa persoalan antaranya, sejauh manakah fakta sains dan teknologi dapat dijadikan 
kaedah pembuktian sepertimana yang termaktub dalam al-Qur'an dan Undang-Undang Keterangan 
Islam. Selain itu, sejauh manakah amalan Mahkamah Syariah dalam menerima fakta-fakta sains dan 
teknologi dalam pembuktian. 


Kata Kekunci: Al-Qur'an, Sains, Pembuktian, Naqli & Aqli 


472 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


1. PENDAHULUAN 


Al-Qur'an merupakan panduan hidup yang sangat lengkap dan tiada cacat celanya, sama ada ia 
melibat urusan duniawi mahupun ukhrawi. Pemilik Kalam ini sudah tentu Maha Mengetahui 
kehendak dan keperluan makhluk-makhluk Nya, dan tidak akan meninggalkan mereka terkapai-kapai 
tanpa pedoman demi meneruskan kehidupan di dunia ini iaitu bakal menjadi jambatan kepada 
kehidupan yang kekal abadi. Oleh kerana itulah, Ilmu di dalam al-Qur'an merangkumi semua aspek 
kehidupan hatta dalam dunia moden hari ini yang dikenali dunia teknologi sekalipun ia diturunkan 
melangkaui 1442 tahun yang lalu. Maka amat bersesuaian dengan status Al-Quran merupakan 
mukjizat teragung Nabi Muhammad S.A.W. 


Terdapat pihak menganggap dengan menjadikan al-Quran sebagai asas pegangan akan 
menyebabkan manusia akan ketinggalan khususnya dalam dunia yang serba-serbi bergantung kepada 
kemajuan sains dan teknologi. Tanggapan sebenarnya jauh meleset, kerana al-Qur'an sentiasa 
menyokong kemajuan selagi mana ia tidak bertentangan dengan prinsip-prinsip syarak dan maqasid 
al-Syariah. Kenyataan ini terbukti dengan firman Allah SWT dalam surah al-Anbiya' ayat 30: 


dan 


PA 


B5 S SA Pa a, Pa 
Sa Sa Ka 
RASAI A A 


sg AA 





Dan tidakkah orang-orang kafir itu memikirkan dan mempercayai bahawa sesungguhnya langit dan 
bumi itu pada asal mulanya bercantum (sebagai benda yang satu), lalu Kami pisahkan antara 
keduanya? Dan Kami jadikan dari air, tiap-tiap benda yang hidup? Maka mengapa mereka tidak 
mahu beriman? 


Dalam kertas kerja ini akan sedikit sebanyak menjelaskan konsep ilmu aqli dan naqli, 
penjelasan kesyumulan al-Quran dan pengintegrasian di antara ilmu naqli dan aqli. Selain itu juga, 
kertas kerja ini akan mengemukakan beberapa contoh pengintegrasian di antara ilmu naqli dan aqli 
dalam Akta keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 1997 berkaitan dengan 
sains dan teknologi. 


2. KESYUMULAN AL-QUR'AN 


Al-Quran merupakan kalamullah yang mengandungi mukjizat, diturunkan kepada Nabi Muhammad 
SAW melalui perantaraan Jibril a.s, ditulis dalam mashaf, dipindahkan kepada hamba-Nya secara 
mutawatir dan menjadi ibadat dengan 
membacanya.(http://www.moha.gov.my/images/maklumat bahagian/PQ/Panduan Rasm Babl.pdf). 
Ia merupakan mukjizat yang paling agung yang diturunkan melalui lisan Rasul akhir zaman 
bertujuan untuk mengeluarkan manusia dari kesesatan kepada cahaya keimanan serta memandu 
manusia ke jalan yang lurus. Allah SWT telah memberi jaminan bahawa al-Qur'an akan terselamat 
dari segala bentuk penipuan, pemalsuan dan tokok tambah sehinggalah ke hari kiamat (Al-Qattan, 
Manna'. 2000). Firman Allah SWT dalam surah al-Hijr ayat 9: 
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Sesungguhnya Kamilah yang menurunkan Al-Qur'an, dan Kamilah yang 
memelihara dan menjaganya. 


Al-Qur'an sebagai panduan manusia merangkumi keseluruhan aspek kehidupan sama ada ia 
menjurus kepada urusan di dunia mahupun akhirat. Kadangkala ayat-ayat dalam al-Qur'an yang 
diturunkan membawa maksud secara umum dan kadangkala memberi maksud yang khusus. Jika 
ayat-ayat yang bersifat umum, maka ia akan diperincikan melalui sunnah Rasulullah SAW. Al- 
Qur'an tidak membicarakan berkaitan dengan urusan akhirat semata-mata, bahkan ia juga 
menjelaskan pelbagai urusan keduniaan termasuklah berkaitan dengan perundangan yang melibatkan 
perhubungan antara manusia sesama manusia. 


Al-Qur'an merupakan kitab samawi yang agung dan mempunyai ciri-ciri yang sangat hebat 
berbanding kitab-kitab yang pernah diturunkan kepada para Rasul sebelum ini. Antara ciri-ciri yang 
dimaksudkan ialah di dalamnya hanya mengandungi firman Allah semata-mata tanpa ditokok 
tambah dengan kata-kata makhluk. Al-Qur'an sangat muda dibaca, dihafal, difahami dan diamalkan. 
Mukjizat al-Qur'an merangkumi keseluruhannya, sama ada dari segi seni bahasanya, perundangan 
dan ilmiah yang merangkumi setiap aspek kehidupan dunia dan juga akhirat. Al-Qur'an juga 
mendapat jaminan daripada Allah SWT bahawa ia akan selamat dari diubah suai dan berkekalan 
hingga ke hari kiamat. Ciri yang paling utama al-Qur'an ialah ia bersifat sejagat untuk keseluruhan 
manusia yang melibatkan semua aspek kehidupan manusia sama ada berkaitan agama, keduniaan 
termasuklah berkaitan dunia moden seperti sains dan teknologi. 


Terdapat nas-nas al-Qur'an yang menujukkan kesyumulan al-Qur'an antaranya ialah firman 
Allah SWT dalam surah al-Nahl ayat 89: 


Dan Kami turunkan kepadamu Al-Qur'an menjelaskan tiap-tiap sesuatu dan menjadi 
hidayah petunjuk, serta membawa rahmat dan berita yang menggembirakan, bagi orang- 
orang Islam. 


3. KAEDAH-KAEDAH PEMBUKTIAN DALAM UDANG-UNDANG KETERANGAN 
ISLAM MENURUT AL-QUR'AN DAN AL-SUNNAH 


Secara konsepnya, “Ilmu Naqli' ialah ilmu bersumberkan al-Quran dan al-Sunnah seperti akidah, 
tafsir dan hadis. Manakala Ilmu Aqli: Ilmu Aqli ialah ilmu bersumberkan olahan akal manusia 
seperti falsafah, pengurusan, sains fizik, kimia dan kejuruteraan. Justeru, integrasi ilmu Naqli dan 
AqIli ialah penjanaan ilmu baharu Islami melalui proses paduan antara ilmu bersumberkan wahyu 
dengan ilmu berasaskan akal yang dilihat terpisah akibat fahaman Sekularisme. (Mahyudin H. et al. 
2018) 


Pada hakikatnya, ilmu sains dan teknologi sebenarnya dapat membantu menyelesaikan 
banyak permasalahan pada hari ini sama ada ia berkaitan dengan kes-kes mal atau jenayah 
khususnya di Mahkamah Sivil. Pengintegrasian antara ilmu sains dan teknologi sebetulnya tidak 
berlawanan pun dengan maksud umum nas-nas Syarak asalkan ia dapat menegakkan keadilan 
sebagaimana menjadi asas pensyariatan undang-undang Islam. Firman Allah SWT dalam surah Sad 
ayat 26: 
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SG MOT SG SAN SI Ii SA Sa 
Pera A a Ben ea 
Sg a BG Sa 


Wahai Daud, sesungguhnya Kami telah menjadikanmu khalifah di bumi, maka jalankanlah hukum di 
antara manusia dengan (hukum syariat) yang benar (yang diwahyukan kepadamu); dan janganlah 
engkau menurut hawa nafsu, kerana yang demikian itu akan menyesatkanmu dari jalan Allah. 
Sesungguhnya orang-orang yang sesat dari jalan Allah, akan beroleh azab yang berat pada hari 
hitungan amal, disebabkan mereka melupakan (jalan Allah) itu. 


Berdasarkan nas ini, maka benarlah dengan kenyataan Ibn Qayyim (2007) ketika 
mendefinisikan keterangan (Bayyinah) iaitu (s2: GH Os L- JS) apa-apa kaedah yang dapat 
menjelaskan kebenaran dan menzahirkannya -Di hadapan hakim di Mahkamah-. Merujuk kepada 
definisi ini jelas menunjukkan ilmu sains dan teknologi juga boleh di jadikan kaedah pembuktian 
sekira dengannya dapat membantu Mahkamah dalam membuat keputusan yang adil dan tepat. Oleh 


kerana itu, kaedah pembuktian ini tidak hanya terhad kepada pengakuan, kesaksian dan juga sumpah, 
bahkan ia lebih daripada itu yang melibatkan ilmu sains dan teknologi. 


Kenyataan di atas tidaklah bermaksud untuk menafikan kekuatan pembuktian melalui 
kesaksian, ikrar dan juga sumpah kerana masing-masing telah diakui dalam nas-nas syarak dan Akta 
keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 1997. Firman Allah SWT berkaitan 
dengan kesaksian sebagai kaedah pembuktian antaranya dalam surah al-Baqarah, ayat 283: 


Dan janganlah kamu (wahai orang-orang yang menjadi saksi) menyembunyikan perkara 
yang dipersaksikan itu. Dan sesiapa yang menyembunyikannya, maka sesungguhnya ia 
adalah orang yang berdosa hatinya. Dan (ingatlah), Allah sentiasa Mengetahui akan apa 
yang kamu kerjakan. 


Sabda Rasulullah SAW yang bermaksud: 


Sabda Rasulullah SAW: 


“Dari al-Asyh bin Qais, dia telah berkata, “telah berlaku perselisihan antara aku dan 
seorang lelaki mengenai perigi, kemudian kami membuat pengaduan kepada Rasulullah 
SAW, maka baginda bersabda bawalah bagi pihak kamu dua saksi atau sumpahnya.” 
(Al-Bukhari, 1407h. 4: 202). 


Seksyen 83(1), Akta keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 1997 
memperuntukkan kebolehterimaan kesaksian dalam pembuktian: 


Tertakluk kepada peruntukan seksyen ini, semua orang Islam adalah kompeten untuk 
memberikan syahadah atau bayinah sebagai saksi dengan syarat bahawa mereka adalah 


'aqil, baligh, 'adil, mempunyai ingatan yang baik dan tidak berprasangka. 


Manakala pensyariatan pembuktian melalui ikrar tekah dinyatakan di dalam al-Qur'an sepertimana 
firman Allah SWT surah Ali Imran ayat 81: 
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Dan (ingatlah) ketika Allah mengambil perjanjian setia dari Nabi-nabi (dengan 
firmanNya): "Sesungguhnya apa jua Kitab dan Hikmat yang Aku berikan kepada kamu, 
kemudian datang pula kepada Kamu seorang Rasul yang mengesahkan apa yang ada 
pada kamu, hendaklah kamu beriman sungguh-sungguh kepadanya, dan hendaklah kamu 
bersungguh-sungguh menolongnya". Allah berfirman lagi (bertanya kepada mereka): 
"Sudah kah kamu mengakui dan sudah kah kamu menerima akan ikatan janji ku secara 
yang demikian itu?" Mereka menjawab: "Kami berikrar (mengakui dan menerimanya)". 
Allah berfirman lagi: "Jika demikian, maka saksikanlah kamu, dan Aku juga menjadi 
saksi bersama-sama kamu." 


Dalam Seksyen 17 (2) dan 18 (1) Akta keterangan Mahkamah Syariah (Wilayah-Wilayah 
Persekutuan) 1997 turut memperuntukkan kebolehterimaan ikrar dalam pembuktian setelah memenuhi syarat- 
syarat yang telah ditetapkan: 


Sesuatu iqrar hendaklah dibuat - (a) di dalam Mahkamah, di hadapan Hakim; atau (b) di 
luar Mahkamah, di hadapan dua orang saksi lelaki yang 'aqil, baligh dan 'adil. 


Iqrar yang berikut tidak boleh diterima: (a) iqrar seseorang yang tidak 'aqil baligh; 
(b) tertakluk kepada subseksyen (2), iqrar orang belum dewasa; (c) iqrar orang gila atau 
orang terencat akal (ma'tuh); (d)iqrar wali atau penjaga yang dibuat bagi pihak 
seseorang yang di bawah jagaan atau tanggungjawabnya; (e)iqrar yang tidak dibuat 
secara sukarela; atau (f) iqrar seseorang yang dihalang di bawah mana-mana undang- 
undang bertulis untuk mentadbirkan hartanya (Mahjur 'alaih). 


Selain sumpah juga disyariatkan sebagai kaedah pembuktian. Kenyataan ini berdasrkan 
firman Allah SWT dalam surah al-Ma'idah ayat 89: 


Kamu tidak dikira salah oleh Allah tentang sumpah-sumpah kamu yang tidak 
disengajakan (untuk bersumpah), akan tetapi kamu dikira salah olehNya dengan sebab 
sumpah yang sengaja kamu buat dengan bersungguh-sungguh. 


Manakala Rasulullah SAW turut bersabda dalam Hadith yang bermaksud: 


Seandainya setiap pengaduan manusia diterima, nescaya setiap orang akan mengadukan 
harta suatu kaum dan darah mereka kerana itu (agar tidak terjadi hal tersebut) maka 
bagi pendakwa agar mendatangkan bukti dan sumpah bagi yang mengingkarinya 
(Muslim, 1992. 3: 1336). 


Dalam Seksyen 87 (1) Akta keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 
1997memperuntukkan sumpah dalam pembuktian kes-kes mal: 


Dalam kes mal, keterangan hendaklah diberikan oleh plaintif dan defendan, dan jika 


defendan menafikan tuntutan terhadapnya dia hendaklah dikehendaki mengangkat 
sumpah mengikut Hukum Syarak. 
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4. PENGITEGRASIAN ANTARA AL-QUR'AN, SAINS DAN TEKNOLOGI DALAM 
UNDANG-UNDANG KETERANGAN ISLAM 


Selain daripada kesaksian, iqrar dan sumpah, keterangan melalui dokumen elektronik, keterangan 
pakar dan qarinah turut digunakan di Mahkamah dalam pembuktian khususnya di Mahkamah Sivil. 
Bahkan dokumen elektronik, keterangan pakar dan qarinah paling dekat dengan prinsip “Integrasi 
Antara Ilmu Naqli Dan Aqli Dalam Undang-Undang Keterangan Islam'. Terdapat banyak kes telah 
dapat di rungkai dan diselesaikan berdasar keterangan sains dan elektronik. 


a) Dokumen Elektronik 


Dokumen elektronik juga ditakrifkan: “sebarang bentuk maklumat probatif yang disimpan atau 
direkodkan atau disalurkan dalam bentuk elektronik di mana bahan tersebut boleh dikemukakan di 
mahkamah sebagai bahan bukti untuk menyokong atau menyangkal dakwaan”. Sumber bahan bukti 
elektronik dan digital ialah seperti chip VLSI, SDD, hard disk, telefon selular, kamera digital, 
komputer, alat cetak, mesin fotostat, pita sokongan, kad SDD, alat pengimbas, Cd, DVD, VCD, 
rangkaian internet, perisian dan protokol komunikasi”. (Ismail 2006: 3). 


Perkataan “elektronik” ada nyatakan secara umum dalam seksyen 3(c) Akta Keterangan Mahkamah 
Syariah (Wilayah-Wilayah Persekutuan) 1997 ketika memberi maksud dokumen. Dalam seksyen ini rakaman 
elektronik, dedenyut elektronik dan seumpamanya termasuk dalam definisi dokumen. Skop maksud dokumen 
sepertimana dalam dalam seksyen 3(c) Akta Keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 
1997 diambil dari seksyen 3 Akta Keterangan 1950 yang diamalkan di Mahkamah Sivil. Dalam seksyen 49 
huraian 3: “Sesuatu dokumen yang dikeluarkan oleh komputer ialah keterangan primer”. 


Dari segi amalan dokumen elektronik sebagai kaedah pembuktian, Mahkamah Sivil lebih terkedepan 
berbanding dengan Mahkamah Syariah. Keadaan ini berlaku berkemungkinan disebabkan bidang kuasa 
Mahkamah Sivil lebih yang lebih luas berbanding Mahkamah Syariah. Misalnya kes Mohd Ali Jaafar v Public 
Prosecutor, mahkamah telah mensabitkan dakwaan rasuah terhadap tertuduh melalui pita rakaman. 
Suruhanjaya Pencegahan Rasuah Malaysia (SPRM) menggunakan pita rakaman perbualan tertuduh sebagai 
bukti bagi mensabitkan dakwaan. Setelah penelitian pengesahan kesahihan pita rakaman tersebut, Mahkamah 
telah menerima pita rakaman sebagai bahan bukti bagi mensabitkan dakwaan rasuah terhadap tertuduh kerana 
pita rakaman suara juga dianggap sebagai dokumen. (Jal Zabidi 2008: 157). 


Penerimaan dokumen elektronik dalam keterangan Islam berdasarkan dalil umum al-Qur'an dan 
Sunnah Rasulullah SAW. Firman Allah SWT: 


Wahai orang-orang Yang beriman! apabila kamu menjalankan sesuatu urusan Dengan hutang 
piutang Yang diberi tempoh hingga ke suatu masa Yang tertentu maka hendaklah kamu menulis 
(hutang dan masa bayarannya) itu. (al-Baqarah, 2: 282) 

Sabda Rasulullah SAW: 


“Tidak berhak seorang Muslim yang memiliki sesuatu yang untuk diwasiatkan dan ia 
masih mempunyai kesempatan hidup selama dua malam melainkan hendaklah ia 
mempunyai wasiat yang ditulis ”. (Muslim 1997, 11:77) 


b) Pendapat Pakar 
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Dari segi konsepnya terdapat beberapa define pendapat pakar, namun definisi yang paling menepati 
dengan keadaan semasa adalah sepertimana yang telah dinyatakan oleh Mutawalli, Mahmud Aisyh 
(2003): “Kaedah pembuktian yang dilaksanakan secara ilmiah oleh seseorang yang berpengetahuan 
dan memiliki kepakaran atas permintaan hakim untuk mendapatkan pandangan mereka yang 
bertujuan membongkar hakikat sebenar sesuatu perkara yang dipertikai serta ia tidak mampu 
dilaksanakan oleh hakim secara bersendirian”. Pakar di sini tidaklah merujuk kepada pakar syarak 
semata-mata, bahkan pakar-pakar ilmu moden seperti pakar sains dan teknologi termasuk dalam 
ruang lingkup definisi ini. Firman Allah SWT dalam surah al-Nahl ayat 43, maksudnya: 


Oleh itu bertanyalah kamu (wahai golongan musyrik) kepada orang-orang yang 
berpengetahuan agama jika kamu tidak mengetahui 


Firman Allah SWT dalam surah al-Anbiya' ayat 7: 
Maka bertanyalah kepada ahlinya (pakar bidang) sekiranya kamu tidak mengetahui 


Menurut Akta Keterangan Mahkamah Syariah (Wilayah-Wilayah Persekutuan) 1997, 
Seksyen 33: 


(1) Apabila Mahkamah perlu membuat sesuatu pendapat atas sesuatu perkara mengenai 
undang-undang negara asing atau mengenai sains atau seni, atau tentang identiti atau 
ketulenan tulisan tangan atau cap jari atau berhubungan dengan penentuan nasab, maka 
pendapat atas perkara itu daripada orang yang mempunyai kemahiran khusus dalam 
undang-undang negara asing, sains atau seni itu, atau dalam soal tentang identiti atau 
ketulenan tulisan tangan atau cap jari atau berhubungan dengan penentuan nasab, ialah 
qarinah. 


(2) Orang sedemikian itu dipanggil pakar. 


c) Qarinah 


Terdapat beberapa definisi qarinah, namun ia boleh dikatakan sebagai: Setiap tanda-tanda yang jelas 
yang menunjukkan bersamanya kepada sesuatu yang tersembunyi. (Lukman, W.A.Fattah W.I & 
Abdul Hamid. 2018). Dalam Seksyen 3, Akta Keterangan Mahkamah Syariah (Wilayah-Wilayah 
Persekutuan) 1997 menyatakan bahawa Qarinah ialah: 


fakta yang mempunyai kaitan dengan fakta yang satu lagi dengan apa-apa cara yang 
disebut dalam Akta ini 


Dalam Seksyen 5: 
Keterangan boleh diberikan dalam mana-mana guaman atau prosiding mengenai 
kewujudan atau ketakwujudan tiap-tiap fakta persoalan dan mengenai apa-apa fakta lain 


yang ditetapkan kemudian daripada ini sebagai qarinah,dan tidak mengenai apa-apa fakta 
lain. Huraian-Seksyen ini tidak membolehkan mana-mana orang memberikan keterangan 
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mengenai sesuatu fakta yang dia tidak berhak membuktikannya menurut undang-undang 
yang berhubungan dengan tatacara mal. 


Qarinah juga merupakan kaedah pembuktian yang diterima menurut syarak sepertimana firman Allah 
SWT dalam surah Yusof ayat 25-28: 


Dan mereka berdua pun berkejaran ke pintu, serta perempuan itu mengoyakkan baju Yusuf dari belakang; 
lalu terserempak lah keduanya dengan suami perempuan itu di muka pintu. Tiba-tiba perempuan itu berkata 
(kepada suaminya): Tidak ada balasan bagi orang yang mahu membuat jahat terhadap isteri mu melainkan 
dipenjarakan dia atau dikenakan azab yang menyeksa nya". Yusuf pula berkata: "Dia lah yang memujuk aku 
berkehendakkan diriku". (Suaminya tercengang mendengarnya) dan seorang dari keluarga perempuan itu 
(yang ada bersama-sama) tampil memberi pendapatnya dengan berkata:" "Jika baju Yusuf koyak dari depan 
maka benarlah tuduhan perempuan itu, dan menjadilah Yusuf dari orang-orang yang dusta. Dan jika bajunya 
koyak dari belakang, maka dusta lah perempuan itu, dan Yusuf adalah dari orang-orang yang benar". Setelah 
suaminya melihat baju Yusuf koyak dari belakang, berkatalah ia: "Sesungguhnya ini adalah dari tipu daya 
kamu orang-orang perempuan; sesungguhnya tipu daya kamu amatlah besar pengaruhnya. 


Pembuktian melalui DNA dalam pensabitan nasab misalnya antara bukti wujudnya Integrasi di antara 
al-Qur'an, Sains Dan Teknologi Dalam Undang-Undang Keterangan Islam. DNA atau maksud sebenarnya 
asid deoxyribonucleic adalah satu komponen utama kehidupan. Ia mengandungi sel-sel arahan biologi yang 
membentuk keperibadian individu. Maklumat-maklumat ini pula diperturunkan dari satu generasi ke generasi 
yang lain melalui perkembangan pembiakan" (National Institute of Health, 201 6) Kebanyakan kes yang 
mengguna pakai profil DNA adalah untuk memastikan identiti individu sama ada bagi kes mayat reput, 
kematian akibat bencana ramai mangsa dan mengenal pasti identiti ibu bapa sebenar bagi seorang bayi atau 
anak yang ditinggalkan atau dibuang. la juga berguna bagi menyelesaikan isu pertikaian nasab anak 
sebagaimana dalam kes perebutan harta pusaka, anak luar nikah mahupun untuk mengenal pasti bapa sebenar 
si anak (Mawami Abdul Rahman, 2015). 


Di Malaysia ujian DNA dijalankan oleh Jabatan KIMIA Malaysia di bawah Kementerian 
Sains, Teknologi & Inovasi (MOSTI). Analisis pemprofilan DNA hanya ditawarkan di Ibu Pejabat 
Jabatan Kimia Malaysia, Petaling Jaya, di Makmal Cawangan Kuching, Sarawak dan semenjak 1 hb 
Julai 2009 di makmal cawangan Pulau Pinang (Mawami Abdul Rahman,2015). Antara jenis-jenis 
ujian DNA yang dijalankan oleh Jabatan KIMIA Malaysia adalah (http:/lww.kimia.gov.my, Alias 
Azhar & Abdul Ghafur, 2006) 


a) Ujian Paterniti DNA. Ujian Paterniti bermaksud ujian yang mengesahkan hubungan antara bapa dan 
anak. Ujian paterniti DNA biasanya dijalankan untuk memastikan atau mengecualikan bapa biological 
seseorang anak. Paterniti adalah ujian yang tepat, cepat serta memerlukan kos yang berpatutan dengan 
kuasa diskriminasi (atau ketepatan) 99.99999p. 

b) Ujian Materiti. Ujian Materniti merupakan Ujian DNA yang dapat memberi kesimpulan berkaitan 
dengan ibu. 

c) Ujian Penentuan Keturunan adalah ujian yang dapat menentukan sama ada seseorang itu adalah datuk 
nenek sebenar kepada seseorang kanak-kanak. 

d) Ujian Hubungan Adik-Beradik. Ujian ini dapat menentukan perhubungan antara adik-beradik. 

e) Pengenalan Identiti. Ujian ini bertujuan Menentukan identiti seseorang individu/mayat (yang tidak 
dikenal pasti). 


Prosedur pensampelan ujian DNA yang ketat serta hasil ujiannya yang hampir 10096 tepat 
meyakinkan pengkaji, walaupun kedudukan ujian DNA tidak sampai darjah pembuktian nya sama seperti 
syahadah (kesaksian) dan ikrar tetapi ia dapat membantu untuk mendapatkan tahap pembuktian sekurang- 
kurangnya di peringkat "ghalabah al-zan" (beyond reasonable doubt) (Zulfakar Ramlee, 2008). Muzakarah 


479 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Jawatankuasa Fatwa Majlis Kebangsaan Bagi Hal Ehwal Ugama Islam Malaysia Kali Ke-101 yang bersidang 
pada 27 September 2012 telah membincangkan Hukum Menggunakan DNA untuk menentukan status nasab 
anak dan tempoh melaksanakan li'an untuk menafikan nasab anak. (Alias Azhar & Abdul Ghafur, 2006). 
Muzakarah telah membuat keputusan seperti berikut: 


Setelah meneliti keterangan, hujah-hujah dan pandangan yang dikemukakan, Muzakarah 
menegaskan bahawa Islam sangat menitik beratkan persoalan nasab dan apabila telah ada 
dalil yang mengisbatkan nasab, maka penafiannya tidak boleh diterima melainkan dengan 
kaedah li'an kerana li'an telah sabit melalui al-Quran, at-Sunnah dan al-Ijma' dan merupakan 
suatu amalan taabudiah. 


Muzakarah juga menjelaskan bahawa Majma' Fiqh al Islami yang bersidang pada 21-26 
Syawal1422 bersamaan 5-10 Januari 2002 telah memutuskan bahawa untuk mengisbatkan nasab, 
penggunaan DNA dibenarkan dan dilakukan atas perintah mahkamah hanya dalam kes 
pertelingkahan ketidaktahuan nasab anak atas pelbagai sebab, kes kekeliruan atau pertukaran anak di 
hospital atau pusat jagaan, kes bayi tabung uji serta dalam kes anak-anak yang hilang atas sebab 
bencana alam dan sebagainya. 


Penerimaan bukti saintifik di mahkamah syariah pertama kali dilaporkan dalam kes Pendakwa Syarie 
Negeri Sabah Iwn. Rosli bin Abdul Japar (2007). Kes ini berkaitan kesalahan jenayah melakukan 
persetubuhan haram sehingga melahirkan seorang anak luar nikah. Pihak Pendakwa Syarie Negeri Sabah telah 
mengemukakan keterangan pakar dan pembuktian secara saintifik melalui laporan DNA telah dilakukan untuk 
membuktikan kesnya. Ujian DNA dilakukan oleh pakar DNA daripada Jabatan Kimia Malaysia yang juga 
merupakan saksi pendakwaan ketiga dalam kes ini. 


Ujian DNA tersebut dilaksanakan terhadap Hasmawi Abdullah (anak luar nikah), Murni binti 
Muhammad (ibu kandung Hasmawi), dan Rosli bin Abdul Japar (OKT). Hasil ujian mendapati 
terdapat hubungan darah antara Hasmawi dengan OKT. Hakim Mahkamah Tinggi Syariah Keningau 
Sabah telah menerima pembuktian saintifik melalui analisis DNA ini berlandaskan seksyen 86(1) 
Enakmen Keterangan Mahkamah Syariah (Negeri Sabah) 1992 dan juga seksyen 190(1) dan (2) 
Enakmen Prosedur Jenayah Syariah (Negeri Sabah) 1993,3 serta mensabitkan jenayah yang 
dilakukan oleh OKT disebabkan pihak OKT gagal menafikan pembuktian saintifik melalui analisis 
DNA tersebut. OKT dijatuhi hukuman denda sebanyak RM3,000, dan jika gagal membayar denda 
tersebut akan dipenjarakan selama 6 bulan. (Alias Azhar & Abdul Ghafur, 2006) 


5. PENUTUP 


Imam Khatib al-Syarbini pernah menyatakan: Sesungguhnya tabiat manusia suka melakukan 
kezaliman, menyekat (merampas) hak orang lain dan amat sedikit orang yang melihat kesalahan pada 
dirinya sendiri (al-Syarbiniy, 1994, 6: 258). Oleh kerana itu setiap pendakwaan perlu dikukuhkan 
dengan bukti-bukti yang dapat meyakinkan mahkamah dalam membuat keputusan yang tepat. Nas- 
nas syarak tidak pernah mengikat hakim hanya menerima kaedah tertentu sahaja, kerana maksud 
keterangan itu sendiri adalah luas iaitu merangkumi ikrar, syahadah, sumpah dan kaedah-kaedah lain 
termasuklah penggunaan sains dan teknologi. Sekiranya penggunaan sains dan teknologi dapat 
membantu menyelesaikan isu yang menjadi pertikaian, maka sepatutnya ia boleh diterima pakai. 
Berdasarkan nas-nas syarak dan peruntukan undang-undang, jelas menujukkan wujudnya 
pengintegrasian di antara ilmu Naqli, Aqli dan Undang-Undang Keterangan sepertimana yang telah 
diamalkan di Mahkamah di Malaysia. 
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TREND PEMBELAJARAN AL-QURAN MELALUI FACEBOOK 
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Abstrak 


Kajian ini menjelaskan kaedah pembelajaran al-Quran menerusi Facebook semasa negara 
berhadapan dengan pandemik covid-19. Sejak Perintah Kawalan Pergerakan dilaksanakan, 
pembelajaran al-Quran secara bersemuka tidak dapat dilaksanakan bagi mengekang penyebaran 
wabak covid-19. Oleh itu, pembelajaran al-Quran mula beralih kepada pembelajaran secara atas 
talian. Antara platform yang menjadi pilihan bagi tujuan pembelajaran al-Quran adalah Facebook. 
Sehingga kini, terdapat beberapa kelas al-Quran yang dilaksanakan menerusi Facebook dengan 
pendekatan yang pelbagai. Bagi menjalankan kajian ini, kaedah analisis kandungan digunakan bagi 
mengkaji Facebook Page yang popular dan terpilih dalam pengajaran al-Quran. Hasil dapatan kajian 
ini menunjukkan bahawa terdapat tiga peringkat pengajaran dan pembelajaran al-Quran iaitu 
peringkat rendah menawarkan kelas asas mengenal dan membaca al-Quran dengan pendekatan 
Kaedah Iqra? dan Kaedah Baghdadi. Kedua, peringkat pertengahan iaitu Kelas Talaqqi Al-Quran dan 
Bertajwid, manakala yang ketiga adalah kelas al-Quran Peringkat Tinggi iaitu Kelas Tarannum. 


Kata Kunci: Trend, Pembelajaran, al-Quran, Facebook 


Pendahuluan 


Sejak penularan wabak penyakit covid-19 di seluruh pelosok dunia dalam tempoh yang singkat, 
berlaku pelbagai keterbatasan yang perlu dihadapi semasa pandemik ini. Malaysia yang tidak 
terkecuali dalam musibah penyakit ini juga mempunyai cabaran yang sama dengan negara-negara 
yang lain. Bagi membendung wabak ini daripada terus merebak dan kritikal, kerajaan Malaysia telah 
berusaha sedaya upaya mengikuti prosedur-prosedur yang telah disarankan oleh Pertubuhan 
Kesihatan Dunia (WHO) dan nasihat pakar untuk menangani krisis global ini. Oleh itu, Majlis 
Keselamatan Negara telah mengisytiharkan untuk melaksanakan Perintah Kawalan Pergerakan 
(PKP) pada 18 Mac 2020 sehingga tempoh yang ditetapkan 
(https:/www.pmo.gov.my/2020/03/kenyatan-media-mkn-18-mac-2020/). Rentetan daripada perintah 
tersebut, rutin harian manusia telah berubah secara mendadak kerana krisis ini pertama kali terjadi. 
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Hampir kesemua sektor di Malaysia merangkumi politik, ekonomi dan sosial terjejas serta terkesan 
disebabkan penularan wabak ini. Tidak ketinggalan keterbatasan dalam melaksanakan ibadah seperti 
solat jemaah, kelas-kelas pengajian di masjid mahupun di sekolah ataupun pengajian tinggi, sektor 
pekerjaan, perniagaan dan sebagainya. Cabaran dalam menghadapi norma baru ini sedikit demi 
sedikit telah mengubah cara manusia mencari alternatif baharu dan semakin dekat dengan teknologi 
khususnya dalam tempoh pandemik ini. 


Justeru, proses pembelajaran dan pengajaran al-Quran tidak terkecuali menghadapi cabaran yang 
sama. Pembelajaran al-Quran yang biasanya dilaksanakan secara bersemuka telah berubah kepada 
nafas baru terutamamya sejak berlakunya pandemik. Pembelajaran melalui atas talian ini telah 
membuka ruang kepada orang ramai untuk menyertai pelbagai pilihan yang telah disediakan. Oleh 
itu, pengkaji telah mengambil inisiatif utuk menilai beberapa facebook page yang boleh diikuti dan 
sesuai untuk pembelajaran al-Quran secara atas talian. 


Sejarah Pembelajaran al-Quran 


Proses pengajaran dan pembelajaran al-Quran umumnya dilaksanakan secara bersemuka dengan 
menggunakan kaedah talaqqi dan musyafahah. Proses ini telah bermula semenjak penurunan wahyu 
pertama antara Jibril A.S dengan Rasulullah S.AW. Kaedah ini telah diwarisi dari generasi ke 
generasi berabad lamanya. Menurut Jasmi & Che Noh, 2013 intipati pembelajaran al-Quran pada 
zaman Rasulullah S.A.W diukur melalui pembacaan yang betul, maksud yang difahami, hafalan dan 
pengamalan ajaran al-Quran itu sendiri. 


Adapun begitu, melalui usaha dakwah yang dilakukan dan berkembangnya ajaran Islam di serata 
dunia, evolusi pembelajaran al-Quran mula berubah sedikit demi sedikit menurut perkembangan 
semasa seperti pengenalan kepada kaedah Iqra ', al-Baghdadi, Hattawiyyah, Haraki, al-Matien, al- 
Barqi, Qiraati dan sebagainya (Bidin et al., 2018; Jasmi & Che Noh, 2013). Kaedah-kaedah 
pembelajaran ini telah diperkenalkan oleh pengasas masing-masing dalam usaha membantu dan 
menggalakkan masyarakat lebih tertarik untuk mengenal al-quran serta membasmi masyarakat yang 
buta huruf. 


Trend Pembelajaran Semasa 


Teknologi telah banyak membantu dalam kehidupan manusia. Sumbangan teknologi dalam 
pengajaran dan pembelajaran al-Quran telah membuka jalan dan ruang kepada masyarakat untuk 
lebih dekat dengan al-Quran. Penggunaan al-Quran digital yang telah diperkenalkan sejak tahun 
2007 (Almazrooie et al., 2018) seterusnya sedikit demi sedikit telah berubah kepada aplikasi al- 
Quran (Zahari et al., 2017) hingga pelaksanaan pembelajaran atas talian menggunakan radio, 
televisyen, laman web, platform Google Meet, Zoom, Webex, media sosial dan sebagainya. Pada 
asasnya, pembelajaran secara atas talian ini hanya memerlukan capaian internet yang pantas dan 
gajet seperti telefon pintar atau komputer riba. 


Walaupun pada awalnya, pembelajaran atas talian kurang mendapat sambutan oleh sesetengah pihak, 
akan tetapi perubahan yang berlaku seperti dalam krisis pandemik ini telah mendorong masyarakat 
untuk memilih alternatif serta keluar dari kebiasaan. Menurut Mohd Ikram Mohd Nawi et al., 2021, 
satu perbincangan mengenai konsep menggunakan dan meraikan teknologi semasa dalam 
pembelajaran al-Quran telahpun dibincangkan. Antara panduan yang disarankan adalah mempunyai 
para guru yang arif tentang al-Quran, pelajar yang mahir menggunakan peranti teknologi yang 
digunakan serta mencatat dan mengulang ilmu yang telah dipelajari, menggunakan peranti yang baik 
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tanpa sebarang kerosakan, nada suara yang jelas, visual yang jelas dan mengulangi bacaan jika 
berlaku sebarang gangguan semasa proses pengajaran dan pembelajaran. 


Berdasarkan kajian yang dilakukan oleh (Zakariah et al., 2017) pengenalan pembelajaran al-Quran 
menggunakan media elektronik ini telah menyumbang kepada alat bantuan belajar untuk orang buta, 
kanak-kanak autisme, penggunaan translasi ayat al-Quran mengikut bahasa, membantu 
meningkatkan motivasi pelajar dan mengintegrasikan model pembelajaran al-Quran secara atas 
talian. Kajian daripada Nur Atiqah & Noornajihan, 2018 menunjukkan aplikasi Smart Iqra' yang 
dibangunkan dapat membantu penguasaan al-Quran dalam kalangan murid buta serta mengurangkan 
bilangan murid yang buta al-Quran. 


Media sosial seperti Facebook, Instagram, Whatsapp, Telegram dan sebagainya yang dianggap 
sebagai platform sosial semata-mata telah diubah kepada medium pembelajaran. Ini merupakan salah 
satu dakwah yang dapat dilaksanakan di alaf baru. Peranan media sosial sebagai medium dakwah ini 
mampu untuk menghubungkan masyarakat, menuntut ilmu agama, mencari maklumat tentang Islam 
dan mencari maklumat terkini (Noradilah Abdul Wahab et al., 2019). Medium yang diwujudkan ini 
dapat mendorong masyarakat agar sentiasa membaca al-Quran walau dalam apa jua keadaan. Oleh 
itu, kajian ini akan memperkenalkan beberapa platform Facebook Page yang melaksanakan 
pembelajaran al-Quran melalui pendekatan yang pelbagai. Dalam kajian ini, pengkaji telah 
mengelaskan peringkat kelas al-Quran yang boleh diikuti berdasarkan tahap penguasaan al-Quran 
masing-masing. 


Metodologi 

Artikel ini mengunakan kaedah kualitatif iaitu analisis kandungan dan kaedah observasi. Pengkaji 
telah menganalis kelas-kelas al-Quran yang dilaksanakan di Facebook Live menerusi page masing- 
masing berdasarkan waktu yang telah ditetapakan. Metode observasi dipilih bagi mengamati proses 
pengajaran dan pembelajaran al-Quran yang dilaksanakan secara langsung. Data yang diperolehi 
dianalisis dan dikelaskan mengikut standard pengajian sebagai rujukan pemilihan kelas pengajian 
oleh masyarakat. 


Dapatan Kajian 


Setelah penelitian dijalankan, pengkaji dapat menyimpulkan bahawa terdapat tiga kategori kelas al- 
Quran telah diadakan secara secara langsung di Facebook. Kelas-kelas tersebut boleh dibahagikan 
seperti berikut: 


1. Kelas peringkat rendah; iaitu kelas yang mengajar asas pengenalan huruf-huruf al-Quran 
seperti Iqra dan Baghdadi 

2. Kelas peringkat pertengahan; iaitu kelas yang merangkumi tajwid dan tilawah. Guru 
memperdengarkan bacaan al-Quran secara bertajwid. 

3. Kelas peringkat tinggi; iaitu kelas tarannum al-Quran. 


Contoh kategori kelas yang telah dipilih oleh pengkaji adalah: 
1. Kelas Peringkat Rendah 


Kelas peringkat rendah ini adalah kelas yang menitik beratkan pengenalan huruf-huruf dan bacaan 
secara bertajwid. 
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Oh Mudahnya Tajwid- Mengaji Guna Simbole Je 


Facebook ini telah diikuti oleh 120,417 pengikut dan mempunyai sebanyak 82,149 sukaan 
(https:/www.facebook.com/OhMudahnyaTajwid). Kaedah pengajaran yang dilaksanakan melalui laman 
Facebook ini adalah dengan menggunakan pembelajaran tajwid secara bertema melalui video pendek 
yang dimuat naik. Video tersebut bersambung-sambung dari pembelajaran sebelumya menggalakkan 
pelajar untuk menonton video-video sebelumnya. Modul yang digunakan semasa kelas adalah modul 
daripada pengasas Facebook itu sendiri iaitu “Oh Mudahnya Tajwid” oleh Ustaz Arif Asa'ad. 
Modul ini mengajarkan kaedah pembelajaran yang santai dan mudah difahami untuk dipraktikkan. 
Pelajar yang baru belajar boleh membaca al-Quran tanpa perlu menghafal hukum tajwid yang 
banyak, akan tetapi hanya dengan mengingati simbol-simbol yang terdapat dalam al-Quran. Konsep 
pembelajaran seperti ini memudahkan orang awam untuk mengingati dan belajar tentang ilmu tajwid 
dengan durasi video yang dimuat naik hampir antara tiga ke sepuluh minit. Selain itu, laman 
facebook ini membuat siaran langsung bagi bacaan surah al-Kahfi pada setiap hari Jumaat. 





Direct 


Hanya 10 orang/group 
RM250 / 1 bulan 
RM450 / 2 bulan 


G Jadi Penyokong 





SAR aa a Ka 
- A 3Aug * @ 
See what Oh Mudahnya Tajwid - Mengaji Guna VOKAL & 8 HURUF ISTIMEWA 
Simbol Je is doing in Messenger 
LETAKUIDENGANIU) 


Kaedah membaca al-Quran TANPA perlu INGAT 
hukum TAJWID yang banyak, HANYA 
#GunaSimbolJe 


Maklumat lanjut, tekan link bawah ini : 


8 HURUF 
| ISTIMEWA 


3 playlists : 2,762 videos 





Mengaji Best 


Laman Facebook ini dimiliki oleh Pusat Pengajian al-Quran Al-Baghdadi Bandar Pusat Sri 
Permaisuri Cheras dan mula aktif sejak tahun 2015. Laman ini diikuti oleh 54,121 pengikut dan 
mempunyai sebanyak 22,258 sukaan (https:/www.facebook.com/mengajibest/). Pendekatan yang 
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digunakan adalah dengan bacaan Iqra dan al-Quran secara live mengikut masa yang telah ditetapkan. 
Bacaan al-Quran dibaca oleh pengajar terlebih dahulu seterusnya menerangkan hukum tajwid yang 
berkaitan mengikut formula tersendiri. Beberapa kelas telah dibahagikan mengikut tahap 
pembelajaran yang boleh diikuti seperti segmen Quran Pagi Ini, Ulangkaji Iqra, Bacaan Tahlil, 
Yaasin dan al-Mulk serta Surah-surah Pilihan. 


Berikut merupakan jadual kelas bacaan secara siaran langsung yang ditawarkan: 





























Hari Masa Program 
Setiap Hari 7.00- 8.00 Pagi a Ini) 
Setiap Hari | 4.00-5.00 Petang A Iqra) 
Setiap Hari | 10.00- 11.00 Malam a 
Khamis Sana aa Na al-Mulk) 





BEOAL 


(BELAJAR AL QURAN LIVE) 


Mengaji Best 


lo) BECOME A SUPPORTER 


a & Adam, Siti and 22,245 others 
Ca. 





a 
h-@ 


Jom ulangkaji Iqra' (UBI) 


(setiap hari) 








,TOM YAM 
(TAHLIL, YASSIN & AL MULK) 
sop: S00 pm 






oat Ka agi 
PR vu in 
P ma NA Ka 


oo 
www. Mengaji iBest.com 






2. Kelas Peringkat Pertengahan 
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Kelas yang merangkumi tajwid dan tilawah. Guru mengajar dan memperdengarkan bacaan al-Quran 
secara bertajwid. 


Azdan Quranic Centre 


Kelas al-Quran ini mula ditubuhkan pada tahun 2017. Laman Facebook ini mempunyai seramai 1.2 
Juta pengikut dan mendapat sebanyak 389,772 sukaan (https:/www.facebook.com/azdanofficial). 
Sebelum pandemik berlaku, Azdan Quranic Centre melaksanakan kelas pengajian secara bersemuka 
dan atas talian, namun setelah pandemik berlaku, mereka mula memfokuskan pembelajaran di 
Facebook. Kaedah pengajaran al-Quran yang diajarkan adalah daripada modul Azdan itu sendiri 
yang dinamakan teknik “Pasak & Gerak” iaitu kaedah arah tunjuk jari serta menandakan bacaan pada 
hukum-hukum tajwid semasa berlangsungnya pengajian terbsebut. Manakala, beberapa metode telah 
digunakan sepanjang kelas iaitu tadarus al-Quran bersama guru pembimbing, video-video pendek 
berkaitan tajwid, kisah inspirasi bagi galakan membaca al-Quran, bacaan surah-surah pilihan 
bersama penonton dan seminar al-Quran. Tempoh siaran langsung yang berlangsung adalah antara 
15 hingga 50 minit setiap sesi bergantung kepada program setiap sesi. 





Jadual pembelajaran secara langsung yang diadakan di Azdan Quranic Centre adalah seperti berikut: 
































Hari Masa Program 
7.30 Pagi 
Setiap hari | 12.00 Tengahari #NgajiJom 
9.00 Malam 

Setiap hari 4.00 Petang #1Minit1 Tajwid 
Setiap hari - #InspirasiAzdan 

: , : #RutinAzdan 
Senapukan  Eepaa ahah Bacaan yasin &almulk& alwaqiah, surah2pilihan 

Berkala - Seminar sempurna Al-Fatihah 





Azdan Quranic Center 
andi! N & Mengikuti 
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Azdan Qurani 
ISh-@ 


Al-Mulk! bersama 


gan Infaq 


0833 2372 (Maybank -Pertubuhan 






2 a Sn Da Na en pa a ; 
D Sa. ni Sg Gi 


DAYUAU DX 






















Fatehah 


Pusat pengajian ini telah ditubuhkan pada tahun 2014 dan mempunyai lama Facebook dengan 
bilangan 148,290 pengikut dan mendapat sebanyak 54,978 sukaan 
(https:/www.facebook.com/FatehahLearningCentre). Kaedah pembelajaran yang diajarkan adalah 
kaedah Al-Barqy iaitu kaedah yang menggunakan kata kunci dan sebutan asas al-Quran. Semasa 
pembelajaran siaran langsung, bacaan al-Quran diperdengarkan oleh guru terlebih dahulu beserta 
pembelajaran hukum-hukum tajwid yang berkaitan. Kelas pembelajaran secara langsung ini diadakan 
setiap hari dengan slogan 1 hari 1 muka surat pada jam 7.00 Pagi, 3.00 Petang dan 10.00 Malam. 
Bacaan tilawah al-Quran adalah bersambung-sambung mengikut kelas sebelumnya. Tempoh siaran 
langsung yang dilakasanakan lebih kurang 40 hingga 50 minit setiap sesi. Selain itu, pusat pengajian 
ini ada menyediakan sebuah aplikasi pintar mahir tajwid bagi sesiapa yang mengikuti kelas secara 
berbayar. 





Su 
( Fatehah 
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03-4131 9057 


Rangkaian Harga - $ 





Kelas Peringkat Tinggi 


Kelas pada peringkat ini adalah pembelajaran tarannum. 


Page Ustaz Fahmi Empire 


Pusat pengajian tarannum ini ditubuhkan pada 2018 dan aktif berkongsi tentang ilmu tarannum di 
Facebook. Facebook page ini mempunyai 248,882 orang pengikut dan mendapat sebanyak 84,789 
sukaan (https:/www.facebook.com/kelastarannum/?ref-page internal). Kaedah pengajaran ilmu 
tarannum yang digunakan semasa mengajar adalah dengan menggunakan “teknik panahan” iaitu 
mengalunkan bacaan tarannum mengikut anak panah yang telah ditunjukkan pada ayat al-Quran 
yang dibacakan. Platform ini menyediakan kelas secara berbayar dan percuma. Bagi menerangkan 
dan memberikan pendedahan ilmu tarannum kepada masyarakat secara percuma, platform ini 
mengadakan siaran langsung perkongsian berkaitan cara-cara bertarannum dalam tempoh 45 minit 
sehingga satu jam setiap hari Khamis pada jam 6.00 petang menerusi program yang dinamakan 
Tarannum Interaktif bersama penonton. Kelas interaktif ini telah menambat hati ramai penonton 
kerana penonton diberi peluang untuk menghubungi dan memperdengarkan bacaan semasa siaran 
langsung sedang berlangsung. Sesiapa yang berminat untuk belajar tarannum dengan lebih 
mendalam boleh mendaftar kelas khusus bersama Ustaz Fahmi secara atas talian menggunakan 
paltform Zoom. 





Jenis tarannum yang diajar adalah bergantung kepada pihak penganjur. Penonton boleh juga 
mempelajari secara percuma pada sesi tarannum tertentu yang telah dijadualkan oleh Page Ustaz 
Fahmi Empire. Selain itu, facebook page ini juga memuat nasi video-video pendek bacaan ayat al- 
Quran pendek mengikut tarannum yang dipilih dan alunan zikir berdasarkan lengguk tarannum serta 
video dari sesi Zoom bersama pelajar peribadi sebagai perkongsian tambahan. 


Antara sesi pembelajaran yang disiarkan secara percuma di facebook page ini adalah seperti berikut: 


























Hari Masa Program 
Khamis 5.30 Petang | Tarannum Interaktif Bersama Ustaz Abdul Rahman 
Isnin dan Selasa | 5.30 Petang Bacaan Tarannum Pilihan 
Rabu dan Jumaat | 6.00 Petang Jom Belajar Tarannum 
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ga belajar 


f ustazfahmiempire I-Quran dengan suara-suara kamu 


ne) X m. ) R (E3) RABU & JUMAAT 
"4 USTAZ FAHMI Empire Serama - 


6.00 PETANG 
USTAZ AIMAN RIDHWAN La 


pa - 
#PUSAT PENGAJIAN TARANNUM PILIHAN NO 1 MALAYSIA (f) asadullah UFE Selangor - HQ (() asadullahufehq 














era 


an 


SURAH AL ZALZALAH 
P TARANNUM JIHARKAH 
Sea KHAMS/530PTG 


BERSAMA 
ISTAZAH HADIRAH 


(7) 5.30 PETANG 


hOMOSI kelas tarannum RM100 Hubungi/Whatsapp 011 1126 6106 - Malaysia | £ 


tukar (P) asadulah UFE Selangor HQ (@ msrdulahutng 





PA aa ap a a 


Kesimpulan 

Facebook yang dulunya dianggap sebagai medium bersosial sahaja, kini telah berubah menjadi satu 
paltform yang sangat bermanfaat termasuklah umat Islam. Penggunaan teknologi dalam membantu 
proses pengajran dan pembelajaran memberikan impak dan kesan yang positif kepada sesiapa yang 
mengambil manfaat daripadanya. Walaupun pembelajaran melalui atas talian menjadi satu alternatif 
baharu, namun semua pihak haruslah meraikan konsep dan kaedah secara Talaqqi dan Musyafahah 
yang telah disampaikan oleh para ulama terdahulu bagi menjaga kesucian dan kemulian al-Quran. 
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Abstrak 


Al-Quran merupakan mukjizat Nabi muhammad saw yang paling utama. Membaca, memahami dan 
beramal dengannya adalah termasuk dalam ibadat yang amat dituntut dalam agama Islam. Justeru, 
bacaan secara tarannum dan memperindahkan seni suara terhadapnya adalah tidak terkeluar dari 
dalam konteks ini. Ini akan menyerlahkan lagi sinar mukjizat tersebut kepada ummat. Artikel ini 
bertujuan untuk memperkenalkan tokoh qari tersohor negara Mesir Syaikh Mustafa Ismail. Artikel 
ini juga melihat sejauh mana metodologi yang digunapakai oleh beliau dalam mempersembahkan 
bacaan yang menjadi ikutan para qari seluruh dunia khususnya di Malaysia. 


Kata kunci : al-Quran, tarannum, Mustafa, tahsin, metodologi. 


Pendahuluan 


Ilmu tarannum AlQuran adalah suatu ilmu yang berkait dengan tahsin bacaan dan tilawah. Ia sangat 
berkait dengan tokoh-tokoh tertentu dalam bidang ini. Antara tokoh utama yang menjadi topik 
perbahasan ialah Syaikh Mustafa Ismail, seorang qari masyhur di Mesir. Bahkan beliau diberi 
pengiktirafan yang istimewa di kalangan ahli tarannum kerana kebolehan dan kepakarannya dalam 
bidang ini. 


Nama Dan Kelahiran 


Nama penuh beliau ialah Mustafa Muhammad al-Mursi Ibrahim Isma'il. Masyhur dengan nama 
“Syaikh Mustafa Isma'“il”.Dilahirkan pada 17 Jun 1905 Masihi bersamaan 4 Rabi'ul Akhir 1323 
Hijrah di sebuah perkampungan pertanian yang bernama “Mit Ghazal” Markaz al-Santah di Wilayah 
Barat, Tanta, Mesir. (Shukri al-Qadi, 2001) Jarak antara tempat kelahiran beliau dengan bandar Tanta 
ialah 8 kilometer dan jarak Tantadengan ibu kota Kaherah pula adalah lebih kurang 300 
kilometer.(Kamal Najmi, 1992). Kawasan perkampungan beliau terkenal hingga sekarang dengan 
tempat kuttab-kuttab huffaz al-Quran, belajar membaca, ilmu tajwid, ilmu qira ''atdan talaqqi Kitab- 
kitab. Kuttab-kuttabini telah mengeluarkan setiap tahun lebih kurang 100 orang pelajar untuk 
menyambung ke peringkat ibtida 'i di Universiti al-Azhar.(Khalid Isa, 2019) 


Gelaran 
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Beliau digelar dengan beberapa gelaran, antaranya(Tariq Khalil, 1994) 
Imam al-Qurra'. 

Al-Qari Awwal al-Misr. 

Amir al-Qurra'. 

Al-Qari al-Maliki. 

Al-Qari al-Awwal Fi al- “Alam. 

Umdah al-Qurra'. 

Al-Qari al-Azhar 

Al-Qari al- “Abqariy 


Peru 


Semasa kecil, sudah pasti ibu bapa beliau menjadi madrasah dan guru pertama untuknya. 
Diajar dan didik dengan akhlak Islamiyah dan asas-asas ilmu Islam. Menurut datuk beliau, pada 
zaman kanak-kanak, Shaykh Mustafa Isma'il suka bermain hoki. Beliau disifatkan sebagai seorang 
kanak-kanak yang nakal dan suka duduk menyendiri di bawah pokok sambil membaca al-Quran 
dengan mengangkatkan suara yang kuat dan lantang. Bacaan beliau didengari oleh orang ramai yang 
berada disekeliling kemudian lantas mereka datang berkumpul untuk mendengar bacaannya. 


Shaykh Mustafa Isma'il menghafaz al-Quran semenjak kecil lagi iaitu ketika berusia 6 tahun di 
Kuttab'” kampungnya.'* Di mana bapa beliau telah menghantar ke Kuttab (Madrasah Tahfiz) 
Shaykh “Abd al-Rahman Abu al-“Aynayn dan berguru dengannya. Di sana beliau belajar selama 2 
tahun untuk mempelajari al-Quran, menulis dan sempat menghafaz satu perempat juzuk al- 
Quran.(Kamal Najmi, 1992) 


Kemudian ketika berusia 8 tahun,beliau menyambung pula pengajiannya di Kuttab Shaykh 
“Abdullah Shahatah yang berhampiran dengan rumah keluarga beliau. Di situlah beliau dapat 
menyempurnakan hafazan al-Quran secara keseluruhanya 30 juzuk dan dapat membaca al-Quran 
dengan baik serta mahir dalam penulisan dan pembacaan pada umur 10 tahun. 


Pada saat itu, Shaykh Mustafa Isma'il mula menghafal ilmu-ilmu yang telah dipelajari sebelum 
ini dan mengulang hafalan al-Quran dan sering membaca al-Quran di rumahnya setiap hari. Pada 
suatu hari Shaykh Mustafa Isma'il membaca al-Quran di rumahnya, maka didengari oleh datuk dan 
ayahnya, namunayahnya melihat bahawa bacaan beliau ada potensi untuk pergi lebih jauh lagi dan 
mereka berhasrat untuk menghantar Shaykh Mustafa Isma'il belajar lebih mantap dan secara 
mendalam lagi tentang ilmu-ilmu al-Quran dari segi tarannum dan ilmu tajwid. 


Ketika berusia 15 tahun, sampai masanya beliau keluar dari kampungnya bermusafir mencari 
ilmu untuk menyambung pengajian pula di Ma*had al-DiniTanta. Sebelum menyambung ke Ma'had 
tersebut, datuk beliau menyuruh menghafaz dahulu matan-matan yang berkaitan dengan al-Quran 
sehingga ingat dan mahir. Di sana beliau telah mempelajari ilmu-ilmu syariah, bahasa Arab dan 
ilmu-ilmu yang lain sehingga beliau berjaya memperolehi ijazah.(al-Haluji Hasan, 2005) 


107 Sekolah belajar asas agama terutama al-Quran. 
' Ilyas b. Ahmad Husayn b. Sulayman al-Barmawi, Imta “ al-Fudala' Bitarajim al-Qurra' Fima Bad al-Qarn al- 
Thamin al-Hijri,(al-Madinah al-Munawwarah: Dar al-Nadwah al-*Alamiyyah, 2000), 2: 388. 
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Guru-guru 
Syaykh Mustafa Isma'il juga mempunyai guru-guru yang terlibat secara tidak langsung yang 


memberi tunjuk ajar, nasihat dan pandangan kepada beliau dalam dunia tilawah khususnya tarannum 
al-Quran. Di antara mereka ialah(shukri al-Qadi, 2001) 


1. Shaykh “Ali Muhammad al-Dabba'. 
2. Shaykh Muhammad Rifa'at. 

3. Shaykh MuhammadSayfi. 

4. Shaykh Muhammad Salamah. 

5. Shaykh “Abd Fattah Syi'“sya'i. 
Murid 


Oleh kerana Shaykh Mustafa Isma'*il merupakan seorang ulama qurra' yang masyhur dalam bidang 
tarannum melebihi 50 tahun, maka sudah pastilah beliaumempunyai murid-murid yang hebat pernah 
berguru dan bertalaqqi dengannya. 


Di antara anak-anak murid beliau yang sangat masyhur terkenal di seluruh dunia, iaitu: 


1. Syaikh Fathi al-Maliji. 


Nama penuh beliau ialah FathiHasan Muhammad Hasan al-Maliji. Beliau masyhur dengan nama 
“Syaykh Fathi al-Maliji”. Dilahirkan pada 5 September 1943 di kampung al-Habsh Markaz al- 
Ibrahimiyah Wilayah Timur Mesir.Beliau merupakan salah anak murid Shaykh Mustafa Isma'il 
yang paling akrab dan gaya, uslub alunan, suara, irama tarannum yang tidak ubah sepertinya.(Khalid 
Isa, 2019) 


2. Syaikh Mustafa Ghalwasy 


Beliau dilahirkan pada hari khamis 5 julai 1938 di Tanta Barat. Sejak dari kecil beliau adalah 
seorang peminat al-Quran dan tarannum. Beliau menghafaz al-Quran pada usia kecil iaitu sekitar 12 
tahun. Kebetulannya latar belakang keluarga beliau adalah dari kalangan huffaz al-Quran. 

Beliau belajar dengan beberapa orang guru al-Quran di Tanta dan menekuni bacaan qari qari 
terkenal sebelumnya seperti Muhammad Rif'at, Mustafa Isma'1l dan “Abd al-Bastt. 

Beliau meneruskan rasmi bacaan qari terkenal di masjid Husayn'*”? iaitu membaca al-Quran 
sebelum solat waktu dan sebelum solat Jumaat. Terpilih memperdengarkan bacaan di sana adalah 
pengiktirafan yang besar bagi seorang qari. Beliau meninggal dunia 4 Febuari 2016.(Lukman, 2020) 


109 Masjid al-Husayn adalah sebuah masjid yang dibina pada tahun 1154M. Masjid ini terletak di Kaherah, Mesir, berhampiran 
dengan bazar Khan El-Khalili. Ia dianggap sebagai salah satu tempat Islam yang paling dihormati di Mesir. Lihat “Al-Hussein 
Mosque”, laman sesawang Wikipedia, https://en.wikipedia.org/wiki/Al-Hussein Mosque. Masjid ini dibina di atas pemakaman 
khalifah Fatimiyyah, walaupun ini tidak dipastikan berdasar arkeologi tapak tersebut. Ia dinamakan sempena nama cucu Nabi 
Muhammad SAW, Husayn ibn “All. Syiah percaya bahawa kepala Husayn dikebumikan dibawah masjid tersebut. Kompleks ini 
termasuk sebuah makam, yang bermula dari pembinaan asal masjid pada tahun 1154. Lihat Caroline Williams, Islamic 
Monuments in Cairo: The Practical Guide (Kaherah: American University in Cairo Press, 2002), 193-194. Bangunan itu dibina 
semula pada abad ke-19 dengan seni bina dipengaruhi oleh seni bina Revolusi Gothik. Hari ini, masjid menempatkan beberapa 
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3. Syaikh Dr. Ahmad Nu'ayna'. 


Nama penuh beliau ialah Ahmad Ahmad Nu'“ayna'. Lahir pada 15 Mac tahun 1954 di Markaz 
Matubis Kafar al-Shaykh, Mesir. Beliau digelar sebagai Shaykh “Tabib” kerana beliau adalah 
seorang doktor kanak-kanak yang memiliki ijazah dan master dalam bidang ini. Beliau 
merupakansalah seorang anak murid Shaykh Mustafa Isma'il yang begitu masyhur dalam tilawah al- 
Quran sekarang ini di Mesir bahkan di seluruh dunia.(Khalid Isa, 2019) 


Metodologi Tarannum 


Metodologi tarannum bermaksud iaitu kaedah atau sistem bacaan kepuraan berdasarkan prinsip ilmu 
tarannum. Ia sangat penting kerana tanpa kaedah dan prinsip yang betul maka bacaan tersebut tidak 
akan menghasilkan tahsin. Tahsin yang dimaksudkan ialah kaedah-kaedah yang menghasilkan 
bacaan yang merdu serta memberi sentuhan ketenangan kepada pembaca dan pendengar. Apabila 
kita mendengar seorang qari membaca AlQuran, yang merdu dan baik bacaannya, dia tidak hanya 
terhasil dari suara yang baik sahaja, bahkan ia disebabkan oleh metodologi yang dibincangkan 
ini. Begitu juga, suara yang baik tanpa kaedah dan metodologi yang betul tidak menghasilkan 
bacaan tahsin yang menarik. 


Metodologi Bacaan tarannum 


Syaikh Mustafa Ismail kebiasaannya memulakan persembahan bacaannya dengan tarannum 
Bayyati.(Lukman, 2010). Umumnya semua para qari masyhur memulakan dengan Bayyati. Ini 
kerana ia amat bersesuaian dengan tahap suara qarar dan melambangkan kerehatan dan kelapangan 
suara ketika memulakan bacaan. Walaupun tidak menjadi kesalahan untuk memulakan mana-mana 
tarannum, namun kecenderungan setiap qari juga menjadi suatu perkiraan. 


Dalam kepelbagaian bacaan syaikh, beliau juga ada memulakan dengan tarannum yang lain iaitu 
tarannum Rast. Antara keistimewaan beliau adalah membaca harakat tarannum Bayyati dalam kadar 
masa yang panjang dan ia melibatkan belasan harakat namun dengan variasi berbeza. 


Para qari, pada umumnya, hanya akan membaca tarannum Bayyati antara 5 dan 6 harakat sahaja dan 
kemudian berpindah kepada tarannum yang lain. 


Kemahiran syaikh dapat dilihat bila beliau mampu mempersembahkan tarannum Al-Quran dalam 
melebihi setengah jam dengan kepelbagaian tarannum. 


1- Harakat 


barang yang bersejarah dan serta terdapat manuskrip lengkap al-Quran yang tertua. Lihat “The “Qur'an of 'Uthman” at the Al- 
Hussein Mosque, Cairo, Egypt, From 1st / 2nd Century Hijra”, lama sesawang Islamic Awareness, https://www.islamic- 
awareness.org/quran/text/mss/hussein 





495 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Harakat ialah gaya alunan sesuatu tarannum yang tersusun daripada beberapa qit'ah''* dengan 
mahattah''! yang tertentu. 


Perbezaan di antara Harakat Tajwid dan Tarannum 


Harakat tarannum dan harakat tajwid mempunyai perbezaan ketara. Namun keduanya mempunyai 
peranan yang besar dalam bacaan AlQuran. Jika keduanya dipadukan dengan baik, ia akan 
menghasilkan bacaan yang menarik dan berseni. 


a) Harakat Tajwid 
Harakat tajwid ialah berkenaan kadar panjang dan pendek suatu bacaan. Ia seperti mad-mad tertentu 
yang panjangnya 2, 4,5, atau 6 harakat. Kadar ini bergantung kepada mad yang terdapat dalam 
bacaan ayat-ayat AlQuran.(lukman, 2010) 

Ukuran panjang ini pula adalah berdasarkan gerak jari membuka genggaman atau menutupnya. 
Ia pula bergantung kepada kecepatan kadar bacaan seseorang qari. (Abdullah alQari, 1994) 





























Harakat Istilah 
1 | Satu 
2 |Dua Qasr 
3 |Empat Tawassut 
4 |Enam Mad 





b) Harakat Tarannum 

Gaya alunan tarannum yang tersusun daripada beberapa qit'ah dengan mahattahnya yang tertentu. 
Untuk membina sesebuah tarannum maka ia memerlukan sekurang-kurangnya 4 harakat yang 
sempurna. Jika ia melebihi 4 harakat yang maka ia dikira bonus yang melengkapi tarannum 
tersebut. (Haji Muhammd haji Yusuf, 1992) 


Setiap harakat mempunyai peranan khusus. Dalam memahami peranan ini, seorang qari atau 
qariah perlu memahirkan diri dalam setiap harakat tersebut. Ia berhubungkait tentang kemahiran dan 
kefahaman yang jitu agar tidak bercampur aduk dan berulang yang disebut takrir. 


Susunan harakat adalah seperti berikut : 
1. harakat pertama -hendaklah disesuaikan dengan harakat yang terakhir pada tarannum 
sebelumnya, sama ada gaya, fabaqah dan susunannya 


2. harakat kedua — ianya merupakan harakat rangsangan kepada harakat berikutnya. 

3. harakat ketiga — ianya merupakan harakat jawa 

4. b (tinggi) kepada kepada suatu tarannum. 

5. harakat keempat — ianya merupakan harakat jawab al- jawab (tertinggi) kepada 
sesuatu tarannum. 

6. harakat kelima — ianya merupakan harakat persediaan untuk menurun 


110 Gaya potongan tarannum dihujung sesuatu harakat. 
111 Diterangkan di dalam topik mahattah. 
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7. harakat keenam — ia merupakan harakat penutup kepada sesuatu tarannum.(Nik 
Jaafar,1998) 


Tarannum Bayyati pembukaan tidak perlu di akhiri dengan harakat penutup. Ini kerana terdapat 
tarannum lain yang akan dibawa oleh para qari selepas tarannum Bayyati. 

Tiap-tiap tarannum hendaklah ditutup dengan tarannumnya yang tersendiri kecuali perpindahan 
tarannum yang dibuat secara wuslah al-mumathalah. Penamat sesuatu persembahan bacaan biasanya 
diakhiri dengan tarannum Bayyati sebagai penutup. 

Syaikh Mustafa Ismail adalah seorang qari yang mempunyai kemahiran dan kepakaran tinggi 
dalam hal susunan harakat. Beliau seringnya tidak menyusun harakat seperti sepatutnya namun 
masih kelihatan amat unik dan menarik. Contohnya, beliau memulakan harakat Nawwah dalam 
beberapa harakat kemudian menaikkannya kepada jawabul jawab dan kemudian qarar. Ini adalah 
suatu kelainan yang ddilakukan oleh beliau dan memberi kesan yang luar biasa dalam persembahan 
tarannum. 


2- Wuslah al-Mumathalah 
Wuslah al-Mumathalah ialah suatu gaya harakat yang bercampur dari dua air tarannum yang 
berlainan. (Noordin Idris, 2009) Ianya terdapat dalam dua bentuk yang berbeza: 

a) Gaya harakat yang dicampurkan antara dua irama tarannum (air tarannum) yang berlainan. 
Sebagai contoh seorang qari berada pada tarannum jaharkah. Beliau mencampurkan harakat 
jawab dengan tarannum Saba. Namun dihujung harakat tersebut ia kembali kepada tarannum 
jaharkah. 

b) Perpindahan satu tarannum ke satu tarannum yang lain dalam satu harakat. Ini bermaksud 
seorang qari melakukan satu tarannum dan terus berpindah kepada tarannum yang lain tanpa 
kembali kepada tarannum asal. 

Kedua-dua kaedah diatas mempunyai nilai tersendiri dalam ilmu tarannum. Ia akan menambah 
elok sesuatu jalan bacaan dan tarannum. Dalam kaedah Majlis Tilawah Al-Quran ia diberi markah 
istimewa sekiranya seorang qari dapat melakukan wuslah al-mumathalah dengan baik. 

Biasanya harakat yang dibaca seringkali menjadi kaku, beku dan tumpul setelah beberapa 
tarannum yang dibawa secara berasingan. Jadi kaedah untuk menghidupkan semula setiap harakah 
ini ialah dengan wuslah al-mumathalah. 

Syaikh Mustafa Ismail seringnya mempelbagaikan kaedah wuslah al-mumathalah bertujuan 
supaya teknik bacaan sentiasa segar. 


3- Mahattah 


Mahattah ialah gaya penghujung sesuatu harakat secara bertaranum setiap qari yang menamatkan 
sesuatu harakat dalam bacaannya hendaklah memilih mahattah yang betul. Pemilihan mahattah yang 
betul akan menunjukkan keserasian antara harakat, tidak canggung di dalam ilmu suara, tidak 
merosakkan kemerduan dan keserasian antara setiap ayat. 


Mahattah yang salah akan menyebabkan harakat tarannum yang seterusnya akan terkesan. Sebagai 
contoh, seorang qari yang memilih mahattah yang salah seperti meninggikan suara dihujung 
bacaan. Walhal sepatutnya dia menurunkan suaranya dengan tujuan untuk menamatkan bacaan 
tersebut. 
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Sekiranya ia berlaku di dalam sembahyang maka ia akan merencatkan emosi ahli jemaah yang solat 
bersama-sama kerana menganggap bahawa ia akan meneruskan bacaan sedangkan imam memilih 
untuk ruku”. 


Dengan itu, semestinya seorang qari memilih mahattah yang betul di dalam bacaan AlQuran dan ini 
adalah termasuk di dalam syarat tahsin AlQuran. 


4- Tabaqah 
Tabaqah ialah suatu tingkatan atau tahap suara yang yang berkaitan dengan sesuatu tarannum yang 
tertentu.!!? 


Suara seseorang mempunyai beberapa tabaqah atau tingkatan iaitu: 

1) tingkatan suara yang paling rendah iaitu suara yang keluar dari rongga dada dan perut. Ini 
dinamakan suara tahap qarar.!'? 

2) Tingkatan suara yang sederhana serta meninggi sedikit berbanding dengan suara qarar. Ia 
keluar dari sebelah atas dada sehingga ke leher. Ia dinamakan suara tahap nawwah.''* 

3) Tingkatan suara yang tinggi. Ia keluar dari rongga leher sehingga rongga hidung dan 
dinamakan suara tahap jawab.''” 

4) Tingkatan suara tertinggi iaitu suara yang keluar dari rongga hidung sehingga rongga kepala 
iaitu dinamakan tahap jawab al-jawab. 

5) Tingkatan suara yang menurun yang dinamakan dengan nuziil. 

6) Tingkatan suara rendah iaitu garar sebagai penutup sesuatu tarannum. 


Pengetahuan mengenai fabaqah amat penting kepada seorang qari yang ingin bertarannum. Ini 
keranan tfabaqah berperanan memberi tenaga dan peningkatan suara yang sesuai kepada sesuatu 
bacaan. Jika tidak, bacaan tersebut tidak dapat dikatakan bertarannum dan kelihatan hambar tidak 
bermaya. 

Kepelbagaian tabaqah ini dilakukan dengan amat baik oleh Mustafa Ghalwasy. Beliau tidak 
akan menggunakan tabaqah yang sama pada setiap harakat bahkan mengadunkannya dalam variasi 
yang berbeza. Ia menjadi pendengar tidak jemu walaupun bacaan beliau telah melangkau setengah 
jam lebih. 


5- Ikhtilal al-Lahn 

Ikhtilal al-lahn ialah kesumbangan nada suara yang disengajakan mengikut irama dan tabaqah suatu 
tarannum. Ia berlaku dalam dua keadaan :''* 

a) kesumbangan suara yang disengajakan atau terkawal. Kesumbangan seperti ini sangat 


dikehendaki dalam mempersembahkan suatu tarannum atau harakat. 


112 Haji Mohammad bin Haji Yusuf, “Pengajian Al-Quran Berlagu di Kelantan: Sejarah dan Perkembangannya,” 44. 
113 Suara asas yang rendah. 


114 Nawwah adalah dari bahasa Arab (s$) yang bermaksud naik atau meninggi. Menurut Nik Jaafar, ia juga dikatakan dari perkataan 


Nawah ( 3s ) yang bermaksud biji tamar. Ia digunakan demikian kerana dalam bentuk kiasan iaitu dari biji tamar akan 


berkembang biak menjadi pohon tamar yang besar. Begitu juga halnya dengan tabaqah nawah yang merupakan pemangkin 
kepada harakat seterusnya. Lihat Muhammad bin Mukarram Ibn Manzur, Lisan al-“Arab (Beirut: Dar al-Sadir, 1983), 10:34 

115 Jawab ialah istilah yang merujuk kepada suara tahap ketiga. Ia di sebut suara tahap tinggi. Ia dikatakan demikian kerana dalam 
ilmu tarannum jawaban kepada suatu tahap suara sepatutnya lebih tinggi dari tahap yang sebelumnya. 

116 Hj Hasan Musa, Johan Antarabangsa, Majlis Tilawah Al-Quran Malaysia tahun 1964, dalam temubual dengan penulis, 10 jun 
2009. 
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b) Kesumbangan suara yang berlaku tanpa kawalan dan tidak sengaja. Keadaan ini mencacatkan 

harakat, tarannum atau fabaqah suara seseorang qari.'!” 

Pada asasnya, sumbang suara dan lagu walau bagaimana keadaan sekalipun akan mencacatkan 
suara dan tarannum. Namun, dalam ilmu tarannum masih ada sumbang yang dinilai baik iaitu 
sumbang sengaja dan terkawal. 

Persoalannya, kenapa perlu diperbincangkan ke tahap sumbang sengaja ini. Tidakkah ia 
mencacatkan bacaan Al-Quran itu sendiri? 

Nik Jaafar memberi alasan bahawa sumbang suara adalah fitrah manusia. Hampir setiap qari 
yang bertarannum pasti berlaku sumbang tidak sengaja. Apatah lagi mereka yang tidak bertarannum. 
Keadah ilmu tarannum menerima fitrah manusia ini dengan menunjukkan jalan untuk membaiki 
sumbang tersebut. Ini bereti sekiranya berlaku sumbang, biarlah kesumbangan itu dalam keadaan 
baik dan tidak merosakkan jatidiri bacaan Al-Quran.''* 

Begitulah juga halnya dengan wuslah al-mumathalah. Hampir setiap ketika seorang qari 
membaca Al-Quran dengan perpindahan tarannum dengan sengaja atau tidak. Ilmu tarannum 
mengajar supaya perpindahan ilmu tersebut menurut kaedah yang sepatutnya. 


6- Burdah yang menarik 
Burdah ialah bunga-bunga atau getaran suara yang bersesuaian dan menarik ketika mengalunkan 
bacaan tarannum.'"” Ianya terbahagi kepada 2 jenis: 
a) Burdah asli iaitu getaran suara secara semulajadi. 
Burdah ini dimiliki oleh setiap orang namun ia berbeza dari sifat-sifat burdah sama ada kasar 
atau halus, keras atau lembut, serta banyak atau sedikit. Ia tidak menjadi perkiraan yang besar 
dalam ilmu tarannum kerana umum memilikinya. 
b) Burdah sina i iaitu bunga-bunga tarannum yang sengaja disusun dan digubah mengikut 
kehandak sesuatu tarannum. Burdah inilah yang menjadi perbincangan dalam ilmu tarannum. 
Ini kerana setiap qari mesti mengguna kebolehan suara yang ada untuk membentuk burdah 
yang sesuai dan menarik dalam bacaannnya.'*? 
Burdah yang menarik bukanlah bermaksud ia mesti banyak iaitu dalam setiap pergerakan suara 
mesti terdapat burdah. Namun yang dikehendaki ialah kesesuaian burdah dan di mana ia dibuat. 
Sebagai perbandingan, seorang wanita yang suka memilih pakaian bercorak bunga-bungaan 
tidaklah bermaksud bahawa pakaiannya mesti penuh dengan corak bunga dari hujung ramput hingga 
hujung kaki. Sekiranya demikian, ia akan kelihatan melampau dan tidak cantik. Kadang-kadang 
sekuntum bunga ditudung lebih menarik dari kuntuman bunga yang banyak.'*! 
Begitulah juga halnya dengan burdah. Ia mestilah sesuai tanpa mengira banyak atau sedikit. 
7- Tariq yang tersendiri 
Antara keistimewaan Syaikh Mustafa adalah gaya unik dan alunan tersendiri tanpa dipengaruhi oleh 
tariq qari yang lain. Bahkan beliau telah mencipta tariq yang sukar diatasi oleh qari lain sehingga 


n7 Ibid. 

118 Nik jaafar Nik Ismail, Hakim tilawah Al-Quran peringkat antarabangsa selama 1990 hingga kini, dalam temubual dengan penulis, 
11 jun 2009. 

119 Setina Ismail, Johan Antarabangsa, Majlis Tilawah Al-Quran Malaysia tahun 1966, dalam temubual dengan penulis, 15 mei 2009. 

120 Setina Ismail, Johan Antarabangsa, Majlis Tilawah Al-Quran Malaysia tahun 1966, dalam temubual dengan penulis, 15 mei 
2009. 

1221 Nik jaafar Nik Ismail, Hakim tilawah Al-Quran peringkat antarabangsa selama 1990 hingga kini, dalam temubual dengan penulis, 
11 jun 2009. 
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sebahagian mereka menggelarkannya dengan gelaran qari ulung sepanjang zaman. Dari situ ia 
dinamakan tariq Mustafa Ismail. 


Mustafa Ismail kebiasaannya akan memulakan ayat dengan tarannum Bayyati dengan harakat 
banyak, melebihi 10 harakat. Bacaan beliau kelihatan lambat “panas” namun setelah berpindah 
kepada tarannum Bayyati Husaini, ia kelihatan istimewa dan mempunyai kelainan harakat yang tidak 
dipunyai oleh qari yang lain. Beliau akan berpindah kepada hijaz, nahawan, rast dan lain-lain dengan 
teratur dan menarik. 

Antara keistimewaan lain beliau adalah gaya harakat yang pelbagai dan tidak mampu ditandingi 
oleh qari sezaman bahkan sehingga ke hari ini.(lukman, 2020) 

8- Wazan 


Wazan bererti kedudukan imbangan suara antara harakat harakat tarannum. Seseorang 
pembaca al-quran akan membaca dengan beberapa harakat. Apabila dia berpindah kepada satu 
harakat yang lain maka dia mestilah mengawal kedudukan imbangan suara tersebut. Ia sama ada 
dalam perpindahan harakat atau pun perpindahan satu tarannum ke satu tarannum yang lain. Dalam 
sudut istilah ahli Taranum, ia dipanggil “air lagu” atau menyamakan nada suara yang disebut 
wazan. Sekiranya seorang qari tersalah dalam wazan maka ia adalah kesalahan yang dikira sebagai 
sumbang suara. Sumbang suara ini pula, dikira sebagai kecacatan di dalam bacaan tarannum. 


Kecacatan di dalam wazan ini, tidaklah menjadi suatu isu besar kepada orang awam. Namun 
bagi seorang qari, aa akan menyebabkan kesan yang mendalam kepada persembahan bacaan 
AlQuran 


Penutup 


Syaikh Mustafa Ismail adalah qari ulung dalam ilmu tarannum alQuran. Beliau menggabungjalinkan 
tarannum, suara dan dan tariq yang menarik. Tariq yang dicipta beliau telah menjadi ikutan seluruh 
qari dunia hingga hari ini. Hampir tidak kedapatan seorang qari yang dipengaruhi oleh tariq Syaikh 
Mustafa Ismail. Justeru pengkajian lanjut tentang metodologi beliau harus diteliti oleh para pengkaji. 
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Abstrak 


AlQuran adalah kitab luar biasa yang dianugerahkan kepada Nabi Muhammad saw. Bahkan ia 
merupakan mukjizat tertinggi yang mengatasi semua kitab sepanjang umur dunia ini. 
Keistimewaannya amat jelas iaitu tilawah setiap patah perkataannya, bahkan hurufnya sahaja sudah 
diganjari pahala tertentu dan termasuk amal ibadat yang amat dituntut. Justeru, rentetan bacaan yang 
baik dan mempunyai sifat tahsin adalah sebahagian dari tuntutan tersebut. Tambahan pula, gaya 
bacaan yang baik memerlukan kaedah yang tuntas disebut sebagai metodologi dalam ilmu tarannum 
atau maqamat. Dengan itu, artikel ini membahaskan tentang kaedah metodologi yang betul dalam 
ilmu tarannum alQuran. 


Kata kunci : al-Quran, tarannum,tahsin, tilawah, metodologi. 


Pendahuluan 


Ilmu tarannum adalah adalah suatu ilmu yang telah wujud zaman sebelum Islam lagi. Hakikat nya 
Islam membenarkan mu ini hiasi setelah al-quran diturunkan kepada Nabi saw. 


Asas di dalam ilmu tarannum ini Nabi saw 
Antaranya ialah anjuran Rasulullah saw, 
du dis Di 
Maksudnya : Allah swt tidak mendengar (dengan penuh perhatian) terhadap 


sesuatu sebagaimana Allah swt mendengar kepada seorang nabi yang 
melagukan (tarannum) Al-Quran. (alBukhari, 1345h). 


Daripada hadis ini dapat difahami dengan jelas bahawa Nabi saw menganjurkan baik secara 
bertaranum. 


Bahkan bacaan al-quran yang elok menambah seri bacaan al-quran tersebut dan yang akan 
menunjukkan kelemahan AlQuran kitab sangat mulia kerana ia kalam Allah dengan itu hubungan di 
antara kedua-duanya taranum dan Tilawah AlQuran adalah sangat kuat dan jelas. 


2.0 Sejarah Ilmu Tarannum 
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Dari sudut sejarah, ilmu tarannum sudah bertapak sejak sebelum zaman Nabi saw. Ianya dikenali 
sebagai ilmu lagu atau maqamat yang selalu dialunkan oleh bangsa Arab. Sebagaimana yang 
diketahui masyarakat arab adalah bangsa yang sangat menyukai hiburan dan bunyi-bunyian yang 
baik. bahkan sehingga ke hari ini mereka masih meneruskan budaya tersebut. 


Setiap bangsa mempunyai cara dan alatan untuk menghiburkan diri masing-masing. sebagai contoh 
masyarakat Cina mempunyai kecapi, India pula mempunyai gendang, masyarakat Melayu 
mempunyai kompang dan masyarakat Arab mempunyai seruling. 


Begitulah cara mereka menunjukkan suasana kegembiraan dan hiburan yang telah menjadi budaya 
dikalangan setiap bangsa. 


Selagi mana ia menuruti lunas-lunas yang dibenarkan oleh agama Islam, maka tiada halangan untuk 
orang Islam berhibur di dalam batas-batas yang dibenarkan. Bahkan Nabi saw menyebutkan didalam 
sebuah hadis, agar umatnya merehatkan diri kerana ada waktu dan masanya kita merasa keletihan 
dan jemu. Pada ketika itu kita perlu mencari hiburan atau kerehatan yang dibenarkan di dalam 
Islam. 


Bertarannum pula adalah termasuk salah satu cabang untuk berhibur dalam ruang lingkup yang betul. 


Sabda Rasulullah saw 
il dl Si a, 


Maksudnya : Rehatkanlah hati kamu seketika kemudian pada ketika yang lain 
pula(al-Munawi, 1356h) 


Masyarakat Arab juga digambarkan mempunyai Pelbagai bentuk nyanyian ini termasuk Allah 
nyanyian ketika santai dan berehat juga nyayian bersama kumpulan masyarakat dan juga Nyanyian 
dalam bentuk meratap ketika hari pengkebumian.(al-said Labib, 1970Om) 


Ibnu al-arabi mengatakan bahawa masyarakat Arab suka menyanyi bertaranum sama ada ketika 
bermusafir ataupun ketika berehat bersantai di halaman rumah mereka. (Ibn alAthir, 1963) 


Tabiat ini dipanggil budaya Arab dan Nabi saw tidaklah menghalang budaya ini. hanya Baginda saw 
mengubah dan menghalakan keseronokan berhibur itu kepada AlQuran.(al-asqalani, 1414h) 


Bila di telusuri sejarah, sesungguhnya budaya bertarannum ini tidak hanya wujud pada zaman 
Nabi saw bahkan ya telah diketahui diamalkan oleh Nabi Allah Daud Alaihissalam ketika membaca 
kitab Zabur. 


Maksudnya : Bahawa nabi Dawud &#& membaca kitab Zabur dengan 70 tarannum lagu (al-Asqalani, 
1414h) 
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Baginda diberi mukjizat dengan suara yang sangat merdu yang boleh menghilangkan kesakitan, 
Menenangkan jiwa sehingga haiwan haiwan di daratan mahupun di lautan akan berdiam diri penuh 
khusyuk mendengar bacaan Baginda Alaihissalam. (al-Asqalani, 1414h) 


Hakikat ini juga berlaku pada zaman Nabi saw kerana beberapa sahabat Baginda saw memang 
diketahui adalah merupakan para cari yang di iktiraf Baginda saw. Mereka adalah Ibn Mas'ud, Abu 
Musa al-Asy “ari, Salim mawla Abi Huzayfah,Ubay bin Ka“b,Mu'“adh bin Jabal, Usayd bin Hudayr 
dan lain-lain (Muslim,1995) (Nawawi 1392h) 


Metodologi Tarannum 


Metodologi tarannum bermaksud iaitu kaedah atau sistem bacaan kepuraan berdasarkan prinsip ilmu 
tarannum. Ia sangat penting kerana tanpa kaedah dan prinsip yang betul maka bacaan tersebut tidak 
akan menghasilkan tahsin. Tahsin yang dimaksudkan ialah kaedah-kaedah yang menghasilkan 
bacaan yang merdu serta memberi sentuhan ketenangan kepada pembaca dan pendengar. Apabila 
kita mendengar seorang qari membaca AlQuran, yang merdu dan baik bacaannya, dia tidak hanya 
terhasil dari suara yang baik sahaja, bahkan ia disebabkan oleh metodologi yang dibincangkan 
ini. Begitu juga, suara yang baik tanpa kaedah dan metodologi yang betul tidak menghasilkan 
bacaan tahsin yang menarik. 


Dalam ilmu tarannum, metodologi ini dikenali dengan beberapa istilah tertentu seperti 
berikut: 


Harakat 


Harakat sesuatu tarannum adalah gaya dan kaedah bacaan pada sesuatu ayat terdiri daripada 
beberapa qit“ah dan mahattah. 


Istilah harakat juga digunakan di dalam ilmu tajwid AlQuran. Namun ia adalah memberi makna 
berbeza. 


Perbezaan harakat tajwid dan tarannum 





Harakat tajwid Harakat tarannum 

1 |Ia bermaksud bacaan yang perlu | Ia tidak berkaitan panjang dan 
dipanjangkan sama ada 2,4,5 | pendek 

atau enam 
2 |Ukurannya dikira berdasarkan | Ia dikira berdasarkan gerakan 
gerakan jari sama ada membuka |! qit“ah. 

gerakan menbuka atau 
menutupnya. 

3 |Harakat adalah berkait dengan | Kebiasaan satu harakat terdapat 3 
mad yang sudah ditentukan | qit*ah ke atas. 

kadarnya dalam ilmu tajwid. 
Misalnya lazim adalah 6 harakat 
sementara mad wajib muttasil 
adalah 4 adan 5 harakat 
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Dalam bacaan al-quran secara bertaranum biasanya mempunyai 4 harakat dibawa oleh seorang Qari. 
Setiap harakat pula mempunyai peranannya yang tersendiri. 


Harakat pertama : ia dipanggil harakat pembukaan kebiasaan akan menggunakan tabaqah qarar. 
Harakat yang kedua : iaitu harakat yang dikira rangsangan oleh suara yang menaik sedikit 
Harakat yang ketiga : iaitu harakat yang diistilahkan sebagai jawab. 


Harakat yang keempat : iaitu harakat yang disebut sebagai jawabul jawab. Ia kebiasaannya akan 
menggunakan suara tertinggi. 


Harakat yang kelima : iaitu merupakan harakat menurun atau diistilahkan sebagai nuzul. 
Harakat keenam : iaitu harakat penutup dalam suatu tarannum. 


Kaedah lain yang diguna pakai ialah tarannum bayati di permulaan tidak diakhiri dengan harakat 
penutup. Ini kerana kebiasaaannya seorang Qari akan menyambungkan bacaan dengan tarannum 
yang lain seperti Saba, Hijaz dan Nahawan bergantung kepada kecenderungan suara seorang qari. 


Walaubagaimana pun, dalam kaedah musabaqah AlQuran yang diamal di Malaysia, seorang Qari 
mesti membuka dan menutup persembahan bacaan dengan tarannum yang sama. 


Tabaqah 
Tabaqah bermaksud kedudukan atau tingkatan suara semasa suatu tarannum dipersembahkan 
Suara mempunyai beberapa tingkatan : 


Pertama : suara Qarar iaitu suara yang amat rendah (low key). Kebiasaan suara ini tidak begitu stabil 
dan sukar untuk dialunkan secara burdah yang baik. Ia sangat kelihatan dipengaruhi oleh suara dada. 


Kedua : suara nawwah'”” iaitu suara diangkat sedikit dan dipengaruhi suara bahagian leher. 
Tingkatan suara ini adalah paling biasa digunakan oleh orang awam khususnya untuk 
berkomunikasi. Bahkan untuk suara seorang qari, suara ini juga adalah suara yang paling dominan 
dalam persembahan tarannum. Ini kerana ia akan merehat bacaan dan mengurang tekanan nada 
tinggi seorang qari. 


Ketiga : suara jawab'?* iaitu tabaqah yang meninggi dan ia dipengaruhi suara rongga hidung. Suara 
ini ada tekanan meninggi dan memerlukan tenaga dan udara yang lebih dari arah perut. 


Keempat : tingkatan suara tertinggi yang dipanggil jawabul jawab. Suara ini dipengaruhi suara 
rongga kepala. Tabaqah ini adalah iatimewa kepada seorang qari. Ini kerana ia memerlukan kekuatan 


122 Nawwah adalah dari bahasa Arab (*5) yang bermaksud naik atau meninggi. Menurut Dato Haji ustaz Nik Jaafar, ia 
juga dikatakan dari perkataan Nawah (| 3!) yang bermaksud biji tamar. Ia digunakan demikian kerana dalam bentuk 
kiasan iaitu dari biji tamar akan berkembang biak menjadi pohon tamar yang besar. Begitu juga halnya dengan tabaqah 
nawah yang merupakan pemangkin kepada harakat seterusnya 

128 Jawab ialah istilah yang merujuk kepada suara tahap ketiga. Ia di sebut suara tahap tinggi. Ia dikatakan demikian 
kerana dalam ilmu tarannum jawaban kepada suatu tahap suara sepatutnya lebih tinggi dari tahap yang sebelumnya. 
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suara dan tenaga untuk melantunkannya. Begitu pula seorang qari mesti mengawal jalan tarannum 
agar ia tidak lari dari tahsin yang elok di kalangan ahlinya. 


Kelima : tingkatan suara nuzul dan qarar adalah merupakan ulangan kepada suara nawwah dan qarar. 
Ini adalah penyempurnaan kepada kaedah tabaqah dalam ilmu tarannum. 


Perbincangan tabaqah suara adalah perbahasan dari pakar-pakar ilmu tarannum yang menekuni 
bidang ini. Mungkin ada kesepakatan di kalangan mereka dan ada juga perselisihan. Ini seperti 
pengistilahan qarar, nawwah dan lainnya. 


Ada sebahagian pakar ilmu tarannum ditimur tengah menamakan denga qarar dan qarar alqarar. 


Namun perbezaaan ini tidaklah merencatkan kontek ilmu ini bahawa mereka sepakat dalam 
kewujudan tabaqah suara di kalangan qari AlQuran. 


Mahattah 


Mahattah ialah gaya penghujung sesuatu harakat secara bertaranum setiap qari yang menamatkan 
sesuatu harakat dalam bacaannya hendaklah memilih mahattah yang betul. Pemilihan mahattah yang 
betul akan menunjukkan keserasian antara harakat, tidak canggung di dalam ilmu suara, tidak 
merosakkan kemerduan dan keserasian antara setiap ayat. 


Mahattah yang salah akan menyebabkan harakat tarannum yang seterusnya akan terkesan. Sebagai 
contoh, seorang qari yang memilih mahattah yang salah seperti meninggikan suara dihujung 
bacaan. Walhal sepatutnya dia menurunkan suaranya dengan tujuan untuk menamatkan bacaan 
tersebut. 


Sekiranya ia berlaku di dalam sembahyang maka ia akan merencatkan emosi ahli jemaah yang solat 
bersama-sama kerana menganggap bahawa ia akan meneruskan bacaan sedangkan imam memilih 
untuk ruku”. 


Dengan itu, semestinya seorang qari memilih mahattah yang betul di dalam bacaan AlQuran dan ini 
adalah termasuk di dalam syarat tahsin AlQuran. 


Qit'ah 
Qit“ah ialah gaya gerakan tarannum yang paling pendek tanpa mahattah yang tertentu. 


Setiap qari yang membaca al-Quran secara bertarannum akan melakukan gerakan tarannum dan 
harakat yang tertentu. Harakat tersebut pula akan terdiri daripada Qit“ah dan mahattah yang tertentu 
pula. Qit“ah adalah suatu gerakan tarannum yang paling pendek. Ini difahami semasa mempelajari 
kaedah ilmu tarannum kerana ia melibatkan kefahaman gerakan seni suara semasa mengalunkan 
suatu ayat al-quran. 
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Terdapat dua jenis Qit*ah : 


1- Qit“ah yang menggunakan wakaf berdasarkan kalimah atau ayat. 
2- Qit“ah yang menyambung beberapa ayat atau kalimah yang pendek sehingga menemui mahattah 
yang betul. 


Qit“ah dalam ayat atau perkataan yang pendek, biasanya dilakukan ketika membaca ayat-ayat 
Qisar'?* yang pendek seperti di dalam surah surah pada juzuk yang ke-30. Begitu juga Qit'ah 
dilakukan kepada ayat-ayat yang menimbulkan soalan seperti apakah kamu tidak berfikir? 


Adapun Qit*ah yang dilaksanakan dengan menyambung beberapa ayat, ini adalah seperti membaca 
surah al-Duha yang menyambung tiga atau empat ayat sehinggalah menyelesaikan satu harakah 
dengan mahattah yang sempurna. 


Qit“ah mempunyai peranan yang sangat penting kerana tanpa Qit“ah, bacaan akan menjadi seperti 
satu lapisan sahaja. Tiada gerakan suara dan irama tarannum yang akan mempengaruhi kemerduan 
dan tahap tahsin al-Quran.Namun seorang qari perlu berhati-hati kerana ilmu tarannum memerlukan 
talaqqi dan musyafahah supaya qit“ah itu tetap termasuk di dalam kaedah ilmu tarannum AlQuran. 


Burdah 


Burdah adalah bermaksud renik-renik atau bungaan suara yang menarik serta sesuai ketika 
mengalunkan bacaan tarannum AlQuran. Burdah ini terhasil dari intonasi suara dan irama serta 
gerakan suara yang betul dari seorang qari AlQuran. 


Ia terbahagi dua jenis : 


1- Burdah asli iaitu burdah yang terjadi secara semulajadi. Ia dinamakan sedemikian kerana 
setiap qari memiliki burdah ini. Ia hanya berbeza dari sudut sifatnya sahaja. Seorang Qari 
mungkin mempunyai burdah suara seperti keras dan lembut, manakala seorang Qari yang lain 
mempunyai burdah suara yang bersifat kasar dan halus. 


Begitu pula seorang Qari yang lain mempunyai renik-renik suara yang banyak 
getarnya. Jadi, ia berkadaran dengan sifat suara asal kepada seorang qari. Burdah seperti 
ini tidaklah menjadi perkiraan besar di dalam ilmu tarannum kerana ia memang wujud secara 
asal atau semula jadi. 


2- Burdah Sina“iy iaitu renik-renik atau bungaan suara yang sengaja digubah dan disusun 
mengikut kaedah ilmu tarannum. ia akan kelihatan sangat menarik apabila burdah ini 


digubah dengan betul. Ia sama ada berdasarkan kepada perkataan atau ayat yang dialunkan 
dengan irama tarannum yang tertentu dan tidak lari daripada kaedah ilmu tarannum. 


124 Ayat ayat pendek 
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Burdah Inilah yang menjadi perbincangan kepada ilmu tarannum. Ini kerana di samping 
kelunakan suara, maka ada kaedah yang tertentu untuk memperelokkan suara dan jalan 
tarannum yang dialunkan. 


Pada hakikatnya, burdah yang baik tidaklah bergantung kepada banyak atau sedikit. Ia tidak 
semestinya pada setiap harakat. Penentuannya Bergantung kepada kesesuaian pada ayat atau tabaqah 
yang dibawa. 


Sebagai perbandingan, seorang wanita suka kepada bunga-bungaan kerana ia akan kelihatan cantik 
dengan hiasan tersebut. Namun, seorang wanita tidak akan menghiasi pakaiannya dengan bunga- 
bungaan pada keseluruhan pakaiannya. Sekiranya dia berbuat demikian maka ia akan kelihatan pelik 
dan tidak menarik. Boleh jadi ia akan menghiasi dengan sekuntum bunga sahaja bahkan ia sudah 
pun kelihatan cantik begitu. Ringkasnya, banyak atau sedikit adalah perkara nisbi dan ia bergantung 
kepada kesesuaian dan cara alunan tarannum dipersembahkan. 


Al-Wuslah al-Mumathalah 


Al-Wuslah al-Mumathalah adalah suatu gaya harakat atau air lagu yang bercampur dengan dua 
tarannum yang berbeza. Ia terjadi dalam dua keadaan : 


1- Dua tarannum digabungkan dalam satu harakat. Pada hakikatnya ia adalah dua tarannum 
yang berbeza. Namun digabungkan untuk tujuan memperelokkannya. 


Sebagai contoh seorang qari membaca tarannum nahawand kemudian berpindah kepada 
tarannum Rast. Qari tersebut kekal di dalam tarannum Rast hingga akhir tanpa kembali 
semula kepada tarannum nahawand. 


2- Dua taranum berbeza digabung dalam satu harakat. seorang qari berpindah dari satu 
tarannum kepada tarannum yang kedua, namun di hujung harakat, dia kembali kepada 
tarannum yang pertama. 


Sebagai contoh, seorang Qari mengalunkan tarannum Rast kemudian berpindah kepada 
tarannum sikah, namun di hujungnya dia kembali semula ke tarannum Rast. 


Kedua-dua kaedah tersebut memberi nilai yang tersendiri dalam alunan tarannum. Ini kerana ia 
menambah elok sesuatu harakat tarannum yang dipersembahkan. Bahkan di dalam musabaqah 
AlQuran, ia dinilai sebagai istimewa. Namun kaedah ini memerlukan kemahiran serta latihan yang 
berterusan. ini kerana sebarang kesilapan akan merosakkan bacaan bahkan menjadi lebih buruk 
berbanding dengan qari yang tidak melakukan al-Wuslah al-Mumathalah. 
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Realitinya, apabila seorang qari mempersembahkan bacaan secara berterusan, maka lama-kelamaan 
bacaan akan menjadi hambar, tumpul dan tidak menarik. Disinilah peranan al-Wuslah al-Mumathalah 
sangat kelihatan iaitu menghidupkan kembali harakat yang kelihatan lemah tersebut. 


Ikhtilal al-lahn 


Ikhtilal al-lahn bermaksud kesumbangan pada suara yang dilakukan dengan sengaja oleh seorang qari 
berdasarkan kepada tabaqah dan irama sesuautu taranum. Ia terjadi dalam dua keadaan : 


1- Kesumbangan yang berlaku secara sengaja. Ia disyaratkan terkawal dan menarik. kaedah 
seperti ini sangat dikehendaki di dalam persembahan bacaan tarannum. Ini kerana ia 
menambah lagi keelokan tahsin AlQuran. 


2- Kesumbangan nada suara secara tidak sengaja. Ini sudah tentu merosakkan serta 
mencacatkan tarannum serta harakat dalam persembahan bacaan. 


Secara asasnya, setiap kesumbangan sama ada suara terbakar harakat dan lain-lain adalah dikira 
mencacatkan alunan tarannum AlQuran. Namun disana terdapat kesumbangan yang dikira baik 
terkawal dan menarik dalam ilmu tarannum AlQuran. 


Ia seperti corak lukisan pada sehelai kertas. Lukisan memerlukan kepada pelbagai warna. Terkadang 
warna tersebut dicampurkan untuk menunjukkan variasi yang lebih baik tapi sekiranya campuran 
warna tersebut kelihatan aneh dan asing maka dia telah menghilangkan kecantikan lukisan tersebut 
secara keseluruhan. Begitulah juga halnya dengan Ikhtilal al-lahn. 


Persoalannya, Perlukah perbincangan untuk menghiasi ilmu tarannum AlQuran sampai ke tahap 
sumbang nada suara secara sengaja ini? 


Perkara ini telah dibincangkan di kalangan ahli bidang tarannum yang mengatakan bahawa, pada 
hakikatnya seorang qari AlQuran telah membaca AlQuran dan berkali-kali telah melakukan sumbang 
nada suara ini. Ini bererti, sama ada ini disentuh atau tidak maka, khalayak akan tetap melakukan 
kesalahan iktilal al-lahn secara tidak sengaja. 


Dengan itu, perbincangan Ikhtilal al-Iahn sebenarnya membantu para Qari untuk memperbetulkan 
kaedah suara ketika membaca AlQuran dan bahkan ini adalah satu tuntutan daripada Nabi saw 
“hiasilah AlQuran dengan suara kamu”.(Abadi,1968) 


Wazan 


Wazan bermaksud satu timbangan suara antara harakat-harakat tarannum. Seorang qari akan 
membaca Al-Quran berdasarkan kepada beberapa harakat. Setiap harakat tersebut mesti memenuhi 
kriteria tarannum dalam persoalan harakat. Setiap perpindahan harakat, seorang qari mesti 
menyamakan nada suara ataupun air lagunya dan ini dipanggil wazan. Sekiranya wazan tersebut 
salah maka ia akan melahirkan kesumbangan suara. Sumbang suara ini adalah dikira kecacatan 
dalam ilmu tarannum. 
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Walaupun kesumbangan suara ini tidak mencacatkan untuk bacaan orang awam, namun ia menjadi 
kecacatan kepada seseorang yang berkemampuan namun sengaja membiarkan ia berlaku. 


Kesimpulan 


Metodologi tarannum adalah asas yang sangat penting untuk persembahan bacaan tarannum AlQuran 
yang bersifat tahsin. Seorang qari tidak mungkin dapat mencapai bacaan yang baik sekiranya ia 
meninggalkan metodologi yang dibincangkan. 


Masih terdapat beberapa metodologi yang lebih mendetail, namun ianya adalah dikira cabangan 
kepada metodologi yang telah dibincangkan. 
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Abstrak 


Antara kumpulan sesat yang sering mendapat perhatian Quran dengan memberikan mereka pelbagai 
hujah agar mereka sedar tentang kesilapan dan kesesatan mereka adalah golongan Nasrani atau yang 
lebih dikenali sebagai penganut agama Kristian. Mereka telah menyekutukan Allah dengan 
mendakwa bahawa Nabi Isa AS adalah anak-Nya, percaya kepada tuhan yang tiga dan juga 
melakukan pelbagai kesilapan lain. Jika diteliti pada metode-metode yang digunakan oleh Quran 
dalam menyampaikan hujah-hujahnya kepada mereka, didapati ia tidak menggunakan suatu metode 
tertentu, akan tetapi dengan menggunakan pelbagai metode. Justeru, kertas kerja ini cuba 
menganalisa metode-metode yang digunakan Quran dalam berhujah dengan golongan Nasrani dan 
mendedahkannya. Antara metode yang digunakan Quran dalam berhujah adalah metode penceritaan, 
Silogisme, Reductio Ad Absurdum, Apagogik dan sebagainya. Metode-metode yang digunakan 
Quran dalam penyempaikan hujah kepada golongan Nasrani perlu menjadi model dan panduan 
kepada umat Islam untuk mereka berhujah dengan orang yang menyimpang daripada jalan yang 
benar. 


Kata kunci: metode, quran, hujah, kristian, Nasrani, Isa. 
1. Pendahuluan 


Selain golongan musyrikin dan Yahudi, golongan yang sesat yang banyak disebutkan dalam Quran 
adalah golongan Nasrani atau penganut agama kristian. Allah SWT banyak kali menyebutkan 
tentang mereka dan akidah dalam Quran sama bertujuan untuk menjelaskan tentang kesesatan 
mereka kepada umat Islam atau memberi hujah kepada golongan Nasrani tentang hakikat sebenar 
akidah mereka. 


Golongan Nasrani adalah mereka yang beriman dengan ajaran Nabi Isa AS yang merupakan ajaran 
kesinambungan daripada ajaran Nabi Musa AS (al-Juhani et al., 1999, hlm 537) Tetapi mereka telah 
tersesat dengan menjadikan Nabi Isa sebagai anak Allah dan mereka tidak beriman dengan risalah 
yang dibawa oleh Nabi Muhammad SAW. Malah sesetengah mereka lebih sesat lagi dengan 
mendakwa Nabi Isa AS adalah tuhan (al-Qurtubi, 1953, jld. 6, hlm. 98). Selain itu, mereka turut 
mendakwa dengan pelbagai dakwaan tentang ajaran mereka yang tiada asalnya dalam agama mereka. 


Bentuk kesesatan mereka yang terlalu serius, terutamanya dakwaan majoriti mereka bahawa Nabi Isa 
AS adalah anak Allah. Allah SWT banyak menegur kesesatan mereka dalam Quran dalam banyak 
surah dan ayat dengan memberikan penjelasan tentang keadaan perkara yang sebenar. Hal ini 
menunjukkan bahawa Allah SWT amat mengambil berat tentang kesesatan mereka dan Dia tidak 
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membiarkan mereka dalam kesesatan. Justeru jika diperhatikan, hanya Nabi Isa AS, iaitu nabi yang 
mereka mengakui sebagai anak tuhan, satu-satunya nabi yang kisahnya disebutkan sejak sebelum 
kelahirannya. Bahkan bukan itu sahaja, terdapat kisah lain berkaitan beliau seperti kisah keluarga 
beliau; nenek, ibu, bapa saudara dan kisah-kisah lain berkaitan dakwahnya dan dialognya dengan 
Allah SWT pada hari akhirat tentang kesesatan kaumnya. Ayat-ayat berkaitan kisah beliau disebut 
berulang-ulang kali dalam dalam pelbagai konteks untuk menunjukkan bahawa masalah kaumnya 
adalah serius dan perlu dibetulkan. 


Jika diperhatikan dalam ayat-ayat yang menceritakan tentang kisah Nabi Isa AS dan ayat-ayat yang 
menjelaskan tentang kesesatan kaumnya, dapat dilihat bahawa Quran menggunakan pelbagai metode 
penghujahan dalam meyakinkan mereka tentang kebenaran Allah dan kesesatan mereka. 


Penghujahan adalah satu pendekatan yang digunakan Quran bagi menangani masalah akidah yang 
dihadapi oleh golongan Nasrani. Firman Allah SWT yang bermaksud: 


“Dan janganlah kamu berbahas dengan Ahli Kitab melainkan dengan cara yang 
lebih baik, kecuali orang-orang yang berlaku zalim di antara mereka; dan 
katakanlah (kepada mereka): “Kami beriman kepada (Al-Quran) yang diturunkan 
kepada kami dan kepada (Taurat dan Injil) yang diturunkan kepada kamu; dan 
Tuhan kami, juga Tuhan kamu, adalah Satu; dan kepadaNyalah, kami patuh 
dengan berserah diri.” ( Surah al- “Ankabut, ayat 46.) 


Dalam ayat ini, Quran melarang umat Islam daripada berdebat dengan golongan Nasrani kecuali 
dengan cara yang baik. Cara yang baik adalah dengan niat yang ikhlas, berilmu, beradab dan 
menatijahkan natijah yang baik (Al-AlMa'iy, 1984, hlm. 50, al-Qasim, 1994, hlm. 157). Manakala cara 
yang tidak baik adalah dengan kekecohan, tanpa ilmu dan menyembunyikan kebenaran (Al-AlMa'iy, 
1984, hlm. 63). Berhujah dengan cara yang baik tersebut bukan sahaja disarankan, malah Quran 
sendiri menunjukkan cara tersebut iaitu dalam pelbagai metode. Justeru kertas kerja ini cuba 
menjelaskan tentang metode-metode yang digunakan oleh Quran dalam berhujah dengan golongan 
Nasrani iaitu bagi menzahirkan kebaikan metode-metode tersebut serta mendedahkan keampuhannya 
dalam berhujah dengan golongan Nasrani. 


2. Metode Quran dalam Menyampaikan Hujah kepada Penganut Agama Kristian 


Terdapat pelbagai metode yang digunakan Quran dalam berhujah dengan golongan Nasrani. Metode- 
metode itu sama ada dalam bentuk akal, emosi dan motivasi. Berikut dipaparkan metode-metode 
yang digunakan oleh Quran dalam berdebat dengan golongan Nasrani: 


2.1. Metode Penceritaan 


Penceritaan adalah mengkisahkan cerita. Terdapat banyak kisah yang terdapat dalam Quran 
sepertimana diketahui umum. Ia dibawakan bagi tujuan yang pelbagai. Antaranya untuk dijadikan 
pengajaran dan tauladan oleh manusia (al-Qattan, 2000, hlm. 301-302) atau untuk memunculkan 
semangat, perasaan empati dan membangkitkan emosi orang yang mendengarnya sehinggu 
mereka meniru hal-hal baik dalam kisah-kisah tersebut (Zanal, 2000). 
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Antara kisah yang terdapat dalamnya adalah kisah Nabi Isa AS. Kisah beliau merupakan antara kisah 
yang agak berlainan dengan kisah-kisah lain dalam Quran dan agak panjang. Hal ini kerana beliau 
merupakan satu-satunya nabi yang kisah hidupnya diceritakan semenjak sebelum beliau lahir 
sehingga ketika beliau bertemu Allah SWT di hari akhirat. Kisah beliau disebut dalam Quran pada 
surah Al Imran (ayat 33-58), surah Maryam (ayat 16-36) dan surah al-Maidah (ayat 116-120). 
Pendetailan tentang kisah-kisah beliau semenjak sebelum beliau lahir seolah-olahnya bukan sahaja 
hendak menunjukkan kekuasaan Allah pada kelahiran beliau sahaja, tetapi juga untuk memberi 
tauladan kepada orang lain tentang ketaatan keluarga beliau, malah untuk menunjukkan tentang 
keseriusan masalah golongan yang menganggap beliau sebagai anak tuhan atau tuhan. 


Dalam kisah-kisah tersebut, terdapat banyak situasi, contohnya doa nenenda beliau, dialog ibu beliau 
bersama malaikat, kelahiran beliau tanpa bapa, dialog beliau dengan kaum beliau serta pelbagai kisah 
lagi. Kisah-kisah ini diceritakan secara terperinci dalam ayat-ayat tersebut bukan sahaja sebagai bukti 
kekuasaan Allah dan untuk menjadi pengetahuan dan tauladan bagi orang beriman, malah juga 
sebagai hujah kepada golongan Nasrani. Kisah-kisah tersebut diceritakan secara terperinci agar lebih 
jelas keadaan beliau yang sebenar dan agar mereka tidak menjadikannya sebagai tuhan. 


2.2. Metode Silogisme 


Metode ini adalah bentuk logik. Istilah Silogisme (Syllogism) berasal dari bahasa Yunani yang 
bererti “mengumpul untuk difikir, dikira dan disimpulkan" (Syllogism t.t.) Silogisme adalah logik 
yang berbentuk deduktif yang terdiri dari premis utama, premis kecil, dan kesimpulan. Kata sifat 
(suku kata) juga dikenali sebagai argumen kategorik atau silogisme kategorik standard (Purwanto, 
2019). Contoh silogisme: 


Premis utama: Semua penghuni penjara adalah penjenayah. 
Premis kecil: Abu adalah penghuni penjara. 
Kesimpulan: Oleh itu, Abu adalah penjenayah. 


Quran menggunakan metode silogisme dalam berhujah dengan golongan nasrani pada ayat firman 
Allah SWT yang bermaksud seperti berikut: 


“Sesungguhnya perbandingan (kejadian) Nabi Isa di sisi Allah adalah sama 
seperti (kejadian) Nabi Adam. Allah telah menciptakan Adam dari tanah lalu 
berfirman kepadanya: “Jadilah engkau!” maka menjadilah ia.” (Surah Al Imran, 
ayat 59) 


Dalam ayat ini, Allah menyamakan Nabi Isa AS dengan Nabi Adam AS. Kedua-duanya tidak 
berbapa. Malah Nabi Adam AS diciptakan tanpa ibu dan bapa. Sedangkan Nabi Isa AS hanya tidak 
berbapa sahaja. Mereka adalah sama pada makhluk ciptaan tanpa bapa. Justeru jika Nabi Adam AS 
tidak dianggap sebagai anak tuhan maka secara logiknya Isa AS juga bukan anak tuhan. 


2.3. Metode Menuntut Bukti Tentang Dakwaan 
Menuntut bukti dalam berhujah tentang dakwaan adalah meminta pihak yang mendakwa tentang 


sesuatu dakwaan agar membawakan bukti terhadap dakwaan mereka. Jika mereka gagal untuk 
membawakan bukti terhadap dakwaan mereka bererti dakwaan mereka adalah tidak berasas dan 
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hanya semata-mata dakwaan yang kosong. Justeru segala pegangan yang diasaskan atas dakwaan 
tersebut juga adalah palsu. Contoh demikian itu adalah firman Allah SWT yang bermaksud: 


Dan mereka (Yahudi dan Nasrani) berkata pula: “Tidak sekali-kali akan masuk 
Syurga melainkan orang-orang yang berugama Yahudi atau Nasrani”. Yang 
demikian itu hanyalah angan-angan mereka sahaja. Katakanlah (wahai 
Muhammad): “Bawalah kemari keterangan-keterangan yang (membuktikan 
kebenaran) apa yang kamu katakan itu, jika betul kamu orang-orang yang 
benar. ”( Surah al-Baqarah, ayat 111) 


Dalam ayat ini, pertama Allah menempelak mereka dengan mengatakan dakwaan mereka merupakan 
angan-angan mereka. Kedua Allah SWT menyuruh Nabi Muhammad SAW agar menuntut bukti 
daripada mereka tentang dakwaan mereka yang hanya mereka sahaja yang akan masuk syurga. 
Tuntutan ini adalah satu cabaran supaya mereka membuktikan dakwaan mereka. Apabila mereka 
gagal menunjukkan bukti tersebut, maka dakwaan mereka adalah tidak berasas dan pegangan yang 
diasaskan atas dakwaan tersebut juga menjadi palsu. 


Metode ini juga digunakan Quran ke atas mereka pada surah yang sama pada ayat 135-140. 


2.4. Metode Menafikan Dakwaan Yang Salah Dengan Menegaskan Perkara 
Yang Sebalikknya. 


Contoh 1, firman Allah SWT: 


“Wahai Ahli kitab (Yahudi dan Nasrani)! Janganlah kamu melampaui batas dalam 
perkara ugama kamu, dan janganlah kamu mengatakan sesuatu terhadap Allah 
melainkan yang benar; sesungguhnya Al Masih Isa ibni Maryam itu hanya 
seorang pesuruh Allah dan Kalimah Allah yang telah disampaikanNya kepada 
Maryam, dan (ia juga tiupan) roh daripadaNya. Maka berimanlah kamu kepada 
Allah dan Rasul-rasulNya, dan janganlah kamu mengatakan: “(Tuhan itu) tiga”. 
Berhentilah (daripada mengatakan yang demikian), supaya menjadi kebaikan bagi 
kamu. Hanyasanya Allah ialah Tuhan Yang Maha Esa, Maha Suci Allah daripada 
mempunyai anak. Bagi Allah jualah segala yang ada di langit dan yang ada di 
bumi. Dan cukuplah menjadi Pengawal (Yang Mentadbirkan sekalian 
makhlukNya).” (Surah Al-Nisa', ayat 171) 


Contoh 2 firman Allah SWT: 


“Demi sesungguhnya, kafirlah orang-orang yang berkata: “Bahawasanya Allah 
ialah Al-Masih Ibni Maryam) katakanlah (wahai Muhammad): “(Dakwaan itu 
tidak benar) kerana siapakah yang dapat menahan (seksa) dari Allah sedikit jua 
pun kalau Ia mahu membinasakan Al-Masih Ibni Maryam beserta ibunya dan 
orang-orang yang ada di muka bumi semuanya?” Dan (ingatlah) bagi Allah 
jualah kuasa pemerintahan langit dan bumi dan segala yang ada di antara 
keduanya. Ia menciptakan apa jua yang dikehendakiNya. Dan (ingatlah) Allah 
Maha Kuasa atas tiap-tiap sesuatu.” (Surah al-Maidah, ayat 17) 
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Dalam ayat-ayat ini, Allah menafikan dakwaan mereka yang salah bahawa Isa AS adalah anak-Nya, 
malah Dia bukan sahaja menjelaskan perkara yang sebenar tetapi juga turut memberikan penegasan 
yang kuat tentang perkara yang sebaliknya, iaitu Dia tidak mempunyai anak. 


Metode ini juga digunakan ke atas mereka pada surah yang sama pada ayat 73 dan 76. 
2.5. Metode Mendedahkan Kesalahan Dengan Menggunakan Fakta Sejarah 


Selain menggunakan hujah logik serta penegasan tentang keadaan yang sebenar, Quran juga 
menggunakan metode mendedahkan kepalsuan mereka dengan menggunakan fakta sejarah. 


Contoh firman Allah SWT: 


“Dan orang-orang Yahudi berkata: “Uzair ialah anak Allah” dan orang-orang 
Nasrani berkata: “Al-Masih ialah anak Allah”. Demikianlah perkataan mereka 
dengan mulut mereka sendiri, (iaitu) mereka menyamai perkataan orang-orang 
kafir dahulu; semoga Allah binasakan mereka. Bagaimanakah mereka boleh 
berpaling dari kebenaran? ” (Surah al-Taubah, ayat 30) 


Dalam ayat ini, Allah mendedahkan fakta sejarah bahawa akidah yang dipercayai dan dipegang oleh 
mereka ada persamaannya dengan apa yang dianuti dan diamalkan oleh orang kafir sebelum mereka, 
iaitu agama paganism. Bermaksud golongan Nasrani meniru akidah dan pegangan agama orang lain. 
Banyak kajian yang telah membuktikan bahawa akidah mereka adalah saduran daripada agama lain. 
Akidah-akidah seperti triniti, anak tuhan, perayaan hari natal dan sebagainya, adalah berasal daripada 
ajaran paganism yang turut menganuti kepercayaan tersebut sebelum mereka (Frend, W. H. C. 1984, 
King, t.t.). 


Walaupun golongan yang ditiru tidak dijelaskan secara terperinci oleh Quran kerana bukan fokusnya 
untuk memperincikan semua perkara. Namun, pendedahan ini dapat dibuktikan. 


Selain akidah-akidah mereka tersebut, satu lagi amalan yang ditambah ke dalam agama mereka yang 
pada asalnya tidak terdapat dalam agama itu. Amalan tersebut adalah “Rahbaniyyah'. “Rahbaniyyah' 
adalah kerahiban atau monastisisme. Ia merupakan cara hidup beragama dengan menafikan urusan- 
urusan duniawi termasuklah perkahwinan untuk sepenuhnya memfokuskan kepada perkara 
kerohanian (al-Fayumi, 1994). 


Amalan ini pada asalnya tidak terdapat dalam ajaran nabi Isa AS (Wikipedia '***: Ia ditambah setelah 
kewafataan beliau.'?? Quran turut mendedahkan fakta sejarah tentang amalan rekaan ini sebagai 
penghujan kepada mereka bahawa dari segi sejarah malan ini tidak wujud dalam agama mereka. 
Firman Allah SWT: 


“Kemudian Kami iringi sesudah — mereka: Rasul-rasul Kami silih berganti, dan 
Kami iringi lagi dengan Nabi Isa ibni Maryam, serta Kami berikan kepadanya: 
Kitab Injil; dan Kami jadikan dalam hati orang-orang yang mengikutnya perasaan 


belas kasihan (sesama sendiri). Dan (perbuatan mereka beribadat secara) 


25 Ibn Taymiyah, Al-Jawab al-Sahih 1i Man Baddala Din al-Masih. Saudi Arabia: Dar al-*Ashimah, 1999. hlm. 361. 
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“Rahbaniyyah” — merekalah sahaja yang mengadakan dan merekanya; Kami 
tidak mewajibkannya atas mereka; (mereka berbuat demikian) kerana mencari 
keredaan Allah; dalam pada itu mereka tidak menjaga dan memeliharanya 
menurut yang sewajibnya. Oleh itu, orang-orang yang beriman (kepada Nabi 
Muhammad) di antara mereka, kami berikan pahalanya, dan (sebaliknya) banyak 
di antara mereka yang fasik — derhaka. "(Surah al-Hadid, ayat 27) 


Dalam ayat ini, Allah menggunakan perkataan “W53” yang berasal daripada perkataan “pu!” yang 
bererti mereka-reka, mencipta (Mustafa et al., 1996). Mereka-reka adalah mengadakan sesuatu yang 
tidak wujud sebelum itu. Sungguh amalah tersebut merupakan rekaan mereka yang mereka tambah 
ke dalam agama mereka. 


2.6. Metode Reductio Ad Absurdum 


Reductio Ad Absurdum adalah penghujahan yang membantah pernyataan dengan menunjukkan 
bahawa jika sesuatu perkara itu tidak benar ia akan mengarah pada perkara yang tidak masuk 
akal, mustahil, atau tidak praktikal, atau untuk membuktikannya dengan menunjukkan bahawa jika 
perkara itu tidak benar, hasilnya akan tidak masuk akal atau tidak mungkin (Djana, 2017). 


Metode penghujan ini terbahagi kepada dua, iaitu: 


e Penghujahan dengan pembuktian bahawa jika suatu pernyataan itu palsu, maka hasilnya pasti 
tidak masuk akal dan mustahil (Nicholas, R, t.t.). Contoh bagi penghujahan dengan menggunakan 
metode ini adalah firman Allah SWT yang bermaksud: 


“Tidaklah patut bagi seseorang manusia yang Allah berikan kepadanya Kitab 
agama dan hikmat serta pangkat Nabi, kemudian ia tergamak mengatakan kepada 
orang ramai: “Hendaklah kamu menjadi orang-orang yang menyembahku dengan 
meninggalkan perbuatan menyembah Allah”. Tetapi (sepatutnya ia berkata): 
“Hendaklah kamu menjadi orang-orang Rabbaniyin (yang hanya menyembah 
Allah Taala — dengan ilmu dan amal yang sempurna), kerana kamu sentiasa 
mengajarkan isi Kitab Allah itu, dan kerana kamu selalu mempelajarinya. ” (Surah 
Al Imran, ayat 79) 


Dalam ayat ini, perkara yang disampaikan oleh rasul-rasul adalah agar menyembah Allah dan tidak 
menyekutukannya dengan-Nya sesuatu. Justeru, jika perkara itu yang disampaikan oleh mereka, 
maka hasilnya pasti mustahil bahawa mereka menyuruh manusia agar menyembah mereka. Maka 
dakwaan mereka adalah tuhan adalah dakwaan yang tidak masuk akal. 


e Kedua: Penghujahan dengan menyangkal suatu pernyataan dengan menunjukkan bahawa ia pasti 
akan menghasilkan kesimpulan yang tidak masuk akal, tidak masuk akal, atau tidak praktikal. 
Contoh firman Allah SWT selepas ayat di atas tadi iaitu: 


“Dan ia tidak pula patut menyuruh kamu menjadikan malaikat dan Nabi-nabi 


sebagai tuhan-tuhan. Patutkah ia menyuruh kamu dengan kekufuran sesudah kamu 
menjadi orang Islam? ” (Surah Al Imran, ayat 79) 
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Dalam ayat ini, Quran menimbulkan persoalan tentang perkara yang sukar difikirkan dan seolah-olah 
mustahil apabila seseorang itu setelah beriman dan sudah jelas kepadanya perkara ketuhanan lalu dia 
menyuruh orang lain untuk menjadikan orang lain sebagai tuhan. Ia seakan-akan suatu perkara 
mustahil. Bagaimana mereka menjelaskan perkara itu. 


2.7. Metode Apagogik 


Metode Apagogik adalah membuktikan kebenaran sesuatu penyataan dengan menyangkal lawannya 
atau menyangkalnya dengan membuktikan sebaliknya. Contoh penghujahan Quran terhadap 
golongan Nasrani dengan menggunakan metode ini adalah firman Allah SWT yang bermaksud: 


“Orang-orang Yahudi dan Nasrani berkata: “Kami adalah anak-anak Allah dan 
yang amat disayangi-Nya”. Katakanlah (wahai Muhammad): “(Kalau betul 
demikian), maka mengapakah Ia menyeksa kamu dengan sebab dosa-dosa kamu? 
(Sebenarnya bukanlah sebagaimana yang kamu dakwakan) bahkan kamu 
semuanya adalah manusia biasa di antara manusia-manusia lain yang 
diciptakanNya. Ia mengampunkan bagi sesiapa yang dikehendakiNya (menurut 
aturan serta hukum SyariatNya), demikian juga Ia menyeksa sesiapa yang 
dikehendakiNya. Dan (ingatlah) bagi Allah jualah kuasa pemerintahan langit dan 
bumi serta segala yang ada di antara keduanya, dan kepada Allah jualah tempat 
kembali” (Surah al-Maidah, ayat 18) 


Dalam ayat ini, Quran menyangkal dakwaan mereka bahawa mereka adalah anak dan kekasih Allah 
dengan membuktikan ia tidak benar berdasarkan bukti bahawa Allah menurunkan ke atas mereka 
bala dan menyeksa mereka. Dengan bukti tersebut, terbatallah dakwaan mereka bahawa mereka 
adalah anak dan kekasih Allah kerana tidak mungkin seorang kekasih atau bapa menyiksa kekasih 
atau ananknya sendiri.'”” 


2.8. Metode Mubahalah 


Mubahal dari sudut bahasa adalah saling melaknat.'”?” Dari sudut istilah, ia merupakan dua kumpulan 
yang saling bercanggah mengucapkan kalimat laknat Allah ke atas orang zalim di kalangan kami.'** 
Ia digunakan dalam berhujah dengan golongan Nasrani apabila mereka tetap kekal dengan pendirian 
mereka yang salah walaupun mereka telah diyakinkan dengan pelbagai hujah.'?””? Contoh 
penghujahan Quran terhadap golongan Nasrani dengan menggunakan metode ini adalah firman Allah 
SWT yang bermaksud: 


“Kemudian sesiapa yang membantahmu (wahai Muhammad) mengenainya, 
sesudah engkau beroleh pengetahuan yang benar, maka katakanlah kepada 
mereka: “Marilah kita menyeru anak-anak kami serta anak-anak kamu, dan 
perempuan-perempuan kami serta perempuan-perempuan kamu, dan diri kami 


126 al-Qurtubi, Muhammad bin Ahmad. al-Jami “li Ahkam al-Quran. Kaherah: Dar al-Shu'ab, 1372H. jld. 6. hlm. 120-121. 
22? Al-Razi, Muhammad bin Abu Bakar. Mukhtar al-sihah. Beirut: al-Maktabah al-Asriyah, 1999. Hlm. 41. 

2 Al-Barakati, Muhammad 'Amin al-Ihsan al-Mujaddadi. Al-Ta'rifat al-Fiqhiyyah. Beirut: Dar al-Kutub al-'Ilmiyyah, 
2003. Hlm.192. 

12? Al-Ma'I, Manhaj al-Jadal fi al-Quran al-Karim. Hlm. 270-271. 
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serta diri kamu, kemudian kita memohon kepada Allah dengan bersungguh- 
sungguh, serta kita meminta supaya laknat Allah ditimpakan kepada orang-orang 


yang berdusta”.!*? 


2.9. Metode Berhujah Dengan Kitab Suci Mereka Sendri. 


Dalam berhujah, pihak yang dihujahi biasanya tidak menerima hujah atau bukti yang dikemukan 
oleh pihak lawan jika hujah tersebut diambil daripada kitab suci pihak lawan. Antara sebab mengapa 
mereka tidak menerima perkara tersebut adalah kerana mereka merasakan kitab suci mereka lebih 
superior daripada kitab suci pihak lawan dan mereka meragui kebenaran kitab suci pihak lawan. 
Justeru, untuk membuatkan mereka yakin, Quran menggunakan bukti yang terdapat dalam kitab 
mereka sendiri untuk membuktikan apa yang Quran dakwa. Firman Allah SWT yang bermaksud: 


“Iaitu orang-orang yang mengikut Rasulullah (Muhammad s.a.w) Nabi yang 
Ummi, yang mereka dapati tertulis (namanya dan sifat-sifatnya) di dalam Taurat 
dan Injil yang ada di sisi mereka. Ia menyuruh mereka dengan perkara-perkara 
yang baik, dan melarang mereka daripada melakukan perkara-perkara yang keji; 
dan ia menghalalkan bagi mereka segala benda yang baik, dan mengharamkan 
kepada mereka segala benda yang buruk; dan ia juga menghapuskan dari mereka 
beban-beban dan belenggu-belenggu yang ada pada pada mereka. Maka orang- 
orang yang beriman kepadanya, dan memuliakannya, juga menolongnya, serta 
mengikut nur (cahaya) yang diturunkan kepadanya (Al-Quran), mereka itulah 
orang-orang yang berjaya. ”!*! 


2.10. Metode Targhib dan Tarhib 


Taghrib dalam istilah syara' ialah "menggalakkan manusia beribadat kepada Allah, membuat 
kebaikan, melakukan amal soleh, berakhlak mulia, dan melakukan segala perkara yang diperintahkan 
Allah dalam kitabNya dan melalui lidah RasulNya serta memimpin manusia ke arah tersebut dengan 
dorongan ingin mendapatkan apa yang telah dijanjikan Allah dengan balasan yang baik serta pahala 
yang banyak di dunia dan akhirat. Tarhib pula bermaksud memberikan rasa gerun dan menakut- 
nakutkan dengan perkara buruk.'** 


Selain menggunakan metode penghujahan berbentuk akal, Quran juga menggunakan metode 
penghujahan berbentuk jiwa, iaitu dengan memberi galakkan atau ancaman agar mereka sedar 
tentang kesilapan mereka dan tentang akibat baik dan buruk yang akan diterima sekiranya mereka 
patuh atau menolak kebenaran. 


Targhib 
Dalam penghujahan berbentuk targhib, Allah SWT berfirman yang bermaksud: 


130 Surah Al Imran, ayat 61. 

3! Surah al-Araf, ayat 157. 

32? Hussin, Syed Abdurahman Syed. Pendekatan Taghrib dan Tarhib dalam Penyampaian Dakwah. Jurnal Usuluddin, 
2005, 21: 117-138. 
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“Oleh itu tidakkah mereka mahu bertaubat kepada Allah dan memohon 
keampunannya (sesudah mereka mendengar keterangan-keterangan tentang 
kepercayaan mereka yang salah dan balasan seksanya)? Padahal Allah Maha 
pengampun, lagi Maha Mengasihani. ”'!* 


Dan firman Allah: 


Dan sekiranya Ahli Kitab itu beriman dan bertaqwa tentulah Kami akan hapuskan 
dari mereka kejahatan-kejahatan mereka, dan tentulah Kami akan masukkan 
mereka ke dalam Syurga-syurga yang penuh nikmat. Dan kalau mereka 
bersungguh-sungguh menegakkan (menjalankan perintah-perintah Allah dalam) 
Taurat dan Injil dan apa yang diturunkan kepada mereka dari Tuhan mereka (Al- 
Quran), nescaya mereka akan makan (yang mewah) dari atas mereka (langit) dan 
dari bawah kaki mereka (bumi). Di antara mereka ada sepuak yang adil, dan 
kebanyakan dari mereka, buruk keji amal perbuatannya. '* 


Dalam ayat-ayat ini, terdapat seruan Allah agar mereka bertaubat. Seruan untuk bertaubat ini 
disertakan dengan penegasan dengan tentang sifat-Nya yang Maha Pengampun lagi Maha 
Mengasihani, janji syurga dan rezeki untuk mereka bagi mengalakkan dan meyakinkan mereka 
bahawa jika mereka bertaubat pasti mereka mendapat perkara itu. Ia adalah satu motivasi dari sudut 
jiwa agar mereka bertaubat. 


Tarhib 
Dalam penghujahan berbentuk tarhib, Allah SWT berfirman yang bermaksud: 


“Wahai Ahli Kitab! Sesungguhnya telah datang kepada kamu Rasul kami 
(Muhammad, s.a.w) yang menerangkan kepada kamu (akan syariat Islam) ketika 
terputusnya (kedatangan) Rasul-rasul (yang diutus), supaya kamu tidak (berdalih) 
dengan berkata (pada hari kiamat): “Tidak datang kepada kami seorang (Rasul) 
pun pembawa berita gembira dan juga pembawa amaran (yang mengingatkan 
kami)”. Kerana sesungguhnya telah datang kepada kamu seorang (rasul) 
pembawa berita gembira dan juga pembawa amaran. Dan (ingatlah) Allah Maha 
Kuasa atas tiap-tiap sesuatu.” 


Dan firman Allah: 


“Demi sesungguhnya telah kafirlah orang-orang yang berkata: “Bahawasanya 
Allah ialah salah satu dari tiga tuhan”. Padahal tiada Tuhan (yang berhak 
disembah) melainkan Tuhan yang Maha Esa. Dan jika mereka tidak berhenti dari 
apa yang mereka katakan itu, sudah tentu orang-orang yang kafir dari antara 
mereka akan dikenakan azab seksa yang tidak terperi sakitnya.” '** 


133 Surah al-Maidah, ayat 74. 
34 Surah al-Maidah, ayat 65-66. 
135 Surah al-Maidah, ayat 19. 
136 Surah al-Maidah, ayat 73. 
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Dalam ayat-ayat ini, terdapat ancaman daripada Allah SWT tentang kedegilan mereka dengan Dia 
menyatakan bahawa Dia maha berkuasa atas setiap sesuatu, iaitu Dia boleh melakukan apa sahaja 
termasuk menghukum mereka dengan hukuman yang sangat berat dengan kekuasaan-Nya dan Dia 
sungguh akan mengenakan mereka dengan azab yang sangat pedih jika mereka masih terus berdegil 
dengan kesesatan mereka. Hujah-hujah ini merupakan ancaman yang berat daripada Allah SWT agar 
mereka kembali ke jalan yang benar. 


2.11. Metode Mencari Titik Persamaan 


Mencari titik persamaan bukanlah bererti bertolak ansur terhadap kesalahan mereka. Tetapi bererti 
menumpukan kepada perkara yang sama pada kedua-dua pihak dan menfokuskan pada berpegang 
dengannya serta mengelakkan daripada perkara yang ranting yang menjadi punca pertikaian di antara 
kedua-dua belah pihak. Pihak yang bersalah terkadang leka sehingga mereka alpa dengan perkara 
yang pokok lalu mereka terus dalam kesesatan. Seruan ini kepada titik persamaan ini akan 
membuatkan mereka kembali sedar terhadap asas agama mereka yang selama ini mereka alpa. 
Firman Allah dalam perkara ini yang bermaksud: 


“Katakanlah (wahai Muhammad): “Wahai Ahli Kitab, marilah kepada satu 
Kalimah yang bersamaan antara kami dengan kamu, iaitu kita semua tidak 
menyembah melainkan Allah, dan kita tidak sekutukan denganNya sesuatu jua 
pun; dan jangan pula sebahagian dari kita mengambil akan sebahagian yang lain 
untuk dijadikan orang-orang yang dipuja dan didewa-dewakan selain dari Allah”. 
Kemudian jika mereka (Ahli Kitab itu) barpaling (enggan menerimanya) maka 
katakanlah kepada mereka: “Saksikanlah kamu bahawa sesungguhnya kami 


adalah orang-orang Islam”. '*” 


Selain hujah ini menunjukkan bahawa asas agama mereka dan agama Islam sama, ia juga 
menunjukkan bahawa Islam bersifat objektif dan tidak bersifat radikal. 


3. Kesimpulan 


Berdasarkan metode-metode yang didedahkan dalam kertas kerja ini, didapati bahawa Quran 
menggunakan pelbagai metode dalam berhujah dengan golongan Nasrani bagi menyedarkan mereka 
tentang kesesatan mereka serta menjadi panduan untuk umat Islam. Metode-metode yang digunakan 
Quran dipelbagaikan bentuknya bagi mempelbagaikan sudut yang mereka boleh menerima 
kebenaran daripadanya. Namun, amat malang bagi mereka, malah bagi anak melayu yang terpesona 
dengan kepalsuan mereka, yang meskipun telah diberikan pelbagai hujah melalui pelbagai 
pendekatan tetapi masih ramai di kalangan mereka yang kekal dengan akidah mereka serta tidak 
menyedari kesilapan. Metode-metode Quran yang didedahkan sangat menarik dalam memberi 
penghujahan dan sepatutnya dijadikan model oleh umat Islam dalam mereka berhujah dengan orang 
bukan Islam. 
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Abstrak: Penerapan bacaan al-Quran terhadap kanak-kanak telah diterapkan oleh ibubapa seawal 
usia empat tahun. Usaha ini diteruskan di peringkat sekolah rendah bermula usia 7 tahun sehingga 12 
tahun dengan silibus j-QAF di sekolah rendah kebangsaan harian dan juga tambahan kelas KAFA di 
sekolah rendah agama rakyat. Namun begitu, keberkesanan silibus tajwid terhadap keupayaan 
bacaan al-Quran pelajar masih di tahap tidak memuaskan. Guru yang tidak berkemahiran dan 
kaedah pengajaran serta pembelajaran yang kurang berkesan merupakan antara faktor penyumbang 
kepada kelemahan penguasaan bacaan al-Quran. Kajian ini bertujuan meninjau tahap kemahiran 
bacaan al-Quran di kalangan pelajar sekolah menengah harian. Kajian ini merupakan kajian 
kualitatif dengan menggunakan kaedah pengumpulan dokumentasi daripada kajian-kajian lalu yang 
menyentuh berkaitan kemahiran bacaan al-Quran. Hasil kajian mendapati masih ramai pelajar 
Sekolah Menengah harian yang tidak menguasai bacaan al-Quran secara bertajwid walaupun telah 
mempelajari al-Quran selama tujuh tahun. Kesimpulannya, silibus dan metod penyampaian ilmu 
tajwid perlu dikaji semula dengan metod pembelajaran serentak bagi menguasai hukum tajwid dan 
kelancaran bacaan al-Quran dengan kaedah talaqqi dan musyafahah menggunakan alat bantuan 
mengajar modul latihan kendiri tajwid baharu. 


Kata Kunci: Tajwid, Al-Quran, Sekolah. 


PENDAHULUAN 

Penerapan bacaan al-Quran telah diterapkan oleh ibu bapa seawal usia empat tahun sebagai 
satu inisiatif dari pihak ibu bapa sendiri. Adapun di pihak sekolah telah dimulakan seawal usia tujuh 
tahun, di mana satu kurikulum khas Program j-QAF telah dilaksanakan di Sekolah Rendah 
Kebangsaan seluruh negeri secara berperingkat (D. Ismail etc., 2014). Di antara objektifnya adalah 
untuk melaksanakan proses pendidikan al-Quran seawal usia (D. Ismail etc., 2014). Hal ini bertujuan 
untuk mencapai objektif utama Model Khatam al-Quran iaitu memastikan semua murid Islam dapat 
mengkhatamkan bacaan al-Quran di peringkat sekolah rendah (KPM, 2015). 


Program j-QAF ini mula dilaksanakan pada tahun 2005, dan model-model khas telah dibina 
bagi melaksanakan program j-QAF ini. Antara model yang dilaksanakan ialah Model Enam Bulan 
Khatam al-Quran yang mana ia merupakan proses Khatam al-Quran dalam tempoh enam bulan. 
Beberapa surah telah ditetapkan untuk dikhatamkan sepanjang tempoh tersebut. Sebanyak empat 
waktu diperuntukkan dalam seminggu bagi tahun satu selama enam bulan pertama. Sementara enam 
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bulan berikutnya, waktu belajar dikurangkan kepada tiga waktu seminggu bagi tahun satu dan dua 
waktu seminggu bagi tahun dua hingga tahun enam. 


Buku yang digunakan adalah Iqra' 1-6 khususnya bagi murid tahun satu yang belum dapat 
menguasai kemahiran bacaan al-Quran menggunakan pendekatan talaqqi dan mushafahah (Jabatan 
Pendidikatan Islam dan Moral, 2007). Melalui pendekatan ini, guru membaca al-Quran dengan 
bacaan yang betul, manakala murid pula mendengarnya dengan teliti dan tekun. Setelah itu murid 
mengulangi semula bacaan tersebut sementara guru berperanan mengenal pasti bacaan yang 
dialunkan adalah betul sebagaimana dikehendaki. Pendekatan ini digunakan untuk membetulkan 
kesalahan dan sebutan makhraj huruf dengan lebih fasih dan tepat (D. Ismail et al., 2014). 


Walaupun proses pembelajaran al-Quran telah dijalankan selama enam tahun di sekolah 
rendah, namun begitu masih ramai pelajar yang tidak mampu mencapai tahap kemahiran membaca 
al-Quran yang bertepatan dengan kaedah tajwid, makhraj, sifat dan fasahah yang baik (S. Mohd 
Yakub, 2008). Artikel ini bertujuan untuk meninjau kemahiran bacaan al-Quran pelajar di peringkat 
sekolah menengah kebangsaan, seterusnya mengenalpasti faktor yang membawa kepada situasi 
berkenaan berlaku. 


KEMAHIRAN BACAAN AL-QURAN PELAJAR SEKOLAH MENENGAH 


Proses pembelajaran al-Quran telah dimulakan seawal memasuki sekolah rendah, namun begitu 
setelah selesai peringkat sekolah rendah, bagaimanakah tahap bacaan pelajar-pelajar ini? Adakah 
proses pembelajaran pelajar-pelajar berkesan sehingga mampu menguasai bacaan al-Quran 
khususnya secara bertajwid. Artikel ini akan meninjau tahap penguasaan bacaan al-Quran terutama 
apabila pelajar telah memasuki peringkat sekolah menengah. Berdasarkan kajian-kajian yang telah 
dijalankan berkaitan tentang peguasaan bacaan al-Quran di kalangan remaja, kemahiran para pelajar 
adalah seperti berikut: 


1. PENGUASAAN BACAAN AL-QURAN LEMAH DI PERINGKAT SEKOLAH RENDAH 
Jika diteliti kajian berkaitan kemahiran bacaan al-Quran di tahap sekolah rendah, didapati kemahiran 
bacaan al-Quran sedia lemah sejak dari sekolah rendah lagi. Masnan Jemali (2005) menjalankan 
kajian berkaitan penguasaan bacaan al-Quran di kalangan murid sekolah rendah mendapati sebanyak 
34.5 peratus pelajar di beberapa buah Sekolah Menengah di negeri Perak mempunyai tahap 
penguasaan bacaan al-Quran yang lemah. Para pelajar juga secara purata tidak mampu menyebut 
makhraj huruf, lemah mengenal tanda-tanda bacaan dan hukum-hukum tajwid dengan baik. 


Menurut D. Ismail et al. (2014), Ramai pelajar Sekolah Rendah yang masih tidak mencapai bacaan 
al-Quran yang dikehendaki. Mereka bukan sahaja tidak boleh membaca al-Quran dengan lancar dan 
memahami hukum tajwid, malah tahap kemampuan untuk menyebut makhraj huruf dengan betul 
juga tidak memuaskan. 


Begitu juga kajian yang dijalankan Rashidah Md Hasan et al. (2015) menunjukkan bahawa majoriti 
murid berada pada tahap lemah bagi pencapaian pengetahuan hukum tajwid dengan peratusan 
sebanyak 36.7 9. Dapatan kajian menunjukkan sebahagian besar murid yang menjadi sampel kajian 
ini tidak mengetahui nama hukum tajwid, jumlah harakatnya dan dalam keadaan bagaimana 
terbentuknya hukum tajwid tersebut. 
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Sekiranya kelemahan ini telah bermula dari tahap sekolah rendah, masalah ini akan berlarutan 
sehingga ke tahap pelajar tersebut naik ke peringkat sekolah menengah dan seterusnya sehingga 
mereka dewasa sekiranya tiada usaha penambaikan. 


2. PELAJAR SEKOLAH MENENGAH TIDAK MAMPU MEMBACA AL-QURAN 
DENGAN BAIK 


Apabila diteliti kemahiran para pelajar di peringkat Sekolah Menengah sendiri, terdapat beberapa 
kajian mendapati para pelajar Sekolah Menengah tidak mampu membaca al-Quran dengan baik. Di 
negeri Terengganu contohnya, satu kajian yang dijalankan oleh Mohd Yakub @Zulkifli bin Haji 
Mohd Yusoff & Saidi bin Mohd (2008) melalui Keupayaan Bacaan al-Quran di Kalangan Pelajar 
Tingkatan Empat di Beberapa Buah Sekolah Menengah Terpilih di Negeri Terengganu menyatakan 
bahawa masih ramai lagi murid-murid di peringkat sekolah menengah tidak mampu membaca al- 
Quran dengan baik, walaupun telah melalui proses pembelajaran selama enam tahun di peringkat 
sekolah rendah. Malah didapati seramai 192 orang, iaitu kira-kira 6096 daripada 320 orang murid 
yang dibuat kajian adalah buta al-Quran. 


Realiti ini membawa kepada kebimbangan terhadap generasi kini yang mana kesedaran tentang peri 
pentingnya menguasai bacaan al-Quran secara bertajwid masih belum sampai ke tahap yang 
memuaskan. Ini dapat dilihat melalui kajian-kajian lalu yang mencapai kepada peratus pelajar yang 
masih lemah terhadap penguasaan bacaan al-Quran sama ada di peringkat sekolah rendah seterusnya 
berlarutan sehingga ke sekolah menengah. 


FAKTOR KELEMAHAN BACAAN AL-QURAN SECARA BERTAJWID 


Setelah meninjau kondisi pelajar dari sekolah rendah dan sekolah menengah kebangsaan, didapati 
masih ramai yang tidak mampu membaca al-Quran, sehingga ada kajian yang membuktikan masih 
wujud pelajar yang buta huruf. Terdapat beberapa faktor yang dikenalpasti. Di antaranya: 


1. Tiada Usaha Tambahan dari Ibubapa 


Walaupun j-Qaf telah dilaksanakan bagi membantu pelajar sekolah rendah untuk membaca al-Quran 
dengan baik, yang mana salah satu komponen pengajaran ialah Tilawah al-Quran, namun masih 
terdapat pelajar yang lemah di dalam bacaan al-Quran. Satu kajian dijalankan terhadap 136 orang 
pelajar tahun 5 Sekolah Kebangsaan Sungai Karang bagi mengetahui tahap penguasaan bacaan al- 
Quran berdasarkan model Khatam al-Quran dan Tasmik J-QAF mendapati tahap bacaan pelajar 
memuaskan. Namun begitu masih terdapat juga pelajar yang lemah dalam penguasaan bacaan al- 
Quran (S. Sabilan, 2018). Mereka yang lemah penguasaan bacaan al-Quran ini dikenalpasti tidak 
mendapatkan kelas tambahan pembelajaran al-Quran di luar sekolah sama ada dari Kelas Asas Fardu 
Ain (KAFA) mahu pun secara persendirian (S. Sabilan, 2018). Pembacaan al-Quran berkualiti sukar 
dicapai oleh pelajar sekiranya pembudayaan serta pengukuhan al-Quran tidak dimulakan di rumah 
oleh ibu bapa. 


2. Kurikulum Fokus Kepada Kemahiran Membaca 


Walaupun para pelajar telah mampu membaca al-Quran, namun begitu penguasaan bacaan al-Quran 
secara bertajwid agak membimbangkan. Walaupun al-Quran diajar dalam asuhan Tilawah al-Quran 
dalam kurikulum Pendidikan Islam sebelum diperkenalkan j-QAF, namun pengajaran dan 
pembelajaran hanya menjurus kepada kebolehan membaca sahaja. Kajian mendapati hukum tajwid 
tidak diberi penekanan secara khusus dalam pengajaran dan pembelajaran tilawah al- Quran di 
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peringkat sekolah rendah (Ab. Halim, 2013). Ini memberi kesan kepada proses bacaan pelajar 
apabila menginjak ke Sekolah Menengah kerana pelajar akan merasakan bahawa bacaan al-Quran 
mereka sudah cukup tanpa menambah baik bacaan secara bertajwid. 


3. Guru Kurang Berkemahiran 


Pembelajaran al-Quran yang efektif dan interaktif memerlukan guru pendidikan Islam yang 
berkemahiran dalam Ilmu Tajwid dan pedagogi pengajaran dan pembelajaran al-Quran. Namun 
begitu, kelemahan guru dalam bacaan al-Quran secara bertajwid khususnya pengetahuan hukum 
tajwid serta kurang pakar menyebut huruf dan makhrajnya secara tidak langsung akan 
mempengaruhi bacaan para pelajar. Hal ini, sudah tentunya memberi kesan besar kepada pelajar 
yang mana mereka ini akan membaca al-Quran dengan salah dan kurang sempurna. Tambahan pula, 
terdapat juga guru-guru yang kurang menguasai teknik dan kaedah pengajaran serta tidak 
berkemahiran dalam menyediakan bahan bantu mengajar yang bersesuaian (Eadil, 2010). Justeru, 
perkara ini menyebabkan pelajar sukar memahami pembelajaran tajwid secara berkesan sehingga 
menyebabkan mereka cepat bosan seterusnya menjadi faktor pelajar tersebut lemah dalam 
penguasaan ilmu tajwid (Lily Zuraini Mohd Mustafa, 2011). 


4. Kaedah Pembelajaran Kurang Efektif 


Di satu sudut lain pula, didapati antara punca pelajar tidak menguasai bacaan al-Quran adalah kaedah 
pembelajaran bagi kelancaran (fasohah) dan pengajaran tajwid dilaksanakan secara berasingan. Di 
antara faktor yang dikesan adalah kaedah pembelajaran yang kurang efektif menyebabkan proses 
pemindahan maklumat menjadi kurang berkesan. Ini kerana kebanyakan guru Pendidikan Islam 
menggunakan kaedah kuliah ketika sesi pengajaran tilawah al-Quran berbanding talaqqi dan 
musyafahah (Ab. Halim, 2004). 

















Rajah 1.1 Kaedah Pembelajaran sedia ada yang mengasingkan pembelajaran Tajwid dan kelancaran 
Bacaan al-Quran (Fasohah) menggunakan kaedah kuliah (Ab. Halim, 2004). 


5. Ketiadaan Alat Bantu Mengajar Yang Berkesan 


Penggunaan alat atau bahan bantu mengajar memberi pengaruh yang besar dalam proses pengajaran 
dan pembelajaran tajwid. Kegagalan guru dalam menyediakan bahan bantu mengajar yang berkesan 
akan menyebabkan masalah penguasaan ilmu tajwid dalam kalangan pelajar (Hamir Hamzah & 
Mohamad Hilmi, 2019). Kebergantungan pada media pembelajaran yang tersedia seperti buku teks 
sahaja akan menyebabkan pelajar kurang memahami ilmu tajwid. Ini kerana, buku teks memiliki 
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banyak kekurangan dan hanya menyajikan tulisan sehingga kadangkala sukar untuk difahami makna 
bunyi dan panjang pendek bacaan. Sementelah, ilmu tajwid perlu dilaksanakan secara praktikal dan 
tidak tertumpu pada aspek teori semata-mata. Justeru, bahan bantu mengajar yang kreatif dan 
inovatif dan bersesuaian dengan kepelbagaian murid perlu diwujudkan supaya pelajar dapat 
menguasai ilmu tajwid dengan lebih cepat dan berkesan. 


CADANGAN PEMBINAAN MODUL LATIHAN KENDIRI TAJWID SEBAGAI ALAT 
BANTU MENGAJAR 


Berdasarkan punca yang dikenalpasti, didapati proses pembelajaran perlu ditambah baik dari segi 
penyampaiannya iaitu dari konsep penyampaian secara kuliah kepada penggabungan di antara talaqqi 
dan musyafahah yang dilaksanakan seiring bagi mencapai fasohah dan penguasaan hukum tajwid. 


Menurut Rashidah Md Hassan (2016), kaedah pembelajaran serentak iaitu penggabungan di antara 
kelancaran bacaan al-Quran (fasohah) dan pengajaran tajwid perlu dijalankan bagi membantu proses 
pembelajaran dengan lebih berkesan. Walaupun kaedah talaqqi dan musyafahah merupakan kaedah 
pembelajaran yang disarankan oleh KPM (KPM, 2002), namun kaedah ini mengalami kekangan 
masa dan ruang (Rashidah Md Hassan, 2016). 


Kaedah pembelajaran Tajwid dan Kelancaran bacaan al-Quran (Fasohah) dilaksanakan serentak 
dengan menggunakan kaedah Talaqqi dan Musyafahah ini dijangka dapat memberi pelajar ruang 
untuk mempelajari tajwid dengan lebih telus, seterusnya dapat memperbetulkan bacaan dalam masa 
yang sama ketika sesi talaqqi dan musyafahah berlangsung. 


Cara ini dilihat lebih praktikal berbanding mempelajari tajwid dengan kaedah kuliah sahaja kerana 
komunikasi penyampaian hanya berlaku satu hala, dan kebiasaannya pelajar akan melupakan isi 
kandungan matapelajaran tersebut selepas selesai kelas sekiranya tiada praktikal diusahakan oleh 
tenaga pengajar. Perkara ini dilihat agak menyukarkan pelajar untuk mempraktikkan apa yang 
dipelajari di kelas apabila membaca al-Quran di rumah. 


Terdapat modul-modul tajwid sedia ada yang telah dibangunkan untuk membantu pelajar secara 
umum dan secara khusus seperti Modul Hukum Tajwid 5, Modul Tajwid pantas dan lain-lain. 
Terdapat juga Model Tajwid yang dibangunkan dengan menggabungkan ilmu Tajwid dengan 
multimedia bagi menarik minat pelajar untuk lebih memudahkan pelajar memahami asas tajwid. 
Namun begitu, modul-modul sedia ada dan model yang dibangunkan lebih memfokuskan kepada alat 
bantu mengajar Tajwid yang masih diajar dengan cara kuliah di dalam kelas. 


Oleh itu, perlaksanaan ini memerlukan kepada pembinaan satu modul latihan kendiri bercetak 
sebagai alat bantuan mengajar bagi para guru untuk menjalankan proses pembelajaran secara talaqqi 
dan musyafahah. Oleh itu, satu modul latihan kendiri Tajwid dilihat sangat perlu diwujudkan sebagai 
alat bantu mengajar ketika Talaqqi dan Musyafahah dijalankan, kemudian pelajar juga dapat 
menjalankan latihan kendiri berkaitan pelajaran tersebut di rumah. 
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KELANCARAN 
BACAAN AL- 
QURAN (FASOHAH) 


Dilaksanakan serentak menggunakan kaedah Talaqqi dan Musyafahah 


U U U 


ALAT BANTU MENGAJAR: 


MODUL LATIHAN KENDIRI 
TAJWID RED SIGN 





Rajah 1.3 Model Pembelajaran Menggunakan Modul Latihan Kendiri Tajwid RED SIGN 


Di dalam melaksanakan model pembelajaran tajwid ini, satu modul baharu dirangka iaitu Modul 
Latihan Kendiri Tajwid RED SIGN yang menggunakan warna merah sebagai penanda fokus bagi 
menerangkan hukum tajwid dilihat dapat membantu pelajar untuk mengenalpasti hukum tajwid, di 
samping guru dapat memperbetulkan bacaan pelajar ketika proses talaqqi dan musyafahah. Modul 
Latihan Kendiri Tajwid RED SIGN yang akan dibangunkan ini dilihat lebih memfokuskan kepada 
membantu pelajar fokus kepada subjek yang diajar iaitu dengan menggunakan elemen warna merah 
sebagai penanda fokus bagi memperkenalkan hukum-hukum tajwid kepada pelajar melalui 
penyampaian di dalam sesi pembelajaran secara talaqqi dan musyafahah. 


Warna merah dipilih kerana ia merupakan warna yang membantu meningkatkan prestasi memori 
semasa proses pemindahan maklumat daripada unsur luar ke memori jangka pendek. Menurut 
kajian-kajian yang telah dijalankan berkaitan warna dan memori, Warna didapati mampu 
meningkatkan prestasi memori melalui proses penyimpanan maklumat. Melalui kajian Mohd Faiz & 
Mariam Adawiyah (2012) misalnya mendapati bahawa, bentuk yang berlatarbelakangkan warna 
merah memberi kesan yang signifikan kepada proses penyimpanan maklumat di dalam memori. 


Satu kajian berkaitan penggunaan warna Dalam Pengajaran Hukum Mad Asli juga telah dijalankan 
oleh Ag Ruzaini & Siti Hajar (2009). Di dalam kajian tersebut, warna merah digunakan pada huruf- 
huruf mad asli di dalam Surah ad-Dhuha. Hasil perbandingan proses pembelajaran dan pengajaran di 
antara kaedah konvensional dengan kaedah ini mendapati terdapat peningkatan di dalam penguasaan 
pelajar terhadap hukum mad asli walaupun kaedah ini perlu dijalankan lebih lama, namun ia 
memberi kesan yang lebih efektif kepada tahap kefahaman pelajar terhadap hukum mad asli. 


Walaupun sudah terdapat kajian berkaitan keberkesanan penggunaan warna merah di dalam 
pengajaran Mad asli sebagai contoh, namun masih belum ada satu Modul Latihan Kendiri Khas yang 
boleh digunapakai sebagai alat bantu mengajar bagi membantu guru Pendidikan Islam menjalankan 
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proses pembelajaran al-Quran. Justeru kajian ini berhasrat memenuhi objektif utama bagi membantu 
pelajar sekolah menengah terutamanya pelajar tingkatan satu bagi menguasai bacaan al-Quran dan 
hukum tajwid. 


KESIMPULAN 


Terdapat pelbagai faktor yang menyumbang kepada kelemahan bacaan al-Quran secara bertajwid di 
kalangan para pelajar. Ini dilihat bertitik-tolak dari peringkat sekolah rendah dan juga peranan ibu 
bapa sendiri di dalam meningkatkan kefahaman dan kemahiran anak-anak di dalam pembacaan al- 
Quran secara bertajwid. Justeru, pelbagai usaha perlu dipertingkatkan bagi membantu para pelajar 
yang mengalami kelemahan di dalam menguasai bacaan tajwid iaitu dengan mewujudkan modul- 
modul baharu yang lebih fleksibel untuk dilakukan oleh pelajar, sama ada ia boleh digunakan di 
dalam kelas iaitu secara talaqqi dan musyafahah, dan begitu juga boleh dilakukan secara kendiri di 
rumah. 
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Siti Mardhiyah Kamal Azhar, USIM 


Abstrak 

Realiti kehidupan manusia tidak sunyi daripada pelbagai ujian dan emosi. Di antara emosi yang 
menjadi tunjang kepada sesebuah ujian adalah kesedihan yang boleh mengakibatkan pelbagai kesan 
yang tidak diingini. Tambahan dengan situasi semasa yang mendorong serta menyumbang kepada 
kesedihan tersebut akibat tekanan perasaan dan sebagainya. Justeru, kertas kerja ini bertujuan untuk 
mengkaji hakikat kesedihan yang disebutkan di dalam Surah Yusuf serta menganalisis kisah di 
sebalik kesedihan di dalamnya bagi mencari solusi mendepani kesedihan menurut perspektif surah 
Yusuf Alaihissalam. Kertas kerja ini menggunakan kaedah induktif dengan mengumpulkan ayat 
berkaitan kronologi peristiwa yang terdapat di dalam surah Yusuf kemudian merujuk kitab tafsir 
muktabar untuk melihat bagaimana para Nabi terdahulu mendepani kesedihan sebagai iktibar. 
Melalui analisis tekstual yang dijalankan, kajian mendapati bahawa para Nabi juga tidak terlepas dari 
menghadapi ujian kesedihan, dan solusi mendepaninya telah ditunjukkan menerusi perbuatan mereka 
sebagai teladan untuk dijadikan panduan hidup tanpa melampaui batas takdir Allah SWT. 


Kata Kunci: Kesedihan, Kisah Nabi, Surah Yusuf, Nabi Yaakub Alaihissalam, Nabi Yusuf Alaihissalam. 


Pendahuluan 


Emosi memainkan peranan yang penting dalam diri seseorang individu, samada positif mahupun 
sebaliknya. Kesedihan merupakan salah satu dari enam jenis emosi yang terdapat dalam diri 
manusia. Ianya tertonjol ketika seseorang individu itu mengalami saat kekecewaan sehingga 
membawa kepada kedukaan dalam hidupnya. 


Sedih menurut bahasa adalah kekasaran sesuatu pada bumi dan keparahannya (Ibn Faris, 1979). Hal 
yang sama juga dijelaskan menerusi Mu'jam Wasith: Kesedihan merupakan tempat sedih dan keras, 
lelaki itu sedih dan bersedih (Mustafa, L.T.T.). 


Perbahasan yang sama turut disebut oleh al-Raghib al-Ashfahani: “ 524 dan 5H (kesedihan) adalah 
kekasaran yang ada pada tanah dan kekasaran pada jiwa yang disebabkan oleh adanya kegundahan di 
dalamnya. Ia merupakan kebalikan dari kata 2! (kebahagiaan)”. (Al-Ashfahani, 1991). 


Maka, dapatlah disimpulkan bahawa kesedihan juga merupakan satu bentuk emosi yang dialami oleh 
seseorang sekiranya berhadapan dengan kesukaran, kekerasan, keperitan sehingga terjerumus kepada 
rasa kedukaan. 
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Kisah Kesedihan di Dalam Surah Yusuf 

Perasaan sedih merupakan fitrah bagi setiap insan. Ia seringkali hadir apabila seseorang berhadapan 
dengan keadaan yang mengecewakan, kehilangan atau ketidakuapayaan terhadap sesuatu. 
Umumnya, kesedihan digambarkan dengan sebuah perasaan sedih, dukacita dan kesusahan hati. 
Tatkala merasa sedih, seseorang akan menjadi lebih pendiam dan kurang bersemangat. 


Di dalam al-Quran, kesedihan digambarkan dengan istilah OH! dan OH (al-huzn dan al-hazn), 


Sa AN. Istilah yang pertama merupakan istilah yang paling banyak disebutkan di dalam al- 


Quran (Amanah, S.,2016). Di dalam surah Yusuf, terdapat dua peristiwa yang berkait rapat dengan 
kesedihan yang menimpa Nabi Yaakub alaihissalam. 


1. Kehilangan Nabi Yusuf 
Peristiwa pertama yang mencetuskan kesedihan Nabi Yaakub alaihissalam adalah berita yang 


dibawakan oleh saudara-saudara Yusuf yang mengatakan bahawa Yusuf telah dibaham serigala. Ini 
diceritakan di dalam firman Allah SWT: 


PA A ERA A 


Maksudnya: Mereka berkata: "Wahai ayah kami! Sesungguhnya kami dai pergi berlumba-lumba 
berburu dan kami telah tinggalkan Yusuf menjaga barang-barang kami, lalu ia dimakan oleh serigala; 
dan sudah tentu ayah tidak akan percaya kepada kata-kata kami ini, sekalipun kami adalah orang- 
orang yang benar." (Yusuf:17) 


Lalu mereka membawa baju Yusuf yang telah dilumurkan dengan darah palsu dan memberikan 
kepada Nabi Yaakub Alaihissalam bagi menguatkan dakwaan mereka. Lalu Nabi Yaakub 
Alaihissalam pun berkata: 


A a a 
Maksudnya: Bapa mereka berkata: "Tidak! Bahkan nafsu kamu memperelokkan kepada kamu suatu 
perkara (yang tidak diterima akal). Kalau demikian, bersabarlah aku dengan sebaik-baiknya, dan 
Allah jualah yang dipohonkan pertolonganNya, mengenai apa yang kamu katakan itu." (Yusuf:18) 


2. Kehilangan Bunyamin 


Di dalam ayat lain pula, kesedihan Nabi Yaakub Alaihissalam berulang kali kedua ketika peristiwa 
penahanan Bunyamin yang ditahan di negara Mesir. Nabi Yusuf Alaihissalam berkata kepada 
saudara-saudaranya: 


Pad SG Gu P UU 
Maksudnya: Kembalilah kamu kepada bapa Kunii. dan katakanlah, wahai ayah kami! Sesungguhnya 


anakmu (Bunyamin) telah mencuri, dan kami tidak menjadi saksi (terhadapnya) melainkan dengan 
apa yang kami ketahui dan kami tidaklah dapat menjaga perkara yang ghaib. (Yusuf: 81) 


Setelah menyampaikan khabar tersebut kepada bapa mereka, mereka berkata: 
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Bea PE a Bea a 
era rus Mi a 
Maksudnya: Dan bertanyalah kepada penduduk negeri (Mesir) tempat kami tinggal (berdagang) dan 
kepada orang-orang kafilah yang kami balik bersamanya. Sesungguhnya kami adalah orang-orang 
yang benar". (Yusuf: 81) 


Setelah mendengar kata-kata mereka, Nabi Yaakub Alaihissalam pun berkata: 


. 3? a D A ag Da a a 
aa aa Sa Aya ia a BI 
Maksudnya: (Setelah mereka kembali dan menyampaikan hal itu kepada bapa mereka) berkatalah ia: 
"(Tidaklah benar apa yang kamu katakan itu) bahkan nafsu kamu telah memperelokkan pada 
pandangan kamu suatu perkara (yang kamu rancangkan). Jika demikian, bersabarlah aku dengan 
sebaik-baiknya, mudah-mudahan Allah mengembalikan mereka semua kepadaku. Sesungguhnya Dia 

lah jua Yang Maha Mengetahui, lagi Maha Bijaksana. (Yususf: 83) 


Lalu Nabi Yaakub berpaling dari mereka sambil berkata: 


ea a dan a 
Maksudnya: Dan (bapa mereka - Nabi Yaakub) pun berpaling dari mereka (kerana berita yang 
mengharukan itu) sambil berkata: Aduhai sedihnya aku kerana Yusuf, dan putihlah dua belah 
matanya disebabkan ratap tangis dukacitanya kerana ia orang yang memendamkan marahnya di 
dalam hati. (Yusuf: 84) 


Ayat-ayat di dalam surah Yusuf ini mengisahkan tentang kesedihan Nabi Yaakub Alaihissalam 
setelah dikhabarkan bahawa salah seorang anaknya telah ditahan di negara Mesir atas tuduhan 
mencuri (ar-Razi,1999). Di dalam ayat ini, terdapat dua perkataan yang menunjukkan kesan kepada 
wujudnya kesedihan di dalam hidup Nabi Yaakub Alaihissalam. 


i 


Pertama ialah perkataan (|! “) di dalam ayat: 
Me a A Sa Lu SG 


Perkataan (4.?) merupakan kesedihan yang teramat sangat (al-Baidhawi,1997), ini kerana kesedihan 


yang telah lama berlaku apabila diikuti dengan kesedihan lain akan membawa kepada kesakitan 
yang mendalam di dalam jiwa manusia berbanding dengan kesedihan yang pertama kali berlaku. 


Kedua, perkataan (iz: 25) di dalam ayat ini berkait rapat dengan apa yang menimpa penglihatan 
Nabi Yaakub Alaihissalam. Imam ar-Razi mentarjihkan pandangan yang mengatakan bahawa 
perkatan :(:: 435) adalah kinayah terhadap tangisan melampau (ar-Razi,1999). Adapun pandangan 
lain seperti al-Baidhawi contohnya mengatakan bahawa maksud ayat tersebut adalah buta (al- 
Baidhawi,1997). Pandangan ketiga pula mengatakan, ia bermaksud penglihatan yang lemah 
disebabkan kesedihan di atas kehilangan Nabi Yusuf Alaihis salam, dan ini merupakan sebab 
terbesar di sebalik tangisan Nabi Yaakub bertahun-tahun lamanya (ar-Razi,1999). 
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3. Kehilangan yang berturut-turut 


Di dalam surah Yusuf juga menceritakan tentang kesedihan Nabi Yaakub Alaihissalam yang 
mengalami kehilangan yang berturut-turut walaupun jarak di antara dua kehilangan tersebut jauh, 
namun kehilangan yang berulang menjadikan kesedihan pertama bertambah dalam. Ini dapat dilihat 
menerusi firman Allah SWT: 


SH A a Baa 
Maksudnya: Telah menjadi putihlah kedua mata Nabi Yaakub kerana sedih (Yusuf: 84) 


Ayat ini menceritakan tentang keadaan kedua mata Nabi Yaakub Alaihissalam menjadi putih 
(sakit/buta) akibat kesedihan yang berpanjangan. Imam ar-Razi di dalam tafsirnya Mafaatih al-Ghaib 
mengatakan: "Kesedihan yang baru (kehilangan Bunyamin) menambah kesedihan yang lama 
(kehilangan Yusuf alaihissalam), kesakitan di hati hanya akan menumbuhkan kesakitan dan 
kesedihan." (ar-Razi,1999). 


Justeru, peristiwa yang baru muncul sehingga menimbulkan kesedihan di dalam hati manusia secara 
fitrahnya akan menambahkan kesedihan yang sedia ada, lebih-lebih lagi apabila ia melibatkan insan 
yang amat dicintai. Oleh itu, bukanlah menjadi satu dosa apabila manusia merasa sedih atau 
menangis disebabkan sesuatu peristiwa duka yang mengecewakan hati kita. 


Ibnu Qayyim al-Jauziyah di dalam kitab Madarij as-Salikin mengatakan perkataan hazan di dalam 
al-Quran tidak disebut melainkan untuk sesuatu yang dilarang atau dinafikan (Ibnu Qayyim,1996). 
Namun begitu, menurut Siti Amanah (2016) di dalam kajiannya, terdapat juga perkataan Hazan yang 
tidak disebut menggunakan Ia nahi (melarang) atau Ia nafi (menafikan). Di antaranya adalah kisah 
kesedihan yang dirasakan oleh Nabi Ya'qub Alaihissalam ketika kehilangan Yusuf Alaihissalam 
disebabkan kelakuan saudara-saudaranya; 


a Sa 
Maksudnya: "Sesungguhnya aku hanyalah mengadukan kesusahan dan dukacitaku kepada Allah” 
(Yusuf: 86) 


Perkataan huzni di sini tidak disebutkan menggunakan Ia nahi atau Ia nafi. Ini menunjukkan bahawa 
kesedihan yang dirasakan oleh Nabi Ya'qub alaihis salam bukanlah sesuatu yang dilarang kerana ia 
tidak hadir dalam bentuk larangan. Ia merupakan bentuk kesedihan yang lumrah yang semestinya 
dirasakan oleh semua manusia ketika kehilangan sesuatu atau seseorang yang dicintai (Amanah, 
S.,2016). 


Solusi Menghadapi Kesedihan Menurut Surah Yusuf 


Setelah meneliti peristiwa yang berlaku di dalam Surah Yusuf yang menjadi punca berlakunya 
kesedihan kepada Nabi Yaakub Alaihissalam, Surah Yusuf juga memberikan gambaran solusi 
mendepani kesedihan tersebut. Di antara gambaran solusi tersebut ialah; 


1- Bersabar dan Memendam Rasa Marah 


Di dalam surah Yusuf, terdapat dua tempat diungkapkan kalimah (J-- jp-.2?). Pertama, ketika 


dikhabarkan oleh saudara-saudara nabi Yusuf Alaihissalam bahawa Yusuf telah dimakan serigala. 
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Pa A Su PIS Ri LI 
Maksudnya: Dan (bagi mengesahkan dakwaan itu) mereka pula melumurkan baju Yusuf dengan 
darah palsu. Bapa mereka berkata: "Tidak! Bahkan nafsu kamu memperelokkan kepada kamu suatu 
perkara (yang tidak diterima akal). Kalau demikian, bersabarlah aku dengan sebaik-baiknya, dan 
Allah jualah yang dipohonkan pertolonganNya, mengenai apa yang kamu katakan itu." (Yusuf: 18) 


Kedua, ketika dikhabarkan bahawa saudara Yusuf Alaihissalam ditahan di Mesir kerana tuduhan 
mencuri. 


Pa AN Pe AA Sana 
Maksudnya: (Setelah mereka kembali dan menyampaikan hal itu kepada bapa mereka) berkatalah ia: 
"(Tidaklah benar apa yang kamu katakan itu) bahkan nafsu kamu telah memperelokkan pada 
pandangan kamu suatu perkara (yang kamu rancangkan). Jika demikian, bersabarlah aku dengan 
sebaik-baiknya, mudah-mudahan Allah mengembalikan mereka semua kepadaku. Sesungguhnya Dia 
lah jua Yang Maha Mengetahui, lagi Maha Bijaksana. (Yusuf: 83) 


Diantara teladan yang ditunjukkan oleh Nabi Yaakub Alaihissalam di dalam kedua-dua peristiwa ini 


adalah pengucapan beliau terhadap musibah yang menimpanya, iaitu lafaz (JS p2?). 


Di dalam Tafsir Mafatih al-Ghaib (ar-Razi,1999), terdapat beberapa pandangan berkaitan maksud 
(Je pe). Mujahid berpendapat lafaz ini ini bermaksud kesabaran tanpa rasa cemas dan gelisah. 


Adapun at-Thauri berpendapat ia bermaksud kesabaran untuk tidak menceritakan kesakitan atau 
musibah kepada orang lain. Ini kerana kesabaran ke atas ketentuan Allah adalah wajib, sedangkan 
kesabaran ke atas kezaliman dan penipuan adalah tidak wajib. Oleh kerana itu, dapat dilihat bahawa 
di dalam ayat ini Nabi Yaakub alaihissalam mengucapkan kalimah sabar kerana apa yang berlaku 
kepada Baginda adalah salah satu bentuk takdir Allah SWT (ar-Razi,1999 ). 


Melalui Surah Yusuf, kita dapat melihat bagaimana reaksi Nabi Yaakub Alaihissalam terhadap 
kedua-dua berita yang sampai kepada baginda . Nabi Yaakub Alaihissalam tidak memaki hamun 
anak-anaknya dan menangis dengan cara meratap hiba, sebaliknya baginda menahan lisannya dari 
berkata yang tidak sepatutnya serta bersabar terhadap apa yang menimpanya. 


2- Menangis 
Solusi kedua yang ditunjukkan melalui Surah Yusuf di dalam mendepani kesedihan adalah 


menzahirkan kesedihan tersebut dengan cara menangis tanpa mempersoalkan takdir Allah SWT. 
Firman Allah SWT: 


2s da ya Ha LA E 
Maksudnya: Telah menjadi putihlah kedua mata Nabi Yaakub kerana sedih (Yusuf:84) 


Lafaz (OH cy) di dalam ayat ini merupakan dalil kepada keharusan perbuatan menangis ketika 


mengalami musibah kerana iamerupakan satu bentuk perbuatan yang tidak mampu dikawal oleh 
manusia ketika mengalami kesedihan dan kesempitan (al-Baidhawi,). Walaupun Nabi Yaakub 
alaihissalam merasa terlalu marah terhadap anak-anaknya, namun baginda hanya. memendamkan 
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rasa marah dan dukacita yang mendalam serta hanya menahan rasa marah itu di dalam hatinya 
sepertimana disebutkan di hujung ayat dengan lafaz (es Ka 


Oleh itu, ketika ditimpa kesedihan akibat perbuatan manusia, menyimpan perasaan marah lebih dekat 
kepada teladan Nabi Yaakub Alaihissalam berbanding membalas kembali perbuatan tersebut. 


3- Berdoa 


Solusi ketiga mendepani kesedihan di dalam surah Yususf adalah berdoa dan mengadukan kesusahan 
dan kedukaan hanya kepada Allah SWT. Ini dilihat melalui kata-kata Nabi Yaakub Alaihissalam 
apabila Baginda kembali menyebut tentang kesedihannya akibat kehilangan Nabi Yusuf alihissalam, 
lalu saudara-saudara Nabi Yusuf Alaihissalam mengatakan kepada bapa mereka; 


ME SS Sun MS PG 
Maksudnya: Mereka berkata: "Demi Allah, ayah tak habis-habis ingat kepada Yusuf, sehingga ayah 
menjadi sakit merana, atau menjadi dari orang-orang yang binasa". (Yusuf:85) 


Lalu Nabi Yaakub menjawab: 


AKA A SI 
Maksudnya: (Nabi Yaakub) menjawab: "Sesungguhnya aku hanyalah mengadukan kesusahan dan 
dukacitaku kepada Allah dan aku mengetahui (dengan perantaraan wahyu) dari Allah, apa yang 


kamu tidak mengetahuinya.(Yusuf:86) 


Menurut al-Bhaidhawi di dalam tafsirnya, lafaz (Q- PS Ban ialah kesedihan yang tidak dapat 


baginda Nabi menahannya daripada membuat pengaduan hanya kepada Allah SWT (al-Baidhawi, 
1997). Justeru, jelas kepada kita untuk memperbanyakkan pengaduan kepada Allah SWT dalam 
mendepani kesedihan agar dapat mengurangkan beban yang menimpa hati. 


4- Tidak Berputus Asa 

Solusi keempat dalam mendepani kesedihan di dalam Surah Yusuf adalah tidak berputus asa dari 
mengharapkan rahmat dan kasih-sayang Allah SWT ketika menghadapi kesedihan akibat kehilangan 
sesuatu yang dicintai. Ini dapat dilihat menerusi kata-kata Nabi Yaakub Alaihissalam sebaik sahaja 
dikhabarkan penahanan saudara Yusuf di Mesir: 


PET Te a La Ri & Sg RIANA 
Ara ea a ii 
Maksudnya: Wahai anak-anakku! Pergilah dan intiplah khabar berita mengenai Yusuf dan 
saudaranya (Bunyamin), dan janganlah kamu berputus asa dari rahmat serta pertolongan Allah. 


Sesungguhnya tidak berputus asa dari rahmat dan pertolongan Allah itu melainkan kaum yang kafir" 
(Surah Yusuf:87) 
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Menerusi ayat ini, walaupun Nabi Yaakub Alaihissalam telah melalui dua kesedihan yang berulang, 
Baginda tidak berputus asa terhadap kehilangan Nabi Yusuf Alaihissaam yang telah hilang bertahun- 
tahun lamanya, malah Baginda meminta kepada saudara-saudara Nabi Yusuf Alaihissalam agar 
mencari semula Nabi Yusuf Alaihissalam yang telah lama hilang dan saudaranya yang ditahan di 
Mesir. 


Perasaan tidak berputus asa dan berharap kepada rahmat Allah SWT dilihat dapat memujuk hati yang 
dilanda kesedihan yang mendalam. Ini kerana, manusia tiada tempat lain untuk disandarkan harapan 
ketika tiada satu makhluk yang mampu menghilangkan kedukaan akibat kehilangan insan yang 
dikasihi, melainkan terus berharap kepada Allah SWT. 


5- Berkongsi Luahan Hati 

Solusi kelima yang ditunjukkan di dalam surah Yusuf adalah apabila menghadapi kesedihan perlulah 
berkongsi luahan hati, kerana dengan berkongsi kedukaan seseorang akan memperolehi semangat, 
sokongan, motivasi atau pencerahan yang akan mengurangkan beban di hati manusia (Amanah, 
S.,2016). Sebaik-baik tempat berkongsi atau meluahkan rasa hati dan bergantung masalah adalah 
Allah SWT. Ini dapat dilihat apabila Nabi Yaakub Alaihissalam mengucapkan: 


da Sal 


Maksudnya: “Sesungguhnya hanyalah kepada Allah aku mengadukan kesusahan dan kesedihanku” 
(Yusuf:86) 


Di dalam Tafsir al-Azhar ada menyebut bahawa baginda tidak mengeluh nasibnya kepada orang lain, 
kerana manusia tidak mampu melepaskannya dari perasaan sedih tersebut, tetapi Nabi Yaakub 
Alaihissalam hanya mengadu keadaan hatinya kepada Allah untuk dilepaskan dari kesedihan serta 
kesusahan yang sedang dihadapinya (Hamka, 1983). 


Maka jelaslah kepada kita bahawa ketika berhadapan dengan perasaan yang sangat sedih serta 
dukacita, maka perasaan itu tidak wajar dipendam sendirian. Sebaliknya perlu mencari tempat yang 
sesuai untuk berkongsi rasa, dan Allah SWT adalah sebaik-baik tempat untuk dikongsi luahan hati 
ketika sedang diuji, kerana Allah Maha Mengetahui akan semua perkara. 


Kesimpulan 


Kesedihan merupakan fitrah manusia, ia bukanlah sesuatu yang patut dielakkan Di kebanyakan hal 
tetapi ia patut diuruskan dengan sebaiknya. Surah Yusuf mempunyai intipati yang tepat di dalam 
mendepani kesedihan. Punca kesedihan di dalam surah Yusuf adalah disebabkan kehilangan, maka 
solusinya adalah mendepani situasi tersebut dengan cara yang terbaik menurut cara yang selaras 
dengan kehendak Allah SWT dan tidak mempersoalkan takdir Allah SWT. 


Rujukan 

Al-Quran 

Al- Bhaidhawi, N.A.(1997). Anwar al-Tanzil. Dar Ihya' al-Thurath al-Arabi: Beirut. 
Al-Asfahani, A.H. (1991). Al-Mufradat fi Gharibil Qur 'an. Dar al-Qalam: Damsyik. 
Al-Jauziyyah, M.A. (1996). Madarij as-Salikin. Darul Kitab al-*Arabiy: Beirut. 


537 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Amanah, S. (2016). KESEDIHAN DALAM PERSPEKTIF AL-QUR'AN ( Telaah atas Sebab dan 
Solusi Kesedihan dalam Ayat-Ayat al- Hazan ). Tesis. Fakultas Ushuluddin dan Pemikiran 
Islan, Universitas Islam Negeri Sunan Kalijaga: Yogyakarta 

Ar-Razi, M.U. (1999). Mafatih al-Ghaib. Darul Ihya' at-Turath al-'Arabiyy: Beirut. 

Faris, A. (1979). Mu'jam Maqaayis al-Lughah. Dar al-Fikir. 

Hamka. (1983). Tafsir al-Azhar. Penerbit Pustaka Panjimas: Jakarta. 

Mustafa, I. ( ). Al-Mu'jam al-Wasith. Dar Dakwah. 

Nasr, A.K. (2013). Nazarat Fi Ma'ani Surah Yusuf wa Fawaiduha wa Asraruha. Dar Ihya'. 


538 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


SIKAP GURU TERHADAP PENGAJARAN BERPUSATKAN MURID DI KALANGAN GURU 
PENDIDIKAN ISLAM DALAM MATA 
PELAJARAN AL-QURAN DI SEKOLAH 
KEBANGSAAN: SATU TINJAUAN 


Norma binti Jusof 
Kementerian Pendidikan Malaysia 
Tel: 460129181218 E-Mel: normafattah@ gmail.com 





Wan Abdul Fattah Bin Wan Ismail, USIM 
Ahmad Syukran Bin Baharuddin , USIM 
Lukman Bin Abdul Mutalib, USIM 
Hasnizam Bin Hashim, USIM 
Zulfaqar Bin Mamat,USIM 


Abstrak 


Sikap guru memainkan peranan yang penting bagi menentukan keberkesanan pengajaran dan 
pencapaian murid. Sikap guru mempunyai perkaitan rapat dengan amalan guru semasa dalam kelas. 
Sikap guru yang positif akan menentukan keberkesanan dalam amalan pengajaran seharian dan 
sebaliknya sikap guru yang negatif akan menjejaskan pembelajaran murid. Justeru itu, kajian ini 
bertujuan untuk mengenal pasti perbezaan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan jantina, lokasi sekolah dan pengalaman mengajar. 
Seramai 500 orang guru Pendidikan Islam daripada seluruh Semenanjung Malaysia telah dipilih 
sebagai responden kajian. Kajian ini menggunakan pendekatan kuantitatif dan dianalisis dengan 
menggunakan perisisan SPSS versi 22.Ujian t tidak bersandar dijalankan untuk mengenal pasti 
perbezaan sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan jantina dan lokasi sekolah dan Ujian Anova satu hala dijalankan bagi mengenal pasti 
perbezaan sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan pengalaman mengajar. Dapatan kajian menunjukkan tidak terdapat perbezaan sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina serta 
didapati terdapat perbezaan sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan 
murid berdasarkan lokasi sekolah dan pengalaman mengajar. Dapatan ini diharap dapat dijadikan 
panduan terutamanya kepada guru Pendidikan Islam, pihak sekolah, penggubal dasar, institusi 
pendidikan guru dan universiti serta kepada teori yang mendasarinya dan amalan pedagogi 
terutamanya pedagogi Pendidikan Islam. 


Kata kunci: Sikap guru, pengajaran berpusatkan murid, sekolah rendah 
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Pendahuluan 


Selari dengan misi Kementerian Pendidikan Malaysia (KPM) untuk meningkatkan sistem 
pendidikan yang berkualiti dan bertaraf dunia, maka perhatian kepada aspek penilaian dan 
peningkatan profesionalisme guru dalam pengajaran dan pembelajaran adalah amat bertepatan. Bagi 
menghadirkan suasana pembelajaran yang bermakna, komponen kesediaan asas guru Pendidikan 
Islam perlu dipenuhi seperti Pengetahuan Pedagogikal Kandungan (PPK), sikap peribadi positif serta 
motivasi diri (Ab. Halim & Mohd Khairul Azman 2010; Ahmad Yunus & Ab. Halim 2010). Di 
samping itu, pembelajaran bermakna juga memerlukan guru Pendidikan Islam yang bersedia sebagai 
mu'allim profesional, berwibawa, berjiwa pemimpin, berperibadi mulia dan bersifat kasih sayang 
seterusnya menjadi ikutan dan teladan kepada murid (Ab. Halim & Mohd Khairul Azman 2010). 
Amalan terbaik dan efikasi guru yang ditunjukkan akan mampu merealisasikan hasrat FPI dan FPK. 


Pernyataan Masalah 


Peredaran zaman dan perkembangan teknologi yang kian pesat hari ini turut memberi impak dalam 
institusi pendidikan. Dalam usaha memperkukuh dan memperkemaskan sistem pendidikan 
kebangsaan, pihak Kementerian Pendidikan Malaysia (KPM) telah merangka satu pelan pendidikan 
iaitu Pelan Pembangunan Pendidikan Malaysia 2013- 2025. Antara tuntutan yang digariskan dalam 
Pelan Pembangunan Pendidikan Malaysia 2013-2025 ialah kepada pendekatan pengajaran 
berpusatkan murid. Tujuan utama pelan ini adalah untuk menggariskan strategi dan inisiatif untuk 
meningkatkan lagi kualiti sistem pendidikan. Hal ini kerana, pengajaran yang berkualiti merupakan 
wahana yang paling berkesan untuk mentransformasikan pendidikan rendah dan menengah 
seterusnya meningkatkan keberhasilan murid (KPM 2013; Noor Erna & Leong 2013; Sharifah Nor 
& Kamarul Azman 2011). 


Dalam pengajaran Pendidikan Islam di sekolah rendah, guru Pendidikan Islam 
bertanggungjawab sepenuhnya dalam menerangkan konsep, membimbing dan mendatangkan 
kefahaman kepada mereka berprinsipkan kerangka wahyu. Berdasarkan beberapa kajian terdahulu, 
didapati guru Pendidikan Islam mengendalikan pengajaran Pendidikan Islam secara berpusatkan 
murid (Nur Hanani 2015; Zakaria 2012). Namun, terdapat beberapa isu yang mengaitkan guru 
Pendidikan Islam masih kurang menguasai bidang ilmu mereka, pembelajaran berpusatkan murid 
masih belum merangsang minda murid, kurang berpusatkan murid, bersifat tradisional, kurang 
mengaitkan dengan realiti kehidupan (Abdul Halim 2016; Ahmad Yunus 2011; Bazliah 2012; Che 
Pee @ Che Hanapi 1983; Mohd Farid 2016; Mohd Syaubari & Ahmad Yunus 2017; Nurul Asiah 
Fasehah 2015; Rosnani, Suhailah & Adesile 2014). 


Dalam melaksanakan pengajaran dan pembelajaran Pendidikan Islam, sikap guru juga 
merupakan aspek yang sangat dititikberatkan oleh para sarjana Islam. Menurut Abdullah Nasih 
Ulwan (1998) dan Al-Ghazali (1992), guru yang positif lebih diutamakan kerana guru bukan hanya 
mengajar teori semata-mata namun mendidik murid mengamalkan ilmu yang dipelajari Ini selari 
dengan objektif Pendidikan Islam yang ingin melahirkan murid yang berakhlak mulia dan 
mengamalkan nilai-nilai murni (Kementerian Pelajaran Malaysia 2002). Oleh itu, sikap positif yang 
ada dalam diri GPI dalam melaksanakan pengajaran berpusatkan murid akan dapat membantu GPI 
melaksanakan proses pengajaran dan pembelajaran yang lebih efektif seterusnya membantu guru 
menangani perubahan dalam amalan pengajaran semasa. 
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Bagi merealisasikan aspirasi Pelan Pembangunan Pendidikan Malaysia (PPPM) 2013-2035 
untuk kemenjadian murid, maka guru Pendidikan Islam perlu melakukan perubahan. Proses 
pengajaran berpusatkan murid yang berkualiti akan terhasil berdasarkan komitmen padu GPI dalam 
pelaksanaannya. Dalam memenuhi aspirasi seorang pendidik yang bertanggungjawab, guru hari ini 
perlu menyedari tugas dan amanah yang amat penting telah diserahkan kepada mereka untuk 
mendidik generasi yang akan dewasa nanti (Ayob 2004; Muhammad Rusdi 2009; Shahril 2003). 
Oleh itu, guru Pendidikan Islam mestilah sentiasa bersifat yakin, minat, peka dan berupaya 
menyesuaikan diri untuk menghadapi perubahan terutamanya dalam menjayakan pengajaran 
berpusatkan murid. Ini adalah kerana, kajian-kajian lepas dari tahun 1997 hingga 2015 menunjukkan 
tahap profesionalisme GPI termasuklah dalam aspek pengajaran adalah masih kurang 
memberangsangkan (Adanan 2011; Aiiri 2003; Aminah 1997; Azhar 2006; Azizan 2001; Che 
Noraini 2005; Hatifah 2000; Kamarul Azmi 2010; Mustapha Kamal 2015; Rohaya 2003; Rosmaria 
2003) walaupun keperluan untuk menjadi GPI profesional begitu dituntut dalam Islam serta kalangan 
masyarakat. 


Perbincangan di atas juga secara jelas merujuk kepada salah satu keperluan utama bagi 
seorang guru iaitu sikap guru yang tugas hakikinya adalah melaksanakan pengajaran dan 
pembelajaran di sekolah. Keperluan memenuhi kehendak ini adalah antara tuntutan asas yang perlu 
dilihat oleh semua pihak yang bertanggungjawab dalam memastikan kelangsungan komitmen guru di 
peringkat pelaksana atau mikro. Keperluan ini bukan hanya memfokuskan kepada golongan guru- 
guru tertentu sahaja dalam pelaksanaan pengajaran berpusatkan murid tetapi meliputi keseluruhan 
organisasi guru di Malaysia dan sebahagiannya adalah guru Pendidikan Islam. 


Objektif Kajian 


1.Mengenal pasti perbezaan sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan 
murid berdasarkan jantina, lokasi sekolah dan pengalaman mengajar. 


Persoalan Kajian 


1.Adakah terdapat perbezaan sikap guru Pendidikan Islam dalam pelaksanaan pengajaran 
berpusatkan murid berdasarkan jantina, lokasi sekolah dan pengalaman mengajar? 


Tujuan Kajian 


Secara khusus, kajian yang dilaksanakan ini bertujuan untuk mengenal pasti perbezaan sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina, lokasi 
sekolah dan pengalaman mengajar. 


Hipotesis Kajian 


Hol: Tidak terdapat perbezaan yang signifikan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan jantina. 
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Ho2: Tidak terdapat perbezaan yang signifikan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan lokasi sekolah. 


Ho3: Tidak terdapat perbezaan yang signifikan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan pengalaman mengajar. 


Batasan Kajian 


Kajian ini mempunyai had dan batasan yang tidak dapat dielakkan oleh penyelidik seperti kekangan 
masa, peruntukan kewangan dan kemudahan akses. Oleh itu, kajian ini hanya melibatkan GPI 
sekolah rendah di semenanjung Malaysia sahaja. Kajian ini dilaksanakan bertujuan untuk melihat 
sikap guru Pendidikan Islam dalam pelaksanaan PBM dalam konteks PdP Pendidikan Islam sahaja. 
Untuk itu, kajian ini tidak boleh digeneralisasikan kepada sampel kajian yang lain. Bilangan peserta 
kajian yang terlibat tidak dapat menggambarkan keseluruhan pelaksanaan pendekatan PBM yang 
diamalkan dalam bidang ilmu yang lain. Walau bagaimanapun, dapatan kajian ini masih boleh 
diaplikasikan dalam konteks dan situasi yang hampir sama. 


Dapatan kajian yang dilaporkan dalam kajian ini juga merupakan satu penerokaan pengkaji 
sendiri sebagai penyelidik utama. Dapatan kajian ini mewakili P&P yang dilaksanakan dalam aspek 
P&P Pendidikan Islam. Oleh itu sejauh mana dapatan ini dapat digunakan dalam situasi lain 
bergantung kepada cara seseorang individu itu membuat generalisasi berdasarkan kesesuaian nilai, 
tujuan, pengalaman dan situasi masing-masing. 


Kajian Literatur 


Kajian Fazalur Rahman et al. (2011) dalam pelaksanaan PBM ke atas 62 orang guru bahasa 
Inggeris di sekolah menengah di Islamabad, Pakistan.mendapati guru-guru yang dikaji bersikap 
positif terhadap PBM. Namun hasil kajian menegaskan perlunya latihan yang komprehensif dan 
galakan dari pihak pentadbir. Latihan yang diperlukan juga perlu lebih terarah seperti kemahiran 
merancang pengajaran PBM, bimbingan, membuat penilaian dan refleksi. Selanjutnya, PBM boleh 
dimasukkan sebagai subjek utama dalam kurikulum latihan guru manakala kajian Kamaruddin 
(2010), Norhaya (2015) dan Rohani (2011) mendapati bahawa sikap merupakan salah satu aspek 
kesediaan penting yang perlu ada bagi seorang guru menjayakan apa jua perubahan dalam 
kurikulum. Ini kerana sikap yang positif akan mendorong seseorang bagi mencapai suatu kejayaan. 
Kemahiran yang tinggi menyumbangkan sikap yang lebih positif berbanding aspek pengetahuan 
guru (Kamaruddin 2010; Norhaya 2015). Pandangan ini telah diperakui oleh beberapa kajian-kajian 
lalu berkaitan sikap guru terhadap PBM. 


Dill (1990) berpendapat, untuk menjadi seorang guru yang terbaik dari aspek sikap, guru 
seharusnya mempunyai lima ciri berikut, iaitu (i) mempunyai kemahiran asas yang tinggi sebagai 
keperluan dalam pengajarannya. (ii) menguasai disiplin ilmu (iii) boleh mengaitkan ilmu dan 
pengetahuan dalam proses pengajaran dan pembelajaran (iv) sentiasa peka dengan pencapaian murid 
bagi tujuan untuk memperbaiki dan meningkatkan amalan pengajaran (v) sentiasa ikhlas dan 
bertanggungjawab dengan ilmu yang disampaikan. Kajian Nurhaya dan Tuan (2006) telah mengubah 
persepsi dan sikap guru bahawa pendekatan kaedah nyanyian merupakan satu pendekatan baru yang 
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boleh membantu murid untuk membezakan antara perkara rukun dan sunat dalam solat bagi mata 
pelajaran Pendidikan Islam, berbanding sebelumnya menggunakan kaedah pengajaran secara 
konvensional. Ternyata, selepas murid-murid ini melalui fasa pemulihan dengan menggunakan 
kaedah PBM, mereka mampu membezakan dua perkara tersebut dengan baik. 


Kajian Abdul Malek (2004) dan Jamaluddin (2008), keberkesanan pengajaran sejarah 
bergantung pada guru kerana pada peringkat ini, murid mudah bosan sekiranya hanya menyalin nota 
dan membaca. Malah guru-guru tersebut sangat positif apabila turut mencadangkan kaedah bercerita 
kisah sejarah adalah cara paling sesuai untuk digunakan, secara tidak langsung menjadikan mata 
pelajaran ini menyeronokkan. Ini membuktikan kaedah bercerita sebagai kaedah yang efisien untuk 
digunakan dalam pengajaran. Hanisah (2010) telah membuat kajian ke atas murid-murid yang 
terlibat dalam aktiviti nyanyian bagi menghafal fakta Isra? dan Mikraj. Beliau bersetuju dan yakin 
bahawa pendekatan ini telah memberi ruang dan peluang kepada murid untuk melibatkan diri dalam 
aktiviti pengajaran dan pembelajaran di samping merubah minat mereka untuk belajar. Malah, 
menurutnya lagi nyanyian mampu meredakan tekanan mental dan fizikal murid-murid. 
Diperkukuhkan lagi oleh Maimon (2011) dalam kajiannya menyatakan bahawa menyanyi dapat 
mempertingkatkan motivasi kerana ia merupakan aktiviti yang tertumpu kepada penglibatan murid 
sepenuhnya. Di sinilah bakat, minat dan rasa tanggungjawab murid dapat dipupuk. Mereka akan 
lebih bermotivasi dan teruja dalam melakukan aktiviti yang diberi oleh guru, secara tidak langsung 
berjaya merubah persepsi mereka terhadap mata pelajaran tersebut. 


Khadijah et al. (2012) telah membuat kajian dalam bentuk kualitatif terhadap seorang Guru 
Cemerlang Pendidikan Islam untuk mendapatkan maklum balas tentang pengajaran ayat-ayat 
hafazan al-Quran. Kajian ini dijalankan secara temu bual. Guru yang ditemu bual mempunyai sikap 
yang positif dalam menggunakan pendekatan Didik Hibur ini. Menurutnya, penggunaan kaedah 
rentak ritma (belajar mengaji secara berirama) dalam menghafaz al-Quran menjadikan murid cepat 
menghafaz dan menyeronokkan. Malah rakan guru yang lain turut tertarik dengan pendekatan 
tersebut. Menghafaz dalam suasana yang kondusif dan kurang tekanan telah menimbulkan minat 
belajar al-Quran dengan lebih berkesan. Secara tidak langsung pengajaran berkonsepkan Didik Hibur 
ini mampu membantu mengurangkan beban guru dalam memastikan objektif pengajaran yang 
dirancang tercapai.Kajian-kajian lalu secara umumnya mendapati bahawa sikap guru adalah terhasil 
daripada keyakinan dan kepercayaan terhadap PBP sebagai pendekatan pembelajaran yang dapat 
memenuhi pembelajaran abad ke-21. Guru yang bersikap positif pada tahap yang tinggi akan 
menginterpretasikan sikap ini melalui kesungguhan dan komited dalam amalan pengajaran. Guru 
yang berkeyakinan dalam melaksanakan PBM akan menjadikan murid dapat mencapai matlamat 
PBP iaitu pembelajaran kendiri melalui penglibatan aktif dalam PBM. 


Metodologi 


Kajian ini menggunakan reka bentuk kajian kuantitatif untuk meneroka dan menganalisa perbezaan 
sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina, 
lokasi sekolah dan pengalaman mengajar. Pengkaji menggunakan kaedah tinjauan yang berasaskan 
instrumen soal selidik yang mana ianya dapat menjimatkan masa dan membolehkan responden 
menjawab soalan soal selidik tanpa bimbingan dan intervensi secara langsung daripada penyelidik. 
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Prosedur Pengumpulan Data 


Setelah semua data kuantitatif diperoleh, proses analisis data perlu dilakukan. Semua maklumat 
berdasarkan maklum balas responden terhadap soal selidik yang telah diperoleh, diproses oleh 
penyelidik dan dianalisis menggunakan perisian Statistical Package for the Social Science (SPSS) 
versi 22 Analisis data secara inferensi iaitu ujian t dijalankan untuk mengenal pasti perbezaan sikap 
guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina dan 
lokasi sekolah dan Ujian Anova satu hala dijalankan bagi mengenal pasti perbezaan sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman 
mengajar. 


Dapatan Kajian 


Perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan jantina 


Ujian t tidak bersandar dijalankan bagi mengenal pasti perbezaan sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan jantina. 


Jadual 1.1 Ujian t tidak bersandar perbezaan sikap Guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan jantina 








Jantina N Min Sisihan t df Sig. 
Piawai 

Lelaki 187 4.25 0.34 1.511 498 0.131 

Perempua 313 4.20 0.40 

n 





Jadual 1.1 menunjukkan tidak terdapat perbezaan sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan jantina dengan t (498) — 1.511 dan sig - 
0.131 (p*0.05). Dari segi min menunjukkan guru lelaki (min 5 4.25) mempunyai sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid yang hampir sama dengan guru 
perempuan (min - 4.20). Ini menunjukkan hipotesis nol (Ho1) adalah gagal ditolak. 


Perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan lokasi sekolah 


Ujian t tidak bersandar dijalankan bagi mengenal pasti perbezaan sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan lokasi sekolah. 


Jadual 1.2 Ujian t tidak bersandar perbezaan sikap Guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan lokasi sekolah 
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Lokasi sekolah N Min Sisihan t df Sig. 
Piawai 

Bandar 253 4.17 0.38 -2.752 498 0.006 

Luar bandar 247 4.27 0.37 





Jadual 1.2 menunjukkan terdapat perbezaan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan lokasi sekolah dengan t (498) - -2.752 dan sig - 0.006 
(pe0.05). Dari segi min menunjukkan guru luar bandar (min - 4.27) mempunyai sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid yang lebih tinggi dari guru 
bandar (min - 4.17). Ini menunjukkan hipotesis nol (Ho2) adalah ditolak. 


Perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan pengalaman mengajar 


Ujian Anova satu hala dijalankan bagi mengenal pasti perbezaan sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman mengajar. 


a. Normaliti 


Sebelum ujian Anova satu hala dijalankan, ujian normaliti yang menggunakan skewness dan kurtosis 
telah dijalankan terlebih dahulu untuk menentukan data daripada sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid bertabur secara normal. Data dikatakan bertabur normal 
dan memenuhi syarat apabila nilai Skewness dan Kurtosis antara -3.0 dan 43.0. Hasil ujian tersebut 
seperti dalam Jadual 1.3 berikut: 


Jadual 1.3 Statistik deskriptif normality perbezaan sikap Guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman 
mengajar 





Pengalaman mengajar N Skewness Kurtosis 





£ 10 tahun 168 -0.27 0.35 
10 - 20 tahun 235 -0.44 0.83 
” 20tahun 97 -0.03 -0.79 





Jadual 1.3 menunjukkan statistik skewness dan kurtosis bagi perbezaan sikap guru 
Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid antara guru berpengalaman 
mengajar kurang 10 tahun (-0.27, 0.35), guru berpengalaman mengajar 10 hingga 20 tahun (-0.44, 
0.83) dan guru berpengalaman mengajar lebih 20 tahun (-0.03, -0.79) dan masih berada pada julat -3 
dan 43. Oleh itu, mengikut garis panduan ini, perbezaan sikap guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman mengajar memenuhi kriteria 
normaliti. 
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b. Kesamaan Varians Levene 


Kesamaan varians levene ditentukan melalui kehomogenan varians (homogeneity of the variance) 
dengan menggunakan ujian Levene (Levene's test). Hasil ujian Levene's dapat dilihat seperti dalam 
Jadual 1.4 berikut. 


Jadual 1.4 Kesamaan varians Levene perbezaan sikap Guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman 








mengajar 
Pemboleh ubah F dfi 'df2 |Sig. 
Sikap dalam pelaksanaan pengajaran 0.57 |2 497 |0.562 
berpusatkan murid 7 























Jadual 1.4 menunjukkan tidak terdapat perbezaan varian yang signifikan dalam kalangan 
pemboleh ubah bersandar untuk semua aras pemboleh ubah bebas |(merancang pengajaran 
berpusatkan murid (F - 0.577, sig 5 0.562, p*0.05). Ini bermakna, varian pemboleh ubah bersandar 
adalah homogenous merentasi pemboleh ubah bebas. Berdasarkan syarat tersebut, maka ujian Anova 
satu hala boleh dijalankan bagi melihat perbezaan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan pengalaman mengajar (Pallant 2016). 


c. Statistik deskriptif bagi perbandingan min 


Jadual 1.5 Statistik deskriptif perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan pengalaman mengajar 














Pengalaman N Min Sisihan Piawai 
mengajar 

£ 10tahun 168 |4.15 0.38 
10-20tahun 235 |4.25 0.37 

? 20tahun 97 4.25 0.39 




















Statistik deskriptif yang menggunakan min menunjukkan bahawa guru berpengalaman 
mengajar 10 hingga 20 tahun (min 5 4.25) dan guru berpengalaman mengajar lebih 20 tahun (min - 
4.25) mempunyai sikap dalam pelaksanaan pengajaran berpusatkan murid yang lebih tinggi 
berbanding guru berpengalaman lebih dari 20 tahun. 


d. Anova 


Perbezaan nilai min bagi sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan 
murid berdasarkan pengalaman mengajar secara signifikan dapat dilihat dalam Jadual 1.6 berikut. 
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Jadual 1.6 Ujian Anova satu hala perbezaan sikap Guru Pendidikan Islam dalam 
pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman 














mengajar 
Pengalaman Jumlah kuasa df Min kuasa F Sig. 
mengajar dua dua 
Antara kumpulan 1.220 2 0.610 4.24 |0.015 
8 
Dalam kumpulan 71.351 497 |0.144 
Jumlah 72.571 499 


























Jadual 1.6 menunjukkan terdapat perbezaan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan pengalaman mengajar dengan F (2, 497) - 4.248 dan sig 
- 0.015 (px0.05). Ini menunjukkan hipotesis nol (Ho3) adalah ditolak. 


e. Post Hoc Scheffe 


Ujian Post Hoc Scheffe dijalankan bagi melihat perbezaan secara terperinci sikap guru Pendidikan 
Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman mengajar seperti 
berikut. 


Jadual 1.7 Post Hoc Scheffe perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan pengalaman mengajar 








Perbezaan Ralat 
(I) Pengalaman (J) Pengalaman min piawa 
mengajar mengajar (I-J) i Sig. 
£ 10 Tahun 10 - 20 Tahun -0.10* 0.04 0.025 
” 20 Tahun -0.10 0.05 0.096 
10 - 20 Tahun £ 10 Tahun 0.10* 0.04 0.025 
2” 20 Tahun -0.00 0.05 1.000 
2? 20 Tahun £ 10 Tahun 0.10 0.05 0.096 
10 - 20 Tahun 0.00 0.05 1.000 





Jadual 1.7 menunjukkan terdapat perbezaan yang signifikan sikap guru Pendidikan Islam 
dalam pelaksanaan pengajaran berpusatkan murid antara guru berpengalaman mengajar kurang 10 
tahun dengan guru berpengalaman 10 hingga 20 tahun dengan catatan perbezaan min - -0.10 dan sig 
- 0.025 (px0.05). Manakala tidak terdapat perbezaan yang signifikan sikap guru Pendidikan Islam 
dalam pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman mengajar lainnya 
(p*0.05). 
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Perbincangan Dapatan Kajian 


Perbezaan sikap Guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid 
berdasarkan jantina, lokasi sekolah dan pengalaman mengajar 


Analisis kajian mendapati tidak terdapat perbezaan yang signifikan sikap guru Pendidikan 
Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina. Ini menggambarkan 
tiada perbezaan sikap di antara guru lelaki dan guru perempuan dalam pelaksanaan pengajaran 
berpusatkan murid. Ini adalah kerana guru merupakan komponen penting semasa proses pengajaran 
dan pembelajaran berlangsung. Setiap amalan dan tingkah laku guru akan mempengaruhi dan 
memberi impak yang besar terhadap proses pengajaran berpusatkan murid. Guru bukan sahaja 
menyampaikan ilmu tetapi juga memberi garis panduan bagi menyelesaikan masalah terutamanya 
dalam mata pelajaran Pendidikan Islam. Ini adalah selari dengan pandangan Dill (1990) yang 
berpendapat, untuk menjadi seorang guru yang terbaik dari aspek sikap, guru seharusnya mempunyai 
lima ciri berikut, iaitu (i1) mempunyai kemahiran asas yang tinggi sebagai keperluan dalam 
pengajarannya. (ii) menguasai disiplin ilmu (iii) boleh mengaitkan ilmu dan pengetahuan dalam 
proses pengajaran dan pembelajaran (iv) sentiasa peka dengan pencapaian murid bagi tujuan untuk 
memperbaiki dan meningkatkan amalan pengajaran (v) sentiasa ikhlas dan bertanggungjawab dengan 
ilmu yang disampaikan. Ini jelas menunjukkan bahawa tidak terdapat perbezaan yang signifikan 
sikap guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan jantina 
manakala terdapat perbezaan yang signifikan sikap guru Pendidikan Islam dalam pelaksanaan 
pengajaran berpusatkan murid berdasarkan lokasi sekolah dan pengalaman mengajar. Ini jelas 
menunjukkan bahawa lokasi sekolah mempengaruhi sikap guru dalam melaksanakan pengajaran 
berpusatkan murid. Perkara seperti ini tidak sepatutnya berlaku. Dapatan kajian ini berbeza dengan 
kajian Rimm-Kauabfman dan Sawyer (2004) yang menunjukkan sikap guru memainkan peranan 
yang penting bagi menentukan keberkesanan pengajaran dan pencapaian murid. Sikap guru 
mempunyai perkaitan rapat dengan amalan guru semasa dalam kelas. Sikap guru yang positif akan 
menentukan keberkesanan dalam amalan pengajaran seharian dan sebaliknya sikap guru yang negatif 
akan menjejaskan pembelajaran murid. Kesimpulannya, sikap GPI amat besar pengaruhnya terhadap 
pembelajaran murid. 


Menurut Muhammad Uthman (2003), di dalam profesion perguruan, tugas guru bukan sahaja 
mengajar sesuatu mata pelajaran tertentu tetapi guru juga berperanan sebagai pendidik manusia, 
justeru itu para guru haruslah memiliki ciri-ciri profesionalisme yang menguasai ilmu-ilmu teras dan 
ilmu pedagogi sebagai asas kepada etika dan profesion perguruan. Justeru itu seorang guru yang 
profesional sentiasa mencari jalan dan memikirkan bagaimana pendekatan yang terbaik dari segi 
penyampaian ilmu dan maklumat serta kemahiran kepada pelajarnya. Guru mesti mempersiapkan 
diri dengan ilmu pengetahuan dan kemahiran serta nilai-nilai murni yang unggul bagi menjadikan 
diri mereka sebagai pendidik yang berwibawa, mampu membangunkan sistem pendidikan negara 
yang berkualiti dan bertaraf dunia (world class) manakala terdapat perbezaan yang signifikan sikap 
guru Pendidikan Islam dalam pelaksanaan pengajaran berpusatkan murid berdasarkan pengalaman 
mengajar. Ini jelas menunjukkan guru yang lebih berpengalaman didapati lebih bersikap positif 
tentang PBP berbanding guru yang kurang berpengalaman. Merujuk kepada model perkembangan 
Berliner (1988), perbezaan tempoh pengalaman mengajar memungkinkan perbezaan dalam tahap 
pemikiran dan pelaksanaan pedagogi guru. Seterusnya perbezaan ini dapat mempengaruhi sikap guru 
terhadap amalan Pendidikan (Sadker & Sadker, Berliner 1995). 
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Implikasi Kajian terhadap amalan pedagogi 


Kajian yang telah dijalankan menunjukkan bahawa persepsi sikap GPI berada di tahap tinggi. 
Pendedahan yang diterima oleh guru dan kursus berkaitan PBM didapati membantu guru 
meningkatkan sikap mereka terhadap amalan pengajaran PBM. Dapatan kajian ini mempunyai 
beberapa implikasi yang boleh dikemukakan dalam penambahbaikan kualiti GPI dalam 
melaksanakan PBM. Implikasi tersebut boleh dibahagikan kepada empat bahagian: 


a. Penggubal dasar 


Perubahan dalam kurikulum harus mengambil kira keupayaan dan kemampuan guru kerana mereka 
merupakan kumpulan pelaksana apa jua polisi yang telah ditetapkan. Cadangan dan saranan yang 
berasaskan teori dan bukti emperikal yang dihasilkan oleh penyelidikan berkaitan kesediaan GPI 
boleh diteliti bagi mendapatkan maklumat tentang kemampuan guru melaksanakan perubahan yang 
diinginkan. Pihak yang bertanggungjawab seperti Bahagian Pendidikan Guru, Bahagian 
Pembangunan Kurikulum dan Bahagian Pendidikan Islam perlu memperkayakan bahan-bahan yang 
dibekalkan kepada GPI dengan maklumat dan aktiviti berasaskan kaedah PBM. Melalui pendekatan 
ini, pengajaran berasaskan PBM mampu diaplikasikan dalam bilik darjah. 


b. Institusi Pendidikan Guru dan Universiti 


Latihan perguruan harus berorientasikan guru sebagai fasilitator berkesan dalam proses pengajaran 
dan pembelajaran. Ini akan mengubah persepsi bakal guru mengenai peranan guru dan murid di 
dalam kelas. Bakal guru harus mengubah persepsi bahawa peranan guru merupakan penyampai 
pengetahuan manakala murid adalah penerima maklumat semata-mata. 


Institut Pendidikan Guru dan Fakulti Pendidikan di universiti-universiti tempatan seharusnya 
menekankan amalan pengajaran berasaskan kaedah PBM. Dengan cara ini, bakal guru akan 
dibekalkan dengan maklumat dan latihan pengajaran berasaskan kaedah PBM secara sistematik, 
praktikal dan efektif. Pengetahuan ini penting buat mereka agar kaedah pengajaran yang digunakan 
tidak berlawanan dengan perubahan kurikulum semasa. 


c. Sekolah 


Program latihan dalam perkhidmatan (LDP) dan pembangunan guru perlu menerapkan ciri-ciri 
inovasi dengan menggabungkan maklumat mengenai PBP ke dalam bidang pedagogi. Dalam 
merangka dan merancang LDP, pihak sekolah hendaklah memastikan latihan diberikan secara 
komprehensif kepada guru menepati keperluan pedagogi semasa guru dan seiring dengan perubahan 
kurikulum semasa. 


d. Guru 


Guru perlu menyedari tentang kepentingan sikap positif terhadap kaedah PBM. Terdapat kursus- 
kursus dan bengkel pedagogi berkaitan bidang pendidikan yang dianjurkan oleh sektor swasta, 
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projek-projek pendidikan dan kajian serta kolaboratif dengan rakan sejawatan juga dapat meluaskan 
dimensi pemikiran tentang pelaksanaan PBM. 


Cadangan Kajian Lanjutan 


Secara keseluruahannya, kajian ini tidak dapat digeneralisasikan kepada konteks yang lebih luas 
atas sebab kekangan batasan kajian. Oleh demikian, beberapa cadangan kajian lanjutan 
dikemukakan agar penambahbaikan terhadap pendidikan dapat dilakukan. Cadangan-cadangan 
kajian lanjutan adalah seperti berikut; 


Il Untuk tujuan kajian lanjutan, pengkaji seterusnya disarankan agar merujuk model konseptual 
kajian ini untuk melakukan kajian berbentuk kuantitatif dengan melibatkan lebih ramai 
populasi guru PI di seluruh Malaysia. Dengan ini, satu gambaran rentas secara meluas dapat 
diperoleh berkenaan proses PBM yang dilaksanakan. 


D. Satu kajian perbandingan dicadangkan agar dapat mengenal pasti perbezaan pelaksanaan 
pembelajaran berpusatkan murid di peringkat rendah dan menengah dalam situasi bilik darjah 
di Malaysia. Dengan ini, pola yang sesuai dapat dikenal pasti iaitu dari aspek persamaan atau 
perbezaan dalam proses PBM pada tahap yang berbeza.. 


3. Kajian ini menggunakan reka bentuk kajian kuantitatif yang hanya menumpukan dapatan 
kajian melalui soal selidik. Dicadangkan kajian lanjutan yang menggabungkan pemerolehan 
data secara kuantitatif dan kualitatif untuk mendapatkan gambaran yang lebih meluas lagi. 


4. Kajian lanjutan untuk melihat keberkesanan penggunaan PBM khususnya untuk melihat 
keberkesanan pembentukan sikap dalam kalangan murid berkaitan dengan pembelajaran 
setelah pengajaran dan pembelajaran berasaskan PBM dilaksanakan. Pembentukan sikap 
sama ada positif atau negatif. 


5. Kajian lanjutan untuk melihat keselesaan GPI melaksanakan pengajaran dan pembelajaran 
menggunakan PBM atau pendekatan berpusatkan guru. 


Kesimpulan 


Pengajaran dan pembelajaran yang bermakna sangat membantu murid meningkatkan minat serta 
motivasi mereka untuk mengamalkan pembelajaran sepanjang hayat. Bagi mencapai aspirasi 
pendidikan negara, keberhasilan guru menjadi salah satu anjakan transformasi terkini. Pengajaran 
dan pembelajaran menerusi kemahiran abad ke-21 sangat membantu guru dan murid dalam usaha 
mencapai aspirasi pendidikan negara. Oleh sebab itu, dapatan kajian dalam bab ini telah 
dibincangkan secara perspektif teori dan pengkaji juga telah mengemukakan pandangan sendiri. 
Dapatlah dirumuskan bahawa persoalan kajian yang dikemukakan telah dijawab dan dihuraikan 
dengan dapatan kajian yang diperoleh. Cadangan terhadap implikasi juga diutarakan untuk perhatian 
pihak-pihak di bawah kementerian pendidikan, Jabatan Pendidikan Negeri, pejabat pendidikan 
daerah, pihak sekolah dan guru. Adalah diharapkan, kajian ini membantu memberi cadangan 
penyelesaian kepada permasalahan kajian yang telah diutarakan pada peringkat awal penulisan. 
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Abstrak 


Pendidikan hari ini di peringkat global mendepani cabaran maha hebat yang tidak dijangka dalam 
tempoh beberapa tahun kebelakangan ini. Ini dapat dilihat dengan kejutan pandemik corona virus 
pada akhir tahun 2019 di China, dan akhirnya merebak ke seluruh dunia dengan begitu pantas 
yang lebih dikenali hari ini sebagai virus Covid-19. Impaknya, kegiatan dan aktiviti harian 
manusia berubah 360 darjah daripada rutinnya fizikal kepada norma baharunya secara dalam 
talian, termasuklah dunia pendidikan. Proses pembelajaran dan pengajaran (PdP) yang selama ini 
tertumpu kepada gabungan bersemuka dan e-learning, akhirnya terpaksa dilaksanakan secara 
dalam talian 10096 akibat daripada pandemik Covid-19 yang melanda di seluruh dunia. Melihat 
kepada cabaran dan kekangan yang sedia ada serta pengalaman manusia dalam mendepaninya 
sejak tahun 2019, satu pendekatan baharu dalam dunia pendidikan perlu digerakkan secara agresif 
agar proses PdP dapat berjalan dengan lancar dan berkesan, sama ada di peringkat sekolah 
mahupun universiti, terutamanya kursus yang bersifat tradisional dan turath seperti pengajian 
qira'at. Objektif kajian ini adalah untuk mencari pendekatan dan metode yang sesuai dalam model 
heutagogi yang telah mula diperkatakan pada tahun 2013 bagi diadaptasi dengan pengajian qira'at 
di era revolusi industri 4.0. Pengumpulan data kualitatif berbentuk deskriptif digunapakai dalam 
kajian ini menerusi metode analisis dokumen dengan meneliti semua aspek berkaitan dengan 
model pendidikan alaf baharu ini dan kesesuaiannya dengan kursus bersifat turath seperti 
pengajian qira'at. Dapatan awal menunjukkan, keperluan perubahan kepada model baharu seperti 
heutagogi dalam dunia pendidikan hari ini serta relevansinya yang baik bagi diimplementasi 
terhadap pengajian qira' at. 


Kata Kunci: Relevansi, Heutagogi, Pengajian Qira'at, Revolusi Industri 
Pendahuluan 


Umumnya, dunia pendidikan pada hari ini tidaklah sama coraknya seperti tahun-tahun terdahulu. 
Di institusi pendidikan tinggi umpamanya, sejak dahulu lagi proses pembelajaran dan pengajaran 
(PdP) menjadikan penyampaian pensyarah sebagai sumber utama penyampaian ilmu dan 
maklumat. Pensyarah menjadi titik pusat pembelajaran, dan pelajar pula menjadi pendengar, 
bersifat pasif dan menjadi objek dalam pembelajaran. Pendekatan pembelajaran ini telah sekian 
lama diterapkan dan masih berterusan sehingga kini walaupun usaha ke arah pendekatan 
berpusatkan pelajar telah pun dimulakan. Pendekatan ini yang bergantung sepenuhnya kepada 
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pensyarah di peringkat universiti, walau bagaimanapun sudah tidak lagi relevan dan seiring 
dengan era digital. 


Pendekatan Heutagogi Di Era Pandemik 


Terdapat beberapa pendekatan yang boleh digunakan oleh guru di peringkat sekolah dan 
pensyarah di peringkat pengajian tinggi untuk mencambahkan minat belajar dalam diri pelajar, 
meningkatkan kemandirian pelajar dan mencapai matlamat pembelajaran sepanjang hayat. Antara 
pendekatan pengajaran yang boleh diterapkan ialah Heutagogi, di mana konsep pembelajaran ini 
telah mula disentuh oleh Stewart Hase pada tahun 2001 (Moving from Andragogy to Heutagogy 
in Vocational Education). 


Heutagogi, atau pembelajaran yang ditentukan sendiri, merupakan strategi pengajaran 
berpusatkan pelajar yang menekankan pengembangan autonomi, keupayaan, dan kemampuan 
pelajar. Menurut Razali Hassan (2010), dalam menyediakan pendekatan berpusatkan pelajar yang 
holistik serta mendukung sistem pendidikan yang fleksibel, pendekatan pembelajaran Heutagogi 
merupakan satu bentuk kaedah pembelajaran berpusatkan kendiri (self-directive learning) yang 
boleh diperkenalkan untuk memperkasakan pelajar. 


Dalam zaman yang serba canggih, pelajar dan pensyarah berhadapan dengan keabsahan maklumat 
dan kepelbagaian informasi. Justeru, amat penting bagi pelajar untuk memiliki kemahiran 
pembelajaran arahan kendiri (self-directed learning skills). Pembelajaran arahan kendiri sangat 
penting dalam dunia dan tenaga kerja masa kini. Individu perlu mengetahui bagaimana mengurus 
pembelajaran mereka untuk merancang, mengembangkan, menyesuaikan dan mengubah 
maklumat untuk disesuaikan selari dengan masyarakat digital, interaktif dan global. Tanpa 
kemampuan arahan kendiri, pelajar akan mudah terganggu dan terpengaruh dengan segala 
maklumat yang terdapat dalam aplikasi digital. 


Pelajar perlu dilatih bagaimana untuk menumpukan perhatian pada satu perkara secara mendalam. 
Kegagalan untuk menumpukan perhatian menyebabkan pelajar tidak dapat memahami masalah 
secara menyeluruh. Shahrin Mohammad (2019) menyatakan, pendekatan Heutagogi yang 
diperkenalkan memerlukan pelajar bertindak bukan sahaja sebagai penghubung dan pencipta di 
dalam sesi pembelajaran tetapi juga memainkan peranan aktif sebagai konstruktivis (penentu 
kaedah dan isi pembelajaran). Prinsip-prinsip utama heutagogi memberi panduan rekabentuk yang 
dapat digunakan dalam pelbagai konteks pembelajaran bersemuka dan pembelajaran campuran 
tradisional. 


Dalam dunia pengajian tinggi pula, ruang lingkup capaian maklumat yang tiada sempadan lebih 
memudahkan lagi proses PdP menerusi Hetutagogi diterapkan dalam kalangan pelajar. 
Berpandukan mod pembelajaran yang fleksibel, pelajar mampu memainkan peranan mereka 
dengan mudah dan bersesuaian dengan kehendak kerangka ini, kerana semua Kriteria yang 
disenaraikan sebagai tonggak utama boleh dicapai sepenuhnya melalui pembelajaran fleksibel. 
Dengan perancangan yang baik, pembelajaran yang fleksibel dengan disokong oleh pendekatan 
Heutagogi dapat memberi kesan positif kepada penyertaan yang lebih luas untuk menyokong 
kemajuan individu dalam segenap aspek. (Norwahida Saamri, 2021) 
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Konsep Rekabentuk Heutagogi 


Pendekatan Heutagogi di era digital pada hari ini membolehkan kemahiran belajar ditentukan oleh 
diri sendiri (selfdirective) oleh pelajar, di mana mereka bertanggungjawab sepenuhnya terhadap 
kemajuan dan keberkesanan proses pembelajaran, dengan cara menentukan sendiri objektif dan 
hala tuju pembelajaran mereka, berdasarkan kemampuan dan keinginan mereka sendiri (Chisiu, 
2018). 


Menurut Norwahida Saamri (2021) konsep Heutagogi juga merupakan satu proses yang dinamik, 
di mana semua elemen-elemen yang terlibat seperti kontrak, aktiviti dan hasil pembelajaran 
adalah berkesinambungan dan boleh diulang-ulang, yang asasnya didokong oleh pelajar yang 
berkebolehan, kreatif dan mempunyai motivasi kendiri yang tinggi. 


Pendekatan Heutagogi secara umumnya terdiri daripada enam elemen rekabentuk utama 
pembelajaran kendiri iaitu Meneroka, Kreativiti, Kolaborasi, Berhubung, Perkongsian dan 
Refleksi. (Blaschke, 2018) 

















(1) Meneroka 
(2) Kreativiti 
(3) Kolaborasi 


(4) Berhubung 
(5) Perkongsian 
(6) Refleksi 


Gambarajah 1: Enam Rekabentuk Konsep Heutagogi Menurut Lisa Maria Blaschke. 


Pengajian Qira'at Di Era Revolusi Industri 4.0 


Revolusi Industri 4.0 merupakan kesinambungan perkembangan revolusi industri di peringkat 
global yang bermula pada tahun 1760 -1830 di Great Britain. (Zeidan, 2021) Secara tuntasnya, 
Revolusi Industri 4.0 ialah automasi berterusan dalam sektor pembuatan dan perindustrian 
tradisional dengan menggunakan teknologi pintar yang moden. Tahap perkembangan ini 
merupakan suatu lonjakan baharu daripada Revolusi Industri 3.0 yang menggunakan teknologi 
digital dan IT ke tahap yang lebih optimum. (Khamis, 2020) 


Dalam menyesuaikan “diri? dengan perubahan global yang berpandukan kepada Revolusi Industri 
4.0 serta cabaran pandemik Covid-19, pengajian ilmu qira,at yang diwarisi bersifat tradisional kini 
sudah mula menunjukkan perkembangan yang positif seiring dengan kemajuan teknologi digital 
dan maklumat. Keterangan ini diperkukuhkan lagi menerusi empat aspek utama sejak pengajian 
qira'at bertapak di Malaysia, iaitu: 
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1. Pertama: Penubuhan Sekolah/Maahad/Institusi Tahfiz 


Pengajian qira'at di awal kemunculannya di Malaysia kelihatan agak asing kerana 
umumnya ketika itu hanya menganggap bacaan al-Quran hanyalah terdiri dari satu bacaan 
yang diwahyukan kepada junjungan besar nabi Muhammad saw. Sebaliknya, ilmu qira'at 
pada hakikatnya telah lama diperkenalkan di Malaysia seiring dengan dakwah yang 
disampaikan ketika Islam mula bertapak di tanah Nusantara sekian lama dahulu. 


Hal ini dapat dilihat dengan lebih jelas lagi apabila sebuah pengajian tahfiz ditubuh secara 
rasminya di Malaysia pada tahun 1966 yang diberi nama sebagai Darul Quran. Perdana 
Menteri Malaysia yang pertama, Tunku Abdul Rahman Putera al-Haj melahirkan hasrat 
untuk mewujudkan sebuah Institut Pengajian al-Quran di Malaysia. Hasrat ini telah 
dinyatakan sewaktu perasmian Masjid Negara di mana idea ini timbul ekoran daripada 
Musabaqah al-Quran yang diadakan semenjak tahun 1960 serta lawatan Rektor Universiti 
Al-Azhar ketika itu iaitu Syeikh Mahmud Syaltut di perasmian Masjid Negara tersebut. 


Sebagai permulaan, Maahad Tahfiz Al-Quran Wal-Qiraat ditubuhkan sebagai salah satu unit 
di Bahagian Hal Ehwal Islam, Jabatan Perdana Menteri, Kuala Lumpur. Dengan penubuhan 
tersebut maka bermulalah pengajian dalam bidang Tahfiz al-Quran di Dewan Syarahan 
Masjid Negara pada 1 Mac, 1966 dengan bilangan pelajar pada masa itu seramai 8 orang 
sebagai perintis yang dipilih dan dihantar oleh negeri-negeri di Malaysia. (Wikipedia, 2021) 


Kini, penubuhan sekolah tahfiz atau maahad tahfiz kian bercambah ibarat cendawan yang 
tumbuh selepas hujan. Secara umumnya, setiap negeri di Malaysia mempunyai sebuah 
sekolah pengajian tahfiz yang dikelolai oleh kerajaan negeri selain sekolah tahfiz swasta 
yang bertebaran banyaknya di seluruh pelusuk Malaysia. 


2. Kedua: Program Realiti TV Akademi al-Quran (AQ) 


Akademi al-Quran atau lebih dikenali dengan AQ merupakan sebuah program realiti TV 
yang berunsur keagamaan dan menerima impak tersendiri di kalangan penonton di 
Malaysia. Sejak penubuhannya pada tahun 2006, rancangan realiti ini telah ke udara di 
saluran TV9 selama 5 musim. Apa yang menariknya, para peserta yang terpilih bagi 
mengikuti program ini dikehendaki memperdengarkan bacaan al-Quran secara bertarannum 
mengikut bacaan riwayat yang ditetapkan. Slot program yang menarik seumpama ini sedikit 
sebanyak memberi pendedahan baru kepada penonton di Malaysia yang beragama Islam 
untuk lebih mengenali jenis-jenis bacaan al-Quran yang mutawatirah. (Wikipedia, 2019) 


3. Ketiga: Penawaran Program Pengajian Qira'at di IPT 


Negara Malaysia tidak ketinggalan dalam mempromosikan pengajian ilmu qira'at kepada 
masyarakat awam khususnya di peringkat institusi pengajian tinggi (IPT) atau universiti 
awam (UA). Mutakhir ini, pelbagai institusi pengajian tinggi seperti Universiti Awam dan 
Swasta menawarkan program pengajian qira'at di peringkat sarjana muda. Ini dapat dilihat 
menerusi (USIM, 2019) dengan program barunya iaitu Ijazah Sarjana Muda Pengajian 
Qiraat dengan Kepujian, kenyataan akhbar Ismail (2019) yang menyatakan Universiti 
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Pendidikan Sultan Idris (UPSI) menawarkan program tahfiz dan qira'at, 
UniSHAMS (2019) pula menawarkan Ijazah Sarjana Muda Pengajian Tahfiz al-Quran dan 
al-Qiraat serta UniSZA (2021) turut menawarkan Ijazah Sarjana Muda Al-Quran & Al- 
Sunnah (Qiraat). 


4. Keempat: Penganjuran Program/Bengkel/Kursus/Kelas di Pusat Pengajian 
Persendirian 


Berdasarkan kepada temuramah yang dijalankan, meskipun pengajian qira'at masih lagi 
dianggap satu anjakan baru di kalangan masyarakat Islam di Malaysia, namun penubuhan 
pusat pengajian persendirian atau institusi swasta yang menawarkan program pembelajaran 
ilmu qira'at kepada masyarakat awam khususnya guru al-Quran sudah mula 
memberangsangkan. (Harun, 2011) 


Berdasarkan kepada dapatan penulis hasil temubual dengan Pensyarah Kanan USIM, Prof. 
Madya Dr. Khairul Anuar bin Mohamad (Pengajian Talaqqi al-Quran Bersanad di Malaysia, 
2015), kelas pengajian ilmu qira'at ini ditawarkan oleh pusat pengajian persendirian seperti 
bengkel, kursus, kelas dan sebagainya mula mendapat sambutan di kalangan masyarakat 
awam, pelajar serta guru al-Quran. Antara pusat pengajian persendirian yang menawarkan 
program seumpama ini ialah Akademi Al-Baghdadi (akademialbaghdadi, n.d.), Pusat 
Pengajian Al-Mufid (pusatpengajianalmufid, n.d.), Pusat Pengajian Nurhafeez 
(qiraatshahalam, n.d.), Kelas Rehal (rehalresources, n.d.) dan sebagainya. 


Releyansi Enam Rekabentuk Pendekatan Heutagogi 


Sebagaimana yang dikemukakan sebelum ini berkaitan enam rekabentuk ataupun konsep 
pendekatan Heutagogi, enam elemen heutagogi tersebut iaitu meneroka, kreativiti, kolaborasi, 
berhubung, perkongsian dan refleksi, merupakan unsur penting yang perlu diterapkan dalam diri 
seseorang pelajar bagi (selfdirective) pembelajaran. 


Selain itu, terdapat tiga faktor luaran yang turut menyumbang kepada pelajar dalam pendekatan 
Heutagogi iaitu pensyarah, universiti dan teknologi. Gambarajah 1 sebelum ini menjelaskan 
bahawa peranan utama yang perlu dimainkan seseorang pensyarah dalam pendekatan heutagogi 
adalah sebagai pembimbing kepada pelajar di mana pensyarah hanya perlu memberikan bantuan 
jika perlu. Kedua, peranan utama universiti pula adalah sebagai pemberi dorongan dan sokongan 
dalam kerangka besar seperti menyediakan kemudahan prasarana yang lengkap, kerangka dan 
kandungan kursus, modul kursus, pengurusan sistem, dan pentadbiran. Ketiga, teknologi pula 
dikategorikan sebagai Tools' ataupun alat dalam memperoleh maklumat dan info yang 
diperlukan. Perkara ini tidak dapat disangkalkan lagi apabila kemahiran penggunaan teknologi 
dan gadjet di era Revolusi Industri 4.0 ini merupakan suatu kemestian sesuai dengan kemajuan 
perkembangannya. 


Maka, rangkuman ketiga-tiga faktor luaran yang dinyatakan tadi ialah ramuan utama dalam 
memberi keyakinan (selfconfidence) dalam diri pelajar menurut konsep pendekatan Heutagogi. 
Keenam rekabentuk pula tidak akan tercapai tanpa bantuan tiga faktor luaran tersebut. Justeru, 
Blaschke (Transformative Perspectives And Processes In Higher Education, 2015) telah 
menghuraikan definisi keenam-enam rekabentuk utama dalam pendekatan Heutagogi secara 
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terperinci seperti berikut: 
1. Meneroka 


Meneroka ialah konsep asas dalam heutagogi dan sering menjadi contoh kepada pembelajaran 
nonlinear. Selain itu, internet boleh menjadi alat yang berkuasa dalam meneroka sesuatu bidang. 
Enjin pencarian dalam talian seperti google dan bing memberikan banyak peluang kepada pelajar 
untuk eksplorasi. Platform sosial media pula seperti Twitter, Facebook, Pinterest dan LinkedIn 
membolehkan pelajar mencari pakar atau komuniti pembelajaran di serata dunia. (Nurul Aisyah 
Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep pertama Heutagogi ini boleh dikaitkan dengan 
kemahiran mencari maklumat di kalangan pelajar. Konsep pembelajaran kendiri menuntut para 
pelajar agar berdikari dalam meneliti, mengkaji, dan mengesahkan sebarang maklumat yang 
diperoleh dan tidak bergantung sepenuhnya kepada pensyarah mahupun apa yang tertera pada 
buku. Pelajar dalam bidang pengajian qira'at bolehlah menggunakan beberapa platform media 
social yang sesuai dan berkaitan dengan kursus mereka demi memperoleh sumber maklumat yang 
tepat dah sahih, seperti: 


a. http:/www.khayma.com/tajweed/quran.htm 
b. http://www.alqeraat.com/vb/index.php 


c. http://qquran.com/forum/index.php?s-66872729c8537085a6cf6812cbc7a2b2 
d. http:/www.albodoor.com 


e. http:/www.quranvoice.net/ 
f. http:/www.quraat.com/index 1.htm 


g. http://alq10.com/vb/index.php 
h. http://alq10.com/mk/index.php 


i. http:/www.halqat.com/Books-3-1.html 
j. http:/www.r-warsh.com/vb/index.php 


k. https:/www.alukah.net/sharia/0/37/ 

















2. Kreativiti 


Perisian seperti Power point, Prezi, Coggle dan blog boleh menjadikan pelajar seorang yang 
kreatif dalam menyampaikan, menyatakan atau merumuskan maklumat. (Nurul Aisyah 
Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep kedua Heutagogi ini boleh meningkatkan daya 
rekacipta dan inovasi dalam dunia pendidikan khususnya ilmu yang bersifat turath dan tradisional. 
Para pelajar boleh menginovasi suatu perisian baharu seperti “courseware' dan “software? dalam 
pengajian qira'at yang dapat membantu mereka lebih memahami lagi maklumat yang dipelajari 
serta menjadikan bentuk penyampaian ilmu lebih mudah dan efisien. Antara rekabentuk perisian 
ilmu qira'at di peringkat antarabangsa yang mendapat jumlah muat turun tertinggi di PlayStore 
ialah: 


a. Warsh Quran; 100,000 jumlah muat turun 
b. Tayseer Mushafs; 50,000 jumlah muat turun 
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c. Al-Tayseer Fi al-Qira'at al-Sab'; 50,000 jumlah muat turun 

d. Al-Quran al-Kareem Bi 13 Qira'at; 50,000 jumlah muat turun 

e. Quran Qira'at MP3; 10,000 jumlah muat turun 

f. Al-Qira'at al-*Ashr Wa al-Mutun al-Maqru'ah; 10,000 jumlah muat turun 
g. Al-Syamil Fi al-Qira'at; 10,000 jumlah muat turun 


3. Kolaborasi 


Kaedah kolaborasi bersama komuniti pembelajaran membolehkan pelajar memperoleh lebih 
banyak pengetahuan dan pandangan yang berbeza-beza. Kolaborasi adalah alat yang paling 
penting dalam proses pembelajaran. Selain itu, pelajar dapat menyelesaikan masalah bersama dan 
mempelajari sesuatu yang baru apabila berkolaborasi. Walau bagaimanapun, dengan kemudahan 
seperti GoogleDocs dan Wiggio menjadikan pembelajaran boleh dijalankan dalam talian. Dalam 
elemen kolaborasi ini, pengajar hanya perlu campur tangan apabila perlu. (Nurul Aisyah 
Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep ketiga Heutagogi ini menggambarkan bentuk jalinan 
kerjasama akademik dengan pihak berkaitan seperti pelajar, pensyarah, guru al-Quran dan 
masyarakat awam. Kolaborasi ilmiah dan program bersifat pertukaran idea seperti penganjuran 
seminar, lawatan sambil belajar, program pertukaran pelajar dan sebagainya amatlah membantu 
dalam percambahan pengetahuan dan ilmu berkaitan pengajian qira'at. Selain itu, platform dalam 
talian yang tersedia kini juga wajar dimanfaatkan oleh pelajar dengan bantuan tunjuk ajar 
pensyarah yang berkemahiran. 


4. Berhubung 


Berhubung antara komuniti adalah komponen paling utama dalam heutagogi. Dengan berhubung 
antara satu sama lain, motivasi intrinsik pelajar akan meningkat disebabkan persekitaran 
pembelajaran yang sama dengan komuniti. Oleh itu, pendekatan heutagogi yang diterapkan dalam 
pendidikan sepanjang hayat adalah kaedah yang baru dalam membentuk pendidikan ke arah 
memotivasikan pelajar. (Nurul Aisyah Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep keempat Heutagogi ini menuntut daya kesungguhan 
dan keupayaan pelajar dalam mendepani pembaharuan perkongsian ilmu. Hal ini adalah kerana 
pelajar terbabit perlu membuat persiapan ilmu dan “berhubung” dengan faktor persekitaran dalam 
meningkatkan ilmu pengetahuan sedia ada. Sebarang natijah yang diperoleh seperti kritikan, 
komentar, sokongan, motivasi dan sebagainya merupakan salah satu daripada kaedah 
pembelajaran yang efisien. Antara penerapan elemen berhubung dalam pengajian qira'at ialah 
pembentangan bacaan al-Quran secara individu ataupun kumpulan dan tugasan penulisan ilmiah 
(assignment). 


5. Perkongsian 
Perkongsian hasil kerja pelajar membolehkan antara satu sama lain untuk mendapat manfaat 
daripada itu. Sebagai contoh, pelajar boleh berkongsi melalui SlideShare dan Research Gate. 


Pelajar boleh diminta untuk mengkaji karya masing-masing dan memberi maklum balas formatif. 
Pelajar boleh memilih untuk membangunkan portfolio profesional dalam talian menggunakan 
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perisian seperti WordPress. (Nurul Aisyah Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep kelima Heutagogi ini menuntut kreativiti pelajar 
dalam perkongsian ilmu dengan audien. Perkongsian yang dijalankan boleh diolah dalam bentuk 
penulisan, rakaman video, ucapan awam, nota dan gambarajah. Antara platform yang bersesuaian 
dengan elemen perkongsian ialah Facebook Page, Instagram, Youtube Channel, SlideShare, 
Research Gate, Blog dan pelbagai lagi. 


6. Refleksi 


Pelajar perlu memberikan refleksi hasil pembelajaran supaya pelaksanaan heutagogi ini berkesan 
kepada pelajar. Refleksi boleh ditulis di dalam blog, atau menghasilkan penulisan ilmiah 
berdasarkan kursus yang dipelajari. Komen dan cadangan pelajar sangat bermakna untuk 
pembelajaran masa hadapan. (Nurul Aisyah Kamrozzaman, 2021) 


Dalam bidang pengajian qira'at pula, konsep terakhir Heutagogi ini merupakan maklum balas 
penting dalam mendapatkan sebarang output terhadap bentuk proses pembelajaran dan pengajaran 
(PdP) dijalankan. Konsep PdP yang efisien perlulah dilaksanakan secara dua hala antara 
pensyarah dan pelajar agar sebarang maklumat yang disampaikan dapat difahami, dipraktikkan 
mengikut ketetapan kerangka Course Learning Outcome (CLO) sesuatu kursus. Dapatan maklum 
balas pemegang taruh yang terlibat seperti pelajar, alumni, industri dan penilai luar program akan 
membantu dalam menaiktaraf serta meningkatkan kualiti penawaran kursus ataupun program 
pengajian qira'at. Antara aktiviti yang sesuai dan menepati rekabentuk “refleksi' ialah maklum 
balas penilaian kursus, semakan semula program, audit, moderasi kursus dan seumpamanya. 


Kesimpulan dan Penutup 


Peredaran zaman dan perkembangan teknologi khususnya di era pandemik bukanlah suatu 
halangan dalam menyesuaikan sifat ataupun “nature? sesuatu bidang ilmu. Hakikatnya, seiring 
dengan kemajuan tersebut, dunia pendidikan berterusan berevolusi dari satu generasi ke generasi 
selepasnya dengan pelbagai konsep ataupun pendekatan baharu agar proses pembelajaran dan 
pengajaran (PdP) dapat digerakkan dan berjalan lancar terutamanya dalam situasi genting dan 
darurat. Antara konsep baharu yang amat bersesuaian dipratikkan di kala musim pandemik ini 
ialah Heutagogi. Pendekatan pembelajaran kendiri dengan menerapkan enam rekabentuk ataupun 
elemen utamanya amatlah bersesuaian dengan konsep pembelajaran terbuka dan tanpa sempadan 
khususnya di kalangan para pelajar dalam bidang pengajian qira'at, di samping tiga faktor luaran 
yang menjadi pembimbing mereka dalam memperoleh maklumat yang tepat. Selain itu, para 
pelajar juga perlulah memanfaatkan semua bentuk “tools? ataupun alatan sedia ada yang 
berasaskan teknologi dan digital dalam meningkatkan kualiti kefahaman dan penguasaan mereka 
terhadap ilmu qira'at itu sendiri, tanpa mengabaikan sifat asal ilmu itu iaitu secara talaqqi dan 
mushafahah. 


Rujukan 

(Dr), K. A. (2015, Ogos 6). Pengajian Talaqqi al-Quran Bersanad di Malaysia. (N. b. Alias, 
Interviewer) 

akademialbaghdadi. (n.d.). Retrieved from https://akademialbaghdadi.my/persijilan-aab/sijil-asas- 
perguruan-al-quran/gurupcategs/view 


562 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Blaschke, L. M. (2015). Transformative Perspectives And Processes In Higher Education. In 
Heutagogy, Technology, And Lifelong Learning For Professional And Part-Time 
Learners. (pp. 75-94). Switzerland: Springer. 

Blaschke, L. M. (2018). Self-determined Learning (Heutagogy) and Digital Media Creating 
integrated Educational Environments for Developing Lifelong Learning Skills. In R. S. 
David Kergel, The Digital Turn in Higher Education (pp. 129-140). Springer VS. 

Harun, S. I. (2011). Perkembangan Ilmu Qira'at di Malaysia dan Keperluannya di Institusi 
Pengajian Tinggi. Seminar Qira'at Peringkat Kebangsaan 2011 (p. 23). Gombak: 
Universiti Islam Antarabangsa Malaysia. 

Hase, S. (2001). Moving from Andragogy to Heutagogy in Vocational Education. Southern Cross 
University. 

Hassan, R. (2010). Strengthening technical and vocational education (TVET) - producing 
innovative TVET teachers for 21st century students. eprints.uthm.edu.my. 

Ismail, S. (2019, April 10). Retrieved from 
https:/www.bharian.com.my/berita/nasional/2019/04/551459/upsi-universiti-awam- 
pertama-tawar-program-tahfiz-al-quran-dan-qira'at 

Khamis, K. I. (2020, September). Apakah Itu Revolusi Industri 4.0? Retrieved from 
pakcikengineer: https://pakcikengineer.com/industri/apakah-itu-revolusi-industri-4-0/ 

Mohammad, S. (2019). A proposed heutagogy framework for structural steel design in civil 
engineering curriculum. International Journal of Emerging Technologies in Learning, 96- 
105. 

Norwahida Saamri, S. N. (2021). TAHAP PENERIMAAN PELAJAR TERHADAP 
PENGGUNAAN KEMUDAHAN DI ATAS TALIAN UNTUK MENYOKONG 
AKTIVITI PEMBELAJARAN FLEKSIBEL  BERDASARKAN ELEMEN 
REKABENTUK PENDEKATAN HEUTAGOGI. INTERNATIONAL JOURNAL OF 
MODERN EDUCATION , 35-48. 

Nurul Aisyah Kamrozzaman, J. B. (2021). Pendekatan Heutagogi :Keberkesanan M-Pembelajaran 
untuk Pendidikan Sepanjang Hayat. Sains Humanika, 55. 

pusatpengajianalmufid. (n.d.). Retrieved from http://pusatpengajianalmufid.blogspot.com/p/blog- 
page 1.html 

qiraatshahalam. (n.d.). Retrieved from http://qiraatshahalam.blogspot.com/ 

rehalresources. (n.d.). Retrieved from https://rehalresources.com/order/form/bukudrsurul 

UniSHAMS. (2019, Jun 15). Retrieved from https:/www.insaniah.edu.my/portal/ijazah-sarjana- 
muda-tahfiz 

UniSZA. (2021, Ogos 25). Retrieved from 
https:/www.unisza.edu.my/index.php?option-com content&view-article&id-915&Itemi 
d-807 &lang-ms 

USIM. (2019). Retrieved from https:/www.usim.edu.my/ms/kemasukan/program- 
akademik/maklumat-program/?pid-96 

Wikipedia. (2019, Mei 8). Retrieved from https://ms.wikipedia.org/wiki/Akademi al-Quran 

Wikipedia. (2021, Julai 31). Retrieved from https://ms.wikipedia.org/wiki/Darul Quran 

Zeidan, A. (2021, Julai 21). britannica. Retrieved from 
https://www.britannica.com/event/Industrial-Revolution 


563 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


SOROTAN LITERATUR TERJEMAHAN AYAT AMTHAL DI DALAM TERJEMAHAN 
AL-QURAN BERBAHASA MELAYU 


Siti Khadijah Binti Ahmad Tajuddin 
Fakulti Pengajian Quran Dan Sunnah, Universiti Sains Islam Malaysia. 


eijatajuddin @raudah.usim.edu.my 


Muhammad Arif bin Musa 
Fakulti Pengajian Quran Dan Sunnah, Universiti Sains Islam Malaysia. 


arif @usim.edu.my 


Adnan Mohamed Yusoff 
Fakulti Pengajian Quran Dan Sunnah, Universiti Sains Islam Malaysia. 


adnan @usim.edu.my 
Abstrak 


Al-Quran adalah sebuah kitab suci daripada Allah SWT yang diturunkan kepada Nabi Muhammad 
SAW sebagai bimbingan dan panduan dalam kehidupan seharian bagi umat manusia. Kemukjizatan 
al-Quran ini telah memukau ramai pembaca kerana ia memiliki ketinggian bahasanya. Antara kaedah 
dalam memahami penjelasan al-Quran adalah melalui metafora ataupun ayat amthal. Tujuan ayat 
amthal adalah untuk membawa para pembaca lebih memahami atau mendekati kefahaman terhadap 
al-Quran. Gambaran mahupun perumpamaan yang dipersembahkan & dalam ayat amthal mampu 
memberi kesan yang positif terhadap diri pembaca. Terjemahan al-Quran d-dalam bahasa Melayu 
telah bermula pada abad ke-17. Namun demikian, di-dalam penghasilan terjemahan kitab suci al- 
Quran memerlukan penterjemah yang menguasai ilmu-ilmu tafsir. Fokus kajian adalah untuk 
membincangkan kajian-kajian mengenai ayat amthal terhadap terjemahan al-Quran berbahasa 
Melayu berdasarkan kajian-kajian lepas. Kajian ini menggunakan kaedah kualitatif yang 
berkonsepkan analisis kandungan terhadap artikel jurnal, buku, tesis dan sebagainya-di dalam proses 
pengumpulan data. Hasil kajian mendapati bahawa terdapat pelbagai kajian berkaitan dengan 
terjemahan al-Quran yang menyentuh dari segi metodologi, hadith, gaya bahasa dan lain-lain, akan 
tetapi, kajian terhadap terjemahan ayat amthal di dalam al-Quran berbahasa melayu perlu kepada 
kajian tambahan terhadap kualiti terjemahan yang dilakukan. 


Kata Kunci: Sorotan Literatur, Terjemahan, Amthal, Al-Quran 


1. PENDAHULUAN 


Begitu tingginya bahasa al-Quran, begitu dalam maksud yang hendak disampaikan. Susun atur dan 
struktur terjemahan al-Quran yang indah membincangkan pelbagai perihal yang berkaitan dengan 
kehidupan, keluarga, haiwan, alam dan sebagainya agar manusia berfikir dan menghayati bait-bait 
kalam Allah. Seiring yang dinyatakan di dalam al-Quran, surah Sad ayat 29 bermaksud “Ini adalah 
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sebuah kitab yang Kami turunkan kepadamu penuh dengan berkat supaya mereka memperhatikan 
ayat-ayatnya dan supaya mendapat pelajaran orang-orang yang mempunyai fikiran ”'**, maka, 
galakan ke atas seorang muslim untuk menelusuri keberkatan dan keagungan al-Quran ini adalah 
sebuah akhlak mulia yang dituntut. Pelbagai bentuk dan gaya bahasa yang telah dipersembahkan-di 
dalam kitab suci al-Quran. Salah satunya adalah ayat amthal. Hubungan antara ayat amthal dan al- 
Quran sangat dekat dan ianya bertujuan menjelaskan intipati yang terdapat-d dalam al-Quran melalui 
unsur ayat berbentuk perumpamaan. Al-Jarbu telah memberikan makna amthal ialah kalimah yang 
membuat perbandingan antara satu perkara dengan perkara yang lain'?”. Terjemahan ayat amthal 
memerlukan kepada kefahaman yang dalam dan ketinggian ilmu bahasa Arab. Jika sebaliknya, 
ketepatan terhadap ayat amthal yang diterjemah dibimbangi memberi maksud yang salah malah 
dikhuatiri berlaku kekeliruan maksud. 


Namun demikian, ulama telah menetapkan disiplin ilmu dalam aspek penterjemahan al-Quran 
kepada para mufassirin sebagai panduan dan rujukan agar terjemahan al-Quran terpelihara dan dijaga 
kualitinya. Maka, penelitian kepada terjemahan ayat amthal juga tidak terkecuali. Berikut adalah 
beberapa kajian yang melibatkan terjemahan al-Quran secara amnya. Adapun kajian oleh (L. A. 
Nasimah Abdullah 2017) yang meninjau terhadap unsur kesopanan dalam sosiolinguistik Melayu 
terhadap terjemahan Tafsir Pimpinan Rahman. Kajian ini, mengkaji akan cara terjemahan Kata Ganti 
Nama Diri Arab ke Bahasa Melayu dengan memilih beberapa ayat al-Quran yang mengandungi 
dialog antara anak dan ayah bagi tujuan melihat pada konteks ayat yang diterjemahkan di dalam 
bahasa Melayu'“*. Kemudian, kajian terjemahan al-Quran yang menumpukan pada aspek pemikiran 
dan metodologi penyampaian. Antaranya kajian oleh (Ahmad Bazli 2018) melibatkan aspek 
pemikiran dan metodologi penyampaian Al-Marbawi dan Mustafa Abdul Rahman yang mana kajian 
141. Selain itu, terdapat 
juga kajian Terjemahan Kinayah Dalam Wacana Al-Quran. Kajian ini hanya meneliti aspek 
terjemahan ayat kinayah ke bahasa melayu dengan menerapkan teori semantik untuk melihat 


memberi fokus kepada perbandingan dalam pentafsiran surah yasin sahaja 


bagaiman kesepadanan maksud sebenar yang terdapat dalam mesej al-Quran dengan teks sasaran'”. 
Bagi kajian (Muhammad Arif Musa 2018) telah menjalankan kajian terhadap Tafsir Pimpinan 
Rahman karya Sheikh Abdullah Basmeih dengan melihat kepada perbandingan terjemahan ayat 
amthal dengan Kitab Taisir al-Karim al-Rahman'*”. Disamping itu, kajian (Syarif 2020) telah 
memfokuskan kajian beliau terhadap amthal musarrahah dalam Surah Ibrahim dengan memilih ayat 


138 Sad, 38:29 

13? Al-Jarbu (2002), Al-Amthal al-Quraniyyah al-Qiyasiyyah al-Madrubah li al-Imam billah, Madinah al-Munawwarah: al-Jamiah al- 
Islamiyah. 63-70 

140 Nasimah Abdullah, Lubna Abd. Rahman &Norfazila (2017), Tafsir Pimpinan Ar-Rahman: Tinjauan Terhadap Unsur Kesopanan 
Dalam Sosiolinguistik, Selangor: Kolej Universiti Islam Antarabangsa 135-149 

14! Ahmad Bazli, Zulkifli, Selamat Amir, Zulkarnin Zakaria & Pensyarah, Kolej PERMATA Insan & Mahiz Spawi (2018), Aspek 
Pemikiran dan metodologi penyampaian Al-Marbawi dan Mustafa Abdul Rahman: Perbandingan Dalam Surah Yasin, Ulum 
Islamiyyah Journal, 80-95 

1? Nasimah Abdullah, Lubna Abd. Rahman & Saifullah Samsudin (2018), Terjemahan Kinayah Dalam Wacana Al-Quran: Analisis 
Teori Semantik Newmark, Selangor: Kolej Universiti Islam Antarabangsa, 256-276 

13 Muhammad Arif Musa, Abd Muhaimin Ahmad, Muhammad Hafiz Saleh, Norazman Alias, Hayati Hussin & Zainora Daud6 
(2018), Terjemahan ayat amthal di dalam al-Quran: Kajian Terhadap Tafsir Pimpinan al-Rahman, Journal of Ma'alim al-Quran wa 
al-Sunnah (147-156) 
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144 


tertentu **. Hal ini menunjukkan bahawa kajian lain yang merujuk kepada terjemahan ayat amthal al- 


Quran berbahasa melayu kurang di dapati. 


Berdasarkan penelitian, terdapat banyak kajian yang berkaitan terjemahan al-Quran. Namun, 
kajian terhadap terjemahan ayat amthal berbahasa melayu kurang dijalankan yang mana 
penterjemahannya memerlukan keterangan yang lebih jelas agar mesej al-Quran itu mudah difahami 
oleh kalangan masyarakat khususnya. Semoga pendekatan ini akan memberi ilham buat para-para 
pengkaji dan ilmuwan untuk lebih cakna terhadap isu terjemahan ayat amthal al-Quran. 


2. AYAT AMTHAL 
2.1 Menurut etimologi (Bahasa) 


Kalimah Amthal menurut etimologi adalah perkataan berbentuk jamak yang berasal dari mis! 
bermaksud “seperti” atau “umpama”. Menurut Ahmad Dihan Syarif di dalam kajiaanya ada memetik 
perbahasan di dalam buku Studi Ilmu-ilmu Al-Quran terjemahan oleh Mudzakir daripada Manna' 
Khalil Al-Qattan menerangkan bahawa kata mathal, mithil dan mathil adalah sama dengan kata 
syabah, syibih, dan syabih baik dari segi lafaz mahupun dalam makna'”. 


Disamping itu, Al-Jarbu mentakrifkan al-mathal dengan beberapa makna. Antaranya ialah al- 
mathal lebih dikenali sebagai kiasan, memberi makna “sifat', seperti atau seumpama dan juga 
membawa makna tauladan mahupun sebagai kayu ukur kepada sesuatu'”. 


2.2 Menurut terminologi (Istilah) 


Terdapat ramai ulama menjelaskan maksud amthal dari sudut istilah yang berbeza. 
Antaranya, mathal adalah suatu perkataan tentang satu perkara yang serupa dengan perkataan 
lain dan keadaan itu terdapat persamaan antaranya agar salah satu daripadanya menjelaskan yang 
lain dan menggambarkannya'*”. Menurut pandangan Imam al-Suyuti menerangkan mathal adalah 
mengungkapkan sesuatu yang tersembunyi dengan yang nyata dan ghaib dengan yang nampak'”“*. 
Sedangkan Manna' al-Qattan mempunyai definisi lain tentang mathal. 


Mathal di dalam al-Quran oleh Manna al-Qattan ialah ungkapan bagi suatu makna yang 
berbentuk indah, ringkas dan memberi kesan di dalam sanubari, sama ada kalimah berbentuk 


144 Ahmad Dihan Syarif (2020), Amthal Musarrahah dalam OS Ibrahim Ayat 24-25 Menurut Para Mufassir, Banda Aceh: Fakultas 
Ushuluddin Dan Filsafat,1-60 

145 Ahmad Dihan Syarif (2020), Amthal Musarrahah dalam OS Ibrahim Ayat 24-25 Menurut Para Mufassir, Banda Aceh: Fakultas 
Ushuluddin Dan Filsafat 1-60 

146 Al-Jarbu (2002), Al-mathal al-Quraniyyah al-Qiyasiyyah al-Madhrubah li al-Iman billah, Madinah al-Munawwarah: al-Jamiah al- 
Islamiyah.41-91 

147? Abi Qassim Hussien (t.t), Mufradat fi al-Gharib al-Quran, 596 

1 Al-Suyuti (t.t), Al-Itqan fi ulum al-Quran, Dar al-Fikri 6/1934-1935 
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perumpamaan (tashbih) atau ungkapan bebas'””. Penulis lebih cenderung kepada mentakrifan 
oleh Manna al-Qattan kerana lebih terperinci berbanding yang lain. 


2.3 Bahagian ayat amthal 


Jika dilihat setiap ulama mempunyai pandangan yang berbeza akan bahagian dan jenis ayat 
amthal & dalam al-Quran. Amnya tamthil menurut kajian (Bustami 2013) dibahagikan kepada 
dua jenis yang berbeza iaitu haqiqi dan fardhiy. Tamthil haqiqiy iaitu asal usul terbit dari hal-hal 
yang terjadi ditengah masyarakat, manakala tamthil fardhiy adalah situasi yang berlaku pada 
binatang, tumbuh-tumbuhan atau lainnya. Disamping itu, ungkapan pada tamthil haqiqi tidak 
melalui cerita, sedangkan pada tamthil fardhiy biasanya melalui cerita binatang atau benda. 


Seterusnya, al- Suyuti mengklasifikasikan amthal al-Quran kepada dua cabang iaitu zahir dan 
kaminah"”*. Zahir ini disebut sebagai suatu ayat yang jelas dengan menggunakan perkataan 
mathal sebagaimana firman Allah SWT yang berkisarkan kisah orang munafik di dalam surah al- 
baqarah ayat 17 yang bermaksud: 


“Perumpamaan mereka adalah seperti orang yang menyalakan api.... ”!”' 

Pada ayat ini Allah SWT memberikan penjelasan mengenai orang-orang munafik yang 
diumpamakan dengan api dan air. Jelas disini, kalimah mathal atau perumpamaan yang 
digunakan pada ayat tersebut bagi membuat suatu perbandingan agar manusia lebih 
memahami maksud yang hendak disampaikan. Selanjutnya, kaminah lebih mudah difahami 
dengan sesuatu tersembunyi yang mana ia tidak mengandungi kalimah mathal akan tetapi ia 
memberi hukum kepada ayat mathal. Seperti yang terdapat dalam surah al-baqarah ayat 68 
bermaksud: 


“Musa menjawab: ((Sesungguhnya Allah berfirman bahwa sapi betina itu adalah lembu 
w152 


betina yang tidak tua dan tidak muda; pertengahan antara itu)) 
Penerangan terhadap ayat ini adalah tentang perintah kepada bani Israil untuk menyembelih 
seekor lembu dengan ciri-ciri yang tertentu iaitu lembu betina yang tidak tua dan tidak muda (tengah- 
tengahnya). Gambaran makna ayat ini menunjukkan wujudnya ungkapan mathal. Disamping itu, 
Manna al-Qattan juga membahagikan jenis al-mathal kepada tiga bahagian: amthal musarrahah, 
amthal kaminah, dan amthal mursalah'”. 
IL Amthal musarrahah — Perbandingan yang menggunakan perkataan mathal 
(perumpamaan) atau sesuatu perkataan yang merujuk kepada 
perumpamaan/perbandingan. 


19 Manna al-Qattan (2000), Mabahith fi Ulum al-Quran. Beirut: Maktabah al-Ma'arif. 292 

150 Muhammad Jabar al-Fayad (1995), Al-Amthal fi al-Quran, Dar: Al-Alamiyah Al-Kitab Al-Islamiya, 201 
5! Al-Baqarah, 2:17 

152 Al-Baqarah, 2:68 

133 Manna al-Qattan (2000), Mabahith fi Ulum al-Quran. Beirut: Maktabah al-Ma'arif. 293-296 
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IL.  Amthal kaminah — Amthal yang tidak disebut secara jelas lafaz kalimah mathal akan 
tetapi memberi maksud yang indah, menarik, padat dan mempunyai kesan yang 
tersendiri apabila dipindahkan kepada yang serupa dengannya. 

III. Amthal mursalah — Kalimah bebas yang tidak menggunakan lafaz tashbih yang jelas, 
tetapi ayat tersebut dikategorikan sebagai mathal. 


Firman Allah di dalam surah Fathir, ayat 43; 


“Sambil bersikap sombong takbur di muka bumi dan berusaha merancangkan rancangan- 
rancangan jahat (terhadap Rasul itu), sedang rancangan yang jahat itu tidak menimpa melainkan 
orang yang menjalankannya. ”'!** 


2.4 Faedah-faedah ayat amthal 


Jika difahami kegunaan ayat amthal dan fungsinya pasti banyak faedah yang kita akan perolehi. 
Menurut al-Jurjani dalam Asrar al-Belegskak—di antara fadhilat amthal al-Quran adalah boleh 
menggerakkan perasaan, menarik minat sehingga boleh membuat hati yang keras menjadi lembut'””. 
Manakala, kajian (Syukkur 2018) menyatakan pandangan al-Zamakhshari, beberapa faedah dari 
amthal al-Quran iaitu antaranya adalah untuk membuat suatu maksud lebih terbuka, lebih 
menyempurnakan penjelasan, mempamerkan maksud-maksud yang tersembunyi, membuka suatu 
hakikat, sehingga kita boleh merasai suatu yang ghaib menjadi nyata serta dapat menambahkan 
keyakinan keatasnya. 


Seterusnya, Manna al-Qattan dalam Mabahith fi Ulum al-Quran menerangkan faedah yang 
terdapat pada amthal yang sangat luas dan terperinci. Sebagai contoh, ayat amthal seringkali akan 
menonjolkan dengan sesuatu yang maqul yakni sesuatu yang boleh difikir oleh akal. Maka 
penerimaan akal disebabkan makna yang nyata, bukan yang menetap di dalam minda melainkan 
dirumuskan dalam gambaran deria yang dekat dengan pemahaman. Contohnya, Allah telah membuat 
perumpamaan bagi keadaan orang menafkahkan hartanya dengan rasa yang riya. Hal kerana, 
wujudnya rasa riya telah menghalang dirinya untuk mendapat pahala. Dimana jelas Allah nyatakan 
& dalam surah al-baqarah ayat 264 maksudnya: 


“Wahai orang-orang yang beriman! Janganlah kamu merosakan sedekahmu dengan menyebut- 
nyebutnya dan menyakiti (perasaan penerima), seperti orang yang menginfakkan hartanya kerana 
riya kepada manusia dan dia tidak beriman kepada Allah dan hari akhir. Perumpamaannya (orang 
itu) seperti batu licin yang atasnya ada debu, kemudian batu itu ditimpa hujan lebatm maka 
tinggallah batu itu licin lagi, mereka tidak memperoleh sesuatu apa pun dari apa yang mereka 
kerjakan. Dan Allah tidak memberi petunjuk kepada orang-orang kafir. ”!”* 


154 Surah Fathir, 35:43 
155 Al-Jurjani (1991), Al-asrar al-balaghah, (Jeddah: Dar al-Madani), 115 
6 Al-Baqarah, 2:264 
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Ayat diatas jelas dengan perumpamaan yang Allah nyatakan bahawa rugi bagi mereka yang berinfaq 
dengan tujuan untuk menunjuk-nunjuk dan berniat untuk menyakiti hati yang lain. Faedah yang 
seterusnya ialah menerangkan hakikat dan mempamerkan sesuatu yang tidak nampak seakan-akan 
nampak. Firman Allah dalam surah al-baqarah di dalam ayat 275 maksudnya: 


“Orang-orang yang memakan riba tidak dapat berdiri melainkan seperti berdirinya orang yang 
w157 


kemasukan setan kerana gila... 

Terjemahan ayat ini tertumpu kepada sesiapa sahaja yang mengambil riba pasti jiwa mereka tidak 
akan tenteram bahkan ia diumpamakan seperti orang yang dirasuk syaitan. Selain itu, kelebihan 
amthal menghimpunkan makna yang menarik dengan ungkapan yang ringkas seperti amthal 
kaminah dan amthal mursalah. Contoh ayat berbentuk amthal mursalah: 


(Kedua-duanya lemah belaka), lemah yang meminta (dari mendapat hajatnya) dan lemah yang 
). 158 


diminta (daripada menunaikannya 

Disamping itu, meletakkan perumpamaan sebagai daya tarikan yang disenangi jiwa. Misalnya, 
Allah memberikan perumpaan tentang keadaan orang yang menafkahkan hartanya di jalan Allah 
yang mana ianya aan memberikan kebaikan yang banyak pada dirinya. Allah telah berfirman dalam 
surah al-Baqarah ayat 261 mafhumnya: 


“Perumpamaan orang yang menginfakkan hartanya di jalan Allah seperti sebutir biji yang 
menumbuhkan tujuh tangkai, pada setiap tangkai ada seratus biji. Allah melipatgandakan bagi siapa 
yang Dia kehendaki, dan Allah Maha Luas, Maha Mengetahui ”'”? 


Manna al-Qattan menyatakan lagi faedah amthal yang lain adalah meletakkan perumpamaan 
seperti menjauhkan diri dari sesuatu yang dibenci oleh jiwa. Sebagaimana larangan mengumpat yang 
telah dinyatakan di dalam al-Quran: 


“Wahai orang-orang yang beriman! Jauhilah banyak dari prasangka, sesungguhnya 
sebagian prasangka itu dosa, dan janganlah kamu mencari-cari kesalahan orang lain, dan 
janganlah ada di antara kamu yang mengunjing sebagian yang lain. Apakah ada di antara kamu 
yang suka memakan daging saudaranya yang sudah mati? Tentu kamu merasa jijik. Dan 


bertakwalah kepada Allah, sesungguhnya Allah Maha Penerima taubat, Maha Penyayang. ”!** 


Selain itu, meletakkan perumpamaan berbentuk memuji orang, seperti mana firman Allah SWT 
tentang para sahabat dalam surah al-Fath ayat 29 maksudnya: 


“Muhammad adalah utusan Allah, dan orang-orang yang bersama dengan dia bersikap keras 
terhadap orang-orang kafir, tetapi berkasih sayang sesama mereka. Kamu melihat mereka rukuk 


57 Al-Baqarah, 2:275 
158 Al-Haj 22:73 

1? Al-Baqarah, 2:261 
160 Al-Hujurat, 49: 12 
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dan sujud mencari kurnia Allah dan keredhaan-Nya. Pada wajah mereka nampak tanda-tanda bekas 
sujud. Demikianlah sifat-sifat mereka (yang diungkapkan) dalam Taurat dan sifat-sifat mereka (yang 
diungkapkan) dalam injil, iaitu seperti benih yang mengeluarkan tunasnya, kemudian tunas itu 
semakin kuat, lalu menjadi besar dan tegak lurus di atas batangnya; tanaman itu menyenangkan hati 
penanam-penanamnya kerana Allah hendak menjengkelkan hati orang-orang kafir (dengan 
kekuatan orang-orang mukmin). Allah menjanjikan kepada orang-orang yang beriman dan 
mengerjakan kebajikan di antara mereka, ampunan dan pahala yang besar. ”!*! 

Kemudian, faedah lain ialah seperti menjadi suatu perumpamaan yang mempunyai sifat yang 
dipandang buruk oleh pembaca. Hal ini disebutkan di dalam al-Quran yang mana dijelaskan akan 
keadaan seseorang yang telah dikurniakan al-Quran akan tetapi tersesat jalan sehingga ia tidak 
mengamalkannya. Kisah ini diceritakan dalam surah al-Araf melalui ayat 175 dan 176. Akhir sekali, 
faedahnya ialah amthal mampu mempengaruhi jiwa, menyampaikan dakwah, lebih kepada memberi 
teguran dan kata-kata yang memujuk'”*. Salah satu ayat al-Quran yang menunjukkan peringatan dan 
pelajaran ialah: 


“Dan sesungguhnya Kami telah membuat manusia di dalam al-Quran ini setiap pelbagai 


perumpamaan supaya mereka mendapat pelajaran”! 


3. KAJIAN LEPAS BERKAITAN DENGAN AYAT AMTHAL 


Di dalam menyelami ilmu Allah SWT yang tiada sempadan dan penuh dengan keajaiban 
hendaklah kita menghayati dengan akal dan jiwa. Kita amat disaranankan untuk menuntut ilmu 
Allah yang juga merupakan fardu kifayah. Salah satunya adalah mempelajari Ulum al-Quran. 
Ulum al-Quran ini sangat luas, antaranya adalah kecantikan dalam menerokai keunikan amthal 
atau perumpamaan & dalam al-Quran. Terdapat banyak faedah dan keistimewaan yang boleh di 
dapati jika penghayatan dan kefahaman terhadap ayat amthal itu diterjemah dengan terperinci. 
Perumpamaan-perumpamaan di dalam al-Quran adalah bertujuan untuk memberi peringatan 
kepada manusia dengan melakukan perbandingan dengannya. Berdasarkan tinjauan, penulis 
mendapati ramai pengkaji-pengkaji telah melakukan kajian terhadap ayat amthal. 


Contoh kajian yang berkaitan adalah kajian (Mala 2004) yang bertajuk amthal atau 
perumpamaan tentang keadaan musyrikin di dalam al-Quran. Kajian beliau telah melihat dari 
sudut sejarah, kisah-kisah, akhlak dan yang lebih utama menyentuh aspek penyelewengan 
akidah'?*. Ia dapat dirumuskan bahawa ada lima surah yang memberi perumpamaan keadaan 
orang musyrikin iaitu surah al-Ankabut, surah al-Hajj, surah al-an'am, surah ar-rum dan surah 
al-zumar. Seterusnya, kajian ayat-ayat tamstil al-Quran (Analisis Stilistika) oleh (Bustami 2013) 


"1 Al-hujurat, 49:29 

162? Manna al-Qattan (2000), Mabahith fi Ulum al-Quran. Beirut: Maktabah al-Ma'arif. 281-283 

168 Al-Zumar, 39:27 

IM“ Nur Mala (2004), Amthal “an ahwal musyrikin hawal al-Quran, Kuala Lumpur: Perpustakaan Kolej Universiti Islam Malaysia, 1- 
76 
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yang mana kajian ini telah meneliti keseluruhan ayat al-Quran untuk menggeluarkan bentuk- 
bentuk amthal dan faedahnya bagi manusia'*”. Kajian ini telah menemukan tiga jenis amthal dan 
168 ayat amthal secara umum. 


Selain itu, Nilai-Nilai Pendidikan Pada Ayat-Ayat Amthal Dalam Al-Quran Surah Al- 
Baqarah kajian oleh (Bakar 2017) mengaitkan tentang perbincangan nilai pendidikan yang 
dipetik dalam surah tersebut dengan menentukan kriteria iaitu mempunyai adat tasybih. Dapatan 
kajian beliau telah menganalisa beberapa ayat al-baqarah iaitu ayat 17-19 (menerangkan sifat dan 
keadaan orang munafik), ayat 146 (Yahudi dan Nasrani mengenal Nabi Muhammad seperti 
mengenal anak-anaknya sendiri), ayat 171 dan ayat 265 (perumpamaan orang mu'min berinfak 
dijalan Allah)'**. Antara nilai pendidikan yang ditemui berdasarkan terjemahan ayat amthal 
dalam surah al-Baqarah ialah tentang keimanan, tauhid, ketaatan, tawadhu, hidayah, motivasi 
dakwah, keikhlasan, kesyukuran dan sebagainya. 


Pada tahun 2018 pula, kajian Terjemahan Ayat Amthal Di Dalam Al-Quran: Kajian Terhadap 
Tafsir Pimpinan Al-Rahman oleh (Muhammad Arif Musa 2018) iaitu memfokuskan tentang 
analisis terjemahan ayat amthal berbahasa melayu. Hasil pengkajian mencatatkan-kepada dua 
pernyataan iaitu terjemahan yang mudah difahami dan terjemahan yang memerlukan kepada 
perincian yang jelas kerana ia amat berkait rapat terhadap pemahaman yang ingin disampaikan 
melalui ayat tersebut. Manakala, (Syukkur 2018) pula telah mengkaji tentang Peran Amthal Al- 
Quran Sebagai Instrument Kemukjizatan Dan Penggugah Jiwa. Hal ini, dapat dirumuskan 
bahawa amthal al-Quran merupakan uslub atau model penjelasan intipati al-Quran untuk 
mengetahui sisi kecantikan dan keagungan al-Quran sekaligus memberi pendekatan terhadap 
pemahaman pembaca supaya lebih jelas dengan hal-hal ghaib dengan gambaran yang nyata'””. 


Selanjutnya, (Putra 2019) membuat kajian yang bertajuk Gaya Bahasa Amthal Al-Quran 
(Studi Analisis Ayat-ayat dengan Ilustrasi Hewan Ternak). Tujuan kajian adalah untuk melihat 
amthal yang dipersembahkan atau mengilustrasikan tentang haiwan ternakan di dalam al-Quran. 
Kajian beliau juga telah merujuk beberapa kitab tafsir antaranya Al-Kashshaf karya Imam az- 
Zamakhsyari, Mafatih al-Ghaib karya Imam ar-Razi, Al-Bahr Al-Muhith karya Ibn Hayyan, Al- 
Manar karya Muhammad 'Abduh dan Muhammad Rashid Ridha, dan Tafsir Al-Mishbah karya 
M. Quraish Shihab. Menurut kajian beliau, tercatat 32 ungkapan yang berulang mengenai al- 
An'am (haiwan ternak) dan antaranya menerangkan tentang anugerah, manfaat dan 
sebagainya'*. 


Hafni Bustami (2013), Ayat-Ayat Tamisil Al-Qur'An (Analisis Stilistika), Padang: Fakultas Tarbiyah, 285-298 
Abu Bakar (2017), Nilai-Nilai Pendidikan Pada Ayat-Ayat Amthal Dalam Al-Quran Surah Al-Baqarah, Indonesia: Journal Syamil, 
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Selain itu, terdapat kajian Terjemahan Ayat Amthal Di Dalam Al-Quran: Kajian Terhadap 
Tafsir Quran Karim Karya Prof. Dr. H. Mahmud Yunus oleh (Muhammad Arif 2019) 
membicarakan tentang analisis terjemahan ayat amthal ke bahasa Indonesia. Hasil dapatan kajian 
mendapati metode yang-diggunakan oleh Mahmud Yunus adalah baik dalam penjelasan metafora 
al-Quran dengan menggunakan alternatif seperti meletakkan tafsiran tambahan dalam kurungan 
serta komentar nota kaki. Akan tetapi, terdapat juga terjemahan ayat metafora kitab suci al-Quran 
yang diterjemah secara literal tanpa keterangan lanjut'*”. Berbeza dengan kajian (Syarif 2020) 
iaitu Amthal Musarrahah Dalam Qs. Ibrahim Ayat 24-27 Menurut Para Mufassir. Kajian dibuat 
untuk mengetahui bagaimana ahli mufassirin menyampaikan maksud atau terjemahan ayat 
tersebut dan penelitian terhadap akhlak dan nilai murni yang terkandung-di dalam terjemahan 
tersebut maka dapatan kajian telah menghasilkan nilai tauhid, pendidikan dan akhlak yang mana 
ianya terdapat dalam kehidupan seharian'”"*. 


4. METODOLOGI KAJIAN 
4.1 Reka Bentuk Kajian 


Kajian ini menggunakan pendekatan kaedah kualitatif berkonsepkan analisis kandungan. 
4.2 Pengumpulan data 


Bagi memastikan kelancaran pengumpulan data-data, pengkaji terlebih dahulu mengumpulkan segala 
maklumat dengan mengambil bahan daripada-bahan kepustakaan seperti jurnal, artikel, tesis, buku 
dan lain. Pengkaji telah mencari bahan dengan memberi fokus kepada tajuk yang berkaitan dengan 
terjemahan ayat amthal. Maklumat dan data yang dikehendaki lebih mudah dibentuk melalui proses 
pengumpulan ini. 

4.3 Penganalisisan Data 


Seterusnya, kajian telah membuat penganalisisan terhadap kajian-kajian lepas yang berkaitan 
terjemahan ayat amthal. Hal ini adalah kerana untuk meninjau sejauh manakah pengamatan terhadap 
terjemahan ayat amthal yang dihasilkan mengikut kajian yang telah terlaksana. 

5. HASIL DAPATAN 


Berdasarkan sorotan literatur yang dibuat telah menemukan pelbagai kajian berkaitan ayat amthal. 
Tinjauan penulis terhadap kajian lepas dapat disimpulkan kepada beberapa skop. Antaranya ialah 
konsep dan peranan ayat amthal, isu akidah, nilai pendidikan, haiwan, isu terjemahan ayat amthal 
dan penjelasan ayat amthal menurut mufassirin. Setiap kajian mempunyai tujuan dan objektif yang 
berbeza bagi mencapai matlamat yang diingini. Akan tetapi setiap perbahasan yang dilakukan akan 


!? Muhammad Arif, Adnan Yusoff & Ahmad Sanusi (2019), Terjemahan Ayat Amthal Di Dalam Al-Quran:Kajian Terhadap Tafsir 
Quran Karim Karya Prof. Dr. H. Mahmud Yunus, Journal of Ma 'alim al-Quran wa al-Sunnah, 12-24 

170 Ahmad Dihan Syarif (2020), Amthal Musarrahah dalam OS Ibrahim Ayat 24-25 Menurut Para Mufassir, Banda Aceh: Fakultas 
Ushuluddin Dan Filsafat 1-60 
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mengeluarkan pelbagai tepik-topik yang menarik yang hendak disampaikan berkaitan ayat amthal 
atau perumpamaan al-Quran samada berbentuk akidah, haiwan, alam dan sebagainya. Namun 
demikian, isu terjemahan ayat amthal kurang dikaji berdasarkan pengetahuan penulis. 


Berdasarkan kajian yang telah dibuat, terdapat beberapa kajian yang memberi penekanan 
terhadap terjemahan ayat amthal. Contoh, kajian (Muhammad Arif Musa 2018) membangkitkan 
isu terjemahan sebahagian ayat amthal di dalam terjemahan berbahasa melayu tidak terperinci 
namun memerlukan kepada penerangan atau tambahan maklumat kepada penterjemahan. Kajian 
ini juga ada mengumpulkan beberapa contoh ayat amthal dengan membuat perbandingan 
bersama Tafsir al-Karim al-Rahman karya Abd al-Nasir al-Sa'di bagi melihat sejauh manakah 


perbezaan dan pengamatan antara keduanya. Menurut contoh ayat amthal kajian yang diberi 
seperti & dalam surah al-baqarah ayat 171 adalah: 





Tafsir 


Terjemahan 





Tafsir 
Pimpinan al- 
Rahman 


Dan bandingan (orang yang menyeru) orang-orang kafir (yang tidak 
mahu beriman itu), samalah seperti orang yang teriak memanggil 
binatang yang tidak dapat memahami selain dari hanya mendengar 
suara panggilan sahaja, (mereka itu) ialah orang-orang yang pekak, 
bisu dan buta; oleh sebab itu mereka tidak dapat menggunakan 
akalnya. 





Taisir al- 
Karim al- 
Rahman 








Selepas Allah SWT menjelaskan tentang keingkaran mereka untuk 
mengikut apa yang dibawa oleh para Rasul, dan penolakan mereka 
yang berdasarkan kepada taqlid, dan diketahui dari perkara tersebut 
bahawa mereka tidak bersedia untuk menerima kebenaran dan tidak 
akan menyahutnya bahkan setiap orang mengetahui bahawa mereka 
tidak akan mengubah kedegilan mereka. Maka Allah SWT 
mengkhabarkan bahawa semasa disampaikan kepada mereka (orang 
kafir) dakwah Islamiyyah oleh para pendakwah ibarat seperti binatang- 
binatang yang diseru pengembalanya. Binatang-binatang tersebut tidak 
memahami apa yang dikatakan oleh pengembalanya dan 
pemanggilnya. Maka orang kafir hanya sekadar mendengar suara yang 
yang menjadi hujah ke atas mereka, tetapi mereka tidak memahami 
suara tersebut dengan kefahaman yang memberi manfaat kepada 
mereka. Disebabkan itu, mereka adalah pekak, tidak mendengar 
kebenaran dengan pendengaran yang memahami dan menerima, buta, 
kerana tidak melihat dengan penglihatan yang mengambil pengajaran, 
bisu, kerana tidak mengucapkan dengan ucapan yang mengandungi 
kebaikan untuk mereka. (Al-Sa'di, 2002 m/s 81) 
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Menurut pengkaji, ayat ni seolah-olah memberi gambaran mengenai orang kafir yang 
mendengar al-Quran akan tetapi ingkar dan tidak peduli akan kebenarannya. Ibaratnya mereka ini 
seperti binatang-binatang yang dipanggil oleh penggembalanya dan mengetahui apa yang disuruh 
kepada mereka, namun mereka tidak memahaminya dengan betul. Demikianlah perumpamaan 
yang diberi kepada orang kafir, apabila dibacakan al-Quran dan diberi nasihat serta peringatan, 
mereka tidak memahami dan menghayatinya dengan betul. Ada pun dijelaskan oleh pengkaji 
berkaitan dengan penjelasan Ibn Asyur berkaitan ayat ini yang mana ia boleh memberikan dua 
makna iaitu perumpamaan orang kafir seperti penggembala yang menyeru kambingnya tetapi 
tidak difahami. Manakala yang kedua orang kafir yang berdoa pada berhala disamakan seperti 
penggembala yang menyeru binatang ternakannya. Jelas disini, penterjemahan Tafsir Pimpinan 
Rahman cenderung kepada menyamakan orang kafir seperti binatang ternakan. 


Kemudian, kajian lain berkaitan terjemahan ayat amthal iaitu kajian terhadap Tafsir Quran 
Karim Karya Prof Dr H Mahmud Yunus yang mana kajian ini telah menganalisis terjemahan ayat 
amthal ke bahasa Indonesia. Kajian ini juga telah menjadikan kitab Taisir al-Karim al-Rahman 
oleh Abd al-Nasir al-Sa'di dan al-Tahrir wa al-Tanwir oleh Ibn Asyur sebagai sandaran. Hasil 
perbincangan kajian menyatakan bahawa terjemahan ayat amtha! oleh Prof Dr Mahmud Yunus 
amatlah baik dengan meletakkan komentar akan tetapi ada sebahagiannya telah diterjemah secara 
literal. Terjemahan yang berbentuk literal akan sukar difahami oleh pembaca dan ia memerlukan 
kepada terjemahan kitab yang lain agar lebih difahami. Pengkaji juga telah mempersembahkan 
beberapa contoh, antaranya: 





Terjemahan Taisw al-Karim al- | Al-Tahrir Wa Al-Tanwir 
Mahmud Yunus Rahman 
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Jikalau Kami 
kehendaki, niscaya 
Kami tinggikan dia 


dengan ayat-ayat Kami 
itu, tetapi ia hendak 


tetap di bumi dan 
mengikut hawa 
nafsunya. Maka 
umpamanya sebagai 
anjing, jika engkau 
halau, diulurkannya 
juga lidahnya. 
Demikianlah 

umpamanya kaum, 
yang mendustakan 


ayat- ayat Kami. Sebab 
itu kissahkanlah kissah 
itu, mudah-mudahan 
mereka 
memikirkannya. 





Al-Sa'di 
menggambarkan 


ayat ini 
betapa 
kuatnya keinginan orang 
kafir pada (harta) dunia, 


(ibaratnya adalah seperti 
anjing, jika engkau 
menghalaunya: Dia 
menghulurkan lidahnya 
termengah-mengah dan 
jika engkau 


membiarkannya: Dia juga 


menghulurkan lidahnya 
termengah-mengah.): 

maksudnya: anjing 
sentiasa menghulurkan 
lidahnya pada setiap 
keadaan, dan manusia ini 
sentiasa berkeinginan 
terhadap dunia, satu 
keinginan yang secara 
sepenuh hati, di mana 


hajatnya terhadap dunia 
tidak akan dipenuhi. 





Ibn Ashur menjelaskan bahawa 
ayat ini menggambarkan sifat 
orang yang menolak wahyu 
Allah SWT di kalangan 
musyrikin Mekah. 
Perbandingan mereka adalah 
seperti seekor anjing yang 
sentiasa menghulurkan lidahnya 
dalamm semua keadaan, baik 
dalam keadaan ia dikejar oleh 
manusia ataupun dalam keadaan 
ia sedang berehat. Ibn “Ashiur 
menambah, golongan musyrikin 
Mekah yang menolak wahyu 
Allah SWT, ketika mana wahyu 
belum diturunkan dan Nabi 
SAW belum dibangkitkan, 
mereka bersusah payah untuk 
mencari agama yang sebenar 
agar mereka berada dalam 
kedudukan yang sama dengan 
Ahli Kitab dari segi ilmu dan 
kelebihan, tetapi mereka tidak 
menjumpainya. Namun apabila 
wahyu telah diturunkan dan 
Rasullah SAW telah diutuskan, 
mereka bersungguh-sungguh 
pula menolak wahyu tersebut. 
Ini adalah sama dengan keadaan 
anjing tersebut yang sentiasa 
berusaha untuk bernafas 
sehingga perlu menghulurkan 
lidah oleh kerana saluran 
pernafasannya yang sempit. 








Berdasarkan analisis terhadap ketiga-tiga terjemahan, terdapat beberapa perbezaan. Namun, 
terjemahan Mahmud Yunus dilihat berbentuk umum dan tidak memberikan perincian yang 


selebihnya yang mana tidak menunjukkan apakah persamaan anjing yang menjelirkan lidahnya 
dengan golongan orang yang menolak wahyu. 
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Kajian-kajian seperti ini telah memberi inspirasi kepada para pengkaji untuk mengkaji lagi 
ilmu tentang al-Quran yang berbentuk terjemahan ayat amthal. Pelbagai kitab tafsir berbahasa 
melayu yang jarang dikupas oleh para pengkaji seperti Tafsir Al-rawi oleh Tuan Haji Yussoff bin 
Haji Abdullah, Tafsir Nur Ihsan oleh Tuan Haji Muhammad Saad bin Omar, Tafsir Alquran Al- 
Hakim oleh Mustafa Bin Abdul Rahman dan lain-lain. 


6. CADANGAN DAN KESIMPULAN 


Berdasarkan kajian terdahulu, menunjukkan skop perbincangan terhadap ayat amthal begitu luas. 
Pelbagai input berkaitan terjemahan secara umum mahupun khusus telah dikupas oleh para-para 
pengkaji. Namun demikian, penekanan dan fokus terhadap penterjemahan ayat amthal kurang 
dilakukan. Penterjemahan ayat amthal bukanlah sesuatu yang mudah dan amat sukar difahami jika 
tidak memahami objektifnya. Terdapat dua kajian yang telah memberi fokus terhadap terjemahan 
ayat amthal secara keseluruhan al-Quran. Daripada kajian mereka, dapat dikenalpasti bahawa 
terjemahan ayat amthal berbahasa melayu mempunyai beberapa isu. Seperti Tafsir Pimpinan 
Rahman karya Sheikh Abdullah Basmeih yang mana sebahagian daripada ayat amthal tidak 
diterjemahkan secara terperinci. Sebagai masyarakat umum, boleh menyebabkan kekeliruan akibat 
penjelasan yang kurang jelas. Oleh itu, penulis telah mengambil satu inisiatif awal dengan memberi 
cadangan kepada para pengkaji untuk mendalami konsep ayat amthal di-dalam Al-Quran berbahasa 
Melayu dengan merungkai segala permasalahan dan isu yang berkaitan perterjemahan ayat amthal 
kerana pengamatan bahasa memainkan peranan yang besar serta memberi impak yang baik dalam 
diri untuk membentuk sahsiah yang harmoni. 


PENGHARGAAN 


Kajian ini dijalankan atas dukungan dan sokongan oleh Jabatan Pendidikan Tinggi, di bawah Skim 
Geran Penyelidikan Fundamental (FRGS) -— (Kod penyelidikan USIM: 
USIM/FRGS/FPQS/055002/52819) dan (Kod penyelidikan JPT: FRGS/1/2019/SS103/USIM/02/5) 
dengan tajuk Model Baharu Terjemahan Al-Quran Ke Bahasa Melayu Ke Arah Memperkasakan 
Kefahaman Masyarakat Terhadap Quran dengan kerjasama Fakulti Pengajian Quran Dan Sunnah dan 
Universiti Sains Islam Malaysia. 
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KEISTIMEWAAN-KEISTIMEWAAN PADA NABI MUHAMMAD SAW — KAJIAN 
HADITH TEMATIK 


Mohd Fauzi Mohd Amin 
Amran Abdul Halim 
Nidzamuddin Zakaria 
Helimy Aris 


Abstrak 


Hadis berkaitan keistimewaan yang dimiliki oleh Nabi Muhammad SAW terdapat pelbagai lafaz dan 
sighahnya, keistimewaan tersebut tidak dimilki oleh para nabi sebelum Nabi Muhammad SAW. 
Hadith yang berkaitan keistimewaan ini adalah hadis sahih yang diriwayatkan oleh beberapa orang 
sahabat seperti Jabar Ibn Abdullah, Huzaifah dan Abu Hurairah serta dikeluarkan oleh pelbagai 
perawi hadith dalam kitab mereka. Hadis-hadis ini telah diriwayatkan dalam pelbagai lafaz, konten 
dan uslub. Penulisan ini akan cuba menghimpunkan kesemua riwayat sahabat yang disebutkan tadi 
dan menilai kata-kata serta uslub-uslub hadis, dan akan menilai sanadnya serta menerangkan ciri-ciri 
keistimewaan yang dimiliki oleh Nabi Muhammad satu persatu. Penulisan artikel ini dilakukan 
dengan meneliti maklumat-maklumat berkaitan hadith tersebut menerusi sumber rujukan di 
perpustakaan dan maklumat daripada kitab hadith yang muktabar dan mentakhrijkannya. Hasil 
daripada kajian mendapati sanad hadis-hadis ini adalah sanad yang sahih, serta hasil kajian terhadap 
matan hadith dapat dihimpunkan sepuluh ciri-ciri keistimewaan yang dimiliki oleh Nabi Muhammad 
SAW. 


PENDAHULUAN 


Penulis akan mengemukakan empat hadith berkaitan keistimewaan-keistimewaan pada Nabi 
Muhammad SAW yang tidak dimiliki oleh para Anbiya' lain. Hadith pertama diriwayatkan oleh 
imam Muslim dengan sanadnya daripada Jabir bin Abdullah, hadith kedua diriwayatkan oleh imam 
Muslim dengan sanadnya daripada Hudzaifah, hadith ketiga diriwayatkan oleh imam Muslim dengan 
sanadnya daripada Abu Hurairah dan hadith keempat diriwayatkan juga oleh imam Muslim dengan 
sanadnya daripada Abu Hurairah. 


Hadith Pertama:- 


Hadith ini diriwayatkan oleh Imam Muslim dengan sanad daripada Jabir Bin Abdullah seperti 
berikut:- 


Pan da ga D da JU Sr A 


Ia Se Sa ea Sa a A da EN IA Sa 


578 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


OS a RAI A Je HE BG dg hg aa DaN D KATER aa IN da 


KEPAAI A ua Sa SX Uu a SAN 


Maksudnya: Daripada Jabir bin Abdullah al-Anshari dia berkata, Rasulullah # bersabda, "Aku 
diberikan lima perkara yang mana belum pernah diberikan kepada seorang pun sebelumku. 
Pertama: Dahulu setiap nabi diutuskan kepada kaumnya sahaja secara khusus, sedangkan aku 
diutuskan kepada setiap bangsa merah dan hitam. Kedua: Ghanimah dihalalkan untukku, namun 
tidak dihalalkan untuk seorang pun sebelum aku. Ketiga: Seterusnya bumi itu dijadikan untukku 
dalam keadaan suci dan mensucikan dan (sebagai) masjid juga, maka sesiapa pun lelaki yang mana 
waktu solat mendapatinya maka dia dibolehkan solat walau di mana pun dia berada. Keempat: Aku 
ditolong dengan dicampakkan rasa takut (yang merasuk pada musuh di hadapanku) sejauh jarak 
perjalanan satu bulan. Kelima: Aku diberi syafaat". 


Hadith Kedua 
Hadith ini diriwayatkan oleh Imam Muslim dengan sanadnya daripada Hudzaifah 
Pu ai Bib DA D A Gi da Sean ia 


A da Ha a PA kun del HI 


a P 


La x 


Bang 


A PA a Pena D 
na A Sa 


Maksudnya: Daripada Hudzaifah dia berkata, "Rasulullah $ bersabda, 'Kami diberi keutamaan atas 
manusia lainnya dengan tiga perkara. Pertama: Saf (barisan) kami dijadikan sebagaimana saf para 
Malaikat. Kedua: Bumi dijadikan untuk kami semuanya sebagai masjid. Ketiga: Debunya dijadikan 
suci untuk kami apabila kami tidak mendapatkan air.' Dan beliau menyebutkan sifat lainnya." 


Hadith Ketiga 


Hadith ini aa oleh Imam Muslim dengan sanadnya daripada Abu Hurairah 


P 


A Ki nn a NN a PAR 
ga se ji Bel dn Se A ig a a 


12! Muslim. Kitab Al-Masajid Wa Mawadhi' As-Solah. Dar Ihya” At-Turath Al-'Arabi. Bairut. Juz 1. Hlmn 370 
1”? Muslim. Kitab Al-Masajid Wa Mawadhi' As-Solah. Dar Ihya' At-Turath Al-'Arabi. Bairut. Juz 1. Hlmn 371 
123 Muslim. Kitab Al-Masajid Wa Mawadhi' As-Solah. Dar Ihya” At-Turath Al-'Arabi. Bairut. Juz 1. Hlmn 372 
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Maksudnya: Daripada Abu Hurairah ra bahwa Rasulullah $ telah bersabda, "Aku diberi keutamaan 
atas para nabi dengan enam perkara. Pertama: aku diberikan Jawami' al-Kalim. Kedua: Aku ditolong 
dengan rasa takut (yang dihunjamkan di dada-dada musuh aku). Ketiga: Ghanimah dihalalkan 
untukku. Keempat, bumi dijadikan suci untukku dan juga sebagai masjid. Kelima: Aku diutuskan 
kepada seluruh makhluk. Keenam: Para nabi ditamatkan dengan kerasulanku." 


Hadith Keempat 


Hadith ini telah diriwayatkan oleh Imam Al-Bukhari dengan sanadnya daripada Abu Hurairah seperti 
berikut:- 


TU DA Sa P A a 


MG da D Ad A Adan a ran 


P 


D 


Maksudnya: Daripada Abu Hurairah ra dia berkata, Rasulullah $ bersabda, "Aku diutuskan dengan 
membawa Jawami' al-Kalim dan aku ditolong dengan perasaan takut (yang ditanamkan dalam dada- 
dada musuhku), dan ketika aku tidur aku diberi kunci-kunci gudang penyimpanan bumi, lalu 
diletakkan di hadapanku. Abu Hurairah berkata, "Lalu Rasulullah $ pergi, dan kamu berusaha 
mengeluarkan sesuatu yang ada di dalamnya." 


Periwayat Sahabat 
Penulis menerangkan secara ringkas periwayat dikalangan sahabat empat hadith tersebut. 


1- Jabir Bin Abdullah Al-Ansari- lahir pada 6SH dan wafat pada 78H. Beliau antara 7 orang sahabat 
yang paling banyak meriwayatkan hadis iaitu sejumlah 1,540 hadith. Beliau sering mendampingi 
Nabi SAW dan mendapat didikan terus daripada Baginda SAW, beliau mula dipertemukan dengan 
Nabi ketika perjanjian Aqabah iaitu ketika beliau masih kecil. Lebih 200 hadisnya dimasukkan ke 
dalam sahih Bukhari dan Muslim, beliau mempunyai usia yang panjang iaitu hampir 100 tahun'””. 





2- Huzaifah- Bapa Huzaifah ialah Al-Yaman adalah seorang penduduk Makkah dari suku Abs. 
Kemudian Al-Yaman berpindah ke Yathrib dan menjadi sekutu kepada suku kaum Bani Al-Ashal. 
Ibunya pula berasal dari suku kaum ini. 


Beliau digelar sebagai "Penyimpan Rahasia Nabi". Ketika Perang Khandaq, Nabi S.A.W 
mengarahkan beliau menjadi perisik untuk mengetahui strategi musuh tentera Islam pada ketika itu 
jaitu kaum Quraisy. Beliau mengambil tindakan nekad dengan menyamar sebagai salah seorang 
tentera musuh. Tindakan ini membantu tentera Islam setelah mendapat maklumat musuh daripada 
Huzaifah. 


4 Al-Bukhari. Kitab Al-Jihad Wa Al-Sayr. Dar Ibn Kathir. Bairut. 1987. Juz 4. Hlmn 54. 
17? Muhammad Abu Zahu. Al-Hadith Wa Al-Muhaddithun. Cetakan Riyadh. 1984. Hlmn 135. 
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Ketika zaman pemerintahan Umar Al-Khattab, beliau dilantik sebagai panglima perang untuk 
membantu Nu'man ibn Muqarrin dalam peperangan yang dikenali sebagai Perang Nihawand. 
Berikutan gugurnya Nu'man ibn Muqarrin di dalam peperangan dan dengan kemenangan tentera 
Islam di Nihawand, beliau dilantik menjadi gabenor Kufah dan Mada'in seterusnya menjadi wakil 
khalifah di tanah Parsi. Beliau wafat 36H. 


3- Abu Hurairah ialah salah seorang perawi hadith yang masyhur dikalangan sahabat. Beliau 
dilahirkan 19 tahun sebelum Hijrah. Nama beliau sebelum memeluk agama Islam yang mashyhur 
adalah Abd Syams. Nama sebenar beliau ialah Abdul Rahman ibn Shakhar Ad-Dausy Al-Yamani, 
wafat pada 59H. Jumlah hadith yang diriwayatnya ialah 5374 hadith. 


Gelaran Abu Hurairah r.a. adalah kerana kegemarannya bermain dengan anak kucing. Diceritakan 


pada suatu masa ketika Abu Hurairah r.a. bertemu Rasullullah a dia ditanyai apa yang ada dalam 
lengan bajunya. Apabila dia menunjukkan anak kucing yang ada dalam lengan bajunya lantas beliau 


digelar Abu Hurairah r.a. oleh Rasullullah pa Semenjak itu dia lebih suka dikenali dengan gelaran 
Abu Hurairah r.a. 


Hadis Abu Hurairah r.a. yang disepakati Imam Bukhari dan Muslim berjumlah 325 hadis, oleh 
Bukhari sendiri sebanyak 93 hadis, dan oleh Muslim sendiri 189 hadis. Hadis yang diriwayatkan Abu 
Hurairah r.a. juga terdapat dalam kitab-kitab hadis lainnya. 


Terdapat golongan yang mempertikaikan tentang kesahihan hadis-hadis yang disampaikan oleh Abu 
Hurairah r.a. seperti dari golongan orientalis barat, Ignaz Goldizihar yang telah membuat kritikan 
terhadap hadis dan para perawinya termasuk Abu Hurairah. Tuduhan beliau telah mempengaruhi 
beberapa penulis Islam untuk mengkritik kedudukan Abu Hurairah sebagai perawi hadis. Tuduhan- 
tuduhan ini telah disanggah oleh Mustafa al Sibai dalam al Sunnah wa Makanatuha'””. 


Syarah Hadis 


Hadis ini menjelaskan suatu hakikat bahawa Nabi Muhammad SAW memiliki keistmewaan- 
keistimewaan yang tidak dimiliki oleh para nabi yang terdahulu. 


Penjelasan Nabi ini berlaku selepas peristiwa peperangan Tabuk iaitu peperangan terakhir Nabi 
SAW. Nabi menjelaskan kepada para sahabat untuk disampaikan kepada umatnya agar diketahui 
oleh umat Muhammad tentang kelebihan yang dimiliki Nabi yang diutuskan kepada mereka. Hadis 
ini menjelaskan hakikat yang sebenar yang dimiliki oleh Nabi Muhammad SAW berbanding dengan 
para nabi sebelum baginda. Kelebihan yang dianugerahkan kepada Nabi Muhammad adalah secara 
satu persatu, bukan secara sekali gus. 


Terdapat pelbagai riwayat yang menjelaskan kelebihan Nabi Muhammad dan pelbagai jenis 
kelebihan baginda. Keistimewaan baginda bukan terbatas sebagaimana yang disebutkan dalam satu 
hadith sahaja, iaitu disebutkan lima atau enam perkara sahaja, kepelbagaian jumlah yang dinyatakan 
itu bukanlah menafikan jumlah lain yang lebih banyak lagi, bahkan terdapat dalam riwayat lain 
menyebutkan sebanyak tujuh belas kelebihan. 


176 As-Sibae'”. As-Sunnah Wa Makanatuha. Al-Maktabah Al-Islami. Bairut 1982. Halmn 273-283 
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Sebagaimana kata Ibn Hajar “mungkin sahaja terdapat lebih banyak lagi jumlah kalau dibuat kajian 
dan penelitian”'””. 


Menurut Abu Saed An-Naisaburi dalam kitabnya Syaraf Al-Mustofa: “Jumlah kelebihan Nabi 
Muhammad boleh sampai kepada enam puluh kelebihan”. 


Ulamak menyimpulkan kemungkinan riwayat-riwayat yang menyebutkan pelbagai jumlah ini 
disebabkan oleh faktor-faktor berikut:- 


1. Wahyu diturunkan secara berperingkat-peringkat dan hukum hakam diturunkan satu persatu, 
kemungkinan Nabi menunjukkan yang mana lebih dahulu daripada beberapa keistimewaan 
sebelum turunnya kelebihan yang lain. Contohnya, riwayat pertama menyebutkan tiga 
kelebihan, kemudian datang riwayat berikutnya menyebutkan lima, selepas itu enam dan 
seumpamanya. Lebih-lebih lagi para sahabat bukanlah menerima daripada Nabi sekali sahaja 
bahkan mereka menerima maklumat daripada Nabi pada waktu yang pelbagai, ada yang 
mendengar pada masa tertentu, ada sahabat lain tidak mendengarnya. Mereka yang 
mendengar hadith menyampaikan pula kepada mereka yang tidak mendengar. 

2. Kepelbagaian bilangan yang dinyatakan dalam riwayat hadith bukan menafikan bilangan 
dalam riwayat yang lain, kerana bilangan itu bukan terbatas kepada yang disebutkan sahaja. 
Bilangan tertentu bukan terbatas kepada bilangan tertentu yang disebutkan itu sahaja. 

Kesimpulannya, berdasarkan hadith di atas dapatlah dijumlahkan keseluruhan keistimewaan Nabi 
Muhammad SAW iaitu sebanyak sepuluh cabang keistimewaan. Kita dapat perincikan satu-persatu 
seperti berikut: 


1. Keistimewaan Pertama: Semua nabi-nabi terdahulu diutuskan kepada umatnya sahaja. 
Sedangkan Nabi Muhammad diutuskan kepada seluruh umat manusia, iaitu secara umum 
kepada manusia sehingga hari kiamat. Ini dijelaskan seperti dalam riwayat al-Bukhari. 


Bale AH JU) Sing dala Aa US Si JEOO 


Bermaksud: Adalah setiap Nabi diutuskan kepada kaum mereka sahaja, namun aku diutuskan 
kepada seluruh manusia. 


Dalam riwayat Muslim dengan sanadnya daripada Abu Hurairah iaitu:- 


EH de 
Maksudnya: Aku diutuskan kepada seluruh makhluk. 
Perkara ini juga telah dinyatakan dalam al-Quran dalam surah Al-“Araf ayat 158:- 


7 PRA w @ A 
PA 


Bermaksud: Katakanlah (wahai Muhammad) "Wahai sekalian manusia! Sesungguhnya aku 
adalah Pesuruh Allah kepada kamu semuanya. 


17” Ibn Hajar Al-“Asqalani. Fathul Bari Syarh Sahih Al-Bukhari. Darul Marifah Bairut. 1379H. Juz1. Hlmn 456. 
18 Al-Baihaqi. As-Sunan Al-Kubra. Kitab Al-Haidh. Maktabah Dar Al-Baz. Makah Al-Mukarramah. 1994. 
1? Surah Al-“Araf. Ayat 158. 


582 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Bahkan baginda diutuskan juga kepada jin seperti firman Allah dalam surah Al-Anbiya' ayat 107:- 
180 da 2A 


Bermaksud: Dan tiadalah Kami mengutuskan engkau (wahai Muhammad), melainkan untuk menjadi 
rahmat bagi sekalian alam. 


Firman Allah lagi dalam menyatakan utusan nabi Muhammad adalah juga kepada makhluk Jin, 
seperti dalam surah Al-Ahqaf ayat 29:- 


KAA Ia Sg a KS aan a a 


Bermaksud: Dan (ingatkanlah peristiwa) semasa Kami menghalakan satu rombongan jin 
datang kepadamu (wahai Muhammad) untuk mendengar Al-Quran; setelah mereka 
menghadiri bacaannya, berkatalah (setengahnya kepada yang lain): "Diamlah kamu dengan 
sebulat-bulat ingatan untuk mendengarnya!" Kemudian setelah selesai bacaan itu, 
kembalilah mereka kepada kaumnya (menyiarkan ajaran Al-Quran itu dengan) memberi 
peringatan dan amaran. 


Dalam surah Al-Jin ayat 1 juga menunjukan kaum Jin mendengar ayat-ayat Al-Quran dan beriman 
dengannya. 


B2 eg Pa Ki 


Bermaksud: Katakanlah (wahai Muhammad): "Telah diwahyukan kepadaku, bahawa 
sesungguhnya: satu rombongan jin telah mendengar (Al-Quran yang aku bacakan), lalu 
mereka (menyampaikan hal itu kepada kaumnya dengan) berkata: “Sesungguhnya kami telah 
mendengar Al-Quran (sebuah Kitab Suci) yang susunannya dan kandungannya sungguh 
menakjubkan. 
Dalil-dalil daripada Al-Quran dan hadih ini menunjukkan umum risalah baginda kepada makhluk 
manusia dan jin keseluruhannya. Adapun para anbia' yang terdahulu terbatas kepada kaumnya 
sahaja, juga terbatas kepada masa tertentu sahaja. 


Risalah nabi Muhammad SAW juga kekal hingga hari kiamat dan sesuai pada setiap tempat dan 
zaman. 


180 Surah Al-Anbiya Ayat 107. 
181 Al-Ahqaf. Ayat 29. 
182 Al-Jin. Ayat 1. 
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Terdapat kemusykilan bahawa risalah nabi Nuh yang mana risalah baliau adalah umum kepada 
seluruh ahli bumi selepas berlakunya taufan dan banjir besar, kerana tidak ada bersama beliau 
kecuali orang mukmin yang terselamat, seluruh manusia ketika itu binasa kecuali orang-orang yang 
beriman bersama beliau. 


Jawapan daripada persoalan ini ialah, umumnya risalah nabi Nuh pada Ketika itu, bukanlah pada 
awal kebangkitan beliau menjadi nabi, tetapi bertepatan dengan sebab peristiwa yang berlaku, semua 
manusia binasa kecuali yang bersama dengan beliau sahaja yang terselamat. Sementara Nabi 
Muhammad risalahnya umum semenjak baginda diutuskan dari awal lagi dan kekal selama-lamanya 
hingga hari kiamat manakala syariat nabi Nuh hanya pada zaman beliau sahaja. 


2. Keistimewaan Kedua Nabi Muhammad: Dihalalkan menerima harta ghanimah, sedangkan 
tidak dihalalkan kepada nabi sebelum Nabi Muhammad SAW. 
Dihalalkan kepada baginda dan kepada umatnya menerima dan makan daripada harta rampasan 
perang. Sebagaimana dalam hadith:- 


SA an 
Maksudnya: Dihalalkan bagiku ghanimah dan tidak dihalalkan sesiapa pun sebelumku. 
Ini dikuatkan oleh firman Allah yang menjelaskan hukum ghanimah dalam surah Al-Anfal ayat 41: 


P A a Sa DA KT a a 
183 Ba: il 


Bermaksud: Dan ketahuilah, bahawa apa sahaja yang kamu dapati sebagai harta rampasan 
perang, maka sesungguhnya satu perlimanya (dibahagikan) untuk (jalan) Allah, dan untuk 
RasulNya, dan untuk kerabat (Rasulullah), dan anak-anak yatim, dan orang-orang miskin, 
serta ibnus-sabil (orang musafir yang keputusan). 
Detetapkan kadar pembahagian ghanimah diagihkan kepada Mujahidin. Ini dijelaskan oleh Nabi 
dalam Riwayat Al-Bukhari daripada Abi Hurairah: 


Bermaksud: Daripada Abu Hurairah radhiallahu'anhu berkata; Rasulullah # bersabda, Ada 
seorang Nabi diantara para nabi yang berperang lalu berkata kepada kaumnya, "Janganlah 
mengikuti aku seseorang yang baru saja menikahi wanita sedangkan dia hendak 
menyetubuhinya karena dia belum lagi menyetubuhinya (sejak malam pertama), dan jangan 
pula seseorang yang membangun rumah-rumah sedang dia belum memasang atap-atapnya, 
dan jangan pula seseorang yang membeli seekor kambing atau seekor unta yang bunting 
sedang dia menanti-nanti haiwan itu beranak". Maka Nabi tersebut berperang dan ketika 
sudah hampir mendekati suatu kampung datang waktu shalat Asar atau sekitar waktu itu lalu 
Nabi itu berkata kepada matahari, "Kamu adalah hamba yang diperintah begitu juga aku 
hamba yang diperintah. Ya Allah tahanlah matahari ini untuk kami. Maka matahari itu 
tertahan (berhenti beredar) hingga Allah memberikan kemenangan kepada Nabi tersebut. 
Kemudian Nabi tersebut mengumpulkan ghanimah lalu tak lama kemudian datanglah api 


18 Al-Anfal. Ayat 41. 
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untuk memakan (menghanguskannya) namun api itu tidak dapat memakannya. Maka Nabi 
tersebut berkata, "Sungguh diantara kalian ada yang berkhianat (mencuri ghanimah) untuk 
itu hendaklah dari setiap suku ada seorang yang berbaiat kepadaku. Maka ada tangan 
seorang laki-laki yang melekat (berjabatan tangan) dengan tangan Nabi tersebut lalu Nabi 
tersebut berkata, "Dikalangan sukumu ada orang yang mencuri ghanimah maka hendaklah 
suku kamu berbaiat kepadaku. Maka tangan dua atau tiga orang laki-laki suku itu berjabatan 
tangan dengan tangan Nabi tersebut lalu Nabi tersebut berkata, "Di kalangan sukumu ada 
orang yang mencuri ghanimah". Maka mereka datang dengan membawa emas sebesar 
kepala sapi lalu meletakkannya. Kemudian datanglah api lalu menghanguskannya. 
Kemudian Allah menghalalkan ghanimah untuk kita karena Allah melihat kelemahan dan 
84 


" 


: : : : .. 1 
ketidak mampuan kita sehingga Dia menghalalkannya untuk kita 


Ada pendapat mengatakan keistimewaan ini menunjukkan bahawa nabi dibenarkan menguruskan 
agihan ghanimah kepada sesiapa yang dia hendak agihkan, tetapi pendapat pertama lebih tepat. 


3. Keistimewaan Ketiga: Dijadikan bumi ini bersih dan boleh dijadikan masjid. 

Keistimewaan ini terbahagi kepada dua bahagian: 

a- Dimaksudkan ialah disyariatkan tayammum jika tiada air, ia merupakan dalil kepada 
tayammum dengan tanah yang bersih, inilah yang dimaksudkan khususiah kepada umat 
ini. Riwayat hadis ini dijadikan dalil oleh Malik dan Abu Hanifah kepada harusnya 
bertayammum menggunakan tanah, pasir atau batu. Ini dikuatkan lagi dengan hadis 
riwayat Ahmad daripada Abi Umamah bahawa Nabi bersabda:- 

Bermaksud:- Daripada Abu Umamah bahwa Rasulullah # bersabda, "Rabb-ku memuliakanku 
diantara para nabi -atau bersabda, "Atas umat-umat"- dengan empat hal; 'Aku diutus untuk seluruh 
manusia, seluruh bumi diberikan untukku dan umatku sebagai masjid (tempat bersujud) dan bersuci, 
maka dimanapun bila waktu shalat mendatangi seseorang dari umatku, itulah tempat sujud dan 
tempat bersucinya, aku diberi kemenangan dengan rasa takut yang dihunjamkan dalam dada para 


" 


, , ; ; 1 
musuhku sejauh perjalanan satu bulan, dan harta rampasan perang dihalalkan bagi kami . 


Tetapi menurut Asy-Safie, Ahmad dan lain-lain tidak harus bertayammum kecuali debu tanah. 
Mereka menyatakan riwayat yang pertama berbentuk mutlaq dan riwayat yang kedua merupakan 
muqayyad kepada yang mutlaq. 


b- Maksud bumi sebagai masjid — Yang dimaksudkan masjid ialah tempat sujud, boleh juga 
dimaksudkan tempat yang boleh didirikan solat, seolah-olah maksudnya dijadikan bumi 
itu seperti masjid kerana padanya harus dirikan solat seperti masjid. 

Perkara ini tidak seperti umat terdahulu, yang mana tempat solat mereka adalah tempat 
yang dikhususkan sahaja sbagaimana hadith yang diriwayatkan oleh Imam Ahmad. 


w S Pa 





184 Al-Bukhari. Sahih Al-Bukhari. Kitab Fardhu Al-Khams. Darul Ibn Kathir Bairut. 1987. Juz 4. Hlmn 104. 
18 Ahmad. Musnad Ahmad. Musnad Al-Ansar. Dar Ihya' At-Turath. Bairut. 


585 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Maksudnya: Dan kaum sebelumku menganggap itu sebagai sebuah perkara besar, 

mereka hanya melaksanakan ibadah di gereja-gereja dan di biara-biara mereka. 
Diharuskan kepada umat ini mendirikan solat pada seluruh kawasan bumi. Kecuali tempat yang ada 
najis tidak diharuskan. 


Sebagaimana hadith Imam Muslim sanadnya daripada Jabir bin Abdullah 
Mi Lai 


Maksudnya: Maka siapa pun laki-laki yang mana waktu shalat mendapatinya maka dia 
boleh solat di mana pun dia berada. 
Lafaz ini adalah umum termasuk mereka yang tidak terdapat air atau debu tanah, samada berwudu' 
atau bertayammum maka jika ingin menunaikan solat boleh menunaikan di mana-mana sudut di 
muka bumi ini. 


4. Keistimewaan keempat: Baginda SAW ditolong dengan dicampakkan rasa gerun ke dalam 
sanubari musuh sejauh jarak perjalanan satu bulan. Sebagaimana lafaz hadith riwayat Imam 
Muslim daripada Jabir bin Abdullah. 


Mrs a 
Bermaksud: Aku ditolong dengan rasa takut (yang merasuk dalam jiwa musuh) sejauh jarak 
perjalanan satu bulan. 

Keistimewaan ini adalah khusus kepada nabi Muhammad SAW dan umatnya, Allah mencampakan 

rasa gerun ke dalam hati-hati musuh Islam, berhadapan dengan umat yang Islam ikhlas berjuang dan 


berjihad menegakkan kalimah Allah di bumi ini. 
Perkara ini dijelaskan menerusi dalam firman Allah dalam surah Al-Hasyr ayat 2: 
186 ANI Pe NAN ng MAN aa ua aa 
je Ii A  SA A Ae a Ig JM 
Maksudnya: DilemparkanNya perasaan cemas takut ke dalam hati mereka, (lalu) mereka 
membinasakan rumah-rumah mereka dengan tangan mereka sendiri (dari dalam) sambil 
tangan orang-orang yang beriman (yang mengepung mereka berbuat demikian dari luar). 
Maka insaflah dan ambilah pelajaran (dari peristiwa itu) wahai orang-orang yang berakal 
fikiran serta celik mata hatinya. 
Allah mencampakkan perasaan gerun yang melemahkan dalam jiwa musuh, sebagai contoh dalam 


peperangan badar Allah mencampakkan rasa gerun dalam hati orang-orang kafir yang menjadi sebab 
kehancuran mereka. 


Sebagaimana firman Allah dalam surah Al-Anfal ayat 12: 
Pe Be A Gi Ia KI 


yg Pa 2 a ER Pa LAN 
Mer a a SS SA 
186 Surah Al-Hasyr. Ayat 2. 
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Maksudnya: (Ingatlah) ketika Tuhanmu wahyukan kepada malaikat: "Sesungguhnya Aku 
menyertai kamu (memberi pertolongan), maka tetapkanlah (hati) orang-orang yang beriman. 
Aku akan mengisi hati orang-orang yang kafir dengan perasaan gerun, oleh itu, pancunglah 
leher mereka (musuh) dan potonglah tiap-tiap anggota mereka". 
Jelas keistimewaan ini kepada Rasulullah SAW adalah secara mutlak samada dalam tempoh 
perjalanan sebulan atau lebih dan kurang. 


Dalam lafaz hadith menyebutkan perjalanan sebulan bermaksud, berkemungkinan ditetapkan sebulan 
perjalanan diantara Baginda SAW dengan raja-raja dan pembesar-pembesar yang disekelilingnya 
tidak mungkin lebih daripada tempoh itu seperti Syam, Iraq, Yaman, Mesir. 


5. Keistimewaan Kelima: Nabi diberkan syafaat. Syafaat yang dimaksudkan adalah syafaat 
besar yang berlaku di Mahsyar nanti, manusia keseluruhannya dihimpunkan oleh Allah, tiada 
seorang pun yang terkecuali. Suasana ketika dimahsyar sangat dahsyat, sukar dan 
menggerunkan. Mereka meminta syafaat dengan para abiya', meminta kepada Adam, Nuh, 
Ibrahim, Musa, Isa dan lain-lain, para anbiya? ini semua mengakui mereka tidak mampu 
untuk memberi syafaat, mereka dicadangkan agar bertemu dengan nabi Muhammad untuk 
mendapatkan syafaat, nabi Muhammad tempat mereka mendapatkan syafaat untuk 
meringankan situasi yang paling dahsyat. Nabi Muhammad memiliki kedudukan yang terpuji 
dan tinggi, sebagaimana firman Allah dalam surah Al-Isra' ayat 79. 


1884 sg AA a Ya yi par 


di 


Bermaksud: Semoga Tuhan kamu membangkit dan menempatkan kamu pada hari akhirat di 
tempat yang terpuji. 
Bentuk syafaat seperti ini iaitu syafaat besar di padang Mahsyar adalah yang disepakati oleh jumhur 
ulamak. 


6. Keistimewaan yang Keenam ialah: Dijadikan saf (barisan) kita seperti barisan Malaikat. 
Barisan yang lurus dan tiada berlaku kelompangan, menutup ruang yang terbuka dalam saf. 
Bermaksud: Daripada Jabir bin Samurah dia berkata, "Mengapa aku melihat kalian 
mengangkat tangan kalian, seakan-akan ia adalah ekor kuda yang tidak boleh diam. Kalian 
diamlah di dalam shalat." Perawi berkata, "Kemudian beliau keluar melewati kami, lalu 
beliau melihat kami bergerombol, maka beliau bersabda, 'Mengapa aku melihat kalian 
bercerai berai" Perawi berkata, "Kemudian Rasulullah keluar menemui kami seraya 
bersabda, “Mengapa kalian tidak berbaris sebagaimana malaikat berbaris di sisi Rabb- 
nya?” Maka kami berkata, “Wahai Rasulullah, bagaimana malaikat berbaris di sisi Rabb- 
nya?” Beliau bersabda, “Mereka menyempurnakan barisan awal dan menempelkan diri 


" 


N 1 
dalam barisan ? 


Begitu juga Allah memuji para mujahidin yang berjuang dengan barisan pejuang tersusun dalam 
peperangan seperti dalam surah al-Saf ayat 4. 


187 Surat Al-Anfal Ayat 12. 
188 Surah Al-Isra” Ayat 79. 
189 Muslim. Sahih Muslim. Kitab As-Solah. Dar Al-Ihya' Bairut. No. 3088. 
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2 on bi 2A Ce PA 
Per BUAH A Sei DA 


Bermaksud: Sesungguhnya Allah mengasihi orang-orang yang berperang untuk membela 
agamaNya, dalam barisan yang teratur rapi, seolah-olah mereka sebuah bangunan yang tersusun 
kukuh. 


Begitu juga Nabi menggalakkan supaya susun, samakan barisan, rapatkan saf agar tidak berlaku 
kerenggangan dan luruskan ketika salat berjamaah. Ini adalah gambaran ikatan kasih sayang dan 
kesatuan. Ini dijelaskan dalam hadith Riwayat Muslim 


Bermaksud: An-Nu'man bin Basysyir berkata, "Dahulu Rasulullah # menyamakan saf kami hingga 
seakan-akan menyamakan busur panah hingga beliau melihat bahwa kami sungguh telah terikat 
darinya. Kemudian pada suatu hari beliau keluar, lalu berdiri hingga hampir bertakbir, lalu beliau 
melihat seorang laki-laki menonjolkan dadanya dari shaf, maka beliau bersabda, “Wahai hamba 
Allah, sungguh kalian menyamakan saf kalian atau Allah akan menyelisihkan antara wajah 


So 
kalian ? y 


Antara hikmah memperelokkan dan meluruskan barisan tanda ikatan persaudaraan, kesepakatan dan 
kesatuan ummah. 


7. Keistimewaan Ketujuh: Dalam hadis berbentuk kesamaran, iaitu dua ayat yang terakhir dari 
surah al-Baqarah yang tidak diturunkan kepada selain nabi Muhammad. Yang dimaksudkan 
ialah dua ayat pada akhir surah al-Baqarah tidak diturunkan kepada seorang rasul kecuali 
kepada Nabi kita, sebagaimana hadis Riwayat Ahmad daripada Abu Zar: 

Bermaksud: Daripada Abu Dzar ia berkata, "Rasulullah # bersabda, "Aku telah diberi 
penutup surah Al-Baqarah dari harta simpanan di bawah “Arsy yang tidak diberikan kepada 
seorang Nabi pun naaa a 

8. Keistimewaan kelapan: Nabi diberikan Jawami 'al-Kalim iaitu berbicara dengan kalimat yang 
ringkas, lafaznya pendek, namun banyak makna. 

Terdapat pelbagai pandangan. Ada pandangan maksudnya al-Quran al-Karim, Allah 
menghimpunkan lafaz yang sedikit tetapi mengandungi makna-makna yang banyak. 

Ada pendapat mengatakan, kalam baginda iaitu sedikit lafaz tetapi mengandungi banyak 
maknanya. Seperti hadith riwayat Imam Al-Bukhari 


dea da D PA 
PRA Au A SA sg a a SA 


120 Surah Al-Saf. Ayat 4. 

121 Muslim. Sahih Muslim. Kitab As-Solah. Darul Ihya' At-Turath Bairut. No. 3088. 

1*2? Ahmad. Musnad Ahmad. Hadith Musnad Al-Ansar. Darul Ihya” Turath Bairut. No 21344. 
13 Al-Bukhari. Sahih Al-Bukhari. Kitab Al-Iman. Dar Ibn Kathir. Bairut. 1987 
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Maksudnya: Daripada Abdullah bin 'Amru dari Nabi $ bersabda, "Seorang muslim adalah 
orang yang kaum muslimin selamat dari lisan dan tangannya, dan seorang Muhajir adalah 
orang yang meninggalkan apa yang dilarang oleh Allah” 

9. Keistimewaan Kesembilan: Pengutusan nabi Muhammad adalah penyudah segala nabi, tiada 
nabi selepas kenabian Muhammad SAW. 
Ini dapat dijelaskan menerusi ayat Al-Quran surah Al-Ahzab ayat 40. 


194. u: a 4 d Ti ba P DE IgA Ku d 
Sa A du RS a TI SS 


Bermaksud: Bukanlah Nabi Muhammad itu (dengan sebab ada anak angkatnya) menjadi 
bapa yang sebenar bagi seseorang dari orang lelaki kamu, tetapi ia adalah Rasul. 
Nabi kita diutuskan dengan risalah yang umum, maknanya tiada nabi lagi diutuskan selepas Nabi 
Muhammad. Sebagaimana hadith yang diriwayatkan oleh Imam Ahmad menjelaskan perkara ini. 


P 


de AN Gi ea ii 
DA Per A aan A gi SA 
Maksudnya: Rasulullah “bersabda, "Tidak ada kenabian setelahku kecuali berita gembira - 


berita gembira". Beliau ditanya: Apa itu berita gembira-berita gembira? Rasulullah 


bersabda, "Mimpi yang baik". 


Begitu juga dalam hadis yang diriwayatkan oleh Imam Muslim. 


BK SS da da ba 
Pe a A a Ena kaa. da 
en A in Bn Da Se 


Bermaksud: Daripada Abu Hurairah bahwa Rasulullah # bersabda, "Perumpamaanku 
dengan Nabi-nabi sebelumku adalah seperti orang membangun rumah, lalu 
disempurnakannya dan dibaguskan buatannya, kecuali suatu sudut (belum terpasang) 
dengan sebuah bata. Maka masuklah orang banyak ke rumah itu. Mereka mulai 
mengelilinginya dan kagum akan keindahannya. Lalu mereka bertanya; “Kenapa batu di 
tempat ini belum dipasang sehingga bangunanmu menjadi sempurna? Maka akulah yang 
akan memasang atau meletakkan bata itu, aku datang sebagai penutup para nabi”. 


124 Surah Al-Ahzab. Ayat 40. 
125 Ahmad. Musnad Ahmad. Bab Musnad Al-Ansar. Darul Ihya”. Bairut. Juz3. Hlmn 9. 
126 Muslim. Sahih Muslim. Kitab Al-Fadhail. Dar Ihya' Al-Turath. Bairut. No 6101 
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10. Keistimewaan Kesepuluh: Ketika nabi tidur, baginda diberikan kunci-kunci perbendaharaan 


bumi, dan diletakkan pada kedua tangannya. Dimaksudkan ialah diletakan kunci-kunci dalam 
tangan baginda SAW ketika baginda sedang tidur. Ini menggambarkan Allah akan memberi 
baginda pertolongan dan kemenangan ke atas musuh-musuhnya, juga akan memenangkan 
agamanya ke atas agama-agama lain, memperluaskan wilayah kekuasaan Islam. Mimpi yang 
dialami oleh nabi ini adalah merupakan jenis wahyu, perkhabaran melalui mimpi ini 
menunjukan perluasan penyebaran Islam selepas kewafatan baginda SAW. Para sahabat telah 
berperanan berjihad meyebarkan Islam sehingga ke wilayah Parsi, Rom, Mesir dan bahagian 
utara Afrika, seterusnya perjuangan Islam diteruskan oleh jenerasi selepas mereka iaitu 
tabien, tabi' tabien dan sebagainya, sehinggalah islam tersebar ke seluruh pelusuk dunia ini. 


KESIMPULAN 


Hadith-hadith yang dikemukakan di atas telah menjelaskan hakikat yang mesti diyakini bahawa Nabi 
Muhammad SAW memiliki keistimewaan-keistimewaan yang khusus dianugerahkan oleh Allah 
kepada baginda yang tidak dimiliki oleh Nabi-nabi sebelum baginda. Riwayat hadith yang 
menerangkan keistimewaan ini ada pelbagai riwayat daripada sahabat yang berlainan, seperti 
daripada Abu Hurairah, Jabir bin Abdullah dan Huzaifah. Menurut ulamak keistimewaan Nabi 
Muhammad adalah banyak berdasarkan himpunan beberapa hadith tentang isu ini, tetapi dalam 
empat hadith yang dikemukakan ini dapat dihimpunkan sebanyak sepuluh keistimewaan Nabi 
Muhammad SAW sebagaimana yang dihuraikan dalam artikel ini. 


RUJUKAN 
1- Mohammad Shauqi Khadhir Saiyid. Al-Mukhtar Min Kunuz Al-Sunnah. Al-Azhar Syarif. 
2- Sa'ad Sa'ad Jawish. Al-Sunan Al-Zakiyah Fi Al-Fadhail Al-Nabawiyyah. Dar “Utwah Li 
Taba'ah. Kaherah. 1986. 
3- Ibn Hajar al-“Asqalani. Fathul Bari. Salafiyyah. Kaherah. 1380H. 
4- An-Nawawi. Sahih Muslim Ma'a Syarah An-Nawawi. Al-Azhar. Kaherah. 1347H. 
5- Jalaluddin As-Suyuti. Tadrib Al-Rawi. Maktabah Al-Kaherah Mesir. 1959. 
6- Ahmad Muhammad Syakir. Al-Ba'ithu Al-Hathis. Dar Al-*Asimah. Riyadh. 1415H. 
7- Muhammad Al-Samahi. Al-Manhaj Al-Hadith Fi Ulum Al-Hadith. Darul Anwar. Mesir, 


1404H. 
Muhammad Abu Zahu. Al-Hadith Wa Al-Muhaddithun. Cetakan Riyadh. 1984. 
Muhammad “Ajjaj al-Khatib. Usul Al-Hadith. Gaya Media Pratama Jakarta. 2002. 


590 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


PENGURUSAN STRES KETIKA PENGAJARAN DAN PEMBELAJARAN SECARA 
DALAM TALIAN ERA COVID-19 


Zainora binti Daud 
Fakulti Pengajian Quran dan Sunnah, Universiti Sains Islam Malaysia, 71800 Nilai, Negeri 
Sembilan, Malaysia. 
Tel: 460192623681, E-Mel: zainora@usim.edu.my 


Norazman Alias, USIM 
Anuar Hasin, USIM 


Abstrak 


Pandemik Covid-19 telah memberi implikasi yang besar kepada seluruh negara termasuk 
Malaysia sehingga Kementerian Pendidikan Malaysia berganding dengan pelbagai pihak terlibat 
memutuskan sesi pengajaran dan pembelajaran perlu dilaksanakan di rumah secara dalam talian. 
Namun begitu, pelaksanaan PdPR dalam corak norma baharu mendatangkan pelbagai cabaran dan 
kekangan terutama aspek emosi. Sehubungan dengan itu, artikel ini bertujuan untuk mengkaji 
pengurusan stres ketika sesi pengajaran dan pembelajaran dalam talian era Covid-19. Kajian 
berbentuk kuantitatif dengan persampelan bertujuan. Responden kajian terdiri daripada para 
pelajar tahun dua, Ijazah Sarjana Muda Pengajian Qiraat dengan Kepujian di USIM. 
Pengumpulan data berdasarkan instrumen soal selidik dan kaedah analisis deskriptif yang 
digunakan ialah kekerapan, peratusan dan min menggunakan perisian Statistical Package for 
Social Sciences for Windows Version 19 (SPSS). Hasil kajian mendapati bahawa tahap 
pengurusan stres berada di tahap sederhana dengan item beribadat berada di tahap yang tinggi 
berbanding tujuh item iaitu bertenang, bernafas dengan dalam, berkata "rilekslah / tidak 
mengapa", bercakap dengan seseorang, berehat dan mendengar muzik, beriadah dan berfikiran 
positif berada di tahap sederhana. Manakala item berurut berada di tahap rendah dalam kalangan 
responden. Kesimpulannya pengurusan stres yang baik dalam menangani gejala stres mampu 
membendung kesihatan mental dan meningkatkan kualiti pembelajaran, bahkan mampu 
mengukuhkan lagi jati diri, motivasi sekaligus membina modal insan yang baik kepada ummah 
dan negara. 


Kata kunci: Pengurusan, Stres, Pengajaran dan Pembelajaran, Talian, COVID-19. 
Pendahuluan 


Coronavirus (CoV) adalah sejenis virus yang boleh menyebabkan jangkitan saluran pernafasan. 
Terdapat beberapa jenis coronavirus seperti severe acute respiratory syndrome coronavirus 
(SARS) dan Middle East Respiratory syndrome-related coronavirus (MER-CoV). Coronavirus 
terbaru yang ditemui di China adalah Coronavirus 2019 (COVID-19). Jangkitan Coronavirus 
boleh menyebabkan spektrum gejala daripada selesema biasa kepada radang paru-paru 
(pneumonia) yang teruk (Kementerian Kesihatan Malaysia, 2019). 
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Beberapa orang saintis dari China telah berjaya membuktikan bahawa virus SARS-CoV ini 
mempunyai ciri persamaan sebanyak 91.026 apabila dibandingkan dengan virus Pangolin-CoV 
(Coronavirus dalam tenggiling) dan 90.559 dengan BatCoV (Coronavirus dalam kelawar - 
RaTG13) di peringkat genom (Azizuddin, M.N.A & Abd Hamid, I.J., 2020). 


Pandemik Covid 19 ini menyebabkan kes jangkitan dan kematian yang tinggi di seluruh negara. 
Di Malaysia sahaja mencatatkan statistik situasi Covid-19 terkini dengan jumlah keseluruhan kes 
(kumulatif) iaitu 1,224,559 kes dengan kes baharu sebanyak 20,889 dan jumlah kematian 
sebanyak 10,179 pada bulan Ogos, 2021 (Kementerian Kesihatan Malaysia, 2021. Terkini). Ini 
jelas membuktikan bahawa wabak ini berlaku sangat pantas dalam bentuk penyebaran dan 
jangkitan melalui udara atau kontak rapat dengan pesakit, ditambah dengan tiada lagi penemuan 
ubat-ubat yang berkesan untuk mencegah dan merawat wabak ini. 


Menurut Kesatuan Kesihatan Sedunia (WHO) terdapat tiga bentuk penyebaran Covid-19 iaitu 
titisan air daripada sinptom pernafasan (batuk atau bersin), virus yang disebarkan dalam bentuk 
“fomite' iaitu melalui titisan saluran pernafasan yang jatuh ke persekitaran sekeliling pesakit 
Covid-19 dan berhubung secara langsung dengan pesakit atau dengan objek yang dipegang atau 
digunakan oleh pesakit (Azizuddin, M.N.A & Abd Hamid, L.J., 2020). 


Sehubungan dengan itu, era pandemik Covid-19 ini telah memberi impak yang sangat besar 
kepada semua lapisan masyarakat dalam segala sektor termasuk pendidikan sama ada peringkat 
rendah, menengah dan tinggi. Ekoran daripada wabak ini, perintah kawalan pergerakan (PKP) dan 
pelaksanaan prosedur operasi standard (SOP) yang ketat telah dikuatkuasakan oleh kerajaan sejak 
wabak ini melanda negara seperti bekerja dalam rumah (BDR). Sekaligus mencetuskan idea 
pelaksanaan pengajaran dan pembelajaran dalam rumah PdPR turut dilaksanakan terhadap seluruh 
sekolah dan institusi pengajian tinggi bagi mengawal jangkitan wabak ini. Bahkan, Kementerian 
Pendidikan Malaysia juga memandang serius dalam menjamin kualiti pendidikan sejajar dengan 
Falsafah Pendidikan Kebangsaan dan Pelan Pembangunan Pendidikan Malaysia 2013-2025. 


Pengajaran Dan Pembelajaran Secara Dalam Talian Era Covid-19 


Era Covid-19 yang kian mencabar sistem negara kita menyebabkan kerajaan bertungkus lumus 
menerusi gandingan semua pihak dalam mencari pelbagai ikhtiar bagi menjamin kesejahteraan 
rakyat. Sehubungan dengan itu, dasar Perintah Kawalan Pergerakan (PPK) diteruskan serta 
dilaksanakan kepada semua sektor sama ada kerajaan atau swasta bagi mengekang penularan 
wabak yang amat membimbangkan. 


Malahan corak sistem pendidikan secara maya juga diteruskan dengan pelaksanaan PdPR selaras 
dengan Pelan Pembangunan Pendidikan Malaysia (2013-2025) menetapkan setiap murid 
mendapat akses kepada pendidikan untuk mencapai potensi diri bagi menghadapi kehidupan masa 
hadapan (Kementerian Pendidikan Malaysia, 2013). Walau bagaimanapun, PdPR yang 
berpanjangan sejak tahun 2020 sehingga kini turut memberi impak positif dan negatif bagi diri 
pelajar, guru dan ibubapa. Impak positif dalam PdPR memberi inspirasi dan usaha gigih para 
pendidik untuk mempertingkatkan kepelbagaian menggunakan kaedah-kaedah pembelajaran dan 
pengajaran efektif secara maya seperti platform Google Meet, Zoom, Skype, Telegram, Whats 
App, Youtube, Kahoot dan sebagainya. 
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Namun begitu, terdapat banyak cabaran dan kekangan dalam PdPR, terutamanya dalam suasana 
pandemik ini, antaranya aspek kesedian atau kemahiran penggunaan gajet serta komputer, capaian 
internet dan komunikasi antara guru dan pelajar. Ini disokong dengan dapatan kajian Goliong, L., 
Kasin, A., Johnny, M., & Nazarius G. (2020) bahawa secara keseluruhan menunjukkan 
bahawakesediaan guru-guru, murid-murid dan ibu bapa dalam melaksanakan PdPcJJ masih pada 
tahap kurang memuaskan khususnya dalam mod pembelajaran dalam talian ini. 


Bahkan faktor emosi juga turut menyumbang dalam bentuk PdPR secara dalam talian era Covid- 
19. Menurut Ab Ghani R. (2021), cabaran norma baharu dalam pendidikan menunjukkan 
kehilangan momentum belajar, tidak dapat memberikan tumpuan kepada kelas atas talian 
disebabkan oleh faktor persekitaran di rumah, tidak ada pemantauan oleh guru-guru dan juga 
masalah logistik, masalah gangguan capaian internet telah berlaku di kebanyakan kawasan 
terutamanya di bahagian pedalaman, ibu bapa tidak mampu menyediakan gajet tersebut 
terutamanya bagi mereka yang berpendapatan rendah dan mempunyai jumlah anak yang ramai 
yang masih bersekolah. Tekanan emosi dalam kalangan pelajar disebabkan masalah kewangan 
kerana ibubapa hilang punca pendapatan, tidak dapat menyesuaikan diri dengan kaedah 
pembelajaran secara maya terutamanya bagi para pelajar dalam bidang teknikal. 


Kesimpulannya, terdapat banyak cabaran dan kekangan dalam corak PdPR norma baharu yang 
mencetuskan impak positif dan negatif terhadap semua pihak terutama pelajar, guru dan ibubapa. 
Namun begitu, kedua-dua impak perlu diteliti dan dikaji agar dapat menjamin kesejahteraan 
dalam kesihatan fizikal dan kesihatan mental individu dan masyarakat dalam merealisasikan 
Falsafah Pendidikan Kebangsaan dan Dasar Kesihatan Mental Negara. 


Pengurusan Stres 


Menurut Dewan Bahasa dan Pustaka (2017) bahawa stres ialah keadaan resah, cemas, tegang dan 
sebagainya akibat tekanan mental dan fizikal. Stres boleh dialami oleh semua lapisan masyarakat 
dan peringkat umur cuma tahapnya berbeza-beza mengikut beban tekanan yang dihadapi. Oleh 
kerana itu KKM telah menggariskan kaedah 10B untuk menangani gejala stres iaitu bertenang, 
bernafas dengan dalam, berkata "rilekslah / tidak mengapa", beribadat, bercakap dengan 
seseorang, berurut, berehat dan mendengar muzik, beriadah dan berfikiran positif (Kementerian 
Kesihatan Malaysia, 2011). 


Dari pandangan kaca mata al-Quran yang menggariskan beberapa bentuk ujian Allah SWT yang 
ditimpakan kepada manusia iaitu sebagaimana dalam Surah Al- -Baqarah@): 155: an 


da Sa AG A a a Ag GAN Sa Li, 
ai 


Maksudnya: Demi sesungguhnya! Kami akan menguji kamu dengan sedikit perasaan takut 
(kepada musuh) dan (dengan merasai) kelaparan dan (dengan berlakunya) kekurangan dari harta 
benda dan jiwa serta hasil tanaman dan berilah khabar gembira kepada orang-orang yang sabar. 
(al-Baqarah 2:155) 


Ujian dalam konteks ayat ini adalah untuk mengetahui keadaan orang yang diuji dengan pelbagai 
bentuk ujian. Allah SWT menguji para hambaNya dengan anugerah nikmat untuk mengetahui 
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tahap kesyukurannya dan juga mendatangkan ujian dalam bentuk dugaan dan musibah untuk 
menguji tahap kesabarannya. Sehubungan dengan itu, Allah SWT menegaskan dalam ayat ini 
bahawa Allah SWT menguji para hambaNya untuk mengetahui siapa yang benar-benar berjihad 
dan bersabar sehingga layak dikurniakan ganjaran di sisiNya (al-Zuhailiy, 2009) 


Menurut Kajian Kesihatan dan Morbiditi Nasional (2019), sebanyak 2.396 populasi orang dewasa 
di Malaysia menderita kemurungan. Bahkan peratusan itu kian meningkat sejak wabak bermula 
pada penghujung 2019 sehingga melibatkan pelbagai golongan iaitu warga emas, orang dewasa dan 
remaja di peringkat sekolah menengah. Kesedihan berpunca daripada kehilangan keluarga dan 
rakan kerana pandemik sehingga boleh mencetuskan situasi kronik. Jika sudah kronik, pesakit 
cenderung bercakap sendiri atau berbual dengan rakan khayalan. Itulah sebabnya hubungan sangat 
penting termasuk meluahkan perasaan melalui aplikasi dalam talian seperti Google Meet dan Zoom 
(Mohamad Yatim, 2021). 


Kementerian Kesihatan Malaysia (KKM) mendedahkan bahawa semenjak Talian Bantuan 
Sokongan Psikososial diwujudkan pada 25 Mac 2020 mendapati, kebanyakan pemanggil 
memerlukan sokongan emosi dan juga kaunseling. Daripada 1 Januari 2021 sehingga 18 Jun 2021, 
Talian Bantuan Sokongan Psikososial telah menerima sebanyak 122,328 panggilan. Daripada 
jumlah tersebut sebanyak 109,806 panggilan (89.490) adalah berkait rapat dengan isu-isu psikologi 
kesan daripada pelbagai masalah sosial seperti kehilangan punca pekerjaan dan pendapatan, hilang 
tempat bergantung, pergaduhan antara ahli keluarga; dan masalah rumahtangga seperti 
pertengkaran, perpisahan serta penceraian dan penderaan emosi dan fizikal (Kementerian Kesihatan 
Malaysia, 2021. Inisiatif Perkhidmatan) 


Jadual 1: Jumlah Panggilan yang diterima oleh Talian Bantuan Sokongan Psikososial 


Dari 1 Januari 2021 Sehingga 18 Jun 2021 


Kumulatif Jumlah 
Panggilan 


atan Ta 
a 


Kategori Peratus 


Pa a a 
Pena a na 
a a 
Da— a 
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Sumber: Kementerian Kesihatan Malaysia, 2021 


Pengurusan stres amat penting dalam mengawal emosi dan stres yang dialami agar tidak 
menimbulkan simptom-simptom stres yang berlebihan sehingga memudharatkan kesihatan mental 
dan fizikal. Lantaran itu, penjagaan kesihatan mental perlu dipraktikkan secara berterusan 
antaranya mengatasi pemikiran negatif dengan melakukan aktiviti berfaedah, mengekalkan rutin 
harian seperti bersenam, makan, membaca buku atau tidur, mengukuhkan hubungan sosial antara 
keluarga dan rakan-rakan sama ada melalui telefon atau media sosial, menguatkan sistem imun 
badan dengan penjagaan diet yang sihat serta memastikan diri dalam kondisi yang tenang dengan 
aktiviti-aktivit yang disukai (Mat Hayin, 2020). 


Metodologi Kajian 


Metodologi kajian yang digunakan berbentuk kajian kuantitatif dengan reka bentuk kajian 
tinjauan. Soal selidik sebagai instrumen utama diedarkan kepada semua pelajar tahun dua Ijazah 
Sarjana Muda Pengajian Qiraat dengan Kepujian, USIM yang terlibat dengan pembelajaran dalam 
talian ketika musim Covid-19 dengan persampelan bertujuan. Menurut Fah dan Hoon (2013), 
teknik persampelan bertujuan sering digunakan dalam saiz populasi yang kecil. Justifikasi 
pemilihan kerana mereka terlibat dalam bidang hafazan al-Quran dan al-Qiraat. Sebanyak 46 set 
soal selidik telah diedarkan melalui Google Form tetapi hanya 33 set soal selidik sahaja berjaya 
menjawabnya. Pengkaji menggunakan lima skala likert (Konting, 1990) dalam kajian ini iaitu 
Sangat Kerap (SK), Kerap (K), Tidak Pasti (TP), Kadang-kadang (KK) dan Tidak Pernah (TP) 
serta menilai tahap stres berdasarkan skor min stres (Wiersme,1995 dalam Mustafa). 


Dapatan Kajian 


Hasil dapatan kajian merangkumi dua bahagian iaitu bahagian A berkaitan demografi respoden 
dan bahagian B berkaitan pengurusan stres yang dialami oleh responden. Dapatan kajian latar 
belakang pelajar meliputi maklumat jantina, umur, kawasan tempat tinggal, bilangan adik beradik, 
pekerjaan ibubapa dan kumpulan pengkelasan pendapatan. Kesemua dapatan ini boleh dilihat 
dalam Jadual 1 di bawah. 


Jadual 1: Bahagian A Latar Belakang Pelajar 


Item Kekerapan Peratusan 
Jantina Lelaki 12 36.426 
Perempuan 21 63.696 
Umur 21 2 6.096 
22 27 82.090 
23 3 9.090 
25 1 3.090 
Kawasan Tempat Tinggal Bandar 11 33.390 
Bilangan adik beradik Luar Bandar 22 66.790 
1-3 6 18.290 
4-6 19 57.690 
7-9 6 18.290 
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10-12 2 6.096 
Adakah kedua ibu bapa Ya 19 57.690 
anda bekerja? Tidak 14 42.490 
Pengkelasan Pendapatan T20 6 18.290 
Keluarga M40 10 30.390 

B40 17 51.590 


Dapatan kajian dalam jadual 1 di atas menunjukkan 7096 responden dalam bidang pengkhususan 
program Ijazah Sarjana Muda Pengajian Qiraat dengan Kepujian yang berjaya menyerahkan soal 
selidik kepada pengkaji. Dari aspek jantina, bilangan pelajar perempuan (63.690) mengatasi 
bilangan pelajar lelaki (36.496). Dari aspek umur, majoriti berusia 22 tahun (82.096), 23 tahun 
(9.096), 21 tahun (6.096) dan 25 tahun (3.096). Sebanyak (66.796) responden mendiami kawasan 
luar bandar berbanding (33.396) di kawasan bandar manakala dari aspek bilangan adik beradik 
memaparkan (57.690) mempunyai adik beradik seramai empat hingga enam orang, diikuti dengan 
peratusan yang sama iaitu (18.290) bagi bilangan adik beradik satu hingga tiga dan seramai tujuh 
hingga sembilan orang, hanya (6.096) sahaja yang mempunyai bilangan adik beradik antara 
sepuluh dan dua belas orang. Dari aspek pekerjaan kedua ibu bapa pula menunjukkan 57.690 
ibubapa mempunyai kerjaya berbanding 42.490 responden yang tidak bersetuju. Sebanyak 51.590 
responden berada di tahap B40 dalam pengkelasan pendapatan seisi rumah, diikuti dengan 
(30.396) di M40 dan 18.290 di T20. 


Aspek pengurusan stres dalam jadual 2 di bawah menunjukkan tahap pengurusan stres pelajar 
berada di tahap sederhana iaitu (min-3.38). Item beribadat mencatatkan min tertinggi iaitu 
sebanyak (min-4.09) seperti dalam carta pai 1. Carta pai 1 menunjukkan peratusan tahap 
pengurusan stres yang dipraktikkan oleh responden iaitu item beribadat pada tahap tertinggi iaitu 
sebanyak 45.590 responden yang sangat kerap beribadat, diikuti 39.496 responden sangat kerap 
melakukannya, manakala pada tahap tidak pasti dan tidak pernah sebanyak 6.196 responden dan 
3.09 pada tahap kadang-kadang melakukannya. 


Carta Pai 1: Peratusan dan Kekerapan Item Beribadah 
Beribadat 


Hi Tidak Pe 
H Kadang- kadang 
D usa - Pa: 






(| sad Kerap 









39.426 
(13) 







45.596( 
15) 





Terdapat tujuh item pengurusan stres berada di tahap sederhana iaitu antara (min-3.66 hingga 
min-3.12) iaitu item berkata "rilekslah / tidak mengapa" (min-3.66) dengan peratusan sangat 
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kerap 15.296 dan kerap sebanyak 57.696, dua item berada pada (min-3.54) iaitu bertenang dengan 
peratusan sangat kerap 12.196 kerap sebanyak 60.690 dan item bercakap dengan seseorang dengan 
peratusan sangat kerap 24.296 dan kerap sebanyak 39.490, item berfikiran positif (min-3.51) 
dengan tahap sangat kerap 24.290 dan kerap 45.596, item bernafas dengan dalam pada (min-3.39) 
sebanyak 9.196 sangat kerap dan kerap sebanyak 54.596, item berehat dan mendengar muzik 
(min-3.36) dengan peratusan sangat kerap 12.196 dan kerap 51.59odan item beriadah (min-3.12) 
dengan peratusan sangat kerap iaitu18.290 dan kerap sebanyak 27.3. 


Jadual 2: Taburan Kekerapan, Peratusan dan Min Tahap Pengurusan Stres Pelajar 


Interpreta 
TP Mean Std. D Si 


Statist | Statist 

ic ic 
Bertenang 3.5455 1.1750 Sederhan 
a 


Pengurusan Stres 


Bernafas dengan Sederhan 
dalam a 


Berkata "rilekslah / Sederhan 
tidak mengapa" a 


Beribadat Tinggi 


Bercakap dengan Sederhan 
seseorang a 


Berurut Rendah 


Berehat dan Sederhan 
mendengar muzik a 


Beriadah Sederhan 
a 


Berfikiran Positif Sederhan 
a 
Min Keseluruhan Sederhan 
g a 











Hanya satu item berada di tahap rendah iaitu berurut (min-2.27) sebagaimana dalam carta pai 2 
menunjukkan peratusan tahap pengurusan stres yang dipraktikkan oleh responden iaitu item berurut 
pada tahap terendah iaitu seramai 11 orang (33.390) responden yang tidak pernah melakukannya, 
diikuti dengan 9 orang (27.396) responden tidak pasti, manakala pada tahap kadang-kadang 24.290 
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seramai 8 orang, manakala terdapat 4 orang responden (12.190) kerap melakukannya dan seorang 
responden (3.096) sangat kerap berurut untuk mengurus perasaan stres. 


Carta Pai 2: Peratusan dan Kekerapan Item Berurut 


Hi Tidak Pernah 
HI Kadang-kadang 
D Tudak Pasti 

H Kera 

OO Sangat Kerap 





Perbincangan 


Dapatan kajian berkaitan demografi pelajar menunjukkan pelajar perempuan lebih ramai daripada 
pelajar lelaki, majoriti pelajar berusia 22 tahun. Faktor majoriti dalam kalangan perempuan di 
universti awam, selaras dengan penyataan Pakar Psikologi Kaunseling, (UPNM), Prof Datuk Dr 
Mohamed Fadzil Che Din bahawa faktor kematangan, keupayaan dalam pembelajaran lebih tinggi 
dalam kalangan pelajar perempuan berbanding dengan pelajar lelaki (Rohaniza Idris, 2020). Hal ini 
juga disokong dengan statistik kemasukan, enrolmen dan keluaran jumlah mahasiswa dari 20 buah 
universiti tempatan dilaporkan terdapat jurang perbezaan yang agak tinggi antara jumlah mahasiswi 
iaitu total keseluruhan sebanyak 71,487 lelaki berbanding 111,049 perempuan bagi data 
kemasukan, bagi enrolmen pula menunjukkan sebanyak 221,133 siswa dan 346,492 siswi serta 
statistik keluaran pula 46,015 graduan lelaki dan graduan perempuan 82,403 pada tahun 2019 
(Kementerian Pengajian Tinggi, 2019). 


Jika dilihat aspek tempat tinggal responden, hampir sebahagian besar daripada mereka tinggal di 
kawasan luar bandar. Bahkan kebanyakan mereka mempunyai bilangan adik beradik antara empat 
hingga enam orang. Sebahagian besar ibu bapa responden bekerjaya. Malahan majoriti dalam 
kalangan mereka berada di tahap B40 dalam pendapatan seisi rumah. Menurut Shahriman (2020) 
pendapatan isi rumah B40 dalam struktur taburan di Malaysia adalah di bawah RM4,360 dengan 
purata perbelanjaan bagi isi rumah di luar bandar sebanyak RM 2012 manakala dalam aspek 
keseluruhan pengurusan stres pelajar menunjukkan hasil dapatan aktiviti ibadah merupakan aktiviti 
yang paling kerap dan sangat selesa dipraktikkan oleh para pelajar. Ini bertepatan dengan perintah 
Allah supaya memohon pertolonganNya dengan sabar dan shalat, kerana kesabaran akan 
meneguhkan azam dan tekadnya ketika mengalami kesusahan. Allah SWT juga bersama dengan 
golongan yang sabar dengan cara memberi pertolongan, pemeliharaan dan sokongan kepada para 
hambaNya (Al-Zuhailiy, 2009). Hal ini merupakan solusi terbaik dalam pengurusan stres kerana 
menurut Nur Syazana Adam & Syed Hadzrullathfi Syed Omar (2017) punca utama stres dalam 
kehidupan individu adalah disebabkan oleh keadaan hati yang jauh daripada Allah SWT. 


Manakala aktiviti-aktiviti pengurusan stres seperti berkata positif, bertenang, bercakap dengan 
seseorang, berfikiran positif, bernafas dengan dalam, berehat dan mendengar muzik dan beriadah 
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berada di tahap sederhana manakala item berurut merupakan pengurusan stres yang kurang popular 
dalam kalangan pelajar. Pengurusan stres dalam aspek ini perlu diberi perhatian agar dapat 
memaksimakan tahap kesihatan mental para pelajar. Sehubungan dengan itu, amalan gaya hidup 
sihat, aktiviti fizikal dan senaman amat penting untuk menjamin kesihatan mental yang optimum 
dan emosi lebih terkawal. Setiap individu dinasihatkan untuk menyediakan jadual yang teratur bagi 
kegiatan harian supaya ia menjadi rutin dan aturan gaya hidup yang sihat semasa wabak COVID-19 
melanda. Hal ini kerana, manusia bergerak dan terdorong melakukan sesuatu perkara berdasarkan 
rutin atau tabiat agar hidup lebih berstruktur dan tersusun, malahan ia juga dapat mengurangkan 
gejala tekanan apabila rutin seharian yang sihat menjadi kebiasaan (Abdul Aziz, Mohd Sukor, & 
Ab Razak, 2020). 


Penutup 


Dapatan kajian ini menunjukkan bahawa semua aktiviti-aktiviti pengurusan stres masih 
dipraktikkan oleh pelajar tapi dalam aspek min sederhana tetapi aktiviti ibadah yang menjadi 
solusi utama dalam membendung gejala stres ketika pengajaran dan pembelajaran era pendemik 
Covid- 19. Hal ini jelas menunjukkan para pelajar ini masih mampu mengekang penularan gejala 
stres ini dengan meletakkan konteks ibadah iaitu mendampingi Allah SWT, namun begitu masih 
perlu pemurnian dan penambahbaikan dalam beberapa aspek terutama aktiviti-aktiviti fizikal, 
amalan gaya hidup sihat dan sebagainya supaya dapat meningkatkan kesedaran dalam kalangan 
pelajar bahaya penyakit kemurungan dan stres, secara tidak langsung mengganggu gugat 
kesejahteraan emosi dan fizikal pelajar. 
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Abstrak 


Kelas Pengajian Islam sangat penting setelah pengislaman golongan mualaf. Hasil daripada 
penubuhan kelas ini, mereka dapat mempelajari Islam dengan lebih mendalam serta mempunyai 
tempat rujukan jika terdapat sebarang kemusykilan. Sebagai kelompok yang baru kembali kepada 
Islam, mereka tentunya menghadapi pelbagai masalah berkaitan pemahaman ajaran Islam. Rentetan 
itu, di Malaysia, pelbagai institusi dakwah seperti MACMA dan PERKIM telah menggunakan 
kaedah pengajaran berbentuk fizikal seperti kelas pengajian agama, dan secara atas talian seperti 
rakaman video ceramah agama dan sebagainya. Ini adalah merupakan usaha pihak 
bertanggungjawab bagi memastikan golongan mualaf ini dapat mudah mempelajari Islam juga 
Quran. Kajian ini mengkaji keberkesanan kelas pengajaran agama terhadap golongan mualaf yang 
dianjurkan oleh organisasi Islam di Malaysia seperti MACMA dan PERKIM. Selain itu, kajian ini 
juga bagi mengenalpasti usaha mereka dalam mempelajari Quran. Kajian bercorak kualitatif ini 
mengumpulkan data melalui dokumen dan menemu bual 23 orang responden. Mereka dipilih secara 
purposif dengan keizinan MACMA yang daripada tiga buah negeri di Malaysia. Dapatan kajian ini 
telah mengenalpasti faktor pengislaman mualaf, tribulasi pasca pengislaman dan kaedah pengajian 
agama juga pembelajaran Quran. Justeru, langkah sewajarnya perlu dilaksanakan bagi 
mempertingkatkan kebolehcapaian ilmu Islam juga Quran bagi golongan cina mualaf agar mereka 
dapat mengamalkan ilmu tersebut dalam kehidupan seharian. 


Kata kunci: MACMA, pendidikan mualaf, mualaf, kelas Quran, kelas pengajian Islam 
Pendahuluan 


Aktiviti penyebaran dakwah di Malaysia semakin menampakkan hasil apabila saban hari semakin 
ramai individu yang tertarik untuk memeluk agama Islam (Siti Fathimatul Zahrah & A'thiroh 
Masyaa'il Tan, 2015). Menurut rekod oleh Majlis Agama Islam Selangor (MAIS) seramai 10,489 
orang yang telah memeluk agama Islam secara rasmi dari tahun 2010 hingga 2015. Ini hanya 
catatan rekod untuk sebuah negeri di Malaysia sahaja yang telah diambil, jika catatan itu 
mengambil kira seluruh negeri di Malaysia pasti jumlahnya berlipat kali ganda (Muhammad Yusuf 
Marlon, et al., 2017). Golongan mualaf ini memerlukan perhatian dan bimbingan dalam 
mempelajari hal-hal berkaitan dengan pengamalan agama Islam. Pada masa kini, terdapat pelbagai 
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organisasi di Malaysia yang menjaga hal ehwal golongan mualaf ini seperti MACMA, PERKIM, 
YADIM dan sebagainya (Nor Fazila, 1999). 


Oleh yang demikian, organisasi dakwah sebegini amat diperlukan untuk memainkan peranan yang 
penting dalam membimbing golongan mualaf mempelajari selok-belok agama Islam yang mereka 
baru anuti. Sebaik sahaja seseorang individu tersebut mengucap dua kalimah syahadah mereka 
digalakkan untuk mengikuti kelas pengajian Islam yang dianjurkan oleh organisasi ini. Kebanyakan 
kelas pengajian Islam yang dijalankan di Malaysia dianjurkan oleh badan bukan kerajaan (NGO). 


Pada peringkat permulaan, golongan mualaf ini memerlukan pengajaran intensif secara kondusif. 
Hal ini melibatkan pengetahuan tentang Islam yang senang untuk diterima oleh mereka, 
pembelajaran yang senang untuk difahami serta amalan yang senang dipraktikkan berdasarkan 
pembelajaran yang dilalui. Walau bagaimanapun pihak organisasi ini akan memastikan hasil dari 
pembelajaran tersebut memberi kesan yang positif dalam hidup seseorang individu mualaf tersebut 
dalam menjalani cara hidup secara Islam (Mohd Azmi & Maimunah, 2003). 


Permasalahan Kajian 


Golongan mualaf yang baru memeluk Islam pasti mempunyai sedikit kesukaran untuk 
menyesuaikan diri dengan agama baru. Antara permasalahan yang dapat dikenal pasti berkaitan 
mualaf ialah berkaitan isu pembelajaran Quran secara khusus dan pengajian Islam secara 
umumnya. Rentetan itu, keberkesanan dalam kaedah pengajaran yang disampaikan oleh tenaga 
pengajar didapati boleh memberikan kesan yang besar terhadap seseorang mualaf. Jika kaedah 
pembelajaran tersebut dapat difahami dengan jelas oleh golongan ini, maka mereka dapat 
mempraktikkan Islam dengan baik. Namun, jika sebaliknya pihak institusi dakwah perlu 
memikirkan kaedah lain untuk digunakan dalam proses pengajaran. 


Bagi mengetahui dengan lebih lanjut keberkesanan kelas pengajaran agama anjuran institusi 
dakwah di Malaysia terhadap golongan cina muslim di malaysia, sekumpulan penyelidik dari 
Fakulti Pengajian Quran dan Sunnah, Universiti Sains Islam Malaysia (USIM) telah menjalankan 
temubual bagi mendapatkan maklumat yang terperinci dan bertepatan dengan topik kajian. Sesi 
temubual ini telah dijalankan dengan kerjasama organisasi dakwah tersebut di tiga buah negeri: 
Selangor di PERKIM dan MACMA, Kelantan di MACMA, dan Melaka juga di MACMA. 


Objektif Kajian 


Kajian ini berteraskan dua objektif utama iaitu mengkaji faktor keislaman golongan Cina mualaf 
serta keberkesanan kelas pengajaran Quran juga agama Islam terhadap golongan mualaf yang 
dianjurkan oleh organisasi Islam di Malaysia seperti MACMA dan PERKIM. Selain itu, kajian ini 
juga bertujuan untuk mengenalpasti usaha-usaha yang diambil oleh golongan mualaf bagi 
mempelajari Quran dan Islam selain mengikuti kelas yang dianjurkan oleh institusi dakwah. 


Metodologi Kajian 
Kajian ini menggunakan kaedah kualitatif dengan cara menganalisis dokumen seperti buku dan 


jurnal yang berfokus kepada tajuk kajian. Di samping itu, sesi temu bual untuk seramai 23 orang 
responden telah dilaksanakan di organisasi dakwah yang terpilih iaitu MACMA. Tiga negeri telah 
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dipilih secara khusus atas faktor kesediaan responden yang akan menjawab persoalan temu bual. 
Soalan temu bual adalah berbentuk separa struktur. Pemilihan responden pula adalah berdasarkan 
kepada cadangan daripada institusi MACMA serta dengan persetujuan peribadi responden untuk 
ditemu bual. 


Kepentingan Kajian 


Kajian ini amat penting bagi mengetahui impak dan keberkesanan kaedah pengajaran Quran juga 
agama Islam yang digunakan oleh institusi dakwah yang terpilih iaitu MACMA serta usaha-usaha 
yang diambil oleh golongan mualaf untuk mempelajari Islam dengan lebih mendalam. Di samping 
itu, kajian ini membantu mengenal pasti tahap keberkesanan pendekatan dan kaedah yang 
digunakan oleh organisasi serta institusi dakwah bagi membantu golongan mualaf dalam 
mempelajari al-Quran. Melalui kajian ini, penyelidik berharap agar institusi dakwah di Malaysia 
dapat dibantu dalam membuat penambahbaikan kaedah pengajaran Quran juga agama Islam 
terhadap golongan mualaf ini. 


Mualaf dan Keperluan Pasca Islam 
Definisi Mualaf 


Berdasarkan kepada konteks masyarakat Malaysia yang majmuk, mualaf adalah merujuk kepada 
individu yang baru memeluk agama Islam (Awang & Khadijah Mohd Khambali, 2015) tidak kira 
dari bangsa Cina, India atau lain-lain (Rosli & Pao, 2015). Manakala Amran Kasimin (1991) pula 
mengkategorikan mualaf kepada dua jenis iaitu individu yang dipujuk dan dijinakkan hatinya 
supaya terus iltizam dalam agama Islam serta individu yang dipupuk supaya tertarik untuk 
bertukar kepada agama Islam. Menurut Irwan et.al (2015), golongan ini dikenali sebagai mualaf 
seperti mana disebutkan al-Quran dalam surah al-Taubah ayat 60: 


nu a ie a ni a D 
a Z SN PR SN PARA 2 
Ka a A 


Maksudnya: 


Sesungguhnya sedekah (zakat) itu hanyalah untuk orang-orang miskin, amil 
yang menguruskannya dan orang-orang yang dijinakkan hatinya dan untuk 
hamba-hamba yang ingin memerdekakan dirinya dan orang-orang yang 
berhutang dan untuk dibelanjakan pada jalan Allah dan orang-orang musafir 
(orang keputusan) dalam perjalanan. (Ketetapan hukum yang demikian 
adalah) satu ketetapan yang datang dari Allah. Dan ingatlah, Allah Maha 
Mengetahui dan Maha Bijaksana. 
Surah al- Taubah (9): 60 


Keperluan Mualaf Selepas Islam 
Golongan mualaf yang baru memeluk Islam berhadapan dengan pelbagai kesukaran dalam 


menyesuaikan diri dengan agama baru. Mereka ibarat seperti seorang bayi yang baru dilahirkan dan 
perlu diberi perhatian dari segi keperluan dari aspek kewangan dan kebajikan serta didikan agama 
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(Siti Adibah & Siti Zubaidah, 2018). Selain itu, golongan ini juga perlu dilindungi daripada aspek 
perundangan seperti identiti seorang mualaf yang perlu dititiberatkan dengan cara mendapatkan kad 
pengislaman. Hal ini adalah disebabkan oleh, jika berlaku kematian terdapat bukti kukuh mengenai 
pengislaman seseorang mualaf. 


Manakala bagi keperluan dari aspek kewangan pihak kerajaan telah memperuntukkan undang- 
undang untuk pemberian zakat kepada mualaf yang diselia oleh Lembaga Zakat di setiap negeri 
(Azman, et al., 2015). Golongan ini menerima zakat di bawah peruntukan khas bagi golongan 
mualaf. 


Kaedah Pengajian Quran 


Pembelajaran Quran bermula seawal penurunan Quran pada zaman Rasulullah SAW. Pada ketika itu, 
kaedah pembelajaran yang diamalkan adalah secara talaqqi dan musyafahah. Malah Rasulullah SAW 
mengajar Quran kepada para sahabat tidak melebihi 10 ayat agar pembelajaran itu dapat memberi 
nilai tambah kepada ketepatan bacaan, pemahaman, pengamalan dan hafazan. (al-Zarqani, 2013, al- 
Qattan, 2013, Abbas, 2007, Toure, 2018). Kaedah ini secara tidak langsung menjadi asas kepada 
pembelajaran al-Quran pada masa kini. 


Di Malaysia, terdapat pelbagai pendekatan dalam mengajar dan mempelajari al-Quran. Kepelbagaian 
pendekatan ini mengambil kira latar belakang kumpulan sasaran dalam kalangan orang Islam yang 
rata-ratanya tidak fasih berbahasa Arab. Justeru, penekanan awal hanya tertumpu kepada kaedah 
pembacaan Quran. Antara kaedah pembelajaran al-Quran yang sesuai dengan golongan ini ialah 
teknik al-Baghdadi. Teknik al-Baghdadi ini telah lama diajarkan oleh guru Quran zaman berzaman. 
Kaedah ini memfokuskan kepada peranan guru untuk mengajar muridnya mengenali huruf, baris dan 
bunyinya. Kaedah al-Baghdadi sememangnya masyhur dan telah tersebar luas ke seluruh Nusantara 
alam Melayu. Teknik ini kemudiannya diberi nilai tambah oleh Ustaz Jalaluddin bin Hasanuddin al- 
Baghdadi pada 2009 dengan penambahan bahan-bahan bantuan mengajar terhasil dari pengalaman 
beliau mengendalikan kursus kaedah al-Barqy yang diasaskan oleh Allahyarham Ustaz Muhadjir 
Sulthon seperti teknik ketukan (Sharifah Norshah, 2018). 


Selain itu, kaedah Iqra' yang diasaskan oleh Allahyarham Ustaz As*ad Humam pada tahun 1988 di 
Indonesia turut mendapat sambutan meluas di Nusantara dan di Malaysia khasnya pada tahun 1992. 
Kaedah Iqra' ini telah digunapakai secara rasmi dalam silibus pembelajaran Quran seluruh sekolah 
rendah di Malaysia dan telah mendapat sambutan yang baik. Pelajar juga didapati berjaya menguasai 
bacaan Quran dalam tempoh 6 bulan (Mohd Alwi, 2001). 


Perkembangan pembelajaran Quran terus berkembang pesat dengan pendekatan yang lebih 
kontemporari dengan munculnya pelbagai kaedah baharu seperti kaedah Iqra' al-Taisir yang 
diperkenalkan oleh Mohd Rizal Abdul Ghani (2014) dengan menggunakan pendekatan ilustrasi 
grafik bagi menarik minat pembaca. Kaedah Haraki pula diperkenalkan oleh Ustaz Zakaria bin Din, 
seorang pensyarah Institut Pendidikan Guru kampus Ipoh. Pendekatan haraki menekankan konsep 
bacaan bertajwid menggunakan pergerakan tangan. Pelajar akan dapat menguasai pembacaan al- 
Quran bertajwid dalam tempoh tujuh jam sahaja. 


Selain itu, pembelajaran al-Quran kontemporari seperti kaedah al-Matien juga turut diperkenalkan 
oleh Ustaz Mohd Zamri Mohd Zainuldin dan Ustaz Haji Mohd Wahid Abdul Hanif, seorang guru al- 
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Quran dan editor Syariah di Telaga Biru Sdn. Bhd. (Zamri Mohd. Zainuldin, 2009). Kaedah ini 
menggabungkan beberapa kaedah sedia ada seperti kaedah Iqra', Qiraati dan al-Barqi. 


Berdasarkan penjelasan di atas, dapat disimpulkan bahawa kepelbagaian kaedah pembelajaran al- 
Quran di Malaysia mampu membantu seseorang muslim mempelajari al-Quran mengikut 
kemampuan masing-masing. Ia juga dilihat mampu memberikan pendekatan yang terbaik mengikut 
tahap fasohah bacaan, tajwid serta pemahaman intipati al-Quran. 


Peranan Institusi Dakwah di Malaysia 


Pendidikan dan bimbingan agama juga sangat diperlukan oleh seorang mualaf. Justeru, di Malaysia, 
setelah seorang individu mualaf tersebut mengucap dua kalimah shahadah, mereka digalakkan 
untuk mengikuti kelas pengajian agama yang dianjurkan oleh MAIN, JAIN atau mana-mana 
institusi dakwah yang dikelola oleh NGO di Malaysia. Pihak penganjur perlulah mengambil kira 
berkenaan silibus dan kaedah pembelajaran supaya ianya mudah difahami dan diikuti oleh 
golongan mualaf. Antara ilmu-ilmu asas yang perlu disampaikan adalah berkenaan dengan fardhu 
ain, tauhid, ibadah, akhlak dan pengajaran al-Quran (Zainab, Norabidah, & Wan Ibrahim, 2015). 


Justeru, bagi memastikan golongan ini dibimbing dengan pendekatan dakwah secara berterusan, 
beberapa institusi dakwah yang diasaskan oleh Badan Bukan Kerajaan (NGO) telah diwujudkan 
bagi membantu mualaf mendalami agama Islam. Antara NGO yang bergiat aktif dalam 
menjalankan kerja dakwah kepada golongan mualaf adalah seperti Pertubuhan Kebajikan Islam 
Malaysia (PERKIM) (Nor Fazila, 1999), Malaysian Chinese Muslim Association (MACMA), 
Hidayah Center Foundation (HCF) dan sebagainya (Ahmad Yunus, Samsuddin, & Misnan, 2017). 
Agensi-agensi ini membantu golongan mualaf agar dapat mempelajari al-Quran serta mengamalkan 
kehidupan berteraskan Islam kepada mereka. 


Dapatan Kajian dan Perbincangan 


Semasa sesi temubual diadakan beberapa soalan telah diajukan kepada sekelompok responden yang 
merujuk kepada objektif kajian ini. Justeru, dapatan daripada kajian ini adalah sebagaimana yang 
diterangkan di bawah. 


Latar Belakang Responden 


Jadual 1 menunjukkan profil demografi responden yang telah dipilih di tiga buah institusi dakwah 
yang terlibat dari tiga buah negeri. Berpandukan jadual tersebut didapati responden terdiri daripada 
remaja seawal usia 15 tahun hingga warga emas berusia 80 tahun serta pernah menganut agama yang 
pelbagai sebelum Islam. 

Jadual 1: Profil Demografi Responden 


Ciri Demografi Kekerapan 
Jantina (n-23) 
Lelaki 14 
Perempuan 9 
Umur (n-23) 
25 Ke bawah 3 
26- 35 3 
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36- 45 3 
46 ke atas 9 
Tidak dinyatakan 5 
Agama Asal (n-23) 
Buddha 14 
Kristian 4 
Taoisme 2 
Lain-lain 3 





Sumber: Temubual (2018) 
Faktor Pengislaman 


Rajah 1 menunjukkan faktor pengislaman golongan mualaf. Hasil daripada kajian ini mendapati 
konsep dan ajaran Islam antara faktor utama yang mendorong seseorang individu untuk bertukar 
kepada agama Islam. Menurut seorang responden (R#2, ms.1, baris 9, Selangor), beliau masuk Islam 
kerana berasa kagum mendengar laungan azan setiap kali waktu solat serta berasa kagum dengan 
konsep kepercayaan kepada Allah SWT yang diajarkan dalam Islam. Selain itu, hubungan baik 
sesama kaum keluarga yang telah bertukar kepada agama Islam juga merupakan antara sebab utama 
mereka tertarik dengan Islam. Seorang responden (R#1, ms.1, baris 7-12, Kelantan) berkata beliau 
masuk Islam kerana mengikuti bapa beliau yang merupakan ahli keluarga yang pertama masuk 
Islam. 


Menariknya, ada juga responden yang terdetik untuk bertukar kepada agama Islam melalui mimpi 
(R#7, ms.1, baris 18-19, Selangor) yang berkata beliau bermimpi sebanyak dua kali menyebut 
kalimah tauhid (La Ilaha Illa Allah). Hanya dua orang sahaja responden yang bertukar kepada agama 
Islam disebabkan oleh perkahwinan (R#3, ms.1, baris 8, Selangor; R#2, ms.1, baris 4, Melaka). 








1 
In 


Konsep Dan Ajaran Pergaulan Dengan Perkahwinan Lain-lain 


Keluarga Dan 





Rajah 2: Faktor Pengislaman 
Sumber: Temubual (2018) 


Tempoh Masa Mempelajari Islam Sebelum Memeluk Islam 
Berdasarkan dapatan temubual, mereka mempunyai pengalaman yang berbeza-beza dalam perkara 


ini. Ada yang mengambil masa selama berbulan-bulan, ada yang beberapa tahun sebelum bertukar 
kepada agama Islam. Akan tetapi ada (R#3, ms.1, Baris4-10, Melaka) yang terus mengucap dua 
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kalimah syahadah setelah mengikuti dan melihat muslim yang lain solat. Rajah 3 menunjukkan 
tempoh masa yang diambil oleh responden bagi mempelajari Islam sebelum kembali kepada Islam. 
Tempoh masa 11 bulan ke bawah adalah yang terbanyak di kalangan mereka iaitu 36 peratus, diikuti 
11 tahun ke atas iaitu 32 peratus. 


e 11 bulan ke bawah ss 1tahun - 5 tahun 


6 tahun - 10tahun e 11tahun ke atas 





Rajah 3: Tempoh Masa Belajar Islam Sebelum Pengislaman 
Sumber: Temubual (2018) 


Kaedah Yang digunakan Untuk Mempelajari Islam 


Kajian mendapati majoriti responden mengikuti kelas pengajian agama yang dianjurkan oleh pihak 
institusi. Namun mereka juga turut mencari alternatif lain untuk memahami agama Islam dengan 
lebih mendalam. Menurut responden #6 (ms.2, baris.71, Selangor) berkata, beliau menambah 
pengetahuan berkenaan Islam melalui buku-buku agama selain dari mengikuti kelas pengajian Islam 
yang dianjurkan oleh institusi dakwah. Manakala responden #3 (ms.1, baris.14, Selangor) berkata 
beliau mendengar ceramah agama dari tokoh-tokoh agamawan seperti Hussien Yee, Dr. Mohd Asri 
dan lain-lain. Rajah 2 menunjukkan graf kaedah yang digunakan oleh golongan mualaf untuk 
mendalami Islam. 


60 
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Kelas Bimbingan Buku & Kitab Ceramah di TV & Perbincangan 
Mualaf agama Internet dengan rakan 
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Rajah 2: Kaedah yang digunakan untuk mempelajari Islam 
Sumber: Temubual (2018) 


Sumber Pembelajaran Quran 

Berdasarkan kajian ini juga mendapati pihak institusi dakwah ada menyediakan kelas bimbingan 
Quran sebagaimana yang ditunjukkan dalam Rajah 3 iaitu majoriti 5296 responden menyatakan 
sumber pembelajaran Quran yang mereka lalui. Pada peringkat awal, para pelajar diajar mengenai 
perkara-perkara asas seperti mengenal huruf-huruf jawi dan hukum-hukum tajwid yang asas. Selain 
itu, mereka juga mencari alternatif lain untuk mempelajari Quran seperti mendengar bacaan Quran 
melalui siaran di televisyen dan juga dengan melayari laman web berkaitan di internet (#1, ms.1, 
baris 17, Selangor). 


14 


13 
- oo 
10 — 9 
: -— -— 
D.I SB 
HE B 
4 - 
-!€JT-A -T3 2 
2 -- --— -— 1 
AA -— -— -— 
Kelas Bimbingan Quran Tafsirdan Audio Pengajian Lain-lain 
al-Quran Iqra' al-Quran 
Rajah 3: Sumber Pembelajaran Quran 
2, Sumber: Temubual (2018) 


Kesimpulan 


Hasil kajian ini mendapati peranan sesebuah institusi dakwah di Malaysia sangat penting dalam 
proses pembelajaran Quran serta pengajian Islam bagi seseorang mualaf. Selepas menerima 
hidayah daripada Allah SWT ini, mualaf sememangnya memerlukan bimbingan dalam segala 
aspek pembelajaran berkaitan Islam terutamanya pembacaan Quran. Oleh itu, dengan adanya 
institusi dakwah ini mereka dapat mempelajari Islam di samping berkumpul serta mengenali 
saudara baru yang lain dalam usaha memulakan hidup berteraskan Islam dan Quran. Inisiatif yang 
telah diambil oleh institusi dakwah ini juga banyak memberi kesan kepada kehidupan mereka 
sebagai contoh selepas pengislaman mereka wakil dari institusi dakwah ini akan membantu 
mendapatkan bantuan dari pihak zakat dan NGO lain yang dirasakan sesuai mengikut keperluan 
mereka. Justeru, usaha institusi tersebut sewajarnya disokong dengan segala bentuk bantuan 
seperti bantuan tenaga pengajar, latihan dan sebagainya. 


Penghargaan 


Artikel ini ingin menyampaikan sekalung penghargaan kepada Universiti Sains Islam Malaysia 
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AL-QURAN?” 

Mohd Shamsul Hakim bin Abd Samad'”*, 
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Tel: 460194368481. E-mail: shamsul @usim.edu.my 


Prof. Madya Dr. Khairul Anuar bin Mohamad, USIM 
Dato' Prof. Dr. Mohd Yakub @ Zulkifli bin Mohd Yusoff, UM. 
Dr. Sedek bin Ariffin, UM. 


Abstrak 


Pelbagai usaha telah dilakukan oleh ulamak semenjak zaman silam hinggalah ke hari ini bagi 
menambah baik cetakan mushaf al-Qur'an dari masa ke semasa. Usaha ini telah bermula khususnya 
semenjak ia dihimpun pada zaman Khalifah Abu Bakar al-Siddiq RA sehinggalah ia dihimpun 
semula dan disalin cetak serta ditambah baik oleh Khalifah Uthman dan khalifah-khalifah 
selepasnya. Ini termasuklah penyusunan isi kandungan al-Quran dan pembahagiannya kepada muka 
surat, hizb dan “ain atau maqra'. Usaha-usaha yang dilakukan ini mempunyai tujuan dan kepentingan 
yang besar khususnya bagi membantu pembacaan dan penghafazan al-Quran khasnya dari kalangan 
masyarakat “ajam. Justeru, penulisan ini akan membawakan sorotan sejarahnya, di samping 
menjelaskan lagi tujuan dan kepentingannya dalam usaha memelihara dan memulihara mushaf al- 
Qur'an. Tulisan ini turut membawakan perbincangan hukum terhadap penambahbaikan cetakan 
mushaf secara umum, serta hukum bagi penyusunan isi kandungan al-Quran beserta pembahagian- 
pembahagiannya secara khusus. Di akhirnya, penulis juga akan menerangkan keperluan dan 
kepentingannya dalam bidang tahfiz al-Qur'an serta bentuk aplikasinya pada hari ini. 


Kata kunci: qur'An, hizb, maqra', “ain, rasm, dhabt, fawasil, tahfiz. 


Pendahuluan 


Al-Qur'an merupakan kalam Allah yang dijamin pemeliharaannya oleh Allah SWT. Ia telah 
dipelihara sama ada menerusi hafazan dalam dada para penghafaznya dan menerusi penulisan- 
penulisan huruf-huruf dan ayat-ayatnya yang telah pun bermula semenjak zaman Nabi SAW. 


Semenjak dari al-Qur'an diwahyukan kepada Nabi SAW, ianya telah diberikan khidmat yang 
sangat tinggi demi memastikan kemurniaanya terpelihara dan ianya dapat dimanfaatkan sepenuhnya 
dari generasi ke generasi. 


Kertas Kerja ini dibentangkan di Seminar Wahyu Asas Tamadun, Fakulti Pengajian Quran dan Sunnah, USIM pada 6- 
7 Oktober 2021. 

22 Calon Ijazah Sarjana Kedoktoran Pengajian al-Quran, Jabatan Quran dan Hadis, Akademi Pengajian Islam, Universiti 
Malaya, Kuala Lumpur. shamsul @usim.edu.my 
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Semenjak dari zaman Nabi SAW juga, para sahabat RA yang telah memberikan khidmat 
terbaik buatnya dengan menghafaznya, menulisnya dalam lembaran-lembaran yang terpisah seperti 
di kulit-kulit binatang, tulang belulang, batu-batuan dan lain-lain, selain berjuang untuk mengangkat 
syiar dan syariatnya ke tempat yang tertinggi bersama-sama dengan Rasul SAW. 


Usaha ini tetap diteruskan meski pun setelah kewafatan Nabi SAW dengan pelbagai lagi 
usaha yang dilakukan oleh mereka khususnya yang melibatkan penambahbaikan-penambahbaikan 
yang dilakukan tanpa menghilangkan keasliannya atau mencemarkan kemurniaannya selain memberi 
nilai tambah yang sangat-sangat berfaedah untuk ummah. 


Ia telah melalui sejarah perjuangan al-Qur'an yang panjang untuk dihayati, namun sangat 
bernilai untuk sama-sama diteliti. Dalam masa yang sama, ia tidak sepatutnya diambil ringan dan 
diabaikan oleh para pembaca al-Quran dan mereka yang terlibat dalam bidang tahfiz al-Quran serta 
memanfaatkannya dengan sebaiknya untuk menambah kualiti hafazan al-Quran. 


Sejarah Penambahbaikan Cetakan Al-Quran 


Al-Qur'an telah bermula penulisannya pada zaman Nabi SAW. Meski pun begitu ia bukanlah 
jalan utama bagi memeliharanya kerana ianya dipelihara terlebih utamanya menerusi hafazan yang 
kukuh dalam dada Nabi SAW dan para sahabat RA. Namun begitu, Nabi SAW tetap mengarahkan 
para sahabatnya, khususnya yang telah dipilih secara khusus oleh baginda SAW untuk menjadi 
penulis-penulis wahyu seperti Zaid bin Thabit, Ubay bin Kaab, Mu“awiyah bin Abu Sufyan, Mu'aAz 
bin Jabal, Abdullah bin Rawahah dan lain-lain. 


Penulisan al-Qur'an pada masa tersebut bukanlah dalam lembaran-lembaran yang tersusun, 
sebaliknya ditulis dalam lembaran-lembaran yang berselerak disebabkan teknologi percetakan belum 
lagi berkembang maju pada masa tesebut. Ianya telah ditulis di atas kulit-kulit binatang, tulang- 
belulang, dan lain-lain. 


Para sahabat pada ketika itu juga menghafaz al-Qur'an menerusi penyampaian secara lisan 
dari mulut ke mulut sama ada daripada Rasul SAW sendiri, atau dari para sahabat lain yang telah pun 
menghafaznya daripada mulut Nabi SAW. 


Setelah kewafatan Nabi SAW, apa yang berlaku dari sejarah beberapa peperangan besar yang 
berlaku pada zaman Khalifah Abu Bakar RA menyaksikan sebilangan besar para penghafaz al- 
Qur'an yang bertanggungjawab memelihara kesucian al-Qur'an telah terkorban syahid di medan 
jihad antaranya dalam peperangan menentang kumpulan nabi palsu, peperangan menentang golongan 
yang keluar agama Islam setelah kewafatan Nabi SAW dan golongan yang enggan membayar zakat. 
Al-Thauri menyatakan: “Telah sampai perkhabaran kepada kami bahawa terdapat daripada kalangan 
paras sahabat Nabi SAW mereka itu pembaca al-Quran (para huffaz) telah terbunuh pada hari 
Musailamah al-Kazzab (peperangan al-Yamamah bagi memerangi nabi palsu), maka telah hilang 
sebahagian huruf-huruf al-Quran (bacaan Qiraat) (al-Suyuti: 1432H/2011M). 


Lalu, timbul kerisauan dalam dada Saidina Umar bin al-Khattab RA yang melihat keadaan 
tersebut seraya mencadangkan kepada Khalifah Abu Bakar RA agar dimulakan usaha bagi 
mengumpulkan al-Qur'an yang sebelumnya berselerakan di atas lembaran-lembaran yang terpisah. 


Meski pun pada mulanya Abu Bakar RA enggan untuk menuruti cadangan tersebut kerana 
bimbang beliau melakukan sesuatu yang tidak pernah dibuat sebelum itu semenjak dari zaman Nabi 
SAW, namun beliau akhirnya bersetuju dengan saranan tersebut melihat kepada keperluan yang 
mendesak buat ummah pada masa tersebut demi memelihara kesucian al-Qur'an dari hilang bersama 
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hilangnya sebahagian besar penghafaz al-Quran. Lalu bermulalah usaha mengumpulkan lembaran- 
lembaran tersebut dengan diketuai usahanya oleh Zaid bin Thabit, salah seorang penulis wahyu pada 
zaman Rasul SAW. 


Menurut al-Zurqani, Zaid bin Thabit telah dipilih mengetuai usaha tersebut disebabkan oleh 
kerana beliau dilihat memiliki kelebihan yang melebihi para sahabat yang lain atas faktor-faktor 
berikut (al-Zurqani: 1368H/1948M): 


1. Menghafaz keseluruhan al-Qur'an al-Karim, 
2. penulis wahyu Rasulullah SAW, 
3. menyaksikan pembentangan al-Qur'an secara keseluruhannya di hadapan Rasulullah 
SAW setelah sempurnanya penurunan wahyu, 
4. dan memiliki kepintaran, keelokan akhlak, tersangat warak, memelihara amanah, dan 
beristiqamah di atas jalan Islam. 
Dalam usaha beliau mengumpulkan al-Quran, beliau telah menetapkan metod pengumpulan 
al-Qur'an dengan sangat teliti. Apa yang ditetapkan bagi metod pengumpulan al-Qur'an ialah (al- 
Sajistani: 2002): 


1. Apa yang telah ditulisnya di hadapan Nabi SAW saat menjadi penulis wahyu bagi Rasul 
SAW. 

2. Apa yang dihafaz dalam dada para penghafaz al-Qur'an di kalangan para sahabat Nabi 
SAW. 

3. Tidak akan menerima sesuatu yang ditulis daripada al-Qur'an melainkan didatangkan dua 
orang saksi yang adil yang memberikan kesaksian terhadap kebenaran bahawa apa yang 
tertulis itu adalah daripada al-Quran. 

Di atas tiga metod inilah, sempurnanya pengumpulan al-Qur'an yang dibuat oleh Zaid bin 
Thabit dengan diselia oleh Abu Bakar RA dan Umar bin al-Khattab RA. Lalu apa yang dihimpun 
oleh Zaid bin Thabit pada masa tersebut disimpan oleh Abu Bakar RA, kemudian disimpan oleh 
Umar RA selepas kewafatan Abu Bakar RA, dan kemudiannya disimpan pula oleh anak 
perempuannya Hafsah RAnha setelah dari kewafatannya. 


Apabila tiba zaman Uthman bin Affan RA, beliau meminta naskah tersebut daripada Hafsah 
RAnha bagi meneruskan usaha penambahbaikan pada zamannya yang bermula dari keperluan untuk 
mengeluarkan lebih banyak cetakan mushaf al-Qur'an disebabkan oleh peluasan wilayah-wilayah 
Islam yang menyaksikan lebih ramai orang-orang “ajam kembali kepada agama Islam yang murni 
lalu wujudnya keperluan terhadap mushaf-mushaf dalam membantu mereka membaca, menghafaz, 
memahami dan seterusnya mengamalkan isi kandungannya, kitab suci rujukan utama umat Islam. 
Orang-orang *ajam yang tidak memahami bahasa al-Qur'an (bahasa “Arab). Ia turut memperlihatkan 
keperluan mushaf al-Qur'an dalam bentuk naskah yang tersusun bagi membantu mereka memahami 
isi kandungannya. Lantaran itu, Saidina Uthman telah memanggil ahli mesyuarat yang terdiri dari 
para ulama di zamannya bagi membincangkan permasalahan tersebut dan mereka bersetuju agar 
dibuat usaha menyalin kembali mushaf-mushaf dan dihantar ke bumi-bumi di mana umat Islam 
berada. Penghantaran mushah-mushaf ke wilayah-wilayah umat Islam turut disertai dengan arahan 
bahawa apa yang selain dari naskah yang bakal diedarkan tersebut, kesemuanya dimusnahkan dan 
tidak lagi dijadikan sebagai rujukan bagi mengelakkan perselisihan yang mungkin berlaku pada masa 
hadapan. 


Bagi menjayakan usaha tersebut, Khalifah Uthman RA kembali memanggil Zaid bin Thabit, 
untuk kembali mengetuai usaha ini iaitu menyalin kembali naskah al-Qur'an yang telah 
dikumpulkannya sebelum daripada itu dan ianya disalin kembali menurut kepada cara bacaan al- 
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Qur'an (Qiraat) masyarakat setempat yang bakal dihantar kepada mereka salinan naskah-naskah 
tersebut. Beliau turut dibantu 3 orang sahabat yang lain, iaitu Abdullah bin al-Zubair, Sa'id bin al- 
Ash, Abdul Rahman bin al-Harith bin Hisyam. Ketiga-tiga mereka merupakan para sahabat Nabi 
SAW yang berasal dari bumi Mekah, sedangkan Zaid bin Thabit pula adalah merupakan orang 
Madinah. Usaha ini telah dimulakan di akhir tahun ke 24H atau di awal tahun 25H dengan merujuk 
kepada mushaf yang diperolehi dari Hafsah RA. Lalu, terhasilnya 4 salinan atas apa yang telah 
diusahakan oleh Zaid bin Thabit dan para sahabatnya. 


Mushaf yang disalin pada zaman Saidina Uthman ini dilihat memiliki keistimewaan yang 
tersendiri. Antara keistimewaannya ialah: (al-Zurqani: 1368H/1948M) 


1. Apa yang disalin hanyalah apa yang telah ditetapkan periwayatannya dengan jalan 
mutawatir sahaja. 
2. Mengenepikan ayat-ayat yang telah dinasakh bacaannya daripada apa yang tidak 
dikekalkan dalam pembentangan terakhir al-Qur'an oleh Rasul SAW kepada Zaid bin 
Thabit. 
3. Ia telah disusun mengikut turutan surah-surah seperti yang ada pada hari ini berbeza 
dengan mushaf pada zaman Abu Bakar yang hanya tersusun ayat-ayatnya, tidak surahnya. 
4. Penyalinan semula mushaf pada zaman ini meraikan perbezaan Qiraat yang ada seperti 
yang pernah diturunkan kepada Nabi SAW. 
5. Mengenepikan apa yang ditulis dalam mushaf para sahabat daripada keterangan makna- 
makna ayat dan keterangan berkenaan nasikh dan mansukh. 
Apa yang dilakukan setakat ini dari usaha-usaha para sahabat RA tersebut telah disepakati 
oleh ummah seluruhnya akan keperluannya dan tiada yang membantah pelaksanaannya oleh para 
ulama di setiap zaman tersebut. 


Selepas zaman al-Khulafa' al-Rasyidin, masih terdapat beberapa lagi penambahbaikan yang 
dilakukan. Antaranya apa yang telah diusahkan oleh Abu al-Aswad al-Du'ali pada zaman 
pemerintahan Mu*awiyah bin Abi Sufyan (45H-53H) untuk meletakkan baris bagi setiap huruf-huruf 
yang terkandung dalam mushaf al-Quran. Usaha ini dimulakan oleh Abu al-Aswad al-Du'ali setelah 
mendengar kesilapan bacaan oleh orang “ajam disebabkan kesukaran untuk membaca perkataan 
dalam bahasa “Arab tanpa bantuan baris. 


Manakala pada zaman Khalifah Abdul Malik bin Marwan (75H-95H), dua orang ulama pada 
zaman tersebut iaitu; Nasr bin “Asim dan Yahya bin Ya“mur telah mengusahakan agar diletakkan 
pula titik-titik pada huruf-huruf yang dilihat sama bentuk penulisannya seperti huruf ba'(S), ta'(S) 
dan tha(S), begitu juga kha(z) dan kho(&) serta dal (3) dan zal (3) dan lain-lainnya. 


Namun apa yang diusahakan oleh keduanya menjadikan ianya kelihatan pada mushaf ketika 
itu dipenuhi dengan titik-titik disebabkan kaedah meletakkan titik juga digunakan oleh Abu al- 
Aswad al-Du'ali sebelumnya sebagai pengenalan kepada baris-baris yang terdapat pada kalimah- 
kalimah al-Quran. 


Lalu, Khalil bin Ahmad al-Farahidi menambahbaik titik-titik bagi tanda baris dalam kalimah- 
kalimah al-Qur'an dengan menggantikannya dengan bentuk yang lain. Baris atas ditukarkannya 
kepada huruf alif (!) di atas kalimah, baris depan dengan huruf wau (5) manakala huruf hamzah 
dengan mengambil kepala “ain (£) sebagai gantinya. 


Penggunaan khat-khat tertentu turut digunakan bagi menyeragamkan penulisan mushaf- 
mushaf al-Qur'an bagi tempoh masa tertentu. Contohnya penggunaan khat al-Kifi digunakan 
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sehingga kurun ke 5 hijrah, manakala khat al-thuluth digunakan sehingga kurun ke 9 hijrah, 
manakala khat nasakh pula digunakan selepas dari itu sehinggalah ke hari ini. Pengenalan jenis khat 
tertentu ini membantu mengesan usia manuskrip lama al-Qur'Ain yang berbeza menurut jeni khat 
yang digunakan di dalamnya. 


Kesemuanya menunjukkan kepada usaha yang telah dilakukan oleh para “ulama bagi 
menambah baik penulisan dan penyalinan semula al-Qur'an demi kemaslahatan ummah khususnya 
untuk memudahkan masyarakat “ajam dalam membaca dan mengenali al-Qur'an seterusnya 
menghafaz, memahami, mengamalkan isi kandungannya serta menghayatinya dalam segenap inci 
kehidupan mereka. Meski pun ia pada asalnya lebih diperlukan oleh masyarakat “ajam, namun 
akhirnya ia turut dimanfaatkan oleh masyarakat “Arab pada hari ini. 


Penetapan Bilangan Kalimah Dalam Sesuatu Baris, Bilangan Baris Dalam Suatu Muka Surat, 
Dan Penentuan Hizb, Maqra' Atau “Ain 


Pada zaman Nabi SAW, apa yang diketahui daripada pembahagian isi kandungan al-Quran antaranya 
menerusi penetapan dan pengkelasan surah mengikut kumpulan-kumpulan yang dikenali sebagai al- 
saba al-thiwal, al-mi'in, al-mathani, al-mufassol.'” (al-Biqa"i: TT). Ia telah disebutkan dalam hadis 
yang menerangkan pembahagian ini menurut istilah-istilah yang telah disebutkan tadi. 
(Ahmad, 1420H/1999M). Apa yang masyhur daripada pembahagiannya pada zaman Nabi SAW 
ialah apa yang diriwayatkan oleh Aus bin Huzaifah, katanya: 


A “* P x * Ra D a a a MAN Ia 
Sa Damai Dan a SA IG Ng KIRA) Sg AS da IL DI Ja Si 


“Aku bertanya para sahabat Rasul SAW bagaimanakah mereka membahagi-bahagikan 
(pembahagian) al-Quran? Mereka berkata: Tiga, lima, tujuh, sembilan, sebelas, tiga belas, dan hizb 
al-mufassal yang tersendiri”. (Abu Daud, 1430H/2009M) 


Maksud tiga (3) dalam hadis di atas iaitu tiga surah selepas surah al- Fatihah (al-Baqarah, 
Ali-Imran, al-Nisa'). Lima pula bermaksud al-Ma'idah, al-An*aAm, al-A“raf, al-Anfal dan al-Taubah. 
Tujuh pula bermula dari surah Yunus, Hud, Yusuf, al-Ra“du, Ibrahim, al-Hijr dan al-Nahl. Sembilan 
pula bermaksud al-Isra”, al-Kahfi, Maryam, taha, al-Anbiyak', al-Haj, al-Mukminun, al-Nur dan al- 
Furqan. Sebelas pula bermaksud al-Syu“ara', al-Naml, al-Qasas, al-CAnkabiit, al-Rum, Luqman, al- 
Sajadah, al-Ahzab, Saba', Fatir, dan Yasin. Manakala tiga belas dalam hadis ini pula bermaksud al- 
Shaffat, Shod, al-Zumar, 7 surah yang dimulakan dengan x2, Muhammad, al-Fath, al-Hujurat. Baki 
surah-surahnya ialah dari surah Qaf hingga ke surah al-Nas. (Tantawi: 1997). 


Namun, di zaman selepas itu, antara bentuk lain penambahbaikan penulisan sesuatu mushaf 
al-Qur'an ialah penyusunan bilangan kalimah dalam sesuatu baris tulisan al-Quran, begitu juga 


'al-sab'a al-thiwal: al-Baqarah, Ali-Imran, al-Nisa”, al-Ma'idah, al-An'am, al-A'raf, al-Anfal, al-Taubah@ Yunus, al- 
mi'in: surah-surah selepas al-sab“a al-thiwali yang mengandungi lebih daripada100 ayat atau kurang sedikit daripadanya, 
al-mathGni: surah-surah selepas surah-surah al-mi'in kerana ia datang selepas surah-surah al-mi'in, dan al-mufassol: 
surah-surah yang datang selepas al-mathani daripada surah-surah pendek, dinamakan mufassol kerana banyak potongan- 
potongan ayat padanya. 


615 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


penetapan bilangan baris yang terkandung dalam sesuatu muka surat selain dari pembahagiannya 
mengikut kepada apa yang diistilahkan sebagai hizb, maqra' atau “ain. 


Penambahbaikan ini bukan hanya bertujuan bagi pengurusan penulisan atau percetakan, ia 
turut mempunyai tujuan yang lain, antaranya membantu memudahkan pengurusan pembacaan dan 
hafazan ayat-ayat suci al-Quran. 


Penyusunan kalimah bagi sesuatu baris dalam suatu muka surat atau lembaran al-Quran yang 
membentuk ayat selepasnya, satu kaedah standard telah dibangunkan oleh para penulis terdahulu 
bertujuan menyekatakan ruangan penulisan kalimah-kalimah dan ayat-ayat al-Quran. Bagi suatu 
baris penulisan ayat-ayat al-Quran, penulis akan membariskan bagi setiap baris 9 atau 10 kalimah. 


Ia adalah satu bentuk kepintaran zaman dahulu, di saat belum wujud mesin penyusun kalimah 
percetakan seperti yang ada daripada teknologi komputer pada hari ini yang berupaya menyusun 
perkataan-perkataan agar ia menjadi sekata (justify) bagi sesuatu baris penulisan bagi dalam sesebuah 
teks. 


Tambahan pula, ia adalah satu bentuk usaha yang berstrategi bagi penyusunan kalimah- 
kalimah al-Quran, ayat-ayatnya serta surah-surahnya. Bilangan surahnya sebanyak 114 surah, ayat- 
ayatnya yang berjumlah 6236 ayat dan kalimah-kalimahnya 77,439 kalimah, memungkin satu bentuk 
penyusunan yang teratur bagi menyiapkan lembaran-lembaran mushaf yang tersusun. (Ibn al-Kathir: 
1420H/1990M). 


Selain penyusunan kalimah, ayat dan surah-surah al-Quran, antara yang diusahakan juga 
ialah pembahagian isi kandungan al-Qur'an kepada bahagian-bahagian yang dikenali sebagai hizb. 
Tujuan utama penyusunan isi kandungan al-Qur'an adalah bagi memudahkan penyusunan 
pembacaan dan penghafazan al-Quran. 


Berhubung perkara ini, ulama terdahulu telah menulis berkenaan perkara ini. Antara 
penulisan yang terkenal berkenaan perkara ini ialah kitab Kiiniiz AltGf al-Burhadn fi Rumiiz Awqaf al- 
Quran yang ditulis oleh Muhammad Sadiq al-Hindi. Ia telah ditulis pada tahun 1290H dan dicetak 


pada tahun 1367H. Ia dikenali antara kitab awal yang menulis yang tentang penggunaan waqaf — 


se — & dalam penulisan mushaf. Naskah manuskripnya telah dihasilkan oleh percetakan Raudah 
Khairi di Mesir. (al-Hindi: 1368H). 
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Gambar 1: Salinan Manuskrip Kitab Kiiniiz Altaf al-Burhadn fi Rumiiz Awqaf al-Quran 


Dalam tulisannya, penulis telah memuatkan perbahasan berkenaan pembahagian isi kandungan al- 
Qur'an kepada hizb-hizb dalam fasal ke 11 dalam penulisannya iaitu di bawah perbincangan 
berkenaan hizb-hizb dalam al-Qur'an yang berjumlah 60 hizb keseluruhannya. Menurut beliau, 
penetapan pembahagian al-Qur'an kepada hizb bermula dari zaman “Abbasiyyah, secara khususnya 
dilakukan oleh Hajjaj bin Yusuf al-Thaqafiy (Ibn Taimiyyah: 1425H/2004M) dengan perintah 
daripada khalifah dengan dibahagikan al-Quran kepada 60 bahagian yang akhirnya dinamakan 
sebagai hizb. Ini bererti bagi setiap juzuk al-Qur'an, terdapatnya 2 hizb di dalamnya. 


Perkataan Hizb yang bererti kumpulan (Ibn Manzur: 1414H) jelas menunjukkan hasrat yang 
diingini dari usaha ini iaitu mengkelompokkan ayat-ayat al-Qur'an kepada kumpulan-kumpulan 
tertentu. 


Beliau turut menjelaskan bahawa tujuan diadakan pembahagian tersebut adalah untuk 
memudahkan jalan menghafaz al-Qur'an dalam tempoh setahun atau dua tahun. Tambahnya, sesiapa 
yang hendak menghafaznya dalam tempoh setahun, maka caranya ialah dengan menghafaz setiap 
satu hizb dalam masa 6 hari secara konsisten sehingga sempurna hafazannya dalam tempoh 
setahun. Manakala bagi mereka yang menghafaznya dalam masa 2 tahun, mereka hendaklah 
menghafaz satu hizb dalam masa 12 hari. 


Satu hizb menurut kepada pembahagian muka surat dalam mushaf pada hari ini, ianya 
melibatkan 4 “ain / maqra' yang menyamai lebih kurang 10 muka surat. Ini bererti satu “ain / maqra' 
bersamaan '4 hizb. 


Pembahagian hizb ini menurut beliau telah meraikan panjang dan pendeknya ayat-ayat al- 
Quran, juga meraikan tahap kesusahan dan kemudahan sesuatu ayat. Ini membuatkan sebahagian 
hizb mengandungi bilangan ayat yang mungkin lebih banyak berbanding sebahagian yang lain. 
Begitu juga sebaliknya. Bilangan hizb yang paling kurang bilangan ayatnya adalah disebabkan ayat- 
ayatnya dikenalpasti sebagai ayat-ayat yang susah untuk dihafaz. Ia kemudian dituruti dengan sebab 
panjangnya ayat-ayat tersebut menjadikan hitungan ayat itu berkurangan berbanding hizb yang lain. 
Ia turut meraikan awal surah dan bilangan ayat-ayat terkandung di dalamnya untuk dijadikan sebagai 
permulaan atau pengakhiran sesuatu hizb. 


Penulis turut menyenaraikan senarai 60 hizb tersebut dengan dinyatakan permulaannya dan 
pengakhirannya dalam bentuk jadual yang tersusun. 


Perkara ini turut diperbincangkan oleh Syeikh al-Mukhallati menerusi penulisannya iaitu 
kitab Irsyad al-Qurra wa al-Katibin ila Ma 'rifati al-Kitab al-Mubin. (al-Mukhallalati, TT) 


Hal ini tentu sahaja bukanlah satu ketetapan yang mutlak bagi kesemua cetakan al-Qur'an, 
bahkan penetapannya kalimah-kalimah, susun atur baris, permulaan dan pengakhiran hizb ini dilihat 
boleh berlaku perubahan padanya. Contoh yang jelas berlaku ialah mushaf cetakan Mujamma' Malik 
Fahd Arab Saudi telah melakukan perubahan pada permulaan dan pengakhiran sebahagian hizb pada 
pada cetakan-cetakan mushaf di kilang percetakannya. 


Tujuan, Kepentingannya Dan Hikmah Dalam Cetakan Mushaf Dan Hafazan Al-Qur'an 


Apa yang telah dijelaskan dalam penulisan sebelumnya bahawa tujuan penyusunan isi kandungan al- 
Quran melibatkan penetapan Kalimah Dalam Sesuatu Baris, Bilangan Baris Dalam Suatu Muka 
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Surat, dan Penentuan Hizb, Maqra' Atau “Ain Dalam Cetakan Mushaf al-Qur'an adalah untuk 
memenuhi dua objektif pertama berikut: 


1. Penambahbaikan proses cetakan dan penyalinan semula isi kandungan al-Quran dari masa ke 
semasa tanpa menjejaskan kandungan asal. Ini kerana ia hanya melibatkan tentang format 
penyusunan, dan bukannya intipati isi kandungan al-Quran itu sendiri. 

2. Memudahkan pembacaan dan penghafazan al-Quran antaranya bagi membentuk konsistensi 
pembacaan dan penghafazan al-Quran yang bersasar dengan meletakkan target-target tertentu 
untuk dicapai dalam satu-satu masa contoh membaca sejuzuk satu hari, 4 hizb bagi setiap 
selepas solat, mengkhatamkan bacaaan al-Quran dalam tempoh sebulan, menghafaz satu 
juzuk dalam tempoh sebulan, mengkhatamkan hafazan al-Quran dalam tempoh 36 bulan dan 
sebagainya. 

Objektif yang disasarkan ini dalam masa yang sama telah berjaya menjelaskan 
kepentingannya sejak dari awal usaha penambah baikannya dalam bentuk sebegini. Ia turut 
memperlihatkan hikmah yang dapat diambil daripada usaha-usaha yang telah dijalankan khususnya 
bagi pembaca dan penghafaz al-Quran dari zaman dahulu hinggalah ke hari ini. 


Hukum Penyusunan Dan Penetapan Bilangan Kalimah Dalam Sesuatu Baris, Bilangan Baris 
Dalam Suatu Muka Surat, Dan Penentuan Hizb, Maqra' Atau “ain Dalam Cetakan Mushaf Al- 
Qur'an 


Melihat kepada tempoh usaha-usaha ini dijalankan, ia dilihat bermula selepas dari zaman 
pensyariatan iaitu selepas zaman Rasulullah SAW. 


Ianya adalah bersandarkan ijtihad ulama al-Qur'an pada zaman-zaman berbeza dengan 
matlamat menambah baik pada penghasilan mushaf-mushaf seiring dengan perkembangan zaman 
dan keperluan manusia yang berbilang. 


Lantaran itu, boleh kita katakan hukum bagi penyusunan dan penetapan bilangan kalimah 
dalam sesuatu baris, bilangan baris dalam suatu muka surat, dan penentuan hizb, maqra' atau “ain 
dalam cetakan mushaf al-Qur'an adalah harus bersandarkan kepada konsep masdlih al-mursalah (al- 
Mushailihi: 2013) atau konsep al-Istihsdn (al-Syatibi: 1412H/1992M). dalam bentuk yang lain. Ia 
juga dilihat dari aspek kesepakatan umat pada zaman ia dilakukan tanpa ada bantahan ke atasnya 
sehinggalah ke hari ini. Kesimpulannya, usaha-usaha yang telah dijalankan ini sama sekali tidak 
merosakkan, mencemar atau mengurangkan kemuliaan al-Qur'an seperti yang telah diturunkan 
kepada Nabi Muhammad SAW, bahkan telah terbukti menambahbaik kepada amalan membaca, 
menghafaz, memahami dan menghayati isi kandungan al-Quran. 


Keperluannya Dalam Bidang Tahfiz Dan Aplikasinya Pada Hari Ini 


Usaha-usaha penambahbaikan ke atas mushaf al-Quran sejak zaman berzaman turut memberikan 
manfaatnya kepada bidang tahfiz sehingga ke hari ini. Ini kerana salah satu dari objektif telah 
menyentuh secara langsung bidang tahfiz iaitu bagi memudahkan penghafazan al-Quran buat para 
penghafaznya. Antara keperluan bidang tahfiz yang bersangkutan dengan usaha-usaha 
penambahbaikan yang telah dijalankan seperti yang dibincangkan sebelum ini adalah melibatkan 
aspek-aspek berikut: 


1. Penetapan Sasaran dan Matlamat 
Selari dengan tujuan penyusunan isi kandungan kepada muka surat, maqra' atau “ain, dan 
hizb, ia jelas memperlihatkan apa yang telah dilihat oleh ulama al-Quran sedari awal bahawa 
di sana adanya keperluan untuk menetapkan sasaaran dan matlamat dalam hafazan al-Quran 
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menurut perhitungan masa, hari, bulan atau tahun agar matlamat menghafaz al-Quran itu 
dapat dicapai dengan jayanya. Ia pasti turut memberikan impak emosi dan psikologi buat 
penghafaz al-Quran yang mampu menetapkan sasaran dan matlamatnya berbanding mereka 
yang menghafaznya tanpa sebarang sasaran atau matlamat. 


2. Penyusunan Jadual dan Disiplin 
Apabila sasaran dan matlamat telah diletakkan oleh seseorang penghafaz, pastilah ianya akan 
diikuti dengan penyusunan jadual sesuai dengan sasaran dan matlamat yang telah diletakkan. 
Jadual yang disusun ini pula akan membentuk disiplin yang akan menghasilkan konsistensi 
dalam hafazan seseorang bagi mencapat matlamat yang telah disasarkan. Ia juga akan 
berubah menjadi suatu budaya yang baik terutamanya bagi bidang tahfiz yang melibatkan 
institusi atau pusat pengajian. 


3. Teknik dan Kaedah 

Adanya sistem penyusunan mushaf ini, turut membuka peluang kepada pengenalan kaedah- 
kaedah dan teknik-teknik hafazan mahu pun muraja“ah al-Qur'an dijalankan bersandarkan 
pembahagian-pembahagian yang telah dinyatakan. Antara contoh yang dapat dilihat ialah 
kebanyakan dari teknik-teknik atau kaedah yang diperkenalkan menyusun turutan hafalannya 
mengikut turutan muka surat atau “ain atau maqra' secara turutan yang bersambungan tanpa 
mengira sama ada ia dimulakan dari bahagian belakang atau depan sesuatu mushaf. Manakala 
dalam teknik hafazan Turki, hafazan al-Qur'an pesertanya mengikut turutan muka surat yang 
terakhir dari setiap juzuk diikuti dengan muka surat yang berikutnya dari setiap juzuk 
sehingga berakhir keseluruhan hafazan. 


4. Mewujudkan Alatan Bantuan Tahfiz Yang Bersesuaian (Mushaf). 

Kaedah atau teknik yang diperkenalkan bagi sesuatu model tahfiz akan turut disokong dengan 
alatan yang bersesuaian khususnya mushaf yang ingin digunakan. Lantaran itu, sehingga kini 
dapat dilihat kewujudan mushaf dalam pelbagai bentuk bagi memenuhi keperluan 
pelaksanaan sesuatu kaedah hafazan atau muraja“ah khususnya bagi bidang tahfiz al-Qur'an 
antaranya mushaf penuh (30 juzuk), mushaf 5 juzuk, mushaf 1 juzuk, mushaf elektronik dan 
lain-lain. Buku rekod hafazan guru atau murid juga perlu dibangunkan atas pembahagian 
hafazan dan muraja'ah yang telah dibahagikan menurut pembahagian yang telah dinyatakan. 


Penutup 


Sorotan sejarah terhadap perkembangan penulisan al-Quran bermula pada zaman Nabi SAW 
sehingga ke zaman percetakan mendapati bahawa para ulamak memberi sumbangan yang terbaik 
dalam melangsungkan penerimaan al-Quran kepada generasi berikutnya. Semua penambahbaikan 
yang mereka lakukan seperti penandaan baris, penandaan titik, alamat waqaf, tanda hizb dan yang 
berkaitan adalah untuk memudahkan pembaca al-Quran. Hasilnya umat Islam dapat membaca al- 
Quran dan menghafaznya dengan secara tersusun. Hafazan al-Quran menjadi lebih mudah dengan 
tandaan hizb di mana ia memudahkan perkiraan mengikut kumpulan ayat yang telah ditentukan di 
tepian setiap halaman. Penyusunan isi kandungannya kepada pembahagian muka surat, hizb atau 
“ain@ maqra' jelas memiliki kepentingannya dalam proses menghafaz al-Quran oleh seseorang 
penghafaz al-Quran. Apa yang telah disediakan oleh para *ulama' silam bagi tujuan memudahkan 
pembacaan dan hafazan al-Qur'an ini adalah sesuatu yang tidak sepatutnya dipersiakan. Justeru, ia 
perlu diberikan perhatian dan tumpuan oleh mereka yang terlibat dalam bidang ini agar ia dapat 
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dimanfaatkan sepenuhnya dalam proses memudahkan penghafazan dan muraja“ah hafazan al-Quran 
di semua peringkatnya. 
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Abstrak 


Kertas kerja ini merupakan suatu penulisan tentang seni lagu al-Quran yang menjurus kepada 
biografi, penglibatan serta sumbangan seorang personaliti tokoh gari terkenal di negeri Kedah yang 
mewakili beberapa era iaitu Dato” Haji Abdul Hak @ Abdul Ghani Abdullah. Selain itu kertas kerja 
ini juga turut menyentuh tentang gaya bacaan beliau dalam seni lagu al-Quran. Sepertimana yang 
diketahui umum bahawa negeri Kedah merupakan salah sebuah negeri yang begitu menonjol dalam 
seni lagu al-Quran di Malaysia melalui beberapa kejayaan yang telah dilakar oleh qari-qari yang 
tersohor dari negeri tersebut pada suatu ketika, namun begitu tiada sebarang penulisan dilakukan 
untuk mendokumentasi biografi serta sumbangan mereka ini selain dari mengkaji tentang setiap gaya 
bacaan mereka berikutan transfomasi ilmu seni lagu al-Quran yang semakin berkembang. Justeru 
penulisan ini telah menyelidiki beberapa aspek yang telah dikemukakan berkaitan dengan 
penglibatan dan gaya bacaan Dato' Haji Abdul Hak @ Abdul Ghani Abdullah . Penulisan ini telah 
menggabungan antara kajian kepustakaan dan lapangan di mana metode yang digunakan untuk 
pengumpulan data dalam penulisan ini adalah berdasarkan maklumat pendokumentasian data, 
temubual, pemerhatian dan penelitian terhadap beberapa rakaman bacaan beliau. Dapatan daripada 
kajian telah menunjukkan Dato' Haji Abdul Hak @ Abdul Ghani Abdullah telah memain peranan 
yang begitu besar dalam perkembangan seni lagu al-Quran khususnya di negeri Kedah bukan sekadar 
sebagai seorang qari sahaja malah sebagai seorang juri penghakiman, panel dan fasilitator berkaitan 
seni lagu al-Quran. Dari segi gaya bacaan pula terdapat keseimbangan dari segi perbezaan dan 
persamaan dalam nada suara, pembawaan lagu serta alunan burdah. Melalui gaya bacaan beliau ini 
telah meniggalkan legasi warisan terhadap perkembangan seni lagu al-Quran di negeri Kedah 
khususnya dari sudut pembacaan qari. 


Kata Kunci: Dato' Haji Abdul Hak, Gaya Bacaan, Seni Lagu Al-Quran 
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Pengenalan 


Kedah adalah sebuah negeri yang terletak di utara semenanjung Malaysia dikatakan antara negeri 
terawal menerima kedatangan Islam. Namun demikian tarikh sebenar Islam bertapak di Kedah tidak 
dapat dipastikan dengan tepat, tetapi secara umumnya dapat diandaikan bahawa Islam telahpun 
diperkenalkan di Kedah selewat-lewatnya dalam abad ke-9 Masihi (Ahmad Jelani, 1990). 


Mengikut Sejarah Kedah,raja Kedah yang pertama memeluk agama Islam ialah Maharaja Derbar 
Raja II. Baginda dikatakan telah diislamkan oleh seorang ulama dari Yaman bernama Syeikh 
Abdullah bin Syeikh Ahmad bin Syeikh Qaumiri dalam tahun 1136 Masihi (513 Hijrah). Setelah 
memeluk Islam nama baginda ditukar sebagai Sultan Muzaffar Shah kemudian diikuti oleh seluruh 
pembesar dan rakyat jelata (Razali Buyong, 1980 & Muhammad Hasan, 1968). 


Dengan kedatangan Islam ke Kedah ini, maka pembacaan al-Quran menjadi asas utama pensyariatan 
Islam kepada masyarakat setempat. Pembudayaan al-Quran bukan sahaja dari segi pembacaan 
semata-mata malahan sampai ke tahap penerapan nilai seninya sekali terutamanya berkaitan dengan 
seni lagu al-Quran dari generasi ke generasi seterusnya. 


Menurut beberapa sumber yang dikenal pasti, sejarah seni lagu al-Quran bermula di Kedah sejajar 
dengan pembukaan Masjid Zahir di Alor Setar pada tahun 1910 Masihi bersaman dengan 1331 
Hijrah. Bermula di sinilah sejarah membaca al-Quran secara besar- besaran yang mengadaptasikan 
nilai-nilai seninya sekali di negeri Kedah semasa pemerintahan Almarhum Sultan Abdul Hamid 
Halim Shah ibni al-Marhum Sultan Ahmad Tajuddin al-Mukaram Shah bersama adinda baginda 
Almarhum Tuanku Mahmud ibni al-Marhum Sultan Ahmad Tajuddin al-Mukaram Shah sebagai 
Yang di Pertua Majlis Mesyuarat Negeri Kedah di mana baginda sangat mengambil berat dan 
memerintah agar diadakan bacaan al-Quran pada setiap malam bulan Ramadhan di masjid berkenaan 
(Masjid Zahir) (Abdullah Afendi Ismail, 1965). 


Dengan pembukaan Masjid Zahir ini beberapa pertandingan membaca al-Quran telah diadakan 
kepada pelbagai peringkat dari peringkat dewasa, wanita serta kanak-kanak dengan tujuan untuk 
mempertingkatkan mutu pembacaan al-Quran di kalangan umat Islam di negeri itu. Setiap peserta 
diperiksa bacaannya dari segi tajwid, lagu, suara, adab dan makhraj oleh barisan jemaah pengadil 
yang diketuai oleh Allahyarham Syeikh Ismail Haji Salleh, pengerusi Maj'ma Syeikh al-Islam Kedah 
(Dato' Ahmad Nordin, t.t). 


Bermula daripada pembukaan Masjid Zahir serta penganjuran majlis tilawah al-Quran maka seni 
lagu al-Quran secara tidak langsung muncul dan berkembang di Kedah dari masa ke semasa. Bidang 
seni lagu al-Quran di Kedah begitu menyerlah sekali pada awal tahun 1920-an. Ini berikutan 
kedatangan seorang tokoh qari terkemuka dari Mesir ke negeri ini iaitu Syeikh Ibrahim bin Yusuf al- 
Ibyari (1863-1970)””* untuk mengajar al-Quran kepada masyarakat negeri tersebut khususnya 


200 Syeikh Ibrahim bin Yusuf al-Ibyari merupakan seorang ulama dan tokoh qari terkemuka dari Mesir.Beliau dilahirkan 
di pada tahun 1863 Masihi bersamaan 1282 Hijrah di sebuah perkampungan bernama Ibyar yang terletak 80 batu dari 
bandar KaherahMesirBeliau telah berhijrah ke Mekah semasa umur beliau mencecah 22 tahun dan menjadi guru agama 
di Madrasah al-Falah, Mekah. Setelah itu beliau berhijrah ke Ranggon, Burma seterusnya ke Singapura di mana beliau 
telah dilantik sebagai guru agama di Madrasah al-Junid selama setahun.bSetelah setahun berkhidmat di Singapura, 
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berkaitan dengan seni lagu al-Quran. Beliau pada mulanya adalah seorang guru al-Quran di 
Madrasah al-Masyhur, Pulau Pinang kemudiannya telah diundang oleh Kerajaan Kedah untuk 
berkhidmat sebagai Imam Besar Masjid Zahir serta menjadi Guru Pelendit (memperelok) al-Quran 
(Dato' Ahmad Nordin, t.t). 


Melalui hasil usaha gigih beliau inilah, pencapaian para qari dan qariah begitu cemerlang sekali 
seterusnya meletakan negeri Kedah sebagai salah sebuah negeri yang terawal mempelopori bidang 
seni lagu al-Quran di Malaysia (Mohd Zaini Zakaria, 2009). 


Penglibatan Qari-Qari Kedah Dalam Seni Lagu Al-Quran 


Penglibatan qari-qari Kedah dalam bidang seni lagu al-Quran bermula semenjak Islam muncul di 
negeri ini lagi di mana al-Quran menjadi panduan utama dalam pensyariatan Islam. Istana menjadi 
tempat utama dalam penyebaran al-Quran serta penerapan unsur-unsur seni dan budaya seperti seni 
lagunya. Jesteru itu, muncullah beberapa Qari-qari Diraja yang terkenal menjadi pencetus kepada 
perkembangan seni lagu al-Quran ini seperti Allahyaryam Tuan Haji Muhammad Ribat yang 
masyhur dengan kelunakan suaranya. Namun begitu penglibatan menyeluruh para qari negeri Kedah 
dapat dilihat dalam era 1920-an bersempena dengan pembukaan Masjid Zahir serta penganjuran 
majlis tilawah al-Quran yang dianjurkan oleh Kerajaan Kedah. Faktor inilah menjadi pemangkin 
utama kepada perkembangan seni lagu al-Quran di negeri di mana para qari menggayakan beberapa 
jenis lagu besesuaian dengan suasana pembacaan ketika itu (Mohd Zaini Zakaria, 2009). 


Menurut Dato' Kasim Haji Ahmad (2007) yang merupakan salah seorang tokoh qari serta juri 
bahagian lagu majlis tilawah al-Quran negeri Kedah, para qari ketika itu hanya mengadaptasikan 
aliran seni lagu Hijazi sahaja, dimana nada pembacaan al-Quran lebih bermirip pembacaan rawi 
sahaja (corak pembacaan seperti pembacaan berzanji) tanpa mempunyai nada, rentak dan irama yang 
khusus sepertimana seni lagu yang ada pada masa kini. Pembacaan masa itu lebih bersifat kepada 
nada kekerasan mengikut suasana alunan padang pasir yang menjadi elemen utama dalam aliran 
Hijazi. Hal demikian mungkin disebabkan pengaruh ulama Hijaz atau lulusan agama dari tanah 
Hijaz (Mekah dan Madinah) menjadi rujukan utama dalam seni lagu al-Quran di Kedah pada ketika 
itu. 


Setelah kedatangan Syeikh Ibrahim bin Yusuf al-Ibyari corak seni lagu al-Quran semakin berubah 
dari nada yang bersifat kekerasan kepada alunan nada yang bersifat kelembutan.Hal demikian 
disebabkan pengenalan aliran Misri terhadap seni lagu al-Quran oleh Syeikh Ibrahim bin Yusuf al- 
Ibyari kepada masyarakat khususnya kepada qari-qari di Kedah pada ketika itu (Dato' Ahmad Nordin, 
t.t). 


Menurut Mohd Nasir Mohd Zain (1990), perkembangan seni lagu al-Quran telah menyebabkan 
Kedah melahirkan ramai para qari dalam bidang ini tahun demi tahun.Hal demikian lahirlah 
beberapa orang qari terkenal pada1910 hingga 1930, antaranya ialah: 

1. Haji Ku Saari dari Bukit Patung 


beliau kemudiannya datang ke Pulau Pinang seterusnya berkhidmat sebagai guru al-Quran dan Tajwid di Madrasah al- 
Masyhur selama setahun. Semasa Allahyarham Wan Sulaiman bin Wan Siddiq menjadi Syaikh al-Islam Kedah, Syeikh 
Ibrahim bin Yusuf al-Ibyari telah diundang untuk berkhidmat di Kedah sebagai Imam Besar Masjid Zahir dan Guru 
Pelendit al-Quran pada tahun 1920 (1340 H). Beliau meninggal pada tahun 1970 ketika berusia 92 tahun. 
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2. Haji Tahir dari Yan 

3. Haji Ahmad Sharif dari Kuala Muda 

4. Haji Ku Abdullah dari Yan 

5. Haji Hashim Musa (bapa kepada Allahyarham Dato Haji Ismail bin Hashim) dari Seberang 
Perak 


Manakala qari-qari terkenal era 1930 hingga 1950, antaranya ialah: 
1. Haji Abdul Wahab Ahmad (Wahab Melayu) dari Kuala Kedah 
Haji Zakaria Arifin dari Sanglang 
Haji Zakaria Abdul Rahman dari Kubang Rotan 
Haji Mahmud Jaafar dari Tokai 
Haji Mahmud Shafie dari Sanglang. 


Sa 


Selepas kemerdekaan Tanah Melayu dari pihak British pada tahun 1957,muncul beberapa qari-qari 
tersohor di Kedah antaranya ialah: 

1. Haji Abdul Hamid Desa dari Tandop 

2. Haji Abdul Rahman Arshad dari Tandop 

3. Ismail Yaakob dari Baling. 


Pada tahun 1960 hingga 1990 merupakan zaman kegemilangan seni lagu al-Quran di Kedah kerana 
telah melahirkan beberapa tokoh qari terkenal bukan sekadar dalanm negeri sahaja bahkan di 
peringkat antarabangsa antaranya ialah: 


1. Dato' Haji Ismail Haji Hashim 

2. Dato' Haji Abdul Hak @ Abdul Ghani Abdullah 
3. Dato' Haji Kasim Haji Ahmad 

4. Haji Jaafar Abdullah 

5. Haji Kamaluddin Saad 

6. 


Haji Abdullah Sirajuddin Ahmad. 


Manakala barisan qari-qari yang ada pada era 1990-an hingga kini adalah barisan pelapis daripada 
qari-qari tersohor di negeri Kedah ketika itu antaranya ialah: 
1. Haji Othman Azumi Ahmad 


2. Haji Hashim Abd Ghani 

3. Haji Abd Samad Abd Wahab 
4. Haji Hashim bin Said 

5. Abd Razak Hassan 

6. Mohd Termizi Mustafa 

7. Alauddin Abdul Hak. 


Biografi Dato' Haji Abdul Hak @ Abdul Ghani bin Abdullah 


Dato' Haji Abdul Hak @ Abdul Ghani Abdullah adalah suatu nama yang tidak asing lagi dalam 
arena seni lagu al-Quran. Kemahsyuran beliau ini bukan setakat di Malaysia sahaja bahkan di 
persada antarabangsa. Anak kelahiran Kedah ini merupakan salah seorang tokoh qari yang terkenal 
di tanah kelahirannya bersama tokoh-tokoh qari yang lain seperti Allahyarham Dato' Haji Ismail 
Haji Hashim, Allahyarham Haji Abdul Hamid Desa, Dato' Haji Kasim Ahmad serta ramai lagi 
dalam era 60-an hingga 80-an. 
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Beliau dilahirkan pada 15 Jun 1942 di Kampung Batu Hampar, dalam daerah Pendang. Di tempat 
kelahirannya itulah beliau dibesarkan dan kini menetap di Kampung Batu Hampar Kanan, dalam 
daerah yang sama. Beliau mendirikan rumah tangga dengan Datin Hajjah Juhariah Mahamud pada 
tahun 1965 dan dikurniakan enam orang anak iaitu Norhayati, Alauddin, Adillah, Amiluddin, Azra'ie 
dan Ainul Husna. Kesemua anaknya telahpun berumah tangga kecuali Ainul Husna yang masih 
menuntut di Universiti Islam Antarabangsa Malaysia (Abdul Hak, 2007). 


Abdul Hak atau lebih dikenali dengan nama Abdul Ghani mendapat pendidikan awal di Sekolah 
Melayu Pendang hingga tamat darjah lima. Kemudian beliau menyambung pengajian di Pondok 
Kampung Batu Hampar, Pendang atau lebih dikenali dengan nama Pondok Tok Guru Haji Hamid 
selama beberapa tahun. 


Bertitik tolak daripada pendidikan pondok inilah yang menyuntik minat dan semangat beliau dalam 
bidang al-Quran khususnya dalam bidang seni lagu al-Quran menyebabkan beliau merantau ke 
pelusuk negeri untuk menimba ilmu. Sewaktu usia beliau mencecah 17 tahun, beliau mendapat 
pendedahan dalam seni lagu al-Quran oleh Allahyarham Haji Kamaluddin Haji Saad di Tambak 
Bunga yang merupakan salah seorang pakar seni lagu al-Quran ketika itu. Selain itu juga, beliau juga 
pernah berguru dengan beberapa orang tokoh qari di negeri Kedah antaranya seperti Allahyarham 
Dato' Haji Ismail bin Haji Hashim, Allahyarham Haji Abdul Hamid Desa dan Haji Abdul Rahman 
Kuala serta Allahyarham Haji Abdul Somad (Mohd Zaini Zakaria, 2009). 


Menurut Dato' Haji Abdul Hak (2007), beliau pada asalnya merupakan seorang petani dan penoreh 
getah untuk menyara kehidupan keluarganya. Namun setelah beliau menunjukan bakat dalam bidang 
seni lagu al-Quran apatah lagi dapat mengharumkan nama negeri beliau ditawarkan jawatan sebagai 
penyelia zakat negeri Kedah pada tahun 1972 sehinggalah beliau bersara pada tahun 1997. Setelah 
bersara daripada agensi kerajaan ini beliau meneruskan kerja sampingan beliau sebagai guru al- 
Quran untuk mengajar masyarakat setempat khususnya dalam bidang seni lagu al-Quran di samping 
usaha beliau sebagai seorang petani. 


Menurut beliau lagi selain daripada mengajar al-Quran kepada masyarakat,beliau juga turut 
memenuhi undangan masyarakat setempat bersama beberapa orang rakan dalam acara berzanji dan 
marhaban untuk majlis keraian sebagai tuntutan fardu kifayah (Abdul Hak, 2007). 


Penglibatan Dan Sumbangan Dalam Seni Lagu Al-Quran. 


Dato' Haji Abdul Hak @ Abdul Ghani mula membabitkan diri dalam seni lagu al-Quran pada awal 
tahun 1960 ketika berusia 18 tahun di mana beliau menyertai pertandingan Majlis Tilawah al-Quran 
peringkat daerah Pendang dengan mendapat tempat pertama (Abdul Hak, 2007). 


Bermula daripada penyertaan pertama beliau ini telah menyuntik semangat Tuan Haji Abdul Hak @ 
Abdul Ghani untuk menyertai pertandingan seterusnya keperingkat yang lebih tinggi di mana beliau 
telah menyertai peringkat wilayah dalam majlis tilawah al-Quran sebelum menyertai peringkat negeri 
pada tahun 1966 ketika berusia 24 tahun. Pada tahun 1967 beliau pertama kalinya memenangi majlis 
tilawah al-Quran peringkat negeri Kedah dan naib johan Majlis Tilawah Al-Quran Peringkat 
Kebangsaan seterusnya mencipta nama di persada antarabangsa apabila menjadi johan qari Majlis 
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Tilawah Al-Quran Peringkat Antarabangsa kali ke-9 pada tahun yang sama. Pembabitan beliau di 
peringkat negeri Kedah dalam Majlis Tilawah Al-Quran begitu ketara sekali di mana beliau telah 
dinobatkan sebagai johan sebanyak dua belas kali iaitu pada tahun 
1967,1968,1971,1972,1975,1976,1977,1980,1982,1984,1987 dan yang terakhir pada tahun1992 
(Majlis Agama Islam Kedah, 2007). 


Di peringkat kebangsaan pula beliau telah dinobatkan sebagai johan qari sebanyak lima kali iaitu 
pada tahun 1972,1977,1978,1980 dan 1982. Manakala peringkat antarabangsa beliau telah 
memegang gelaran johan qari sebanyak empat kali bermula pada tahun 1967,1972,1980 dan 1982. 
Penglibatan beliau ini bukan sahaja mengharumkan nama negeri Kedah bahkan negara Malaysia 
amnya di persada antarabangsa dalam seni lagu al-Quran. 


Jasa dan sumbangan Dato' Haji Abdul Hak @ Abdul Ghani begitu besar sekali dalam persada seni 
lagu al-Quran di negeri Kedah khususnya dan Malaysia amnya. Atas kelebihan dan kepakaran dalam 
bidang ini, beliau telah menabur budi kepada pelbagai lapisan masyarakat baik dari peringkat 
dewasa mahupun remaja yang meminati bidang seni lagu al-Quran di setiap daerah pelusuk negeri 
Kedah bahkan hingga ke Perlis (Jabatan Kemajuan Islam Malaysia, 2007). 


Daripada usaha dan sumbangan beliau inilah muncul beberapa tokoh qari dan qariah yang terkenal di 
tanahair antaranya Haji Othman Azumi b. Ahmad, Haji Abdul Razak Hassan, Haji Pisol bin Yusob, 
Ismail Mat Isa, Haji Ghazali, Mohd Termizi Mustafa, Hajjah Halimah Jusoh, Hajjah Aishah Mustafa, 
Hajjah Habsah Mustafa, Hajjah Sobariyah Abd Hamid, Hajjah Sobiroh Mohd Zain, Hajjah Sarina 
Che Yahya serta ramai lagi.Turut tidak ketinggalan dua orang anak beliau sendiri iaitu Alauddin 
Abdul Hak yang pernah mejadi naib johan negeri Kedah pada tahun 2002 serta johan kebangsaan 
Majlis Tilawah al-Quran peringkat warga Pendidikan Malaysia tahun 2005. Manakala anaknya 
Azra'ie Abdul Hak yang pernah menyertai Majlis Tilawah al-Quran Peringkat Kebangsaan bagi 
negeri Melaka pada tahun 2003, 2004 dan 2007 serta finalis progam realiti Akademi al-Quran musim 
pertama anjuran TV 9 pada tahun 2006 (Abdul Hak, 2007). 


Selain itu beliau juga turut menyumbangkan suara untuk rakaman bacaan ayat-ayat suci al-Quran 
kepada beberapa stesen radio tempatan selain kepada syarikat rakaman.Paling ketara beliau turut 
menyumbangkan bacaan al-Quran ke negara-negara asing seperti, Kuwait, Bangladesh, Indonesia 
dan Arab Saudi pada tahun 1969 atas jemputan negara-negara tersebut (Mohd Zaini Zakaria, 2009). 


Dato' Haji Abdul Hak @ Abdul Ghani juga telah dipilih sebagai fasilitator kepada Kursus Tahsin al- 
Quran sama ada di peringkat negeri Kedah mahupun kebangsaan sebagai pemantapan bacaan al- 
Quran kepada qari dan qariah tanahair sebagai persedian untuk ke majlis tilawah al-Quran.Selain itu 
beliau juga turut dipilih sebagai juri Majlis Tilawah al-Quran peringkat kebangsaan pada tahun 2005 
dan 2006 dalam bahagian fasohah oleh Jabatan Kemajuan Islam Malaysia (JAKIM) (Abdul Hak, 
2007). 


Atas jasa dan sumbangan beliau yang begitu besar terhadap bidang seni lagu al-Quran, Tuan Haji 
Abdul Hak @ Abdul Ghani telah dianugerahkan tokoh Ma'al Hijrah peringkat negeri Kedah pada 
tahun 2006 dan beberapa pingat kebesaran negeri antaranya pingat Setia Diraja Kedah (SDK) dan 
pingat Bintang Kebaktian Masyarakat (BKM) oleh Sultan Kedah Darul Aman, Almarhum Tuanku 
Al-Haj Sultan Abdul Halim Muadzam Shah ibni Almarhum Sultan Badlishah. Beliau juga turut 
dikurniakan pingat Ahli Mangku Negara (AMN) oleh Seri Paduka Baginda Yang di-Pertuan Agong 
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yang ke-7 ketika itu, iaitu Duli Yang Maha Mulia Almarhum Sultan Haji Ahmad Shah al-Musta'in 
Billah ibni al-Marhum Sultan Abu Bakar Riyatuddin al-Muazam Shah (Alaudin Abdul Hak, 2008). 
Pada tahun 2011, beliau telah dianugerahkan pingat Darjah Dato' Setia Diraja Kedah (D.S.D.K.) 
yang membawa gelaran Dato” oleh Sultan Kedah Darul Aman, Almarhum Tuanku Al-Haj Sultan 
Abdul Halim Muadzam Shah ibni Almarhum Sultan Badlishah. 


Gaya Pembacaan Dato' Haji Abdul Hak @ Abdul Ghani Abdullah 


Gaya pembacaan merupakan suatu aspek utama dalam seni lagu al-Quran untuk melambangkan 
suatu identiti seorang qari dari sudut kemahiran serta keistemewaannya. Hal demikian turut dimiliki 
oleh Dato' Haji Abdul Hak @ Abdul Ghani Abdullah sebagai seorang qari terkenal di negeri Kedah 
dalam era 1960-an. Pada era tersebut, aliran seni lagu Misri telah mendominasi perkembangan aliran 
seni lagu al-Quran yang lain seperti aliran Hijazi. Namun begitu pendominasian ini tidaklah begitu 
menyeluruh hinggakan berlaku peminggiran terhadap aliran Hijazi. Ini kerana terdapat percampuran 
antara unsur-unsur aliran Misri dan Hijazi dalam setiap gaya pembacaan qari-qari di Kedah 
termasuklah pembacaan Dato' Haji Abdul Hak @ Abdul Ghani Abdullah sendiri. 


Secara khususnya gaya pembacaan Dato' Haji Abdul Hak @ Abdul Ghani Abdulah boleh diukur 
dengan tiga elemen penting dalan sesuatu pengukuran gaya pembacaan seseorang qari iaitu: 

1. Nada suara dalam pembacaan al-Quran. 

2. Pembawaan lagu-lagu dalam pembacaan al-Quran 

3. Alunan burdah sesuatu lagu dalam pembacaan al-Quran. 


i) Nada suara dalam pembacaan al-Quran. 


Dari segi nada suara Tuan Haji Abdul Hak @ Abdul Ghani Abdulah,beliau mempunyai keseluruhan 
Tabaqat suara yang bersesuaian dari peringkat rendah iaitu tabaqat yang rendah (Qarar) yang 
berpaksikan dari suara dada sehinggalah ke peringkat yang tertinggi iaitu Jawab al-Jawab yang 
berpaksikan rongga otak. Ini dapat dilihat dalam setiap pembacaan beliau sama ada melalui 
pertandingan,pengajaran serta beberapa rakaman pembacaan beliau (Inteam Record Sdn.Bhd., 2007). 
Hal demikian diakui oleh ramai para qari yang mengenali dan mengikuti setiap gaya pembacaan 
beliau. 


Menurut Dato' Haji Kassim Ahmad (2007), salah seorang juri bahagian lagu Majlis Tilawah al- 
Quran peringkat negeri Kedah dan salah seorang tokoh qari negeri Kedah era 70-an hingga 80-an, 
suara Dato' Haji Abdul Hak @ Abdul Ghani Abdulah adalah sesuatu anugerah istimewa yang jarang 
dimiliki oleh para qari yang lain dalam menggayakan sesuatu seni bacaan al-Quran. Menurut beliau 
lagi keistimewaan ini telah mendapat beberapa sanjungan dan pujian dari beberapa orang tokoh qari 
tempatan dan antarabangsa yang mengatakan bahawa suara Dato' Haji Abdul Hak @ Abdul Ghani 


Abdulah sebagai “suara dari langit” ( sLeJl yy S42). 


Melalui keistimewaan nada suara ini,beliau mampu mengimbangi setiap ketepatan sesuatu alunan 
sama ada dari segi pembawaan lagu-lagu dan alunan burdah supaya lebih kemas, manis, licin, bersih, 
tidak serak, lantang dan tajam. Namun begitu dari segi ketepatan makhraj huruf berdasarkan kepada 
hubungan nada suara dengan lahjah, terdapat sedikit sahaja percampuran dengan lahjah kemelayuan 
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tetapi tidak menjejaskan kandungan sesuatu ayat al-Quran sama ada dari segi tajwid,fasohah dan 
maknanya. 


ii) Pembawaan lagu-lagu dalam pembacaan al-Quran 


Pembawaan lagu-lagu al-Quran oleh Dato' Haji Abdul Hak @ Abdul Ghani Abdulah dalam setiap 
pembacaan beliau adalah berdasarkan kepada tujuh lagu utama yang terdapat dalam aliran seni lagu 
Misri dan Hijazi iaitu: 

i) lagu Bayyati 

ii) lagu Hijaz 

iii) lagu Soba 

iv) lagu Rast 

v) lagu Jiharkah 

vi) lagu Sikah 

vii) lagu Nahawand. 


Namun begitu hanya lagu Jiharkah merupakan lagu yang kurang mendapat tempat dalam setiap 
pembacaan beliau berbanding dengan lagu lain seperti Bayyati,Soba,Hijaz,Nahawand,Rast serta 
Sikah (Abdul Hak, 2007). Menurut anak beliau Alauddin, yang merupakan salah seorang tokoh qari 
negeri Kedah, antara lagu-lagu popular yang sering dibaca oleh Dato' Haji Abdul Hak @ Abdul 
Ghani Abdulah adalah lagu Bayyati, Soba, Nahawand dan Sikah (Alauddin Abdul Hak, 2008). 


Daripada temubual dan pemerhatian yang telah dilakukan berkaitan pembacaan Dato' Haji Abdul 
Hak @ Abdul Ghani Abdulah daripada beberapa sumber, menunjukan hanya tiga jenis lagu sahaja 
yang seringkali dibawa dalam suatu pembacaan beliau dan jarangkali empat jenis lagu yang dibawa. 
Faktor ini disebabkan oleh keadaan seni lagu al-Quran ketika itu yang berkonsepkan bebas serta 
tidak terikat dengan bentuk peraturan sama ada dalam pengajaran mahupun pertandingan membaca 
al-Quran dan memudahkan pemahaman masyarakat terhadap seni lagu al-Quran (Mohd Zaini, 2009). 


Kenyataan ini selaras dengan pandangan yang dikemukakan oleh Zakaria Ariffin yang merupakan 
salah seorang juri majlis tilawah al-Quran negeri Kedah dari tahun 1960 hingga 1991, menyatakan 
bahawa pada tahun berkenaan para qari atau qariah membawa lagu dalam bentuk satu-satu lagu 
sahaja seperti Bayyati kemudian diikuti dengan lagu seperti Sikah ataupun Nahawand dan 
sebagainya. Hal ini supaya mudah diketahui oleh masyarakat umum. Menurutnya lagi biasanya qari 
dan qariah hanya membawa lagu Bayyati,Hijaz,Sikah dan Rast (Mohd Nasir, 1990). 


Antara susunan lagu beliau ialah Bayyati diikuti oleh lagu Soba atau Hijaz seterusnya diikuti oleh 
lagu Sikah ataupun Nahawand. Manakala setiap sesuatu lagu beliau seringkali membawa empat 
hingga lima Harakat iaitu iaitu gaya alunan lagu yang tersusun daripada beberapa qit'ah dengan 
mahattah yang tertentu dengan menyelitkan sekitar dua hingga tiga versi lagu selingan yang 
bernaung di bawah sesuatu lagu umpamanya lagu Bayyati beliau seringkali menyelitkan versi 
Husainniy dan Syuri disamping lagu Bayyati Asli (In team Record Sdn. Bhd., 2007). 


Harakat lagu yang dialunkan oleh Dato' Haji Abdul Hak @ Abdul Ghani Abdulah mempunyai 
beberapa Salalim sama ada Nuzul atau Su'ud . Namun dari sudut Wuslah al-Mumathalah iaitu suatu 
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gaya harakat yang dicampurkan antara dua irama lagu yang berlainan seringkali terdapat di akhir 
lagu yang dibawa dengan lagu Bayyati versi Husainiy sebagai penutup sesuatu pembacaan. 
ili) Alunan burdah sesuatu lagu dalam pembacaan al-Quran. 


Alunan burdah sesuatu lagu oleh Dato' Haji Abdul Hak @ Abdul Ghani Abdulah kebanyakannya 
berbentuk asli di mana ianya adalah getaran semulajadi mengikut nada, rentak dan irama sesuatu 
lagu tertentu. Burdah asli ini merangkumi beberapa jenis alunan burdah dalam pembacaan beliau 
tertentu iaitu: 


1. Burdah kasar dan jarang-jarang 
2. Burdah keras serta licin. 


Keadaan ini begitu jelas sekali ketika beliau mengalunkan sesuatu pada Qit'ah dan Mahattah 
tertentu (Alauddin Abdul Hak, 2008). 


Kesimpulan 


Seperti mana yang kita sedia maklum di Malaysia, Kedah adalah negeri pertama dalam yang 
menerima kedatangan Islam dan merupakan pusat perkembangan al-Quran di rantau ini.Secara tidak 
langsung Kedah merupakan negeri terawal yang menjadi perintis kepada seni bacaan al-Quran 
sejajar dengan perkembangan al-Quran itu sendiri. Hal ini boleh dilihat di mana kebanyakan qari- 
qari yang terkemuka sama ada di peringkat kebangsaan atau peringkat antarabangsa berasal dari 
negeri Kedah. Pencapaian ini boleh dilihat dalam beberapa majlis tilawah al-Quran peringkat 
kebangsaan serta antarabangsa, yang dianjurkan setiap tahun oleh Jabatan Kemajuan Islam Malaysia 
(JAKIM). Personaliti seperti Dato' Haji Abdul Hak@ Abdul Ghani Abdullah adalah antara qari-qari 
yang merupakan penyumbang kepada perkembangan seni lagu al-Quran, khususnya di Kedah. 
Beliau merupakan qari di awal perkembangan seni bacaan al-Quran di Kedah semasa aliran Misri 
diperkenalkan di Kedah pada era 1960-an, juga qari bertaraf antarabangsa yang memainkan peranan 
penting dalam pembangunan seni lagu al-Quran dari pelbagai aspek sama ada sebagai qari, guru al- 
Quran, hakim pertandingan atau panel dan fasilitator dalam kursus-kursus dan seminar-seminar yang 
berkaitan dengan al-Quran. Penglibatan dan gaya bacaanya kini telah meninggalkan legasi yang 
besar kepada generasi hari ini di negara kita khususnya negeri-negeri di utara Semenanjung Malaysia 
dalam memartabatkan warisan seni lagu al-Quran. 
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ABSTRAK 


Dalam era kepesatan teknologi pada masa kini, teknologi maklumat dan komunikasi atau ICT telah 
banyak mengubah pelbagai aspek kehidupan umat Islam di Malaysia. Jika dilihat sebelum wujudnya 
alat-alat sebaran am seperti radio dan televisyen, umat Islam bergantung kepadasurat khabar dan 
majalah untuk mendapatkan maklumat terkini serta hebahan ilmu. Kebergantungan kepada teknologi 
ini juga menjadi bukti bahawa masyarakat kita semakin bergerak maju seiring dengan revolusi 
industri 4.0 yang sedang rancak berkembang di seluruh dunia. Dalam isu pengajian qira'at pula, para 
pelajar masih lagi berada di takuk lama dengan konsep pembelajaran tradisional sahaja sedangkan 
kita dapat saksikan perkembangan institusi tahfiz di Malaysia berkembang dengan pesat sekali. Hal 
ini dibuktikan melalui beberapa kajian yang menyatakan masih banyak ruang dan peluang dalam 
pendidikan tahfiz dan qira'at yang menuntut kepada penambahbaikan dari sudut pengajaran yang 
lebih baik dan bersistematik. Kajian ini bertujuan mengkaji tahap keperluan aplikasi digital 
pengajian qira'at menerusi pendekatan cybergogi dalam mendepani revolusi industry 4.0 ini. Kajian 
ini bersifat kualitatif dengan menggunapakai metode kepustakaan dan temubual dalam meneliti 
semua aspek berkaitan dengan model pendidikan alaf baharu ini dan kesesuaiannya dengan 
pengajian qira'at. Hasil dapatan awal mendapati pembangunan aplikasi digital dalam pengajian 
qira'at amat diperlukan kerana seiring dengan perkembangan ilmu tersebut di Malaysia yang mula 
mendapat tempat di kalangan masyarakat. 


Kata Kunci: Aplikasi Digital, Cybergogi, Pengajian Qira'at, Revolusi Industri 


PENGENALAN 


Dunia telah menyaksikan kemunculan pesat peranti yang disokong oleh teknologi, terutamanya 
peranti yang menggunakan teknologi komunikasi tanpa wayar. Apabila teknologi berkembang, 
manusia juga semakin bergantung kepada peranti mudah alih dalam semua aspek kehidupan 
seharian. Hal sedemikian telah mencetuskan peningkatan keupayaan peranti mudah alih yang lebih 
tinggi. Kemunculan peranti mudah alih telah membawa kesan besar kepada bidang pendidikan, 
terutamanya dalam pembelajaran dan pendidikan. Hal ini dilihat bagaimana penggunaan alat mudah 
alih yang meluas, seperti tablet, komputer, telefon pintar dan sebagainya dalam persekitaran 
pembelajaran. Ini menunujukkan bahawa peranti telefon pintar mempunyai potensi besar dalam 
dunia tanpa wayar sekarang sebagai alat bantu belajar di masa ini. Oleh itu, semua pihak memainkan 
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peranan penting dalam memastikan kualiti pendidikan pada tahap yang optimum dengan 
menggunakan teknologi digital di era revolusi industri 4.0. (Sa'alek, 2014). 


APLIKASI DIGITAL DALAM PENDEKATAN CYBERGOGI 


Pengertian cybergogi secara umumnya ialah satu pembelajaran secara virtual dalam ruang lingkup 
membantu pelajar dalam mencipta satu pembelajaran yang menarik dari segi kognitif, emosional dan 
sosial (Mohd Fauzi Abdul Hamida,Norhayati Che Hata, Shaferul Hafes Sha'aria, 2013). Dengan hal 
yang demikian pembelajaran berkonsepkan cybergogi ialah salah satu dimensi baru dalam 
pedadogogi pendidikan dimana selari dengan zaman teknologi informasi dan komunikasi yang 
dilihat semakin meluas khusunya di Malaysia. Menurut para ahli, cybergogi juga diertikan dengan 
satu kerangka kerja untuk menciptakan satu sistem pembelajaran secara atas talian untuk 
memudahkan pelajar (Minjuan Wang, 2006). Dari segi pengajaran dan pembelajaran pula cybergogi 
merupakan amalan PAK21 dalam alam maya yang menekankan pembelajaran menerusi teknologi 
canggih, pembelajaran kolaboratif dan berautonomi yang difokuskan kepada pelajar di zaman serba 
canggih ini. (Abdullah, 2018) 


Dalam zaman teknologi yang semakin maju kini, pelbagai pembangunan dan penambahan aplikasi 
multimedia di dalam sistem pengajaran. Teknologi ini sudah mencapai satu tahap yang tinggi. Pada 
hakikatnya teks, grafik, audio dan video sudah lama digunakan untuk menyampaikan sesuatu 
maklumat tetapi elemen tersebut digunakan secara berasingan dan disampaikan sebagai unsur 
tersendiri. Masalah ini wujud disebabkan oleh ketiadaan teknologi untuk menyatupadukan setiap 
media atau pelbagai media. Kewujudan multimedia dapat membantu dalam menyelesaikan masalah 
tersebut. 


Multimedia adalah berdasarkan kepada dua perkataan utama iaitu “Multi? dan “Media/medium'. 
Multi bermaksud banyak, pelbagai di mana ia menandakan terdapat lebih daripada satu media wujud 
dalam sesuatu aplikasi. Media pula merujuk kepada alat atau pengantara untuk menyampaikan 
sesuatu maklumat seperti teks, grafik, audio, video dan animasi. Aplikasi Multimedia pula adalah 
aplikasi yang dibangunkan dengan 


menggabungkan koleksi pelbagai media seperti teks, grafik, audio, video dan animasi serta 
mempunyai ciri-ciri interaktiviti. (Sharif, 2012) 


Persoalan yang timbul di sini pula ialah bagaimanakah penggunaan teknologi multimedia berkonsepkan 
cybergogi ini dapat membantu dalam pengajaran dan pembelajaran di era revolusi 4.0 ini? 
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Berdasarkan kepada definisi multimedia yang dinyatakan, dapat difahami bahawa terdapat pelbagai bahan 
bantu mengajar (BBM) dalam proses pembelajaran dan pengajaran (PdP) khususnya bagi membantu 
anak-anak untuk menghafaz al-Quran. Antara medium yang boleh diguna pakai ialah: 


1. 


3. 


Compact Disk Read-Only Memory atau lebih dikenali sebagai CD-Rom 


Antara kaedah pengajaran yang sesuai digunakan adalah melalui CD-ROM. Ia merupakan 
alat bantu mengajar yang amat sesuai dan berkesan kerana dapat memudahkan pengajaran 
dan pembelajaran ilmu terutamanya bidang al-Quran seperti hafazan, tarannum dan qira'at. 
Kaedah yang paling sesuai untuk guru dalam mengajar Al Quran ialah talaqqi dan 
mushafahah. (Dzulkifli, 2012). Dalam kaedah ini, guru akan berhadapan secara langsung 
dengan pelajar untuk mendengar dan memperbetulkan bacaan pelajar. Namun, disebabkan 
kekangan peruntukan masa yang terhad khususnya kem hafazan separuh masa seperti ini, 
maka guru tidak mungkin berkesempatan untuk bertalaqqi dengan setiap pelajar hanya dalam 
lingkungan masa 2 hingga 3 jam. Penggunaan CD-ROM sedikit-sebanyak dapat membantu 
guru dan pelajar kerana. mudah dibawa, mudah dipelajari, mudah dimiliki 
dan bersifat pembelajaran kendiri. 


Telefon Pintar 


Telefon pintar memainkan peranan yang penting dalam kehidupan pelajar sebagai alat untuk 
berkomunikasi dan telah berjaya menarik minat golongan muda (Hamdan, A., Din, R. & 
Abdul Manaf, S. Z., 2012). Berdasarkan (Rahim, 2013) telefon pintar merupakan salah satu 
kepada cabang pembelajaran yang mana ianya mempunyai pelbagai kemudahan dan 
kelebihan kepada para pengguna. Aplikasi mudah alih yang terdapat dalam telefon pintar 
memudahkan mereka mengakses pembelajaran dengan senang. Pelbagai perisian dan aplikasi 
mudah alih di dalam telefon pintar telah dibangunkan untuk menjadikan proses pembelajaran 
dan pengajaran (PdP) dalam bidang hafazan al-Quran mudah dan cepat berbanding secara 
tradisional. Beberapa aspek pengetahuan tentang al-Quran dikaji dan dibangunkan bagi 
menghasilkan rekaan aplikasi dan sistem yang mampu memberi kesan yang baik kepada 
pengguna. Kaedah dan teknik hafazan al-Quran menjadi mudah dengan kemudahan capaian 
internet serta adanya pembangunan perkakasan dan perisian dalam bentuk pendigitalan. 
Dengan perkembangan teknologi zaman kini, penggunaan telefon pintar yang boleh dibawa 
ke 


mana sahaja amat mudah dan membantu setiap pengguna untuk memperoleh sumber 
maklumat apatah lagi menghafaz serta mengulang kaji hafazan al-Quran. Antara software 
yang boleh dimuat turun dan diguna pakai secara meluas di android dan ios berkaitan mushaf 
al-Quran ialah Qur'an for Android dan The Quran. 


Komputer 
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Warga pendidik percaya bahawa komputer dapat membantu pelajar dalam mendalami kaedah 
belajar dengan betul melalui metode interaktif. Kandungan subjek boleh dilaksanakan secara 
berkesan melalui aplikasi Agen Pedagogi Animasi (APA) kerana ia berjaya meningkatkan 
fokus dan ransangan pelajar dalam proses pembelajaran. Kajian oleh (Hamid, 
2011)membuktikan antara sebab utama pelajar mempunyai tahap kecekapan yang rendah 
dalam membaca surah adalah kerana pelajar tidak mempunyai minat dalam pembelajaran 
surah. Menurut (Nor Musliza Mustafa, Mokmin Basri, 2014), proses ajaran surah adalah 
bukan secara interaktif dan guru agama mengajar secara satu arah dan jelas bahawa pelajar 
secara membuta tuli mengulangi dan membaca surah selepas guru dan kaedah ini boleh 
menyebabkan motivasi pelajar semakin merosot. Di samping itu, satu kajian telah dibuat 
terhadap tiga guru agama dimana mereka telah ditemubual dan mereka berpandangan 
pembelajaran dan motivasi pelajar dapat dipertingkatkan melalui pembangunan rekabentuk 


pengajaran yang interaktif dan dilengkapi dengan teknologi moden. (Alias, 2020) 


4. Al-Quran Pen Reader 


Al-Quran Digital Read Pen ialah pen yang boleh membaca al-Quran menggunakan audio 
tetapi ia tidak boleh menulis. Manfaatnya ialah teknologi read pen yang membaca ayat per 
ayat dan surah per surah apabila mata pen menyentuh pada mana-mana ayat atau surah, maka 
ia akan mengeluarkan suara bacaan mengikut qari pilihan yang pengguna pilih. Al-Quran 
Digital Read Pen merupakan gajet digital Islamik yang membantu semua golongan yang 
ingin belajar membaca al-Quran dari peringkat asas dengan mudah dan cepat melalui inovasi 
terkini iaitu pen pintar. Tidak seperti gajet digital Islamik yang lain, Al-Quran Digital Read 
Pen adalah mesra pengguna dan mudah dioeroleh oleh semua peringkat umur. Dalam konteks 
mendidik anak-anak, mungkin set pen digital al-Quran merupakan satu pilihan kerana ia 
bertindak sebagai scanner atau pengimbas kepada huruf-huruf yang dicetak pada naskhah al- 
Quran. Al-Quran itu pula diperbuat daripada kertas yang mempunyai kod. Bagaimanapun, 
pada mata kasar kod-kod berkenaan tidak kelihatan. Ia hanya boleh dilihat sekiranya 
menggunakan kanta pembesar. Pengguna boleh nampak dengan jelas grid yang ada di 
belakang tulisan pada mushaf al-Quran tersebut. Pada grid berkenaan, dimasukkan kod 


tertentu dan apabila pen diletakkan, alat pengimbas yang padanya akan mencetuskan bunyi 
tertentu berdasarkan kod tertentu. Pen ini mampu menyimpan hampir 480,000 kod tetapi ia 
tidak berfungsi pada mushaf al-Quran biasa kerana tidak memiliki kod. Jadi, dengan adanya 
inovasi media audio visual, pelajar dapat melihat perkara-perkara yang baru sehingga dapat 
merangsang fikiran, perhatian dan minat pelajar dalam proses pembelajaran sehingga pelajar 
lebih aktif dalam mengikuti proses belajar mengajar. (Hidayanti, 2020). 
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5. Aplikasi Pembelajaran Secara Digital 


Aplikasi ini akan mendorong pelajar anda meluangkan masa dengan membuahkan hasil 
dengan memberi tumpuan kepada pelajaran. (Hanafi, 2021)Berikut adalah senarai aplikasi 
web e-pembelajaran yang menakjubkan. Anda boleh memilih sesiapa sahaja berdasarkan 
keperluan anda. Antara ciri-ciri aplikasi ini ialah susun atur web yang berpusatkan pelajar dan 
reka bentuk responsive. Seterusnya terdapat fungsi peringatan, penghargaan, dan 
pemberitahuan push lain yang berkaitan. Selain itu, terdapat juga pelbagai bahan 
pembelajaran yang berbeza seperti visual, video, podcast dan lain lain. Ciri seterusnya ialah, 
kandungan perisian dalam talian yang boleh dimuat turun untuk ulasan masa depan. Dalam 
aplikasi ini juga terdapat pelabagai pelbagai format kuiz yang membuatkan pelajar tidak 
bosan dan menarik minat mereka untuk lebih belajar. Antara aplikasi yang digunakan ialah 
google meet, kahoot, see saw, photomatch dan lain-lain. 


6. Perisian berbentuk “Courseware' 
Courseware merujuk kepada program perisian yang direka khas untuk tujuan pendidikan. 
Pada mulanya terdapat pada CD sebagai bantuan kursus untuk pengajar dan membantu 
mereka mengurus kuliah, kursus telah merevolusikan. Ia kini kebanyakannya terdapat dalam 
talian dengan pelbagai sumber dan bahan sokongan (buku rujukan, kertas penyelidikan dan 
jurnal). Courseware terutamanya digunakan untuk kursus dalam talian dan pensijilan seperti 
kursus Microsoft Certified Profesional. 


KONSEP CYBERGOGI 


Cybergogi adalah kaedah Pendidikan di era globalisasi melalui pemerkasaan Teknologi Maklumat 
dan Komunikasi (ICT) yang tidak terhad dari ruang, masa, budaya dan negara (Wan Ab Aziz Wan 
Daud, Wong Kung Teck, Mohammad Taufiq Abdul Ghani, 2019). Pelajar dan pensyarah lebih 
mudah mengakses bahan, modul pembelajaran dari pelbagai sumber dan rujukan melalui internet 
(Malek, 2018). Hal ini dilihat dapat menghasilkan hasil kolaborasi yang baik dan menarik dalam 
pembelajaran pembelajaran melalui konsep ini 


dengan menggabungkan sistem pembelajaran dengan animasi virtual (Dennis K.S., Dailey-Hebert A, 
2015). Heutagogi dan cybergogi dilihat berkembang dalam pelbagai bentuk termasuk multimedia 
interaktif yang mempunyai gabungan dalam proses pengajaran dan pembelajaran. 


Cybergogi juga diertikan sebagai pensyarah membuat satu strategi berlainan dalam sistem 
pengajaran dimana menggunakan teknik pembelajaran dalam berbentuk multimedia interaktif. 
(Tracey L. Leacock and John C. Nesbit, 2007). Perkembangan cybergogy juga telah berkembang ke 
dalam bentuk lain iaitu Massive Open Online Course (MOOC) dimana melalui mooc ini membawa 
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pelajar kepada perubahan paradigma iaitu sistem pembelajaran mereka diubah kepada sistem latihan 
dan pembelajaran secara atas talian. Oleh itu pelajar tidak lagi bergantung kepada sistem kelas 
bersemuka dan perlu ke sekolah,mereka boleh mengakses pembelajaran mereka dimana sahaja 
mereka berada tanpa mengira tempat dan masa. Hanyalah menggunakan peranti mudah alih sahaja 
(Razak, 2018). Oleh itu,cybergogi ialah satu pendekatan dapat meningkatkan kualiti pengajaran dan 
pembelajaran di kalangan pelajar. Kemampuan dan kemahiran pelajar yang baik dapat menjamin 
masa depan negara yang lebih baik (Dailey-Hebert & Dennis, 2015). 


PERKEMBANGAN QIRA'AT DI INSTITUSI PENGAJIAN TINGGI 


Ilmu Qira'at pada awal penyebaran dan kemunculannya di Malaysia kelihatan agak asing kerana 
masyarakat umum ketika itu hanya menganggap bacaan al-Quran hanyalah terdiri daripada satu 
bacaan sahaja yang diwahyukan kepada junjungan besar nabi Muhammad saw. Pada hakikatnya, 
ketika Islam mula bertapak di tanah melayu suatu ketika dahulu, Ilmu qiraat telah diperkenalkan 
kepada masyarakat seiring dengan dakwah yang disampaikan oleh para da'ie. Hal ini membuktikan 
bahawa ilmu qira'at sudah lama bertapak di tanah melayu. 


Hal ini dapat dilihat dengan lebih jelas apabila satu institusi tahfiz yang ditubuhkan secara rasmi 
pada tahun 1996 hasil cetusan idea Perdana Menteri Malaysia yang pertama iaitu Tunku Abdul 
Rahman Putera Al Haj yang dinamakan Institut Pengajian Darul Quran. Hal ini selari dengan hasrat 
beliau untuk menubuhkan satu istitusi tahfiz di era pemerintahan beliau. (Ahmad, 2015). Hasrat ini 
telah dinyatakan di masjid Negara dalam ucapan beliau ketika Majlis Perasmian Masjid Negara 
ketika itu di mana idea tersebut tercetus rentetan dari Musabaqah al-Quran yang dianjurkan semenjak 
tahun 1960. Kehadiran Rektor Universiti Al-Azhar ketika itu iaitu Syeikh Mahmud Syaltut yang 
membuat lawatan ke Malaysia dan menghadiri majlis perasmian tersebut juga menjadi antara punca 
Tunku Abdul Rahman Putra Al Haj untuk memenuhi hasrat tersebut. 


Sebagai permulaan, Maahad Tahfiz Al-Quran Wal-Qiraat ditubuhkan sebagai salah satu unit di 
Bahagian Hal Ehwal Islam, Jabatan Perdana Menteri, Kuala Lumpur. Dengan penubuhan tersebut 
maka bermulalah pengajian dalam bidang Tahfiz al-Quran di Dewan Syarahan Masjid Negara pada 1 
Mac, 1966 dengan bilangan pelajar pada masa itu seramai 8 orang sebagai perintis yang dipilih dan 


dihantar oleh negeri-negeri di Malaysia. (dipetik daripada http://ms.wikipedia.org/wiki/Darul Quran) 


Tidak ketinggalan institut pengajian tinggi juga telah membuka pengajian khusus mahupun kursus 
dalam kurikulum pengajian mereka. Proses perkembangan kurikulum qira'at di institu pengajian 
tinggi telah berlaku pada peringkat penubuhan Darul Quran pada tahun 1966 dan penyertaan 
Ma'ahad Tahfiz al-Quran yang bermula pada tahun 1984, iaitu dari aspek sistem penggal ke sistem 
tahun, aspek struktur kurikulum qirad'at dari satu subjek qira'at sehingga ke tujuh subjek yang 
merangkumi Qira'at “Ilm dan Qira'at Amali, aspek peperiksaan dari satu peperiksaan Qira'at 
Tahriri. 


Kini, penubuhan sekolah tahfiz atau maahad tahfiz kian bercambah ibarat cendawan yang tumbuh 
selepas hujan. Secara umumnya, setiap negeri di Malaysia mempunyai sebuah sekolah pengajian 
tahfiz yang dikelolai oleh kerajaan negeri selain sekolah tahfiz swasta yang bertebaran banyaknya di 
seluruh pelusuk Malaysia. Sehingga kini terdapat pelbagai peringkat kursus ini ditawarkan, bermula 
dar Peringkat persijilan yang disediakan bermula dari Sijil, Diploma, Ijazah Pertama, DPLI Tahfiz, 
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Sarjana (M.A) dan sehinggalah ke peringkat yang paling tertinggi Ijazah Doktor Falsafah (Ph.D) 
(GHANI, 2018). Pelbagai institusi pengajian tinggi seperti Universiti Awam dan swasta menawarkan 
program pengajian tahfiz dan qiraat di peringkat sarjana muda. Ini dapat dilihat menerusi (USIM, 
2019)dengan program barunya iaitu Ijazah Sarjana Muda Pengajian Qiraat dengan Kepujian. Selain 
itu, kenyataan akhbar (Ismail, 2019)yang menyatakan Universiti Pendidikan Sultan Idris (UPSI) 
menawarkan program tahfiz dan qira'at. Seterusnya, (UniSHAMS, 2019)pula menawarkan Ijazah 
Sarjana Muda Pengajian Tahfiz al-Quran dan al- Qira'at serta (UniSHAMS, 2019)turut menawarkan 
Ijazah Sarjana Muda Al-Quran & Al-Sunnah (QIRA'AT). Bertitik tolak daripada sni jelaslah 
bahawa pembelajaran qiraat sudah dapat diterima di negara ini dek kerana instistusi pengajian tinggi 
juga telah membuka luas peluang kepada pelajar untuk mendalami ilmu Qiraat. 


KEPERLUAN APLIKASI DIGITAL DALAM PEMBSELAJARAN QIRAAT DI ERA 
REVOLUSI INDUSTRI 4.0 


Dengan bertumbuhnya pusat-pusat tahfiz di segenap penjuru negara, sudah tiba masanya sistem 
pembelajaran sekarang ditingkatkan kualitinya dan dinaik taraf. (Ismail S. , 2018) Kajian yang telah 
dibuat mendapati pelajar masih lagi berada di tahap yang tidak memuaskan. Ini disokong dengan 
hasil kajian menyatakan bahawa tahap penguasaan qira'at berada di tahap yang sederhana dan 
kemampuan mereka untuk mengamalkan qiraat di tahap yang rendah khususnya di kalangan pelajar- 
pelajar tahfiz kerana mereka merasakan subjek qiraat sukar difahami dan dipelajari dalam bab usul 
dan farshy huruf qiraat mengikut qiraat sab'ah, masa tidak mencukupi, penggunaan bahasa arab 
sebagai pengantar bahasa utama dalam pengajaran dan pembelajaran dan kekurangan bahan-bahan 
rujukan (Ghani., 2016) 


Menerusi kajian yang telah dilakukan, penulis ingin menekan bahawa perlunya bahan bantu 
mengajar berkaitan pengajian qira'at yang mencakupi ilmu dirayah, riwayah secara ifrad serta 


relevansi terhadap pengajian islam di peringkat nasional. Hal ini berdasarkan tahap penguasaan 
pelajar masih lagi di tahap tidak memuasakan. Satu inovasi haruslah dilakukan oleh para pengajar 
agar isu ini dapat diatasi (Ghani, 2011). Tambahan pula majoriti pengajian sedia ada hanya 
dibangunkan bagi menerapkan PdP ilmu qiraat secara riwayah secara umum semata-mata. 


Sehubungan dengan itu, pengajian islam seperti Pengajian Qiraat perlu bergerak selari dengan ilmu 
lain dimana selari dengan zaman revolusi 4.0 ini. Antara yang ingin dititikberatkan ialah perlunya 
aplikasi digital dalam pendekatan cybergogi dalam pendidik pendidikan kini. Said Nursi juga ade 
menyatakan dalam penulisan beliau, dalam dunia moden hari ini, ilmu-ilmu agama dan sains modern 
perlu dipadukan dalam kurikulum dan proses pendidikan secara profesional. (Qindil) 


Dalam persaingan yang semakin hebat tersebut, pengkaji mendapati terdapat sebuah courseware 
qira'at yang sedang dibangunkan oleh seorang penyelidik, Dr. Helmi Norman, daripada Universiti 
Kebangsaan Malaysia (UKM) berdasarkan kepada artikel beliau (Norman F. N., 2019.) didapati 
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bahawa tiada lagi bahan bantu mengajar berkaitan pengajian qiraat yang mencakupi ilmu dirayah, 
riwayah secara ifrad serta relevansi terhadap pengajian islam di peringkat nasional. Hal ini 
menguatkan lagi bahawa perlunya aplikasi digital dalam pendidikan qiraat kerana kekurangan bahan 
bantu mengajar dalam pengajian tersebut. merealisasikan hasrat ini, jawatakuasa khas yang terdiri 
dari kalangan ahli akademik dan pakar dalam pelbagai bidang pengajian Islam terutama di peringkat 
universiti dan kolej-kolej negeri perlu merangka dengan segera setiap aktiviti dan kursus pengajaran 
dan pembelajaran Ilmu Qiraat dengan kaedah yang lebih efektif (Harun S. I., 2011). 


PENUTUP 


Hasil kajian yang dijalankan pengajaran dan pembelajaran menggunakan kaedah cybergogi amat 
penting selari dengan kemajuan negara ke fasa Revolusi 4.0. Hal ini kerana kita boleh melihat 
perkembangan teknologi terkini di mana mata pelajaran lain dilihat lebih mendominasi dari segi 
bahan bantu megajar berbanding pengajian Islam. Sebelum wujudnya alat-alat sebaran am seperti 
radio dan televisyen, umat Islam bergantung kepada surat khabar dan majalah untuk mendapatkan 
maklumat terkini. Pengajian Qiraat juga tidak terkecuali terlibat dalam masalah ini. Masih banyak 
ruang yang boleh diisi dalam membangunkan kurikulum bidang pengajian Qiraat khasnya di 
Malaysia sama ada dalam isu isi kandungan mahu pun kaedah pengajaran dan pembelajaran. Penulis 
mencadangkan agar pihak berwajib seperti Agensi Kelayakan Malaysia menggubal satu standard 
khas bagi pengajian Tahfiz Al-Quran dan Qiraat di IPT. Adalah satu keperluan untuk menambah 
nilai ilmu dalam bidang Qiraat kerana ilmu ini salah sebahagian daripada ilmu quran. Bagi 
merealisasikan hasrat ini, jawatakuasa khas yang terdiri dari kalangan ahli akademik dan pakar 
dalam pelbagai bidang pengajian Islam dan teknologi terutama di peringkat universiti dan kolej-kolej 
negeri perlu merangka dengan segera setiap aktiviti dan kursus pengajaran dan pembelajaran Ilmu 
Qiraat dengan kaedah yang lebih efektif selari dengan era revolusi 4.0 sekarang. 
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Abstrak 


Hukuman merupakan penalti yang dikenakan ke atas seseorang yang telah disabitkan kesalahan 
jenayah oleh sesebuah mahkamah yang berkuasa. Hukuman adalah penting dalam usaha untuk 
mengekalkan keamanan dan mewujudkan suasana terkawal dalam sesebuah masyarakat dan negara. 
Dalam kes-kes jenayah berat, memang tidak dapat dinafikan bahawa hukuman berbentuk keseksaan 
wajar diberikan sebagai balasan atas perbuatan jahat yang telah dilakukan. Di Malaysia, selepas 
berlakunya penjajahan British ke atas Tanah Melayu, undang-undang Islam telah diberikan tafsiran 
dan bidang kuasa yang amat sempit. Pelaksanaannya kini, walaupun selepas 64 tahun negara beroleh 
kemerdekaan, masih lagi terbatas kepada hukuman berbentuk denda, sebat dan penjara seperti yang 
diperuntukkan di dalam Akta Mahkamah Syariah (Bidang kuasa Jenayah) 1965 (Disemak-1988) atau 
Akta 355. Walaupun peruntukan hukuman keseksaan di bawah Akta ini jauh lebih ringan berbanding 
perundangan sivil, pelaksanaannya seringkali mengundang kontroversi dan mendapat tentangan serta 
cemuhan yang tidak berkesudahan daripada pelbagai pihak termasuk daripada umat Islam sendiri. 
Tidak habis di situ, sebarang usaha bagi memperkasa undang-undang Jenayah Islam pasti akan 
mendapat pelbagai tentangan. Tindakan ini antaranya berpunca daripada salah faham tentang konsep 
sebenar hukuman keseksaan dalam perundangan syariah yang dilaksanakan serta ketidaksediaan 
pihak pelaksana. Justeru kertas kerja ini akan cuba memperbetulkan salah faham yang berlaku 
dengan mendatangkan otoriti dan justifikasi daripada al-Quran dan al-Sunnah sebagai usaha dalam 
meperkasa perundangan syariah negara agar ianya kekal relevan dengan suasana dan situasi semasa. 
Hasil kajian mendapati bahawa langkah-langkah tertentu perlu diambil segera oleh pihak-pihak 
berkaitan dalam usaha untuk memberi kefahaman kepada masyarakat agar salah faham ini dapat 
diatasi dan tidak menjejaskan imej Islam sebagai agama rasmi negara. 


Kata kunci: Hukuman keseksaan, Perundangan Jenayah Syariah, Malaysia, Perspektif al-Quran dan 
al-Sunnah. 


Pendahuluan 


Sejak berlakunya insiden 11 September 2001, rasa takut dan benci terhadap Islam yang akhirnya 
melahirkan sentimen Islamofobia dan tidak suka kepada Islam dan ajarannya menjadi semakin serius 
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dan menguasai pemikiran masyarakat dunia termasuk masyarakat di negara kita. Apa sahaja yang 
datang dari Islam dan ajarannya dikaitan sebagai tindakan melampau (extreme), keganasan 
(terrorism) dan bertentangan dengan nilai-nilai kemanusiaan serta tidak bertamadun. Antara 
perundangan Islam yang sering menjadi sasaran pihak-pihak ini dalam mempromosi atau 
menjayakan agenda anti Islam adalah pelaksanaan Undang-Undang Jenayah Islam itu sendiri. Di 
Malaysia, salah faham yang berlaku ini bukan hanya melibatkan masyarakat bukan Islam, bahkan ia 
turut berlaku di kalangan masyarakat Islam itu sendiri. Terdapat banyak salah faham tentang falsafah 
pelaksanaan hukuman keseksaan yang dilaksanakan dalam Islam. Ramai yang beranggapan bahawa 
hukuman keseksaan dalam Islam adalah merupakan hukuman semata-mata tanpa ada sebarang fokus 
terhadap falsafah pelaksanaannya, hikmah yang mendalam dan keberkesanan yang dapat dibuktikan. 


Walaubagaimanapun, mutakhir ini isu mengenai hukuman keseksaan Islam dibincang dan 
diperdebatkan dengan begitu hangat bukan sahaja oleh masyarakat Islam bahkan oleh masyarakat 
bukan Islam juga. Malahan dari satu sudut yang lain, ianya bukan sahaja dibincangkan oleh ilmuan 
Islam bahkan oleh pelaksana undang-undang dan ahli politik Islam atau bukan Islam. Situasi ini 
memberi gambaran bahawa masyarakat Malaysia tanpa mengira agama dan bangsa begitu prihatin 
dan ingin tahu mengenai Islam dan undang-undangnya berkaitan jenayah dalam konteksnya yang 
sebenar sesuai dengan kedudukan Islam itu sendiri sebagai agama rasmi bagi Persekutuan. 


Di samping itu, keadaan yang berlaku ini juga adalah merupakan suatu yang positif dan memberi 
peluang kepada umat Islam khususnya para ilmuan dan pelaksana undang-undang serta ahli politik 
Islam untuk menjelaskan kedudukan sebenar mengenai Islam khususnya berkaitan undang-undang 
Jenayah Islam kepada masyarakat Islam dan bukan Islam. Dengan penjelasan yang komprehensif dan 
berhikmah, adalah diharapkan agar hukuman keseksaan dalam undang-undang Jenayah Islam dapat 
difahami, dihayati dan sekaligus diterima oleh masyarakat majmuk di negara ini. 


Definisi Hukuman Keseksaan atau “Uqubah 


“Uqubah adalah merupakan perkataan Arab yang berasal daripada kata kerja 'aqaba'. Dari segi 
bahasa, ia bermaksud pembalasan di atas sesuatu perbuatan. (Abdullah bin Salim al-Hamid, 1993) 
Dari segi istilah, *“uqubah bermaksud balasan yang ditetapkan bagi memelihara kepentingan ramai 
atas penderhakaan yang dilakukan terhadap syariat. (Abdul Qadir *“Audah, 1986) 


Hukuman adalah merupakan rentetan atau akibat daripada perbuatan jenayah. Dalam erti kata lain, 
“uqubah atau hukuman dikenakan ke atas individu yang telah disabitkan kesalahan di atas perbuatan 
melakukan jenayah. Justeru, *uqubah ialah hukuman keseksaan yang dijatuhkan oleh mahkamah 
setelah seseorang itu didapati bersalah melakukan sesuatu jenayah. (Mahmud Saedon Awang 
Othman. 2000) Hukuman atau “*uqubah selain daripada ditakrifkan sebagai balasan fizikal, 
pencegahan, juga adalah merupakan pengajaran, pembetulan dan pemulihan kepada pesalah agar 
menjadi warganegara yang soleh yang mampu memberi khidmat baktinya kepada agama dan negara. 
(Abdul Karim Zaydan, 1993) 


Kategori Hukuman Keseksaan Dalam Undang-Undang Jenayah Islam 


Dalam undang-undang Jenayah Islam, hukuman atau keseksaan berdasarkan kesalahan yang 
dilakukan terbahagi kepada kategori berikut: (Muhammad Abu Zahrah, 2006) 


1) Hukuman Hudud. 
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Hudud adalah merupakan hukuman yang berkaitan dengan hak Allah SWT yang telah ditetapkan di 
dalam al-Quran dan al-Sunnah. Hudud melibatkan kesalahan zina, qazaf, mencuri, hirabah, bughah, 
minum arak dan murtad. Hukuman hudud ini adalah kekal dan tidak boleh diubah sehingga ke hari 
kiamat. Berdasarkan definisi ini, Qisas tidak dianggap sebagai hadd kerana ia merupakan hak 
manusia. Takzir juga tidak dianggap sebagai hadd kerana hukumannya tidak ditentukan Syarak. 


2) Hukuman Qisas dan Diat. 


Qisas dan Diyat adalah merupakan hukuman yang berkaitan dengan hak individu yang menjadi 
mangsa atau walinya. Dalam erti kata lain, Qisas adalah merupakan pencerobohan ke atas hak 
manusia. Asas bagi hukuman Qisas ialah persamaan perbuatan. Kesalahan jenayah yang termasuk 
dalam kategori ini adalah membunuh sama ada sengaja, tidak sengaja atau tersalah. Termasuk dalam 
kategori ini juga ialah jenayah mencederakan sama ada sengaja, tidak sengaja atau tersalah. 
Hukuman Qisas bukan hanya di syariatkan pelaksanaanya di dalam al-Quran sahaja, bahkan ianya 
telah disyariatkan juga di dalam Kitab Taurat sebagaimana firman Allah SWT dalam Surah al- 
Maidah 5:45. 


3) Hukuman Kiffarah. 


Kiffarah bermaksud hukuman yang ditetapkan pada perkara-perkara maksiat dengan tujuan untuk 
membersihkan diri dari dosa. Walaupun kiffarah pada asalnya merupakan ibadat kerana ia tersusun 
daripada perbuatan memerdekakan hamba, memberi makan fakir miskin atau berpuasa, namun 
apabila ia diwajibkan kerana pelanggaran ke atas sesuatu hukum syarak seperti membunuh secara 
tidak sengaja, maka ia akan menjadi hukuman ke atas perbuatan jenayah tersebut. Hukuman kiffarah 
bagi pembunuhan tidak sengaja ini diwajibkan bersekali dengan hukuman diat. (Paizah Hj Ismail. 
1991) 


4) Takzir. 


Takzir adalah merupakan hukuman yang tidak ada nas khusus dari segi syarak untuk menentukan 
kadarnya. Ketentuan dan kesesuaian hukuman Takzir adalah ditentukan oleh hakim atau pemerintah 
berlandaskan prinsip hukum syarak dalam hukuman. Hukuman takzir dikenakan pada kesalahan- 
kesalahan selain daripada kesalahan Hudud dan Qisas. Di antara hukuman-hukuman takzir adalah 
seperti sebatan, penjara, denda, buang negeri dan daerah, hukuman berbentuk pemulihan. Hukuman 
Takzir merupakan instrumen yang efektif dalam usaha untuk mengekalkan ketenteraman kerana 
ianya dapat mengekalkan peraturan sesebuah negara. Ini kerana peruntukan hukuman takzir adalah 
bertujuan untuk membuka ruang sehingga undang-undang jenayah Islam dapat berjalan seiring 
dengan keadaan semasa dan sesuai dengan tuntutan zaman. Hukuman takzir juga bertujuan untuk 
mencegah supaya jenayah tidak dilakukan dengan sewenang-wenangnya dan pada masa yang sama 
adalah merupakan hukuman atau keseksaan kepada pelaku jenayah itu sendiri sebagai pengajaran ke 
atasnya. (Hasnizam bin Hashim & Jasri Jamal, 2017) 


Ciri-ciri Hukuman Keseksaan Dalam Undang-Undang Jenayah Islam 


Di dalam al-Quran, Allah SWT berfirman: 


i 


( a P0 ” a P # PA 
Z Pa SA D) ..” Seo An Dedi soi | PE 21-2 Sa 
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3. Pada hari ini telah Kusempurnakan untuk kamu agamamu, dan telah Kucukupkan kepadamu 
nikmatKu, dan aku redha Islam itu jadi agama bagimu. (Al-Maidah: 5) 


Ayat di atas menjelaskan bahawa Syariat Islam adalah merupakan Syariat yang lengkap. Sebagai 
Syariat yang syumul atau lengkap, Islam mengandungi pelbagai peraturan, hukum hakam dan 
perundangan dalam setiap aspek kehidupan. (Abdullah Nasih Ulwan, 2001) Semua perkara ini telah 
diterangkan secara terperinci sebagaimana Firman Allah SWT dalam surah al-An'am ayat 38 dan 
surah al-Nahl ayat 89. Termasuk di dalam Syariat atau perundangan Islam ini adalah merupakan 
Undang-Undang Jenayah Islam itu sendiri. 


Dalam sistem perundangan Islam, terdapat beberapa ciri tertentu keseksaan yang membezakan ia 
daripada sistem perundangan yang lain. Antaranya adalah seperti berikut: 


a) Merupakan sebahagian daripada Akidah Islam 


Undang-undang Jenayah Islam adalah merupakan sebahagian daripada sistem syariat Islam itu 
sendiri. Secara langsung ianya adalah terpakai atau diperuntukkan kepada semua umat manusia dan 
bukannya untuk sesuatu bangsa atau golongan tertentu sahaja. Dalil-dalil daripada al-Quran dan al- 
Sunnah jelas menyatakan bahawa untuk melaksanakan undang-undang jenayah Islam yang terdiri 
daripada Hudud, Qisas, Kiffarah dan Takzir adalah wajib ke atas umat Islam. Setiap umat Islam 
wajib beriman dan berusaha untuk melaksanakannya. Walaubagaimanapun, pelaksanaannya perlu 
diterjemah dan dilaksanakan oleh pemerintah melalui prosedur yang jelas dan sistematik dengan 
berpaksikan nas syarak. (Hasnizam bin Hashim & Jasri Jamal, 2014) Firman Allah SWT: 


KAA 


158. Katakanlah: “Hai manusia sesungguhnya aku adalah utusan Allah kepadamu semua...” (Al- 
A'raf: 158) 


Firman Allah SWT: 


ke (ed 
pi 


Zan. In HAH dn 


SA daa 


7. Apa yang diberikan Rasul kepadamu, maka terimalah. Dan apa yang dilarangnya bagimu, maka 
tinggalkanlah. Dan bertakwalah kepada Allah. Sesungguhnya Allah amat keras hukumannya. (Al- 
Hasyr: 7) 


b) Pembalasan bersifat Duniawi dan Ukhrawi 


Hukuman keseksaan yang diperuntukkan oleh Islam bukan sahaja menerangkan tentang pembalasan 
duniawi terhadap pelaku jenayah, tetapi balasan ukhrawi juga turut diberikan sebagai ancaman bagi 
mereka yang terlepas daripada hukuman duniawi. Di dalam al-Quran umpamanya, terdapat banyak 
ayat al-Quran yang menerangkan tentang balasan duniawi dan ukhrawi terhadap pelaku jenayah. 
Mengenai pembalasan atau keseksaan duniawi dan ukhrawi, sebagai contoh Firman Allah SWT 
dalam Surah al-Maidah ayat 33 mengenai jenayah Hirabah. 


- 
- 


A a Kra di a PY D MN Bus DAR Sang Sa ANI In SA a £ 


Sa SERA Has D 
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33. Sesungguhnya balasan terhadap orang-orang yang memerangi Allah dan Rasul-Nya dan 
membuat kerosakan di muka bumi, hendaklah mereka dibunuh atau disalib, atau dipotong tangan dan 
kaki mereka dengan bertimbal balik, atau dibuang dari negeri (tempat kediamannya). Yang demikian 
itu (sebagai) suatu penghinaan untuk mereka di dunia, dan di akhirat mereka beroleh siksaan yang 
besar. (Al-Maidah: 33) 


Mengenai keseksaan ukhrawi pula, terdapat banyak ayat al-Quran yang dalam pelbagai uslub 
menerangkan, memberikan ancaman dan sebagainya agar manusia sentiasa sedar bahawa mereka 
tidak mungkin terlepas dari seksaan di akhirat sebagai balasan terhadap apa-apa perbuatan jahat yang 
telah mereka lakukan di dunia. Sebagai contoh, Firman Allah SWT: 


2 


Pe Sa a D a SA 


93. Dan barangsiapa yang membunuh seorang mukmin dengan sengaja maka balasannya ialah 
neraka Jahannam, kekal ia di dalamnya dan Allah murka kepadanya, dan mengutuknya serta 
menyediakan azab yang besar baginya. (An-Nisa': 93) 


Berdasarkan ayat di atas, dapat difahami amaran-amaran keseksaan akhirat itu diberikan ke atas 
pelaku jenayah. Amaran ini tentu dapat memberikan kesan yang mendalam terhadap umat manusia 
dan boleh menjadikan mereka berfikir banyak kali sebelum melakukan sebarang kesalahan jenayah. 
Dalam erti kata lain, segala azab dan seksa yang dijanjikan oleh Allah SWT dapat membangkitkan 
perasan gerun seseorang dan mencegahnya daripada melakukan jenayah. Kaedah atau uslub ini 
sebenarnya adalah merupakan cara yang paling utuh dalam mengekang jenayah sebelum ianya 
berlaku. Walau bagaimanapun, Islam tetap memberi ruang pengampunan kepada seseorang itu 
sekiranya ia bertaubat di atas perbuatan dosa atau jenayah yang dilakukan dengan tidak 
mengecualikan hukuman keseksaan yang akan dihadapinya di dunia atas perbuatan jenayah tersebut 
setelah sabit kesalahannya. Peluang untuk bertaubat dibuka luas agar ia dapat kembali semula kepada 
Allah dengan melakukan kebaikan dan menghindarkan kejahatan. (Paizah Hj Ismail, 1991) Firman 
Allah SWT: 


Z 
- 


A A A a A a 


53. Katakanlah: "Hai hamba-hamba-Ku yang malampaui batas terhadap diri mereka sendiri, 
janganlah kamu berputus asa dari rahmat Allah. Sesungguhnya Allah mengampuni dosa-dosa 
semuanya. Sesungguhnya Dialah Yang Maha Pengampun lagi Maha Penyayang. (Az-Zumar: 53) 


c) Tetap dan tidak berubah 


Hukuman-hukuman yang telah ditetapkan bagi kesalahan jenayah Hudud dan Qisas adalah tetap dan 
tidak berubah serta tidak boleh ditukar ganti. Ini kerana hukuman bagi kedua-dua jenayah ini 
ditetapkan oleh Allah SWT sendiri di dalam al-Quran demi menjaga hak Allah dan kepentingan 
manusia. Walaubagaimanapun, dalam hukuman Takzir, penentuannya adalah mengikut suasana 
masyarkat yang berubah dengan masa dan tempat. Pelaksanaan hukuman Takzir perlulah 
berdasarkan garis panduan yang telah ditetapkan oleh hukum syarak. Antara prinsip atau garis 
panduan yang telah digariskan oleh Syarak adalah hukuman yang sesuai dengan kesalahan yang 
dilakukan, bersifat subjektif dan sebagainya. Sebagai contoh, dalam pelaksaanaan hukuman Takzir, 
Rasulullah SAW melarang penyeksaan dengan menggunakan api atau membakar penjenayah 
sebagaimana Hadis yang diriwayatkan oleh Imam al-Bukhari. 
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d) Memberikan keadilan kepada pihak-pihak 


Dalam undang-undang Jenayah Islam, sesiapa sahaja yang melakukan perbuatan jenayah, tidak kira 
apa pun statusnya dalam maysarakat, pasti akan mendapat hukuman yang sama. Persamaan dalam 
pengertian ini hanya pada kesalahan berkaitan jenayah Hudud, Qisas dan Diat sahaja. Ini kerana bagi 
kesalahan-kesalahan ini, hukumannya telah ditentukan oleh Syarak. Oleh yang demikian, hukuman 
bagi setiap individu yang melakukan jenayah adalah sama. 


Dalam pelaksanaan hukuman Qisas umpamanya, asas hukumannya adalah persamaan perbuatan atau 
balasan keseksaan menyamai jenayah yang dilakukan. Pembunuhan jiwa secara zalim akan 
dikenakan hukuman bunuh balas, perbuatan mencederakan anggota akan dikenakan hukuman yang 
sama dan begitulah seterusnya. Pelaksanaan hukuman Qisas ini bukanlah berasaskan kepada balas 
dendam, malahan ia adalah berasaskan kepada keadilan dan pemeliharaan hak iaitu memberikan hak 
kepada individu yang teraniaya untuk mengenakan balasan yang setimpal ke atas penjenayah. 
Apabila hak mereka yang teraniaya dapat dibela, maka akan tercapailah keadilan dan akan 
terpeliharalah hak serta maslahah individu dan masyarakat. Pelaksanaan hukuman selain Qisas bagi 
jenayah membunuh dan mencederakan akan menimbulkan rasa dendam yang tidak berkesudahan di 
kalangan mangsa dan ahli waris apabila penjenayah tersebut tidak dikenakan hukuman yang 
setimpal. Selain itu, pelaksanaan hukuman Qisas ini juga akan dapat mencegah dan meghalang orang 
lain daripada melakukan jenayah sekiranya ia mengetahui bahawa dia akan dikenakan hukuman yang 
sama di atas perbuatan jenayahnya. Hal ini bertepatan dengan Firman Allah SWT seperti berikut: 


D P Bn $ Sub 2 
Si P A ag 


279. Dan dalam hukuman Qisas itu ada (jaminan kelangsungan) hidup bagimu, hai orang-orang 
yang berakal, supaya kamu bertakwa. (Al-Baqarah: 279) 


Penggunaan kalimah “walakum' yang bermaksud “bagi kamu semua' di dalam ayat di atas 
menjelaskan bahawa faedah atau hikmah hukuman Qisas ini bukan sahaja dirasai oleh wali atau 
waris mangsa bahkan dapat dirasai oleh seluruh umat manusia. 


Bagi kesalahan Takzir pula, persamaan pada keseksaan tidak disyaratkan. Perkara utama yang 
menjadi objektif dalam keseksaan Takzir adalah persamaan kesannya ke atas pesalah. Ini kerana 
matlamat keseksaan dalam keseksaan Takzir adalah untuk memberi pengajaran dan kesedaran 
kepada pesalah berkenaan. Ada pesalah yang akan mendapat pengajaran dengan dikenakan denda 
dalam bentuk wang ringgit. Ada pula yang akan mendapat pengajaran dengan dikenakan hukuman 
buang daerah, sebatan, pemenjaraan dan sebagainya. Oleh yang demikian, mereka yang terlibat 
dalam suatu kesalahan (bukan jenayah Hudud dan Qisas) tetapi menerima hukuman yang berlainan 
boleh dianggap telah dilaksanakan ke atas mereka konsep persamaan dalam hukuman atau 
keseksaan. Ini kerana apa yang diharapkan daripada pelaksanaan hukuman itu adalah kesannya dan 
kesan ini dapat dicapai mengikut suasana dan keadaan penjenayah itu sendiri. (Paizah Hj Ismail, 
1991) 
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Objektif Hukuman Keseksaan Dalam Undang-Undang Jenayah Islam 


Syariat Islam tidak diturunkan untuk menghukum manusia. Bahkan Syariat Islam adalah merupakan 
rahmat dan penyelamat kepada kehidupan manusia. Hukuman dalam Islam adalah merupakan 
kaedah terakhir di dalam mendidik dan menjaga kemaslahatan manusia setelah segala pendekatan 
diambil tidak mendatangkan kesan. 


Banyak ayat al-Quran diturunkan dalam bentuk nasihat dan pujukan agar manusia tidak melakukan 
perkara yang dilarang oleh Allah. Firman Allah SWT: 


PG D A de Be A AR MR Ma P Naa 
A usya in dB a 
a Den 


125. Serulah ke jalan Tuhanmu (wahai Muhammad) dengan hikmat kebijaksanaan dan nasihat 
pengajaran yang baik, dan berbahaslah dengan mereka (yang engkau serukan itu) dengan cara yang 
lebih baik; sesungguhnya Tuhanmu Dia lah jua yang lebih mengetahui akan orang yang sesat dari 
jalanNya, dan Dia lah jua yang lebih mengetahui akan orang-orang yang mendapat hidayah petunjuk. 
(An-Nahl: 125) 


Tujuan utama sesuatu hukuman adalah untuk memperbaiki individu, melindungi kepentingan umum 
dan menjaga sistem masyarakat. (Abdul Qadir “Audah, 1986) Rasional disebalik pengharaman atau 
larangan tersebut juga turut diperjelaskan supaya manusia berpuas hati dan dapat menerima larangan 
tersebut sebagai sesuatu yang membawa kepada kebaikan. Imam al-Ghazali di dalam kitab al- 
Mustasfa menegaskan bahawa hukuman disyariatkan dengan tujuan untuk menjaga kepentingan 
syarak (Maqasid al-Syariah) yang terdiri daripada agama, nyawa, akal fikiran, keturunan, dan harta 
benda. Menurut beliau, segala sesuatu yang termasuk di dalam penjagaan kelima-lima asas ini adalah 
maslahah dan tiap-tiap sesuatu yang meluputkan asas-asas ini adalah kerosakan (mafsadah) dan 
menolak (mencegah) kerosakan tersebut adalah juga maslahah. 


Setiap jenis hukuman yang dikenakan tidaklah semata-mata tertumpu kepada satu jenis tujuan 
sahaja. Kadangkala sesuatu jenis hukuman yang dikenakan kepada seseorang pesalah atau 
penjenayah itu mempunyai beberapa tujuan untuk mengubah dan memperbetulkan sikap pesalah atau 
penjenayah berkenaan supaya tidak mengulangi perbuatan jenayahnya. Antara tujuan hukuman 
adalah seperti berikut: 


a) Hukuman Pembalasan 


Hukuman yang disasarkan sebagai tujuan pembalasan ialah untuk memastikan pesalah dihukum 
setimpal dengan kesalahan yang dilakukan. Dengan itu, dalam kaedah hukuman bagi tujuan 
“membalas? maka mahkamah akan menyeksa orang yang melakukan jenayah berkenaan bagi pihak 
mangsanya dengan mengenakan hukuman yang sama dengan yang telah dilakukannya, atau, jika 
tidak mungkin maka hukuman yang dianggap setimpal akan dikenakan. (Abdul Aziz Hussin, 2010) 
Konsep pembalasan ini secara umumnya memberi erti bahawa penjenayah perlu dikenakan 
pembalasan yang setimpal dengan perbuatan jenayah yang dilakukannya demi menjamin keadilan. 
Objektif ini mempunyai sandaran yang jelas daripada al-Quran, Hadith dan pandangan atau ijtihad 
para fuqahak. (Mahmood Zuhdi Ab Majid, 2001) Walau bagaimanapun, perlu difahami bahawa 
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objektif ini bukan menjadi sandaran kepada semua jenis keseksaan atau hukuman yang 
diperuntukkan dalam undang-undang jenayah Islam. 


b) Pencegahan 


Hukuman dalam Islam juga tidak menafikan elemen pencegahan. Al-Quran yang diturunkan sejak 
lebih 1400 tahun yang lalu, jauh lebih awal daripada kewujudan undang-undang sivil telah 
menyentuh aspek pencegahan dalam hukuman ini secara langsung. Sebagai contoh, istilah “nakalan' 
yang digunakan oleh Allah dalam Surah al-Maidah 5:38 membawa maksud iktibar bagi orang yang 
melihat hukuman agar mereka menghindari daripada melakukan perkara keji yang sama. Firman 
Allah SWT: 


Senu 


i 


8 seta Te z ag DN 
SA a Ir US Sa 


38. Laki-laki yang mencuri dan perempuan yang mencuri, potonglah tangan keduanya (sebagai) 
pembalasan bagi apa yang mereka kerjakan dan sebagai seksaan dari Allah. Dan Allah Maha Perkasa 
lagi Maha Bijaksana. (Al-Maidah: 38) 


Al-Qarrafi menyatakan bahawa hukuman keseksaan disyariatkan bagi menolak keburukan- 
keburukan yang dijangkakan dan tindakan sebegini digunakan bagi menghalang penjenayah daripada 
mengulangi perbuatan berkenaan dan juga bagi menghalang orang lain daripada melakukan 
perbuatan yang sama. (Al-Qarrafi, t.t.) 


c) Penghilangan Keupayaan 


Penghilangan keupayaan boleh ditakrifkan sebagai pencegahan apa-apa perbuatan yang tidak 
dikehendaki dengan menghalang seseorang yang terlibat dalam aktiviti jenayah daripada melakukan 
perbuatan jenayah. Kesemua jenis hukuman ini bertujuan untuk memindahkan bahaya pesalah 
daripada masyarakat, menyekat atau mengahalang seseorang itu daripada melakukan perbuatan 
jenayah atau menjadikan perbuatan jenayah itu sesuatu yang sukar untuk dilaksanakan oleh 
penjenayah tersebut setelah hukuman dilaksanakan ke atasnya. Hukuman penjara/ penahanan (al- 
Habs) dan buang daerah (al-Taghrib) yang bertujuan untuk menyekat kebebasan pesalah 
umpamanya mempunyai sandaran autoriti nas yang jelas dari segi kewujudan peruntukan dan 
pelaksanaannya sejak dari zaman penurunan wahyu itu sendiri. Sementara itu, hukuman berbentuk 
potongan anggota badan pula dapat dilihat di dalam jenayah Hudud dan Qisas. (Hasnizam bin 
Hashim & Jasri Jamal, 2017) 


d) Pemulihan 


Bagi hukuman yang bertujuan sebagai pemulihan dan mendidik, para hakim mengharapkan pesalah 
dapat berubah dan mengakui salahlakunya dan berusaha untuk menjadi warga yang mematuhi 
undang-undang. Pemulihan merangkumi memodelkan semula pemikiran dan tingkahlaku pesalah 
agar pesalah dapat meyakinkan komuniti dengan menunjukkan komitmen mereka menjadi warga 
patuh undang-undang. 


Hukuman Keseksaan Dalam Undang-Undang Jenayah Syariah Di Malaysia Serta Isu 
Berkaitan Pelaksnaannya 
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Sebelum penjajahan Inggeris ke atas Tanah Melayu, Undang-undang Islam adalah merupakan lex 
loci atau undang-undang utama di Tanah Melayu pada ketika itu di samping undang-undang Adat 
Melayu. Undang-undang Islam yang diikuti pada waktu itu meliputi semua bidang termasuk 
Undang-Undang Keluarga, Undang-Undang Jenayah, Undang-Undang Tanah, Undang-Undang Mal, 
dan Undang-Undang Acara dan Keterangan. Ini dapat dilihat dengan jelas di dalam kes Rahmah Iwn 
Laton (Tahun 1927), Mahkamah Rayuan di Selangor telah memutuskan bahawa undang-undang 
Islam ialah undang-undang negeri dan mahkamah hendaklah mengiktiraf dan menggunakan undang- 
undang tersebut. (Ahmad Mohamed Ibrahim, 1997) 


Dengan masuknya pengaruh British ke negeri-negeri Melayu, Agama Islam telah diberi tafsiran yang 
amat sempit dan agama itu dianggapkan oleh pihak British mempunyai tafsiran yang sama seperti 
agama kristian. Dengan tafsiran ini, pihak British telah dapat mempengaruhi undang-undang di 
Malaysia, yang dianggap olehnya tidak berkaitan dengan agama. (Ahmad Mohamed Ibrahim, 1997) 


Setelah melalui beberapa ketika, akhirnya undang-undang Inggeris telah berjaya diterapkan 
sepenuhnya di Tanah Melayu. Walaupun, selepas negara beroleh kemerdekaan dan Islam di 
masukkan sebagai agama rasmi bagi persekutuan, namun pemakaian undang-undang Islam hanyalah 
terhad kepada perkara-perkara yang disenaraikan di dalam Perenggan 1, Senarai 2- Senarai Negeri, 
Jadual Kesembilan, Perlembagaan Persekutuan. (Perlembagaan Persekutuan Malaysia). 


Berdasarkan kepada peruntukan ini, kuasa mengenai agama Islam adalah di bawah bidang kuasa 
negeri. Oleh kerana kuasa mengenai agama Islam adalah di bawah bidang kuasa negeri, tiap-tiap 
negeri mempunyai enakmen yang tersendiri mengenai pentadbiran undang-undang Islam. Tiap-tiap 
negeri mempunyai Majlis Agama Islam dan Mahkamah-mahkamah Syariahnya sendiri. Sungguhpun 
pada dasarnya enakmen-enakmen itu boleh dikatakan sama, tetapi terdapat juga perbezaan di 
antaranya. Beberapa masalah juga timbul oleh kerana undang-undang itu tidak sama dan ditadbirkan 
di peringkat negeri sahaja. (Mahamad Arifin. 2007) 


Penubuhan Mahkamah Syariah di Malaysia dan kuasa penghukuman yang diperuntukkan adalah 
berdasarkan kepada Perlembagaan Persekutuan seperti yang dinyatakan di dalam jadual kesembilan, 
Senarai Il-Senarai Negeri. 


“...pengwujudan dan penghukuman kesalahan yang dilakukan oleh orang yang menganut agama 
Islam terhadap perintah agama itu, kecuali berkenaan dengan perkara yang termasuk dalam 
Senarai Persekutuan; keanggotaan, susunan dan tatacara mahkamah syariah, yang hendaklah 
mempunyai bidang kuasa hanya ke atas oorang yang menganut agama Islam dan hanya berkenaan 
dengan perkara yang termasuk dalam Senarai Persekutuan. ' 


Undang-Undang yang mula memberi kuasa kepada Mahkamah Syariah ialah Akta Mahkamah 
Syariah (Bidangkuasa Jenayah) 1965 dan mengikut Akta ini, Mahkamah Syariah hanya berkuasa 
membicarakan perkara-perkara dimana hukuman yang boleh dikenakan tidak lebih daripada enam 
bulan penjara atau denda tidak melebihi RM1000. Pada tahun 1984, Akta ini telah dipinda dan 
diperuntukkan bahawa Mahkamah Syariah berkuasa membicarakan perkara-perkara di mana 
hukuman yang boleh dikenakan tidak lebih daripada tiga tahun penjara atau denda tidak melebihi 
RM 5,000 atau sebat tidak melebihi enam sebatan atau kedua-duanya sekali. (Hasnizam bin Hashim 
& Jasri Jamal, 2014) 
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Bidang Kuasa Kanun Jenayah Syariah 


Kesalahan-kesalahan (offences) yang terdapat di dalam Kanun Jenayah Syariah negeri-negeri adalah 
memperuntukan undang-undang yang berkaitan dengan kesalahan-kesalahan tertentu untuk orang- 
orang Islam di Malaysia. Undang-undang mengenai kesalahan-kesalahan tersebut tidak didapati 
dalam undang-undang bertulis yang lain seperti Kanun Keseksaan. Kanun Jenayah Syariah di 
Malaysia secara umumnya memperuntukan kesalahan-kesalahan seperti berikut: (Hasnizam bin 
Hashim & Jasri Jamal, 2014) 


1. Kesalahan-kesalahan yang berhubung dengan akhlak, seperti berkelakuan tidak sopan di 
khalayak ramai dan lelaki berlagak seperti perempuan di tempat-tempat awam. 

2. Kesalahan-kesalahan seks seperti bercumbuan antara pasangan yang bukan suami isteri, 
bersekedudukan atau berkhalwat, berkelakuan sumbang, berzina, mukaddimah zina, liwat, 
musahaqah, hamil atau melahirkan anak di luar nikah dan melacurkan diri. 

3. Kesalahan-kesalahan berhubung dengan amalan agama seperti mengeluarkan atau menyebarkan 
kata-kata yang bertentangan dengan hukum syarak, menganjur, menggalak atau melakukan 
maksiat, meminum minuman yang memabukkan, menjual dan membeli minuman yang 
memabukkan dan tidak berpuasa di bulan Ramadhan. 

4. Kesalahan-kesalahan yang berhubung dengan kesejahteraan orang lain seperti menghasut atau 
memujuk mana-mana perempuan bersuami atau beristeri supaya bercerai, melarikan atau 
menyebabkan seseorang isteri orang lain meninggalkan rumah tangga yang ditentukan oleh 
suaminya, melacurkan anak atau kanak-kanak di bawah jagaan, melarikan atau mempengaruhi 
seseorang perempuan supaya lari dari jagaan ibu bapanya, menjadi muncikari iaitu menjadi 
orang tengah untuk tujuan menyalahi syarak dan mempertikaikan kelslaman orang lain. 

5. Kesalahan-kesalahan yang berhubung dengan pentadbiran hukum-hukum Islam seperti 
mengingkari, membantah, melanggar atau mengeji mana-mana kadhi/ hakim atau pegawai hal 
ehwal agama, mufti, mungkir mana-mana undang-undang yang berkuatkuasa di mahkamah, 
melanggar dan mengingkari atau menghina mana-mana perintah mahkamah. 

6. Bersubahat dalam melakukan apa-apa kesalahan di atas. 

7. Pelbagai kesalahan yang tidak termasuk dalam ketegori di atas. 


Beberapa Kontroversi Berkaitan Pelaksanaan Hukuman Jenayah Syariah di Malaysia 


Banyak bantahan dan pertikaian telah ditimbulkan oleh pelbagai pihak berkaitan perlaksanaan dan 
penguatkuasaan undang-undang jenayah syariah di Malaysia walaupun skop hukumannya adalah 
terlalu kecil dan hanya berbentuk takzir sahaja. Antara perkara yang sering dibangkitkan oleh media 
dan para penentang undang-undang tersebut ialah ianya berkaitan dengan hak asasi individu 
berkenaan, hukuman yang hendak dikenakan adalah zalim, ekstrem, tidak berperikemanusiaan dan 
lain-lain lagi. Perlu dijelaskan di sini, bahawa Peruntukan berkenaan Undang-Undang Jenayah Islam 
di dalam Kanun Jenayah Syariah di setiap negeri adalah diperuntukkan oleh Perlembagaan 
Persekutuan. 


Antara insiden-insiden kontroversi setakat ini termasuklah penangkapan beberapa orang gadis 
Melayu di Selangor yang menyertai pertandingan ratu cantik pada tahun 1997, penahanan seorang 
penyanyi perempuan oleh Jabatan Agama Islam Selangor (JAIS) pada Jun 2000 atas kesalahan 
menghina agama Islam dengan berada di dalam premis yang dihidangkan arak, penahanan 31 orang 
Islam 23 daripadanya adalah wanita oleh JAIS atas kesalahan menghidangkan arak pada Jun 2000, 
hukuman denda yang dijatuhkan ke atas seorang lelaki Kelantan berusia 68 tahun atas kesalahan 
tidak menunaikan solat Jumaat pada Mac 2005, penahanan 100 orang Islam di Zouk Night Club 
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Kuala Lumpur pada Januari 2005, kes Mohd Nizam Ibrahim dan Mohd Nasha yang dijatuhi 
hukuman denda dan sebat atas kesalahan meminum arak oleh Mahkamah Tinggi Syariah Kuantan 
pada 14 Jun 2005, hukuman sebat ke atas Kartika Sari Dewi Shukarno atas kesalahan meminum arak 
pada tahun 2009 dan banyak lagi. (Anita Abdul Rahim et al, 2010) 


Kesimpulan 


Sekiranya difahami dengan mendalam, segala bentuk hukuman yang diperuntukkan di dalam 
undang-undang jenayah Islam yang merangkumi hudud, qisas, diyat dan takzir adalah adil dan 
bersifat kemanusiaan. Di Malaysia, walaubagaimanapun peruntukan berkenaan Undang-Undang 
Jenayah Islam di dalam Kanun Jenayah Syariah di setiap negeri adalah terlalu kecil skopnya dan 
hanya berbentuk takzir sahaja. Hukuman dalam Islam bukanlah bertujuan untuk menyeksa atau 
menghukum penjenayah, akan tetapi bertujuan untuk memberikan pembalasan yang setimpal di atas 
perbuatan jenayah yang telah dilakukan. Hukuman dalam Islam juga menekankan unsur pencegahan. 
Apa sahaja yang boleh mendorong ke arah melakukan jenayah dan maksiat hendaklah dicegah dan 
dihindarkan. Hukuman ini sebenarnya bertujuan untuk mendidik dan mengajar masyarakat 
keseluruhannya agar menghindari perlakuan jenayah. Matlamatnya adalah untuk mewujudkan 
keamanan dan ketenteraman dalam masyarakat dan negara di samping mendapat keredhaan Allah 
SWT di dunia dan di akhirat. 


Dalam konteks undang-undang Jenayah Islam di Malaysia, usaha untuk mempromosikan syariah 
Islam dan kefahaman berkaitan undang-undang Jenayah Islam yang sebenar serta kaedah 
pelaksanaannya perlu dilakukan dengan betul tanpa sebarang kekurangan yang boleh mengundang 
tohmah atau membawa kepada ketidakadilan sekaligus menimbulkan persepsi negatif atau salah 
faham masyarakat. Para ilmuan, pelaksana undang-undang serta para pendakwah yang ingin 
bercakap tentang hukuman keseksaan dalam undang-undang Jenayah Islam perlu memberi 
penjelasan bahawa hukuman ini relevan dan terbaik di bagi umat manusia kerana ianya penuh 
dengan unsur mendidik, memberi keinsafan dan mengembalikan penjenayah ke pangkal jalan. 
Kaedah- kaedah bagi mengatasi salah faham ini boleh dilakukan oleh pihak-pihak yang berkenaan 
melalui media massa, media sosial dan melalui sistem pendidikan. Melalui media massa dan media 
sosial, penerangan secara berterusan dapat dibuat dan segala kekeliruan akan dapat dijawab. Melalui 
sistem pendidikan pula, penerapan subjek undang-undang Jenayah Islam di peringkat sekolah 
rendah, menengah dan pengajian tinggi dilihat akan dapat memberi kefahaman terhadap masyarakat 
di negara ini tentang objektif hukuman keseksaan dalam undang-undang Jenayah Islam. 
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Mohd Zohdi Mohd Amin, USIM 
Abstrak 


Terapi Penyembuhan Masalah Kerohanian dengan menggunakan ais merupakan salah satu kaedah 
rawatan yang dipraktikkan oleh sebahagian Pusat Rawatan Islam di Malaysia. Sejauh mana kaedah 
tersebut selari dengan kaedah yang dianjurkan oleh Islam serta keabsahan sandarannya dari 
perspektif Quran dan Sunnah menjadi fokus dan objektif utama kertas kerja ini. Kajian melalui 
metode analisis induktif, deduktif dan deskriptif terhadap sumber Quran dan Sunnah yang berkaitan 
dijalankan. Kajian berusaha meneliti dan menganalisis teks Quran dan hadis yang digunakan oleh 
pusat rawatan Islam dalam sokongan terhadap kaedah yang digunakan sebagai terapi rohani. Selain 
itu, beberapa sesi temu bual dan observasi dijalankan di empat pusat rawatan yang menggunakan 
kaedah terapi rohani dengan ais. Ini bagi mendapatkan maklumat berhubung proses perlaksanaan 
kaedah terapi tersebut ke atas pesakit. Hasil kajian mendapati bahawa perlaksanaan terapi 
menggunakan air dapat membantu dalam menangani sebahagian masalah rohani. Terdapat beberapa 
sandaran teks Quran dan hadis dalam menyokong penggunaan kaedah rawatan ini, walaupun ianya 
tidak diterangkan secara tepat, namun kaedah kefahaman secara tafsiran umum digunakan. Kajian 
mendapati bahawa kaedah dan amalan di beberapa pusat rawatan alternatif terpilih menggunakan ais 
dalam rawatan terapi rohani tidak bertentangan dengan petunjuk sunnah. Selain itu teknik tersebut 
turut mendapat perhatian pengamal perubatan moden serta mempraktikkannya sebagai elemen 
rawatan komplementari. 


Kata kunci: Ais, Pusat Rawatan Islam, Terapi Penyembuhan Masalah Kerohanian, Quran dan Sunnah 
Pendahuluan 


Dewasa kini pusat rawatan penyakit yang bertunjangkan kepada rawatan Islam berkembang dengan 
pesat ibarat cendawan tumbuh selepas hujan. Situasi ini mengundang reaksi pro dan kontra dalam 
kalangan masyarakat. Sinonimnya, rawatan Islam adalah kaedah rawatan yang berasaskan Quran dan 
Sunnah, maka isu utama dalam rawatan Islam adalah dari sudut keabsahan sandaran sesuatu kaedah 
kepada nas Quran atau hadis. 


Kaedah terapi mandi ais adalah di antara kepelbagaian kaedah terapi yang ditawarkan di beberapa 
pusat rawatan Islam di Malaysia. Kaedah ini mula mendapat tempat dalam kalangan perawat pusat 
rawatan Islam di Malaysia sebagai kaedah terapi bagi ikhtiar penyembuhan masalah kerohanian. 
Persoalannya, adakah kaedah rawatan tersebut sememangnya dianjurkan dalam Islam dan bertepatan 
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dengan kehendak nas? Oleh yang demikian, artikel ini menjelaskan dengan lebih terperinci tentang 
hukum pengamalan kaedah terapi rohani dalam rawatan penyakit rohani. 


Makalah ini memfokuskan pengkajian terhadap kaedah terapi penyembuhan masalah rohani dengan 
menggunakan ais dari sudut pandang hadis serta ulasan para ulama berkaitannya. Melalui 
metodologi analisis induktif, deduktif dan deskriptif, artikel ini berusaha untuk meneliti dan 
menganalisis nas Quran dan hadis yang dikaitkan sebagai sandaran bagi kaedah terapi rohani dengan 
ais di empat pusat rawatan Islam terpilih, iaitu (i) Pusat Rawatan Darul Muallij, (ii) Pusat Rawatan 
Islam Manarah, (iii) Pusat Rawatan Islam Miftahus Salam dan (iii) Pusat Rawatan Aura Syifa'. 
Kaedah temu ramah pengendali perawat di pusat rawatan Islam tersebut dijalankan khususnya 
berkaitan. Fokus diberikan terhadap kaedah dan proses terapi rohani dengan menggunakan ais 
terhadap pesakit. Selain itu, penulis turut memberikan fokus terhadap bahan yang digunakan semasa 
proses rawatan serta ruqyah atau jampi yang dibaca untuk tujuan mandi ais. 


Meskipun terapi mandi ais digunakan bagi tujuan rawatan fizikal dan rohani, namun fokus penulis 
dalam kajian ini adalah terhadap rawatan rohani. Oleh yang demikian, artikel ini turut 
membincangkan tentang konsep kerohanian menurut Islam. Hasil kajian ini dapat mendedahkan 
kepada awam sejauh mana kesahihan sandaran kaedah terapi mandi ais dalam merawat penyakit 
rohani. 


Penjagaan Kesihatan Rohani 


Selain jasad, kejadian manusia terdiri daripada unsur rohani. Jika jasad adalah bahagian diri manusia 
yang dapat dilihat oleh mata kasar, rohani pula adalah bahagian manusia yang tidak dapat dilihat 
oleh mata kasar. Meskipun ia tidak dapat dilihat, namun kewujudannya sebagai sebahagian dari diri 
manusia tidak diragukan lagi. Bukti kewujudannya jelas diketahui melalui kematian, yang mana 
jasad yang dahulunya mampu bergerak melakukan aktiviti terbujur kaku tatkala berpisah roh dari 
jasadnya. Menurut Imam al-Ghazali, rohani manusia terdiri daripada 4 komponen yang meliputi al- 
qalb, al-riih, al-nafs, al- “aqil (al-Ghazali, t.th.). 


Al-Qalb bererti hati. Ia merupakan suatu elemen yang bersifat halus, tidak mampu dilihat oleh mata 
kasar. Ia berfungsi untuk merasai, mengenali dan mengetahui sesuatu perkara atau ilmu. Hati 
memainkan peranan yang penting dalam menentukan hal keadaan seorang manusia. Ini diketahui 
dari firman Allah * yang menjelaskan bahawa hati akan menjadi tenang dengan mengingati Allah *: 


Ape ee, SP La A P da D La Ka 
Sada TA AA a a 

Mafhumnya: “(lIaitu) orang yang beriman dan tenang tenteram hati mereka dengan zikrullah. 
Ketahuilah dengan zikrullah itu, tenang tenteramlah hati manusia” (Ar-Ra'd: 28) 


Ada pun al-nafs, ia bererti jiwa. Adakalanya ia turut disebut sebagai nafsu bagi merujuk jiwa yang 
bersifat dengan keburukan. Namun, secara umumnya boleh dimaknai sebagai sesuatu yang ada di 
dalam diri manusia, yang hakikatnya tidak diketahui. Ia dapat menerima arahan kebaikan dan 
keburukan serta memiliki pelbagai sifat yang mempengaruhi karakter kemanusiaan. Berdasarkan nas 
Quran, jiwa terbahagi kepada 3 jenis, iaitu (i) jiwa ammarah, (ii) jiwa lawwamah dan (iii) jiwa 
mut)ma'innah. 


Manakala al-riih, ia adalah suatu elemen yang bersifat halus di dalam diri manusia yang 
menyebabkan manusia hidup (Muhammad Iman, 2018). Baginda Nabi $ bersabda: 
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Ka 
Mafhumnya: Jika roh diambil maka akan diikuti oleh mata. (Muslim, 2006, #920) 


Hadis ini menjelaskan tentang hal keadaan mayat yang anak matanya bergerak ke arah atas kerana 
mengikuti pergerakan roh yang dicabut oleh malaikat dari dirinya. Maka difahami dari hadis ini 
bahawa roh menyebabkan seseorang hidup dan bila ia terpisah dari jasad maka jasad tidak lagi 
bernyawa dan dianggap telah mati. 


Akal pula adalah suatu elemen yang bersifat halus yang terletak di hati (Al-T)abari, 2001). 
Fungsinya adalah untuk memahami dan menghasilkan ilmu pengetahuan. Ia merupakan komponen 
hati yang dengannya disifatkan hati sebagai sesuatu yang mengetahui, memahami dan menghasilkan 
ilmu (Zulkiple & Nor Salimah, 2005). Tanpa akal, seorang manusia hilang kemampuan untuk 
berfikir dan memahami. Oleh yang demikian, orang yang tidak berfungsi akalnya, tidak dianggap 
mukallaf kerana dia tidak mampu membezakan antara perkara yang baik dan buruk (Al-Harari, 
2009). 


Setelah diketahui rohani manusia terdiri daripada 4 elemen iaitu roh, jiwa, hati dan akal, maka 
difahami daripadanya kesihatan rohani adalah merujuk kepada perihal 4 elemen ini yang bebas dari 
unsur negatif yang dapat menjejaskan fungsi elemen tersebut. Penyakit rohani tidak boleh dipandang 
sepi kerana ia boleh menggugat kesejahteraan hidup seseorang bahkan menyumbang kepada 
penyakit jasmani dan mental (Norhafizah & Che Zarina, 2019). Oleh yang demikian punca gangguan 
ke atas fungsi 4 elemen ini perlu ditangani secara proaktif sebelum ia menyebabkan fizikal dan 
mental terjejas. 


Terdapat beberapa punca utama yang mengakibatkan gangguan ke atas 4 elemen tersebut dapat 
dikenal pasti, antaranya ialah tekanan emosi. Tekanan emosi melampau boleh bertukar menjadi 
gangguan emosi ke atas mereka yang mengalaminya. Gangguan emosi ini boleh menyebabkan 
gangguan ke atas akal dan hati yang akhirnya mendedahkan seseorang kepada penyakit mental. 
Terdapat pelbagai jenis penyakit mental yang berisiko menimpa seseorang yang mengalami 
gangguan emosi melampau, antaranya kecelaruan kemurungan, kecelaruan keresahan, kecelaruan 
bipolar dan kecelaruan skizofrenia. Penyakit mental ini tidak sekadar menyebabkan gejala emosi 
bahkan gejala fizikal seperti sakit kepala, sakit belakang, sakit otot, sakit dada, sakit perut dan 
degupan jantung yang tidak teratur (Malaysian Psychiatric Association, 2020). 


Selain itu, gangguan makhluk halus juga turut menjadi punca penyakit rohani (Siti Nasuhah, Che 
Zarrina & Syed Mohammad, 2019. Makhluk halus yang dimaksudkan di sini ialah jin dan syaitan. 
Bukan asing lagi, bahawa makhluk halus boleh menyebabkan penyakit rohani. Serangannya ke atas 
manusia boleh menyebabkan fungsi akal terjejas (Mohd Zohdi, 2014). Oleh demikian, boleh berlaku 
ke atas individu yang terkena gangguan makhluk halus berkelakuan seperti orang gila (Abdul 
Rahman, 1996). Selain itu, ia juga boleh menyebabkan pesakit mudah marah (Intan Farhana, Fariza 
& Salasiah Hanin, 2014). Keadaan ini boleh terjadi walau hanya kerana perkara remeh lantaran 
fungsi hati yang terjejas menyebabkan kecelaruan perasaan dan emosi. Boleh jadi juga pesakit 
dikuasai jiwa amma2rah yang disebut juga sebagai nafsu akibat fungsi jiwa yang terjejas seperti 
mengalami ketagihan arak (Jahid, 2018). Pesakit juga boleh ditimpa kerasukan seperti bersilat 
sendirian akibat fungsi roh yang terjejas oleh kemasukan makhluk halus dalam jasadnya (Mohd 
Zohdi, 2014). 
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Lemah iman juga menjadi punca penyakit rohani. Lemah iman adalah kesan dari hati yang jauh dari 
mengingati Allah *. Tatkala imam seseorang lemah maka hati akan turut lemah, tidak kuat untuk 
menghalang pengaruh unsur negatif. Akhirnya menimbulkan penyakit hati. Penyakit hati dari jenis 
yang berpunca dari kelemahan iman ini ialah sifat mazmumah (tercela) yang perlu dijauhi oleh setiap 
mukallaf. Imam al-Ghazali memperincikan tentang penyakit hati tersebut, ia merangkumi marah, 
dendam, dengki, suka bermegah diri, riak, angkuh serta bangga diri dan cintakan dunia. Penyakit hati 
ini mampu melemahkan rohani. Rohani yang lemah boleh menjejaskan fungsi elemen rohani serta 
mendatangkan kesan negatif kepada diri. 


Sebagaimana penyakit jasmani menjejaskan kesejahteraan hidup, maka begitu juga penyakit rohani. 
Bahkan dalam sebahagian keadaan, penyakit rohani boleh menjadi punca kemunculan penyakit 
jasmani ke atas seseorang. Namun, kesedaran masyarakat untuk merawat penyakit rohani masih 
kurang berbanding penyakit jasmani. Hal ini kerana masih ramai dalam kalangan masyarakat yang 
menilai kesihatan diri manusia pada jasmani semata-mata. Justeru berlaku pengabaian terhadap 
aspek kesihatan rohani hingga akhirnya mampu membawa kepada situasi yang lebih parah seperti 
mencederakan diri sendiri hingga kepada tindakan membunuh diri. 


Kebelakangan ini berlaku peningkatan penyakit berkaitan gangguan kerohanian dalam kalangan 
masyarakat Malaysia khususnya penyakit mental. Menurut Kajian Kesihatan dan Meorbiditi 
Kebangsaan pada tahun 2017, 2996 rakyat Malaysia mengalami depresi dan gangguan kecelaruan 
berbanding 1290 pada 2011(Astro Awani, 2018, 5 Ogos). Antara penyebab kenaikan peratusan 
mereka yang mengalami penyakit mental adalah kerana masalah tekanan hidup seperti 
tekanan dalam pekerjaan, penceraian, masalah kewangan, di samping masalah lain seperti 
ibubapa yang kurang berpengalaman, keganasan rumahtangga dan kurang keupayaan untuk 
bertindak terhadap sesuatu masalah. Berdasarkan tinjauan Kebangsaan Kesihatan dan Morbiditi 
(NHMS) 2019 hampir setengah juta rakyat di Malaysia didapati mengalami simptom tekanan atau 
depresi (My Metro, 2020, Oktober 10). Peningkatan trend penyakit ini memberi isyarat kepada kita 
bahawa masalah gangguan kerohanian perlu diambil serius, mengabaikannya tanpa ikhtiar rawatan 
boleh mengundang masalah yang lebih besar. 


Terdapat pelbagai ikhtiar yang boleh dilakukan untuk merawat penyakit rohani yang meliputi 
rawatan moden dan alternatif. Penyakit rohani sinonim dengan ikhtiar rawatan melalui kaedah 
rawatan alternatif, namun terdapat juga sebahagian penyakit rohani yang turut boleh dirawat dengan 
kaedah rawatan moden seperti penyakit rohani yang berkaitan dengan gangguan mental. Justeru itu 
kita dapati adanya hospital psikiatri atau hospital jiwa dan terdapat jabatan psikiatri dan mental di 
hospital di Malaysia. Memandangkan kaedah rawatan moden hanya menawarkan rawatan penyakit 
rohani bagi penyakit yang berkaitan mental sahaja, maka secara umumnya kaedah rawatan alternatif 
terus mendapat perhatian masyarakat bagi merawat penyakit rohani. 


Sesungguhnya Islam menggalakkan umatnya untuk melakukan ikhtiar rawatan terhadap penyakit 
yang menimpa. Islam meraikan kepelbagaian kaedah dalam rawatan, sama ada ikhtiar melalui 
kaedah rawatan moden, alternatif atau pun melalui kaedah integrasi antara kedua-duanya. Namun 
Islam meletakkan garis panduan dalam ikhtiar perawatan, iaitu hendaklah ikhtiar tersebut tidak 
bersalahan dengan syariat, iaitu bukan dengan cara atau kaedah yang diharamkan dalam Islam. Ini 
selari dengan perkataan Sahabat Nabi $, Ibnu Mas'ud yang telah diriwayatkan Bukhari (2002) di 
dalam Sahihnya: 


IA 
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Mafhumnya: “Sesungguhnya Allah tidak menjadikan penyembuh buat kamu dari apa yang 
diharamkan ke atas kamu.” 


Praktik Terapi Rohani dengan Menggunakan Ais Di Pusat Rawatan Islam 


Terapi Ais adalah kaedah rawatan yang digunakan untuk merawat penyakit seseorang termasuklah 
merawat gangguan rohani. Pengkaji telah mengenal pasti beberapa pusat Rawatan Islam yang 
menggunakan kaedah terapi Rohani dalam merawat penyakit rohani. Pusat rawatan tersebut ialah (1) 
Pusat Rawatan Darul Muallij, (ii) Pusat Rawatan Islam Manarah, (iii) Pusat Rawatan Islam Miftahus 
Salam dan (iii) Pusat Rawatan Aura Syifa'. 


Menurut kesemua perawat pusat rawatan yang telah dinyatakan, mereka mengamalkan kaedah terapi 
ais untuk merawat pesakit yang mengalami gangguan rohani. Gangguan Rohani yang dirawat 
termasuklah masalah rohani yang berpunca dari gangguan emosi dan gangguan makhluk halus atau 
jin melainkan pusat rawatan Miftahus Salam yang hanya mempraktikkan kaedah terapi ais ke atas 
penyakit rohani yang berpunca dari gangguan jin sahaja. 


Kesemua pusat rawatan ini menjalankan terapi rohani dengan menggunakan ais melalui kaedah 
mandian. Namun salah satu daripada pusat rawatan ini, iaitu Darul Muallij turut menjadikan kaedah 
rendaman anggota tertentu sebagai cara merawat penyakit rohani dengan menggunakan ais. Menurut 
perawat Darul Muallij, rendaman anggota kaki dilakukan bagi pesakit rohani yang berkaitan emosi 
semata-mata tanpa kaitan gangguan jin. Mandian ais yang dijalankan oleh kesemua pusat rawatan ini 
dengan jirusan ais ke atas tubuh pesakit. Selain itu, salah satu pusat rawatan ini, iaitu Pusat Rawatan 
Aura Syifa' mempraktikkan kaedah rendaman bagi mandian ais. 


Hasil temu ramah dengan para perawat tersebut, pengkaji mendapati pusat rawatan tersebut tidak 
menggunakan sebarang alat pengukur suhu bagi menentukan tahap kesejukan air ais yang digunakan 
untuk mandian atau rendaman anggota tertentu kecuali Pusat Rawatan Aura Syifa'. Menurut perawat 
Pusat Rawatan Aura Syifa', tahap kesejukan ais yang digunakan untuk terapi rohani adalah antara 20 
*C hingga 30 *C dengan menggunakan alat khas. Adapun pusat rawatan yang lain menentukan tahap 
kesejukan secara agakan melalui celupan langsung tangan ke dalam air ais tersebut. Menurut perawat 
Darul Mu'allij, air mandian ais tersebut tidak perlu terlalu sejuk iaitu cukup sekadar terasa 
kesejukannya. Manakala perawat miftahussalam pula menyatakan kesejukan air mandian tersebut 
hendaklah pada tahap suhu yang mampu menjadikan orang yang mandi dengan menggigil kesejukan. 
Perawat Darul Manarah pula menyatakan semakin tinggi tahap kesejukan semakin baik untuk 
penggunaan rawatan. Perawat Pusat Rawatan Aura Syifa' pula menyatakan bahawa tahap kesejukan 
antara 20 *C hingga 30 *C ditentukan berdasarkan faktor usia dan tahap keseriusan penyakit. 


Kaedah terapi ais dijalankan dengan bahan asas tertentu selain ais. Kesemua pusat rawatan tersebut 
menggunakan air ruqyah sebagai bahan asas yang dicampur ke dalam air ais. Menurut perawat pusat 
rawatan Darul Muallij, mereka membacakan ke atas air yang ingin dijadikan air ruqyah ayat al-kursi 
sebanyak 11 kali, surah al-fatihah dan surah 3 qul. Manakala Pusat Rawatan Miftahussalam 
membacakan ayat al-Kursi, Surah 3 Qul, dan salah satu ayat Syifa' daripada al-Quran. Ayat Syifa' 
daripada Quran yang dimaksudkan ialah ayat 82 dari Surah al-Isra', ayat 57 daripada Surah Yunus, 
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ayat 14 dari Surah Taubah, ayat 69 dari Surah Yunus, ayat 80 dari Surah Asy-Syu 'ara' dan ayat 44 
dari surah Fussilat. Pusat Rawatan Darul Manarah pula membacakan syahadah, bacaan ( :$ Yg Jy- Y 


a A NY), selawat, bacaan ( piSYI5 DH UM UL A Sa A KA 
a yg DS 3! Dil), bertawassul dan istighfar. Adapun Pusat Rawatan Aura Syifa 


membacakan kombinasi 33 ayat al-Quran yang dikenali sebagai Manzil. Kombinasi bacaan yang 
dibacakan oleh pusat Rawatan Islam berkenaan masing adalah merupakan bacaan asas ke atas air 
yang dijadikan sebagai air ruqyah. Maka kombinasi bacaan ke atas air yang dijadikan sebagai air 
ruqyah boleh jadi lebih banyak dari yang dinyatakan berdasarkan keadaan pesakit yang dirawat. 


Manakala bahan tambahan iaitu bahan yang dicampurkan ke dalam air ais sekadar sebagai pelengkap 
dalam kaedah terapi ais bagi kesemua pusat rawatan tersebut adalah limau. Menurut para perawat 
tersebut, perahan limau dicampurkan ke dalam air ais sebagai usaha untuk menambahkan 
keberkesanan mandian ais. Hal ini kerana kandungan dalam limau mampu memudaratkan tubuh jin 
berdasarkan ilmu perawatan yang telah mereka pelajari. Selain itu, ia juga berdasarkan pengalaman 
mereka sendiri yang telah terlibat secara langsung dalam aktiviti perawatan rohani sebagai perawat 
dalam tempoh yang lama. 


Selain itu, pusat rawatan Miftahus Salam dan Pusat Rawatan Darul Muallij turut menjadikan garam 
sebagai bahan tambahan yang dicampurkan ke dalam air mandian ais. Menurut perawat Miftahus 
Salam dan Pusat Rawatan Darul Mu'allij, sebagaimana fungsi limau, garam juga memiliki fungsi 
yang sama, mampu memudaratkan tubuh jin. Meskipun demikian, Perawat Darul Mu'allij menambah 
garam dalam mandian tatkala merawat penyakit rohani yang berkaitan dengan emosi dengan alasan 
ia dapat menyerap tenaga negatif. Perawat Miftahus Salam turut menambah bahawa alasan 
penggunaan garam sebagai campuran dalam air mandian ais kerana ia mampu merendahkan takat 
beku ais yang menyebabkan ais lambat menjadi cair. Pusat rawatan Darul Muallij dan Pusat Rawatan 
Aura Syifa' juga turut menitiskan sedikit wangian ke dalam air mandian ais sebagai terapi bauan. 
Bahan tambahan yang lain ialah daun bidara, namun hanya pusat rawatan Miftahus salam yang 
mencampurkannya bersama air mandian ais. Lazimnya sebanyak 7 helai daun bidara dicampur ke 
dalam air ais. 


Para perawat menyatakan bahawa waktu yang terbaik untuk melakukan mandian ais ialah di antara 
waktu asar dan maghrib. Meskipun demikian, perawat Pusat Rawatan Aura Syifa' sedikit berlainan, 
beliau telah membezakan waktu yang terbaik untuk penyakit rohani yang disebabkan gangguan 
mental. Menurut beliau, tidak seperti penyakit rohani yang disebabkan gangguan jin, waktu terbaik 
melakukan terapi mandian ais bagi penyakit rohani yang disebabkan gangguan mental adalah 
sebelum subuh. Manakala tempat untuk melakukan mandian, masing-masing menyatakan bahawa 
tidak disyaratkan tempat tertentu untuk melakukan mandian tersebut, bahkan pesakit boleh 
melakukan sendiri mandian tersebut di rumah pesakit. Meskipun demikian, dalam sebahagian kes, 
pesakit rohani disarankan mandi di pusat rawatan dengan pemantauan perawat dan bergantung 
kepada tahap keseriusan pesakit tersebut. Namun agak berbeza di pusat rawatan Darul Manarah, 
mandian ais yang dilakukan bukan bergantung kepada tahap keseriusan penyakit, tetapi ia 
merupakan sebahagian daripada pelengkap rawatan dengan kaedah terapi ketukan yang merupakan 
kaedah rawatan utama yang dijalankan di pusat rawatan tersebut. Dengan erti kata lain, pesakit akan 
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dimandikan di pusat rawatan tersebut seusai rawatan dengan kaedah terapi ketukan dijalankan ke 
atasnya 


Menurut para perawat, terdapat pantang larang yang dikenakan ke atas setiap pesakit yang 
mendapatkan rawatan rohani melalui kaedah terapi dengan ais untuk mengelakkan risiko penyakit 
berulang. Namun bukanlah pantang larang tersebut khusus buat pesakit yang menjalani terapi rohani 
menggunakan ais bahkan ia adalah pantang larang yang dimaklumkan oleh semua perawat kepada 
pesakit yang mendapatkan rawatan di pusat rawatan berkenaan. Kesemua para perawat bersepakat 
bahawa pesakit perlu menjauhkan diri dari perkara maksiat dan memperbanyakkan amal ibadah. Ini 
agar menjadikan rohani kuat untuk menghalang gangguan unsur negatif ke atas rohani. 


Selain itu Pusat rawatan Darul Manarah turut meminta agar pesakit yang telah mendapatkan rawatan 
untuk mengelakkan mandian air panas. Menurut perawatnya, hal ini kerana jin suka terhadap 
kepanasan maka mandian air panas oleh pesakit yang telah punyai gangguan jin berisiko 
mengundang gangguan daripada jin. Manakala Pusat Rawatan Aura syifa menambah bahawa pesakit 
perlu mengelakkan diri dari aktiviti menonton filem atau nyanyian yang melalaikan dan 
mengelakkan rasa takut yang melampau serta mengelakkan terperanjat. Menurut beliau 4 perkara ini 
berisiko mengundang kembali gangguan jin kepada diri pesakit. 


Teks Quran dan Hadis Berkaitan Penggunaan Ais Dingin Dalam Terapi Penyembuhan 
Masalah Kerohanian 


Berdasarkan temu bual penulis dengan wakil perawat dari 4 pusat rawatan yang telah dipilih dan 
penelitian penulis sendiri terhadap teks Quran dan hadis, maka penulis dapati bahawa terdapat satu 
ayat Quran dan lima hadis yang boleh dikaitkan dengan penggunaan ais dalam kaedah terapi 
penyembuhan masalah kerohanian. Penjelasannya adalah sebagaimana berikut: 


1. Teks Quran Berkaitan Air Dingin 


Terdapat satu ayat dalam Quran tentang air dingin yang dapat dikaitkan dengan terapi penyembuhan 
masalah kerohanian. Ayat tersebut merupakan dalil sandaran yang digunakan oleh kesemua perawat 
yang ditemu ramah untuk mengaitkan penggunaan ais sebagai salah satu kaedah rawatan yang 
dianjurkan dalam Islam. Ayat yang dimaksudkan ialah firman Allah * yang berikut: 


OA SA A Da a 
Mafhumnya: “(Maka Kami kabulkan permohonannya serta Kami perintahkan kepadanya): 
Hentakkanlah (bumi) dengan kakimu (setelah ia melakukannya maka terpancarlah air, lalu Kami 


berfirman kepadanya): Ini ialah air sejuk untuk mandi dan untuk minum (bagi menyembuhkan 
penyakitmu zahir dan batin)” (Sad: 42) 


Ayat ini menyebut tentang perintah Allah ** ke atas nabi Ayyub agar Baginda menghentakkan kaki 
ke bumi agar keluar air yang dapat menjadi sebab kesembuhan sakit yang menimpa nabi Ayyub. 
Setelah nabi Ayyub menghentakkan kakinya maka terbitlah mata air, yang mengeluarkan air yang 
dingin. Lalu nabi Ayyub mandi dengan air tersebut maka hilanglah penyakit yang menimpa luaran 
jasadnya. Kemudian baginda meminum pula air tersebut lantas hilanglah kesakitan dalaman jasadnya 
(Ibnu Kathir, 1998). 
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Menurut Ibnu “Asyir (1984), diketahui bahawa keluar air dari bumi dari hasil hentakkan kaki oleh 
nabi Ayyub berdasarkan kalimah Ji: yang merujuk kepada sesuatu yang digunakan sebagai 
mandian dan Sy merujuk kepada sesuatu yang diminum. Tambah beliau lagi, penyataan sifat 
sedemikian merupakan suatu konteks pujian ke atas air tersebut. Air berkenaan menjadi sebab nabi 
Ayyub sembuh setelah dijadikan sebagai mandian dan minuman. 


Sifat air tersebut adalah sejuk difahami melalui kalimah 2)4 yang menandakan bahawa sifat sejuk 
yang ada pada air yang digunakan oleh Nabi Ayyub untuk mandi dan minum punyai khasiat 
tersendiri dalam menghilangkan suhu kepanasan tubuh badan Nabi Ayyub yang diakibatkan oleh 
penyakit yang dialami baginda (Ibnu “Asyiir, 1984). 


2. Teks Hadis Berkaitan Air Dingin 


Pengkaji mendapati tiada dalam kalangan para perawat yang ditemu ramah menyandarkan kaedah 
penggunaan ais dalam terapi penyembuhan masalah kerohanian dengan mana-mana hadis. Namun 
berdasarkan penelitian pengkaji, terdapat sebanyak 53 hadis air sejuk yang dapat dikaitkan dengan 
terapi rohani di dalam Kutub Tis'ah (termasuk hadis yang berulang dari sudut lafaz mahupun makna). 
Setelah melakukan saringan terhadap hadis yang berulang maka dikenal pasti sebanyak lima hadis 
yang boleh dikaitkan dengan penggunaan ais dalam terapi penyembuhan masalah kerohanian, 
sebagaimana berikut: 


Hadis Pertama: Hadis yang diriwayatkan oleh Abu Hurairah di dalam Sahih al-Bukhari: 

A dn JER JA a a Maa dea ana 

SAN SI SPI Ka Sena A 
a ag SAR A a A Sa AS A A SA 


Mafhumnya: 

"Rasulullah $ berdiam diri diantara takbir dan bacaan Quran. Abu Zur'ah berkata, Aku mengira 
Abu Hurairah berkata, berhenti sebentar, lalu aku berkata, Wahai Rasulullah, demi bapa dan ibuku! 
Tuan berdiam antara takbir dan bacaan. Apa yang tuan baca di antaranya”. Baginda bersabda: Aku 
membaca: Ya Allah, jauhkanlah antara aku dan kesalahanku sebagaimana Engkau menjauhkan 
antara timur dan barat. Ya Allah, sucikanlah kesalahanku sebagaimana pakaian yang putih 
disucikan dari kotoran. Ya Allah, cucilah kesalahanku dengan air dan salji dan ais. (Bukhari, 2002 
#744, Muslim, #589) 


w 


Imam Ibnu Daqiq menyatakan bahawa lafaz air, salji dan ais yang merupakan tiga jenis alat 
penyucian yang berbeza sebagai perumpamaan kepada puncak penghapusan dosa. Tiga jenis alat 
penyucian ini, jika digunakan ke atas satu pakaian maka akan menjadi sangat bersih. Maka sebagai 
mana bersihnya pakaian dari sebarang kotoran dengan penggunaan tiga alat penyucian tersebut maka 
begitulah diinginkan terhadap dosa, iaitu agar dihapuskan tanpa meninggalkan baki (al-“Asqalani, 
t.th.: j.2, 230). 


Manakala al- 'Asqalani (t.th.), at-Toyyibi menjelaskan bahawa berkemungkinan lafaz salji dan ais 


setelah lafaz air sebagai perumpamaan mewakili rahmat dan ampunan setelah kata kemaafan 
sebagaimana yang terkandung dalam firman Allah *: 
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MS a 


Mafhumnya: Dan maafkanlah kesalahan kami, serta ampunkanlah dosa kami, dan berilah rahmat 
kepada kami. (al-Baqarah: #286) 


Kemaafan, keampunan dan rahmat dari Allah * menjadi sebab untuk seseorang selamat dari panas 
seksaan api neraka. Maka air, salji dan ais yang mampu mendinginkan kepanasan sebagai 
perumpamaan bagi tiga perkara tersebut yang menjadi sebab seseorang terselamat dari azab panas 
seksaan api neraka. Sememangnya dalam Bahasa Arab ungkapan "4x2 dl 3).", difahami sebagai 
ungkapan mendoakan seseorang agar dipelihara dari kepanasan seksaan api neraka (al-“Asqalani, 
t.th). 


Terdapat juga pandangan yang mengatakan bahawa berkemungkinan lafaz air, salji dan ais dalam 
hadis tersebut adalah merupakan doa agar dibersihkan dosa dengan 3 perkara tersebut yang 
merupakan alat penyucian diri dari hadas (Al-Turbisyti, 2008) Justeru lafaz tersebut memberi makna 
agar dijadikan 3 perkara itu sebab bagi memperoleh keampunan sebagaimana ia menjadi sebab bagi 
penyucian dari hadas. D ini berdasarkan sabda baginda Nabi #: 


Meja Ma P Jia Pasa A 
Peg 


Mafhumnya: Apabila seorang muslim atau mukmin berwuduk, lalu membasuh wajahnya, maka 
keluar dari wajahnya segala kesalahan yang dia lihat dengan kedua matanya bersama turunnya air 
wuduk, atau bersama akhir dari tetesan air. (Muslim, t.th, #244) 


Hadis Kedua: Hadis riwayat Jabir yang menjelaskan tentang peristiwa Nabi # bertemu dengan 
Malaikat Jibrail di gua Hira', Rasulullah bersabda: 


D dg nu A PU Serap Sr D UA Su 


a as SA Si Sh Sa ara Adab SAS Ata Ki P 
Ri A UN Si A a a da 


Mafhumnya: "Aku berdiam diri di gua Hira' Setelah selesai, aku pun beranjak keluar dan tiba-tiba 
aku mendengar seseorang memanggilku, maka aku pun menoleh ke sebelah kananku, namun aku 
tidak melihat siapa-siapa, ke sebelah kiri, juga aku tidak melihat seseorang, kuarahkan 
pandanganku ke depan juga tidak ada seorang pun yang terlihat, akhirnya aku menoleh ke belakang, 
aku juga tidak melihat sesiapa. Lalu aku mengangkat kepalaku, dan ternyata aku melihat sesuatu di 
atas langit. Setelah itu, aku segera mendatangi Khadijah dan berkata, 'Selimutilah aku. Dan 
tuangkanlah air dingin pada tubuhku.' Pada saat itulah, diturunkanlah ayat ini padaku, "( Bea 
HG Aj JH A)" (al-Bukhari, #4922). 


Hadis yang menjelaskan bahawa Nabi * dalam keadaan terkejut akibat pertemuannya dengan 
Malaikat Jibril, dan baginda telah kembali ke rumah dan meminta isterinya agar menuangkan air 
dingin ke atas baginda. Berdasarkan hadis ini terdapat petunjuk daripada baginda Nabi * cara untuk 
menangani ketakutan akibat kejutan dari kejadian luar jangka. 
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Ini menunjukkan bahawa terapi air dingin bermanfaat untuk mengatasi keadaan sedemikian. Al- 
Maqdisi telah mengaitkan ungkapan “I2j)b se Ae Ijas” dalam hadis ini dengan firman Allah 
"(AI je dais D) All 5)", kemudian menukilkan pandangan Ibnu “Abbas terhadap makna ayat 
tersebut. Menurut Ibnu Abbas maknanya "dekapkanlah tanganmu ke dada untuk menghilangkan 
darimu ketakutan". Mujahid dalam huraiannya terhadap perkataan ibnu 'Abbas ini menjelaskan 
bahawa sesiapa yang dilanda ketakutan, maka hendaklah dia meletakkan tangan didadanya agar 
hilang ketakutan tersebut. Maka difahami bahawa yang dikehendaki dari permintaan Nabi $ kepada 
Saidatina Khadijah adalah menyapukan air sejuk ke dada Baginda Nabi # agar baginda tenang 
(Muhammad, 1999). Senada dengan al-Maqdisiy adalah Imam an-Nawawiy (1972) dalam syarahnya 
ke atas Sahih Muslim. 


Hadis Ketiga: Imam al-Bukhari dan Muslim meriwayatkan daripada Aisyah Ummul Mukminin 
bahawa Nabi # bersabda: 


Si Sr dg A 


Mafhumnya: "Demam berasal dari hembusan neraka Jahannam maka dinginkanlah ia dengan air." 
(al-Bukhari, t.th, #5725; Muslim, t.th, #2210) 


Hadis ini menjelaskan bahawa demam berasal dari hembusan neraka serta baginda menyarankan 
agar menyejukkan kepanasan tersebut dengan menggunakan air. Menurut al-“Asqalani (t.th.: j.10, 
175), ulama berbeza pendapat dalam memahami makna hadis ini khususnya dari sudut demam 
daripada neraka Jahannam. Sebahagian memahami maksud hadis bahawa ianya memberi makna 
hakikat dan sebahagian yang lain memahami dengan makna majaz (kiasan dan perumpamaan). 
Pihak yang memahami dengan makna hakikat mengatakan bahawa kepanasan tersebut merupakan 
bahagian dari panas Jahannam. Hikmah dizahirkannya di dunia agar menjadi peringatan buat 
manusia terhadap azab api neraka yang jauh lebih dahsyat kepanasannya. 


Menurut al-“Asqalani (t.th.: j.10, 175) lagi, manakala pihak yang mengatakan ia datang dengan 
makna majaz, ianya adalah suatu perumpamaan. Kepanasan tubuh badan akibat demam 
diumpamakan seperti kepanasan Jahannam sebagai peringatan kepada manusia terhadap kepanasan 
api neraka yang jauh lebih dahsyat. Suhu kepanasan tubuh yang melampau diumpamakan seperti 
jasad seseorang yang terkesan dengan hembusan Jahannam tatkala berada berdekatan dengannya. 


Ungkapan "sa Gay" menunjukkan arahan agar disejukkan suhu tubuh badan yang panas akibat 
demam dengan air. Riwayat yang lain mendatangkan hadis ini dengan lafaz 3)4l std yang 
maksudnya ialah "dengan air yang sejuk". Menjelaskan tentang ungkapan "sal & 27G" dalam hadis 
di atas, Ibnu Hajar berpandangan bahawa kemungkinan yang paling kuat berkenaan cara 
mendinginkan demam seperti yang dikehendaki oleh hadis tersebut adalah sebagaimana yang 
dilakukan oleh Asma' binti Abi Bakr, iaitu dengan menyiramkan sedikit air pada bahagian depan 
badan orang yang demam dan pakaiannya. Dalam masa yang sama al-'Asqalani (t.th.: j.10, 175) 
menolak dakwaan sebahagian ahli perubatan yang mengkritik hadis ini dengan dakwaan bahawa 
hadis ini bersalahan dengan bukti perubatan yang menunjukkan bahawa mandian ketika demam 
berisiko terhadap kesihatan tubuh badan. Beliau menempelak golongan ini dengan menyatakan 
bahawa tiada penjelasan dari hadis sahih yang menunjukkan maksud Baginda Nabi # adalah mandi 
bahkan yang ada dalam hadis yang sahih sekadar arahan mendinginkan badan dengan air. 


Terdapat Riwayat lain dari al-Tirmidhi yang menjelaskan tentang cara mendinginkan al-huma ialah 
dengan berendam di dalam sungai setelah solat subuh sebelum matahari terbit selama beberapa hari. 
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Al-Tirmidhi menyatakan hadis ini gharib dan menurut Ibnu Hajar: “Hadis ini mengandungi 
periwayat hadis yang diperselisihkan. Namun jika hadis ini diamalkan maka ia harus difahami 
sebagaimana yang telah dijelaskan oleh Imam Al-Tirmidhii sebagaimana yang telah dijelaskan oleh 
al-“Asqalani. Menurut Imam al-Tirmidhi boleh jadi al-huma yang dimaksudkan adalah jenis tertentu 
pada tempat tertentu dan kepada individu tertentu. Mengulas pandangan ini al-*Asqalani mengatakan 
bahawa ia adalah kemungkinan yang paling kuat bagi maksud yang dikehendaki dari hadis tersebut. 
(al-*“Asqalani, t.th.: j.10, 175.) 


Hadis Keempat: Hadis Aisyah Ummu Mukminin yang diriwayatkan oleh Imam Ahmad, al-Tirmidhi 
dan al-Hakim, bahawa Rasulullah *$ bersabda: 


aa P 


Mafhumnya: “Sesungguhnya minuman yang paling disukai oleh Rasiilullah # adalah manisan yang 
dingin” (Ahmad, t.th. # 24100; at-Tirmidhi, 1996, #1895; al-Hakim, #7200). 


Menurut al-Tirmidhi (1996) hadis ini diriwayatkan secara mursal, namun al-Hakim (2002, j.4, p.153) 
berpendapat bahawa hadis ini sahih berdasarkan syarat al-Bukhari dan Muslim dan pendapat ini 
diakui oleh al-Dhahabiy. Manakala al-Haithami (1994) menjelaskan bahawa perawi hadis ini adalah 
perawi hadis sahih, namun nama Tabi'iIn yang meriwayatkan hadis ini tidak dinyatakan sebagaimana 
ditegaskan oleh al-Tirmidhi. Dapat disimpulkan bahawa hadis ini pada kedudukan yang lemah dan 
tidak boleh dijadikan hujah. 


Hadis ini juga tidak menjelaskan secara langsung tentang kebaikan air manis yang sejuk dari sudut 
kesihatan. Minuman manis yang sejuk sering dikaitkan dengan minuman kesihatan. Menurut al- 
Munawi (1991) "341 Ad!" merujuk kepada air tulen segar yang tidak dicemari seperti air mata air, 
air telaga yang dicampur dengan madu atau air peraman tamar dan kismis. Ibn al-Qoyyim 
menjelaskan bahawa lafaz hadis ini adalah berbentuk umum, tidak tertentu untuk air campuran madu 
atau peraman kurma dan kismis (al-Munawi, 1991). 


Menurut al-Munawi (1991) lagi, air yang berkumpul dua sifat iaitu manis dan sejuk merupakan 
antara sebab terbesar yang menyumbang kepada kesihatan. Hal ini kerana ia bermanfaat bagi roh, 
hati, jantung serta dapat merangsang penyerapan makanan ke tubuh badan. 


Hadis Kelima: Hadis yang menceritakan tentang peristiwa dua malaikat mendatangi Baginda Nabi 
£ Mereka telah membelah dada baginda dan mencuci isi perut baginda dengan air salji dan mencuci 
hati dengan air dingin. 


GN ge Si jd DH Ju Pei ja... 

dn SA 3d JG Sai a da di Is 

Be a IA Bag ia a Pen AG JE a 
Mu a 
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Mafhumnya: ... Tiba-tiba datanglah dua ekor burung berwarna putih dan sepertinya kedua burung 
itu adalah burung nasar. Salah satu dari burung itu berkata kepada temannya, 'Apakah dia, orang 
(yang kita cari)? ' temannya menjawab, 'Ia.' Lalu keduanya pun bergegas saling berlomba untuk 
mengambilku dan membaringkanku di atas punggung. kemudian keduanya pun membelah dadaku 
dan mengeluarkan hatiku. Kemudian mereka mengeluarkan dua noktah hitam darinya. Setelah itu, 
salah seorang dari keduanya berkata kepada temannya." Yazid menyebutkan dalam hadis yang 
diriwatkannya, "'Ambilkan air dan salju.' Lalu mereka mencuci isi perutku dengan air dan salju. 
Kemudian salah satu dari mereka berkata lagi, 'Ambilkanlah air yang dingin.' Dan mereka pun 
mencuci hatiku dengan air dingin itu. Salah satunya berkata lagi, 'Ambilkanlah Al-Sakinah 
(ketenangan dan kedamaian).' Dan keduanya pun menebarkannya di dalam hatiku. Setelah itu, salah 
satu dari keduanya berkata, 'Sembuhkan (tutuplah).' Ia pun menutupnya kembali dan 
memberikannya cop tanda kenabian...” (Ahmad, t,th. # 17648). 


Menurut al-Dhahabiy di dalam Tarikh al-Islam, hadis ini sahih. Hadis ini turut diriwayatkan oleh 
Muslim di dalam Kitab Iman (Muslim, t.th, #162) 


Hadis ini menjelaskan tentang kisah dua malaikat yang mendatangi baginda Nabi # ketika baginda 
masih kanak-kanak. Mereka telah membelah perut Nabi *, mengeluarkan dua ketulan hitam 
kemudian mencuci dalaman Baginda Nabi * dengan air salji dan mencuci hati baginda dengan air 
dingin. Di dalam Riwayat muslim disebutkan bahawa yang dikeluarkan dari baginda Nabi # adalah 
bahagian syaitan (H5! Jas) yang berada dalam tubuh baginda. Di dalam al-Mawahib disebutkan 
bahawa hikmah pembelahan dada baginda Nabi # ketika baginda kecil serta dikeluarkan 
daripadanya ketulan adalah penyucian baginda daripada keadaan kanak-kanak kecil sehingga 
baginda bersifat seperti lelaki yang telah matang meskipun di usia kanak-kanak. Oleh yang demikian 
baginda telah membesar dalam keadaan sempurna terpelihara dari syaitan dan selainnya (as-Sa'atiy, 
1958). 


Turut dinyatakan di dalam hadis adalah dua gumpalan hitam yang dikeluarkan dari Baginda Nabi # 
masing-masing dibasuh dengan air salji dan air dingin. Dalam kisah ini terlihat fungsi penting air 
salji dan air dingin yang digunakan sebagai pembersih dalaman Nabi # yang dikeluarkan oleh 
malaikat. Meskipun tidak dinyatakan secara khusus kaitan antara air sejuk dengan penyucian 
tersebut, namun penyataan air sejuk di dalam hadis ini secara khusus memberi gambaran kelebihan 
tersendiri yang terdapat pada air yang sejuk. 


Melalui perbincangan ayat Quran dan hadis yang telah dikemukakan di atas, dapat disimpulkan 
bahawa tidak terdapat sebarang petunjuk khusus tentang penggunaan ais melalui cara mandian 
sebagai terapi penyembuhan masalah kerohanian sebagaimana yang dipraktikkan oleh para perawat 
yang terbabit. Namun ini tidak menafikan wujudnya asas sandaran kaedah terapi ini yang 
diisyaratkan oleh nas Quran dan Hadis. Contohnya ayat 42 dari surah S)a-xd yang menyebutkan 
tentang kisah nabi Ayyub mandi air dingin bagi mengubati penyakit baginda yang berpunca dari 
perbuatan Iblis. Ayat ini meskipun berkisar tentang nabi Ayyub namun padanya terdapat petunjuk 
tentang kelebihan air dingin itu sendiri yang berfungsi sebagai penawar untuk mengubati sakit yang 
berpunca dari gangguan jin dan syaitan. Contoh yang lain ialah sebuah hadis yang menyebutkan 
tentang arahan Nabi * yang sedang terkejut dan ketakutan kepada Khadijah agar dituangkan air 
dingin ke atas tubuh baginda. Keadaan baginda Nabi # yang sedemikian itu berlaku seusai 
pertemuan baginda dengan Malaikat Jibril. Maka pada hadis ini terdapat petunjuk akan kelebihan air 
dingin yang boleh memberi kelegaan emosi. 


665 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Penutup 


Berdasarkan kepada perbincangan yang telah dikemukakan, dapat disimpulkan bahawa perlaksanaan 
terapi rohani menggunakan ais dapat membantu dalam menangani sebahagian masalah rohani. 
Terdapat beberapa sandaran teks Quran dan hadis yang digunakan oleh para perawat pusat rawatan 
dalam menyokong penggunaan kaedah rawatan ini. Meskipun ia bukan dalil spesifik tentang kaedah 
rawatan tersebut, namun mereka menjadikannya sebagai dalil melalui pemahaman secara umum ke 
atas teks yang berkaitan. Justeru secara umumnya kajian mendapati bahawa kaedah dan amalan di 
beberapa pusat rawatan alternatif terpilih menggunakan ais dalam rawatan terapi rohani tidak 
bertentangan dengan petunjuk Quran dan Sunnah. 


Pengkaji juga mendapati bahawa amalan-amalan yang disertakan dalam proses rawatan rohani 
melalui terapi mandian ais tidak mengandungi unsur yang menyalahi syariat. Kesemua bacaan yang 
dibaca dalam proses penyediaan air ruqyah yang dicampur bersama air mandian ais adalah bacaan 
yang warid daripada Quran dan sunnah. Bahan yang digunakan pula adalah bahan yang tiada 
larangan penggunaannya di dalam Islam meski tidak terdapat nas syara' yang secara khusus 
menunjukkan tentang penggunaannya dalam rawatan rohani. 


Terapi menggunakan air sejuk turut mendapat perhatian pengamal perubatan moden serta 
mempraktikkannya sebagai elemen rawatan komplementari. Suatu kajian yang dijalankan pada 
tahun 2008 terhadap mereka yang mengalami masalah kemurungan melalui kaedah hidroterapi air 
sejuk selama beberapa minggu menunjukkan gejala kemurungan telah berkurang. Hidroterapi air 
sejuk yang dijalankan terdiri daripada sesi mandian selama 2 hingga 3 minit pada suhu 68 *F (20 *C), 
satu hingga dua kali sehari (Shevchuk, 2008). 


Sesungguhnya Islam mengharuskan umatnya melakukan ikhtiar penyembuhan dengan sebarang 
kaedah atau bahan kecuali dengan apa yang haram menurut syara”. Secara asasnya, asal bagi sesuatu 
perkara adalah harus sehinggalah datang dalil yang menunjukan kepada pengharamannya. Inilah 
antara kaedah yang telah disebutkan oleh beberapa ulama di dalam kitab mereka, antaranya Imam al- 
Suyu2t)i (1983) yang telah menyebutkannya di dalam al-Asybah Wa an-Naz)a2ir. 
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Abstract 


Fenomena transgenderism dilihat semakin menular secara global di seluruh dunia dan tidak 
terkecuali juga di Malaysia. Data menunjukkan berlaku peningkatan ketara bilangan komuniti ini 
khususnya golongan trans-wanita. Sebahagiannya terlibat dalam aktiviti tidak bermoral dan 
bercanggah dengan ajaran Islam seperti penawaran perkhidmatan seks songsang. Perintah Kawalan 
Pergerakan yang dilaksanakan seluruh Malaysia berikutan COVID19 secara tidak langsung 
menyekat aktiviti seharian golongan ini sekaligus menjejaskan corak kehidupan dan pendapatan 
golongan trans-wanita. Keadaan yang ada membuka ruang dan peluang kepada gerakan dakwah 
untuk mendekati komuniti ini berikutan wujudnya ruang dan peluang yang baru dalam dakwah. 
Namun begitu, terdapat beberapa cabaran yang perlu dihadapi. Terdapat beberapa pendekatan 
bimbingan terapi psiko-spiritual Islam (TPSI) digunakan bagi membimbing golongan ini ke arah 
kehidupan yang berpandukan kepada syarak. Setiap satu model mempunyai kekuatan dan kelemahan 
tersendiri yang penting untuk dijadikan rujukan ke arah pembentukan model TPSI yang lebih baik. 
Justeru menjadi keperluan untuk melakukan kajian terdapat model perlaksanaan TPSI tersebut dalam 
mengekang penularan fenomena transgenderisme ini. Satu kajian dijalankan untuk menganalisis 
perlaksanaan TPSI yang dijalankan oleh (GG) Pertubuhan Usrah Fitrah, Selangor (ii) T-Fitrah 
Terengganu, dan (iii) Persatuan Insaf Pahang (PIP). Kajian kualitatif yang dijalankan berdasarkan 
data yang diperolehi melalui kajian kepustakaan dan temu bual serta observasi. Hasil kajian 
mendapati bahawa terdapat beberapa persamaan dan perbezaan kaedah pendekatan model terapi 
psiko-spiritual Islam yang telah dilaksanakan sepanjang tempoh PKP. Beberapa keunikan yang 
terdapat di beberapa model dapat dimanfaatkan dalam pembinaan model yang baharu dalam 
bimbingan komuniti transgender beragama Islam ke arah mendekatkan diri kepada ajaran Islam, 
sekaligus mengekang penularan fenomena transgenderism di Malaysia 


Keywords: Transgender, Model, Terapi, Bimbingan, Psiko-spiritual Islam, TPSI 


Pengenalan 


Fenomena transgenderisme dilihat semakin menular secara global di seluruh dunia dan tidak 
terkecuali juga di Malaysia. Nama jolokan “bapuk', “pondan', “trans-wanita', *penkid' bukan suatu 
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yang begitu asing di Malaysia. Kewujudan komuniti ini disedari oleh masyarakat semenjak sekian 
lama dan kemudiannya dirujuk dengan istilah transgender. Di sesetengah negara komuniti ini 
termasuk dalam kelamin yang ketiga selain lelaki dan perempuan. Perkataan transgender merujuk 
kepada individu yang merasakan dirinya mempunyai jantina yang berbeza dengan jenis kelamin 
yang dikenal pasti semasa lahir (Pearson Education, 2005). 


Sehingga ini tiada data tepat bagi menunjukkan jumlah sebenar bilangan transgender di 
Malaysia kerana komuniti ini tidak diiktiraf dari sudut perundangan di Malaysia. Justeru tiada 
pendaftaran khusus terhadap komuniti transgender ini, sama ada trans wanita atau trans lelaki. 
Justeru, terdapat pelbagai anggaran berhubung jumlah sebenar komuniti ini di Malaysia. Komuniti 
Trans-wanita di Malaysia dianggarkan seramai 10,000 pada 1988 (Audrey Dermawan, 2018), 
seterusnya meningkat kepada 20,000 hingga 30,000 pada tahun 2005 (Slamah, 2005). Setakat tahun 2012 
sahaja dianggarkan sejumlah 80,000 golongan transgender di Malaysia (Wei et al., 2012) dan 
sebahagian besarnya terdiri dari golongan trans lelaki (Nolan et al., 2019). Perkembangan ini dilihat 
suatu yang amat membimbangkan. Tambahan pula 8096 daripada jumlah tersebut adalah dari 
kalangan etnik Melayu yang beragama Islam (Wei et al., 2012). 


Tindakan golongan transgender menonjolkan penampilan yang bertentangan dengan jantina 
asalnnya dilihat sebagai suatu yang bertentangan dengan Syariat Islam serta bercanggah dengan 
fitrah manusia. Keinginan golongan transgender untuk menjadi jantina bertentangan dengan jantina 
asal mereka ini dikategorikan sebagai perbuatan tidak mensyukuri nikmat penciptaan diri dan 
mengubah penciptaan Allah s.w.t. Sedangkan Allah s.w.t. menciptakan manusia sebagai sebaik-baik 
makhluk seperti yang diceritakan di dalam al-Quran: 


PERANNA 
Maksudnya: Sesungguhnya Kami telah menciptakan manusia dalam bentuk yang 
sebaik-baiknya |dan berkelengkapan sesuai dengan keadaannya) (al-Quran, At-Tin: 4) 


Imam al-Baidhawi dalam menafsirkan ayat ini menjelaskan bahawa, Allah mencipta manusia 
mengikut jantina lelaki dan perempuan iaitu dalam bentuk yang terbaik dengan tubuh yang tegak dan 
rupa yang elok (Al-Baidhawi, 1998). Oleh itu, sewajarnya manusia menghargai ciptaan Allah dan 
tidak melakukan perbuatan terkutuk untuk menyerupai jantina yang bertentangan dengan jantina asal 
mereka. Rasulullah s.a.w. sendiri menegah perbuatan lelaki dan perempuan yang menunjukkan 
penampilan yang bertentangan dengan jantina asalnya. Iaitu lelaki yang berperawakan wanita dan 
juga wanita berperawakan lelaki sebagaimana amalan transgender. Bahkan disifatkan bahawa 
baginda mencela golongan ini sebagaimana diriwayatkan oleh Ibn Abbas r.a.: 


Maksudnya: “Rasulullah (#) melaknat lelaki yang menyerupai wanita (tasyabbuh) 
dan wanita yang menyerupai lelaki.” (Al-Bukhari, 2015, #5885) 


Perkataan laknat yang digunakan dalam hadis di atas menunjukkan pendirian tegas 
Rasulullah s.a.w terhadap perbuatan lelaki menyerupai wanita dan perbuatan wanita menyerupai 
lelaki. Perbuatan tersebut merupakan maksiat yang dikategorikan dalam dosa besar di sisi Allah s.w.t 
yang diharamkan oleh Syarak (Al-San'ani, 1768). Perlakuan transgender ini juga turut 
menggambarkan kepincangan dalam sistem masyarakat sosial. Gaya hidup songsang yang diamalkan 
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oleh mereka mempamerkan imej yang buruk kepada Malaysia serta menjatuhkan integriti 
masyarakat Timur yang terkenal dengan kesopanan dan tatasusila yang tinggi (Ardi et al., 2018). 


Mutakhir ini, didapati beberapa usaha mengekang penularan fenomena transgenderisme ini 
oleh pelbagai pihak melalui pendekatan psiko-spiritual yang berteraskan ajaran agama Islam. 
Walaupun begitu, inisiatif yang diusahakan oleh orang perseorangan, NGO dan organisasi badan 
berwajib ini mempunyai pendekatan, ciri dan keistimewaan tersendiri. Dalam masa yang sama, 
model tersebut tidak sunyi dari kekurangan dan kelemahan. Ada kalanya model terapi psiko-spiritual 
Islam yang digunakan terhadap komuniti transgender dianggap membosankan dan gagal menarik 
minat komuniti transgender bahkan menimbulkan kekeliruan (Irwan Mohd Subri, 2019). Selain itu, 
model yang sedia ada juga tidak dapat memenuhi keperluan komuniti transgender secara menyeluruh 
dalam mengubah gaya hidup mereka (Rafidah Hanim Mokhtar, 2019). Senario ini menunjukkan satu 
keperluan untuk menghasilkan satu model baru yang lebih berkesan dan komprehensif. 


Sehubungan dengan itu, kajian ini mencadangkan pembinaan satu model baharu terapi psiko- 
spiritual Islam bagi membimbing komuniti transgender berdasarkan kepada keunikan dan 
keistimewaan yang sedia ada. Selain itu, Model ini berusaha mengelakkan elemen kelemahan serta 
kekurangan yang dikenal pasti dari model yang sedia ada, agar model baharu ini mencapai 
keberkesanan yang tinggi dalam aspek perlaksanaannya. Kajian ini bertujuan untuk mengenal pasti 
kepelbagaian model dan pola model terapi psiko-spiritual Islam dan seterusnya menghasilkan model 
cadangan bagi menambah baik model yang sedia ada untuk memenuhi keperluan komuniti 
transgender. Model cadangan ini dibangunkan dengan menggabungkan elemen terapi psiko-spiritual 
Islam (TPSI) yang kuat serta menyingkirkan elemen kelemahan dalam perlaksanaan TPSI dalam 
beberapa model sedia ada. 


Metodologi Kajian 


Satu kajian kualitatif dijalankan di beberapa organisasi berkaitan dengan komuniti maknyah yang 
berteraskan pendekatan TPSI. Organisasi yang dimaksudkan ialah (i) Pertubuhan Usrah Fitrah, Selangor 
Gi) T-Fitrah Terengganu, dan (iii) Persatuan Insaf Pahang (PIP). Kajian menggunakan kaedah temu bual, 
observasi dan kajian kepustakaan. Kaedah temu bual dijalankan bagi mengumpul data dengan 
mengenal pasti beberapa model TPSI yang sedia ada dalam membimbing komuniti transgender. 
Metode observasi turut digunakan sebagai pelengkap kepada proses triangulasi data supaya dapat 
lebih meyakinkan serta meningkatkan kesahan data yang terkumpul. Begitu juga dalam penggunaan 
kajian kepustakaan dari pelbagai sumber berbentuk teks meliputi buku para ulama terdahulu dan 
kontemporari. Metode analisis perbandingan data berasaskan analisis SWOT digunakan dalam mengenal pasti 
elemen kekuatan, kelemahan peluang dan ancaman dalam model sedia ada. Analisis strategi SWOT 
digunakan untuk menghasilkan model baharu sebagai alternatif cadangan bagi menambah baik model 
yang sedia ada. 


Terapi Psiko-spiritual Islam (TPSI) 


Terapi Psiko-spiritual Islam (TPSI) adalah satu pendekatan yang mengintegrasikan amalan 
kerohanian Islam dalam rawatan psikoterapi (Nazrin Asyraf Adeeb & Rafidah Bahari, 2017). TPSI 
lazimnya digunakan sebagai terapi dalam penambahbaikan diri seseorang melalui penekanan 
terhadap rawatan rohani yang berbentuk penyucian jiwa (tazkiyatun al-nafs). Nilai TPSI yang tinggi 
adalah bersumberkan Kalamullah iaitu Quran (Ali Ali Gobaili Saged et al., 2018). Quran diturunkan 
kepada umat manusia untuk membimbing, mengajar dan mendidik manusia seiring dengan 
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kehidupan mereka sehingga mereka dapat mencapai kebahagiaan di dunia dan akhirat. Ia selari 
dengan janji Allah kepada orang Mu'min seperti yang dijelaskan melalui firman Allah SWT: 


ARAK SAM AKA A a A AA 


Mafhumnya: Sungguh, Al-Qur'an ini memberi petunjuk ke (jalan) yang paling lurus 
dan memberi kabar gembira kepada orang mukmin yang mengerjakan kebajikan, 
bahwa mereka akan mendapat pahala yang besar. (Quran: Al-Isra'. 17: 9) 


Selain berperanan dalam memberi petunjuk untuk membantu manusia menjalani kehidupan 
yang baik di dunia bagi mencapai kebahagiaan hakiki di akhirat kelak, ia juga bertindak sebagai 
pembimbing dalam merawat penyakit rohani (Aimah et al., 2020). Allah s.w.t juga menjelaskannya 
dalam Surah Yunus: 


ME sa a Su au SS 
Mafhumnya: “Wahai umat manusia! Sesungguhnya telah datang kepada kamu Al- 
Quran yang menjadi nasihat pengajaran dari Tuhan kamu, dan yang menjadi 
penawar bagi penyakit-penyakit batin yang ada di dalam dada kamu, dan juga 
menjadi hidayah petunjuk untuk keselamatan, serta membawa rahmat bagi orang- 
orang yang beriman” (Quran: Yunus, 10: 57) 


Berdasarkan kepada ayat di atas, jelas bahawa Quran dan petunjuk Islam yang dibawa oleh 
Rasulullah merupakan penyembuh kepada segala penyakit yang dihadapi oleh manusia sama ada 
berbentuk fizikal mahupun kerohanian. Berleluasanya transgenderisme menggambarkan bahawa 
masyarakat sedang berhadapan dengan penyakit yang memberi impak kepada kepincangan sistem 
masyarakat. Penyakit ini bukanlah bersifat fizikal, tetapi lebih kepada kepincangan aspek kerohanian 
manusia yang secara tidak langsung memberi implikasi terhadap kesejahteraan kehidupan manusia 
umumnya khususnya dalam aspek sosial. Selain itu, secara tidak langsung mempengaruhi aspek 
ekonomi dan politik. 


Kesejahteraan rohani ini menjadi asas kepada kesejahteraan manusia. Kesejahteraan rohani 
terletak pada kesejahteraan hati yang menjadi pusat tertumpunya kerohanian manusia. Hal ini selari 
dengan hadis Rasulullah s.a.w yang menjelaskan tentang fungsi hati : 


dd SN da D Sa Ag Ad de dan Ki II 


Maksudnya: “Ketahuilah bahawa pada jasad itu terdapat segumpal daging, jika ia 
baik maka baiklah seluruh jasadnya, jika ia buruk maka buruklah seluruh jasadnya, 
ketahuilah bahawa ia adalah hati (jantung).” (Riwayat al-Bukhari #52, Muslim, 
#1599) 


Berdasarkan kepada hadis ini, penyakit yang dimaksudkan adalah berbentuk penyakit 
kerohanian yang memberi impak kepada tingkah laku manusia. Kebaikan dan kejahatan manusia 
tertakluk kepada keadaan kerohanian seseorang yang digambarkan terletak di hatinya nuraninya. 
Hati nurani ini juga disebut sebagai “jiwa' atau “Nafs' (Al-Ghazali, 1991). Justeru, ramai tokoh Islam 
seperti Imam al-Ghazali memberi penekanan terhadap elemen pembersihan jiwa yang dikenali 
sebagai “Tazkiah al-Nafs” dalam usaha menangani kepincangan dalam kelakuan manusia. 
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Kerohanian manusia dirujuk kepada sumber elemen hati yang asalnya berpunca daripada 
keadaan kerohanian. Bahkan keadaan jiwa rohani yang sihat akan turut memanifestasikan impak 
yang positif seperti tingkah laku yang baik, emosi yang stabil, minda yang tenang serta tubuh badan 
yang sihat (Al-Makki, 1990). Oleh itu, bagi memastikan impak positif ini hadir, seseorang itu 
hendaklah sentiasa memelihara jiwanya daripada sakit yang akhirnya boleh merebak ke seluruh 
jasadnya (Ibn Qayyim, 2001). 


Jiwa yang sakit adalah berpunca daripada ketidakupayaan seseorang dalam mengawal dan 
menangani tekanan yang berbentuk dalaman mahupun luaran (Promsri, 2019). Tekanan dalaman 
kebanyakannya berlaku disebabkan oleh penderaan fizikal, mental atau seksual sementara tekanan 
luaran kebanyakannya disebabkan oleh kekurangan kemahiran dalam menangani masalah dengan 
betul (Perakis, 2010). Kegagalan dalam mengawal tekanan menyebabkan seseorang cenderung 
melakukan sesuatu yang tidak bermoral seperti pemberontakan, vandalisme (Nurul Husna Mansor et 
al., 2016; Sahlawati Abu Bakar et al., 2017), ketagihan alkohol dan dadah (Hai et al., 2019), salah 
laku seksual serta transgenderism (Perakis, 2010). Keterlibatan mereka dalam gejala yang tidak 
bermoral ini adalah disebabkan kerana mereka tidak tahu cara yang betul dalam menangani tekanan 
yang dihadapi serta tidak menyedari bahawa perbuatan ini tidak memberi penyelesaian bahkan lebih 
menjadikan jiwa mereka sakit. Bahkan sarjana barat turut mengesahkan bahawa rawatan berteraskan 
kepada elemen keagamaan terbukti mampu merawat masalah dalaman manusia (Williams & 
Sternthal, 2007). 

Terdapat beberapa teks Quran dan Sunnah yang menunjukkan bahawa dengan mengingati 
Allah dapat memberikan ketenangan dan kesejahteraan pada hati manusia. Mendekatkan diri kepada 
tuhan mampu memulihkan penyakit hati dan akal (Said Hawwa, 1999). Masalah kerohanian menjadi 
punca utama kepada masalah dihadapi oleh golongan transgender. Kejahilan terhadap agama 
menyebabkan golongan ini cenderung mengikut tuntutan hawa nafsu dan kehendak hati meskipun 
bertentangan dengan syariat Islam. Pendekatan TPSI merupakan satu pendekatan untuk mendekatkan 
diri golongan transgender kepada ajaran agama Islam melalui beberapa pendekatan yang 
menyeluruh. Ianya tidak terkhusus kepada aspek rohani semata-mata bahkan meliputi Syariat Islam 
secara menyeluruh. Walaupun begitu TPSI terkhusus dalam aspek keutamaan dalam pemurnian 
rohani atau disebut sebagai penyucian jiwa. 


Elemen Model Terapi Psiko-Spiritual Islam 


Secara umumnya Model TPSI meliputi 3 elemen utama iaitu: (i) Komponen Terapi, (ii) Proses 
Terapi dan (iii) Sokongan Terapi. 


G) Komponen Terapi meliputi kandungan pengisian terapi yang berteraskan kepada ajaran 
Islam yang bersumberkan kepada Quran dan Sunnah. Penghuraian para ulama muktabar terhadap 
ajaran Quran dan Sunnah menjadikannya lebih mudah difahami dan dipraktikkan oleh masyarakat 
awam. Komponen terapi ini dapat dibahagikan kepada tiga (3) bahagian yang mendasari asas syariat 
Islam iaitu (a) Iman, (b) Islam dan (c) Ihsan seperti yang jelas digambarkan oleh hadis Sahih 
diriwayatkan oleh Abu Hurairah r.a: 


"IG SG GA Ja Ji a jaa Mn OS ga Led di 
us ako UP Un a A A 
JG DAN GA du DG a Sei A ns Si SI 


a a ena 
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A 


Adu JG Sa aa an AS gi A In DAS Ng MI Soi SI 
(GA a A D OB a 


Maksudnya: “Suatu hari ketika Rasulullah (4) sedang duduk bersama orang-orang, seorang lelaki 
datang kepadanya berjalan dan berkata, "Ya Rasulullah (. Apa itu Iman? " Nabi (#) menjawab, 
"Iman adalah mempercayai Allah, Malaikat-malaikat-Nya, Kitab-kitabnya, para Rasul-Nya dan 
pertemuan dengan-Nya dan mempercayai Kebangkitan. "Lelaki itu bertanya, "Ya Rasulullah ($) apa 
itu Islam? " Nabi (# menjawab, "Islam adalah menyembah Allah dan tidak menyembah apa pun 
selain Dia, untuk menunaikan solat dengan sempurna, membayar amal (wajib) iaitu Zakat dan 
berpuasa di bulan Ramadhan. "Lelaki itu bertanya lagi, "Ya Rasulullah (# Apa itu Ihsan (yaitu 
kesempurnaan atau Kebajikan)? " Nabi (£) menjawab, "Ihsan adalah menyembah Allah seolah-olah 
kamu melihat-Nya dan jika kamu tidak mencapai tahap pengabdian ini, maka (anggaplah begitu) 
bahawa Allah melihat kamu” 


(Al-Bukhari, 2015, #4777 Kitab Al-Tafsir) 


K Komponen Terapi bahagian Akidah merujuk kepada enam (6) elemen utama 
yang merujuk kepada rukun Iman yang enam iaitu: (a) kepercayaan kepada Allah, (b) kepercayaan 
kepada Malaikat, (c) kepercayaan kepada Kitab Allah, (d) kepercayaan kepada Para Rasul, (e) 
kepercayaan kepada Hari Akhirat serta (f) kepercayaan kepada Qada” dan Qadar. Penerapan elemen 
akidah sangat penting dan utama dalam TSPI dan menjadi kunci kepada kelangsungan dan kejayaan 
TSPI. Aspek akidah ini juga menjadi penekanan Rasulullah s.a.w dalam proses dakwah baginda yang 
meliputi 13 tahun di Mekah sebelum peristiwa hijrah, iaitu 56.596 daripada tempoh dakwah 
Rasulullah. Menanam asas tauhid yang tunjang utama sebagai seorang Muslim menjadi penekanan 
utama dalam TSPI terhadap golongan transgender. Seruan tauhid yang dimaksudkan ialah 
mengesakan Allah daripada apa sahaja bentuk syirik atau sekutu bagi Allah serta mengagongkan 
Allah dengan menyucikan Allah daripada sifat yang tidak layak baginya. Berdasarkan kepada asas 
tauhid ini, terangkum rukun iman yang selebihnya 


Komponen Terapi bahagian Ibadah pula dibina berdasarkan rukun Islam yang meliputi (a) 
melafazkan dua kalimah syahadah (b) mendirikan solat, (c) menunaikan zakat (d) berpuasa di bulan 
Ramadhan, dan (e) menunaikan haji bagi yang berkemampuan. Lima elemen asas dalam rukun Islam 
ini merupakan elemen terpenting dalam TSPI. Walaupun begitu perlaksanaannya perlulah mengikut 
keutamaan yang paling utama. Bermula dari rukun pertama iaitu melafazkan dua kalimah Syahadah, 
seterusnya mendirikan Solat dan perkara yang berkaitan dengan kesempurnaan solat seperti aspek 
bersuci bagi memastikan solat didirikan diterima oleh Allah. Kesemua elemen yang terdapat dalam 
perlaksanaan rukun Islam yang enam merupakan elemen utama dalam TPSI. Tahap kesan TSPI 
terhadap golongan transgender berkait rapat dengan aspek kesempurnaan dalam perlaksanaan elemen 
Ibadah dan penghayatan falsafah di sebalik ibadah tersebut. Bagi mencapai kesempurnaan dan 
penghayatan maka pelatih perlu diterapkan dengan ilmu berkaitan dengan ibadah tersebut dan diikuti 
oleh bimbingan secara berterusan. 


Komponen Terapi bahagian Akhlak, merujuk kepada penguasaan hati dan perasaan dalam 
dua perkara, iaitu: 
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(a) Perhubungan di antara seseorang individu dengan Allah dalam konteks adab seorang 
hamba dengan penciptanya. Falsafah di sebalik adab hamba dengan penciptanya digambarkan 
melalui amalan kerohanian yang berbentuk taubat, zikir, syukur, redha, merendah diri (khudu') dan 
ikhlas (khusya ') dalam amalan. Ianya merupakan manifestasi kepada perasaan seorang hamba dalam 
beribadah kepada Allah dalam keadaan dirinya sentiasa diperhatikan oleh Allah. Keadaan perasaan 
tersebut berterusan wujud seolah-olah hamba dapat merasai kewujudan penciptanya. 

(b) Perhubungan individu dengan sesama manusia dan alam semaster dalam konteks akhlak 
seorang hamba dengan makhluk ciptaan Allah yang terdiri daripada manusia, jin dan alam semester. 
Adab sesama makhluk rentetan daripada 


Gi) Proses Terapi dalam konteks TSPI dinilai menurut kaedah yang digunakan oleh Imam al- 
Ghazali berhubung Tazkiayah al-Nafs (Penyucian Jiwa). Ketiga proses terapi yang dimaksudkan 
ialah: 

(a) Riyadah al-nafs (Melatih Jiwa) iaitu: 

(b) Mujahadah al-nafs (Melawan Hawa Nafsu), 

(c) Muraqabah al-nafs (Pemantauan Diri). 


(iii) Sokongan Terapi merupakan pihak yang terlibat dalam memainkan peranan dalam 
menjayakan TSPI sepanjang program berlangsung. Sokongan terapi dapat dibahagikan kepada 
beberapa kategori berikut: 

(a) Institusi, iaitu pihak organisasi yang terlibat secara langsung atau tidak langsung sama 
ada badan berwajib kerajaan, organisasi bukan kerajaan (NGO), persatuan , institusi 
pendidikan dan seumpamanya 

(b) Murabbi (Pembimbing), iaitu pihak yang memberi latihan dan bimbingan terhadap 
pelatih program yang terdiri daripada pihak profesional, alim ulama, guru, pembimbing 
dan seumpamanya 

(c) Keserakanan, iaitu melibatkan individu yang merupakan sebahagian daripada komuniti 
trans wanita sendiri 

(d) Keluarga, iaitu ahli keluarga komuniti trans-wanita samada Ibubapa, adik beradik dan 
saudara mara terdekat 

(e) Masyarakat Umum yang tinggal di sesuatu lokasi di sekitar komuniti trans wanita. 


Dapatan Kajian 


Bahagian ini dikhususkan untuk mengetengahkan hasil kajian berhubung model TPSI yang 
dijalankan di beberapa pusat TPSI yang terpilih. Bagi melihat perbezaan dan persamaan yang ada di 
dalam perlaksanaan TPSI tersebut, data di susun menurut 3 elemen berikut (i) Komponen Terapi, (ii) 
Proses Terapi dan (iii) Sokongan Terapi. 


(i) Model TPSI Pertubuhan Usrah Fitrah (USFI) 


Pertubuhan Usrah Fitrah merupakan sebuah badan bukan kerajaan yang mempunyai sebuah pusat 
bimbingan komuniti transgender yang dikenali sebagai Rumah Usrah Fitrah. Model TPSI yang 
dijalankan di Pertubuhan Usrah Fitrah dibangunkan dan dijalankan sepenuhnya oleh Majlis Agama 
Islam Selangor (MAIS) dengan menggunakan dana zakat negeri Selangor. Beberapa aktiviti yang 
berasaskan elemen TPSI diterapkan kepada semua komuniti trans wanita yang tinggal di Rumah 
Pertubuhan Usrah Fitrah yang disediakan khas oleh MAIS. 
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Sepanjang tempoh PKP berikutan Covid 19 yang dikuatkuasakan di daerah Kelang, 
perjalanan aktiviti kelas Quran dan Agama berlangsung melalui medium dalam talian. Keberadaan 
komuniti trans wanita ini di satu lokasi yang khusus sangat membantu perjalanan kelas berlangsung 
dengan lancar meskipun PKP dikuatkuasakan. 


Perlaksanaannya TPSI dari sudut komponen elemen komponen terapi berkaitan dengan 
akidah terfokus terhadap empat elemen utama iaitu (a) penghayatan kepercayaan kepada Allah, (b) 
penghayatan kepercayaan kepada Kitab Wahyu, (c) penghayatan kepercayaan kepada Rasul (d) 
penghayatan kepercayaan kepada Hari Akhirat serta (e) penghayatan kepercayaan kepada Qada' dan 
Qadar. Penerapan komponen akidah dilakukan melalui kelas bacaan Quran yang dijalankan secara 
mingguan. Setiap penghuni diwajibkan untuk mengikuti aktiviti yang dijalankan. Aktiviti membaca 
ayat Quran boleh diklasifikasikan dalam penerapan aspek keimanan kepada kitab Wahyu. 
Pembacaan dapat memberi elemen terapi kepada jiwa mereka untuk menjadikan hati lunak dengan 
agama dan mudah untuk dibentuk. 


Komponen Ibadah dalam model TPSI Pertubuhan Usrah Fitrah terfokus dalam pelaksanaan 
solat lima waktu. Termasuk juga beberapa perkara yang berkaitan dengan solat seperti aspek bersuci. 
Walaupun terdapat pengisian berkaitan dengan ilmu fardu ain namun tidak terdapat modul sukatan 
pengajian yang terkhusus dan teratur. 


Sementara, komponen Akhlak yang dilaksanakan oleh model TPSI Pertubuhan Usrah Fitrah 
dari sudut adab dengan pencipta melibatkan aktiviti berzikir dan penerapan perasaan malu untuk 
melakukan kemungkaran serta penerapan adab yang baik seperti adab bermusafir. Manakala adab 
sesama makhluk diterjemahkan melalui penerapan akhlak dan adab yang baik, seperti adab 
berpakaian, sikap bertanggungjawab, hormat-menghormati, menjaga lisan, adab menasihati antara 
satu sama lain, akhlak kehidupan bermasyarakat, adab ketika musafir dan penerapan sifat berdikari. 


Manakala dari sudut proses terapi pula, aspek Riyadah al-nafs (Melatih Jiwa) tidak 
dizahirkan secara spesifik dengan nama Riyadah al-nafs (Melatih Jiwa). Namun ianya dapat dilihat 
melalui latihan perlaksanaan tuntutan syarak. Kemampuan perlaksanaan latihan terhadap komuniti 
trans wanita berkait rapat dengan strategi yang diambil oleh MAIS dengan menyediakan penempatan 
khusus kepada hampir semua pelatih. Pelatih ditempatkan di sebuah rumah kediaman yang 
disediakan oleh pihak MAIS berserta dengan keperluan hidup, makan minum, pengangkutan dan 
kemudahan mendapatkan rawatan kesihatan. Keberadaan pelatih di satu tempat khusus dengan 
keperluan hidup yang terjamin, membolehkan pelatih mengikuti aktiviti latihan yang dijalankan oleh 
pihak MAIS. Persekitaran dan suasana rumah kediaman yang disediakan berserta kemudahan yang 
mencukupi memudahkan golongan trans-wanita ini dilatih jiwa raganya mengikut ketetapan syarak. 


Mujahadah al-nafs (Melawan Hawa Nafsu) Kewujudan persekitaran yang kondusif dan 
peranan murabbi yang terdiri daripada kalangan pegawai agama MAIS dan bekas peserta yang 
benar-benar insaf berjaya mendorong golongan trans-wanita ini mengawal sikap buruk 
(madhmumah) mereka dan dalam masa yang sama diterapkan dengan sikap dan adab yang terpuji 
(mahmudah). 


Muraqabah al-nafs (Pemantauan Diri). Penempatan ini diawasi dengan baik oleh petugas 
yang ditugaskan, dan sentiasa dipantau oleh ahli penghuni yang diberikan tanggung-jawab khas. 
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Keadaan ini dapat mengawal tindak tanduk para penghuni yang tinggal di tempat tersebut. Dengan 
ini, mereka terpimpin oleh persekitaran yang baik dan positif. Penglibatan trans wanita dengan 
aktiviti tidak bermoral dapat dielakkan, begitu juga dari aspek penampilan wanita secara melampau 
dapat dikawal. 


Ketiga-tiga komponen proses ini berjaya dilaksanakan dengan bantuan daripada Sokongan 
Terapi. Sokongan Terapi di dalam model TPSI Pertubuhan Usrah Fitrah terbahagi kepada tiga pihak 
iaitu: 

(a) Institusi yang terdiri daripada MAIS dan Pertubuhan Usrah Fitrah. Kawalan penuh MAIS 
terhadap rumah penginapan yang turut menjadi pusat aktiviti mereka dapat memastikan perlaksanaan 
aktiviti dijalankan dengan teratur dan mendapat kerjasama baik oleh golongan trans-wanita. 

(b) Murobbi terdiri dari kalangan pegawai MAIS yang turut bertindak sebagai tenaga 
pengajar Kelas Fardhu Ain yang dikenali sebagai Ustaz Zulhusni dan Kelas Quran yang dikendali 
oleh Dr. Ahmad Zulfadhli Khairuddin. 

(c) Rakan penghuni yang bertindak menjaga tanggung jawab masing-masing. Selain itu 
terdapat seorang ahli trans-wanita yang benar-benar telah insaf. Kewujudan beliau memainkan 
peranan penting dalam memastikan aktiviti dan kebajikan komuniti ini terjaga dengan baik, 
walaupun tidak lagi menghuni rumah Pertubuhan Usrah Fitrah. Beliau banyak mendapat input 
tambahan daripada aktiviti yang dijalankan oleh jemaah tabligh yang berpusat di Seri Petaling. 


Gi) Model TPSI T-Fitrah (TF) 


T-Fitrah merupakan sebuah badan bukan kerajaan di Kuala Terengganu yang membantu komuniti 
transgender untuk menjalani kehidupan yang berlandaskan dengan syariat Islam. T-Fitrah di Dungun 
pula merupakan cawangan kedua selepas Kuala Terengganu. Pada tahun 2021 hanya T-Fitrah di 
Dungun Terengganu bergerak aktif dengan bantuan daripada Jabatan Agama Islam Daerah Dungun. 
Manakala T-Fitrah di Kuala Terengganu tidak mendapat dokongan daripada ahli dan tidak aktif. 
Justeru itu, kertas kerja ini memberi fokus terhadap Model TPSI T-Fitrah cawangan Dungun sahaja. 
T-Fitrah mempraktikkan beberapa elemen terapi psiko-spiritual Islam (TPSI) kepada komuniti 
transgender. Sepanjang tempoh Perintah Kawalan Pergerakan (PKP) akibat COVID19 di daerah 
Dungun, aktiviti TPSI tergendala sepenuhnya. Namun setelah tempoh PKP 1.0 dilonggarkan maka 
kelas kembali dijalankan sebagaimana sebelum PKP dilaksanakan. 


Komponen terapi psiko-spiritual Islam yang dijalankan oleh T-Fitrah terbahagi kepada tiga 
komponen iaitu (a) Akidah, (b) Ibadah dan (c) Akhlak. Meskipun komponen Akidah sepatutnya 
mencakupi kepercayaan dan keimanan dengan hati kepada Rukun Iman yang enam. Namun begitu, 
model TPSI T-Fitrah hanya melibatkan dua elemen dalam komponen Akidah iaitu: 


(a) Penghayatan kepercayaan kepada Kitab Allah, kepercayaan kepada kitab Allah iaitu al- 
Quran diterapkan melalui kelas mempelajari kaedah membaca Quran melalui guru yang dilantik oleh 
Jabatan Agama Islam Daerah Dungun. 


(b) Penghayatan kepercayaan kepada Hari Akhirat. Penghayatan kepada hari akhirat 
diterapkan melalui pembacaan ayat suci al-Quran. Sehingga temu bual dijalankan, belum ada kelas 
pengajian agama secara khusus dijalankan walaupun ada keinginan dan kesediaan oleh golongan 
trans-wanita untuk menekuninya. Walaupun begitu, masih terdapat keraguan pada tenaga pengajar 
untuk mengemukakan pengajian kelas fardu ain kerana bimbang golongan trans-wanita hilang minat 
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untuk meneruskan pengajian. 


Begitu juga halnya berkaitan dengan komponen ibadah. Model TPSI T-Fitrah didapati hanya 
melaksanakan satu elemen dalam komponen ibadah iaitu penghayatan kepada solat lima waktu. 
Manakala komponen Akhlak yang dilaksanakan oleh model TPSI T-Fitrah meliputi elemen iaitu; 
adab hidup bermasyarakat, adab berpakaian, amalan zikir, amalan menjaga aib, berdikari, menjaga 
maruah diri, dan menasihati antara satu sama lain. 


Dari sudut komponen proses TPSI T-Fitrah, dari aspek (a) Riyadah al-nafs, (b) Mujahadah 
al-nafs dan (c) Muraqabah al-nafs tidak dapat dikesan secara jelas, kerana hanya aktiviti bacaan 
Quran secara mingguan sahaja dijalankan. Aktiviti dijalankan secara berkala di rumah salah seorang 
komuniti trans-wanita. 


Model TPSI T-Fitrah dari sudut Sokongan Terapi melibatkan sokongan daripada lima pihak 
iaitu: 

(a) Institusi, dimainkan peranan oleh seorang pegawai agama di Jabatan Agama Islam 
Dungun. Ustaz Jasri bertindak sebagai penasihat kepada aktiviti T-Fitrah. 


(b) Murabbi, dimain peranan oleh seorang guru agama bernama Ustaz Kaswadi. Beliau 
memainkan peranan penting dalam menjalankan kelas Quran secara mingguan dan dalam masa yang 
sama menjadi rujukan kepada komuniti trans-wanita di kawasan Dungun dalam hal ehwal agama. 
Akhlak yang ditunjukkan oleh guru agama berjaya menambat hati golongan trans-wanita untuk terus 
hadir ke kelas yang dijadualkan. Rasa hormat terhadap guru dan institusi yang bertindak sebagai 
murabbi menghalang golongan trans-wanita melakukan perbuatan yang tidak bermoral di dalam 
daerah Dungun. Perhubungan yang baik di antara Jabatan Agama Islam Daerah Dungun dengan 
komuniti trans-wanita secara tidak langsung menjadi elemen muraqabah al-Nafs kepada komuniti 
trans-wanita, sehingga mereka menjaga diri mereka daripada terlibat dengan aktiviti tidak bermoral 
khususnya di sekitar Daerah Dungun. 


(c) Keserakanan, terdiri dari kumpulan trans-wanita yang rata-ratanya mempunyai pekerjaan 
tetap. Komuniti trans-wanita di kawasan Dungun tidak terlibat dengan aktiviti songsang di lorong 
gelap yang lazimnya dilakukan oleh komuniti trans-wanita di kawasan lain. 


(d) Keluarga, memainkan peranan penting apabila memberi sokongan dan dokongan kepada 
komuniti ini untuk berubah. Beberapa orang trans-wanita telah berkeluarga dan mempunyai anak. 
Sebahagian daripada komuniti trans-wanita pulang ke daerah Dungun dari bandar besar seluruh 
Malaysia seperti Kuala Terengganu, Shah Alam bertujuan untuk bertaubat dan mahu meninggalkan 
aktiviti tidak bermoral mereka sebelum memutuskan untuk melakukan penghijrahan. Penerimaan 
keluarga terhadap komuniti trans-wanita banyak membantu proses penghijraah golongan trans- 
wanita di Daerah Dungun. 


(e) Masyarakat, iaitu masyarakat sekitar daerah Dungun yang majoritinya orang Melayu 
Islam yang masih kuat aspek budaya Melayu dan pegangan Islam turut membantu mengawal 
penampilan golongan Trans-wanita ini. Berikutan tekanan yang kuat daripada masyarakat memaksa 
komuniti trans-wanita untuk tidak berketerampilan wanita. Kerjasama komuniti trans-wanita untuk 
menjaga nama keluarga dan sensitiviti masyarakat secara tidak langsung mengurangkan tekanan 
yang diterima oleh komuniti ini. Pengakuan daripada komuniti ini sendiri bahawa mereka menasihati 
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komuniti ini khususnya golongan muda untuk tidak keluar ke tengah masyarakat dengan penampilan 
wanita bagi mengelakkan daripada menerima penghinaan masyarakat dengan gelaran “bapok' dan 
“trans-wanita”. Masyarakat sekitar daerah Dungun yang agak jauh dari bandar besar terpelihara dari 
aktiviti songsang menutup ruang kepada golongan trans-wanita untuk terlibat dengan aktiviti tidak 
bermoral seperti seks songsang. Rata-rata golongan trans-wanita mempunyai pekerjaan sendiri. 
Dapat disimpulkan bahawa masyarakat sekitar memainkan peranan yang sangat penting dalam 
menjaga kerangka sosial komuniti setempat daripada anasir yang buruk. Keadaan ini selari dengan 
saranan Rasulullah s.a.w untuk meminggirkan golongan “mukahannas' iaitu yang berperawakan 
wanita daripada masyarakat. 


Aspek sad zara'ie' (SI! | dalam menutup ruang kejahatan dan kemudaratan penting 
dalam usaha menangani gejala transgender. Sebab itulah Rasulullah s.a.w meminta untuk 
mengasingkan seketika golongan LGBT supaya tidak mempengaruhi ahli keluarga yang lain. 
Pengukuhan institusi kekeluargaan melalui pendekatan pencegahan merupakan salah satu cara untuk 
membendung gejala ini dari tersebar luas. Ini berdasarkan hadis Nabi s.a.w, baginda bersabda: 

Gi dg de IA A 

Mafhumnya: Bahawa Nabi s.a.w bersabda: “Keluarkan mukhannath daripada rumah kamu”. 

Ibn Abbas menambah dengan berkata: “Maka Nabi s.a.w telah mengeluarkan mukhannath (si 


fulan) dan Umar juga telah mengeluarkan mukhannath (si fulan)”. 
(al-Bukhari, #5436, 6331) 


Berdasarkan hadis ini, Rasulullah s.a.w dan para sahabat didapati bertindak tegas terhadap 
golongan lelaki yang menyerupai golongan wanita dan tidak memberi ruang kepada golongan ini 
untuk bercampur dengan masyarakat bagi mengelakkan ianya mempengaruhi masyarakat (Hamid & 
Abdullah, 2020) dan mengakibatkan kemudaratan yang lebih besar. Bahkan dalam hadis lain 
Rasulullah s.a.w dengan jelas mengeluarkan bentakkan tegas dengan lafaz “melaknat'. Sikap 
Rasulullah dan sahabat ini adalah salah satu bentuk sad zara'ie' (S))! 2-1. 


Gii) Model TPSI Persatuan Insaf Pahang (PIP) 


Persatuan Insaf Pahang (PIP) merupakan sebuah badan organisasi bukan kerajaan yang terletak di 
Kuantan, Pahang. Persatuan ini ditubuhkan bagi membantu komuniti transgender dengan memberi 
bantuan dari segi sokongan dalam perubatan serta spiritual. PIP juga turut mempraktikkan beberapa 
elemen terapi psiko-spiritual Islam (TPSI) kepada komuniti transgender melalui dua program utama. 
Pertamanya melalui perkhemahan ibadah yang dinamakan dengan Mukhayyam Ibadah. Keduanya: 
Melalui kelas bimbingan bacaan Quran secara mingguan. 


Program Mukhayyam Ibadah tidak dapat dijalankan berikutan daripada PKP yang 
dikuatkuasakan di Negeri Pahang. Walaupun begitu, program bimbingan bacaan Quran secara 
mingguan dijalankan secara dalam talian dalam tempoh PKP 3.0. Namun semasa PKP 1.0 dan 2.0 
program bimbingan bacaan Quran tidak dapat dijalankan. Program tersebut dijalankan pada setiap 
hari Jumaat dan Sabtu di antara jam 9 malam hingga jam 11 malam. 


Model TPSI Persatuan Insaf Pahang (PIP) dalam aktiviti bimbingan bacaan Quran dari sudut 
elemen terapi terfokus pada bacaan ayat suci Quran. Walaupun begitu, terdapat sesi tazkirah selama 
15 minit di awal sesi sebelum bimbingan bacaan Quran bermula. Tazkirah disampaikan oleh 
beberapa orang pensyarah dan ustaz jemputan. Tazkiran dijalankan secara santai bagi mengelakkan 
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peserta merasa janggal berada di dalam kelas pengajian. 


Komponen Akidah terfokus kepada (a) penghayatan kepercayaan kepada Allah dan sifat- 
sifatnya, (b) para malaikat (c) kitab Allah (d) para rasul, dan (b) penghayatan kepercayaan kepada 
Hari Akhirat serta kepercayaan kepada Qada' dan Qadar. Penyampaian elemen akidah tersebut 
diterapkan melalui penghayatan beberapa ayat Quran dan Hadis. Begitu juga dalam penyampaian 
elemen Ibadah dan Akhlak. Topik Akidah, Ibadah dan Akhlak diselang-selikan penyampaiannya di 
antara sesi kelas pada setiap minggu. Penggiliran ini dijalankan bagi mengelakkan rasa bosan dalam 
kalangan peserta. 


Manakala dalam Komponen Ibadah pula hanya terfokus pada mendirikan solat lima waktu 
serta melibatkan keperluan solat seperti bersuci dari hadas kecil (berwuduk) serta aspek menutup 
aurat. Amali mengambil wuduk tidak dapat dipraktikkan secara amali pada berikutan PKP. Namun 
tenaga pengajar menunjukkan amalinya secara dalam talian dan diperhatikan oleh peserta. 


Sementara, komponen Akhlak yang dilaksanakan dalam model TPSI PIP terbahagi kepada 
sebelas elemen iaitu hidup bermasyarakat, adab berpakaian, zikir, menjaga maruah diri, berdikari, 
malu berbuat jahat, menasihati antara satu sama lain dan menghormati ibubapa. 


Dari sudut komponen proses terapi, elemen Riyadah al-nafs, Mujahadah al-nafs dan 
Muraqabah al-nafs dipraktikkan di sepanjang program mukhayyam berlangsung. Riyadhah al-Nafs 
tidak dapat dipraktiskan dalam bentuk pengajian dalam talian melainkan semata-mata dalam bentuk 
saranan oleh pihak sokongan terapi. Namun begitu, latihan pembacaan Quran secara latihan amali 
dengan bimbingan oleh tenaga pengajar dapat dilakasanakan secara mingguan. Keadaan 
pembelajaran secara dalam talian memungkinkan kehadiran peserta ke program pengajian dengan 
lebih konsisten berbanding dengan kehadiran secara fizikal. Latihan bacaan Quran dilakukan dalam 
kumpulan kecil sekitar 5-9 orang bagi setiap kumpulan mengikut tahap penguasaan setiap peserta. 
Perjalanan setiap kelas bimbingan dikendalikan oleh seorang guru Quran yang dibiayai serta dilantik 
khas oleh Majlis Ugama Islam dan Adat Resam Negeri Pahang. 


Manakala proses Mujahadah al-Nafs yang dapat berlaku hanyalah dari sudut kehadiran ke 
kelas bimbingan bacaan Quran. Peserta terpaksa mendapatkan menghadiri kelas sebanyak dua kali 
seminggu mengikut jadual yang ditetapkan selama 2 jam bagi setiap sesi. Keberadaan mereka dalam 
program tersebut secara tidak langsung melakukan proses mujahadah al-Nafs. Mereka terpaksa 
mengorbankan masa, wang ringgit untuk mendapatkan talian internet, memakai pakaian yang sopan 
dan menjaga akhlak sepanjang berada di dalam kelas bimbingan tersebut. Sebagai tarikan dan 
sokongan bagi membolehkan kehadiran mereka ke kelas yang dijalankan, Majlis Ugama Islam dan 
Adat Resam Negeri Pahang menyediakan elaun kehadiran sebanyak RM 30 ringgit bagi setiap kali 
kehadiran yang dibayar pada setiap akhir bulan. Bantuan kewangan ini sangat penting bagi 
mendapatkan komitmen berterusan peserta. Selain itu, pembacaan Quran menjadikan hati golongan 
maknyah ini lebih lunak dan mudah dibentuk. 


Pembacaan Quran ini merupakan terapi rawatan yang besar kesannya terhadap komuniti 
maknyah bersesuaian dengan sifat Quran sebagai ubat dan perawat kepada hati dan penyakit manusia 
daripada dosa, penyakit rohani serta kejahilan. Membaca Quran juga mengundang rahmat Allah serta 
memberi hidayah sekaligus dorongan kepada jalan ketaatan dan kebaikan (Ibn Kathir, 2016). 
Keadaan ini sejajar dengan Firman Allah s.w.t di dalam surah Yunus (10:57): 
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SN a Sa A au A Su 
Mafhumnya: “Wahai umat manusia! Sesungguhnya telah datang kepada kamu Al-Quran 
yang menjadi nasihat pengajaran dari Tuhan kamu, dan yang menjadi penawar bagi 
penyakit-penyakit batin yang ada di dalam dada kamu, dan juga menjadi hidayah petunjuk 
untuk keselamatan, serta membawa rahmat bagi orang-orang yang beriman” 


Penawar yang dijanjikan oleh Allah di dalam Quran melalui pembacaan ayat Quran secara 
tidak langsung mendorong kehadiran dan komitmen peserta. Strategi menyelitkan penghayatan 
mafhum ayat Quran di dalam kelas bimbingan Quran menambahkan lagi keberkesanan proses terapi 
terhadap golongan Maknyah. Pengisian ilmu yang mengambil masa yang panjang serta terlalu 
bersifat formal sebagaimana lazimnya berlaku di kelas pengajian awam menimbulkan perasaan 
bosan dan kurang diminati oleh golongan trans wanita. Sebaliknya berlaku jika pengisian ilmu 
dijalankan secara bersahaja, santau dan bersifat penghayatan maksud ayat Quran dan hadis terpilih 
mengikut topik khusus. 


Meskipun tempoh berlakunya mujahadah al-Nafs melalui bacaan Quran adalah agak singkat, 
namun ianya umpama satu kapsul ubat yang padat dengan terapi, rawatan, bimbingan, panduan serta 
mengundang rahmat dan hidayah Allah. Berada dalam majlis zikir seperti majlis membaca dan 
mempelajari Quran termasuk dalam perbuatan yang mengundang rahmat, ketenangan dan kemuliaan 
sebagaimana hadis Nabi s.a.w: 


AS a D Ye Beg Po Sy Sa 
ed Ra P CASA A ie 

Mafhumnya: "Tidaklah berhimpunlah satu kaum di rumah dari rumah-rumah 
Allah, mereka membaca Kitabullah dan mempelajarinya melainkan akan turunlah 


ketenangan kepada mereka dilimpahi rahmat, dinaungi para Malaikat dan mereka 
sentiasa disebut-sebut di sisi Allah". 


Proses Muraqabah al-Nafs berlaku sepanjang perjalanan kelas bimbingan Quran. Peserta 
dikehendaki mengenakan pakaian yang sopan dan tidak bercanggah dengan syarak. Pemakaian 
pakaian wanita adalah ditegah sama sekali. Peserta digalakkan mengenakan pakaian yang 
menunjukkan peserta menghormati majlis Quran. Oleh kerana peserta berada di lokasi rumah 
masing-masing, maka proses muraqabah al-Nafs sukar berlaku. Walaupun begitu, sekurang- 
kurangnya golongan trans wanita ini tidak berada di tempat dan keadaan maksiat disepanjang waktu 
kelas berjalan, sekaligus mengurangkan aktiviti yang tidak bermoral. Keadaan PKP yang 
dikuatkuasakan membataskan pergerakan komuniti ini untuk berada di tempat maksiat dan aktiviti 
tidak bermoral. Walaupun begitu, keberadaan mereka di lokasi program sepanjang masa dengan 
persekitaran ibadah diharap dapat membuka pintu hidayah kepada mereka. 


Aspek Sokongan Terapi model TPSI PIP dimain peranan oleh tiga pihak iaitu: 

(a) Institusi; Beberapa Institusi lain turut terlibat selain PIP sendiri. Majlis Ugama Islam dan 
Adat Resam Negeri Pahang berperanan dalam menyalurkan bantuan kewangan dalam bentuk elaun 
tenaga pengajar, elaun kehadiran kelas bimbingan Quran dan bayaran sewa rumah yang dijadikan 
pusat aktiviti maknyah. 

(b) Murabbi melibatkan beberapa orang guru agama di daerah Kuantan serta para pensyarah 
daripada Universiti Sains Islam Malaysia (USIM), Universiti Malaysia Pahang (UMP), Universiti 
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Islam Antarabangsa Malaysia (UIAM) Kuantan dan Jabatan Agama Islam Pahang daerah Kuantan. 
Mereka terlibat sebagai guru Quran, pembimbing, dan penceramah di sepanjang perjalanan program. 
Guru Quran lebih bertindak sebagai mentor kepada peserta dalam urusan agama. Peranan murabbi 
ini diselaraskan melalui satu perkumpulan di bawah nama Skuad Dakwah PIP. 

(c) Rakan trans-wanita, terdiri dari kumpulan trans-wanita yang merupakan ahli Persatuan 
Insaf Pahang (PIP). Penglibatan para peserta didapati mendapat sokongan dan galakan rakan 
daripada komuniti trans wanita yang telah berhijrah serta lunak dengan pendekatan syariat. Tanpa 
dorongan daripada komuniti ini, agak sukar untuk memastikan kehadiran golongan trans wanita ini 
ke kelas agama seperti ini. Pengalaman lampau berinteraksi dengan masyarakat awam menjadikan 
mereka agak prejudis dan skeptikal dengan golongan agamawan yang dianggap cenderung memaksa 
mereka untuk menjadi lelaki normal serta menyimpan janggut atau jambang. Dorongan rakan 
komuniti trans wanita sesama mereka sangat penting bagi memastikan kejayaan program TSPI PIP 
di Kuantan Pahang. 


Kesimpulan 


Terapi Psiko-spiritual Islam (TPSI) dilihat menjadi pendekatan yang sesuai dalam membimbing 
komuniti transgender ke arah mendekatkan diri kepada syarak seterusnya membuka ruang ke arah 
penghijrahan golongan trans wanita ini ke arah kehidupan yang mengikut fitrah yang Allah s.w.t 
jadikan. Model TPSI yang dijalankan merupakan pendekatan berterusan yang menekankan usaha 
penerapan elemen terapi dari aspek akidah, ibadah dan akhlak. TPSI melibatkan proses terapi yang 
berbentuk Tazkiyah al-Nafs (Penyucian Jiwa) yang melibatkan proses Riyadah al-nafs (Latihan 
Jiwa), Mujahadah al-nafs (Melawan Nafsu) dan Muraqabah al-nafs (Kawalan Nafsu). Dapatan 
kajian ini menunjukkan bahawa gerakan dakwah komuniti trans wanita melalui pendekatan TPSI 
berasaskan pendekatan bimbingan Quran dan penghayatan Sunnah dapat diterima dengan baik oleh 
komuniti trans wanita. 


Keadaan PKP secara semula jadi menghalang penglibatan golongan trans wanita terlibat 
dengan aktiviti tidak bermoral sekaligus membuka ruang untuk TPSI menyentuh jiwa komuniti ini 
ke jalan hidayah dan rahmat Allah. Majlis pembacaan Quran dan Sunnah membuka ruang untuk 
proses terapi terhadap jiwa komuniti ini melalui penerapan secara berhikmah dan terancang. 
Penekanan elemen akidah menjadi asas dan teras utama yang dalam TPSI. Amalan ibadah khusus 
seperti solat lima waktu dengan penekanan aspek pelaksanaan sempurna dapat menjadi elemen 
TPSI yang penting, namun begitu tempoh PKP menghalang aspek pelaksanaannya dalam bentuk 
berkumpulan, justeru aspek muraqabah al-Nafs terhadap amalan tersebut tidak dapat dilaksanakan 
dengan berkesan. Menempatkan komuniti trans wanita ini di sesutu tempat khusus dengan 
kemudahan yang lengkap dapat membantu komuniti ini mengikuti proses TPSI dengan lebih baik 
dan komprehensif. Dalam masa yang sama dapat mengawal komuniti ini daripada terlibat dengan 
aktiviti songsang atau menjadi gelandangan. 


Sokongan terapi menjadi nadi utama kepada gerakan dakwah kepada komuniti trans wanita 
ini ke arah jalan yang diredhai Allah. Peranan Institusi agama dalam menyalurkan bantuan 
kewangan khususnya berkaitan dengan elaun tenaga pengajar, peserta dan bantuan prihatin kepada 
komuniti penting khususnya sewaktu Perintah Kawalan Pergerakan (PKP). Seterusnya peranan 
murabbi tidak kurang pentingnya dalam aspek perlaksanaan bimbingan. Murabbi perlulah terlatih 
dengan kemahiran TPSI dan pendekatan yang sesuai untuk mendekati golongan trans wanita ini 
bagi mengelakkan sasaran dakwah menjauhkan diri, khususnya komuniti trans wanita yang sedia 
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terasing dalam masyarakat dan institusi agama seperti surau dan masjid. 


Penghargaan 


Kajian ini adalah sebahagian hasil penyelidikan yang mendapat kerjasama daripada Menteri 
Pengajian Tinggi (KKM), di bawah Skim Geran Penyelidikan Fundamental (FRGS) - 
FRGS/1/2019/SSI03/USIM/02/4 yang bertajuk Model Baharu Terapi Psiko Spiritual Berasaskan 
Quran Dan Hadis Dalam Rawatan Pemulihan Trans-wanita (Transgender). 
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Abstrak 


Taranum ataupun berlagu merupakan sebuah perbuatan yang dianjurkan oleh Nabi s.a.w ketika 
membaca al-Quran. Selain dapat mencantikkan suara ketika membacanya, bacaan bertaranum 
berteraskan makna ayat juga melahirkan perasaan khusyuk dan tadabbur terhadap makna ayat yang 
dibaca. Ini selaras dengan pandangan para ulama salaf dan khalaf yang sangat menitikberatkan 
elemen penghayatan makna di dalam ibadah membaca al-Quran bahkan ia merupakan tujuan utama 
kitab ini diturunkan. Namun, konsep bertaranum berteraskan makna ayat merupakan suatu yang 
masih baharu di kalangan para penggiat seni taranum khususnya di Malaysia. Kebiasaanya para qari 
dan qariah di negara ini masih terikat dengan konsep harakat seperti mana yang telah diperkenalkan 
di dalam Majlis Tilawah al-Quran Peringkat Kebangsaan. Justeru, kajian ini bertujuan untuk 
mengkaji dengan lebih mendalam tentang konsep asas taranum al-Quran berteraskan makna ayat 
mengikut dalil-dalil naqli dan aqli. Kajian ini juga mengetengahkan Syeikh Mustafa Ismail sebagai 
model untuk memahami sejauhmana kaedah pengaplikasian taranum mengikut makna ayat menerusi 
uslub bacaan mujawwad beliau. Oleh itu, pemerhatian dan analisa dijalankan ke atas salah satu 
contoh bacaan Syeikh Mustafa Ismail menerusi Surah Yusuf yang dirakam pada tahun 1969 di 
Iskandariah, Mesir. Hasil kajian mendapati bahawa Syeikh Mustafa Ismail telah mengadaptasi 6 
jenis maqamat yang berlainan dan ke empat-empat tingkatan suara di dalam bacaan tersebut dan 
telah diselarikan dengan maksud ayat yang dibaca sehingga dapat memberikan gambaran makna yata 
yang dialunkan kepada para pendengar. 


Kata Kunci: Taranum, Uslub Tilawah, Syeikh Mustafa Ismail, Penghayatan Makna 
Pendahuluan 


Mencantikkan suara ketika membaca al-Quran adalah suatu perkara yang sangat dituntut oleh Nabi 
s.a.w. Ia juga adalah suatu perkara yang tidak dikhilafkan di kalangan para ulama salaf dan khalaf 
bahawa mencantikkan suara di dalam bacaan al-Quran adalah merupakan suatu bahagian daripada 
sunnah-sunnah Nabi s.a.w ketika membacanya (Al-Nawawi, 1996). Dewasa ini, perbuatan 
melagukan al-Quran sudah menjadi sebahagian daripada budaya yang telah berleluasa di kalangan 
para qari dari seluruh dunia. Para qari terkenal seperti Syeikh Muhammad Rif'at, Syeikh Abu al- 
“Ainanin Syuaisya', Syeikh Abdul Basit Abdul Samad, Syeikh Mahmud Khalil al-Husori, Syeikh 
Muhammad Siddiq al-Minsyawi dan Syeikh Mustafa Ismail telah banyak mempengaruhi corak 
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bacaan qari-qari pada hari ini. Bacaan mereka selain diiktiraf mempunyai kekemasan daripada sudut 
tajwid, suara dan lagu, ia juga mempunyai elemen yang istimewa iaitu mampu mendatangkan 
kekhusyukan dan penghayatan terhadap makna ayat yang dibaca . Hal ini sangatlah penting kerana di 
antara matlamat utama pembacaan al-Quran secara bertaranum ialah menghadirkan penghayatan 
melalui bacaan yang dialunkan. Matlamat sebesar ini tidaklah boleh dicapai melainkan seseorang 
qari itu dapat mengadunkan kebolehan berlagu dengan kemampuan menyesuaikan irama dengan 
makna ayat. Dengan demikian barulah sesebuah bacaan itu akan dapat memberi kesan terhadap 
pembaca dan juga pendengar. 


Dalam hal ini, Rasulullah s.a.w pernah bersabda di dalam sebuah hadith: 


AA 


Ka A Sa Ii D MA A 


Maksudnya: “Sesungguhnya adalah daripada kalangan orang yang terbaik suaranya Ketika membaca 
al-Quran, iaitulah orang yang apabila kamu mendengarnya membaca, kamu merasakan yang dia 
takutkan Allah. (Majah, 2009)” 


Oleh yang demikian, kajian ini akan mengetengahkan konsep bertaranum mengikut makna ayat 
dengan mengambil bacaan Syeikh Mustafa Ismail sebagai contoh dengan tujuan supaya ia menjadi 
titik tolak kepada suatu orientasi tarannum yang lebih hampir kepada maksud tadabbur dan 
takhassyu'. 


Konsep Taranum Berteraskan Makna Ayat 


Taranum dari sudut bahasa ialah lagu. Namun dari sudut istilah, ia merujuk kepada satu bidang ilmu 
kaedah suara yang dibunyikan melalui nada, rentak dan irama tertentu untuk menambah kelunakan 
seni dalam bacaan al-Quran (Mohd Zaini Zakaria, 2018). Prinsip asas taranum ialah mencantikkan 
suara ketika membaca al-Quran al-Karim. Ini adalah selaras dengan saranan Nabi s.a.w di dalam 
beberapa hadis di antaranya yang diriwayatkan oleh Barra': 


aa 
Maksudnya: “Hiasilah Al-Quran dengan suara-suara kamu” (Hanbal, 2001) 
Selain itu, Bukhari dan Muslim meriwayatkan: 
ye a 


Maksudnya: “ Engkau (Wahai Abi Musa) telah dikurniakan dengan salah satu seruling daripada 
seruling-seruling Nabi Daud a.s 


Di dalam hadis yang lain, Nabi s.a.w pernah bersabda: 


Be ga A ra A 


Ne 
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Maksudnya: Daripada Abi Hurairah (r.a) beliau berkata: aku mendengar Rasulullah s.a.w bersabda: 
“Allah tidak mendengar sedemikian dengan penuh perhatian kepada apa-apa sepertimana Dia 
mendengar bacaan Al-Qur'an oleh Nabi yang melagukan Al-Quran dan menyaringkannya” 
(muttafaqun alaih) 


Dalam sejarah peradaban Islam, bangsa Arab merupakan sebuah bangsa yang sangat gemar berlagu- 
lagu khususnya dengan syair. Diriwayatkan oleh Ibnu Arabi bahawasanya orang Arab sentiasa 
mengalunkan lagu, baik ketika menunggang unta, ketika berjalan, ketika duduk atau berehat di 
bawah pokok atau sedang bekerja. Setelah kedatangan Islam, Rasulullah s.a.w telah menggalakkan 
para sahabat menggantikan lagu-lagu itu dengan lagu-lagu al-Quran, kerana selain daripada untuk 
berhibur, ia juga menjadi ibadat dan mendapat pahala daripada Allah s.w.t (Bakar, 1997). Oleh yang 
demikian kita dapat melihat gesaan dan galakan daripada baginda Nabi s.a.w supaya umatnya 
membaca Al-Quran dengan suara yang baik menerusi hadis-hadis yang telah dinyatakan. 


Pada asasnya, perkara utama yang mesti dipelihara di dalam bacaan al-Quran ialah bertajwid. Ini 
kerana bertajwid ketika membacanya adalah fardhu “ain ke atas setiap mukalaf samada yang 
menghafal keseluruhan al-Quran mahupun sebahagiannya meskipun hanya satu surah (Al-Mirsafi, 
2001). Ini adalah suatu yang telah sabit melalui al-Quran dan al-Sunnah. Melalui al-Quran, Allah 
s.w.t telah berfirman: 


i 


M34 SA Ba 


Maksudnya: Ataupun lebihkan (sedikit) daripadanya; dan bacalah Al-Quran dengan "Tartil". (al- 
Muzzammil: 4) 


Menurut Syeikh Abdul Fattah, ayat ini bermakna al-Quran hendaklah dibaca dengan tidak tergesa- 
gesa, tama 'ninah, khusyuk dan tadabbur di samping memelihara kaedah-kaedah tajwid seperti 
memanjangkan mad, memendekkan yang pendek, menjelaskan yang izhar, mengikhfa 'kan yang 
ikhfa', dan sebagainya yang dapat membawa kepada ketepatan pada tempatnya (Al-Mirsafi, 2001). 


Manakala mencantikkan suara ketika membaca al-Quran adalah sesuatu yang tiada khilaf tentang 
kesepakatan oleh para ulama salaf dan khalaf bahawa ia adalah tuntutan dan perkara yang sangat 
digalakkan di dalam ibadah ini (Al-Nawawi, 1996). Membaca dengan suara yang baik selagi tidak 
melanggar hukum hakam tajwid dapat membangunkan hati, memberikan inspirasi untuk tafakkur, 
tadabbur pada makna ayat, serta dapat mengalihkan tumpuan dan pendengaran terhadap al-Quran 
dengan penuh perhatian dan kekhusyukan, dan ia lebih berkesan ke atas pendengar selain dapat 
meninggikan martabat pembaca dan pendengar (Syahin, 2002). Selain itu, tidak dapat dinafikan juga 
bahawa suara dan persembahan yang baik itu digemari oleh pendengaran, menenangkan jiwa serta 
diiktiraf sebagai suatu perkara tabi'ie dan semulajadi yang benar. 


Sesetengah sarjana dalam bidang taranum telah meletakkan ciri keseragaman dan kesesuaian maqam 
dengan makna ayat sebagai ciri-ciri persembahan tarannum yang baik. Ia bertujuan untuk mencapai 
maksud tadabbur, tafakkur dan khusyuk ketika membaca dan memperdengarkan al-Quran. 


Menurut Haji Nik Jaafar Nik Ismail, ciri-ciri persembahan taranum yang baik meliputi 6 perkara 
berikut: 
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i. Susunan harakatnya rapi dan bersistematik 

ii. Susunan taranumnya rapi dan bersesuaian 

iii. Penyesuaian taranum dengan ayat 

iv. Penyesuaian taranum dengan hukum tajwid 

v. Penyesuaian suara dengan taranum 

vi. Pengendalian suara dan taranumnya dengan lahjah Arab (Ismail, 2011). 
Selain itu, ciri-ciri taranum ataupun tarji' yang berasaskan maksud dan konteks ayat juga dapat 
disandarkan melalui satu perbuatan Nabi s.a.w ketika melantun-lantunkan suara pada ayat yang di 
baca ketika baginda di atas unta pada hari pembukaan Kota Mekah. 


Daripada Mu'awiyah bin Qurrah, beliau mendengar Abdullah bin Mughaffal r.a berkata: 
Kerr Krui SA 


Maksudnya: Aku telah melihat Rasulullah s.a.w pada hari pembukaan Makkah di atas unta baginda, 
dan baginda membaca Surah al-Fath sambil melantun-lantunkan (suaranya). 


Ibnu Batthal dalam hadis hadis ini menjelaskan bahawa ia merupakan satu bentuk peringatan 
bahawasanya al-Quran dibaca dengan tarji', dan irama-irama yang menyedapkan hati dengan suara 
baik yang diinginkan, bukannya dengan suara yang buta daripada hadnya, iaitu yang sumbang. 
Tidakkah kamu melihat bahawa Nabi s.a.w mahu sehabis baik mencantikkan bacaan Surah al-Fath 
yang mana Allah s.a.w telah menjanjikan tentang pembukaan Makkah di dalamnya, maka Allah telah 
merealisasikannya (pembukaan Mekah) supaya hati-hati orang musyrikin menjadi lembut terhadap 
Allah, dengan kefahaman melalui apa yang dibaca oleh Nabi s.a.w tentang perlaksanaan janji Allah 
terhadapnya ke atas mereka, dengan cara memberi kelazatan terdapat pendengaran mereka melalui 
suara yang baik yang dilantunkan pada dengan irama (al-Qasami, 2013). 


Daripada pertanyaan Ibnu Batthal tentang tarji' di atas, dapat disimpulkan beberapa perkara iaitu: 


i. Dituntut untuk membaca al-Quran secara tarji' dan dengan suara yang lunak dan baik dengan 
syarat mestilah menjaga had ketika melagukannya, iaitulah dengan tidak melanggar hukum 
tajwid seperti kadar mad serta tidak melagukannya dengan suara yang sumbang. 

ii. Nabi s.a.w adalah insan yang paling gembira taktala mana Allah mengotakan janji-Nya untuk 
membuka Kota Mekah dan baginda telah menzahirkan kegembiraannya melalui lantunan 
suara yang baik dan gembira pada Surah al-Fath yang memberi gambaran tentang kejayaan 
pembukaan kota itu. 

iii. Suara yang baik dan selari dengan makna ayat adalah berkesan sebagai medium dakwah 
untuk menarik orang bukan Islam untuk mendekati al-Quran dan agama Allah yakni Islam. 

Justeru, pembacaan al-Quran secara bertaranum yang berorientasikan makna ayat adalah suatu ciri 
daripada ciri-ciri bacaan Rasulullah s.a.w yang unggul. Ia juga adalah suatu yang bersifat semulajadi 
bagi seseorang insan untuk melantunkan dan melagukan suara mengikut keadaan dan emosi 
semasanya. Apatah lagi membaca al-Quran, maka ia adalah amat wajar dibacakan dengan irama- 
irama yang dapat menggambarkan maksud ayat diperdengarkan supaya hati dan akal fikiran dapat 
disinergikan di dalam suatu ruang tadabbur dan tafakkur seperti mana yang menjadi matlamat utama 
penurunannya. 
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Syeikh Mustafa Ismail Sebagai Contoh Bacaan Unggul 


Syeikh Mustafa Ismail ataupun nama sebenarnya Mustafa Muhammad al-Mursi Ibrahim Ismail 
adalah salah seorang tokoh yang sangat terkenal dalam dunia tilawah al-Quran secara bertaranum. 
Beliau telah dilahirkan pada 17 Jun 1905 disebuah perkampungan bernama Mit Ghazzal, Mesir (al- 
Qadhi). Pada umur 6 tahun, beliau telah dihantar oleh bapanya, Syeikh Abdul Rahman Abu al- 
“Ainain untuk mempelajari bacaan al-Quran dan menulis. Beliau telah menghafal al-Quran seawal 
usia 10 tahun melalui bimbingan Syeikh Muhammad Abu Hasisyh. Kemudian dari itu, beliau telah 
mendalami ilmu tajwid dan qiraat dengan Syeikh Idris Fakhir ketika berumur 16 tahun (al-Qadhi). 
Beliau kemudiannya telah melanjutkan pelajaran ke Maahad Dini di Tanta, Mesir. Namun, belum 
sempat menghabiskan pelajarannya beliau telah pun mula dikenali di kampung-kampung sekitarnya 
(al-Qadhi). 


Syeikh Mustafa Ismail bukan sahaja dikenali di Timur Tengah bahkan terkenal di seluruh pelusuk 
dunia Islam. Setengah pihak menganggap bahawa penguasaan beliau dalam bidang seni bacaan al- 
Quran sebagai paling sempurna berbanding tokoh-tokoh yang lain dan beliau telah banyak memberi 
sumbangan yang besar dalam perkembangan ilmu tersebut (Abdullah & Daud, Ketokohan Sheikh 
Mustafa Ismail dan Sumbangannya dalam Dunia Tilawah Al-Quran Secara Bertarannum: Kajian 
terhadap Uslub Al-Qiraah, 2018). Di dalam sebuah temuramah rancangan televisyen Mesir bersama 
Syeikh Mutawwali Sya'rawi, beliau mengiktiraf bahawa Syeikh Mustafa Ismail adalah contoh bagi 
bacaan yang mempunyai seni dalam persembahan bacaan al-Quran khususnya seni perpindahan di 
antara maqamat (2018). Selian itu, bacaan Syeikh Mustafa Ismail juga selalu dikaitkan dengan ciri- 
ciri seorang qari yang mampu menzahirkan makna ayat-ayat yang dialukan. Beliau juga mempunyai 
kemahiran yang luar biasa dari sudut pengolahan lagu dan teknik-teknik suara. Sebagai misalnya, 
Syeikh Mustafa Ismail tidak mengulang-ulang lagu yang sama pada setiap ayat dan juga di 
irama penghujungnya, bahkan beliau sentiasa mencipta gubahan lagu-lagu yang baru (Al- 
Najmi, 1992) . Selain itu, bacaan beliau juga menggambarkan kegembiraan £dan dapat 
melapangkan dada para pendengar (Al-Najmi, 1992). 


Pernah suatu ketika Syeikh Mustafa Ismail menghadiri sebuah majlis memperingati pemergian 
seorang seniman tanah air Mesir iaitu Abdul Halim Hafiz pada tahun 1977 dan mempersembahkan 
bacaannya di majlis tersebut. Bacaan beliau telah mendapat pujian daripada salah seorang pendengar 
ketika itu yang merupakan pengerusi maahad tinggi ilmu muzik iaitu Dr. Rutaibah al-Hafni dengan 
katanya “sesungguhnya bacaan kamu sangat cantik, dan kamu seorang sahaja adalah seperti seluruh 
perguruan muzik” (al-Qadhi). Ini memberi maksud bahawa kesenian dan kecantikan yang terdapat 
pada alunan bacaan Syeikh Mustafa Ismail tiada tolong bandingnya dan seolah-olah kepakaran 
beliau menandingi seluruh kepakaran yang ada pada perguruan seni muzik Arab Mesir pada ketika 
Itu. 


Di antara uslub bacaan Syeikh Mustafa Ismail secara mujawwad yang terkenal ialah: 
i. Keupayaan beliau untuk berpindah di antara maqamat asliyyah dan maqamat far'iyyah 
dengan yakin di samping berpegang teguh dengan usul ilmu Qiraat dan makna ayat al-Quran. 
ii. Kemampuan beliau untuk menggabungkan di antara tuntutan hukum tajwid, tafsir ayat, 
qiraat, dan kesenian bunyi suara secara spontan. 
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iii. Keupayaan beliau untuk menggambarkan makna-makna ayat dengan suaranya yang tersusun 
serta mengekspresikan maksud ayat dengan bentuk persembahan luar biasa tanpa pendengar 
merasakan seolah-olah ia dibuat-buat atau dia bersusah payah melakukannya. 

iv. Beliau tidak membaca secara melulu, akan tetapi mentafsirkan bacaannya dengan suaranya 
dan mentadabbur dalil-dalilnya. (Abdullah, Fannu Tilawah Al-Quran, 2010) 


Keunggulan bacaan Syeikh Mustafa Ismail secara mujawwad tiada tolong bandingnya. Meskipun 
terdapat pihak-pihak yang melontarkan komen-komen negatif terhadapnya, namun bacaan beliau 
mempunyai pengaruh yang sangat besar ke atas para qari dan qariah khususnya di Malaysia, 
sehingga ada yang mengatakan bahawa corak bacaan para qari dan qariah di negara ini adalah 
mengikut uslub dan keadah bacaan Syeikh Mustafa Ismail. 


Tinjauan Pengaplikasian Tarannum Oleh Syeikh Mustafa Ismail 


Kajian mengetengahkan bacaan Syeikh Mustafa Ismail menerusi Surah Yusuf, ayat 4 hingga 34, 
yang dirakam di Iskandariah pada tahun 1969 sebagai contoh untuk dianalisis penggunaan taranum 
dan suara ataupun maqamat yang diadaptasikan oleh beliau menerusi surah ini (Agha, 2018). 


Hasil pemerhatian ke atas bacaan tersebut telah mendapati bahawa Syeikh Mustafa Ismail telah 
menggunakan maqam Bayyati dengan nada qarar pada permulaan bacaan ayat ke-4 sehingga ayat 
ke-7. Hal ini amat bersesuaian dengan kedudukan maqam Bayyati yang bersifat tenang dan juga 
sesuai untuk pembukaan bacaan. 


Kemudian, beliau mula menunjukkan peningkatan pada tahap tingkatan suara pada ayat-ayat 
berikutnya. Misalnya pada ayat 8, beliau mula menaiki ke tabaqgat nawa, namun masih dengan 
maqam yang sama yakni Bayyati. Pada ayat ke-9 pula, beliau menggunakan tingkatan suara jawab. 


Penggunaan Bayyati diteruskan pada ke-10, 11 dan 12 dengan variasi Bayyati Syuri dan Asli dengan 
tingkatan suara jawab. Namun pada ayat ke-13 beliau mengadaptasikan nada yang mirip kesedihan 


pada kalimah 3 AHe a a Pada ayat ke-14 beliau menggunakan mengalunkan dengan tarannum 


Bayyati dengan nada jawab al-jawab. 


Pada ayat ke-16 Aa a A 14155 beliau telah mengalunkan Bayyati pada tahap suara jawabul 
jawab sekali lagi. Namun pada ke-17 beliau menurunkan suara beliau ke tahap sederhana dengan 
alunan menggambarkan kisah penceritaan adik beradik Yusuf terhadap bapa mereka bahawa nabi 
Yusuf telah dimakan oleh serigala. 

Pada ayat ke-18, terdapat unsur penggabungan dua maqam iaitu Bayyati dengan Soba pada kalimah 
SR Je SR An; Le “a. Penggabungan itu diteruskan dengan Syeikh Mustafa Ismail 


mengulang-ngulang ayat ke-19 dengan variasi maqam Soba yang berbeza-beza. 
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Kemudian pada ayat 20 dan 21, Syeikh Mustafa Ismail telah berpatah balik kepada lagu Bayyati 
sehingga kepada ayat SJ N A a Ke , Ri N2 JE Al; beliau telah menukar kepada 
maqam Iraqi yang merupakan cabang bagi maqam Hijaz dengan nada sederhana yakni nawa. Pada 
ayat ke-22, iaitu ss nn Ass A Jal a ka 15 masih mengalunkan dengan maqam Hijaz, namun kali 


ini dengan tingkatan suara tertinggi iaitu jawabul jawab. Syeikh Mustafa juga didapati banyak kali 
menggunakan maqam Hijaz dengan nada jawabul jawab pada ayat ke-23 dan nada jawab pada ayat 
24. 


Pada ayat ke-25 beliau telah berpindah kepada maqam Nahawand dengan variasi nada suara sedih 
dan sederhana, namun sedikit tegas pada ayat ke-26 dan 27. 


Pada ayat 28, Syeikh Mustafa Ismail telah mengalunkan semula maqam Soba sehinggalah ke ayat 
29. Namun pada ayat 30, alunan taranum beliau telah terbahagi kepada dua iaitu lagu Hijaz pada JG 


Ma a Ks SESBAI Sha RAM) 554 dan lagu Nahawand pada Ina 3 Su SG 


Cc . Kemudian, beliau meneruskan dengan maqam yang baharu pada ayat 31 iaitu Rast sebelum 


mengulang semula ayat ke-30 dengan maqam Rast. Pemerhatian terhadap rakaman ini mendapati 


suatu sorakan pendengar telah berlaku pada ayat 31 iaitu ketika beliau mengalaunkan ayat da WE 


KE ka An Pe a *“& dengan maqam Rast dengan nada jawab. 


Pada ayat 32, Syeikh Mustafa telah mengadaptasikan maqam Jiharkah dengan variasi nada nawa 
yakni sederhana. Kemudiannya pada ayat 33 beliau turun ke nada nawa dan secara beransur-ansur ke 
nada qarar dengan maqam Bayyati dan mengakhiri bacaan pada ayat ke 34. 


Perbincangan Adaptasi Maqamat Dengan Makna Ayat 


Secara umumnya, kajian mendapati bahawa Syeikh Mustafa Ismail telah mengaplikasikan sekurang- 
kurangnya 6 maqamat iaitu Bayyati, Soba, Hijaz, Nahawand, Rast dan Jiharkah pada video bacaan 
yang berdurasi 51 minit 35 saat ini. Pengolahan lagu yang dialunkan juga adalah teratur dengan 
variasi tobaqat suara yang berbeza beza seperti garar, nawa, jawab dan jawabul jawab. 


Gubahan maqamat dan suara yang telah diaplikasikan Syeikh Mustafa seolah-olah memberi 
gambaran tentang perjalanan kisah Nabi Yusuf a.s bermula daripada baginda menceritakan tentang 
mimpinya kepada ayahnya bahawa dia melihat sebelas bintang, matahari dan bulan tunduk sujud 
padanya. Syeikh Mustafa Ismail memulakan bacaannya dengan lagu Bayyati pada ayat ke empat 
sehinggalah ayat ke 17 dengan olahan tobaqat suara dan nada yang semakin menaik bermula 
daripada qarar sehinggalah kepada jawabul jawab. Ini sesuai dengan penceritaan ayat-ayat tersebut 
yang mendedahkan tentang kronologi perancangan adik-beradik Yusuf a.s yang ingin memusnahkan 
baginda kerana cemburu di atas kasih sayang di dicurahkan oleh bapa mereka Nabi Ya'qub, namun 
salah seorang di antara mereka telah menghalang perancangan itu dan akhirnya baginda 
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dicampakkan ke dalam sebuah perigi agar kelak dipungut oleh musafir yang lalu di situ dan mereka 
akan bebas dari Yusuf a.s tanpa perlu membunuhnya (Ghoffar, 2017). 


Pada ayat ke-13, beliau mengadaptasikan nada yang mirip kesedihan. Ini amat selari dengan keadaan 
Nabi Ya'qub a.s yang kesedihan dan merasa berat untuk berpisah dengan Yusuf a.s dan juga 
kerisauan baginda terhadap Yusuf a.s dimakan serigala sedangkan abang-abangnya lalai daripada 
menjaganya kerana asyik dengan memburu (Ghoffar, 2017). Namun, kerisauan Ya'qub a.s telah 
dijawab oleh anak-anaknya pada ayat ke 14 dengan mengatakan bahawasanya kelompok mereka 
adalah ramai, maka sekiranya serigala memakan salah seorang daripada mereka, tentunya mereka 
adalah orang yang lemah dan tidak mampu menghadapinya (Ghoffar, 2017). Syeikh Mustafa Ismail 
mengalunkan ayat ini sehinggalah ayat ke-16 dengan alunan Bayyati melalui nada jawabul jawab 
menyerupai suara orang yang menangis bagi menggambarkan keadaan abang-abang Yusuf a.s yang 
bertemu dengan ayah mereka dalam keadaan berpura-pura menangis dan bersedih ke atas apa yang 
telah berlaku (Ghoffar, 2017). 


Pada ayat ke-17, Syeikh Mustafa Ismail telah menurunkan nada beliau ke tahap sederhana dan ia 
sangat sesuai untuk memberi gambaran keadaan anak-anak Nabi Ya'qub yang berpura-pura sedih 
dan menyesal serta meminta maaf kepada ayah mereka kerana leka dalam menjaga Yusuf a.s 
sehingga dimakan serigala taktala meninggalkannya di sisi barang-barang mereka. 


Ayat-ayat ini dialunkan dengan satu maqam sahaja iaitu Bayyati, namun dengan variasi alunan dan 
suara yang berbeza-beza bagi tujuan mencapai maksud ayat yang diperdengarkan. Bayyati 
merupakan sebuah maqam yang bersifat bebas dan sesuai dengan ayat-ayat berbentuk cerita seperti 
surah Yusuf ini (Abdullah, Fannu Tilawah Al-Quran, 2010). 


Seterusnya, tarannum Soba telah diadaptasi pada ayat yang ke-18 dan campuran Soba “ala Ajam 
pada ayat ke-19. Ayat ke-18 umumya adalah berkenaan tipu daya adik beradik Yusuf a.s terhadap 
ayah mereka dengan membawa pakaian Yusuf a.s yang dilumurkan darah seekor kambing padanya. 
Namun, ayah mereka tidak mempercayai hal tersebut dan akan bersabar dengan sebaik-baik 
kesabaran dalam menghadapi masalah yang dihadapi (Ghoffar, 2017). Ayat ke-19 pula adalah 
tentang Yusuf a.s dijumpai oleh sekumpulan orang yang bermusafir setelah 3 hari berada di dalam 
telaga tersebut. Mereka sangat gembira apabila bertemu dengan seorang anak muda (Ghoffar, 2017). 
Penggunaan Soba hal ini adalah ia bersifat rindu dan belas kasihan. Gayanya juga berunsur 
kesedihan dan meruntun jiwa selain untuk melahirkan keinsafan dan kekhusyukan dalam bacaan 
sesuai dengan tuntutan al-Quran itu sendiri (Ibrahim & Ghani). 


Syeikh Mustafa Ismail juga didapati telah menerapkan taranum Hijaz pada ayat 21, 22 dan 23 surah 
Yusuf. Secara umumnya, Hijaz merupakan sebuah maqam yang berasal daripada sebuah kawasan 
yang terletak di Arab Saudi termasuk kota Mekah dan Madinah (Ismail, 2011). Sifat lagu ini ialah 
lembut, tegas penuh semangat (Ismail, 2011) dan sesuai dengan ayat berbentuk perintah, larangan 
dan marah (Ibrahim & Ghani). Ia juga sesuai dengan mana-mana tobaqat suara (Bakar, 1997). 
Terdapat keadaan di mana lagu ini sesuai untuk menunjukkan pengorbanan dan perjuangan 
(Abdullah, Fannu Tilawah Al-Quran, 2010). Ini amat sesuai dengan penceritaan yang terdapat pada 
ketiga-tiga ayat ini di mana Allah mengkhabarkan bahawa apabila Yusuf a.s telah dewasa, telah 
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dikurniakan kepadanya hikmah dan ilmu. Selain itu, keadaan genting Nabi Yusuf a.s digoda oleh 
isteri Aziz yang Yusuf tinggal di rumahnya. Yusuf di panggil dengan katanya “marilah ke sini”, 
tetapi Yusuf menolak godaan tersebut dengan mengatakan “Aku berlindung kepada Allah, sungguh 
tuanku telah telah memperlakukanku dengan baik” (Ghoffar, 2017). Ketakutan dan suasana genting 
ini telah digambar oleh Syeikh Mustafa Ismail dengan nada jawabul jawab iaitu nada tinggi pada 
alunan Hijaz yang menunjukkan ketegasan Nabi Yusuf a.s dalam hal ini. 


Penggunaan maqam Nahawand juga dapat dilihat bermula pada ayat ke-25, 26 dan 27. Irama 
Nahawand yang tegas dengan tobagqat jawab dan jawabul jawab telah dilontarkan bagi menunjukkan 
kesaksian tentang siapa yang berdusta dalam hal godaan dengan merujuk kepada keadaan baju Yusuf 
a.s. Isteri al-Aziz telah cuba melepaskan diri dan meletakkan kesalahan pada Yusuf. Namun, 
kebenaran terbongkar setelah melihat baju Yusuf koyak dari belakang. Lalu berkatalah suami wanita 
tersebut “kejadian itu termasuk di antara tipu dayamu” (Ghoffar, 2017). Suasana sedih bercampur 
marah suami wanita berkenaan dapat difahami melalui uslub bacaan Mustafa Ismail pada ayat 28 dan 
29 yang membawakannya dengan taranum Soba yang mempunyai sifat sedih iramanya, dan juga 
nada jawabul jawab dengan variasi Soba “ala Ajam menunjukkan suami wanita itu marah dan 
menyuruh isterinya memohon keampunan kerana dia melalukan kesalahan besar. 


Maqam Rast juga digunapakai Syeikh Mustafa Ismail bagi menggambarkan suasana berita tentang 
Yusuf dan isteri al-Aziz telah tersebar di Kota Mesir sehingga semua wanita memperkatakannya. 
Muhammad bin Ishaq mengatakan bahawa para wanita itu sebenarnya teringin melihat sendiri 
keelokan dan ketampanan Yusuf (Ghoffar, 2017). Maka dengan sebab itu, isteri al-Aziz telah 
mengundang wanita-wanita itu ke rumahnya untuk memperlihatkan Yusuf. Apabila isteri al-Aziz 
menyuruh Yusuf keluar. Taktala Yusuf keluar, maka tercengang kagumlah mereka dengan 
ketampanan Yusuf hingga mereka memotong jari-jari tangan mereka tanpa disedari (Ghotffar, 2017). 
Kekaguman mereka terhadap Nabi Allah Yusuf a.s telah digambarkan oleh Syeikh Mustafa dengan 
alunan Rast pada tingkatan jawab yang menakjubkan sehungga membuat para penonton dan 
pendengar bersorak kekaguman dengan cara beliau membacakan ayat tersebut. Ini kerana lagu Rast 
sememangnya sebuah lagu yang dapat menggambarkan suatu maksud yang bersemangat dan 
bertenaga dalam penyampaian. 


Pada minit-minit terakhir bacaan beliau di ayat ke-32, beliau telah mengalunkannya dengan maqam 
Jiharkah yang mempunyai kelembutan yang menusuk hati. Ia juga mempunyai unsur ketenangan 
dan keharmonian serta sesuai dengan ayat yang berbentuk memohon, merayu, merintih dan 
sebagainya (Ismail, 2011). Tobaqat suara yang sesuai bagi maqam ini ialah sederhana. Justeru, 
kajian melihat penggunaan tobagqat sederhana ini melalui taranum Jiharkah yang dibawa oleh Syeikh 
Mustafa Ismail pada ayat 32 dan 33 sebelum melabuhkan tirai bacaannya pada ayat ke-34 dengan 
maqam Bayyati. 


Maqam Jiharkah amat sesuai dengan ayat-ayat ini kerana apabila diancam oleh isteri al-Aziz untuk 
memenjarakannya sekiranya tidak menuruti keinginannya, Yusuf telah memohon perlindungan 
D Allah dari D abai aa D D meraka sea Dekan: 


- 
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Yang bermaksud : Yusuf (merayu kehadrat Allah Taala dengan) berkata: "Wahai Tuhanku! Aku 
lebih suka kepada penjara dari apa yang perempuan-perempuan itu ajak aku kepadanya. Dan jika 
Engkau tidak menjauhkan daripadaku tipu daya mereka, mungkin aku akan cenderung kepada 
mereka, dan aku menjadi dari orang-orang yang tidak mengamalkan ilmunya". 


Penutup persembahan bacaan beliau adalah pada ayat ke-34 dengan menggunakan maqam Bayyati 
bernada qgarar yang amat sesuai sebagai penutup di mana Allah telah memperkenankan doanya, lalu 
dijauhkan daripadanya tipu daya mereka. Sesungguhnya Allah jualah yang Maha Mendengar, lagi 
Maha Mengetahui. 


Kesimpulan 


Membaca al-Quran secara berlagu adalah suatu yang amat dituntut selaras dengan saranan dan 
galakan Nabi s.a.w supaya umat Islam mencantikkan suara ketika membacanya. Namun, lebih 
daripada itu, sekiranya seseorang qari itu dapat menyeleraskan alunan taranum dengan maksud dan 
mafhum ayat, maka ia akan memberi kesan yang lebih baik lagi terhadap para pendengar. Hal ini 
telah dicontohkan oleh Nabi s.a.w ketika melagu-lagukan al-Quran sewaktu pembukaan Kota Mekah 
dalam suasana kegembiraan di atas kejayaan pembukaannya dan janji Allah yang telah dikotakan 
oleh-Nya. 


Syeikh Mustafa Ismail merupakan seorang qari yang mempunyai khazanah-khazanah bacaan yang 
berharga sewaktu hayatnya. Bacaannya telah diiktiraf sebagai salah satu bacaan terbaik di dunia dan 
persembahan bacaan beliau telah digambarkan sebagai “al-ada' al-tafsiri' di kalangan para 
pendengar dan para ulama. Penerapan maqamat yang dilakukan beliau amatlah memberi kesan 
terhadap para pendengar kerana kemampuan beliau dalam mensinergikan di antara seni lagu dan juga 
maksud ayat. Kemampuan itu bolehlah dikatakan kemampuan tahap tertinggi yang sekiranya 
seseorang pembaca al-Quran mampu lakukannya, maka ia akan menatijahkan sebuah bacaan yang 
memberi kekhusyukan kepada pembaca dan membawa kepada tadabbur makna ayat seperti mana 
yang diperintahkan oleh Allah. Jelas sekali bahawa lagu-lagu yang diaplikasikan hanyalah bersifat 
perantara dalam mencapai maksud dan tujuan sebenar yang dikehendaki oleh Allah s.w.t melalui 
ibadah membaca al-Quran dan mencantikkan suara padanya. 


Kajian yang lebih banyak perlu dilakukan ke atas bacaan beliau untuk mengenalpasti lagi kaedah 
yang terbaik dalam mengaplikasikan maqamat dalam pembacaan secara mujawwad. Semoga usaha 
ini dapat merintis usaha-usaha seterusnya yang akan digerakkan oleh para sarjana lain demi untuk 
memperkemaskan lagi konsep bertaranum mengikut makna ayat al-Quran. 


Glosari 


Maqamat asliyyah: Lagu-lagu asas seperti Bayyati, Nahawand, Rast dan seumpamanya. 
Maqamat far 'iyyah: Lagu-lagu cabang seperti Husaini, Kurdi, Syuri dan seumpamanya. 
Maqamat: Lagu-lagu yang digunapakai di dalam pembacaan al-Quran. 

Maqam:Lagu atau irama 

Qarar:Tingkatan suara paling rendah yang mampu dihasilkan oleh manusia. 
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Tabaqat: Tingkatan suara yang terdiri daripada Qarar, Nawa, Jawab dan Jawabul jawab. 
Nawa: Nada atau tingkatan suara sederhana di antara Qarar dan Jawab. 

Jawab: Nada atau tingkatan suara tinggi di dalam bacaan al-Quran. 

Jawabul jawab: Nada atau tingkatan suara tertinggi di dalam bacaan al-Quran. 
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Abstrak 

Kertas kerja ini bertujuan menerangkan dan menjelaskan bagaimana alternatif memperolehi pahala 
Haji dan Umrah bagi Umat Islam atau bakal-bakal jemaah Haji dan Umrah yang tertahan untuk 
berangkat ke Tanah Suci Mekah di musim pandemik Covid 19 ini tanpa mengugurkan kewajipan 
pelaksanaannya pada masa akan datang. Bagi mencapai objektif penulisan ini, method kepustakaan 
digunakan untuk menganalisa semua dokumen berkaitan yang dikumpul. Dapatan kertas kerja ini 
mendapati terdapat sirah-sirah Rasulullah SAW di dalam Al-Quran dan Hadis yang menerangkan 
bagaimana memperolehi pahala Haji dan Umrah dalam amalan-amalan kehidupan seharian, dan juga 
bagi Umat Islam yang tidak mampu mengerjakan Ibadat Haji dan Umrah di Tanah Suci Mekah tetapi 
berhajat kepada ganjaran pahala Haji dan Umrah. Diharapkan dapatan dari penulisan ini akan 
menjadi penawar dan rawatan bagi Umat Islam yang bersedih tidak mampu menunaikan ibadat Haji 
dan Umrah di Tanah Suci Mekah seterusnya redha dan bersangka baik di atas ketentuan Allah SWT 
kerana ibadat haji dan umrah di Baitullah adalah jemputan-Nya. 


Kata kunci: Pahala Haji Umrah, Teladan Nabawi, Pandemik Covid19, Alternatif, Amalan Seharian 


Pendahuluan 


Di era pandemik covid 19 ketika ini, ramai bakal-bakal jemaah Haji dan Umrah yang bersedih 
setelah membuat persiapan yang rapi seperti menghadiri Kursus Haji dan Umrah, mengumpulkan 
perbelanjaan, mendaftar Haji dan menunggu gilirannya, persiapan fizikal dan mental, namun tiba- 
tiba tidak dibenarkan menunaikannya diatas sebab pandemik covid 19. Ini dibuktikan apabila hanya 
10,000 jemaah Haji dunia yang tinggal di dalam negara Arab Saudi sahaja yang dibenarkan 
melaksanakan Ibadah Haji pada musim Haji tahun 2020 yang lepas berbanding hampir 2.5 juta 
hingga 4 juta jemaah dari serata dunia pada tahun sebelum-sebelumnya yangmana dianggap jumlah 
terkecil dalam sejarah moden berikutan tindakan kerajaan Arab Saudi mengehadkan jumlah jemaah 
bagi mengekang penularan covid-19 dan ianya berlarutan hingga pada musim Haji 2021 ini. 


Definisi Ibadat Haji Dan Umrah 


Syeikh Dr Wahbah Al-Zuhaili mengulas takrif haji tersebut dengan berkata: "Menziarahi tempat 
tertentu dalam masa tertentu untuk pekerjaan tertentu. Sebutan ziarah bermaksud pergi, tempat 
tertentu pula bermakna "Kaabah" dan Arafah"; masa tertentu pula bermaksud "pada bulan Syawal, 
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Zulkaedah dan Zulhijah, khususnya 10 hari bahagian awal dalam bulan tersebut. Perbuatan tertentu 
pula bermaksud "datang ke tempat tertentu dengan berihram dan berniat untuk mengerjakan haji. 


Syeikh Dr Wahbah Al-Zuhaili juga mengulas takrif umrah dari segi bahasa bermakna ziarah atau 
dengan makna lain menuju ke tempat yang makmur. Ia sesuai dinamakan demikian kerana ia boleh 
dilakukan sepanjang umur seseorang. Definisi umrah mengikut syara' ialah mengunjungi Kaabah 


untuk melakukan ibadah (JAA) iaitu tawaf dan saie. Ibadat haji tidak dapat menampung dan 


mengantikannya walaupun ia juga mengandungi tawaf dan saie (Al-Zuhaili: 1999). 


Pensyariatan Ibadat Haji dan Umrah dari Perspektif Al-Quran dan Hadis 


Ibadat Fardhu Haji termasuk juga Umrah merupakan salah satu daripada Rukun Islam yang lima. 
Hukumnya ialah fardhu ain ke atas setiap orang Islam yang mukallaf dan mampu. firman Allah SWT 


(196-196:5,2dl | (dd 52A AS) 
Maksudnya: "Dan sempurnakanlah ibadat Haji dan Umrah kerana Allah SWT" 
(al-Baqarah 2: 196) 
Sabda Rasulullah SAW: 


G @ 


Ola P Sa a SS a du Ja 0 ISN 


Maksudnya: "Didirikan Islam itu diatas lima rukun: Pengakuan bahawa tiada Tuhan melainkan 
Alllah SWT dan bahawasanya Muhammad SAW itu pesuruh Allah SWT, mendirikan Sembahyang, 
menunaikan zakat, mengerjakan Haji di Baitullah dan berpuasa di bulan Ramadhan." 

(Riwayat Bukhari: 1987: 7 dan Muslim: 2007: 21) 


Mengikut pendapat yang sahih, ia difardhukan pada penghujung tahun ke 9 hijrah. Ini berdasarkan 
ayat al-Qur'an mengenai kefardhuannya iaitu firman Allah SWT: 


P7 ia SIS AA. 


Maksudnya: "Dan Allah SWT mewajibkan manusia mengerjakan ibadat haji dengan mengunjungi 
Baitullah iaitu sesiapa yang mampu sampai kepadanya. Dan sesiapa yang kufur (ingkarkan 
kewajipan ibadat haji itu), maka sesungguhnya Allah SWT Maha Kaya (tidak berhajatkan sesuatu 
pun) dari sekalian makhluk. 


(Surah al-Imran 3: 97) 


Ayat tersebut telah diturunkan pada tahun rombongan iaitu pada penghujung tahun ke-9 Hijrah. Ini 
adalah pendapat kebanyakan ulama'. Dengan itu Rasulullah SAW tidaklah melewatkan 
pelaksanaannya sehingga satu tahun. Rasulullah SAW hanya melakukan ibadat ini dalam tahun ke- 
10 hijrah dengan bersebab iaitu ayat ini turun setelah masa mengerjakannya berlalu. Pekerjaan haji 
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yang Rasulullah SAW lakukan selepas hijrah adalah sekali iaitu di tahun ke 10 Hijrah seperti yang 
diriwayatkan oleh Ahmad dan Muslim (Al-Zuhaili: 1999: 4). 


Hal ini juga berdasarkan hadis riwayat al-Bukhari dan Muslim, yang mana sabda Rasulullah SAW 
kepada rombongan Abd al-Qais yang menemui Baginda pada awal tahun 9 hijrah, dan bertanya 
tentang perintah yang wajib mereka lakukan; 


a a a ai a D Aa D 
Maksudnya: "Aku perintahkan kamu beriman kepada Allah SWT mendirikan solat, menunaikan 
zakat, berpuasa pada bulan Ramadhan dan menyerahkan 1/5 daripada harta rampasa perang". 


(Riwayat Bukhari: 1987: 7556) 


Justeru sekiranya telah difardhukan sebelum tarikh tersebut tentulah Baginda SAW menyebutkannya 
bersama-sama perintah yang diarahkan kepada mereka (Al-Zuhaili: 1999:5). 


Hukum dan kedudukan Ibadat Haji dan Umrah dari Perspektif Fiqh Islami 


Ibadat haji merupakan rukun Islam yang kelima. Ia diwajibkan oleh Allah SWT ke atas orang yang 
mampu sekali sahaja sepanjang hayatnya. Begitu juga ibadat umrah. Mengikut pendapat ulama' 
Mazhab Shafi'i dan hambali, kedua-dua ibadat tersebut adalah wajib dilakukan berdasarkan firman 
Allah SWT: (Al-Bakri : 2011: 68). 


Meera a a 
Maksudnya:"Dan Sempurnakanlah Ibadat Haji dan Umrah Kerana Allah SWT" 
(al-Baqarah: 2: 196) 


Nabi Muhammad SAW telah melakukan umrah sebanyak empat kali, semuanya dalam bulan 
Zulkaedah kecuali yang dilakukan bersama dengan hajinya.Kali pertama Baginda SAW 
melakukannya dalam tahun keenam hijrah dilakukan dari Hudaibiyah: kali kedua pada tahun ketujuh 
hijrah iaitu umrah qada'; kali ketiganya dalam tahun kelapan hijrah, iaitu tahun pembukaan Makkah; 
dan kali keempatnya dikerjakan bersama dengan hajinya iaitu Baginda SAW berihram pada bulan 
Zulkaedah dan melakukannya dalam bulan Zulhijah. 


Al-Qadi Husain, seorang ulama' daripada Mazhab Syafi'i berkata; "Ibadat haji adalah paling afdhal 
(utama) kerana ia meliputi penggunaan harta dan amalan fizikal". Al-Halimiy pula berkata; "Ibadat 
haji merangkumi semua pengertian ibadat; orang yang mengerjakan haji seolah-olah dia berpuasa, 
bersembahyang, beri'tiqaf, berzakat dan berjuang serta berperang di jalan Allah SWT. Kita diajak 
untuk mengerjakan haji ini sejak kita masih lagi dalam sulbi para bapa. Ibadat haji merupakan ibadat 
paling utama sama dengan keimanan itu sendiri". (Al-Zuhaili: 1999: 6). 


Syarat Wajib Haji dan Umrah 


Haji adalah salah satu dari rukun Islam yang wajib kepada umat Islam yang cukup syarat dan 
berkemampuan. Maka bermula syarat jatuhnya wajib keatas umat Islam menunaikan ibadat haji dan 
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umrah jika memenuhi lima perkara iaitu Islam, baliqh, berakal, merdeka dan berkuasa. (Al-Fatani. 
2004: 104). 


Syarat Wajib Haji dan Umrah Dalam Kitab Fiqh 
Islam 


Ibadat haji dan umrah tidak wajib menunaikannya keatas orang bukan Islam. Ini adalah kerana 
kedua-duanya merupakan 'ibadat yang tidak dituntut ke atas mereka di dunia ini, malah tidak sah jika 
mereka melakukannya kerana Islam merupakan satu daripada syarat sah 'ibadat. 


Baligh 


Ibadat haji dan umrah tidak wajib menunaikannya keatas orang yang belum baligh seperti kanak- 
kanak. Hal ini disebabkan dia tidak dianggap mukallaf. Tetapi sekiranya kanak-kanak tersebut 
menunaikan haji dan umrah, maka haji dan umrahnya adalah sah dan dikira sebagai haji dan umrah 
sunat. (Lembaga Tabung Haji Malaysia: 2008. 16-177) 


Berakal 


Ibadat haji dan umrah tidak wajib ke atas orang gila atau tidak waras akalnya disebabkan dia tidak 
mampu membezakan suruhan dan tegahan. 


Merdeka 


Ibadat haji dan umrah tidak wajib keatas hamba sahaya disebabkan dia tidak memiliki sebarang 
harta. malah dirinya sendiri dan apa jua yang dimiliki adalah milik tuannya. 


Berkemampuan/ Istito'ah ( debt) 


Istito'ah bermaksud kemampuan untuk mengerjakan haji dan umrah. 'Ibadat haji dan umrah hanya 
wajib ke atas orang yang berupaya dan berkemampuan. Hal ini berdasarkan firman Allah SWT: 


O7 a ag ea en AS 


Maksudnya: "Dan Allah SWT mewajibkan manusia mengerjakan ibadat haji dengan mengunjungi 
Baitullah iaitu sesiapa yang mampu sampai kepadanya. Dan sesiapa yang kufur (ingkarkan 
kewajipan ibadat haji itu), maka sesungguhnya Allah SWT Maha Kaya (tidak berhajatkan sesuatu 
pun) dari sekalian makhluk". (Surah al-Imran:3: 97) 


Hal ini juga berdasarkan Hadis Rasulullah SAW: 
A DG D diaa SR NI Pe 
Han 


Maksudnya: "Daripada Ibnu Umar R.A. katanya, "Seseorang lelaki menemui Nabi Muhammad SAW 
dan berkata, wahai Rasulullah, Apakah antara sebab yang mewajibkan haji? Baginda SAW bersabda, 
ada bekalan dan kenderaan". 


(Riwayat al-Tarmizi: 818) 
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Perkataan bekalan dan kenderaan dalam hadis ini mentafsirkan maksud perkataan berkemampuan 
dalam ayat al-Quran tersebut. (al-Khin, al-Bugha, al-Syarbaji: 2004: 21-24) 


Di antara maksud dan syarat-syarat berkemampuan ialah: 

1. Aman perjalanan pergi dan balik. 

2. Cukup perbelanjaan dan nafkah pergi dan balik untuk dirinya. 

3. Cukup keperluan nafkah asas bagi orang dibawah tanggungannya. 
4. Ada kenderaan pergi dan balik. 

5. Sihat tubuh badan. 


Nikmat Pahala Haji dan Umrah di Tanah Suci Mekah Dari Hadis Rasulullah SAW 
Mendapat Keampunan Dosa Dari Allah SWT 


Disebut dalam hadis yang sahih bahawa Rasulullah SAW bersabda: 


Das a ai Bu ji 


Maksudnya, “Di antara satu umrah kepada satu umrah yang lain adalah penghapus dosa antara 
keduanya dan tiada balasan bagi haji yang mabrur (diterima) melainkan syurga". 


(Riwayat al-Bukhari dan Muslim) 
Jihad Yang Paling Utama 


Mengerjakan haji merupakan jihad yang paling utama bagi menundukkan nafsu. Pahalanya sangat 
besar di sisi Allah SWT sebagaimana yang terdapat dalam hadis berikut: 


ia a da 

IA 
Maksudnya, “Daripada Aishah Ummul-Mukminin RA. katanya: Wahai Rasulullah SAW, kami 
berpendapat jihad adalah amalan yang paling utama, mangapakah kami tidak diberi peluang 


berjihad? Jawab Rasulullah SAW. Bagi kamu terdapat jihad yang lebih utama (bagi menundukkan 
hawa nafsu) iaitu haji mabrur.” 


yi ii a a A D 


(Riwayat al-Bukhari, 2784) 
Bersih Seperti Bayi Yang Baru Dilahirkan 


Orang yang mengerjakan haji tanpa cacat cela serta mengikut segala syarat, rukun, wajib dan adab 
haji, akan bersih dari segala dosanya sama seperti bayi yang baru dilahirkan. 


Sabda Rasulullah SAW: 
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Mun SA Si SA 

Maksudnya: "Sesiapa mengerjakan haji ke Baitullah dan tidak melakukan rafath (C5) Gaitu larangan 
bercampur dengan isteri termasuk juga segala yang menimbulkan nafsu berahi, sama ada dengan 
perbuatan atau perkataan) dan fusuq (G3) Gaitu larangan maksiat, termasuk segala yang dilarang 


dalam masa mengerjakan haji seperti berburu dan lain-lain) jadilah keadaan dirinya bersih seperti 
baru dilahirkan oleh ibunya". 


(Riwayat al-Bukhari, 1820; Muslim, 1350) 
Mengelakkan Kefakiran dan Menghapuskan Dosa 


Dari Ibn Abbas RA katanya Rasulullah SAW bersabda: 
Sa SS D a a a 


Maksudnya, “Iringilah antara haji dan umrah dari semasa ke semasa kerana kedua-duanya dapat 
membasmi kefakiran dan dosa sebagaimana api menghapuskan debu besi.” 


(Riwayat al-Nasai, 2629) 
Diperkenankan Hajatnya dan Diampunkan Dosanya 


Hal ini berdasarkan hadis, Rasulullah SAW bersabda: 
Se an A Dang Kru 


Maksudnya, “Yang berperang pada jalan Allah, menunaikan haji dan umrah adalah tetamu Allah 
yang diseru kepada mereka, lantas mereka menyahutnya. Dan jika mereka memohon nescaya 
dikurniakan kepada mereka.” 

(Riwayat Ibn Majah, 2893) 


Didoakan Keampunan Oleh Rasulullah SAW 


Rasulullah SAW mendoakan keampunan dosa bagi mereka yang mengerjakan haji, sebagaimana doa 
baginda 


Za AE A a sa An 


Maksudnya: "Ya Allah! ampunilah (dosa-dosa orang yang menunaikan haji dan (dosa-dosa) orang 
yang dipohon oleh orang yang mengerjakan haji". 


(Riwayat al-Hakim-Katanya sahih mengikut syarat Muslim) 
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Permasalahan Tertahan Menunaikan Ibadat Haji dan Umrah 


Permasalahan jemaah haji dan umrah tertahan menunaikan ibadat haji dan umrah bermula tatkala 
dunia diserang dan dilanda pandemik wabak penyakit Corona Virus atau Covid 19 pada musim haji 
2020 dan 2021, manakala ibadat umrah pula rmula diserang wabak covid 19 pada akhir bulan 
Februari 2020. Data Pertubuhan Kesihatan Dunia (WHO) menunjukkan berjuta-juta penduduk dunia 
telah meninggal dunia akibat daripada serangan Corona Virus dan wabak penyakit Covid 19 ini. 


Keadaan Masyaqah atau berbahaya ini telah menyebabkan Kerajaan Arab Saudi menutup semua 
pintu sempada masuk negaranya bagi mengekang penularan jangkitan Penyakit Covid 19 ini, 
disamping untuk menjaga kemaslahatan dan nyawa rakyat Arab Saudi dan penduduk dunia amnya 
berdasarkan Maqasid Syariah dan kaedah Usul Fiqh, Saddu Zara'i.(Zaidan: 1993:244) disamping 
tidak memenuhi syarat wajib haji dan umrah iaitu istito'ah seperti yang dijelaskan diatas kerana 
masalah keselamatan nyawa, kesihatan dan tidak aman perjalanan. 


Walaupun ramai bakal-bakal jemaah Haji dan Umrah dunia yang bersedih, namun para jemaah dunia 
termasuk dari Malaysia tetap akur dengan apa yang berlaku, disamping berharap dan berdoa semoga 
suatu hari nanti pandemik covid 19 ini akan berakhir, dan para jemaah dapat kembali menunaikan 
ibadat haji dan umrah di Tanah Suci Mekah disamping menziarahi junjungan besar Nabi Muhammad 
SAW di Madinatul Munawwarah. 


Tidak wajib haji dan umrah ke atas orang yang bimbang akan ancaman musuh terhadap diri atau 
hartanya disebabkan ada kemudharatan. Begitu juga, sekiranya dikhuatiri terdapat bahaya dalam 
perjalanan seperti berlaku peperangan atau berlaku wabak (al-Bakri: 2011: 69). 


Hal ini berdasarkan Firman Allah SWT: 


AS D a; 
Maksudnya: "Dan janganlah kamu sengaja mencampakkan diri ke dalam bahaya kebinasaan (dengan 
bersikap bakhil)"... 
(al-Baqarah: 2: 195) 


Dalam buku Istita'ah: Pengertian,Syarat dan Permasalahan Hukum, perjalanan yang aman sama 
ada nyawa dan harta benda. Sekiranya merasa bimbang terhadap dirinya daripada penyamun, wabak 
penyakit, harta (al-Bakri: 2011: 70). Maka, dia juga termasuk dan tergolong sebagai orang yang tidak 
mempunyai istita'ah. Ini bertepatan dengan kaedah Qawaidal-Fiqhiah: 


- - Peni A SEA AA Pa 
De da A BI A 


Maksudnya: "Bahawa setiap tindakan yang membawa kerosakan atau yang menolak kemaslahatan, 
maka ianya ditegah" (al-Nadwi: 2000: 143). 
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Seperti yang telah dijelaskandi atas, iaitu di dalam syarat wajib haji dan umrah di era musim 
pandemik covid 19 ini, para bakal-bakal jemaah haji dan umrah tidak mencukupi syarat Istito'ah. 
Oleh kerana itu, para bakal-bakal jemaah tidak wajib melaksanakan ibadat haji dan umrah di Tanah 
Suci Mekah pada tahun 2020 dan 2021, walaupun duit simpanan telah mencukupi dan giliran dari 
Lembaga Tabung Haji Malaysia telah diperolehi kerana syarat wajib haji dan umrah itu adalah 
berdasarkan lima (5) perkara iaitu Islam, Baliqh, Berakal, Merdeka dan Istito'ah. Oleh kerana salah 
satu syarat tidak dipenuhi iaitu Istito'ah atau kemampuan seperti yang telah dijelaskan diatas iaitu 
salah satu dari maksud Istito'ah adalah keselamatan nyawa dan terhindar dari bahaya seperti wabak 
penyakit covid 19, maka kerana itu tidak wajib hukumnya menunaikan ibadat haji dan umrah pada 
tahun 2020 dan 2021 ini. 


Alternatif Memperolehi Pahalan Haji dan Umrah Dari Perspektif Al-Quran dan Hadis 


Oleh kerana nikmat pahala haji dan umrah adalah amat besar seperti disebut diatas, dan para jemaah 
dan umat Islam amat berhajat kepadanya. Dapatan kertas kerja ini mendapati terdapat sirah-sirah 
Rasulullah saw di dalam Al-Quran dan Hadis yang menerangkan bagaimana memperolehi pahala 
Haji dan Umrah dalam amalan-amalan ibadat kehidupan umat Islam seharian, khususnya bagi Umat 
Islam yang tidak mampu mengerjakan Ibadat Haji dan Umrah di Tanah Suci Mekah tetapi berhajat 
kepada pahala dan ganjaran pahala Haji dan Umrah. 


Terdapat hadis-hadis Rasulullah SAW yang menerangkan bagaimana amalan memperolehi pahala 
haji dan umrah walaupun tidak melaksanakannya berdasarkan Rukun dan wajib haji dan umrah, 
diantaranya yang mahsyur ialah "melaksanakan ibadat umrah pada bulan Ramadhan, maka terhasil 
baginya pahala ibadat haji" dan juga amalan "berwudhuk ditempat tinggal, kemudian pergi solat 
sunat 2 rakaat di Masjid Quba, maka terhasil baginya pahala ibadat umrah". Namun begitu, kedua- 
dua contoh amalan ini walaupun ianya mendapat pahala haji dan umrah, tetapi para jemaah dan umat 
Islam tetap kena pergi ke Tanah Suci Mekah bagi menunaikannya. Permasalahan disini ialah, jemaah 
dan umat Islam tertahan kerana pandemik covid 19 dan tidak mampu ke Tanah Suci Mekah dan 
Madinah. 


Sehubungan itu, solusi dan penyelesaiannya, maka dibentangkan diantara amalan-amalan ibadat 
seharian yang di ajar dan disebut Baginda Rasulullah SAW yang mana apabila para jemaah dan 
Umat Islam menunaikannya maka terhasillah ganjaran pahala haji dan umrah. Diantara amalan 
tersebut ialah: 


Berwudhuk Ketika Menuju Ke Masjid 
Dari Abu Umamah R.A., Rasulullah SAW bersabda: 
3“ SI a 4 (S AN a. 2 dj aa 2 A Hu Para & IS, a JI Ha Za 4 3 Id Re 
SSU A ra a Au 
Maksudnya: “Barangsiapa keluar dari rumahnya dalam keadaan bersuci menuju solat fardhu, maka 
pahalanya seperti pahala orang yang menunaikan haji. Dan barangsiapa keluar untuk solat dhuha, 


yang mana dia tidak melakukannya kecuali karana itu, maka pahalanya seperti pahala orang yang 
menunaikan umrah.” 
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(Riwayat Abu Daud: 558) 


Solat Fardu Berjemaah dan Solat Sunat Dhuha dan Sunat Di Masjid 
Dari Abu Umamah R.A, Rasulullah SAW bersabda: 


PAN KAN Err A 
Maksudnya: “Sesiapa yang berjalan menuju solat fardhu berjemaah, maka ia seperti melakukan haji. 
Dan sesiapa yang berjalan menuju solat sunnah, maka ia seperti melakukan umrah yang sunat.” 
(Riwayat al-Thabrani) 
Dari Abu Umamah R.A, Rasulullah SAW bersabda: 


A AAA Mr RI Ne ua 

ee SUSUK A a Ka A 
Maksudnya: “Barangsiapa keluar dari rumahnya dalam keadaan bersuci menuju solat fardhu, maka 
pahalanya seperti pahala orang yang menunaikan haji. Dan barangsiapa keluar untuk solat sunat 
dhuha, yang dia tidak melakukannya kecuali karana itu, maka pahalanya seperti pahala orang yang 
mengerjakan umrah. Dan (melakukan) solat setelah solat lainnya, tidak melakukan perkara sia-sia 


antara keduanya, maka pahalanya ditulis di “illiyyin (kitab catatan amal orang-orang salih).” 
(Riwayat Abu Daud: 522) 


Solat Subuh Berjemaah, Duduk Berzikir Hingga Terbit Matahari lalu Solat 2 Raka'at 
Dari Anas Bin Malik R.A, Rasulullah SAW bersabda: 


du del gai Luas dn a 
Pend D Maa Me Da 


Maksudnya: "siapa yang mengerjakan solat Subuh berjemaah, kemudian duduk berzikir hingga terbit 
matahari, kemudian diikuti solat sunat dua rakaat, maka baginya pahala seperti haji dan 
umrah".berkata (Anas R.a) Rasulullah SAW bersabda: "Sempurna, sempurna, sempurna) (Status 
Hadis Hassan) " 


(Riwayat Tirmizi: 480, 586) (Shahih At-Targhib wa AT-Tarhib: 464; Ash-Shahihah: 3403) 


Mempelajari dan Mengajar Kebaikan di Masjid 
Dari Abu Umamah R.A, Rasulullah SAW bersabda: 


en pa A da SN BAN di 


D 7 $ 


li 
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Maksudnya: "Sesiapa yang berangkat ke masjid yang ia inginkan hanyalah untuk belajar kebaikan 
atau mengajarkan kebaikan, ia akan mendapatkan pahala Haji yang sempurna Hajinya." (Hasan 
Shahih) 


(Riwayat al-Thabrani, al-Targhib wa AT-Tarhib: 82) 
Berbakti Kepada Ibubapa 


Rasulullah SAW sangat menganjurkan umatnya agar berbakti kepada kedua ibubapanya. Dari Anas 
bin Malik radhiyallahu “anhu ia berkata kepada Rasulullah shallallahu “alaihi wa sallam: 


D Sa dn gu DEMI DA a GN SAN Pa 
SA D Du Da a a a Har KAH 


Maksudnya: “Ada seseorang yang mendatangi Rasululah SAW dan ia sangat ingin pergi berjihad 
namun tidak mampu. Rasulullah SAW bertanya padanya apakah salah satu dari kedua orang tuanya 
masih hidup. Ia jawab, ibunya masih hidup. Rasul pun berkata padanya, “Bertakwalah pada Allah 
dengan berbuat baik pada ibumu. Jika engkau berbuat baik padanya, maka kedudukannya adalah 
seperti berhaji, berumrah dan berjihad.” 


(Riwayat al-Thabrani) (al-Targhib wa AT-Tarhib) 


Pandangan Fiqh Diantara Perbezaan Pahala dan Kefardhuan Menunaikan Haji dan Umrah 


Walaupun para jemaah dan umat Islam melaksanakan amalan-amalan seperti di sebut diatas seperti 
berwudhuk ketika menuju ke masjid, solat fardhu berjemaah dan solat sunat dhuha dan sunat di 
masjid, solat subuh berjemaah, duduk berzikir hingga terbit matahari lalu solat 2 raka'at, mempelajari 
dan mengajar kebaikan di masjid, dan berbakti kepada ibubapa yang mana terhasil pahala haji dan 
umrah dari amalan-amalan ini. Namun ia hanya semata-mata pahala dan tidak sama dengan perintah 
dan kefardhuan yang ditetapkan oleh Allah SWT kepada umat Islam. Kewajipan menunaikannya 
tidak gugur dan Umat Islam tetap wajib menunaikannya sekali seumur hidup. 


Ibadat Haji dan umrah adalah difardhukan untuk melakukan sekali sahaja dalam seumur hidup. 
Semua ulama' sepakat dalam hal ini ((Al-Zuhaili: 1999: 10-17). Hal ini berdasarkan firman Allah 
SWT: 


a Mr 
Maksudnya: "Dan Sempurnakanlah Ibadat Haji dan Umrah Kerana Allah SWT" 
(al-Baqarah: 2: 196) 
Kesimpulan 


Para jemaah dan umat Islam disarankan melaksanakan amalan-amalan seperti di sebut di atas bagi 
memperolehi pahala haji dan umrah, namun begitu, setelah berakhir pandemik covid 19 ini atau 
Kerajaan Arab Saudi telah kembali membuka pintu sempadannya untuk jemaah dunia kembali 
mengerjakan haji dan umrah, maka wajiblah bagi yang mampu dan cukup syarat menunaikannya 
sekali seumur hidup di Tanah suci Mekah. 


Diharapkan dapatan dari penulisan ini akan menjadi penawar dan Ilaj bagi Umat Islam yang bersedih 
tidak mampu menunaikan ibadat haji dan umrah di Tanah Suci Mekah seterusnya redha dan 
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bersangka baik diatas ketentuan Allah SWT kerana ibadat haji dan umrah di Baitullah adalah 
jemputan-Nya. 
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Abstrak 


Kajian yang akan dijalankan ini adalah berkaitan permulaan sejarah percetakan al-Quran di tanah 
arab. Cetakan Mushaf bermula secara berperingkat dan pada mulanya banyak menghadapi cabaran 
dari sudut pandangan ulamak terhadap hukum mencetak Quran dan teknologi yang digunakan. Ia 
bermula pada zaman pemerintahan Muhammad Ali Basha pada tahun 1248 Hijrah bersamaan 1833 
Masihi. Objektif kajian ini ialah melihat kepada sejarah bagaimana perkembangan percetakan 
berlaku di Mesir yang merupakan tempat pertama Mushaf dicetak di tanah arab. Ia juga mengkaji 
berkaitan tokoh yang memberi sumbangan dari sudut penulisan khat dan juga metode yang mereka 
gunakan untuk memastikan mushaf yang dicetak adalah menepati Rasm Uthmani. Metode penulisan 
yang digunakan adalah dengan mengumpul data dari beberapa artikel yang menjadi rujukan dan 
menganalisa dengan melihat kepada ulasan yang dinyatakan para pengkaji dan bandingkan kepada 
salinan mushaf yang berkaitan. Kajian ini mendapati banyak kejayaan mencetak al-Quran di Mesir 
adalah kerana kesungguhan pemerintah ketika itu bermula pada zaman Muhammad Ali Basha. 
Kesungguhan ini berterusan sehingga ke zaman Malik Fuad iaitu pada tahun 1918 Masihi bersamaan 
1337 Hijrah. Beberapa tokoh telah memberi sumbangan yang besar seperti Syeikh Ridwan al- 
Mukhalalti. Tokoh ini adalah perintis bermulanya era cetakan al-Quran dengan rasm uthmani. 


Kata Kunci: Sejarah Percetakan Quran, Penggunaan Rasm Uthmani 


Pendahuluan 


Sejarah permulaan percetakan Quran bermula pada tahun 1530 Masihi di Bunduqiyyah, Itali. Namun 
begitu pihak gereja mengarah supaya dihapuskan Mushaf ini kerana bimbang akan memberi kesan 
kepada pegangan agama Nasara. Berikutnya cetakan Mushaf berlaku pada tahun 1694 Masihi 
bersamaan 1106 Hijrah di Hamburg, Jerman. Cetakan ini diusahakan oleh seorang orientalis 
beraliran prostent yang bernama Abraham Hinkelemanni. Dalam mushaf ini terdapat banyak 
kesalahan yang dikesan dan beberapa ayat tidak disertakan. Lanjutan dari itu pada tahun 1834, 
cetakan Mushaf tanpa terjemah secara sempurna dibuat oleh seorang orientalis Jerman yang bernama 
Joseph Libersif Plogal di kota Libezij. Cetakan ini menjadi rujukan Orientalis. 
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Percetakan ini tidak diberi perhatian oleh umat Islam ketika itu kerana banyak kesalahan dan metode 
percetakan tidak mengikut kaedah rasm Uthmani. Dr Abdulrahman Badawi memberi ulasan terhadap 
percetakan tersebut dengan menyatakan, “percetakan ini mengatasi semua percetakan yang ada 
ketika itu, terbaik di kalangan percetakan mushaf di Eropah dan menjadi rujukan kepada semua 
pengkaji di Eropah. Mushaf percetakan tersebut juga adalah sebahagian turath dalam Maktabah 
Turath Arabiy Islam iaitu Mushaf Percetakan Liberiz pada tahun 1841 dan percetakan 1869. 
Bilangan halaman Mushaf 350 dalam satu jilid dan bilangan baris sebanyak 27 baris” (Yusuf 
Zannun, 2014). 


Pada tahun 1342H/1921M, Muhammad Marmaduk Baksal telah menerbitkan mushaf yang dicetak di 
London, percetakan pertama dengan menggunakan rasm Uthamani. Muhammad Marmaduk telah 
menyemak mushafnya berpandu kepada Mushaf percetakan al-Amiri. Beliau adalah seorang inggeris 
yang memeluk agama Islam pada 1917M. Semua penandaan dalam mushaf tersebut dari sudut baris, 
titik dan semua alamat dabt adalah sempurna. Mushaf ini dulang cetak pada tahun 1969M dan berada 
dalam simpanan Maktabah Turathiyyah. Bentuk mushaf mempunyai 826 halaman, 12 baris dan 
huruf yang dicetak dengan khat nasakh Tibaeci. 


Percetakan Faksmel telah melakukan satu pembaharuan dalam mencetak Mushaf. Mereka telah 
mencetak Musahaf Ibn al-Bawwab seorang tokoh khat yang masyhur yang dihasilkan pada tahun 
391H. Keseniaan perhiasan dalam mushaf ini amat tinggi nilainya yang dihiasi dengan air emas. Ia 
masih dijaga dengan baik di Maktabah Chester Beatty di Dublin, Irland. Khat yang digunakan adalah 
khat Raihani di mana ia amat masyhur dipelopori oleh Ibn al-Bawwab itu sendiri. Mushaf ini 
mempunyai 286 halaman, jenis khat dicipta oleh penulisnya sendiri dan boeh jadi khat tersebut selalu 
digunakan oleh penulis ketika itu. Khat tersebut berbeza dengan rasm yang digunakan pada zaman 
Uthmaniyyah yang terkenal di Turki sehingga ke hari ini. ia juga berbeza dengan Rasm Uthmani. 
Mushaf ini adalah mushaf yang tertua yang dapat dijumpai dan berbeza dengan rasm Uthmani yang 
digunakan pada kurun keempat. Bilangan baris ialah 15 baris. (Yusuf Zannun, 2014) 


Percetakan Quran Di Mesir 


Era percetakan di Mesir berlaku semasa penjajahan Perancis ke atas Mesir selama dua tahun iaitu 
pada tahun 1798 hingga 1801M. Napoleon Bonaparte sebagai ketua Angkatan tentera Perancis untuk 
menjajah Mesir yang ketika itu berlaku perluasaan kuasa antara Perancis dan British. Beliau telah 
menutup Univeristi al-Azhar yang merupakan antara universiti tertua dan amat dihormati oleh 
seluruh umat Islam kerana mempunyai ramai para ulamak yang menjadi rujukan seluruh dunia 
(Mohd Fadli, 2018). Bagi menjaga hati rakyat Mesir Napoleon telah membuka kilang percetakan 
untuk mengukuhkan hasratnya menjajah Mesir. 


Napoleon telah menyediakan kilang cetak yang menggunakan huruf arab, Turki, Perancis dan 
Yunan. Kilang Percetakan Rasmi tersebut dibahagi kepada Timur dan Perancis. Kilang cetak ini 
mula mendarat di Iskandariyyah dan dinamakan dengan Percetakan Timur Perancis. Kemudian di 
bawa ke Kaherah dan diberi nama dengan Pencetakan Baharu. Napoleon menggunakan kilang 
percetakan ini untuk mencetak semua saranan dan ideanya yang ditujukan kepada penduduk Mesir 
termasuk juga arahan ketenteraan untuk tentera Perancis. 


Selepas Perancis dikalahkan oleh tentera Uthamaniyyah dengan bantuan British iaitu pada tahun 
1801M, Muhammad Ali Basha sebagai pemerintah Mesir telah memulakan Gerakan untuk membina 
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negaranya dalam semua lapangan. Pada tahun 1815M beliau telah menghantar ke Itali beberepa 
orang yang berkemampuan untuk mendalami ilmu percetakan. Setelah mereka kembali ke Mesir, 
Muhammad Ali Basha telah memberi arahan supaya menubuhkan satu percetakan kerajaan secara 
rasmi. Ia dikenali dengan nama Percetakan Bulak, Dar al-Tiba'ah, Percetakan Sohib Sa'adah atau 
dengan nama Percetakan al-Amiriyyah. Antara nama-nama tersebut yang paling masyhur ialah 
Percetakan Bulaq. Peralatan cetak mula dibina pada tahun 1821 dan siap untuk beroperasi pada tahun 
1822. Buku pertama yang dicetak pada akhir tahun 1822 ialah kamus Itali-Arabi. 


Percetakan pertama yang khusus mencetak Mushaf di Mesir ialah Percetakan al-Syimarli dan 
Percetakan al-Bab al-Halabi. Perkara ini dikuatkan dengan penjelasan Syeikh Qurra Mesir, Dr Isa al- 
Ma'sarawi, “pada masa lalu tidak ada mencetak Quran kecuali dua sahaja iaitu al-Syimarli dan al- 
Halabi. Sekarang ini bilangan kilang mencetak mushaf sampai ke angka seribu”. (Amal Ramadhan, 
2014) 


Percetakan Mustafa Al-Bab Al-Halabi 


Salah satu kilang mencetak yang tertua di Mesir ialah Percetakan Mustafa al-Bab al-Halabi. 
Percetakan ini mencetak dan menerbitkan al-Quran di samping menerbitkan juga kitab turath feqh 
dan tafsir. Penubuhan percetakan ini adalah lebih dari 150 tahun yang lalu di mana pengasasnya 
Syeikh Ahmad al-Halabi berhijrah dari Syam ke Mesir. Beliau amat arif berkaitan kitab dan 
manuskrip. Pada mulanya, beliau menyertai dalam mengasas Percetakan al-Maimaniyyah pada tahun 
1859M yang terletak berhadapan dengan Univerisit al-Azhar. Percetakan al-Maimaniyyah banyak 
mencetak kitab yang bersaiz besar seperti kitab Musnad Imam Ahmad dan Tafsir Tabari. 


Syeikh Ahmad al-Halabi tidak dikurniakan zuriat. Beliau telah menjemput anak-anak saudaranya di 
Syria ke Mesir untuk membantu beliau dalam urusan percetakan. Mereka adalah Mustafa, Isa dan 
Bakri. Pada akhirnya mereka mewarisi percetakan tersebut daripada bapa saudara mereka dan 
menamakan dengan Sjyarikat Dar al-Kutub al-Arabiyyah al-Kubra Li Ashabiha Mustafa al-Bab al- 
Halabi dan Dua Saudaranya. Selepas beberapa ketika berlaku pertelingkahan antara mereka 
menyebabkan perpecahan dan akhirnya Isa menubuhkan Percetakan Dar Ihya al-Kutub al-Arabiyyah. 
Mustafa pula menukar nama percetakan kepada Maktabah Mustafa al-Bab al-Halabi wa Awladuh. 


Percetakan ini dianggap yang terawal mencetak Mushaf yang menggunakan Rasm Uthmani yang 
dinamakan dengan nama Mushaf Mustafa al-Halabi. Syarikat ini juga amat masyhur dengan 
pembahagian mushaf dan kitab turath kepada orang ramai sehingga dikenali samada di SiIngapuran, 
Indonesia, Kepulauan Melayu, Ghana dan lain-lain. Ustaz Samir al-Halabi seorang pegawai di 
Percetakan al-Halabi menyatakan bahawa, “Kami adalah penerbit yang menerbit cetakan khas bagi 
mushaf syarif, kitab tafsir, kitab hadith, kitab feqh dengan kuantiti yang amat besar untuk semua 
negara di benua Afrika. Manakala Indonesia adalah negara yang paling banyak menerima percetakan 
yang kami terbitkan. Bukan sahaja kami mencetak kitab berbahasa arab tetapi kami juga mencetak 
kitab bahasa jawi bagi penduduk Indonesia. Kami adalah yang pertama mencetak tafsir al-Quran 
oleh Imam al-Tabari, kitab Ihya Ulum al-Din oleh Imam Ghazali, al-Milal wa al-Nihal oleh al- 
Syihristani dan lain-lain.” 
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Matba'ah Al-Syimarli 


Mushaf terbitan al-Syimarli dianggap amat masyhur kerana kepentingan yang selalu digunakan oleh 
penghafaz al-Quran di Mesir dan dunia Islam. Pengasas Percetakan al-Syimarli ialah Haj Ahmad al- 
Syimarli al-Kabir telah menubuhkan percetakan ini pada tahun 1935 M bertujuan mencetak Mushaf. 
Keluarganya memberi sokongan dan bantuan kepada percetakan ini termasuk anaknya Fauzi dan 
adik beradiknya. 


Percetakan pertama al-Quran di Percetakan al-Syimarli adalah ditulis oleh seorang tokoh khat yang 
bernama al-Sayyid Mustafa Nazif yang terkenal dengan Qaddughali. Beliau menulis mushaf tersebut 
pada tahun 1891M/1309H dan dicetak untuk pertama kali di Percetakan al-Uthmaniyyah. Selepas itu 
diulang cetak di Percetakan al-Syimarli pada tahun 1944M/1363H. Adapun mushaf pertama ditulis 
untukk Percetakan al-Syimarli ia ditulis oleh al-Khattat al-Haj Muhammad Saad Ibrahim yang 
terkenal dengan al-Haddad. Mushaf tersebut ditulis dengan menggunakan Rasm Uthmani dan 
naskhah asalnya masih disimpan oleh keluarga al-Syimarli. Ia berjaya dicetak dan diterbitkan pada 
tahun 1975M/1395H. 


Al-Haj al-Haddad yang menulis mushaf al-Syiarli dengan tanganya ini adalah seorang tokoh khat 
yang masyhur di Mesir dan negara Islam. Beliau mendalami ilmu khat semasa di sekolah lagi. Beliau 
juga menulis beberapa mushaf lain yang diminta oleh pihak berwajib seperti negara Kuwait, Arab 
Saudi dan juga negara arab lain. Beliau meninggal dunia dalam usia lebih 90 tahun. Seorang yang 
melakukan kerja dengan ikhlas dan teliti. Masa yang beliau ambil untuk menyiapkan menulis satu 
mushaf adalah tempoh beberapa tahun. Percetakan al-Syimarli ini menjadi masyhur adalah kerana 
mushafnya banyak tersebar di kalangan masyarakat dengan sebab digunakan dalam pengajian untuk 
halaqah Quran, dicetak juga dalam bentuk beberapa juzuk seperti juzuk 30, juzuk 29 iaitu sepuluh 
juzuk dicetak dalam satu jilid. Selain itu ia juga mencetak 30 juzuk dalam bentuk setiap juzuk satu 
jilid. Mushaf ini yang dicetak setiap juzuk dalam satu jilid adalah ditulis oleh al-Haj Sayyid Abdul 
Qadir yang terkenal dengan Zayid. Percetakan Syimarli mencetak msuhaf tersebut pada tahun 
1990M/1410H. 


Mushaf al-Syimarli amat dekat dihati masyarakat Islam kerana kebanyakan negara Islam 
menggunakan Mushaf al-Syimarli. Guru-guru al-Quran banyak menggunakan mushaf Syimarli untuk 
halaqah al-Quran dalam pengajaran dan hafaz al-Quran. faktornya adalah kerana setiap halaman 
mengandungi 15 baris sahaja menyebabkan pandangan mata lebih tertumpu. Tetapi ia berlainan 
dengan mushaf yang dicetak di Mujamma' al-Malik Fahd di Madinah yang berakhir setiap halaman 
dengan berakhirnya ayat al-Quran. al-Haj Hamdi al-Syimarli pemilik Percetakan menyatakan, 
“Banyak kali Syeikh al-Azhar menyatakan bahawa beliau menghafaz al-Quran menggunakan 
Mushaf al-Syimarli. Dan ini adalah satu anugerah dan kemuliaan untuk kami.” (Amal Ramadhan, 
2014) 
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Mushaf Ridhwan Al-Mukhlilati (1311 Hijrah) 


D Da pap yg P z 
D PR SAGA Da BA 
CR a SIAt SARANA An 


aa 















& Ag 


KERA BAGAN 
Bewa D SAS : 
PAASIANG As Su 
DAN dan 
a Sensa SA In 
Bg aaa PA A Sunan SG) - 
SERI pa 
Parang SRA 
a SE PLAN, DOA 
Baa AAA SA A 
Pn A PE 
a i- SA Ag PENA 


PES 
ba 


a 

















Abu “Eid Ridwan al-Mukhalilati dilahirkan pada tahun 1250 hijrah dan meninggal dunia pada tahun 
1311 Hijrah. Selepas penjajahan Perancis ke atas Mesir pada tahun 1798 hingga 1801 M, percetakan 
di Mesir telah mencetak mushaf namun percetakan tersebut tidak begitu teliti dan tidak berpandu 
kepada kaedah rasm mushaf yang betul yang ditulis oleh Uthman Ibn Affan ra. Mushaf tersebut 
ditulis dengan kaedah Imalai semasa. Keadaan ini berlaku dalam tempoh yang lama sehingga 
munculnya tokoh ulamak dalam bidang Bahasa arab dan Qiraat yang terkenal iaitu al-Allamah 


Ridwan Ibn Muhammad Ibn Sulaiman yang masyhur dengan al-Mukhalilati. 


Beliau banyak menghasilkan penulisan yang baik dan menjadi rujukan. Selain itu beliau juga 
menulis mushaf dengan tanganya sendiri mengikut kaedah rasm Uthmani dengan mengambil kira 
pendapat yang kuat samada dari sudut rasm atau Dabt. Perkara tersebut beliau nyatakan dalam 
muqadimah Mushaf yang beliau tulis dengan merujuk pendapat Abu Amru al-Dani dalam kitabnya 
al-Muqni' meninggal pada tahun 444 Hijrah dan juga pendapat Abu Daud Sulaiman Ibn Najah dalam 


kitabnya al-Tanzil meninggal pada tahun 496 Hijrah. 


Selain perhatianya kepada tulisan kalimah yang mengikut rasm Uthmani beliau juga nyatakan 
bilangan ayat setiap surah di permulaan surah mengikut ulamak fawasil yang masyhur khilaf di sisi 
mereka dengan meletak nama ulamak pada tempat fasilah di setiap tempat khilaf. Beliau juga 
meletak keterangan berkaitan tempat waqaf dan alamat waqaf yang menunjukkan kepada jenis 
waqaf. Di permulaan mushaf diterangkan semua perkara yang dilakukan oleh Allamah al- 
Mukhalilati seperti rujukan dan pengenalan mushaf. Oleh kerana beliau telah menulis dengan 
tanganya sendiri dan mengikut kaedah rasm uthmani maka mushaf ini dinamakan dengan Namanya. 
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Mushaf al-Mukhalilati sempurna ditulis pada tahun 1308 Hijrah bersamaan 1890 M dan dicetak di 
percetakan al-Bahiyyah di bawah milik Abu Zaid pada tahun yang sama. 


Proses percetakan tersebut diseliakan sendiri oleh al-Allamah Ridwan al-Mukhalilati. Mushaf ini 
menjadi rujukan pembaca al-Quan selama 57 tahun. Dan ia dianggap mushaf yang terbaik di 
samping mushaf pertama yang dibaca ramai ulamak dan ahli bidang qiraat. Dan juga mushaf pertama 
dalam dunia islam yang berpegang kepada seluruh kaedah rasm Uthmani, namun begitu mushaf ini 
tidak dicetak dengan bentuk yang menarik yang boleh menarik perhatian pembaca kerana kualiti 
kertas dan proses cetak yang tidak begitu baik, boleh jadi percetakan ketika itu adalah hajariyyah. 
(Majallah al-Wa'yu al-Islamiy al-Kuwaitiyyah, 2017) 


Muqadimmah Mushaf Al-Mukhalilati 


Segala puji bagi Allah yang menetapkan dirinya dengan Rahmat dan menjadikan pembawa kitabnya 
yang mulia sebagai orang yang mulia di kalangan umat ini. Dan menunjuk mereka kepada ilmu 
menulis kalimahnya, mengetahui wajah bacaan lalu terpancar darihati mereka hikmah. Menjadi 
ibadat dengan membacanya, mengetahui hukum hakamnya, membariskan hurufnya semoga mereka 
semua dikurniakan Allah nikmat yang besar. Aku memujinya kerana menjadikan kami orang yang 
terpilih untuk menghafaz kitabnya yang mulia, aku bersyukur kepadanya yang menganugerah kepada 
kami masa yang sibuk dengan belajar dan mengajar. Aku bersaksi bahawa tiada tuhan yang 
disembah kecuali Allah. Dan aku bersaksi bahawa nabi Muhammad adalah pesuruh dan rasulnya 
yang bersabda orang yang mulia di kalangan umat ku ialah yang membawa al-Quran selawat dan 
salam kepadanya, semua keluarganya, para sahabatnya yang telah mencatat wahyu dan menulisnya. 


Adapun selepas itu berkata orang yang amat perlu kepada rahmat Tuhanya, berada dalam dosa dan 
mengharapkan keampunan Tuhanya terhadap dosanya yang lepas dan akan datang Ridwan Ibn 
Muhammad yang dipanggil dengan al-Mukhalilati: ketahuilah kamu bahawa wahai yang melihat 
mushaf yang mulia ini semoga Allah melapangkan dada ku dan kamu untuk membaca kalamnya 
yang qadim ini. Sesungguhnya menjadi kebiasaan para sahabat ra semasa hayat Rasulullah saw 
mereka berlumba untuk menghafaz al-Quran al-Karim talaqi daripada Rasulullah saw. Mereka juga 
menulis al-Quran di belulang, kepingan tulang, pelepah tamar, kepingan batu kerana pada masa itu 
tidak ada kertas. Setiap tahun dalam bulan Ramadhan Nabi Muhammad saw membaca al-Quran 
kepada Jibril as. 


Setiap kali ada pertambahan huruf daripada tujuh huruf atau nasakh sebahagianya lalu bersegeralah 
Rasulullah menghafaz dan mengamal kandunganya. Diriwayatkan bahawa pada tahun baginda 
meninggal dunia, dua kali bentangan dilakukan di hadapan Jibril as. Kemudian penghafaz al-Quran 
dengan wajah dan riwayat semakin hari semakin ramai sehinggalah meninggalnya Rasulullah saw. 
Pada permulaan khilaf Abu Bakr al-Siddiq ra berlaku peperangan al-Yamamah. Bilangan yang 
syahid adalah seramai seribu dua ratus orang dan tujuh ratus daripadanya ialah mereka yang 
menghafaz al-Quran. Ketika umar ibn al-Khattab ra mengetahui apa yang berlaku kepada penghafaz 
al-Quran ini dia menjadi bimbang dan memberi pengesyoran kepada Abu Bakr al-Siddiq untuk 
mengumpulkan al-Quran. Lalu Abu Bakr menjawab bagaimana aku boleh lakukan perkara yang 
tidak pernah dibuat oleh Rasulullah saw. Umar menjawab demi Allah ia adalah perkara yang amat 
baik. Umar masih lagi memberi pengesyoran kepada Abu Bakr sehinggalah Allah swt memperlihat 
kepada Abu Bakr kepada pandangan Umar. Lalu didatangkan Zaid Ibn Thabit ra dan beberapa 
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sahabat dan mereka mengumpul al-Quran dalam mushaf dari lembaran yang ditulis dan dari dada 
penghafaz al-Quran. 


Mushaf tersebut disimpan Bersama Abu Bakr al-Siddiq semasa pemerintahanya kemudian bersama 
Umar semasa pemerintahanya. Dan semasa pemerintahan Uthman, mushaf tersebut diambil oleh 
Hafsah bint Umar iaitu salah seorang isteri Rasullah saw. Pada zaman Uthman berlaku peperangan 
arminiyyah dan azrabaijan. Usthman ibn Affan menghantar sekumpulan tentera dan di kalangan 
mereka ialah Huzaifah ibn al-Yaman. Beliau telah melihat sebahagian manusia berbantah dan 
berbalah di beberapa kalimah al-Quran. Perkara ini membuat huzaifah rasa marah. Beliau telah pergi 
melaporkan perkara ini kepada Uthman ibn Affan ra dalam keadaan marah dan berkata 
sesungguhnya aku telah melihat perkara jika kau biarkan begitu nescaya mereka akan berbantah 
berkaitan Quran sebagaiman yahudi dan nasa berbantah tentang taurat dan injil. Dan perkara ini tidak 
ada keputusan. Huzaifah menjelaskan lagi aku melihat penduduk Hims menyangka bahawa bacaan 
mereka adalah lebih baik dari yang lain kerana mereka mengambil bacaan daripada al-Miqdad Ibn 
al-Aswad. Penduduk damsyiq pua berkata begitu juga, begitu juga penduduk Kufah kerana mereka 
mengambil bacaan dari Ibn Mas'ud. Penduduk Basrah berkata begitu juga kerana mereka mengambil 
bacaan dari Abi Musa al-Asyari. Ketika uthman mendengar berita tersebut lantas beliau 
menghimpun para sahabat dan memberitahu perkara tersebut sambal berkata aku berpandangan umat 
islam memerlukan satu mushaf. Yang selepasnya tidak lagi berlaku ikhtilaf, mereka berkata pendapat 
kamu terbaik. Uthman meminta Hafsah ra menghantar suhuf Abu Bakr untuk menyalin dan akan 
dikembalikan kepadanya selepas selesai. 


Lalu ditugaskan perkara ini kepada Zaid Ibn Thabit, Abdullah Ibn al-Zubair, Said Ibn al-As, Abdul 
Rahman Ibn al-Harith Ibn Hisyam dan mengarah mereka menyalin dalam bentuk mushaf yang 
bersandar kepada asal yang dibuat oleh Abu Bakar dan bersandar kepada asal yang dibuat oleh Nabi 
saw. Diberi arahan kepada Zaid Ibn Thabit RA kerana beliau adalah penulis wahyu di hadapan 
Rasulullah saw dan beliau juga pernah membaca di hadapan Rasulullah saw selepas bentangan 
terakhir yang merupakan bentangan yang diambil kira berbanding bentangan yang sebelumnya. 
Dilantik juga beberapa sahabat untuk membantu zaid yang merupakan kalangan ansar dan tiga yang 
lain dari kalangan Quraisy. Uthman ibn Affan berkata kepada mereka jika kamu berbeza pendapat 
dalam menulis kalimah Quran maka tulis lah mengikut lisan Quraisy iaitu mengikut kaedah 
penulisan Qurais ejaanya dengan permulaan kalimah dan akhir kalimah dan juga istilahi yang 
menyalahi dengan rasm qiyasi dengan usul ziyadah, hazf, fasl wasl, yang menunjuk kepada huruf 
asal. Hikmah dan faedah yang demikian adalah menghalang ahl kitab dari perakunya tanpa mawqif. 


Muwafaqah mushaf mestilah betul seperti bacaan O3! & Ale dibaca dengan qasr dan takdirnya untuk 
bacaan dengan mad. Ikhtilaf ini dipanggil taghayur yang mana ia masih dalam hukum boleh diterima 
bukan ikhtilaf yang berlawanan. Sebetulnya khat tulisan Quran ada yang membetuli sebutan lafaz 
dan ada kalanya tidak menepati sebutan lafaz. Ada kalanya badal berada pada hukum mubdal, apa 
yang ditambah dianggap tidak ada, apa yang dihazaf dianggap hukumnya ada, apa yang ditulis 
bersambung dianggap berpisah dana pa yang berpisah dianggap bersambung. Rasm al-Quran ada 
lima usul iaitu hazf, ziadah, badal, al-fasl wa wasl, hamz dan dua qiraat ditulis dengan satu tulisan. 
Usul hazf dan ziadah paling banyak dalam Quran iaitu pada huruf Illah yang tiga alif, wau dan ya. 
Dan hazaf alif adalah yang paling banyak dan terbahagi kepada dua iaitu pertama hazaf untuk 
meringankan seperti 413! 5) — AS — JI begitu juga pada alif pada ya nida, ha tanbih seperti '**, alif pada 
kalimah Syed — 41) — alu dan seumpamanya yang kamu akan melihatnya nanti. Hukum semua alif 
tersebut ditulis dengan ilhaq warna merah tetapi oleh kerana tidak ada kemudahan dalam percetakan 
hanya cukup dengan letak tanda alif yang tegak untuk menunjuk bahawa disitu ada alif yang dihazaf 
secara takhfif. Dan bahagian kedua hazaf alif kerana adanya bacaan kedua seperti hazaf alif pada 
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kalimah O3 p 9 Ale — psg la 43 Si A a ja da Di A SY , dan yang seumpama denganya 
atau letak fathah berdiri. Berlaku juga kalimah yang sama lafaz dan makna dihazaf alif pada banyak 
tempat dan ithbat di beberapa tempat seperti kalimah —XCS alifnya dihazaf disemua tempat kecuali 
pada FX Jal JS surah al-Ra'd, sl US (5 surah al-Hijr, 4:) SGS x surah al-Kahf, on GS, surah 
al-Naml. Berlainan dengan kalimah —!); di mana ia ditulis dengan alif pada semua tempat kecuali di 
ayat Oli SS ae surah al-Ra'd dan surah al-Naml, 9), akhir surah al-Naba'. Banyak terdapat ziadah 
huruf alif dalam kalimah antaranya ialah hazaf alif di 4! -, lam ta'rif bersama lam ta'kid atau jaz 
seperti AS 5 - Olga Al & begitu juga dengan fi'l al-amr yang didahulu dengan wau ataf 
seperti Syal | gl 5 — 154 5 begitu juga dengan fi” al-amri di kalimah J54! seperti A2)all Jiwg — 4 did 
— di Isi, , huruf maksurah dan ada hamzah istifham seperti dl - lal, S285) Ji. berlaku ziadah alif 
seperti | slee 5 | yiole 


Hazf mengikut asal selain 5413 — 55 — 5ela - ye dalam surah saba — $$ dalam surah Fiurqan - s4 
Jl dalam surah al-Hasyr. Dan mereka juga menambah alif selepas kata kerja yang menunjuk 
kepada satu seperti | 52): Sis Le, kecuali se s4 ol dalam surah al-Nisa. Hazf mengikut asal juga 
ialah kalimah “le — s AS PB Y , dalam surah al-kahf ditambah alif dan diletak di atasnya bulat kecil 
untuk menunjuk ia adalah ziadah. Adapun wau dihazaf kerana makruh berkumpul dua huruf yang 
sama seperti ye 3b — pek — AS) A) gla - 25) bentuk penandaan ialah dengan alamat merah atau 
diletak alamat dhommah iaitu wau kecil bagi menunjuk ia dihazaf untuk cetakan. Huruf wau 
ditambah ziadah di empat kalimah iaitu Islsf - As — JS) Slsi, - #Ysl 5 apa jua bentuknya. Semua 
wau tersebut ditanda di atasnya dengan alamat ziadah iaitu tanda bulat kecil. Adapun huruf ya 
dihazaf kerana makruh berkumpul dua ya. (Ridwan al-Mukhalilati, 1314H) 


Kesimpulan 


Amat membanggakan peranan penerbitan dan percetakan dalam menerbitkan mushaf yang suci ini 
dalam bentuk yang terbaik, pandangan yang baik, susunan yang canggih dalam pelbagai bentuk, 
warna dan saiz. Itulah kenyataan yang diucap oleh Syeikh Abdul Fattah al-Qadhi dalam kitabnya 
mushaf syarif kajian terhadap sejarah dan hukumnya. (Abdul Fattah al-Qadhi, 1951) 


Kaedah Rasm 


Permulaan era percetakan Quran tidak begitu meraikan kaedah rasm uthmani semasa proses cetakan 
sebagaimana yang ditulis daam mushaf di zaman Uthman ibn Affan ra. Zaman para Sahabat RA, 
Tabien dan imam yang mujtahidin. Bahkan Quran ditulis dengan menguna kaedah imalai. Boleh 
dikatakan hanya sedikit sahaja kalimah yang ditulis mengikut rasm uthmani. 


Dalam tempoh yang agak panjang mushaf ditulis bukan dengan Rasm Uthmani sehinggalah muncul 
seorang tokoh al-Quran yang hebat iaitu al-Allamah Syeikh Ridwan ibn Muhammad yang terkenal 
dengan al-Mukhalilati. Beliau banyak menulis karya yang memberi manfaat. Beliau juga menulis 
mushaf yang amat baik dengan mengambil kira menulis kalimah-kalimah quran mengikut rasm 
uthmani. Beliau juga menerangkan bilang ayat setiap surah iaitu di permulaan surah di sisi ulamak 
adad yang masyhur dengan pelbagai pendapat. Menanda kepala ayat bagi ulamak yang mengiranya. 
Begitu juga menerangkan tempat waqaf dan meletak setiap tempat alamat waqaf yang menunjuk 
kepada jenis waqaf. (Abdul Fattah al-Qadhi, 1951) 
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Mushaf al-Mukhalilati 


Di permulaan mushaf ini terdapat muqadimmah yang menerangkan berkaitan rasm, dabt mengikut 
kitab al-Muqni' yang dikarang oleh Imam al-Dani, kitab al-Tanzil yang dikarang oleh Abu Daud. 
Terdapat juga ringkasan sejarah penulisan Quran al-karim di zaman Nabi, pengumpulan di zaman 
Abu Bakr dan Uthman ra. Ringkasan berkaitan kaedah rasm dan dabt, keterangan tentang ulamak 
bilangan ayat yang masyhur, menerangkan juga makna surah dan ayat dalam bentuk ringkas dan 
bermanfaat. Mushaf ini dicetak di percetakan al-Bahiyyah di kaherah yang dimilik oleh syeikh 
Muhammad Abi Zaid iaitu pada tahun 1308 hijrah, mengikut pendapat Syeikh al-Qadhi. (Abdul 
Fattah al-Qadhi, 1951) 


Mushaf ini mendapat perhatian ahl ilmu dan ulamak qiraat. Ia dikenali sebagai mushaf al- 
Mukhalilati. Namun bentuk yang dihasilkan tidak menarik perhatian pembaca kerana kertas yang 
diguna tidak berkualiti dan cetakan yang tidak baik. 


Al-Allamah Syeikh al-Qadhi mengulas Tarikh percetakan Quran dengan berkata: Pengurusan 
University al-Azhar telah memberi perhatian yang tinggi kepada mushaf dengan mengarah dilantik 
satu lajnah yang pakar dalam bidang Quran yang dketuai oleh al-Allamah Syeikh Muhammad Ali 
Khalaf al-Husaini yang terkenal dengan al-Haddad berjawatan Syeikh Qurra, Syeikh Hafni Nasif, 
Syeikh Mustafa Annani dan Syeikh Ahmad al-Iskandari. Mereka mengkaji dan meneliti proses 
menerbit mushaf dalam rasm, dabt dan perkara yang wajib dilakukan. Lajnah ini telah berjaya 
memikul tanggungjawab yang begitu berat ini dengan amat sempurna. Lalu Quran ditulis mengikut 
kaedah Rasm Uthmani dan dabtnya mengikut riwayat Hafs Ibn Sulaiman al-Kufi seorang perawi 
kepada Qiraat Asim Ibn Abi Najud. Diterangkan setiap surah bilangan ayat mengikut mazhab Hafs, 
Makiyyah atau Madaniyyah. Ia juga menerangkan penurunan surah, ditanda nombor ayat selepas 
setiap ayat, alamat waqaf, juzuk, ahzab, arba', tanda sajdah dan saktah. 
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Abstrak 


Malaysia digemparkan dengan ujian Pandemik Covid 19 pada tahun 2020. Pelbagai usaha 
dilakukan oleh pihak berwajib agar keadaan pandemik yang memberikan kesan yang ketara 
kepada masyarakat keseluruhannya dapat di kawal dengan baik. Walau bagaimanapun, setiap 
usaha itu haruslah bermula dengan diri yang berada dalam sesebuah masyarakat itu. Malah usaha 
yang dijalankan di peringkat individu masyarakat ini diangkat oleh Allah SWT dalam Quran 
sebagai usaha yang akan membawa kepada perubahan (surah Ar Ra'du:13). Justeru, kajian ini 
ingat meneliti konsep hamba pada diri manusia yang menurut Badiuzzaman Said Nursi 
merupakan kunci untuk menarik rahmat Allah SWT kepada seseorang dan aplikasinya dalam 
mendepani ujian pandemik ini. Kajian ini menggunakan pendekatan kualitatif melalui reka bentuk 
kajian dokumen analisis. Sampel utama adalah Kilauan Pertama, surat ketiga puluh satu buku 
Risalah An-Nur karya Badiuzzaman Said Nursi. Dapatan kajian mendapati, konsep hamba yang 
dijelaskan melalui risalah ini adalah hamba Allah yang benar-benar merasai kelemahan dan 
kefaqiran diri lalu menyerahkan pergantungan mutlak kepada Allah taala, melalui pergantungan 
itu dia melazimi Quran untuk mengetahui apa yang harus dilakukan dan menerima takdirnya yang 
sedang dihadapi. Kajian ini diharapkan dapat memberikan gambaran praktikal kepada setiap 
individu yang sedang berhadapan dengan ujian pandemik ini dengan perspektif yang benar 
menerusi kaca mata Quran. 


Kata kunci: Makna diri, Konsep Hamba Allah, Pandemik, Ujian, Said Nursi 


Pendahuluan 


Ujian getir yang sedang menimpa seluruh dunia telah sedikit sebanyak mengubah landskap dunia 
keseluruhannya. Senario dan cara hidup kita berubah dengan agak drastik. Ia mengundang 
pelbagai reaksi dan memberikan impak yang amat ketara. Sesuai dengan kalam Said Nursi yang 
mensifatkan manusia sebagai makhluk yang jam'iyyat iaitu makhluk yang terkumpul padanya 
semua yang berada di bumi, maka sudah pasti manusialah yang paling terkesan (Said Nursi, 
2015). 


Dalam menghadapi ujian ini, perspektif dan cara pandang kita terhadap sesuatu ujian itu harus 


terlebih dahulu diluruskan agar ia menepati dan sejajar sebagaimana yang diterangkan dalam Al- 
Quran. Kisah yang dibawakan oleh Said Nursi dalam menerangkan tentang ujian, dan sikap yang 
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harus diambil dalam menghadapinya menerusi Kisah Nabi Yunus AS memberikan gambaran jelas 
tentang hal ini. 


Bagi memahami konsep ujian, kita seharusnya menekuni makna diri kita sebagai hamba Allah 
SWT sebagaimana yang diterangkan dalam Quran (Al-Anbiya': 87 dan 83; Al-taubah: 129 dan 
Ali Imran:173). Mengetahui makna yang benar memberikan kita gambaran jelas bagaimana 
seharusnya sikap yang diambil dalam meletakkan tempat yang betul bagi setiap perkara dalam 
kehidupan. Ramai orang yang merasakan sesak dan berat dengan ujian pandemik yang sedang 
kita lalui, justeru, kertas kerja ini bertujuan untuk menganalisis makna diri sebagai seorang 
Hamba Allah menurut perspektif Badiuzzaman Said Nursi khusus dalam mendepani era 
pandemik. Kajian ini dijalankan secara kualitatif iaitu menerusi reka bentuk analisis dokumen. 
Sampel utama kajian ini adalah risalah kilauan pertama, karya Badiuzzaman Said Nursi. 


Badiuzzaman Said Nursi, Risalah An Nur dan Risalah Kilauan Pertama 


Badiuzzaman Said Nursi dianggap sebagai Mujahid Dakwah, Mufakkir dan Mujaddid abad ke-20. 
Antara sumbangan besarnya adalah usaha untuk mengekang dan menyelamatkan iman 
masyarakat Turki daripada ancaman sekularisme yang melanda Turki setelah kejatuhan Khilafah 
Uthmaniyyah pada tahun 1924 (Ahmad Azam, 2015). Said Nursi bertekad untuk membuktikan 
bahawa Al-Quran adalah ibarat matahari maknawi yang tidak akan padam dan tidak akan dapat 
dipadamkan. Tekad beliau tersebut sejajar dengan firman Allah swt dalam surah al-Hijr, ayat 9 
yang berbunyi: Sesungguhnya Kamilah yang menurunkan Al-Quran dan Kamilah yang 
menjaganya (Al-Quran,15:9). 


Usaha beliau untuk menyelamatkan iman masyarakat Turki yang kuat dihimpit dengan 
cengkaman daripada luar dan dalam adalah pada mulanya dengan mencadangkan penubuhan 
sebuah sistem pendidikan atau institusi pengajian yang mengintegrasi antara akal dan hati. 
Menurut Said Nursi, ilmu agama adalah cahaya bagi hati, manakala ilmu sains moden adalah 
cahaya untuk akal. Pengabungan kedua-duanya akan memunculkan hakikat dan meningkatkan 
keazaman pelajar. Namun usaha itu tidak terhasil dalam bentuk fizikal namun boleh dikatakan 
berjaya dengan penyebaran makalah-makalah iman beliau sedikit demi sedikit sehingga ke 
seluruh turki. Walaupun dalam ketika itu beliau dikenakan pelbagai hukuman seperti dipenjarakan 
dan dibuang daerah, namun beliau melihat tragedi-tragedi tersebut adalah rahmat kepada 
tersebarnya risalah hakikat-hakikat iman buat kepada penduduk Turki. Hakikat-hakikat iman ini 
dikenali sebagai Risalah Nur. (Hayrat Nesriyat, 2013) 


Risalah Nur adalah siri tafsiran Quran secara tematik yang menekankan tentang hakikat iman. 
Risalah Nur mengandungi 130 risalah yang terdiri daripada Kalimat (33 risalah), Maktubat (33 
risalah), Lamaat (33 risalah), Syu'a'at (15 risalah), Surat ke-29 (8 risalah) dan surat ke-28 (8 
risalah). Reka bentuk unik Risalah Nur ini adalah pada pendekatannya yang berdasarkan pada 
Maqasid Al-Quran. Said Nursi menggunakan pendekatan perbincangan intelektual dan 
perumpamaan atau analogi yang mudah difahami untuk menerangkan hakikat-hakikat iman. Salah 
satu ciri penting Risalah Nur ialah gabungan ilmu agama dan sains moden dalam pentafsiran 
beliau berkaitan ayat-ayat kauniyyah. Ini kerana, Badiuzzaman Said Nursi juga menguasai dan 
mahir dalam ilmu agama dan Sains Moden (Ahmad Azam, 2015). Risalah Nur bertujuan untuk 
melindungi dan meneguhkan iman dengan menerangkan intipati dan fakta Al-Quran terutamanya 
perselisihan mengenai isu-isu pelbagai aspek yang merangkumi keesaan Allah, dunia akhirat, dan 
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banyak lagi topik yang akan datang (Tawil & Akar, 2021). 


Risalah Kilauan pertama adalah risalah yang memaparkan kisah Nabi Yunus AS sebagai cerita 
utama dalam menerangkan empat ayat Quran utama iaitu Al-Anbiya': 87 dan 83; Al-taubah: 129 
dan Ali Imran:173. Risalah ini secara keseluruhannya mengajak pembaca berfikir tentang 
pergantungan kepada Allah SWT yang dimodel kan oleh kisah Nabi Yunus AS. Pendekatan 
Badiuzzaman Said Nursi memberikan gambaran nyata yang mampu digapai oleh akal dalam 
memahami konsep pergantungan amat menarik untuk dikaji dan ditelusuri. Selain daripada itu, 
sisi hamba yang di bawa oleh watak utama cerita Nabi Yunus AS merupakan perkara yang akan 
menjadi fokus dalam kajian ini. 


Makna Diri Sebagai Hamba Allah Menurut Pandangan Badiuzzaman Said Nursi 
Makna diri sebagai hamba Allah dalam kajian ini dianalisis daripada Risalah Lama'ah (kilauan) 


pertama. Dalam risalah ini, Said Nursi menerangkan konsep ini menerusi tafsiran beliau daripada 
empat ayat Quran iaitu Al-Anbiya': 87 dan 83; Al-taubah: 129 dan Ali Imran:173. 


Ayat yang pertama: 
ASA AA A A 


Ca) RALAT 


Bermaksud: (Setelah berlaku kepadanya apa yang berlaku) maka ia pun menyeru dalam keadaan 
yang gelap-gelita dengan berkata: "Sesungguhnya tiada Tuhan (yang dapat menolong) melainkan 
Engkau (ya Allah)! Maha Suci Engkau (daripada melakukan aniaya, tolongkanlah daku)! 
Sesungguhnya aku adalah dari orang-orang yang menganiaya diri sendiri". (Al-Anbiyaa' 21:87) 
Ayat kedua: 


- 


au A D ERA 


Bermaksud: Dan Ayub! Tatkala dia berseru kepada Tuhannya, “Sesungguhnya aku telah disentuh 
oleh suatu malapetaka, sedang Engkau adalah lebih Pengasih dari segala yang pangasih. (Al- 
Anbiyaa' 21:83) 





Ayat ketiga: 


La 


SARAT 


Bermaksud: Kemudian jika mereka berpaling ingkar, maka katakanlah (wahai Muhammad): 
"cukuplah bagiku Allah (yang menolong dan memeliharaku), tiada Tuhan (yang berhak 
disembah) melainkan Dia; kepadaNya aku berserah diri, dan Dia lah yang mempunyai Arasy yang 
besar." (At-Taubah 9:129) 
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Ayat keempat: 


”- 


rai a SI SG A San 


Bermaksud: "Cukuplah Allah untuk (menolong) kami, dan Ia sebaik-baik pengurus (yang terserah 
kepadaNya segala urusan kami)" (Ali-Imraan 3:173) 


Keempat-empat ayat yang dibincangkan oleh Said Nursi dalam risalah ini memberikan penekanan 
kepada aspek kehambaan dalam diri insan yang cirinya amat lemah dan faqir dan amat 
memerlukan kepada suatu kuasa yang kuat untuk bergantung. Said Nursi mengaitkan ayat-ayat ini 
dengan contoh kisah Nabi Yunus AS sewaktu baginda di dalam perut ikan Nun. Keadaan baginda 
yang amat lemah dari segi fizikalnya dan keadaan disekeliling baginda yang amat asing dan gelap 
menunjukkan bahawa tiada pergantungan lain yang baginda harapkan selain kepada Yang Maha 
Mengetahui dan Berkuasa yang mampu menolong Baginda AS. Sisi hamba yang ditunjukkan 
dalam kisah ini amat jelas, iaitu melalui pengakuan Baginda Nabi Yunus AS bahawa dirinya 
lemah dan situasi yang sedang dihadapinya amat sukar dan hanya Allah yang boleh 
membantunya. 


Dalam risalah yang lain, Said Nursi menjelaskan konsep ini dengan lebih terperinci iaitu, konsep 
hamba Allah adalah merasakan diri kita lemah kerana kita memiliki musuh dan ancaman yang 
banyak dan tidak mampu mengatasi semua musuh dan ancaman itu secara sendiri, dan kita juga 
faqir kerana kita mempunyai keinginan yang banyak tetapi tidak mampu untuk penuhi semua 
keinginan tersebut (Said Nursi, 2012). Oleh yang demikian, kita perlu berharap kepada Allah Al- 
Qawiy dan Allah Al-Ghaniy yang Maha berkuasa dan memiliki setiap perbendaharaan di langit 
dan di bumi. Pengaduan Baginda Yunus AS tentang keadaan dirinya dan persekitarannya dan 
pengakuan Baginda yang hanya meletakkan persandaraan kepada Allah SWT memberikan makna 
yang tepat tentang hakikat seorang hamba Allah SWT. 


Merasakan kedhaifan dan kefaqiran diri menolak rasa ananiah dalam diri insan yang meletakkan 
dirinya sendiri sebagai fokus dan mampu memberikan kesan melalui setiap tindakan yang 
dilakukan. Kerendahan diri yang ditunjukkan oleh Nabi Ayyub dan Nabi Yunus AS dengan 
mengadu keadaan diri, mengiktiraf hanya Allah yang boleh membantu dan mengiktiraf Allah 
adalah sebaik-baik pembantu kemudian meletakkan kesalahan kepada diri. Nabi Yunus dan Nabi 
Ayub AS juga percaya dengan yaqin bahawa sebab tidak memberikan kesan dalam situasi yang 
mereka sedang hadapi dan hanya bergantung secara langsung kepada Al-Musabbib al-Asbab. 


Dalam menerangkan hal ini Said Nursi menekankan lafaz munajat Nabi Yunus as : &i NI Aji N 


PA D 


Said Nursi (2015) menjelaskan bahawa munajat Nabi Yunus AS menarik kasih sayang Allah 
terhadap tiga perkara: 


1) &i NI Aji N- menarik perhatian kasih sayang Allah terhadap masa depan manusia yang tidak 
diketahui 
2) DS — menarik perhatian kasih sayang Allah kepada keadaan kehidupan 
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3) Aa Ke ES ni — menarik perhatian kasih sayang Allah kepada keadaan diri manusia 


(hawa nafsu manusia) 


Kesimpulannya, Said Nursi menyatakan makna diri selaku hamba Allah berhubungan secara 
positif dengan pergantungan yang diletakkan kepada Allah SWT dalam kehidupan. Maksudnya, 
semakin seseorang itu mengiktiraf dirinya sebagai hamba Allah maka semakin tinggi 
pergantungannya dengan Allah SWT dan sebaliknya. Hakikat hamba adalah mengiktiraf 
kelemahan dan kafaqiran diri lalu menyandarkan seluruh pergantungan kepada Al-Qawiy dan Al- 
Ghaniy lalu mengiktiraf kekuasaan dan kasih sayangN ya. 


Pemahaman Konsep ini dalam Mendepani Situasi Pandemik 


Dalam mendepani era pandemik yang penuh dengan ketidaktentuan memerlukan persediaan 
dalaman yang utuh. Situasi sebegini tidak memungkinkan kita bergantung kepada persekitaran 
yang amat rapuh dan mudah untuk berubah. Natijahnya, wujud pelbagai isu yang menggugat 
perpaduan dan kesihatan mental. Isu utama dalam berdepan dengan ketidaktentuan adalah 
pergantungan. Keadaan ketidaktentuan yang dihadapi sewaktu era pendemik ini sejajar dengan 
perkara-perkara yang diketengahkan oleh Imam Badiuzzaman Said Nursi dalam risalah ini. Tiga 
perkara tersebut adalah: 


DKetidaktentuan Masa hadapan 


Said Nursi menggambarkan ketidaktentuan masa hadapan dalam risalah ini ibarat keadaan malam 
Nabi Yunus AS yang gelap dan sunyi. Kegelapan yang dihadapi oleh Nabi Yunus AS adalah 
kegelapan malam, kegelapan laut dan kegelapan dalam perut ikan Nun. Di mana keadaan 
gelapnya itu tidak memungkinkan kita untuk mengetahui apa yang bakal berlaku terhadap kita 
dan kehidupan secara umum. Malah apatah lagi jika kehidupan ini dijalani dengan kelalaian, 
maka masa depan kita lebih gelap lagi daripada malam Nabi Yunus AS ketika di dalam lautan dan 
perut ikan Nun. Kegelapan yang dihadapi oleh Nabi Yunus AS hanya menjejaskan kehidupan 
dunia yang sementara ini. Manakala kegelapan yang kita hadapi menjejaskan kehidupan dunia 
dan kehidupan abadi kita. 


2)Ketidaktentuan keadaan dunia 

Gambaran ketidaktentuan keadaan bumi ini diberikan oleh Said Nursi ibarat gelombang air laut 
yang penuh dengan gelora. Said Nursi menambah keadaan bumi kita pada waktu ini yang penuh 
dengan jenazah iaitu dengan berita kematian yang silih berganti. Laut kita lebih dahsyat 
berbanding laut Nabi Yunus AS. Kita lebih memerlukan munajat yang dipanjatkan oleh Baginda 
AS. 


3)Ketidaktentuan keadaan dalaman (hawa nafsu) individu 


Manakala, hawa nafsu ini diibaratkan seperti ikan Nun Nabi Yunus AS. Hawa nafsu manusia 
mampu memberikan tekanan kepada kehidupan abadi manusia dengan memberikan fokus yang 
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tidak sepatutnya dan menjadikan tujuan kehidupan kita tersasar. 


Badiuzzaman menerangkan hakikat keadaan manusia yang sangat terdedah kepada ketidaktentuan 
di atas, hanya dengan mengetahui hakikat sebenar makna diri seorang hamba Allah, kita akan 
meletakkan diri kita pada tempat yang wajar dalam sistem kehidupan. Said Nursi (2014) 
menjelaskan, hakikatnya manusia menarik perhatian kasih sayang Allah melalui kelemahan dan 
kefaqirannya. Said Nursi menggambarkan hal ini seperti seorang anak kecil yang tidak memiliki 
daya upaya, hanya menangis untuk menarik perhatian orang sekelilingnya terhadap keperluan 
dirinya, dan dia memilikinya. Hanya dengan mempertaruhkan kelemahan dirinya dan 
kefaqirannya, perhatian ibu ayah dan orang sekelilingnya berjaya diraih. 


Malah, dalam era pandemik ini, masa depan kita semakin jelas tidak menentu. Jika dahulu, 
hakikat ini seakan boleh diabaikan kerana manusia yakin boleh memberikan kesan kepada masa 
hadapan dengan apa sahaja yang dilakukan sekarang. Contohnya, kita percaya dengan usaha 
memberikan pendidikan kepada anak-anak sekarang bakal memberikan mereka kehidupan yang 
terjamin pada masa akan datang. Namun dalam keadaan pandemik yang menyebabkan sebahagian 
daripada kita kehilangan punca pendapatan, keadaan ekonomi yang tidak menentu, sistem 
persekolahan yang terganggu, sistem kesihatan awam yang terjejas dan sebagainya menyebabkan 
masa depan kita seolahnya benar-benar sukar diramalkan. Kini ramai daripada kita yang 
merasakan keadaan gelap persis kegelapan yang ditempuh oleh Nabi Yunus AS ketika Baginda di 
dalam perut ikan Nun. 


Selain itu, mendengar berita kematian yang semakin hampir yang melibatkan orang-orang yang 
rapat malah mungkin ahli keluarga dalam musim pandemik ini, benar-benar meletakkan jiwa kita 
dalam keadaan yang sesak dan sentiasa bergelora persis gelora ombak laut yang dirasakan oleh 
Nabi Yunus AS. Malah keadaan ini mungkin lebih berat lagi kata Said Nursi jika masih dilihat 
melalui perspektif yang sama iaitu cara pandang kelalaian dan jauh daripada iman. 


Apatah lagi dalam keadaan ini, perubahan mendadak sebahagian besar daripada kita dari sudut 
status ekonominya dan landskap kehidupannya secara menyeluruh menyebabkan kita dalam 
keadaan yang sangat rapuh dari sudut emosi dan jiwa jika tidak bersandar kepada Yang Maha 
Kuat. Gejolak hawa nafsu yang sentiasa menghimpit akan merendahkan fungsi akal manusia lalu 
menjatuhkan darjatnya ke tahap 3ill Jil, Melihat kepada statistik, semakin ramai yang kalah 
dengan hawa nafsu yang masih menginginkan kehidupan materialistik dunia lalu melakukan 
tindakan-tindakan luar kawal seperti bunuh diri, mencederakan diri sendiri dan sebagainya (Abdul 
Aziz, A. R. and Ab Razak, N. H., 2021). 


Dalam menghadapi situasi ini, kefahaman tentang konsep hamba harus benar-benar difahami oleh 
setiap daripada kita. Mengiktiraf diri sebagai hamba Allah adalah dengan mengakui bahawa kita 
sesungguhnya lemah dan faqir apatah lagi dalam menghadapi segala ketidaktentuan yang sudah 
tentu amat menyesakkan. Mengambil ibrah daripada apa yang dilakukan oleh Nabi Yunus AS dan 
Nabi Ayyub AS ketika berhadapan dengan segala ketidaktentuan ini, mereka benar-benar 
mengakui kelemahan diri, mengiktiraf kekuasaan Allah SWT dan mengakui persandaran hanya 
kepada Allah SWT. Mengakui diri sebagai hamba Allah sentiasa meletakkan seseorang hanya 
bergantung kepada Al-Musabbib al-asbab dan bukan kepada sebab. Dengan kata lain, redha dan 
bersabar dengan apa sahaja yang berlaku kerana ianya daripada Allah dan tidak menyalahkan 
orang lain malah melihat ujian yang berlaku secara pandangan introspektif iaitu dengan 
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beristighfar, melakukan islah kendiri dan memahami isi kandungan Al-Quran. Sejajar dengan 
saranan Said Nursi (2012) kelemahan dan kefaqiran manusia ini dapat dipenuhi dengan 
persandaran kepada Allah yang total dan cahaya Al-Quran. Justeru, wajarlah untuk kita 
menggunakan masa yang ada dengan cuba sedaya mungkin untuk memahami isi kandungan 
Quran kerana dengan kefahaman yang benar ini dapat memberikan cahaya kepada masa depan 
kita yang gelap dan memberikan ketenangan kepada gelora kehidupan dan hawa nafsu. Ia juga 
membantu memperkemaskan makna diri sebagai hamba Allah yang tepat selari dengan makna Al- 
Quran. 


Kesimpulan 


Ujian yang sedang kita lalui waktu ini perlu difahami dengan wajah hakikat. Bagi memahami 
hakikat tersebut, jiwa hamba harus dihidupkan dengan memberikan makna yang tepat sejajar 
dengan kefahaman Quran. Said Nursi memberikan sebuah perspektif yang mendekatkan kita 
kepada makna tersebut menerusi gambaran kisah Nabi Yunus AS yang menunjukkan watak 
hamba yang harus diteladani oleh kita semua dalam mendepani era pendemik yang diakui amat 
menyesakkan. Justeru, makna diri sebagai hamba Allah ini seharusnya menggantikan perspektif 
kabur yang mungkin kita miliki sebelumnya agar perspektif hakikat ini mampu membuahkan 
watak dan tindakan hamba yang tulus kepada yang Esa bermula dengan detik era pandemik ini. 


Penghargaan 


Sekalung penghargaan kepada Hayrat Foundation, Turki serta Hayrat Malaysia akan bantuan 
secara langsung dan tidak langsung terhadap kajian ini. 
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Abstrak 


Al-Quran merupakan mukjizat Nabi SAW yang masih kekal sehingga ke hari ini. Kemukjizatan al- 
Quran dapat diyakini melalui pelbagai aspek termasuklah dari aspek pemberitahuan akan berita yang 
lepas dan berita yang akan datang, gaya bahasa, penggunaan lafaz dan kedudukan lafaz-lafaz jalalah 
dalam kedudukan yang sejajar dan lain-alin lagi. Penulisan ini secara umum akan membincangan 
konsep tawafuq, mukjizat al-Quran, pengenalan kepada Quran Tawafuq, sejarah penulisan, biografi 
penulis dan beberapa contoh yang terdapat dalam Quran Tawafuq. Manakala fokus perbincangan 
ialah kepada penemuaan kesejajaran kedudukan lafaz jalalah dalam beberapa tempat pada Quran 
Tawafuq yang merupakan hasil tulisan tangan oleh Ahmad Husrev Efendi. Sebanyak 2,806 lafaz 
Allah di dalam al-Quran, kesemuanya datang sama ada pada kedudukan yang selari dari atas ke 
bawah dalam satu muka surat, ataupun dalam kedudukan bersetentang dengan lafaz Allah di muka 
surat selepasnya, ataupun pada kedudukan bertindih dengan yang berada di muka surat belakangnya. 
Lafaz-lafaz Allah ini bersejajar antara satu sama lain dalam satu bentuk yang menakjubkan, yakni 
dengan sebutan yang khusus ia berada dalam posisi tawafuq. Atas penemuan inilah, al-Quran 
tersebut diberikan nama Quran Tawafuq. 


Kata kunci: mukjizat, tawafuq, Quran Tawafuq, Ahmad Husrev Efendi 
1. PENGENALAN 


Al-Quran ialah kalamullah dan juga mukjizat yang diturunkan kepada Nabi Muhammad SAW 
melalui perantaraan Jibril a.s. secara mutawatir dan membacanya adalah satu ibadat, dimulai dengan 
surah al-Fatihah dan diakhiri dengan surah al-Nas.”?* Mukjizat ialah suatu perkara yang luar biasa 
yang menyalahi kebiasaan, menyeru kepada kebaikan dan kebahagiaan disertai dakwaan kenabian.”?? 


Ia juga diperlihatkan Allah SWT melalui para Nabi dan RasulNya, sebagai bukti kebenaran 


20! Pensyarah Kanan, Fakulti Pengajian Quran dan Sunnah, USIM. 

202 Syuhbah, Muhammad Abu. 1412 H / 1992 M. Al-Madkhal li Al-Dirasah Al-Qur "an al-Karim. Bairut: Dar al Jil, ms. 
20. 

23 Al-Jurjani, Ali bin Muhammad. 1424 H / 2003 M. al-Ta 'rifat, Bairut-Libnan: Dar al-Kutub al-Ilmiyah, ms. 231. 
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pengakuan kenabian dan kerasulannya.”?* Ibnu Khaldun dalam Muqaddimahnya berpendapat bahwa 
mukjizat adalah tindakan yang tidak dapat ditiru oleh manusia”””. 


Kemukjizatan al-Quran pada dasarnya berpusat pada dua aspek, iaitu pertama, dari segi isi 
kandungan al-Quran, dan kedua dari segi bahasa al-Quran. Berkenaan dengan isi al-Quran, telah 
dinyatakan bahawa al-Quran yang diturunkan oleh Allah SWT kepada Nabi Muhammad SAW pada 
14 abad yang lalu membawa banyak bukti ilmiah yang kemudian diakui benar oleh sains moden hari 
ini.”?* Al-Quran ditujukan kepada semua umat manusia dari pelbagai peringkat umur. Aspek 
kemukjizatan al-Quran didasarkan kepada perkara-perkara luar kebiasaan perkembangan sains dan 
penjelasan tamadun dan budaya.””” Kandungan al-Quran bukan hanya mengenai ayat-ayat qawliyyah 
atau yang berkaitan dengan penjelasan hukum Islam (fiqh), namun juga mengandungi ayat-ayat 
kawniyyah yang menjelaskan pelbagai hal ehwal mengenai kehidupan manusia termasuklah alam 
semesta dan fenomena alam. Semua kandungan al-Quran adalah benar dan ia telah diakui oleh semua 


sejarawan muslim begitu juga sebagaian sejarawan bukan Islam.”?* 


Ilmuwan Islam, baik saintis klasik dan saintis Islam moden, telah banyak membincangkan 
tentang keajaiban Al-Quran. Di antara mereka, ada yang membicarakan tentang keajaiban al-Quran 
dari segi bahasa, seperti gaya bahasa dan uslub al-Quran, aspek penyampaian ajaran al-Quran dan 
peristiwa diturunkan oleh al-Quran dan perkara yang akan berlaku pada masa akan datang.” 
Keajaiban al-Quran dari segi fasohah dan balaghah memiliki tahap tinggi dalam setiap kata, irama, 
dan gaya bahasa. Susunan prosa yang asing dan berbeza dengan susunan orang Arab, baik pada 
permulaan awalannya, suku kata, tanda baca noktah dan koma. Sebahagian yang lain berpendapat 
bahawa aspek kemukjizatan al-Quran terkandung dalam sebutan yang jelas, susunannya yang indah 
kerana sastera al-Quran adalah tingkat yang sangat tinggi tiada bandingannya.”'* Struktur kalimat al- 
Quran bukanlah puisi dengan rangkaian kata mengikut sebilangan suku kata, bukan puisi, prosa 


ataupun sajak. Tetapi al-Quran berdiri sendiri lebih daripada puisi dan lain-lain, bahkan orang Arab 


204 Said Agil Husain Al-Munawwar. 1994. P'jaz Al-Qur'an dan Metodologi Tafsir. Semarang:Dimas, ms. 1. 

25 Ibnu Ahmad “Alimi. 2004. Menyingkap Rahasia Mukjizat Al-Qur'an. Surabaya: Mashur, ms 31. 

206 Al-Munawwar, Said Agil Husin. 2002. Al-Qur'an Membangun Tradisi Kesalehan Hakiki. Jakarta: Ciputat Press, ms. 
38. 

20? Yusuf Al-Haj Ahmad. 2003. Mausu'ah al-I'jaz Al-'Ilmi fi Al-Qur'an Al-Karim wa Al-Sunnah Al- 

Mutahharah. Maktabah Ibnu Hajar. Damaskus, ms. 18. 

208 Quraish Shihab. 1998. Membumikan Al-Qur'an: Fungsi dan Peran Wahyu dalam Kehidupan 

Masyarakat. Penerbit Mizan. Bandung, ms. 131. 

20? Moh. Arsyad Ba'asyien. Beberapa Segi Kemukjizatan Alquran. STAIN Datokarama Palu, Jl. Diponegoro 23 Palu. 
210 SAbuni, Muhammad “Ali. 1986. al-Tibyan fi “Ulum al-Qur'an. Beirut: Alim al Kutub, ms 104. 
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tidak biasa dengan kata-kata yang terkandung di dalam al-Quran.”!! Muhammad Ali al-Sabuni, 
menyatakan bahawa keajaiban al-Quran dapat dilihat dari sepuluh aspek utama.”'*Manakala, ahli 
Tafsir Nusantara Prof. Hamka dalam bukunya Tafsir Al Azhar menyatakan bahwa ada empat jenis mukjizat 
al-Quran.*!? Penulisan ini akan mengenengahkan pandangan Imam Bediuzzamn Said Nursi terhadap salah 
satu kemukjizatan al-Quran iaitu dari aspek kedudukan sejajar bagi lafaz al-Quran khususnya lafaz 4! , —) 
dan $ (yang meujuk kepada Allah SWT). Keajaiban al-Quran dari sudut kedudukan lafaz-lafaz 


tersebut dapat ditelitikan dalam Quran Tawafuq. 


2. KONSEP TAWAFUQ DAN TASADUF 
Tawafuq (G15) ialah kata terbitan bagi perkataan Gi s dalam bahasa Arab yang membawa maksud 
kesejajaran, keseragaman, kesesuaian, keselarasan, keharmonian yang anggun atau dengan makna 
lain munculnya dua hal secara bersesuaian satu sama lain?'*. Lafaz tawafuq dalam penciptaan Allah 
SWT bermaksud keharmonian yang menunjukkan perintah tertentu menurut kesesuaian serta 
keselarasan yang mengandungi niat dan kehendak Ilahi di sebalik semua kejadian. 

Manakala kata lawan bagi tawafuq ialah tasaduf (SLS). Ia bermakna kebetulan iaitu 


pertembungan tanpa sengaja, tanpa niat dan kehendak. Keadaan (kejadian) yang terjadi secara tidak 


disangka-sangka”. 


Penulis mendapati sebilangan besar umat Islam kini menggunakan perkataan tasaduf 


(kebetulan) yang dapat diertikan sebagai pertembungan tanpa sengaja, tanpa niat dan kehendak 


2! Hamka. 1983. Tafsir Al Azhar. Jakarta:Pustaka Panjimas, ms. 11. 

22 Antara kemukjizatan al-Quran ialah: 1) Susunan ayat yang indah amat berbeza dengan susunan dalam bahasa Arab; 2) 
Gaya bahasa menarik yang berbeza dengan gaya bahasa yang ada; 3)Mustahil bagi sesiapa dapat meniru atau menyamai 
dengan isi kandungan al-Quran; 4) Ketentuan hukum yang mendalam dan lengkap yang tidak dapat dicapai dengan 
ketentuan hukum buatan manusia; 5) Pemberitaannya tentang perkara ghaib, semuanya tidak diketahui kecuali melalui 
al-Quran; 6) Tidak bertentangan dengan sains semula jadi yang ada; 7) Pelaksanaan janji dan ancaman yang dijelaskan di 
dalam Al-Quran; 8) Pengetahuan yang dikandungnya merangkumi pengetahuan tentang hukum dan kauniyah;9) 
Memenuhi keperluan manusia; 10) Memberi kesan di hati manusia, baik dikalangan pengikut mahupun musuh. Al- 
Sabuny, Muhammad Ali. 1991. Studi Ilmu Al-Quran. Alih Bahasa: Aminuddin. Damascus: Pustaka Setia, ms. 137-18 
(betulkan msnya). 

213 Antaranya ialah: 1. Salah satu mukjizat al-Quran adalah diberitakan proses terjadinya bumi dan langit, bulan, bintang, 
dan matahari. Selain itu, di dalam al-Quran juga dijelaskan mengenai proses turunnya hujan dan pengaruhnya terhadap 
kesuburan tanah di bumi; 2. Al-Quran juga banyak menceritakan berita tentang masa lalu, seperti berita tentang Tasmud, 
Kaum Luth, dan lainnya. Semua berita di dalam al-Quran merupakan berketetapan dengan kenyataan yang benar dan 
seluruh ahli sejarah mengakuinya; 3. Mukjizat al-Quran yang berkaitan dengan Fashahah dan Balaghah. Di mana, al- 
Quran memiliki darjat yang tinggi dalam setiap susunan kata, irama, dan gaya bahasa. Susunan kalimat al-Quran bukan 
merupakan syair dengan rangkaian kata menurut suku kata bilangan tertentu, bukan puisi ataupun sebuah prosa; dan 4. 
Al-Quran menjelaskan setiap sesuatu yang akan terjadi. Terdapat banyak ayat al-Quran yang mengkhabarkan peristiwa 
besar yang akan berlaku dalam kehidupan seharian. Hamka. 1983. Tafsir Al Azhar. Jakarta: Pustaka Panjimas, ms. 11. 

214 Mohd Puzhi Usop et al. 2009. Kamus Al-Farid Arab-Arab-Inggeris- Melayu. Kuala Lumpur. Telaga Biru Sdn Bhd. 

215 Mohd Puzhi Usop et al. 2009. Kamus Al-Farid Arab-Arab-Inggeris- Melayu. Kuala Lumpur. Telaga Biru Sdn Bhd. 
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dalam banyak hal bagi menjelaskan sesuatu perkara. Hakikatnya, penggunaan perkataan tasaduf ini 
mengandungi unsur yang bertentangan dengan keimanan sebagai seorang muslim. Keimanan kepada 
Allah rabb al-'alamin, tuhan yang mentadbir sekalian alam menatijahkan kepercayaan bahawa 
segala sesuatu kejadian samada dalam bentuk penciptaan maujudat mahupun sesuatu situasi 
merupakan caturan Allah SWT. Kelalaian umat Islam dalam penggunaan perkataan tasaduf 
(kebetulan) dalam fikiran dan perhitungan akan sesuatu hal membawa kesan kepada keimanan 
kepada Allah SWT. 

Kefahaman tasaduf ini bererti tidak menerima secara selayaknya dan sepenuhnya akan 
penguasaan mutlak Allah SWT di alam semesta dan ilmu pengetahuanNya yang merangkumi 
segalanya serta pengaruh kehendakNya terhadap segala hal. Ia melemahkan kesempurnaan iman dan 
kekuatan i tikad. Hakikat yang disampaikan oleh Bediuzzaman dalam Risalah Alam menekankan 
perkara tersebut seperti berikut: “Wahai insan! Ketahuilah dengan yakin bahawa terdapat ungkapan- 
ungkapan dahsyat yang keluar daripada mulut insan dan berbau ketidakberagamaan. Tanpa disedari 
ahli iman (golongan beriman) menggunakanya.”?!* 

Perkataan tawafuq yang sering digunakan oleh Bediuzzaman dalam koleksi Risalah An-Nur 
menarik perhatian ramai pengkaji. Beliau menggunakan perkataan tawafuq ini bagi menggantikan 
perkataan tasaduf kerana ianya tidak digunakan dengan makna yang betul. Selain itu, Bediuzzaman 
ingin mengenengahkan penggunaan perkataan tersebut dengan tujuan memelihara masyarakat Islam 


daripada hal yang akan merosakkan keimanan. 


3. PENGENALAN KEPADA QURAN TAWAFUQ 

Para pengkaji al-Quran sentiasa berusaha mendalami dan menterjemah segala rahsia tersembunyi 
yang terkandung dalam al-Quran bagi mengukuhkan lagi bukti kebesaran dan keagungan kebenaran 
yang difirmankan Allah SWT di dalamnya. Ini bertepatan dengan gesaan Allah SWT agar manusia 
memerhati (35 )a4 240)?!” , merenung (U5 24)! , memikirkan (O5 D4)?!” , meneliti 


(Us D? mengingat (G3)S DA)?! akan apa yang disebut di dalam al-Quran. 


216 Said Nursi, Bediuzzaman. 2014. Lima Risalah. Bandar Baru Bangi: Pusat Penterjemahan dan Kajian Ilmiah 
Altinbagsak, ms. 96. 

217 Al-Quran, Al-Ghashiyah 88:17. 

218 Al-Quran, Taha 20: 89; Al-Quran, Al-Anbiya' 21:44 

2? Al-Quran, Al-Baqarah 2:44, 76; Al-Quran, Ali Imran 3:65; Al-Quran, Al-“An'am 6:32, Al-Quran, Al-“Araf 7:139. 
220 Al-Quran, Al-Nisa' 4:82; Al-Quran, Muhamad 47:24. 

22! Al-Quran, Yunus 10:3; Al-Quran, Hud 11:24,30; Al-Quran, Al-Nahl 16:17; Al-Quran, Al-Mukminun 23:85. 
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Satu penemuan tentang tawafuq kedudukan beberapa perkataan dalam al-Quran seperti 
kalimah 4, G) dan #$ telah ditemui oleh seorang cendekiawan Islam yang terbilang pada akhir 
zaman ini iaitu Imam Bediuzzaman Said Nursi yang berasal dari Turki. Beliau telah mengambil 
inisiatif untuk menghasilkan penulisan al-Quran tanpa menokok tambah atau mengubah ayat al- 
Quran yang asal kerana sesungguhnya al-Quran itu sentiasa berada dibawah penjagaan dan 
peliharaan Allah seperti firmanNya yang bermaksud: “Sesungguhnya Kamilah yang menurunkan Al- 
Quran, dan Kamilah yang memelihara dan menjaganya”””. 

Al-Quran ini dikenali sebagai Quran Tawafuq. Penulisan Quran Tawafuq ini merupakan satu 
lagi penemuan terhadap bukti mukjizat al-Quran itu sendiri apabila tersusunnya kalimah-kalimah 
Allah sebanyak 2,806 kalimah tanpa sebarang perancangan. Tulisan kalimah-kalimah Allah yang 
tersusun secara deretan iaitu selari dalam garisan yang sama secara mendatar mahupun menegak 
dalam satu muka surat atau dalam satu-satu surah ataupun bertemu pada kedudukan yang sama pada 
muka surat di sebelah atau di belakang menjadikannya sebagai sebuah penciptaan dalam bentuk 
penulisan yang sangat unik serta tidak boleh direka cipta atau dirancang oleh sesiapa pun. 

Allah SWT tidak menciptakan sesuatu makhluk atau kejadian dengan sia-sia malah terdapat 
hikmah di sebaliknya. Seperti itu juga kewujudan Quran Tawafuq yang diilhamkan oleh Allah SWT 
ini bukanlah secara kebetulan tetapi menunjukkan bukti-bukti dan tanda-tanda kebesaran Allah SWT 
dalam penciptaanNya. Ia merupakan salah satu bukti jelas dan nyata bagi menunjukkan al-Quran itu 
sebagai satu mukjizat yang dapat diyakini dari pelbagai sudut pandang. Imam Bediuzzaman Said 
Nursi memperincikan 40 kemukjizatan al-Quran. Bahkan beliau menjelaskan bahawa terdapat 
keajaiban al-Quran yang dapat dilihat dengan mata dari segi kedudukan lafaz-lafaz tertentu 
khususnya lafaz 41, o) dan # (yang meujuk kepada Allah SWT). Keajaiban al-Quran dari sudut 


kedudukan lafaz-lafaz tersebut dapat ditelitikan n dalam Quran Tawafuq.”” 


3. SEJARAH PENULISAN 

Pada tulisan al-Quran juga terdapat mukjizat yang menjadikan mata sebagai khitab kepada manusia 
zaman ini yang akalnya telah turun ke mata dan meragui semua perkara yang tidak kelihatan. ini 
diakibatkan oleh bencana materialistik. Imam Bediuzzaman Said Nursi yang meyakini bahawa 


tujuan kehidupannya yang paling besar ialah khidmat kepada al-Quran telah berhasrat menuliskan 


22! Al Quran, Al-Hijr, 15:9. 
223 Said Nursi, Bediuzzaman. 2011. Zulfikar Mecmuasi, Istanbul: Altinbagak Negriyat, ms.195. 
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senaskhah al-Quran dengan tujuan untuk memperlihatkan keindahan yang lembut dan makna tersirat 
yang disebut sebagai “tawafuqat'.?”” 

Cita-cita tersebut telah beliau mulakan dengan mengagihkan tiga juzuk kepada setiap seorang 
daripada sepuluh pelajarnya yang alim dan terkedepan lalu meminta mereka menonjolkan 
keistimewaan ftawafuq yang sememangnya wujud dalam hasil penulisan al-Quran tersebut. Ketika 
melakukannya, beliau memperingatkan supaya mereka menjadikan mashaf yang ditulis oleh Hafiz 
Osman sebagai panduan. Kaedah yang digunakan dalam penulisan mashaf Hafiz Osman dikenali 
sebagai “barkanar”, iaitu satu istilah penulisan al-Quran dalam bahasa Uthamani yang setiap muka 
suratnya bermula dengan satu ayat baru, berakhir dengan akhir ayat dan setiap muka suratnya terdiri 
daripada lima belas baris ayat. Mereka juga dinasihatkan agar melakukannya dengan penuh 
keikhlasan dan tidak mencampurkannya dengan kehendak dan ikhtiar mereka sendiri. Peringatan 
beliau adalah seperti berikut: 

“Janganlan kalian campur adukkan ikhtiar kalian! Janganlah kalian tiadakan apa yang ada!” 
225 

Pelajar pelajar tersebut terdiri daripada murid Bediuzzaman yang paling hampir. Mereka 
kebanyakannya sama ada bergelar al-Hafiz, ustaz ataupun guru khat Arab seperti Hafiz Ali, Ustaz 
Khalid, Muallim Ghalib, Ustaz Sabri, Hafiz Zuhdi, Tigli Haqqi, Hafiz Taufiq as-Syami dan termasuk 
Ustaz Ahmad Husrev Efendi. Kemudian mereka menyerahkan juzuk-juzuk yang telah tulis kepada 
Bediuzzaman. Selepas penelitian panjang, Bediuzzaman menyatakan keputusannya seperti berikut: 

“Tawafuq itu pada cara Husrev menulis. Kerana itu sekiranya Husrev memiliki kemahiran, 
dia tidak merosakkan tawafuq. Saya telah menasihati agar sesiapa pun jangan mencampurkan 
kemahirannya! Ini bermakna kemahiran yang paling tinggi adalah tidak merosakkan tawafuq. Ini 
kerana tawafuq itu ada.”””” 

Sambung beliau lagi, “Walaupun Husrev tidak dapat menyaingi mereka dalam khat Arab, 
tiba-tiba beliau mengatasi semua penulis dan guru khat Arab itu. Berbanding dengan saudara kita 
yang paling pakar dalam khat Arab, beliau telah melebihinya sepuluh tahap. Secara umumnya 


mereka mengakuinya dan berkata: “Ya, beliau telah mengatasi kami dan kami tidak boleh 


2 Hayrat Vakfi Ilmi Arastirma Heyeti. 2013. Beditizzaman Said Nursi ve Hayrul Halefi Ahmed Hiisrev Altinbasak, 
Isparta: Hayrat Negriyat, ms. 1420. 

225 Said Nursi, Bediuzzaman. 2013. Barla Lahikasi, Istanbul: Altinbasak Nesriyat, ms.89. 

26 Ibid. ms.89. 
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mengatasinya.” Maknanya, pena Husrev ialah keramat keajaiban mukjizat al-Quran dan Risalah an- 
Nur yang menyerupai mukjizat.” ?*” 

Ini kerana dalam naskhah tersebut, sebanyak 2,806 lafaz Allah dalam al-Quran, kesemuanya 
datang sama ada pada kedudukan yang selari dari atas ke bawah dalam satu muka surat, ataupun 
dalam kedudukan bersetentang dengan lafaz Allah di muka surat selepasnya, ataupun pada 
kedudukan bertindih dengan yang berada di muka surat belakangnya. Lafaz-lafaz Allah ini bersejajar 
antara satu sama lain dalam satu bentuk yang menakjubkan, yakni dengan sebutan yang khusus ia 
berada dalam posisi tawafuq. 

Begitu juga perkataan yang datang daripada kata akar yang sama dari sudut makna ataupun 
dalam banyak kalimah yang bererti dan berhikmah yang menyokong makna satu sama lain 
bertawafuq dengan satu keharmonian yang menarik. 

Tawafuq terzahir secara begitu luar biasa pada pena Ahmad Husrev Altinbagak sehingga 
Bediuzzaman Said Nursi berkata: “Sekiranya akal faham, ia akan berkata Subhanallah! Sekiranya 
hati mengerti ia akan berkata Baarakallah! Sekiranya mata melihat ia akan berkata Masya-Allah. Ya, 
akhirnya penulis Quran Tawafuq telah menjadi muktamad iaitu Ahmad Husrev Altinbagak! *** 

Dalam surat-suratnya yang berlainan, Imam Bediuzzaman Said Nursi menyatakan rasa 
gembira yang lahir daripada pena Ahmad Husrev, katanya seperti berikut: “Wahai Husrev yang 
mulia, benar dan mubarak, yang menunjukkan satu wajah mukjizat al-Quran mukjizul bayan melalui 
penanya yang ajaib serta buku kebajikannya sentiasa ditulis dengan pahala orang yang membaca al- 
Quran yang ditulisnya dan yang sangat berharga!””?” 

“Masya-Allah! Baarakallah! Pena Husrev yang merupakan sebatang kunci emas al-Quran 
bukan sahaja menggembirakan kita bahkan turut menggembirakan para makhluk rohani dan 
malaikat.”?*? 

“Wahai Husrev! Insya-Allah, tidak lama lagi, dengan pencetakan al-Quran Azimus Sha'n 


yang ditulismu, fikirkanlah doa-doa rahmat daripada dunia Islam yang akan menghujani rohmu, 


bersyukurlah kepada Allah dengan Alhamdulillah!”?*' 


22? Said Nursi, Bediuzzaman. 2011. Kastamonu Lahikasi, Istanbul: Altinbagak Negriyat, ms.207. 
228 Said Nursi, Bediuzzaman. 1934. Rumuzat-1 Semaniye, Isparta: Osmanlica Elyazma, ms.63. 
22? Said Nursi, Bediuzzaman. 2011. Kastamonu Lahikasi, Istanbul: Altinbagak Negriyat, ms.563. 
230 Ibid. ms.20. 

23! Ibid. ms.424. 
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Hari ini, jutaan manusia dalam dunia Islam sedang membaca Quran Tawafuq yang dicetak 
pada tahun 1984 setelah beliau bersama para pelajarnya menubuhkan Hayrat Yakfi (Yayasan Hayrat) 


dan mereka mendoakan kerahmatan roh beliau, Rahmatullahi Alaihi. 


4. BIOGRAFI PENULIS 

Ahmed Husrev Altinbasak dilahirkan pada tahun 1315 Hijrah bersamaan 1899 masihi di sebuah 
kampung yang bernama Senirce (Senirje) dalam wilayah Isparta. Ayahnya ialah Muhammad Bey 
iaitu cucu kepada Haji Adham Bey merupakan datuk Bandar Isparta di penghujung zaman 
pemerintahan Daulah Uthmaniyyah. Ibunya ialah Aishah Hanim Efendi. Keturunan sebelah bapanya 
dikenali sebagai “Golongan Serban Hijau' dari kalangan Asyraf (keturunan Rasulullah) Isparta yang 
berkait dengan Saidina Abu Bakar RA. Manakala sebelah ibunya, juga dinasabkan kepada keturunan 
mulia yang datang daripada anak Rasulullah iaitu Saidina Hussin RA dan moyangnya dikenali 
sebagai “Hafizul Qurra'.'?*? 

Husrev Efendi yang telah belajar di peringkat sekolah menengah (Rusydiyah) menyambung 
ke sekolah tinggi ketika perang dunia pertama bermula. Setelah lulus, dia dipanggil menjadi askar 
demi khidmat negara dan telah pergi ke Istanbul tahun 1916 ketika berumur 17 tahun. Disebabkan 
umurnya yang masih kecil ia dihantar semula ke Isparta. Tetapi pada tahun 1919, perang 
kemerdekaan telah bermula dan beliau telah dihantar ke benteng barat sebagai leftenan. Beliau telah 
ditangkap menjadi banduan perang ketika peperangan terhadap Yunan di Manisa terjadi. Ketika 
pulang dari sana beliau telah diracun oleh seorang doktor bukan Islam di Izmir. Setelah pulih, 
rambutnya menjadi putih dan gigi-giginya jatuh. Pada tahun 1927 pula, beliau hidup sebagai pegawai 
selama tiga tahun. Husrev Efendi yang melakukan tugas sebagai pegawai kerani tanah di Isparta, 
Sarkikaraagac dan Keciborlu selama tiga tahun, telah berhenti kerja pada tahun 1930 demi 
menyibukkan dirinya dengan kerja sendiri.” 

Beliau telah berkenalan dengan Imam Bediuzzaman Said Nursi pada tahun 1931 ketika beliau 
hidup di Barla. Di situlah Husrev Efendi menjadi pembantu dalam penulisan risalah-risalah Nursi. 
Beliau telah dikenali sebagai pewaris Imam Bediuzzaman Said Nursi. Bediuzzaman telah 
menemukan tawafuq dalam penulisan al-Quran bagi kali yang ke sembilan oleh Husrev, iaitu tiga 


naskhah semasa Bediuzzaman masih sihat dan enam naskhah lagi selepas itu. 


2? Opcit. Hayrat Vakfi Ilmi Arastirma Heyeti. ms. 405. 
23 Ibid. ms. 414-415. 
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Semasa memperkenalkan Husrev Efendi yang terkenal dengan khidmatnya, Bediuzzaman 
meletakkan beliau sebagai ukuran bagi para pelajarnya di madrasah Nur di seluruh negara. Beliau 
memanggil mereka dengan nama dan piawai berdasarkan keperibadinya. Contohnya, Almarhum 
Hasan Feyzi, bagi Bediuzzaman, beliau ialah Husrev Denizli. Manakala Husrev bagi Aydin dan 
sekitarnya ialah Ahmad Feyzi Efendi. Muhammad Feyzi yang menyenangkan hati Bediuzzaman 
dengan khidmat-khidmatnya di Kastamonu turut dinamakan Husrev Kecil. Beliau membawa gelaran 
tersebut dengan penuh bangga. Surat-surat yang ditulisnya ditandatangani dengan nama Husrev 
Kecil Muhammad Feyzi.”** 

Supaya para pelajarnya tidak terjebak dalam rencana dan permainan penuh muslihat oleh 
musuh yang mendapati kedudukan dan maqam Husrev yang istimewa berbanding dengan para 
pelajar lain dalam khidmat Risalah An-Nur, Bediuzzaman memberi peringatan berikut kepada 
mereka: 

“Musuh-musuh kita yang tersembunyi menjalankan dua perancangan. Pertama: 
melumpuhkan saya dengan pengkhianatan mereka dan kedua: memasukkan kedinginan 
(permusuhan) antara kita. Mula-mula ialah memisahkan kita daripada satu sama lain dengan 
mengkritik, membantah dan menimbulkan rasa iri hati ke atas Husrev. Saya mengisytiharkan kepada 
kalian bahawa sekiranya ada seribu kesalahan pada Husrev, saya tidak berani untuk membantahnya 
kerana jika membantah beliau, ia tidak lain dan tidak bukan ialah bantahan ke atas Risalah An-Nur 
dan membantah diriku juga merupakan satu pengkhianatan besar kepada mereka yang menyokong 
kita.” 

Dalam bentuk wasiat, Bediuzzaman memperkenalkan Husrev Efendi kepada kita seperti 
berikut: “Saya berani mendakwa dan membuktikan bahawa dalam kedinginan ini, Husrev yang 
menghadapi perlakuan dingin, disangka berbahaya kepada bangsa dan negara serta sakit dari segi 
fizikal ini sebenarnya ialah pahlawan maknawi bangsa Turki dan pembebas tanahair ini. Beliau juga 
ialah seorang yang ikhlas berkorban dan bangsa Turki akan berbangga dengannya. Disebabkan 
beliau merupakan lambang kepada rahsia keihlasan yang sempurna dari segi tiadanya sikap 


mementingkan diri, sifat riya” dan tidak sukakan kemasyhuran, sampailah sudah masa untuk 


234 Ozata, Sadik, Dogan Abdullah dan Mohd Firdaus Sahiddin. 2015. Bediuzzaman dan Dakwah Risalah an-Nur, Bandar 
Baru Bangi: Biro Terjemahan Hayrat Vakfi, ms. 77. 
234 Said Nursi, Bediuzzaman. 2008. Sualar Mecmuasi, Istanbul: Altinbasak Nesriyat, ms.546. 
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menerangkan satu dua perkara daripada banyaknya khidmat tanah air dan bangsa yang telah 
diusahakankan beliau”. Insan ini telah menulis hampir enam ratus risalah daripada cahaya dengan 
penanya yang ajaib dan mengagumkan. Dengan menyebarkannya ke seluruh negara beliau telah 
meruntuhkan anarkisme yang berusaha ke arah pemusnahan dahsyat di bawah tabir komunisme dan 
telah menghentikan kemaraannya. Untuk menyelamatkan tanah air yang mulia dan bangsa pahlawan 
ini daripada racun itu, beliau telah menyampaikan penawar-penawar yang berkesan ke setiap tempat. 
Beliau telah menjadi wasilah yang menyelamatkan pemuda Turki dan generasi masa hadapan 
daripada bahaya yang besar.””” 

Semasa berulang kali memperkenalkan Husrev, Bediuzzaman berkata: “Sekarang seorang 
pahlawan cahaya seperti Husrev telah dianugerahkan kepada kalian. Sampai sekarang saya belum 
pernah memperkenalkan Husrev kepada penduduk dunia. Saya menyembunyikannya. Sekarang saya 
dan dia tidak berselindung lagi.”?*” Beliau menyamakan nilai antara perbuatan membantah Husrev 
adalah sama dengan membantah Risalah An-Nur dan dirinya. Beliau sering memperingatkan 
sesetengah pelajarnya tentang kemungkinan jatuh ke dalam perangkap pengkhianatan akibat 
terpedaya dengan perancangan-perancangan musuh yang terselindung. 

Sejak hari-hari pertama khidmat cahayanya sehingga perpindahan Imam Bediuzzaman ke 
alam baqa' dan sehingga akhir nafasnya selepas itu, Husrev Efendi sentiasa berada di setiap lembaran 
khidmat dan setiap mahkamahnya bahkan namanya ialah nama yang mula-mula disebut dalam nama- 
nama istimewa yang sama-sama melalui penderitaan bersama Imam Bediuzzaman Said Nursi. 
Disebabkan inilah dalam koleksi Risalah An-Nur, dalam kalangan murid-murid Nur, namanyalah 
yang paling banyak disebut. 

Hasilnya, dengan asas-asas yang telah dibina dan ditetapkan oleh gurunya Bediuzzaman Said 
Nursi, Husrev Efendi telah berkhidmat tanpa pernah berpisah dan jemu walau sebesar zarah daripada 
jalan dan aliran nurani dan Qurani yang mana ciri dan kerangkanya telah digariskan. Beliau telah 
melahirkan ribuan Said dan Husrev yang baru. 

Selepas memorandum dikemukakan oleh pihak tentera, Husrev Efendi meneruskan 
kehidupannya yang penuh penderitaan di penjara-penjara Isparta, Eskisehir, Bursa, Bergama dan 
Buca. Dengan keadaan umurnya 72 tahun, bersama 96 orang pelajarnya, keadaan beliau amat rumit 


sehingga pada hari ini pun sukar untuk diterangkan. Beliau telah diheret ke mahkamah dan beliau 


236 Opcit. Said Nursi, Bediuzzaman. ms.553. 
23” Ibid. ms.521. 
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menempuh hukuman selama tujuh tahun dalam mahkamah kerajaan sementara. Beliau telah menjadi 
satu catatan pengajaran yang telah menjadi milik sejarah dari sudut pemaparan semangat perjuangan 
dan kefahaman beliau. 

Pada bulan Ramadhan yang bersamaan dengan Ogos 1977, beliau berpindah ke alam baqa' 
dengan meninggalkan ribuan pelajar Nur yang berkemampuan dan terlatih di belakangnya. 


Rahmatullahi Alaihi.”* 


5. CONTOH-CONTOH TAWAFUQ DALAM QURAN TAWAFUQ 
Terdapat beberapa contoh keadaan tawafuq lafaz 4! yang akan dikongsikan dalam penulisan ini. 
Antaranya tawafuq kedudukan lafaz 4! dalam satu muka surat yang sama, tawafuq kedudukan lafaz 


didalam muka surat bersebelahan dan fawafuq kedudukan lafaz 4! merentas beberapa muka surat. 
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Gambar 1: Tawafuq Kedudukan Lafaz 4! dalam Satu Muka Surat yang Sama 


Gambar 1 di atas memperlihatkan kesejajaran kalimah 4! pada muka surat 62 dan muka surat 63. 


238 Ozata, Sadik, Dogan Abdullah dan Mohd Firdaus Sahiddin. 2015. Bediuzzaman dan Dakwah Risalah an-Nur, Bandar 
Baru Bangi: Biro Terjemahan Hayrat Vakfi, ms. 92. 
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Gambar 2: Tawafuq Kedudukan Lafaz 4! dalam Muka Surat Bersebelahan 


Gambar 2 di atas memperlihatkan kesejajaran kedudukan lafaz 4! antara dua muka surat yang 
bersebelahan iaitu muka surat pada muka surat 540 dan 541. Manakala, Gambar 3 di bawah pula 


menunjukkan kesejajaran kedudukan lafaz 4! di pelbagai muka surat. 
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Gambar 3: Tawafuq Kedudukan Lafaz 4 Merentas Beberapa Muka Surat 
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6. PENGHARGAAN 


Kajian ini adalah sebahagian penyelidikan di Institut Sains Islam, Universiti Sains Islam Malaysia 
dengan kerjasama Yayasan Hayrat, Turki. 


7. PENUTUP 

Al-Quran merupakan mukjizat tertinggi dan teristimewa yang hanya dikurniakan kepada Nabi 
Muhammad SAW. Manusia belum mampu menyelami dan menerokai rahsia al-Quran secara 
menyeluruh sehingga ke hari ini. Ini bererti kehebatan, keagungan dan keunggulan al-Quran secara 
tersendiri dengan pengertiannya yang amat luas dan mendalam kekal terpelihara hingga kiamat. 
Penulisan ini telah mengenengahkan satu daripada ribuan keagungan dan keunggulan al-Quran iaitu 
penemuan kedudukan lafaz jalalah secara sejajar dalam Quran Tawafuq. Ia merupakan hasil tulisan 
tangan Ustaz Ahmad Husrev Efendi yang merupakan salah seorang anak murid rapat Bediuzzaman 
Said Nursi yang terkenal dengan penulisan kitab Rasail An-Nur. Pengenalan kepada Quran Tawatfuq, 
sejarah penulisan, biografi Ustaz Ahmad Husrev Efendi serta beberapa contoh telah dimuatkan dalam 


penulisan ini. 
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ETIKA PENETAPAN METODOLOGI TAFSIR: 
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DALAM TAFSIR PIMPINAN AL-RAHMAN 
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Ku Mohd Syarbaini Ku Yaacob, KUIPs 
Muhammad Muthi'ul Haqq Fatah Yasin, KUIPs 
Mohammad Roshimi Abdullah, KUIPs 


Abstrak 


Tafsir Pimpinan al-Rahman oleh Abdullah Basmeih merupakan antara tafsir terawal dalam 
kalangan penutur Bahasa Melayu dan digunakan secara meluas di Malaysia serta dicetak berulang 
kali oleh Jabatan Kemajuan Islam Malaysia. Pelbagai kajian dijalankan terhadap kitab tafsir ini 
sama ada dari sudut metodologi atau kandungan. Kajian ini bertujuan menjelaskan etika 
penetapan metodologi tafsir melalui penilaian semula terhadap Skripsi Metode Basmeih Dalam 
Menafsirkan Ayat Dalam Tafsir Pimpinan al-Rahman. Dalam kajian ini, para pengkaji 
memfokuskan kepada surah al-Mu'awwizat untuk menilai semula kesahihan dakwaan penulis 
tentang penggunaan metodologi tafsir bi al-Ma'thir oleh Abdullah Basmeih. Metodolgi kajian 
yang digunakan ialah metode kualitatif. Kaedah penilitian data pula menggunakan kaedah 
komparatif. Data diambil daripada kitab-kitab al-Tafsir bi al-Ma'thir, Ulum al-Quran dan kitab- 
kitab hadis. Hasil kajian mendapati dakwaan penggunaan metodologi tafsir bi al-Ma'thur oleh 
Abdullah Basmeih tidak berpandukan etika yang betul. Kesimpulannya, Abdullah Basmeih tidak 
menggunakan metodologi tafsir bi al-Ma'thur dalam Tafsir Pimpinan al-Rahman semata-mata, 
sebaliknya lebih cenderung kepada kaedah al-tafsir al-Lughawi dan satu kajian khusus perlu 
dijalankan untuk mengenal pasti nisbah penggunaan metodologi tafsir bi al-Ma'thur dan tafsir al- 
Lughawi dalam karya tersebut secara keseluruhan. 


Kata kunci: Abdullah Basmeih, Tafsir Pimpinan al-Rahman, al-Tafsir bi al-Ma'thiur, Metodologi Tafsir, Etika. 
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Pengenalan 


Penterjemahan al-Quran dan pentafsirannya di Tanah Melayu telah bermula sejak abad ke-17. 
Hal ini dapat dibuktikan dengan terhasilnya tulisan-tulisan tetapi tidak dicetak malah 
kebanyakannya sudah hilang dan tidak dapat dikesan. Beberapa orang ilmuwan seperti Syeikh 
Abdul Malik dan Tok Pulau Manis adalah antara tokoh terawal yang berusaha menghasilkan 
penulisan tafsir dengan menyalin kitab Tarjuman al-Mustafid karya Abdul Rauf al-Sengkeli, 
tetapi manuskrip salinannya telah hilang. Usaha ini diteruskan oleh sekumpulan pentafsir 
diketuai Tok Kenali dengan melaksanakan pentafsiran Tafsir Ibn Kathir. Kemudian pada abad 
ke-20, usaha mentafsir dan menterjemah al-Quran ke bahasa Melayu mula mendapat 
sambutan dalam kalangan para ilmuwan Melayu (Abdullah, 2009; Muhammad Arif Musa, 
2018). 


Abdullah Basmeih antara tokoh yang melibatkan diri dalam terjemahan dan tafsiran al-Quran 
ke dalam bahasa Melayu. Karya tafsir beliau yang berjudul Tafsir Pimpinan al-Rahman 
merupakan antara tafsir yang digunakan secara meluas di Malaysia. Justeru, pelbagai kajian 
terhadap karya tafsir ini dijalankan oleh para pengkaji Melayu sama ada dari sudut 
metodologi atau kandungan. Antara kajian yang dijalankan terhadap tafsir ini ialah Skripsi 
Metode Basmeih Dalam Menafsirkan Ayat Dalam Tafsir Pimpinan al-Rahman, tesis sarjana 
yang mengkaji metodologi dan tatacara pentafsiran yang diaplikasikan oleh Abdullah 
Basmeih dalam karya tafsir beliau ini. Hasil kajian daripada skripsi tersebut merumuskan 
bahawa tatacara pentafsiran yang digunakan dalam Tafsir Pimpinan al-Rahman ialah tatacara 
tafsir bi al-Ma'thir (Ikbal, 2010). Namun terdapat juga kajian yang menyimpulkan bahawa 
Tafsir Pimpinan al-Rahman adalah sebuah kitab terjemahan sahaja (Abdul Halim, 2018). 


Oleh itu, kajian ini bertujuan menjelaskan etika penetapan metodologi tafsir melalui penilaian 
semula terhadap Skripsi Metode Basmeih Dalam Menafsirkan Ayat Dalam Tafsir Pimpinan 
al-Rahman. Dalam kajian ini, para pengkaji memfokuskan kepada Surah al-Mu'awwizat 
untuk menilai semula kesahihan dakwaan penulis tentang penggunaan tatacara tafsir bi al- 
Ma'thar oleh Abdullah Basmeih. Terjemahan dan pentafsiran Abdullah Basmeih terhadap 
kalimah-kalimah yang terdapat dalam periwayatan secara al-Ma'thur dalam surah al- 
Mu'“awwizat akan dianalisis dengan tujuan untuk menilai sejauh mana ketepatan terjemahan 
dan pentafsiran Abdullah Basmeih dengan pemahaman kalimah secara tafsiran bi Ma'thir 
yang terbaik atau paling rajih berdasarkan neraca kekuatan riwayat. 


Abdullah Basmeih dan Tafsir Pimpinan al-Rahman 


Abdullah Basmeih bin Muhammad Basmeih, dilahirkan pada 29 Disember 1913 di Ma'“badah, 
Mekah dan dibesarkan di sana. Pada tahun 1927, beliau telah berhijrah ke Malaysia bersama 
bapanya dan menyambung pengajian di Sekolah Melayu Pengkalan Balak, Melaka dan 
kemudiannya ke Sekolah Melayu di Bukit Gua. Pendidikan formal beliau terhenti pada darjah 
lima kerana masalah kewangan. Beliau telah berusaha menterjemahkan buku-buku berbahasa 
Arab ke dalam bahasa Melayu seperti buku Sejarah Salahuddin al-Ayyubi (1949) dan Kisah 
Nabi Muhammad (1952). Sumbangan terbesar beliau terhadap perkembangan ilmu agama di 
Malaysia adalah melalui karya Tafsir Pimpinan al-Rahman dan Mastika Hadith. Sebagai 
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penghargaan, beliau telah dianugerahkan pingat Ahli Mangku Negara (AMN) pada tahun 1973, 
pingat Kesatria Mangku Negara (KMN) pada tahun 1989 dan anugerah Johan Mangku Negara 
(JMN) pada tahun 1994. Beliau juga telah dipilih sebagai Tokoh Ma'“al Hijrah pada tahun 1994. 
Beliau telah menghembuskan nafas terakhir pada 14 Julai 1996 (Hassan, 2000; Muhammad 
Arif Musa, 2018). 


Tafsir Pimpinan al-Rahman merupakan karya tafsir terbesar di Tanah Melayu ketika itu yang 
dihasilkan oleh Abdullah Basmeih. Tafsir ini adalah sebuah tafsir al-Quran tiga puluh (30) 
juzuk versi bahasa Melayu bermula dari surah al-Fatihah sehingga surah al-Nas. Keputusan 
untuk menghasilkan tafsir berbahasa Melayu telah diputuskan oleh Majlis Raja-raja pada tahun 
1963 dan diserahkan tugasannya kepada Ustaz Faisal bin Haji Othman. Atas sebab tertentu, 
tugas ini beralih kepada Abdullah Basmeih. Beliau telah mengambil masa selama lima (5) 
tahun untuk menyiapkan tafsir ini bermula dari tahun 1969 sehingga tahun 1972 (Abdullah, 
2009; Muhammad Arif Musa, 2018). 


Menurut Abdul Halim (2018), Abdullah Basmeih telah menggunakan beberapa sumber utama 
dalam ilmu tafsir sebagai rujukan dalam usaha menyiapkan karyanya ini. Antara metode 
penulisan yang digunakan oleh Abdullah Basmeih dalam karya tafsir ini adalah seperti berikut: 
a. Menterjemah setiap ayat al-Quran dari awal hingga akhir. 
b. Meletakkan sinopsis sebagai pengenalan kepada setiap surah yang menerangkan isi- 
isi penting surah. 
c. Menerangkan penjelasan tambahan terhadap terjemahan ayat sama ada diletakkan di 
pertengahan ayat dalam kurungan (..) atau diletakkan di nota kaki. 
d. Menukilkan hadith-hadith Nabawiyyah sebagai penjelasan tambahan terhadap tafsiran 
ayat al-Quran (Basmeih, 2013, Muhammad Arif Musa, 2018). 


Kajian Literatur 


Terdapat pelbagai kajian lepas yang dijalankan terhadap Tafsir Pimpinan al-Rahman, antaranya 
kajian Muhammad Arif Musa et. al (2018) yang bertajuk “Terjemahan Ayat Amthal di dalam 
al-Quran: Kajian Terhadap Tafsir Pimpinan al-Rahman”. Kajian ini menganalisis terjemahan 
ayat perumpamaan atau ayat amthal berbahasa Melayu oleh Abdullah Basmeih dalam Tafsir 
Pimpinan al-Rahman. Para penulis menjalankan kajian tersebut menerusi perbandingan antara 
terjemahan Tafsir Pimpinan al-Rahman dengan kefahaman ayat amthal menurut “Abd al-Nasir 
al-Sa“di menerusi karya tafsirnya Taisir al-Karim al-Rahman. Melalui metode kualitatif 
berkonsepkan deskriptif dan analisis, para penulis menganalisis beberapa ayat amthal dalam al- 
Quran iaitu ayat 17, 18, 19, 20 dan 171 daripada surah al-Baqarah, ayat 176 daripada surah al- 
Af“raf dan ayat 5 daripada surah al-Jumu'“ah. Dapatan kajian tersebut menunjukkan bahawa di 
dalam Tafsir Pimpinan al-Rahman terdapat terjemahan ayat amthal yang mampu 
menyampaikan maksud ayat dengan baik, dan terdapat juga terjemahan yang literal, yang tidak 
menjelaskan tujuan sesuatu perumpamaan itu dibuat. Para penulis seterusnya mencadangkan 
sesuatu terjemahan ayat harus mengambil kira tujuan perumpamaan dibuat dan jika sesuatu 
ayat memerlukan kepada tafsiran tambahan maka penterjemah perlu memasukkan tafsiran 
tersebut ke dalam teks terjemahan. 
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Abdul Halim (2018) turut menjalankan kajian terhadap karya tafsir Abdullah Basmeih ini. 
Kajian beliau yang bertajuk “Manhaj Tafsir Pimpinan al-Rahman kepada Pengertian al-Quran” 
bertujuan menentukan sumber-sumber, metodologi dan bentuk pentafsiran yang digunakan 
Abdullah Basmeih dalam Tafsir Pimpinan al-Rahman. Menerusi kaedah kualitatif berkonsep 
kajian kepustakaan, penulis merumuskan bahawa sumber rujukan Abdullah Basmeih adalah 
adalah al-Quran, hadith dan kitab-kitab tafsir dan syarah hadith ulama' terdahulu. Dari sudut 
metodologi yang digunakan pula, Abdullah Basmeih didapati mengaplikasikan empat bentuk 
pentafsiran iaitu tafsir ijmali, tahlili, muqarin dan mawdu“1. Walaubagaimanapun, penulis 
mengatakan bahawa Abdullah Basmeih lebih cenderung kepada bentuk tafsiran ijmali pada 
kebanyakan ayat yang diterjemah dan ditafsir. 


Mohd Ikbal bin Ahmad Zohdi telah menulis Skripsi Metode Basmeih Dalam Menafsirkan Ayat 
Dalam Tafsir Pimpinan al-Rahman. Penulis skripsi telah menjalankan penelitian terhadap 
metodologi yang digunakan Abdullah Basmeih dalam penafsiran beliau bertujuan mengetahui 
metodologi dan tatacara pentafsiran Abdullah Basmeih serta keistimewaan dan kelemahannya. 
Penulis mengatakan metodologi Abdullah Basmeih dalam karya beliau ini adalah secara 
metode 1ijmali iaitu menggunakan bahasa yang sederhana dan ungkapan yang ringkas sesuai 
dengan semua peringkat sama ada masyrakat awam atau intelektual. Penulis juga menyatakan 
bahawa tatacara pentafsiran Abdullah Basmeih dalam karya beliau ini lebih cenderung kepada 
tatacara tafsir bi al-Ma'thur iaitu menafsirkan ayat al-Quran dengan ayat al-Quran yang lain, 
ayat al-Quram dengan hadith Nabawiyyah, ayat al-Quran dengan kata-kata Sahabat dan Tabi“in 
(Ikbal, 2010). 


Metodologi Kajian 


Dalam pengumpulan data, kajian ini menggunakan kaedah pustaka dengan meneliti kitab-kitab 
tafsir klasik terutamanya al-Tabari, al-Dur al-Manthir, Ibn Kathir, al-Qurtubi, Ibn al-Arabi, dan 
moden seperti Mausu“ah Tafsir al-Ma'thur oleh Musa'id bin Sulaiman al-Tayyar, Manna' al- 
Qattan dan lain-lain. Kajian ini turut merujuk kepada terjemahan di dalam Bahasa Inggeris 
seperti terjemahan Mufti Taqi, terjemahan Yusuf Ali, terjemahan Abdul Daryabardi dan 
sebagainya untuk semakan silang. Hanya lafaz yang mempunyai penjelasan oleh hadis yang 
akan diambil kira. Justeru walaupun tafsir berdasarkan bahasa Arab fushaG dianggap sebahagian 
sebagai sumber kelima untuk tafsir bi al-Ma'thur, ia tidak dijadikan subjek kajian di sini. 


Ini kerana kajian ini juga hanya memberi fokus kepada kategori yang ketiga daripada empat 
kategori pemahaman manusia terhadap al-Quran yang disebut oleh Ibn “Abbas RA sebagai 
berikut: 
(1) Bahagian yang difahami oleh sesiapa sahaja 
(2) Bahagian yang difahami oleh masyarakat Arab berdasarkan bahasa mereka (seperti 
amthal, usliib dan sebagainya) 
(3) Bahagian yang hanya difahami oleh ahli ilmu 
(4) Bahagian yang hanya Allah yang mengetahui maknanya (al-Tabari, TT & al-Tayyar, 
1993) 
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Data dan lafaz terkumpul kemudian dianalisis menggunakan konsep komparatif dan kritikan 
pertarjihan berdasarkan disiplin Ulum Quran, Ulum Hadis dan Usul Fiqh seperti turutan 
berikut: 
(1) Maqbiil * Mardiid 
Iaitu hanya hadis berstatus sahih atau hasan sahaja yang akan diterima. Adapun makna 
dari sumber lemah atau palsu dihindari. 
(2) Sarih * Ghayr Sarih 
Iaitu sekiranya penjelasan tersebut jelas di dalam satu tempat dalam al-Quran atau 
hadis, ia diutamakan berbanding dia di dua tempat yang berasingan dan kaitan tersebut 
datang daripada pentafsir selepas golongan tabiin. 
(3) Marfu  * Mawquf ? Maqti' 
Iaitu walaupun perbezaan makna dikatakan oleh Ibn Taimiyyah sebagai khilaf 
tanawwu , bukan tadad, namun penjelasan yang datang dari Rasulullah SAW lebih 
diutamakan berbanding dari sahabat, dan penjelesan sahabat diutamakan berbanding 
penjelasan tabi'in. 
(4) Akabir - Asaghir 
Contoh pada tabaqat sahabat, jika berlaku perbezaan makna antara riwayat dari “Ali bin 
Abi Talib dan Ibn “Abbas. Memandangkan “Ali bin Abi Talib berada pada tabagqat yang 
lebih tinggi, maka makna daripadanya diutamakan. 
(5) Tafsir £ Asbab al-nuziil. 
Jumhur ulama” menurut al-Tayyar (1993, 2008), al-Khatib al-Iskafi (2001), al-Zurqani 
(t.t.) dan lain-lain telah menegaskan kepentingan kaedah “Pengajaran diambil dari 
umumnya lafaz, bukan khususnya sebab'. Justeru sekiranya makna tersebut datang 
dalam keadaan jelas ia dibelenggu oleh khususnya sebab penurunan ayat, maka 
penjelasan makna dari sumber berikut diberi keutamaan. 


Laporan kajian pula dibuat dalam bentuk deskriptif kualitatif. 
Dapatan Kajian dan Perbincangan 


Kajian ini menganalisis beberapa kalimah dalam Surah al-Mu'awwizat yang terdapat 
perbincangan mengenainya secara riwayat bi al-Ma'thiir beserta terjemahan Abdullah Basmeih. 
Seterusnya kajian akan melihat ketepatan terjemahan tersebut berdasarkan kepada tafsiran 
secara riwayat bi al-Ma'thur. Riwayat-riwayat tersebut dianalisis berdasarkan metodologi yang 
telah ditetapkan dalam kajian ini. Kajian menjadikan kitab-kitab tafsir yang terdapat di 
dalamnya riwayat-riwayat bi al-Ma'thir sebagai sandaran. 


Surah al-Ikhlas 

Pentafsiran perkataan al-Samad dalam ayat 2 daripada surah al-Ikhlas oleh Abdullah Basmeih 
adalah Tumpuan sekalian makhluk untuk memohon sebarang hajat. Ringkasan perbandingan 
maksud al-Samad antara tafsiran Abdullah Basmeih dengan riwayat-riwayat Ma'thir 


diterangkan dalam jadual 3.2. 


Jadual 3.2: Ringkasan Perbandingan Maksud al-Samad Antara Tafsir Pimpinan al-Rahman Dengan 


743 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Riwayat-Riwayat Ma'thur. 





Pentafsiran Sahabi Tabi“in 



































Pentafsiran Tumpuan sekaluan Abi Hurayrah, Ibn 
: makhluk untuk memohon : - - 
Basmeih . Abbas 
sebarang hajat 
Yang tidak ada rongga, Ibn Mas'ud, Ibn Da Id bin Jubaya, Maan n . 
; : N . , Mujahid bin Jabr, al-Dhahhak bin 
tidak makan dan tidak Abbas, Anas bin Bn D a 
: a Muzahim, “Amir al-Sha'bi, al-Hasan 
minum Malik. - 
al-Basri 
Tn aa Abi al- Aliyah al-Riyahi1, Sa“1d bin 
tidak diperanakkan - al-Musayyib, al-Hasan al-Basri, 
Pentafsiran P Ikrimah Mawla Ibn “Abbas 

lain Ketua yang paling “Ali bin Abi Talib, Ibn Abi Wa'il Shaqiq bin Salamah, 
tertinggi Mas'iid, Ibn “Abbas Ikrimah Mawla Ibn “Abbas 
Satu-satunya tunggal yang Murrah al-Hamadani, al-Hasan al- 
tidak akan terhapus ” Basri 
Yang sempurna adak ada : Ka'b al-Ahbar, Sa'id bin Jubayr. 
sebanding-Nya 
Cahaya yang berkilauan - “Abdullah bin Buraydah. 








Pentafsiran Abdullah Basmeih ini berdasarkan riwayat mawquf oleh Abu Hurayrah RA dan 
“Abdullah bin “Abbas RA(melalui “Ikrimah dan al-Dhahhak). Pentafsiran ini lebih hampir 
dengan pilihan Ibn Jarir (t.t: 24, 693) yang berpandangan maksud perkataan ini ialah Ketua 
yang paling tertinggi yang sudah tentu menjadi tumpuan masyarakat untuk memohon apa-apa 
keperluan. 


Melihat kepada riwayat berkaitan pentafsiran bagi perkataan al-Samad, terdapat perbezaan 
pandangan terhadap makna pada kalimah ini, ia terbahagi kepada beberapa pandangan iaitu: (1) 
Yang tidak ada rongga, tidak makan dan tidak minum (2) Yang tidak beranak dan tidak 
diperanakkan (3) Ketua yang paling tertinggi (4) Satu-satunya tunggal yang tidak akan terhapus 
(5) Yang sempurna, tidak ada sebanding-Nya (7) Tumpuan sekalian makhluk untuk memohon 
sebarang hajat dan (8) Cahaya yang berkilauan. 


Dalam hal ini, Ibn “Atiyyah (1422H: 5, 536) lebih cenderung kepada makna Yang tidak ada 
rongga, tidak makan dan tidak minum, Ibn Kathir (1419H: 8,498) pula cenderung kepada 
pandangan al-Rabi1* bin Anas iaitu Yang tidak beranak dan tidak diperanakkan. Manakala Ibn 
Jarir (t.t: 24, 693) pula sebagaimana yang telah dinyatakan bahawa kalimah al-Samad di sisi 
orang Arab ialah Ketua yang paling tertinggi dan mentarjihkan makna ini bersandarkan dalil 
bahasa. Ibn Taymiyyah dalam al-Tayyar & al-Shihri (1429H/2017: 23, 689) mengatakan 
bahawa semua pandangan tersebut adalah betul tetapi dua pandangan yang paling menonjol 
iaitu Yang tidak ada rongga dan Ketua paling tertinggi yang menjadi tumpuan masyarakat, 
makna pertama adalah pandangan kebanyakan Salaf dalam kalangan Sahabat dan Tabi“in serta 
sebahagian ahli bahasa manakala makna kedua pula pandangan sebahagian Salaf dan Khalaf 
dan kebanyakan ahli bahasa. 


Ramai kalangan para Sahabat dan Tabi“in menafsirkan perkataan ini dengan makna Yang tidak 
ada rongga, tidak makan dan tidak minum. Walaupun begitu, pentafsiran ini dilihat lebih 
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dipengaruhi oleh sabab nuzul ayat. Tetapi kaedah yang digunakan oleh Sarjana Tafsir dan 
“Ulum al-Qur'an ialah xl yepesi Y Ball aje Sjadl yang bermaksud “sesuatu ibarat 
hendaklah ditafsirkan dengan keumuman lafaz bukan dengan sebab yang khusus” (al-Zarkashi, 
1376H/1957: 1, 32), Maka pentafsiran perkataan ini tidak hanya berdasarkan sabab nuziil ayat. 


Justeru, para pengkaji memilih makna yang kedua iaitu Yang tidak beranak dan tidak 
diperanakkan. Justifikasinya adalah kerana makna ini lebih menepati Tafsir al-Qur'an bi al- 
Qur'an yang merupakan metodologi pentafsiran yang terbaik menurut teori yang dikemukakan 
oleh Ibn Taymiyyah (1490H/1980: 39) dan ramai para sarjana lain. Makna ini dipilih 
berbanding makna lain yang terdapat dalam periwayatan salaf dalam kalangan Sahabat dan 
Tabi“in yang mana ia juga boleh dikategorikan sebagai Tafsir al-Qur'an bi al-Qur'an 
memandangkan sebahagian makna-makna tersebut terdapat dalam ayat pada surah lain. Hal ini 
kerana makna Yang tidak beranak dan tidak diperanakkan ini dilihat berada pada ayat secara 
langsung (muttasil) selepas perkataan al-Samad. Justeru, berdasarkan kaedah yang ditetapkan 
oleh para Sarjana Tafsir dan “Ulum al-Qur'an bahawa pentafsiran al-Qur'an bi al-Qur'an 
muttasil didahulukan daripada munfasil, maka makna ini dipilih. Pandangan ini dikuatkan 
dengan nukilan al-Shanqiti (1415H/1995: 9, 150) yang mengatakan sebahagian Sarjana Tafsir 
mentafsirkan perkataan al-Samad dengan tafsiran ini. Ibn Kathir juga mengatakan bahawa 
tafsiran ini adalah makna yang baik (ma'na hasan). Al-Shanqiti (1415H/1995: 9, 150) 
menjelaskan bahawa bermula ayat kedua hingga ayat keempat merupakan tafsiran kepada ayat 
pertama surah ini, justeru ketiga-tiga ayat tersebut mentafsirkan sifat-sifat keagungan dan 
kesempurnaan Allah SWT. yang tunggal. 

Surah al-Falaq 


Abdullah Basmeih mentafsirkan perkataan al-Falaq dalam ayat 1 daripada surah al-Falaq 
dengan makna makhluk. Ringkasan perbandingan maksud al-Falaq antara tafsiran Abdullah 
Basmeih dengan riwayat-riwayat Ma'thur diterangkan dalam jadual 3.3. 


Jadual 3.3: Ringkasan Perbandingan Maksud al-Falaq Antara Tafsir Pimpinan al-Rahman Dengan 
Riwayat-Riwayat Ma'thur. 






































Pentafsiran Nabawi Sahabi Tabi'In 
Pentafsiran Ra al-Dahhak bin Muzahim dan 
Basmeih Makbluk j bas Abbas Muqatil bin Sulayman 
Satu luban “Amr bin “Absah 
dal . daripada “Amr bin “Absah, - 
Aam neraka | Rasulullah SAW. 
Satu telaga Abi Hurayrah Zayd bin “Ali bin al-Husayn, 
pa daripada - Wahb bin Munabbih dan Isma'1l 
a Rasulullah SAW. al-Suddi 
Pentafsiran : “Uqbah bin 
: Satu pintu CF. : 
lain Pera Amir daripada - - 
Rasulullah SAW. 
! “Abdullah bin 
Nama bagi C7 : ya 
: Amr bin al-“Asr P Pa 
penjara dalam : Ibn “Abbas - 
Neraka daripada 
Rasulullah SAW. 
Satu pokok - “Abdullah bin - 
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dalam neraka “Amr 





Sa“1d bin Jubayr, Mujahid bin 


Ibn “Abbas, Jabir Jabr, al-Hasan al-Basri, 











Waktu Subuh - a Muhammad bin Ka'“b al-Qurazi, 
Bea Una Be Di aman Abd al 
Rahman bin Zayd bin Aslam. 
Satu rumah “Abd al-Jabbar al-Khawlani dan 
dalam neraka ” ” Ka'b al-Ahbar 
Nama neraka - - Abi “Abd al-Rahman al-Hubuli 
Satu lembah 


dalam neraka - - Muhammad bin al-Sa'ib al-Kalbi 























Pentafsiran Abdullah Basmeih ini berdasarkan riwayat mawquf oleh “Abdullah bin “Abbas 
(melalui “Ali). Pentafsiran ini lebih hampir dengan pilihan Ibn Taymiyyah dalam al-Tayyar & 
al-Shihri (1439H/2017: 23, 703) yang lebih cenderung kepada makna makhluk bagi kalimah al- 
falaq. 

Terdapat perbezaan pandangan terhadap makna pada kalimah al-falaq, ia terbahagi kepada 
beberapa pandangan iaitu: (1) Satu lubang dalam neraka (2) Satu telaga yang luas (3) Satu 
pintu dalam neraka (4) Nama bagi penjara dalam Neraka (5) Satu pokok dalam neraka (7) 
Waktu Subuh (8) Satu rumah dalam neraka (9) Satu rumah dalam neraka (10) Nama neraka 
(11) Satu lembah dalam neraka dan (12) Makhluk. 


Dalam hal ini, Ibn Jarir (t.t: 24, 701) mentarjihkan makna waktu Subuh bersandarkan hujah 
bahasa, dalam masa yang sama makna ini adalah pandangan Ibn “Abbas melalui *Awfi. Begitu 
juga, Ibn Jarir mengharuskan makna-makna lain yang terdapat dalam riwayat bagi kalimah al- 
falaq. Selain Ibn Jarir, Ibn Kathir (1419H: 8, 504) juga mentarjihkan makna yang sama dan 
menyatakan bahawa ia adalah makna yang dipilih oleh al-Bukhari. Ibn Taymiyyah dalam al- 
Tayyar & al-Shihri (1439H/2017: 23, 703) mengkritik pandangan yang mengatakan bahawa 
kalimah al-falaq bermakna lembah atau pokok dalam neraka serta salah satu nama neraka 
dengan beberapa hujah aqli iaitu: (1) Kurang tepat dari sudut semantik (dalalah) bagi kalimah 
al-falaq (2) Tiada nukilan riwayat daripada Rasulullah SAW. (3) Tidak terzahir ciri-ciri 
keagungan rububiyyah Allah Ta'ala jika ditafsirkan dengan makna-makna tersebut. Beliau 
lebih cenderung dengan makna makhluk, semua ciptaan atau cahaya yang dizahirkan pada 
waktu siang yang lebih menyerlahkan keagungan Allah Ta“ala yang dimohon perlindungan 
daripada-Nya iaitu Tuhan sekalian makhluk, Tuhan semua ciptaan dan Tuhan kepada cahaya. 


Para pengkaji bersetuju dengan terjemahan dan tafsiran Abdullah Basmeih kepada kalimah al- 
falaq dengan makna makhluk di mana tafsiran ini selaras dengan riwayat Ibn “Abbas melalui 
“Ali. Di samping itu, riwayat yang disandarkan kepada Rasulullah SAW dengan makna lubang 
atau telaga dalam Neraka adalah berstatus munkar sepertimana yang dinyatakan oleh Ibn Kathir 
(1419H: 8, 504). al-Albani (1412H/1992: 9, 31) juga menyatakan bahawa riwayat ini sebagai 
munkar. Pandangan ini juga dapat dikuatkan dengan hujah-hujah yang diutarakan oleh Ibn 
Taymiyyah seperti yang dinyatakan sebelum ini. 


Ghasiq dan Waqab 
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Abdullah Basmeih mentafsirkan perkataan ghasiq dan waqab dalam ayat 3 daripada surah al- 
Falaq dengan makna malam apabila ia menjadi gelap. Ringkasan perbandingan maksud ghasiq 
dan waqab antara tafsiran Abdullah Basmeih dengan riwayat-riwayat Ma'thur diterangkan 
dalam jadual 3.4. 


Jadual 3.4: Ringkasan Perbandingan Maksud Ghasiq dan Waqab Antara Tafsir Pimpinan al-Rahman 
Dengan Riwayat-Riwayat Ma'thir. 























Pentafsiran Nabawi Sahabi Tabi'In 
Pentafsiran | Malam apabila ia Ibn Ma J ali Din Jaa an a li 
; a - Peran Basri, Isma“1l al-Suddi dan Muqatil 
Basmeih menjadi gelap Abbas : a 
bin Sulayman. 
Siang apabila : . Muhammad bin Ka'“b al-Qurazi dan 
tibanya malam Muhammad bin Shihab al-Zuhri 
Siang apabila - Muhammad bin Ka'“b al-Qurazi dan 
: tibanya malam E Muhammad bin Shihab al-Zuhri 
Pentafsiran — : 
lain Bulan Aishah daripada : g 
Rasulullah SAW. 
Cakerawala/ Au Hurayah Abi “Abd al-Rahman bin Zayd bin 
Bintang danpada Hurayrah Aslam 
Rasulullah SAW. 




















Terdapat perbezaan pandangan terhadap makna pada kalimah ghasiq dan waqab dalam ayat 3 
daripada surah al-Falaq, ia terbahagi kepada beberapa pandangan iaitu: (1) Malam apabila ia 
menjadi gelap (2) Siang apabila tibanya malam (3) Bulan dan (4) Bintang. 


Dalam hal ini, Ibn Taymiyyah dalam al-Tayyar & al-Shihri (1439H/2017: 23, 706) lebih 
cenderung kepada makna keempat iaitu bintang yang merupakan riwayat secara marfu"“. Beliau 
memberi komentar bahawa hikmah daripada makna tersebut cahaya adalah lambang kepada 
setiap jenis kebaikan manakala kegelapan pula dalah lambang kepada jenis keburukan. Hal ini 
dapat dilihat pada waktu malam kebiasaannya akan berlaku keburukan kepada jiwa atau diri 
yang tidak berlaku pada siang hari, bulan mempunyai kesan kepada keadaan bumi terutama 
ketika berlakunya gerhana. Begitu juga ketika munculnya bintang turut memberi kesan 
terhadap muka bumi iaitu kekeringan. 


Ibn Qayyim (1440H/2019: 2, 732; 1410H: 624) juga memberi komentar terhadap makna yang 
sama dengan mengatakan jika mengkhususkan ghasiq dengan makna bintang yang tenggelam 
adalah kurang tepat, tetapi menjadikan bintang sebahagian dari makna perkataan ini terdapat 
kebenarannya. Ibn Khathir (1419: 8, 505) pula lebih cenderung kepada makna ketiga iaitu 
dengan makna bulan bersandarkan hadith “Aishah daripada Rasulullah SAW. yang 
diriwayatkan oleh Imam Ahmad. Ibn Jarir (t.t: 24/704) pula mentarjihkan makna umum bagi 
perkataan ini iaitu yang gelap, signifikannya bulan dan bintang apabila hilang maka keadaan 
akan menjadi gelap, tetapi tidak dikhususkan kepada bulan dan bintang bahkan ia meliputi 
semua perkara gelap yang dianjurkan untuk meminta perlindungan daripada Allah SWT ketika 
berada dalam keadaan gelap. Ibn “Atiyyah (1422H: 5, 538) menukilkan daripada al-Qutbi dan 
lain-lain bahawa ghasiq adalah bulan apabila ia masuk pada waktu sahur (hampir siang) ia akan 
hilang. Makna ini bersandarkan hadith Abu Hurayrah daripada Rasulullah SAW. 
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Kesimpulannya, ramai kalangan sarjana seperti yang dinyatakan sebelum ini lebih cenderung 
kepada makna bulan atau bintang kerana ia bersandarkan kepada riwayat yang marfi". 


Para pengkaji memilih tafsiran bagi kalimah ini sebagai bulan dan cakerawala atau bintang. Hal 
ini kerana kedua-dua makna ini bersandarkan riwayat marfu' yang sahih secara umum. Dalam 
hal ini, al-Tirmidhi (1998: 5, 310) menyatakan hadith ini sebagai hasan sahih, al-Hakim dalam 
al-Tayyar & al-Shihri (1439H/2017: 23, 704) pula menyatakan sanadnya sahih dan disepakati 
oleh al-Dhahabi, Ibn Hajar (1379H: 8, 741) pula menyatakan sanadnya hasan. Hadith ini juga 
disenaraikan oleh al-Albani (1415H/1995: 1, 714: 372) dalam ensiklopedia hadith sahih atau 
Silsilah al-Sahihah. 


Surah al-Nas 
Dalam Surah al-Nas pula, Abdullah Basmeih mentafsirkan perkataan al-Waswas dengan 
maksud pembisik dan penghasut. Ringkasan perbandingan maksud al-Waswas antara tafsiran 


Abdullah Basmeih dengan riwayat-riwayat Ma'thur diterangkan dalam jadual 3.7. 


Jadual 3.5: Ringkasan Perbandingan Maksud al-Waswas Antara Tafsir Pimpinan al-Rahman Dengan 
Riwayat-Riwayat Ma'thur. 











Pentafsiran Nabawi Sahabi Tabi“in 
Pentafsiran aa aa - - Abdul Rahman bin 
Basmeih ” Zaid bin Aslam 
Rasulullah SAW. 


Syaitan yang mempunyai 


daripada Anas - - 
muncung mulut 


bin Malik RA. 





Pentafsiran Syaitan yang meletakkan - Ibn “Abbas - 





lain mulutnya pada hati manusia 

Syaitan yang tinggal dalam hati ARA Mujahid, Qatadah 
: - Ibn “Abbas 

manusia dan Ibn Thawr 





Syaitan yang menyuruh A 
manusia melakukan kejahatan ” Ibn “Abbas ” 























Abdullah Basmeih mentafsirkan al-Waswas sebagai sifat pembisik dan penghasut secara umum 
dan boleh berlaku daripada jin dan manusia. Tafsiran ini bersesuaian dengan riwayat Abdul 
Rahman bin Zaid bin Aslam. (al-Tabari, t.t.: 24, 710.) Beliau merupakan seorang tabiin dan 
mawla kepada Ibn Umar RA. para ulama menilai beliau sebagai salah seorang yang riwayatnya 
dianggap sebagai daif. (al-Dhahabi, 2003: 4, 904) 


Ibn Zaid bin Aslam bersendirian dalam membawa maksud di atas. Riwayat-riwayat lain 
menunjukkan al-Waswas yang dimaksudkan ialah syaitan dari kalangan jin yang tidak dapat 
dilihat dengan mata manusia. Al-Muttaqi al-Hindi membawa riwayat Rasulullah SAW. 
daripada Anas bin Malik RA. yang menyatakan al-Waswas ialah syaitan yang mempunyai 
muncung seperti paruh dan diletakkan pada hati manusia apabila dia lalai daripada mengingati 
Allah SWT. (al-Muttaqi al-Hindi: 1267. Daif.) 


Ibn “Abbas RA. turut menjelaskan al-waswas ialah syaitan yang mendiami hati manusia, 
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(Hakim: 3991. Sahih mengikut syarat Bukhari dan Muslim) meletakkan mulutnya pada hati 
manusia (Ibn Abi Syaibah: 34774) dan sentiasa menyuruh manusia melakukan kejahatan. (al- 
Tabari, t.t.: 24, 710). Tafsiran ini turut disokong oleh sebahagian tabiin seperti Mujahid, 
Qatadah dan Ibn Thawr. (al-Tabari, t.t.: 24, 710) 


Riwayat-riwayat di atas menunjukkan pentafsiran al-Waswas dengan maksud sejenis syaitan 
lebih banyak berbanding riwayat yang mentafsirkan perkataan tersebut sebagai satu sifat yang 
ada pada sebahagian golongan jin dan manusia. Perkara ini membuktikan Abdullah Basmeih 
mentafsirkan perkataan al-Waswas dengan maksud dari segi bahasa dan tidak berpandukan 
tatacara tafsir bi al-Ma'thur. Hal ini dapat dilihat daripada dua sudut. Sudut pertama riwayat 
yang digunakan oleh Abdullah Basmeih merupakan riwayat tunggal dan bercanggah dengan 
riwayat-riwayat lain. Sudut kedua dari sudut kesahihan riwayat tersebut dipertikaikan kerana 
diriwayatkan oleh Ibn Zaid bin Aslam yang terkenal dalam kalangan ulama Hadis sebagai 
seorang yang periwayatannya adalah daif. Berbeza dengan tafsiran al-Waswas sebagai sejenis 
syaitan, ia berdasarkan riwayat yang lebih kuat dari segi status dan kepelbagian jalur 
periwayatan menjadikannya sebagai riwayat yang sahih. 


Kesimpulan dan Rumusan 


Kajian ini menunjukkan bahawa di dalam Tafsir Pimpinan al-Rahman, terdapat terjemahan dan 
tafsiran kalimah-kalimah yang selari dengan periwayatan secara al-Ma'thur seperti kalimah al- 
falaq yang diterjemahkan sebagai makhluk bertepatan dengan riwayat Ibn “Abbas. Terdapat 
juga terjemahan yang bertepatan dengan riwayat al-Ma'thiir pada peringkat kata-kata Sahabat 
RA, tetapi terdapat terjemahan yang lebih tinggi kedudukan pentafsirannya dalam tafsir bi al- 
Ma'thur iaitu Tafsir al-Quran bi al-Quran seperti tafsiran kalimah al-Samad, dan juga Tafsir al- 
Quran bi al-Sunnah seperti tafsiran kalimah ghasiq dan waqab, maka perlunya memilih tafsiran 
yang lebih tinggi kedudukannya. Dalam masa yang sama, terdapat juga terjemahan dan tafsiran 
secara literal seperti terjemahan kalimah al-Rahman dan al-Rahim sebagai Pemurah dan 
Penyayang dan terjemahan kalimah al-waswas sebagai pembisik dan penghasut, di samping 
sanad riwayat dengan makna ini adalah daif. 


Hal ini menunjukkan metodologi yang digunakan dalam Tafsir Pimpinan al-Rahman bukan 
berdasarkan tatacara tafsir bi al-Ma'thur semata-mata, tetapi terdapat juga kaedah tafsir al- 
lughawi atau literal yang digunakan. Justeru, satu kajian khusus perlu dijalankan untuk 
mengenal pasti nisbah penggunaan metodologi tafsir bi al-Ma'thur dan tafsir al-lughawi dalam 
karya tersebut secara keseluruhan. 


Penghargaan 
Kajian ini merupakan sebahagian dari projek penyelidikan STGO007, Kolej Universiti Islam 
Perlis. Justeru para pengkaji mengucapkan setinggi penghargaan kepada Kolej Universiti Islam 


Perlis di atas penganugerahan geran ini. 
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Abstrak 


Pusat Dakwah Serantau (PDS) merupakan Badan Dakwah dan Pertubuhan Bukan Kerajaan atau 
NGO merupakan antara organisasi yang ditubuhkan untuk memperjuangkan suatu kepentingan 
awam dan bukannya individu atau komersial. PDS sebagai satu badan NGO memberi satu 
cetusan daripada pengalaman, minat, idea dan semangat perjuangan dalam memberikan 
penerangan dan pencerahan kepada masyarakat ke arah membina kehidupan yang lebih baik 
berteraskan ajaran Islam. Selain itu, penubuhan badan dakwah tersebut bermatlamat membentuk 
masyarakat yang sentiasa taat kepada perintah Allah SWT dengan mengadakan seruan dakwah 
Islamiah kepada masyarakat. Terdapat segelintir masyarakat di Sabah yang memegang teguh 
yang dijelaskan oleh al-Quran dan al-Sunnah khususnya kepada umat Islam. Malah sebahagian 
masyarakat yang lain masih mengikut hawa nafsunya sendiri kerana tiada kesefahaman antara 
masyarakat hidup secara pelbagai kefahaman. Justeru, di sinilah peranan Badan Dakwah dan 
NGO untuk menyatukan dan memberi fahaman yang jelas kepada masyarakat Sabah khususnya. 


Kata kunci: Peranan Dakwah, Pendidikan Al-Quran, Masyarakat 


PENGENALAN 


Pusat Dakwah Serantau (PDS) merupakan Badan Dakwah dan Pertubuhan Bukan Kerajaan atau 
NGO merupakan antara organisasi yang ditubuhkan untuk kerja dakwah bagi masyarakat 
pedalaman yang tidak mendapat perhatian pendidikan agama Islam dari sudut pendidikan formal 
mahupunn tidak formal. Masyarakat Sabah di pedalaman terdedah dengan pelbagai NGO yang 
hadir memberi bantuan dalam masa yang sama memurtadkan mereka semua. Usaha kerjasama 
NGO ini bagi memelihara kesucian agama Islam itu sendiri. Masyarakt di pedalaman akan 
dibimbing dengan pendakwah daripada orang tempatan atau semenanjung bagi membantu 
menyediakan penyediaan bahan mengajar ajaran agama Islam. 


METHOPDOLOGI KAJIAN 


Pengenalan 
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Metodologi kajian merupakan satu kaedah yang digunakan oleh pengkaji untuk mendapatkan 
maklumat bagi menjawab persoalan yang timbul daripada objektif kajian. Secara umumnya, 
pengkaji ingin mengkaji kefahaman masyarakat Sabah terhadap dakwah yang dibawah oleh PDS 
dalam memperkenalkan Al-Quran dalam masyarakat pedalaman. Oleh itu, reka bentuk ini 
membincangkan kaedah teknik mereka-bentuk, mengumpul dan menganalisis data supaya dapat 
menghasilkan bukti yang boleh menyokong sesuatu rumusan. Tambahan pula, pengkaji 
memfokuskan aspek analisis data, instrument kajian, responden kajian, kaedah pengumpulan 
data, reka bentuk kajian dan tempat kajian. Tujuan metodologi adalah membantu memahami 
dengan lebih luas lagi tentang pengaplikasi dengan membuat huraian tentang proses kajian 


Reka Bentuk Kajian 


Reka bentuk kajian adalah prosedur rangkaian secara teknikal melalui pemprosesan pemberi 
maklumat secara saintifik. Ianya adalah satu perancangan yang mempunyai tujuan yang 
membolehkan pengkaji menjalankan kajian dengan sempurna dan mencari penyelesaian bagi 
sesuatu permasalahan. Selain itu, reka bentuk kajian yang lebih terancang juga dapat membantu 
mendapatkan maklumat tepat berkaitan kajian. Lantaran itu, dalam menjalankan suatu 
penyelidikan, penggunaan kaedah melalui kuantitatif amat penting dan perlu dititikberatkan. 
Kuantitatif bermaksud penelitian ilmiah yang sistematik terhadap bahagian-bahagian serta di 
dalam sesuatu penyelidikan. Menurut Ruhizan Mohammad Yasin et al, (2014), data yang baik 
diperolehi daripada penyelidikan yang dirancang rapi iaitu pendekatan yang digunakan dalam 
proses mendapatkan data penyelidikan. Semua penyelidikan melibatkan pungutan data. 
Instrumen yang telah digunakan dalam kajian ini adalah melalui borang soal selidik. 


Reka Bentuk Persampelan 
1. Populasi 


Menurut Noor Hazani (2004), populasi adalah kumpulan yang berpotensi untuk terlibat dalam 
nilai keputusan kajian. Populasi melibatkan responden terdiri daripada masyarakat 
perkampungan Surau Kampung Tohan Baru di Keningau, Sabah. 


2. Sampel 


Mohd Najib (2003), persampelan rawak adalah penyelidik mengenalpasti responden dan 
menghantar borang kaji selidik kepada responden yang dikenalpasti dengan membuat pilihan 
secara rawak. Dalam kajian ini, penentuan sampel kajian perlu mewarisi populasi berdasarkan 
kaedah yang digunakan oleh Krejice and Morgan, (1970). 


Kaedah Pengumpulan Data 


Kaedah pengumpulan data adalah kajian menggunakan borang soal selidik sebagai langkah bagi 
mempraktikkan pengumpulan data, kemudian data yang diperoleh dan dibandingkan dengan 
nilai statistik. Jika responden tidak mahu menjawab borang soal selidik, pengkaji seharusnya 
menghormati keputusan responden dan mendekati responden bagi menjawab borang soal selidik 
dalam bentuk temubual. Selain itu, kaedah pengumpulan data dan dibincangkan adalah 
memfokuskan kepada sumber data. Dua sumber yang diperolehi di dalam kajian iaitu data primer 
dan data sekunder. Borang soal selidik menggunakan dua (2) kaedah, pertama bertemu secara 
fizikal dan keduanya, melalui temubual. 
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3. Data Primer 


Data primer merupakan data asal yang diperolehi daripada reponden. Hubungan itu, melalui 
data tersebut perolehan maklum balas didapati daripada borang kaji selidik yang diedarkan 
kepada responden ahli masyarakat perkampungan Surau Kampung Tohan Baru di Keningau, 
Sabah. 


4. Borang Kaji Selidik 


Borang kaji soal selidik ini mengandungi soalan-soalan yang disusun secara teratur dan 
bersesuaian dengan responden yang dipilih. Selain itu, ia juga merupakan salah satu alternatif 
bagi mempraktikkan kaedah pengumpulan data dan data yang diperolehi itu akan dikemaskini 
menjadi satu kajian yang lengkap. 


5. Data Sekunder 


Data sekunder merupakan data yang terpenting kerana memerlukan bagi menerangkan tajuk 
kajian, mendapatkan fakta dan hasil penemuan yang telah dibuat daripada kajian-kajian lepas. 
Sumber-sumber lain yang diperolehi adalah daripada jurnal, artikel ilmiah, laman web sesawang 
dan buku-buku dari perpustakaan 


6. Kajian Rintis 


Kajian rintis ini dilakukan sebelum borang soal selidik sebenar diedarkan. Hal ini bertujuan bagi 
memastikan kebolehpercayaan alat (instrument) kajian serta bersesuaian soal selidik sama ada 
item-item di dalam borang selidik dapat menggunakan bahasa yang sesuai, penggunaan format 
serta susunan item yang betul dan juga dapat difahami dengan jelas Mohamad Najib Abdul 
Ghafar (2003). Kajian ini dilakukan kepada 30 orang. Dalam pada itu, kajian rintis ini juga 
membolehkan pengkaji mengenalpasti kekurangan dalam instrumen kajian dan seterusnya 
memperbaikinya supaya tidak menjejaskan hasil kajian. 


Definisi Pusat Dakwah Serantau (PDS), Sebagai Badan NGO 


Istilah Badan Bukan Kerajaan atau NGO (Non-governmental Organization) digunakan sejak 
tertubuhnya Pertubuhan Bangsa-bangsa Bersatu PBB pada tahun 1945 yang termaktub dalam 
Piagam PBB Fasal 71 Bab 10 tentang peranan konsultif non-governmental Organization 
(Nasrudin, 2021). Ia digunakan untuk membezakan antara hak penyertaan badan-badan 
pemerintah (intergovernmental agencies) dan organisasi-organisasi swasta international 
(International Private Organizations). Menurut Bank Dunia, NGO didefinisikan sebagai 
organisasi swasta yang menjalankan kegiatan untuk meringankan penderitaan, jurang 
kemiskinan, menyediakan khidmat sosial atau melakukan kegiatan pembangunan masyarakat. 
(Saliha, 1991). 


Merujuk pandangan Ahmad Nidzamuddin & Wan Idros (2009) menyatakan dalam kamus sains 
politik pentadbiran awam bahawa NGO ditakrifkan sebagai organisasi yang ditubuhkan 
bertujuan untuk memelihara atau memperjuangkan sesuatu matlamat atau isu yang mempunyai 
kepentingan dalam sesebuah masyarakat. 
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NGO pada prinsipnya bertindak secara sukarela, tanpa paksaan daripada mana-mana pihak dan 
tidak bermotifkan keuntungan. Oleh itu, jenis organisasi NGO ini disebut sebagai civil society 
organizations — Pertubuhan Masyarakat Awam. Manakala, menurut perspektif Jabatan 
Kebajikan Masyarakat (Saliha, 2000), NGO merujuk kepada Pertubuhan Sukarela Kebajikan 
(PSK) bercorak kebajikan yang mengendalikan program dan menyediakan perkhidmatan untuk 
kumpulan sasaran. 


Sehubungan dengan itu, terdapat 6 gabungan prinsip NGO yang boleh dikatakan unggul ialah 
(Shinichi et al 2004): 

a) Non-government means that an NGO must carry out its decision making as an 
organization independently of the government. 

b) Non-profit making means that its activities must not be driven by profit-making motives, 
and that whatever profits my-arise from its activities must not be divided among its 
members for personal benefit. 

c) Voluntary means that the only qualification for membership must be the desire of an 
individual to participate. Participation must not be conditional on belonging to some 
organization. 

d) A solid and continuing form means that, unlike various forms of voluntary activities 
carried out on an ad hoc basic, an NGO must be an ongoing entity with a solid 
organizational form. 

e) Altruistic means that the immediate purpose of an NGO is to act the benefit of others 

f) Philanthropic refers to the fact that an NGO is unlikely to receive adequate payments 
from recipients of its service. 


PEMIKIRAN DATO' DR HARON DIN MENUBUHKAN PUSAT DAKWAH 
SERANTAU (PDS) SATU WADAH DAKWAH 


PDS ditubuhkan pada tahun 2010, idea menubuhkan PDS ini hasil daripada retreat Yayasan Unit 
Amal ke Langkawi tahun 2009 dan diperhaluskan di Kuala Lumpur dan dipersetujui ditubuhkan 
PDS di Sungai Merab Luar, Bandar Baru Bangi awal 2010 (Mula Operasi pada Jun). Majlis 
Perunding pertama bagi pusat ini adalah Dato' Dr Haron Din bererti sejak dari ditubuhkan 
sehinggalah ke tarikh meninggalnya pada 16 September 2016. 


Dato' Dr Haron Din wibawa tersendiri serta dijadikan pakar rujuk dalam banyak bidang 
khususnya berkaitan agama (Ahmad et al, 2015) menentukan polisi PDS ini, mulai dari 
penyusunan kurikulum kepada pengambilan pelajar, memilih tempat-tempat yang menjadi fokus 
dakwah, mencari dana dan penyediaan sara bagi tempat-tempat dakwah. Dato' Dr Haron Din 
memasukkan silibus pengajian ilmu pengubatan Islam dengan kerjasama Darussyifa? Malaysia 
mengajar kaedah rawatan, perkara yang bercanggah dengan syariat dengan membetulkan akidah 
dalam bentuk memperkenalkan ayat Al-Quran dan Hadis (Ahmad & Nur, 2021) Penglibatan 
wakil Darussyifa' terdiri daripada Pengerusi Darussyifa', Tuan Haji Abd Rahman Ahmad serta 
Timbalan Pengerusi Darussyifa', Ustaz Abd Rahman Nawas turut menjadi sebahagian Ahli 
Majlis Perunding PDS bagi mewakili kerusi Darussyifa? Malaysia. (Shafie, 2018). 


Dato' Dr Haron Din diiktiraf sebagai tokoh ilmuan negara di peringkat negara dan antarabangsa 
yang terlibat dengan pelbagai kerja dakwah (Ahmad & Amirul, 2017) apabila Dato' Dr Haron 
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Din meninggal dunia, Dato' Wan Mohamad Sheikh Abdul Aziz menjadi pengganti dan 
dipengerusikan oleh Presiden Yayasan Amal Malaysia (YAM) Tuan Haji Hussein Islam serta 
jawatankuasa yang dipilih untuk membangunkan PDS sehingga ke hari ini. Kini Dato' Wan 
Mohammad Sheikh Abdul Aziz dilantik sebagai Setiausaha Politik dan diganti dengan Dato' Sri 
Tuan Ibrahim Tuan Man selaku Penaung PDS yang terkini. (Yayasan Amal Malaysia, 2021). 


Objektif PDS 


a) Sebagai pusat dakwah setempat dan serantau. 

b) Sebagai pusat penyelidikan dan pembangunan bagi merangka dan melancar gerakan 
dakwah secara strategic dan berkesan. 

c) Sebagai latihan bagi pekerja dakwah dan sebagai pusat komuniti. 

d) Sebagai pusat maklumat dan media dakwah. 

e) Mengambil sejumlah pelajar terpilih untuk dilatih dan berdakwah. 

ff) Menggerakan dakwah bil-hal menurut kaedah bersesuaian. 

g) Mengadakan kerjasama dengan berbagai pihak bagi melaksanakan matlamat. 

h) Memanfaatkan pengalaman dakwah yang berjaya disamping melengkapkan pendekatan 
dengan media baru. 


PENDEKATAN DAKWAH MENURUT ABDUL HADI 


Merujuk (Abdul Hadi, 2017), dakwah bermaksud menyeru dan mengajak manusia kepada agama 
Islam dan menegakkannya berpandukan perintah Allah Taala dan petunjuk Nabi Muhammad 
SAW. Usaha berdakwah boleh dijalankan dalam apa jua suasana sekalipun ketika berhadapan 
dengan cabaran dan kesulitan. Ajarannya pula mencakupi akidah, syariah, akhlak dan sistem 
hidup. Oleh itu, umat Islam bertanggung jawab menyebarkan dakwah Islam kepada anak watan 
dan mengajak mereka menerima Islam beramai-ramai. (Abdul Hadi, 2020). Ia berperanan 
membawa mesej Islam secara praktikal kepada seluruh manusia dengan berdakwah bagi 
menterjemahkan rahmat dan keadilan syariat Allah Taala kepada seluruh alam dan manusia 
tanpa mengira bangsa, agama dan asal usul mereka, dengan berwawasan dunia hingga akhirat . 
Pendirian tersebut berasaskan firman Allah Taala dalam surah Al-Anbiya', ayat 107 (Abdul 
Hadi, 2011) yang bermaksud: “Dan tidaklah kami utuskanmu melainkan menjadi rahmat kepada 
seluruh alam”. 


Menyentuh tentang sasaran masyarakat ataupun orang yang didakwahkan (mad'u), (Abdul Hadi, 
2015) menjelaskan bahawa juru dakwah seharusnya tidak memilih golongan tertentu untuk 
menyampaikan ajaran Islam. Semua masyarakat harus menjadi sasaran termasuklah masyarakat 
bandar, luar bandar, orang asal, gelandangan, juga termasuk mereka yang telah berumur dan 
masih muda. Selain itu juga, masyarakat beragama lain juga haruslah ditumpukan. 


PENDIDIKAN AL-QURAN DALAM METODOLOGI DAKWAH 


Dalam bahasa Arab pula terdapat beberapa kalimah yang merujuk kepada pendidikan. Antara 
kalimah yang selalu digunakan ialah (Rosnani Hashim, 2006): 


a) Tarbiyyah. Kalimah tarbiyyah berasal daripada kata dasar “rabba' (mengasuh, 
memelihara atau memimpin). Ia juga merujuk kepada proses perkembangan potensi 
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individu, mengasuh atau mendidik untuk menuju kepada satu keadaan yang selesa 
dan matang. (Halsted, 2004). 

b) Ta'lim. Kalimah ta'lim berasal daripada konotasi “'alima (mengetahui, memberitahu, 
melihat, mencerap, menanggap). Ia merujuk kepada proses menyampaikan atau 
menerima ilmu pengetahuan yang kebiasaannya didapati melalui latihan, arahan, 
tunjuk ajar atau lain-lain bentuk pengajaran. (Halsted, 2004). 

c) Ta'dib berasal daripada kalimah aduba (memperhalusi, berdisiplin dan berbudaya). Ia 
merujuk kepada proses pembinaan watak dan pengajaran asas-asas penting untuk 
hidup bermasyarakat, ini termasuklah memahami dan menerima prinsip yang paling 
asas sekali iaitu keadilan. (Halsted, 2004) 


KAEDAH MENDEKATI MASYARAKAT SURAU KAMPUNG TOHAN BARU 
1. Membaca Al-Quran Dengan Diterjamahkan Makna Dalam Bahasa Sabah 


Pendidikan Al-Quran di pedalaman memang menjadi satu kesukaran bagi mereka apabila disana 
sendiri tidak terdapat guru yang mengajar ataupun pendakwah yang menetap bersama mereka 
dan mengajarkan Al-Quran. Tanggungjawab untuk PDS mewujudkan satu kumpulan pendakwah 
daripada semenanjung sendiri untuk hadir secara komitmen dalam kawasan pedalaman dengan 
mengajarkan Al-Quran dengan kerjasama NGO dikalangan warga Sabah bagi kemudahan 
menterjemahkan Al-Quran ke dalam bahasa Sabah agar mudah didekati. 


Kini, usaha berterusan gerak kerja dakwah memperlihatkan hasil yang besar dengan tindakan 
efektif menggunakan dialek atau loghat tempatan ketika mendekati warga Sabah yang jauh dari 
kefahaman Islam menyebabkan secara tidak langsung semakin ramai melafazkan syahadah. 
Jumlah yang masuk Islam dengan pendaftaran secara sah seramai 205 orang (Profile PDS, 2017). 


2. Merawat Penyakit Dengan Ruqyah Syari'yah Oleh Perawat Darussyifa” 


Kerjasama Darussyifa” dengan PDS telah lama terjalin. Peranan Darussyifa? disini dengan 
menggunakan method dakwah mendekati masyarakat tempatan dengan menggunakan kaedah 
pengubatan Islam. Kerja dakwah yang dilakukan disana menumpukan kepada rawatan Islam 
mengajarkan kaedah merawat menggunakan sumber Al-Quran dan Hadis Nabi Muhammad saw. 
Mereka masyarakat tempatan lebih mudah didekati dengan kaedah begini dan dalam masa yang 
sama dan menolak sesetengah masyarakat yang masih mengamalkan amalan khurafat seperti 
amalan sihir atau menggunakan perkhidmatan bomoh. 


Penglibatan perawat Darusysifa' juga amat penting dalam merawat gangguan makhluk halus. 
Penulis sendiri pernah merasai pengalaman mengikuti satu program dakwah di sana dengan 
menemubual ketua kampung yang mana beliau sendiri mengamalkan amalan menggunakan 
makhluk halus ini... Menjadi tanggungjawab sebagai perawat Darussyifa' dalam membantu 
menyebarkan rawatan Islam dalam masa yang sama menyedarkan akan kesalahan melanggar 
akidah. Ini kerana satu peranan penting dalam elemen dakwah Darussyifa' adlaah membantu 
membanteras aktiviti penyelewengan (Abd Rahshid, 2016). 
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Dalam masa yang sama pendekatan yang dibawa ini dapat mengajarkan kepada masyarakat 
tempatan berkaitan doa daripada Al-Quran, doa daripada Hadith, serta amalan pelindung diri 
daripada terkena gangguan makhluk halus. Perkara ini dapat diajarkan kepada masyarakat disana 
dan dari masa ke semasa dapat menghilangkan budaya meminta bantuan dengan makhluk halus 
kepada meminta segala urusan pada Allah sw.t (Darussalam, 2021). 


3. Menganjurkan Majlis Bacaan Yassin Dan Doa Selamat 


Majlis bacaan Yassin dilakukan pada setiap malam terakhir sebelum pendakwah keluar daripada 
perkampungan, ini menjadi satu pendekatan setiap kali PDS hadir, pada malam terakhir bersama 
masyarakat, PDS akan menganjurkan majlis doa selamat serta jamuan makan bersama. Pada 
masa itu juga, peluang pengislaman untuk dizahirkan bagi mengislamkan dengan jumlah yang 
besar (Profile PDS, 2017). 


4. Menawarkan Masyarakat Pengajian Percuma di PDS 


Tujuan besar PDS ke pedalaman Sabah adalah bertujuan bagi menarik minat masyarakat 
perkampungan agar tertarik dengan agama Islam. Ini kerana, masyarakat di pedalaman Sabah 
tidak terdedah dengan agama Islam atas faktor tempat tinggal mereka yang terlalu jauh dari 
bandar dan tersisih dari institusi pendidikan dan ibadah seperti sekolah atau surau. PDS 
menawarkan anak-anak muda daripada kalangan masyarakat tempatan untuk ikut pulang ke 
Semenanjung dan menetap di Pusat Dakwah Serantau di Sungai Merab Luar Bandar Baru Bangi 
bagi mendapatkan pendidikan yang lebih formal (Profile PDS, 2017). 


Justeru itu, setelah tamah tempoh dua (2) tahun pengajian dengan silibus komprehensif yang 
ditawarkan, PDS akan menghantar anak-anak muda ini kembali ke perkampungan mereka untuk 
menyebarkan agama Islam. Ini kerana, dengan penggunaan bahasa tempatan, aktiviti dakwah dan 
bimbingan agama lebih mudah difahami dan dipraktikkan. 


PDS MENAWARKAN PENDIDIKAN PENGUBATAN ISLAM KERJASAMA DENGAN 
PERSATUAN PERUBATAN, PENGUBATAN ISLAM MALAYSIA (Darussyifa”) 


Merujuk (Ahmad Zafran & Nur Zahidah, 2021) kerjasama yang diasaskan oleh Tuan Guru Dato' 
Dr Haron Din dalam menyatukan dua (2) peranan badan NGO dalam urusan dakwah ini diantara 
PDS dengan Darussyifa? dapat membantu dakwah masyarakat pedalaman lebih tersusun dengan 
adanya silibus yang diyakini ilmu dan Guru yang mengajarnya. Dengan gabungan besar NGO ini 
yang diasaskan oleh Tuan Guru bagi membantu kerja dakwah ini dapat menyelesaikan beberapa 
objektif penting seperti; 


1. Mengelakkan Amalan Yang Salah 

a) Kurangnya penjelasan yang diterima oleh umat Islam mengenai kerosakan dan 
keburukan akibat pengunaan ilmu sihir. 

b) Masyarakat secara umumnya belum tahu membezakan antara ilmu sihir yang 
diharamkan dengan ilmu tertentu bukan saintifik yang diharuskan (rawatan alternatif). 
Bagi mereka, memadai dengan ikhtiar sahaja tanpa mengira samaada ia bertentangan 
dengan syariat Islam ataupun tidak. 

c) Masyarakat yang menggunakan khidmat sihir ini biasanya adalah pesakit yang sudah 
sampai ke peringkat putus asa dan menganggap tidak ada jalan lain bagi 
menyelesaikan masalah yang ditanggungnya. 
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2. 


a) 


b) 


Bukan Mencari Keuntungan Peribadi 

a) Tujuan Tuan Guru menubuhkan Darussyifa' adalah untuk menumpukan urusan 
kebajikan bagi mendapatkan redha Allah dan sebanyak mungkin bekalan kebaikan 
untuk dibawa ke Akhirat. 

b) Tuan Guru melarang meletakkan bayaran kepada pesakit kerana tujuan kita adalah 
meringankan bebanan yang ditanggung oleh pesakit. 


c) Kita semua manusia biasa yang serba kekurangan kerana kesempurnaan hanya milik 
Allah SWT. Tuan Guru mempunyai kekurangan begitu juga anak murid yang masing- 
masing mempunyai kekurangan. Justeru itu, rakan seperguruan hendaklah saling 
tampung menampung kelemahan dan kekurangan rakan seperguruan yang lain. 
Kelemahan rakan jangan sekali-kali dibongkar atau dibesar-besarkan. Sekiranya 
rakan secara tidak sengaja melakukan kesilapan ketika memberi ubat atau rawatan, 
hendaklah kita sedaya upaya menutup kesilapan itu di hadapan pesakit dengan cara 
yang penuh hikmah, tanpa mengaibkan rakan. 


Teras Perubatan Islam 
Mempelajari ilmu pengubatan perlu mendapatkan ijazah dari guru kerana itu adalah 
warisan yang diterima oleh Tuan Guru daripada semua gurunya termasuk daripada 
ayahandanya sendiri. Sebagai contoh ketika Imam As-Shafie berguru dengan Imam 
Waqi' bagi mendapatkan ijazah daripada gurunya setelah tamat belajar. Ketika Imam As- 
Shafie menuntut dengan Imam Malik, beliau tidak dibenarkan memberi fatwa oleh Imam 
Malik sehingga ia diijazahkan Oleh itu, tidak salah sekiranya mempelajari ilmu 
pengubatan secara terus dari buku sahaja. 
Rawatan dengan bacaan ataupun doa', telah diijmakkan harus oleh para ulama', malah 
digalakkan dengan tiga syarat; 

a. Dengan membaca Al-Quran (dengan bacaan yang betul). 

b. Dengan bacaan-bacaan (selain daripada Al-Quran) yang diketahui maknanya. 

c. Dengan mengiktikadkan bahawa Allah ta'ala sahaja yang akan menyembuhkan. 


Penyelidikan Mencari Ramuan 

a) Bahan ubat hendaklah daripada bahan yang halal dan harus (jangan menggunakan 
bahan-bahan yang haram seperti benda yang najis, tangkal dan seumpamanya) 

b) Tidak boleh berputus asa dalam berikhtiar untuk mencari ubat dan kesembuhan. 

c) Ada penyakit, ada ubat. Allah yang menjadikan penyakit, Dialah yang menjadikan 
ubatnya. 


Rawatan Secara Doa 

a) Hendaklah memberhentikan segala bentuk amalan pengubatan yang bercanggah 
dengan syariat Islam seperti penggunaaan tangkal (walaupun tangkal itu 
menggunakan ayat-ayat al-Quran), ilmu pengasih, ilmu penunduk dan seumpamanya. 

b) Hendaklan meletakkan diri kita mampu dan boleh untuk berhadapan dengan segala 
bentuk ujian dan cabaran. 

c) Al-Quran adalah panduan dan penghubung kepada kesembuhan penyakit. 
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6. Pemulihan Akidah Umat Islam 
a) LGBT (Lesbian, Gay, Bisexual, and Transgender) 
b) Kahwin Songsang 
c) Ajaran Sesat (Syiah, Ayah Pin) 
d) Murtad 
e) Silent Killer: Cari Bomoh/Pawang/Sihir/Santau/Azimat/Tangkal 


SIILIBUS PUSAT DAKWAH SERANTAU (PDS) DALAM PENDIDIKAN KEPADA 
MASYARAKAT PEDALAMAN 


Usaha yang dijalankan ini dengan meletakkan dua (2) peranan ini terbentuk silibus besar dalam 
usaha dakwah dalam pedalaman ini agar golongan muda daripada masyarakat tersebut hadir ke 
PDS ini dilengkapi dengan pengajian asas fardhu air dan ilmu pengubatan Islam seperti; 


Semester 1 
Aqidah, Fekah, Akhlak, Al-Quran, Tajwid, Pengajian Al-Quran, Perubatan Islam, Tassawuf 
Semester 2 


Aqidah 2, Fekah 2, Akhla 2, Al-Quran 2, Tajwid 2, Bahasa Arab 1, Pengajian Hadis, Perubatan 
Islam 2, Sirah An-Nabawiyyah, Fiqh Dakwah, Tassawuf 2 


Semester 3 


Fardhu Ain, Kitab Thurath, Praktikal Berceramah, Praktikal Merawat, Latihan pertanian, Latihan 
Kepimpinan. 


Mereka iaitu anak-anak muda ini akan pulang ke kampung halaman masing-masing bagi 
menyebarkan dakwah Islamiyah dalam bahasa tempatan yang lebih dekat dengan masyarakat di 
sana agar lebih mudah memahami ajaran Islam tanpa perlu kehadiran daripada pendakwah luar 
terutama dari semenanjung yang perlu hadir secara berkala. Dengan pendekatan ini, pelajar 
mampu menyelesaikan masalah penglibatan ahli keluarga dan masyarakat di pedalaman yang 
terlibat dengan upacara khurafat dan amalan syirik dengan adanya ilmu pengubatan Islam yang 
diajar kepada mereka. (Shafie Abu Bakar, 2018) 


KESIMPULAN 


Secara keseluruhannya dapat disimpulkan bahawa bahawa badan dakwah dan NGO Islam dan 
bukan Islam turut memainkan peranan mereka dalam menanam kesedaran dalam kalangan 
masyarakat Malaysia. Semua aktiviti pelaksanaan terhadap yang diusahakan oleh badan dakwah 
dan NGO adalah dalam bentuk “amal jamaiyy” kerana NGO dan badan dakwah khusus yang 
Islam, ia bergerak secara berterusan dan didukung atas rasa amal bakti kerana Allah SWT. 
Adalah sangat penting kumpulan pemangkin majoriti dapat mempengaruhi minoriti sebagai 
multiplier effect dalam mewujudkan perubahan sosiobudaya dalam kalangan masyarakat untuk 
menuju ke arah perubahan. 


Atas dasar kesederan dalam dakwah ini, dalam meniti kehidupan dunia yang serba mencabar ini, 
manusia tidak dapat bertahan untuk hidup bersendirian tanpa meminta pertolongan dari orang 
lain, ada ketikanya tidak ada sebarang makhluk yang mahu menolong manusia dan ada kalanya 
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pula walaupun dibantu dan ditolong oleh semua manusia namun ia tetap tidak mendapati apa 
yang dihajatinya. Sebenarnya yang boleh memberi dan mampu memenuhi segala kehendak 
manusia itu hanya Allah s.w.t. Dialah Tuhan yang maha penyayang, kepada-Nya menjadi 
tumpuan semua makhluk memohon rahmat-Nya dan mengharapkan anugerah-Nya. 


Manusia adalah makhluk Allah yang berjasad dan bernyawa (ruh). Beruntungnya apabila dapat 
membangunkan peribadi setiap insan itu dengan kekuatan fizikal dan ilmu daripada bimbingan 
alim ulamak. Bukan suatu perkara yang setiap ini dapat kecapai, Untuk mengetahui itulah perlu 
berilmu, perlu mendekati sumber-sumber ilmu, perlu mendekati tempat yang mengeluarkan 
cahaya ilmu. Para ulama para pengajar, para pentarbiyah pendidik yang mengajak kita kepada 
Allah. Dia mengingatkan kita daripada dosa-dosa kepada Allah yang mengazabkan kita, lebih 
banyak mengingati kita daripada perkara-perkara yang melalaikan kita dalam dunia ini. Atas 
itulah kita berjalan, atas itulah kita manfaatkan waktu yang sempit yang pendek ini. Untuk 
mengisi ruang penghidupan kita lebih baik di redhai oleh Allah SWT. 


Jangan meneroka, jangan mendekati tempat-tempat yang mengundang kita melakukan dosa 
kepada Allah, derhaka kepada Allah SWT, dan salah satu jalan untuk mendekati Allah SWT. 
Dalam Firman Allah swt dalam surah Al-Baqarah ayat 208 
335353 45SS AA A2 DA 
Wahai orang yang beriman! Masuklah kamu ke dalam Islam keseluruhannya; dan janganlah 
kamu menurut jejak langkah Syaitan; sesungguhnya Syaitan itu musuh bagi kamu yang terang 
nyata. 


PENGHARGAAN 

Penghargaan kepada Persatuan Perubatan, Pengubatan dan Kebajikan Islam Malaysia 
(Darussyifa') penajaan dalam perlaksanaan kajian dakwah lapangan di Sabah. Penghargaan 
kepada Tuan Haji Abd Rahman Ahmad, Pengerusi Darussyifa” Malaysia dan Ustaz Abd Rahman 
Nawas, Timbalan Pengerusi Darussyifa” Malaysia di atas memberi kepercayaan bagi mewakili 
Darussyifa”? Malaysia dengan kerjasama Yayasan Amal Malaysia dan Pusat Dakwah Serantau 
untuk turut serta dalam kajian ini. 
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Abstrak 


Artritis bermaksud keradangan sendi, tetapi istilah ini digunakan untuk menggambarkan sekitar 
200 keadaan yang mempengaruhi sendi, tisu yang mengelilingi sendi, dan tisu penghubung yang 
lain. Oleh kerana penyakit ini merupakan kesan penyakit yang paling biasa terjadi pada tubuh 
manusia sejak tahun 4500 SM, ia membantu mengembangkan pengetahuan pragmatik mengenai 
tumbuh-tumbuhan dan herba, bersama dengan idea umum mengenai cara merawat atau 
mengelakkan jangkitan arthritis. Di antara 100 jenis artritis yang dicatatkan, dalam teks 
perubatan Melayu, artritis dijelaskan dalam pelbagai teks sebagai sengal kaki atau sengal sendi. 
Dengan menggunakan metodologi induktif dan deduktif, artikel ini bertujuan untuk meneroka 
latar belakang sejarah artritis sebagai penyakit di kalangan manusia, untuk memeriksa gejala dan 
pencegahan mereka dari perspektif perubatan Melayu. Untuk menerangkan idea-idea rawatan 
dari perspektif perubatan orang melayu, analisis kami mendapati bahawa orang Melayu 
diasimilasi dengan penyakit yang berkaitan atau jumlah ramuan untuk merawat penyakit dalam 
kehidupan seharian. Semua bahagian anatomi tumbuhan digunakan: cabang, akar, biji, kulit 
kayu, getah, dan ranting dengan lebih dari 20 jenis tanaman ubat, zat mineral dan minyak, 
bahagian dan produk haiwan digunakan untuk mencegah penyakit dalam masyarakat. 


Kata kunci: arthritis, penyakit tidak berjangkit, Kitab Perubatan Melayu 


1 Pengenalan 
Menurut “Oxford Advanced Learner's Dictionary” (2021) perkataan “Arthritis?” meminjam dari 
bahasa Greek, dari dua perkataan iaitu *Arthon' yang bermaksud sendi dan “itis? dari makna 
kesakitan, bengkak, kemerahan atau kekejangan sendi. Sesuai dengan makna yang digambarkan 
di atas, penyakit ini secara lazimnya melibatkan perubahan biologi atau psikologi akibat dari 


kegagalan fungsi organ atau sistem tertentu dalam badan, yang mendatangkan kesakitan 
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terutamanya di bahagian sendi, sehingga mampu menyebabkan sendi seseorang itu berair dan 
meradang (Paget, Stephen A, Lockshin, Michael D, Loebl & Suzanne, 2002). Sehingga kini, 
punca terjadinya penyakit arthritis ini belum diketahui secara jelas, selain daripada dikaitkan 
dengan faktor genetik dan tindak balas daripada alam sekitar (Drake R, Vogl AW & Mitchell 
AWM, 2009). Arthritis dan varian yang seumpama dengannya, bukanlah penyakit baru yang 
menimpa manusia, bahkan kajian saintifik telah menemukan gejala arthritis (ankylosing 
spondylitis) sejak 1500SM lagi - pada Mumia Ramses II. Begitu juga dengan penemuan pada 
400 jenis rangka manusia dari Saxon, Romano-British yang menunjukkan tanda-tanda arthritis, 
osteoarthritis and osteophytosis (Shrikant Deshpande, 2014). Shrikant Deshpande dalam kajian 
beliau pula memaparkan data mengenai jangkitan rheumatism pada beberapa tokoh terkemuka, 
mereka antara lain ialah Constantine IX (RA), Peter Giotosa (Ankylosing spondylitis), Mary 
Queen of Scots (Marfan's Syndrome), Christopher Columbus (Reiter's Syndrome), Benjamin 


Franklin (Gout), dan Nicolo Paganini (Ehlers-Danlos Syndrome) (Shrikant Deshpande, 2014). 


Sehingga pada abad ke 20M, para saintis cenderung untuk mengemukakan pendapat 
bahawa arthritis melibatkan kombinasi faktor genetik atau disebabkan oleh jangkitan dari 
organisma jenis Mycoplasma, yang boleh membawa kerosakan terhadap sistem metabolik atau 
melemahkan sistem imun badan. Antara gejala yang dikenalpasti adalah serangan sakit pada 
sendi, jangkitan kuman dan demam menggigil. Diagnosis bagi penyakit ini dapat dibahagikan 


kepada beberapa jenis, antaranya ialah; 


a. Osteoarthritis (Oa): Simptom bagi penyakit ini 
berlaku apabila kusyen tulang rawan yang ada pada hujung tulang telah haus, 
menyebabkan pergeseran tulang antara satu sama lain. Adakalanya bagi sesetengah 
keadaan, tulang rawan menjadi rapuh atau hancur rapuh, menyebabkan pelindung ruang 
diantara ruang berkurangan. Osteoarthritis (OA) ini merupakan jenis penyakit arthritis 
yang paling lazim dihidapi terjadi pada sekitar 3790 orang berusia 60 tahun atau lebih dan 
sebahagian besarnya berlaku dalam kalangan warga tua. Dari tahun 1995 hingga 2005, 
jumlah pesakit yang mengidap OA telah meningkat 21 juta menjadi hampir 27 juta di 
Amerika Syarikat. Laporan dari WHO mengesahkan bahawa osteoarthritis di seluruh 
dunia dihidapi oleh 9.696 peratus lelaki dan 18 peratus dari kalangan wanita berumur 60 
tahun ke atas(Haq I, Murphy E & Dacre J, 2003). 
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b. Pesakit yang mengidap penyakit ini akan merasakan 
sakit yang berlebihan apabila melakukan pergerakan yang kerap. Terdapat kejadian 
Osteoarthritis (OA) yang juga berlaku pada atlet seperti koyakan di bahagian ligament 
anterior cruciate (ACL) ataupun kecederaan sekitar kawasan sendiri juga boleh 
mendorong kepada arthritis(Scott DL, 2006). 

OSTEOARTHRITIS 





NORMAL KNEE JOINT OSTEOARTHRITIS 


Sumber: www.news-medical.net 


c. Rheumatoid Arthritis (Ra) pula merupakan penyakit yang datang dari serangan sistem 
imun badan pesakit sendiri, yang sekaligus mampu merosakkan permukaan tulang di 
kedua-dua bahagian atas dan bawah (sinovial nerve). Keadaan ini biasanya berlaku pada 
jari, ibu jari, pergelangan tangan, siku, bahu, lutut, kaki dan pergelangan tangan. Penyakit 
jenis ini lebih kerap dihidapi oleh kaum wanita berbanding dengan kaum lelaki, oleh 
kerana tindakan daya tahanan badan yang bercelaru di mana tubuh badan sendiri 
menghasilkan antibodi untuk menyerang sendi-sendi sendiri. Kekejangan ini akan lebih 
kerap berlaku pada waktu pagi dan mengambil masa lebih dari setengah jam melibatkan 
sendi-sendi di bahagian jari, pergelangan tangan dan kaki. Adakalanya serangan jenis 
rheumatic arthritis ini juga akan menyerang bahagian sendi bahu dan pinggul. Diantara 
tanda-tanda awal yang dikenalpasti bagi penyakit ini adalah pesakit akan merasa sakit di 
bahagian sendi tertentu, sendi bengkak yang terasa sangat panas apabila disentuh, sendi 
menjadi kejang pada waktu pagi, benjolan tisu yang besar pada lengan (Nodul 
rheumatoid), badan sentiasa keletihan dan berlaku penurunan berat badan (Scott DL, 


2006). Data Pendaftaran Arthritis Radang Kebangsaan (NIAR), Malaysia yang dicatatkan 
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sehingga September 2018 misalnya, mendapati terdapat seramai 6,059 pesakit menghidap 
“rheumatoid arthritis ', yang mana 87.4 peratus darinya adalah wanita. Ini menunjukkan 
nisbah seorang lelaki berbanding tujuh wanita menderita menghidap penyakit 
sendi(Osman Lisut, 2019). 





Normal Rheumatoid Arthritis 


Sumber: medlineplus.gov/genetics/condition/rheumatoid-arthritis 


d. Gout, iaitu merupakan satu lagi bentuk artritis yang 
berlaku akibat gangguan metabolik, penghabluran asid urik di rongga sendi, antara tulang 
dengan pembentukan kristal asid urik yang gagal dikeluarkan dari badan dengan baik. 
Kristal asid urid ini terbentuk melalui pembentukan pemecahan urin yang tinggi dan 
berlebihan, yang terhasil daripada bahan kimia dari bahan makanan (Kuo, C. F., Grainge, 
M. J., Zhang, W., & Doherty, 2015). Permukaan yang sakit ini lazimnya akan terlihat 
melalui benjolan yang disebut sebagai tophi. Penyakit gout ini lebih mudah untuk 
dikenalpasti apabila pesakit mula menunjukkan symptom-simptom awal seperti kaki 
membengkak, sakit, merah dan panas. Berbanding dengan Rheumatoid Arthritis (Ra), 
penyakit Gout pula lebih mudah menyerang kaum lelaki pertengahan umur. Statistik di 
UK melaporkan bahawa 1.4 peratus dari kalangan orang dewasa di UK pernah diserang 
oleh Gout, dengan kekerapan sebanyak 225,000 orang dari kalangan lelaki, manakala 
sejumlah 57,000 pesakit pula dari kalangan wanita. 
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Gout (Inflamatory Arthritis) 






| | | 
uric acid | | / 
crystals NM 
| 


— Sumber: 





https://dietideas.com.my/ 


Polymyalgia rheumatica, pula merujuk pada 


gangguan otot, tetapi boleh mempengaruhi sendi orang berumur lebih dari 50 tahun. Ia 


menyerang pinggul dan bahu dan menyebabkan rasa lemah sendi dan sakit otot. 


Psoriatic arthritis, iaitu penyakit yang mempunyai 
dua jenis jangkitan iaitu arthritis dan penyakit kulit psoriasis. Artritis psoriatik berlaku 
pada 7 peratus pesakit dengan psoriasis, dan 20 peratus pesakit dengan arthritis psoriatik 
mempunyai psoriasis. Kadang-kadang, satu-satunya simptom adalah perubahan pada 


kuku - sama ada lubang atau perubahan warna. Keadaan ini biasanya hanya 


mempengaruhi satu atau dua sendi. 





Sumber:www.medpagetoday.com 
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g. Infectious or micro-organism-related arthritis- Bentuk arhtritis ini berasal dari 
jangkitan bakteria, virus atau kulat yang merebak dari bahagian badan yang lain. Jenis 
yang dijumpai termasuk arthritis virus (disebabkan oleh virus seperti rubella), artritis 
septik (disebabkan oleh bakteria seperti staphylococci) dan demam reumatik (dari 
jangkitan tekak yang disebabkan oleh streptokokus atau seumpamanya). Walau 
bagaimanapun, saintis perubatan juga mengaitkan bahawa varian arthritis jenis ini juga 


mempunyai hubungan antara sakit sendi seperti parasite (Kathleen Gutierrez, 2009). 


2 Skop dan Metodologi 

Perbincangan dalam artikel ini akan memberi fokus utama terhadap penyakit arthritis melalui 
huraian dan perbincangan dalam perbahasan al-Quran, fiqh al-hadith serta perbandingan dengan 
perbincangan tentang deman manuskrip pengubatan Melayu. Hadith-hadith yang dijadikan 
sebagai sumber carian daripada sumber al-Kutub al-Sittah yang merujuk kepada Sahih al- 
Bukhari, Sahih Muslim, Sunan Abu Dawud, Jami? alTirmidhi, Sunan al-Nasa'i dan Sunan Ibn 


Majah. 


Perbincangan dan perbahasan tentang demam dalam hadith tersebut dirujuk kepada 
huraian dan perbincangan dalam kitab-kitab syarah hadith secara langsung. Manakala 
perbincangan dari manuskrip adalah merujuk kepada beberapa koleksi korpus pengubatan 
Melayu antaranya melibatkan naskhah (MSS3296, MSS2836, MSS3126, MSS3642, MSS 489, 
Kitab Bermacam-macam Khasiat) dengan fokus kepada perbincangan yang menyebutkan 
tentang sakit sendi dan radang pada saraf, yang dijangka dapat membantu di dalam kawalan 
penyakit arthiris yang menyerupai sifat yang dihidapi oleh penyakit arthritis. Analisis dijalankan 
melalui metode analisis kandungan berasaskan induktif dan deduktif serta perbandingan antara 
perbincangan dalam manuskrip terhadap demam dan pemahaman daripada hadith berasaskan 
fiqh al-hadith. Analisis lebih tertumpu kepada perbandingan aspek yang mempunyai hubungan 
dan kaitan yang rapat antara perbincangan dalam manuskrip dengan apa yang difahami dalam 
fiqh al-hadith. Hal ini boleh diandaikan kemungkinan penulis manuskrip mempunyai 


pengetahuan ilmu tentang berkaitan dengan sendi dan saraf serta digabungkan dengan 
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pengalaman sedia ada yang dimiliki turun temurun serta dibandingkan dengan apa yang difahami 
daripada nas hadith. Kajian ini secara tuntasnya berusaha untuk menilai aspek perbezaan dan 
persamaan terhadap falsafah perubatan, kaedah penyediaan ubatan, dan kaedah rawatan di dalam 
merawat penyakit arthritis dan seumpamanya dari sudut pandang hadith dan perspektif amalan 
masyarakat Melayu, melalui sampel kajian terhadap manuskrip-manuskrip yang telah 


disenaraikan. 


3 Hasil Kajian 


Penelitian mengenai kaedah rawatan penyakit arthritis ini mendapati bahawa generasi silam telah 
mengguna pakai beberapa kaedah rawatan komplementari untuk mengatasi masalah gout. 
Hippocrates, Sydenham and Galen misalnya mencadangkan agar pesakit mengkomsumsi air 
barli atau roti dari barli sebagai salah satu rawatan untuk mengurangkan radang pada sendi ini 
(Shrikant Deshpande, 2014). Alexander of Tralles, ahli fizik Byzantine pula telah menemui 
colchicine, sejenis alkaloid daripada jenis crocus (Colchicum autumnale), bagi rawatan gout 
pada abad ke 6M. Selain itu, rawatan spa dengan wap air panas atau mandian air sejuk dianggap 
sebagai kaedah alternatif yang difikirkan sesuai bagi mengurangkan radang sendi. Jika di Mesir 
dan Assyria, masyarakatnya menggunakan ekstrak pokok dedalu (willow bark tree) bagi 
mengurangkan radang pada sendi pada pesakit (Stone E, 1753). Pada abad ke 19M, aspirin 
digunakan secara meluas di dalam membantu rawatan demam yang disebabkan oleh radang pada 


sendi setelah di diperkenalkan oleh Felix Hoffman pada tahun 1897. 


3.1 Perbincangan Mengenai Sakit Sendi Dari Perspektif Al-Quran dan Hadith 


Berdasarkan kepada carian dan tapisan terhadap ayat-ayat al-Quran dan hadith, kajian mendapati 
terdapat hanya satu (1) hadith yang berkait dengan sebutan mengenai arthritis atau radang sendi 


seperti hadith, daripada “Imran ibn Husayn meriwayatkan: 


Pem AI a A 


a Dn na AN SAN 
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Maksudnya: Nabi SAW, melihat seorang lelaki memakai cincin tembaga sebagai azimat buat 
dirinya. Nabi SAW bersabda, "Celakalah kamu! Apakah ini?" Lelaki itu berkata, "Ini adalah 
perlindungan dari arthritis (radang sendi) saya." Baginda seterusnya berkata, 
“Buanglah/lepaskanlah diri darinya, kerana itu hanya akan menambah radang sendi kamu. 
Sekiranya kamu mati semasa memakainya, kamu pasti tidak akan berjaya (tidak terlepas dari 


azab Allah kerana mensyirikannya). (Musnad Ahmad: 19498) 


Merujuk kepada zahir hadith, secara umumnya Nabi SAW menjelaskan bahawa rawatan 
terhadap penyakit arthritis (radang sendi) tidak mempunyai perkaitan dengan pemakaian cincin 
tembaga sebagai sumber rawatan. Malah dari sudut pandang yang lain, Nabi SAW 
menggambarkan bahawa tidak ada manfaatnya bagi si pemakai, sebagai merujuk perbuatan itu 
sebagai kepercayaan khurafat dan syirik terhadap Allah SWT. Dalam usaha memberi makna 
terhadap “buang/lepaskanlah”, Rasulullah SAW menggambarkan bahawa kaedah yang 
bercanggah dengan syara' ini akan menambahkan lagi kesakitan terhadap penyakit sedia ada, 
memandangkan fungsi cincin azimat yang dianggap sebagai penyembuh, tidak mampu 
menyembuhkan, malah akan mendorong pemiliknya kepada syirik besar kepada Allah. Disini 
jelaslah bahawa tidak ada keperluan bagi pesakit arthritis untuk menggunakan kaedah pemakaian 
apa jua bentuk perhiasan dengan niat penyembuhan terhadap penyakit ini. Cincin besi, atau 
emas atau apa pun yang lain, untuk tujuan penyembuhan, atau dari tulang di tangan atau 
seumpamanya, dan dari corak baru ini yang digunakan oleh beberapa orang, logam adalah jenis 


yang sama kerana ini mesti dicegah. 


Sebahagian dari mereka mengatakan: Ia mampu mencegah dari reumatik, malah apa 
sahaja yang digantung dari tulang atau rambut serigala, atau dari azimat dan perkara yang tidak 
diketahui, semua ini harus dicegah dan semua itu termasuk dalam firman Allah SWT yang 
bermaksud; Barangsiapa yang melekatkan azimat, Allah tidak akan membantunya. Hal ini dapat 
diambil melalui contoh peristiwa dimana Hudhayfah menemui seorang lelaki yang sakit dan 
mendapati bahawa dia menggantung benang di badannya, dia berkata: Apa ini? Dia berkata: Dari 


demam, dia memotongnya dan membacanya. 
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(106) 05A SI A jan gw dp 


Bermaksud: Dan (orang-orang yang beriman kepada Allah), kebanyakan mereka tidak beriman 
kepada Allah melainkan mereka mempersekutukannya juga dengan yang lain.( Surah Yusuf: 


106) 


Secara simboliknya hadith ini juga melarang keras seseorang Muslim untuk 
menggantung tali atau cincin, atau azimat, atau apa pun sahaja, serta wajib mereka menjauhkan 
diri dari perkara-perkara ini yang biasa digunakan oleh golongan jahiliyyah, dan mematuhi 
perintah Allah yang ditetapkan di dalam al-Quran dan Sunnah (Syeikh Imam Ibn Bar, 2008). 
Mengenai ubat biasa yang dibenarkan, tidak ada yang salah dengannya, ubat adalah sesuatu yang 
dimakan atau minum atau sesuatu yang dibenarkan dari pil, jarum, pembalut, atau sesuatu yang 
boleh menyembuhkan mengikut syariat Allah. Adapun azimat gantung, yang merupakan perkara 
yang ditulis atau tambalan, atau menggantungkan besi atau kepingan goresan atau emas, atau 
perak, atau sesuatu seperti itu, inilah adalah diharamkan, dianggap sebagai azimat dan 
membawa kepada kesyirikan. Adapun ubat-ubatan yang telah disahkan manfaatnya oleh 
pengamal perubatan, seperti minuman atau makanan, atau pembalut, atau pil untuk dimakan, 
atau seumpama dengannya, tidaklah termasuk dalam kategori yang diharamkan (Imam Ibn 


Qayyim al-Jauziyah, 1424). 

Meskipun tidak ditemui perbahasan khusus yang merujuk mengenai kaedah dan rawatan arthritis 
di dalam al-Quran mahupun hadith, beberapa amalan daripada ayat al-Quran telah dihebahkan 
oleh beberapa perawat Islam dan para alim ulama, antaranya ialah dengan sandaran ayat-ayat 


sebagaimana berikut; 


Ayat pertama; 


(130) Sy A al 
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Terjemahan: Dan apabila kamu menyiksa, maka kamu lakukan secara kejam dan bengis. (Surah 
Asy-Syu'ara':130) 


Seorang perawat perubatan komplementari mencadangkan bacaan diniatkan agar memperoleh 
kesembuhan daripada Allah, dan seterusnya ayat ini dibacakan sebanyak tiga kali di lokasi sendi 
dan bahagian sendi yang sakit. Ayat ini mempunyai maksud “jabbar' yang memuji kekuatan zat 
Allah, sebagai sandaran bagi kesembuhan sakit yang dialami, memohon dikuatkan bahagian 


yang sakit. 


Ayat kedua; 


#Na P A 
- 


Pg na an AN Pera A 


O2) 


Terjemahan: Dan (Hud berkata), “Wahai kaumku! Mohonlah ampunan kepada Tuhanmu lalu 
bertobatlah kepada-Nya, niscaya Dia menurunkan hujan yang sangat deras, Dia akan 
menambahkan kekuatan di atas kekuatanmu, dan janganlah kamu berpaling menjadi orang yang 
berdosa.” (Surah Hud: 52) 


Amalan ini dikongsikan oleh Ustaz Hamdan Abdullah, pengasas Pusat Rawatan Darul Fitrah dan 
Ustaz Abdullah Amin, dengan bersandar pada mukjizat al-Quran yang memberi kekuatan di atas 
kekuatan, sekiranya dibacakan kepada sendi yang sakit, dengan izin Allah sendinya akan sentiasa 
sihat dan dihindarkan dari sebarang bahaya. Meskipun kedua dua amalan ini tidak 
mengkhususkan secara langsung kaedah rawatan merujuk kepada sakit sendi, tetapi secara 
asasnya ia kembali kepada landasan bahawa al-Quran adalah merupakan syifa', bersifat 
pemyembuh bagi segala penyakit. Terdapat dua teori berkenaan hal ini. Teori pertama 
mengatakan bahawa ayat Quran keseluruhannya adalah syifa. Manakala, teori kedua pula 
mengatakan bahawa ayat Quran tertentu bersesuaian dengan penyakit tertentu. Berikut adalah 


perbahasan mengenai dua teori (Al-Banna, Mustafa Kamal, 2017) tersebut: 


Aliran Pertama : Keseluruhan ayat Quran adalah Syifa. 
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Majoriti ulama yang terdiri di antaranya, Al-Qurtubi (2006), Ibin A'thiyyah (2001), Imam Al- 
Razi (1981), Imam Al-Alusi (n.d.), Abu Hayyan Al-Andalusi (1993), Ibin Al-Jauzi (1983), dan 
Dr. Solah Al-Khalidi (1985) mengatakan bahawa keseluruhan ayat Quran adalah Syifa . 


Aliran Kedua : Penggunaan Ayat Quran Tertentu bagi Penyakit Tertentu. 

Pemilihan ayat berdasarkan penyakit adalah dengan mengambil kira sifat penyakit dengan 
kesesuaian maksud dari ayat Quran. Ini bermaksud, lafaz ayat Quran tersebut menepati keadaan 
atau situasi sesuatu penyakit, dan tidak semestinya makna dan tafsir ayat pilihan tersebut 


menepati keadaan penyakit itu. 


3.1.2 Kaedah Rawatan Penyakit Sendi 


Dari aspek penggunaan bahan rawatan yang disarankan dalam hadith, Nabi SAW pernah 
disebutkan di dalam beberapa riwayat hadith mengenai kaedah yang boleh dilakukan berkaitan 
dengan sendi yang luka atau yang terkena jangkitan kuman. Hal ini dirakamkan melalui 
persitiwa 

Jabir bin “Abdullah meriwayatkan bahawa Nabi SAW pernah mengirimkan seorang doktor 
kepada Ubay bin Ka'b dan beliau dirawat dengan membuat sedikit tusukan pada salah satu sendi 
Ubay yang sakit dan kemudian menyembuhkan luka tersebut dilayur sedikit dengan api bagi 
tujuan menghilangkan racun (Imam Ibn Qayyim al-Jauziyah, 1424). Di dalam situasi lain pula, 
ketika mana Sa bin bin Moa'az cedera di sendi di bahagian pangkal lengannya, Nabi s.a.w 
merawatnya dengan menggunakan teknik cauterasi, iaitu suatu teknik pembakaran peranti logam, 
yang biasanya dipanaskan di atas api, sehingga lepuh merah menyala, seterusnya logam tersebut 
ditekapkan di bahagian luka tersebut. Amalan ini menjadi suatu penawar yang lazim 
diaplikasikan pada zama Rasulullah, bagi tujuan memusnahkan beberapa tisu, dalam usaha untuk 
mengurangkan Kerosakan, menghapuskan pertumbuhan yang tidak diingini, atau 
meminimumkan yang lain kemungkinan potensi perubatan yang berbahaya seperti jangkitan, 


apabila antibiotik tidak tersedia. 
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Dalam riwayat lain pula, ada menyebutkan bahawa Nabi melakukan teknik cauterasi 
pada sendi lengan Sa'd bin Mu'adh menggunakan hujung anak panah. Abu “Ubayd juga 
meriwayatkan bahawa seorang lelaki telah mengalami luka, lalu Nabi SAW telah meminta para 
sahabat untuk membantu dengan rawatan teknik cauterasi, tetapi kali ini Baginda perintahkan 
agar menggunakan batu yang dipanaskan, kemudian ia diikat! pada luka untuk menutup 
bahagian sendi di pergelangan lengan yang sakit. Di dalam peristiwa yang lain, al-Bukhary 
pernah meriwayatkan bahawa pernah menjalankan rawatan dengan menggunakan kaedah ini 
apabila beliau mengidap sakit pleurisy, iaitu radang pada membrane yang mengelilingi paru-paru 


dan garis rongga dada. 


At-Tharmidhi pula menambah bahawa Rasulullah juga pernah melakukan kaedah 
cauterasi dengan bahan panas kepada As'ad bin Zurarah sewaktu beliau mendapat jangkitan 
kuman pada jarinya, dan melalui kaedah ini, ia mampu untuk mematikan bakteria atau 
menghentikan jangkitan bakteria yang lebih teruk pada sendi (Imam Ibn Qayyim al-Jauziyah, 
1424). Teknik ini menurut Ibn Qutaybah boleh diaplikasikan bagi tujuan mencegah penyakit, 
bersesuaian dengan pernyataan bahawa “Barangsiapa yang tidak berikhtiar dengan kaedah 
cauterisasi seumpama seumpama orang yang berputus asa dengan takdir yang berlaku. Kedua, 
teknik rawatan ini boleh dilakukan bagi mengelakkan jangkitan kuman dari merebak ke bahagian 
anggota yang lain (Imam Ibn Qayyim al-Jauziyah, 1424). Ringkasnya, meskipun teknik 
cauterasi ini tidak menjelaskan secara nyata bahawa ia merupakan rawatan khusus terhadap 
varian arthritis secara keseluruhan kategori, namun perlaksanaan pencegahan di dalam rawatan 
penyakit ini berkait rapat dengan bahagian sendi, dan kaedah ini amat efektif bagi mematikan 
jangkitan kuman di bahagian sendi-antaranya bagi jenis penyakit Infectious or micro-organism- 


related arthritis. 


3.2 Perbincangan Tentang Demam dan Rawatannya Dalam Manuskrip 
Perubatan Melayu, Kitab Bermacam-Macam Khasiat 


Perbincangan mengenai kaedah dan rawatan di dalam menangani varian arthritis meskipun tidak 
diperjelaskan di dalam preskripsi yang pelbagai dari bahasan ilmu hadith, tidak membataskan 


alternatif rawatannya melalui perspektif lokal setiap bangsa, khususnya bagi masyarakat Melayu 
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tempatan. Analisa yang dilakukan di dalam preskripsi berbeza di dalam enam (6) buah 


manuskrip perubatan Melayu yang ditulis dalam lingkungan abad ke 18-19M menunjukkan 


terdapat perbincangan mengenai tatacara, preskripsi dan kaedah rawatan di dalam menangani 


simptom dan penyakit dari varian arthritis. Carian menerusi compendium herba ini menemui 


sekurang-kurangnya terdapat 13 herba utama yang digunakan bagi proses rawatan pencegahan 


ini disenaraikan sebagaimana di dalam rajah 1; 


Rajah 1: Inventori Herba Yang Dijadikan Ramuan Dalam Rawatan Athritis 




















Famili/Spesis Nama Vernakular Habitat Status 
Lamiaceae 

Vitex trifolia Lengguni/lemuni Belukar Liar 
Amaryllidaceae 

Allium sativum Bawang putih Dibiakkan Liar 
Leguminosae 

A. jiringa Jering Belukar Liar 
Piperaceae 

Piper betle Sirih Dibiakkan Liar 
Arecaceae 

A. catechu Pinang Belukar Liar 
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Zingiberaceae 





Zingiber officinale R. Halia Dibiakkan Liar 
Apiaceae 
C. cyminum Jintan Dibiakkan Liar 





Zingiberaceae 





Curcuma longa Kunyit Dibiakkan Liar 
Apiaceae 
Eryngium foetidum Jemuju Belukar Liar 





Euphorbiaceae 








Phyllantus pulcher Naga Buana Belukar Liar 
Solanaceae 
Solanum Nigrum.M Terung Perat Dibiakkan Liar 
Solanaceae 
Solanum ferox L. Terung Asam Dibiakkan Liar 
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Arecaceae 


Acorus calamus Jerangau Belukar Liar 





Santalaceae 


Santalum album Cendana Hutan Liar 








Sumber: Analisa kajian 


Beberapa preskrispi mengenai tatacara dan kaedah dicadangkan oleh para pengamal perubatan 
tradisi dengan beberapa kaedah yang berbeza, sebagaimana di dalam rajah 2 berikut; 


Rajah 2: Preskripsi dan Kaedah Rawatan di dalam Manuksrip Perubatan Melayu 











Manuskrip | Jenis Kaedah Pemprosesan 
penyakit 
MSS 3296 | Ubat Daun lengguni, bawang putih, jering dipipiskan lumat-lumat dan 
sengal diambil airnya. Pati ini kemudian dibedakkan pada tempat sakit. 
kaki 
MSS 3296 | Ubat IPreskripsi IJ) 
sengal Akar kayu direbus bersama sirih pinang dan halia yang dibelah empat. 


dan sendi | Kemudian, campurkan bahan ini bersama air madu dan minyak sapi, 
seterusnya diberi minum kepada pesakit pada waktu pagi dan petang. 


(Preskripsi II 
Pipiskan bahan-bahan iaitu jintan hitam dan putih, ibu kunyit dan biji 
lenga. Sapukan bahan ini pada sendi yang sakit. 
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Manuskrip 


Jenis 


penyakit 


Kaedah Pemprosesan 





MSS 2836 


Ubat 

sakit 
sendi dan 
urat 


Ambil akar muju, akar naga buana, kulit betik, rumput pulut hitam, 
daun tatar, akar terung perat, akar terung asam, akar terung pipit dan 
akar sitaguri, akar dan daun pokok lengguni serta akar bayam batu. 


Setiap satu perkara itu ambil sepuluh tahil, tumbuk dan rebus dengan 
empat gantang air sekadar masak, maka tapiskan dan diambil airnya itu 
campurkan dengan minyak lenga segantang. Seterusnya tambahkan dua 
tahil adas manis, jintan manis, akar batu, jerangau, terusi, cendana, 
rumput tapak kayu, daun kacang hantu dan garam. Semua bahan 
tersebut digiling lumat-lumat, bubuh ke dalam air yang ditapis tadi. 
Kemudian ambil pula pati air tunjuk langit segantang, ambil susu 
lembu empat gantang maka campurkan ke dalam air itu. 

Air dipermasakkan sehingga menjadi minyak. Minyak ini baik untuk 
diurutkan pada tubuh yang sakit. 





MSS3126 


Urat atau 
Sendi 


bersimpul 


IPreskripsi IJ) 


Ambil buah materapi yang muda dan jintan hitam, jintan putih, cabai, 
lada sulah, kemukus, cengkih, adas pedas,buah pelaga, kayu manis 
buah materapi, giling kesemuanya sehingga lumat dan letakkan 

pada tempat sakit. 


IPreskripsi Il) 

Ambil kelembak, gaharu tenggelam, teras api-api, mani kemenyan 
sebesar jari manis, kapur barus secupak,kabait seperti taras berat 
sekupang, masakkan ia, boleh dimakan atau minum secawan pada 
setiap petang. Setelah itu, mandi dengan air hangat sepanjang 
mengkomsumsi ubat itu, juga digalakkan berpantang selama tempoh 
ubat ini diambil. 





Mss 3126 





Bengkak 
Sendi 





Penyakit ini diubati dengan menggunakan kulit masir, kulit pelali pauh, 
buah pauh hutan, kulit saga, isi buah genuak, dan pucuk derdap. 
Kesemua bahan-bahan ini diasah dengan air pinang kemudian 
letakkannya pada tempat yang bengkak. 
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Manuskrip | Jenis Kaedah Pemprosesan 
penyakit 

MSS3642 |Bengkak | Ambil jintan hitam, jintan putih, jemuju, dicampur bersama dan 
sakit dimasak. Makjun ini kemudiannya dimakan selama tujuh hari. 
dalam Dicampurkan dengan cuka menahun makan diminum tiga hari. 
sendi 
atau 
dalam 
tulang 

MSS489 Bengkak | Ambil beras pulut hitam yang sudah digiling. Kemudian, layurkan daun 
Sendi suluh di atas bara kayu. Maka perah ambil airnya. Lumurkan pada 

bengkak. 

Kitab Sakit Diperah tekstur air timun dan diminum setiap awal pagi. 

Bermacam- | sendi 

macam 

khasiat 











Sumber: Analisa kajian 


Berdasarkan kepada rajah 2 di atas, analisa mendapati bahawa secara asasnya ramuan akan 
disediakan dengan adunan campuran materia medika sehingga beroleh pati airnya, kemudian pati 
air tersebut disarankan tatacara rawatannya samada di sapukan atau diurutkan kepada bahagian 
tubuh pesakit berkenaan atau dikosumsi sebagai ubat. Berbanding dengan kaedah rawatan 
cauterasi sebagaimana yang dicadangkan oleh Rasulullah SAW, masyarakat Melayu lebih 
cenderung untuk memproses dan berekperimentasi dengan tumbuhan di sekitar kehidupan 
mereka, sebagai usaha untuk mengurangkan kadar kesakitan yang dialami, sekaligus berharap 
agar sakit yang dihidapi dapat disembuhkan. Oleh yang demikian, dapat disimpulkan bahawa 
dalam melihat kepada perbincangan tentang arthritis dan variannya dalam manuskrip 
pengubatan, jelas menunjukkan kepada pengunaan herba dan tumbuhan sebagai bahan rawatan 


amat penting dalam menangani sakit yang dihidapi. 


5. Kesimpulan 


Kesimpulannya, perbahasan mengenai penyakit arthritis dan variannya sehingga kajian ini 


dilakukan belum menemui lagi akan catatan khusus mengenainya di dalam al-Quran. Meskipun 
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begitu, beberapa saranan terhadap bacaan ayat-ayat tertentu disyorkan oleh para ulama dan 
pengamal perubatan Islam sebagai usaha bagi memperoleh kesihatan pada pada bahagian otot / 
sendi badan di badan pesakit. Melalui kacamata Hadith pula, terdapat beberapa catitan peristiwa 
menyebut keterlibatan Rasulullah SAW samada di dalam bentuk pandangan, mahupun saranan 
akan kaedah rawatan yang bersesuaian di dalam menyekat jangkitan kuman berkaitan otot/ sendi 
pada badan para pesakit. Menariknya, jika dari sudut pandangan kearifan tempatan, terdapat 
beberapa saranan akan kaedah rawatan di dalam menangani penyakit arthritis dan variannya, di 
mana kebanyakannya ramuan yang ditawarkan adalah dalam bentuk sapuan pada permukaan 
kulit untuk merawat jangkitan kulit di beberapa bahagian otot dan sendi yang sakit. Tuntasnya, 
rawatan bagi penyakit arthritis ini boleh diterokai dengan lebih lanjut, melalui unjuran yang 
disarankan oleh al-Quran dan Hadith, malah tatacara yang ditawarkan para pengamal perubatan 


tradisonal boleh dilanjutkan melalui kajian saintifik yang lebih terperinci. 
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PENGESAHAN TARAF ANAK MENGIKUT AMALAN DI MAHKAMAH SYARIAH DI 
MALAYSIA DAN HUBUNGANNYA DENGAN PANDANGAN MAZHAB FIKAH 
MUKTABAR. 


Lukman Abdul Mutalib', Wan Abdul Fattah Wan Ismail', Syukran Baharuddin', Hasnizam Hashim', 
Zulfaqar Mamat', Norma Yusof? 


Abstrak 


Pengesahan taraf adalah satu anugerah yang sangat berharga kepada seseorang anak dan kedua-dua ibu 
bapa. Justeru, Islam menganjurkan setiap anak yang lahir dilakukan ibadah akikah sebagai tanda 
syukur di samping menghebahkan nikmat Allah SWT ini kepada masyarakat. Antara hikmat dari 
ibadah ini ialah agar anak itu membesar dengan emosi yang mantap dan keyakinan diri yang utuh. 
Namun pada akhir-akhir ini, isu pengesahan taraf anak hangat diperdebatkan bukan sahaja dalam 
kalangan orang awam bahkan ulama sendiri. Kemuncak kepada isu ini ialah perbicaraan isu “bin 
Abdullah? di mahkamah sivil yang bermula dari tahun 2016 sehingga tahun 2020. Kertas ini ingin 
melihat amalan di mahkamah syariah berkaitan pengesahan taraf anak, di samping keselariannya 
dengan fatwa-fatwa negeri di Malaysia dan pandangan mazhab muktabar dalam hukum fikah Islam. 
Metodologi yang digunakan bersifat kualitatif dengan menggunakan pendekatan library research. Data 
diperoleh berdasarkan kepada pembacaan terhadap sumber-sumber primer dan sekunder di samping 
melakukan penelitian terhadap keputusan-keputusan kes mahkamah syariah. Ia dianalisis secara 
deskripsi menggunakan kaedah induktif, deduktif dan perbandingan. Hasil kajian mendapati amalan di 
mahkamah bersifat terbuka kepada pandangan pelbagai mazhab. Ia terpulang kepada hakim untuk 
menjustifikasikan penghakimannya sesuai dengan kemaslahatan yang difikirkan tanpa perlu terikat 
dengan mana-mana mazhab muktabar. 


Kata kunci: Pengesahan taraf anak; isu bin Abdullah; anak zina. 


PENDAHULUAN 
Penasaban merupakan satu perkara yang sangat penting dalam kehidupan seorang anak. Ia tergolong 


dalam kategori lima kepentingan asas (dharuriyyat al-khams) yang sangat dijaga oleh Islam. Imam al- 


' Pensyarah, Universiti Sains Islam Malaysia, USIM 
2 Kementerian Pelajaran Malaysia, KPM 
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Ghazali (2015) menyebut lima kepentingan asas tersebut ialah menjaga agama, nyawa, akal fikiran, 
keturunan dan harta. Kelima-lima perkara ini adalah tunggak keamanan, kebahagiaan dan keharmonian 
hidup manusia. Hilang salah satu dari lima perkara asas ini masyarakat akan pincang dan rosak. Dalam 
konteks penasaban anak ia termasuk dalam kategori menjaga maruah dan keturunan. Imam al-Ghazali 


menamakan kelima-lima perkara ini sebagai matlamat umum syariat Islam (maqasid syariah 'ammah). 


Kepentingan penjagaan keturunan ini dapat dilihat dengan jelas apabila Islam sama sekali tidak 
membenarkan campur tangan akal dan kehendak manusia dalam menentukan nasab seseorang. Ini 
disebabkan kemampuan akal yang bersifat terhad, di samping sering di pengaruhi oleh hawa nafsu dan 
kepentingan peribadi. Justeru, hukum penasaban adalah bersifat tawqifi iaitu hanya bergantung kepada 


dalil-dalil nas syarak sama ada daripada al-Quran ataupun hadis nabi SAW. 


Sebagai contoh, Allah SWT membatalkan sistem “tabanniyy” iaitu mem“bin/binti”kan anak 
angkat sebagai anak sendiri. Sistem ini telah diamalkan secara sah di zaman Jahiliah sehinggakan 
Rasulullah SAW juga telah membinkan Zaid bin Harithah kepada baginda SAW. Perbuatan ini telah 
ditegur oleh Allah SWT dengan turunnya ayat ke 4 dari surat al-Ahzab (Zuhayli: 2007): 

Data san S3 GAN Uk ag a Ali An Ag Ale a Jas Las 

Maksudnya, “Allah SWT tidak menjadikan anak-anak yang kamu dakwa sebagai anak 

kandung itu (anak angkat) sebagai anak-anak kamu sendiri. Segala yang kamu dakwakan 

mengenai mereka hanyalah perkataan kamu dengan mulut kamu sahaja. Ingatlah Allah 


SWT menerangkan yang benar dan dialah juga yang memimpin ke jalan yang betul” 


(Al-Ahzab: 4). 
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Dalam masa yang sama, Islam turut melarang seseorang menafikan nasab keturunannya sendiri, sama 
ada siayah tidak mengaku anak atau sianak tidak mengaku ayah. Ini kerana nasab adalah anugerah 


Allah SWT. larangan ini jelas sebagaimana dalam sabda Rasulullah SAW: 


Pi Su AA Ga A 
a 

Maksudnya, “Mana-mana lelaki yang menafikan nasab keturunan anaknya sedangkan 
dia melihat dengan jelas sabitan nasab anak tersebut, Allah SWT tidak akan melihatnya 


bahkan akan berhijab daripadanya pada hari kiamat. Dan Allah SWT akan malukan dia 


di hadapan seluruh makhluk sejak mula mereka diciptakan sehinggalah yang terakhir” 
(Naysabury:1990) 
Menafikan nasab memberi implikasi yang besar. Bukan hanya soal maruah tetapi ia juga melibatkan 
pelbagai bentuk hak-hak lain seperti nafkah, pewarisan, perwalian dan lain-lain. Selain itu, perbuatan 
itu juga merupakan satu tuduhan zina secara ta'ridh terhadap ibu anak tersebut yang merupakan salah 


satu dosa besar. 


Sebagaimana menafikan nasab, Islam juga melarang seseorang mendakwa atau menasabkan dirinya 


kepada orang lain selain bapanya yang sebenar. Sabda Rasulullah SAW: 


A a ed peN A 
Maksudnya, “Sesiapa yang mendakwa atau menasabkan dirinya kepada seseorang yang 
bukan bapanya sedangkan dia mengetahui perkara tersebut maka syurga adalah haram 


ke atasnya” 


(Muhammad: 2002 ). 
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Jelaslah bahawa Allah SWT telah memperincikan dengan lengkap hukum hakam berkaitan nasab 
sebagaimana Allah SWT menjelaskan hukum hakam perkahwinan. Kedua-duanya adalah kait mengait 
secara langsung. Keadaan ini memberi dua induktor penting. Pertama, penasaban adalah isu yang 
sangat penting, ia adalah tunjang kepada kehormatan manusia, asas pembinaan sahsiah diri dan 
menjadi subjek hukum syarak yang sangat utama. Kedua, asas sabitan penasaban adalah bergantung 


kepada dalil syarak, ia tidak boleh direka-reka mengikut kehendak hati mahupun logik akal. 


PENDAFTARAN ANAK DI MAHKAMAH 

Pendaftaran anak disebut dalam Enakmen Undang-undang Keluarga Islam negeri-negeri di Malaysia. 
Bagi Enakmen Undang-undang Keluarga Islam Negeri Selangor 2003 ia disebut melalui seksyen 3 dan 
seksyen 111-120. Dalam seksyen 3 dinyatakan tafsiran anak tak sah taraf, iaitu anak yang dilahirkan di 
luar nikah dan bukan dari anak dari persetubuhan syubhah. Justeru, menurut peruntukan ini anak tak 
sah taraf ialah anak yang lahir di luar perkahwinan yang sah atau persetubuhan syubhah. Implikasi dari 
terminologi ini, anak tak taraf tidak boleh dibinkan kepada “bapanya' sekalipun dari sudut klinikal anak 


itu datang dari benih lelaki tersebut. 


Dalam konteks ini bapa terbahagi kepada dua kategori, iaitu bapa syar'ie dan bapa biologi. Bapa 
syar'ie ialah bapa kepada anak hasil percantuman benih lelaki dan perempuan yang diikat oleh 
perkahwinan atau sesuatu kaedah yang diluluskan oleh syarak. Manakala bapa biologi pula ialah bapa 
kepada anak hasil percantuman benih lelaki dan perempuan secara tabii sehingga melahirkan anak tanpa 
diikat oleh perkahwinan atau sesuatu kaedah yang diluluskan oleh syarak. Perbincangan artikel ini ialah 
menjurus kepada bapa syar'ie atau apa yang disebut oleh seksyen 111 Enakmen Undang-undang 


Keluarga Islam Negeri Selangor 2003. 
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Menurut seksyen 111 Enakmen Undang-undang Keluarga Islam Negeri Selangor 2003 


mengenai siapakah yang dikaitkan sebagai bapa menyebut: 


Jika seseorang perempuan yang berkahwin dengan seseorang lelaki melahirkan 
seorang anak lebih daripada enam bulan qamariah dari tarikh perkahwinannya itu 
atau dalam masa empat tahun qamariah selepas perkahwinannya itu dibubarkan sama 
ada oleh sebab kematian lelaki itu atau oleh sebab perceraian, dan perempuan itu pula 
tidak berkahwin semula, maka lelaki itu hendaklah disifatkan sebagai bapa anak itu, 
tetapi lelaki itu boleh, dengan cara li'an atau kutukan, menafikan anak itu sebagai 


anaknya di hadapan Mahkamah. 


Berdasarkan seksyen ini, asas sabitan anak terbahagi kepada dua keadaan. Pertama jika 
perkahwinan wujud antara dua pasangan suami dan isteri, maka sabitan anak boleh diperaku jika anak 
itu lahir dalam tempoh lebih 6 bulan usia perkahwinan tersebut. Kedua, jika perkahwinan telah terbubar 
sama ada oleh sebab perceraian hidup atau mati, sabitan anak juga boleh diperaku kepada bekas suami 
jika kelahiran itu berlaku selepas empat tahun setelah perceraian dengan syarat ibu tersebut tidak 
pernah berkahwin lain. Walaupun begitu, bagi menjaga hak suami mereka boleh menafikan nasab anak 


tersebut dengan cara li”an di mahkamah. 


Justeru dalam menjelaskan keadaan ini penulis akan membahagikan contoh-contoh kes kepada 
tiga kategori iaitu pertama, pengesahan taraf anak melalui kes-kes kelahiran melebihi enam bulan. 
Kedua, pengesahan taraf anak melalui kes-kes kelahiran kurang dari 4 tahun selepas perceraian dan 


ketiga kes-kes penafian anak oleh bapa. 


1. Pengesahan taraf anak melalui kes kelahiran melebihi 6 bulan. 
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Dalam kes kes Wan Khairi bin Wan Azmi lwn Farah Nurliliana binti Jauhari (2011) 1 CLJ 
(Sya) 344, plaintif memohon agar anak yang dilahirkan oleh isterinya Farah Nurliliana binti Jauhari 
pada 7 Disember 2010 jam 9.20 pagi dinasabkan kepadanya. Mahkamah setelah meneliti kes ini 
dengan cermat serta tiada bantahan dari pihak isteri memutuskan bahawa anak itu hendaklah 
dinasabkan kepada Wan Khairi bin Wan Azmi. Ini kerana, mengikut perkiraan Hakim, anak tersebut 
dilahirkan dalam tempoh enam bulan empat hari selepas tarikh perkahwinan ibu bapanya. Walaupun 
diragui status kesahtarafan anak tersebut, namun Hakim dapati bahawa responden telah melahirkan 


bayi tersebut dalam tempoh melebihi enam bulan dua saat daripada tarikh akad nikah dengan pemohon. 


Dalam menguatkan hujahnya, hakim mendatangkan dalil dari kitab Bughyat al-Mustarshidin, 
oleh al-Sayyid Abdul Rahman bin Muhammad bin Hussain bin Umar, dikenali dengan nama Ba'lawy, 
Mufti Negara Hadramaut, terbitan Darul Fikr, tanpa tarikh, pada ms. 242 ada disebutkan ((2011) 1 CLJ 


(Sya) 344): 


dik abg da si a ag a Sg a a UA a 
Bermaksud, Seorang perempuan hamil dari perbuatan zina, kemudian dia melangsungkan akad 
nikah perkahwinan dengan seseorang lelaki. Dalam tempoh perkahwinan berkenaan, 
suaminya itu berkeupayaan tinggal bersamanya sebagai suami isteri, lalu dalam tempoh 

enam bulan dua saat (lahzoh) dari tarikh akad nikah perkahwinan mereka, perempuan 
berkenaan melahirkan anak, dalam hal suaminya itu berkeupayaan melakukan 
persetubuhan dengannya, maka anak berkenaan itu hendaklah dinasabkan kepada lelaki 


yang menjadi suaminya itu 


Dalam konteks ini mahkamah lebih cenderung mengguna pakai prinsip al-walad lil- firasy 


untuk sabitan nasab secara langsung kecuali jika si ayah menafikan anak itu dari keturunannya. 
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walaupun begitu, penafian tersebut mestilah berlaku segera kerana kelewatan menyebabkan timbulnya 
tohmah. Dalam kes ini, walaupun wujud elemen yang boleh mempertikaikan kesahihan nasab anak, 
namun ia dipinggirkan semata-mata wujudnya dalil langsung iaitu kelahiran melebihi 6 bulan 


qamariah. 


Manakala dalam kes rayuan Haji Ghazali lwn Asmah (JH Jil. 1 bhg. II, ms81), perayu 
memohon membatalkan keputusan mahkamah bicara yang membenarkan tuntutan nafkah anak oleh 
responden. Perayu mendakwa anak itu bukan dari benihnya dan memohon untuk melakukan li'an. 
Permohonan perayu di tolak oleh mahkamah kerana anak itu lahir lebih dari 6 bulan 2 lahzah. 
Keterangan perayu bahawa ia sangsi dengan kesahan nasab anak tersebut telah ditolak kerana sabitan 
nasab anaknya berasaskan kaedah yang yakin iaitu lebih 6 bulan dua lahzah sedangkan perayu tidak 
boleh membuktikan bahawa responden telah berzina sebelum berkahwin. Rayuan perayu untuk 
melakukan li'an juga di tolak kerana pendakwaan li'an hanya dibuat setelah tuntutan nafkah oleh 
reponden dikemukakan di mahkamah. Ini menimbulkan keraguan bahawa perayu ingin melarikan diri 


dari tanggungjawab menanggung nafkah. 


Dalam kes Wan Azmi lwn Nik Salwani (JH 9/2.192), pemohon telah diakad nikahkan dengan 
responden pada 29/6/87 dan kemudian bercerai pada 21/12/87. Responden menuntut nafkah anak dan 
nafkah mengandung dari pemohon. Anak itu dilahirkan pada 18/3/88 iaitu 8 bulan setelah 
perkahwinan. Pemohon menafikan anak itu anak kandungnya, namun mahkamah telah menolak 
penafian nasab oleh pemohon kerana dia lewat membuat penafian dan hanya melakukannya apabila 


tuntutan nafkah dikemukakan terhadapnya. 


Dalam kes Raisha binti Annuar, plaintif memohon supaya beliau dinasabkan kepada ayahnya 


Annuar bin Hj. Zakaria. Beliau telah menghantar borang permohonan nikah di Pejabat Agama PD dan 
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Pejabat Agama mendapati bahawa beliau telah dilahirkan kurang enam bulan qamariah dari tarikh 


pernikahan Annuar bin Hj. Zakaria dan Zaharah binti Yunus. 


Setelah meneliti bukti-bukti, mahkamah memutuskan bahawa status pemohon ialah anak tidak sah taraf 
dan pernikahan beliau hendaklah berwalikan wali hakim. Asas utama yang digunakan oleh hakim ialah 


isu kelahiran kurang dari 6 bulan 2 lahzah. 


Jelasnya, menelusuri kes-kes di atas kita dapat melihat mahkamah seolah-olah telah menjadikan 
elemen kelahiran melebihi 6 bulan 2 lahzah adalah sebagai bukti keterangan yang mencapai tahap 
yakin. Mana-mana dakwaan lain yang ingin menyanggah bukti keterangan ini perlulah mencapai digri 
keyakinan yang sama atau lebih. Seperkara lagi, li”'an atau penafian nasab oleh pihak lelaki bukanlah 
semata-mata satu ikrar bagi pihaknya tetapi ia adalah dakwaan terhadap pihak lawannya. Justeru, li'an 


tidak boleh diterima dengan sewenang-wenangnya. 


2. pengesahan taraf anak melalui kes-kes kelahiran kurang dari 4 tahun selepas perceraian. 
Dalam kes Fatimah binti Abdullah dan seorang lagi lwn Mat zin bin Kasim (JH 14/2.225), 
plaintif (Fatimah binti Abdullah) telah berkahwin dengan defendan pada 1 Nov. 1976. Namun mereka 
telah bercerai pada 11 Dis 1976. Tempoh perkahwinan mereka hanyalah 41 hari. Plaintif pertama tidak 
berkahwin lain sehinggalah pada tahun 1981. Pada 26 Nov 1977 plaintif pertama telah melahirkan anak 
bernama Zainal Abidin bin Mat Zin. Walaupun begitu defendan menafikan nasab anak itu kepadanya. 
Fakta isunya ialah adakah plaintif kedua (Zainal Abidin bin Mat Zin) merupakan anak kepada defendan 


atau sebaliknya. 


Setelah meneliti keterangan yang diberikan oleh pihak-pihak yang terlibat hakim berpuas hati 


dan memutuskan bahawa plaintif ke dua (Zainal abidin bin Mat zin) adalah anak sah taraf kepada 
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responden. Ini kerana dia telah dilahirkan 350 hari selepas perceraian antara plaintif pertama dan 
defendan. Permohonan li'an oleh defendan ditolak kerana ia dilakukan lewat. Menurut kitab Mughni 
al-Muhtaj oleh al-Syarbiny jiid 3 mukasurat 380 menyebut “hendaklah dilakukan segera sebaik sahaja 
anak itu dilahirkan atau diberitahu kepadanya, dengan sisuami itu pergi Kehadapan hakim dan 


menyebut bahawa kanak-kanak itu bukan daripadanya. 


Dalam isu kelahiran melebihi empat tahun kita boleh melihat menerusi kes tuntutan nafkah 
Ismail bin Ishak 1wn Kalam binti Mamat (JH, 1995, 10/1), perceraian yang telah berlaku pada 28 
September 1985. Lebih empat tahun kemudian pada 23 September 1989 seorang bayi telah dilahirkan. 
Pemohon menafikan beliau merupakan bapa kepada anak itu, tetapi responden mendakwa bahawa 
rujuk telah berlaku selepas perceraian. Dalam kes ini mahkamah memutuskan pemohon tidak perlu 
menanggung nafkah anak tersebut kerana ia tidak boleh dinasabkan kepada pemohon atas alasan rujuk 


tidak dapat dibuktikan dan anak itu lahir lebih dari empat tahun qamariah. 


3. Kes penafian nasab anak oleh bapa 
Sepanjang pengamatan pengkaji tidak ada satu pun kes li'an atau penafian nasab yang disabitkan oleh 
mahkamah syariah. Kebanyakan kes penafian nasab yang dikemukakan di mahkamah adalah cacat dan 
ditolak. Mengikut hukum syarak terdapat dua syarat bagi membolehkan seorang suami menafikan 


nasab seseorang anak kepadanya. 


i. Ia meyakini bahawa anak yang dilahirkan oleh isterinya atau bekas isterinya bukan dari 
benihnya sendiri. ia boleh diketahui dengan cara (Syarbini: t.t, Jil.3/373): 
a. Suami itu tidak pernah menyetubuhi isterinya sama sekali atau 
b. Telah berlaku persetubuhan, tetapi isterinya melahirkan anak kurang dari 6 bulan dari 


tarikh persetubuhan atau 
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c. Anak yang dipertikaikan itu lahir lebih dari 4 tahun dari tarikh persetubuhan. 

ii. Penafian tersebut hendaklah dibuat dengan sesegera mungkin, tidak boleh bertangguh kecuali 
pada kadar yang munasabah (Syarbini: t.t, Jil.3/380). Jika suami mendapat pemberitahuan 
tentang kelahiran anak pada waktu malam maka hendaklah ia membuat penafian pada esok 
harinya, atau ketika ia sedang makan maka penafian dibuat selepas makan. Itulah gambaran 
segera yang disyaratkan dalam penafian anak ini. 

Kebanyakan kes penafian nasab adalah berpunca dari tuntutan nafkah anak oleh pihak 
responden seperti kes Fatimah binti Abdullah dan seorang lagi lwn Mat zin bin Kasim (JH 14/2.225), 
Wan Azmi lwn Nik Salwani (JH 9/2.192), Haji Ghazali lwn Asmah (JH Jil. 1 bhg. II, ms81) dan lain- 


lain. Kes ini cacat terutamanya dari sudut tempoh penafian yang datang lewat. 


Berdasarkan kepada beberapa kes yang dikemukakan di atas dapat dibuat kesimpulan bahawa 
seksyen 2 dalam Enakmen Undang-undang Keluarga Islam negeri Selangor 2003 membincangkan soal 
definisi anak tak sah taraf manakala seksyen 111-120 adalah syarat-syarat sah penasaban. Antara 
definisi dan syarat tidak boleh bertentangan. Mereka mestilah saling lengkap melengkapi. Jika pun 


dilihat ada pertentangan haruslah dilihat dari aspek teknikal sahaja bukan dari segi hakikatnya. 


PANDANGAN ULAMA BERKAITAN ANAK TAK SAH TARAF 


Islam sangat mengambil berat soal penasaban kerana ia bukan sahaja menyentuh isu maruah anak atau 
ibubapa kanak-kanak itu semata-mata, tetapi juga melibatkan banyak persoalan fikah yang lain seperti 
perwalian, pewarisan, aurat dan hubungan seharian dalam keluarga tersebut. Justeru setiap pandangan 


hendaklah berasaskan kepada dalil yang kukuh. 
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Terdapat 3 kaedah penasaban yang di akui oleh syarak dan disimpulkan oleh para ulama seperti 


berikut, iaitu: 


1. 


Perkahwinan (Mustafa al-Khid, Dib bughah & Ali Syarbajy: 2000; Ibrahim Dhawiyyan: 2007) : 
iaitu melalui sabda Rasulullah S.A.W. pa! pd, pla Agil yang bermaksud: anak itu 
dinasabkan kepada lelaki yang mempunyai al-firasy (perkahwinan) manakala lelaki yang 
berzina di tegah dari penasaban (al-Bukhary:1422H). Perkahwinan, adalah merupakan asas 
sabitan nasab. Dengan sabitnya perkahwinan maka sabitlah nasab. Secara ringkasnya dakwaan 
perkahwinan hendaklah memenuhi syarat-syarat berikut: 

a. Suami mampu menghamilkan isteri. 

b. Isteri boleh/munasabah untuk hamil dan melahirkan anak. 

c. Munasabah berlaku persetubuhan pada adat antara pasangan tersebut (menurut jumhur 
ulama kecuali hanafi yang mensyaratkan memadai hanya wujudnya perkahwinan 
semata-mata). 

d. Tempoh kelahiran hendaklah sekurang-kurangnya 6 bulan 2 lahzah dari umur 
perkahwinan atau tidak lebih dari 4 tahun (Ibrahim Dhawiyyan: 2007). 

e. Suami tidak menafikan anak itu dengan cara li'an. 

Perhambaan (al-Nawawy: t.t): Apabila seseorang (tuan hamba) melakukan persetubuhan 
dengan hambanya sehingga melahirkan anak maka anak itu akan sabit nasab kepada tuannya, 
tidak dengan ibunya. Malah anak itu akan menjadi tuan kepada ibunya dan si ibu itu pula 


digelar sebagai “ummu al-walad' yang mempunyai kedudukan tertentu dalam hukum fikah. 


. Istilhaq : perkataan istilhaq berasal dari $1 “Gali “G4 yang bermaksud bergabung. Pada istilah, 


ia adalah perbuatan seseorang yang mengaku dan menggabungkan keturunan seseorang yang 


tidak dikenali asal usulnya kepada keturunannya (Qamus besar Arab-Melayu Dewan: 2015). 
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Pada zaman Jahiliah kaedah istilhaq diamalkan dalam konteks kabilah, iaitu menggabungkan 


seseorang dari satu kabilah ke dalam sesuatu kabilah yang lain (Lukman: 2004). Apabila datang 


Islam, prinsip ini masih diamalkan dengan modifikasi tertentu sesuai dengan tuntutan syarak. 


Pada masa Islam kaedah ini banyak digunakan dalam kes berkaitan ummu al-walad' iaitu 


penasaban anak yang dikandung oleh hamba sahaya yang dimiliki oleh beberapa orang lelaki 


atau ditiduri oleh beberapa orang lelaki. Dalam proses istilhaq, pengakuan ini perlu memenuhi 


beberapa syarat, iaitu (al-Husayni:t.t): 


1: 


2: 


Hendak ayah yang mengaku itu seorang yang berakal. 

Hendaklah anak yang ingin digabungkan itu tidak diketahui asal usul keturunannya. 
Hendaklah dakwaan si ayah itu munasabah menurut logik dan menurut adat. 
Hendaklah dipersetujui oleh anak tersebut (jika dia telah dewasa dan diberi hak 


khiyar apabila dewasa jika dia masih kanak-kanak). 


. Hendak pengakuan si ayah ini tidak disaingi oleh mana-mana orang lain. Jika ada 


orang lain yang turut sama mengaku itu anaknya maka kaedah istilhaq tidak boleh 


digunakan. 


Kaedah penasaban dari kategori kedua dan ketiga boleh dikatakan tidak wujud lagi pada zaman 


ini. Ini kerana kaedah kedua berkaitan sistem perhambaan yang telah lama luput manakala kaedah 


ketiga berkaitan sistem kabilah dan “ummu al-walad' yang juga telah tiada. Oleh itu, perbahasan artikel 


ini hanya akan tertumpu kepada penasaban melalui perkahwinan semata-mata. 


Asas pandangan ulama dalam menentukan sekurang-kurang tempoh kelahiran ialah 6 bulan 


adalah bersandarkan kepada pandangan sayidina Ali r.a. Satu kejadian di zaman khalifah Umar r.a., 


seorang suami datang mengadu kepada Umar ibn Al-Khattab r.a., bahawa isterinya telah melahirkan 
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anak yang sempurna selepas 6 bulan berkahwin. Umar menuduh wanita itu mempunyai hubungan 
sebelum kahwin. Ali bin Abi Talib R.A membantah tuduhan itu berdasarkan kepada ayat-ayat al-Quran 


yang menunjukkan bahawa 6 bulan adalah tempoh kehamilan yang sah. 


Aa AAA DU. a sang 
Sa A A a SA 
Bermaksud: Para ibu hendaklah menyusukan anak-anak mereka selama genap dua tahun 


sekiranya mereka ingin menyempurnakan penyusuan 


(Surah al-Baqarah 2:233) 


1 
SA a 
Ko Sia U 


Bermaksud: Tempoh mengandung dan bercerai susu ialah 30 bulan. 
(Surah al-ahqaf: 46:15) 


Berdasarkan kepada kedua-dua ayat di atas secara hukum syaraknya Allah SWT menjelaskan tempoh 
mengandung dan bercerai susu ialah 30 bulan, manakala tempoh maksimum bercerai susu ialah 24 
bulan. Maka jadilah tempoh minimum mengandung ialah 6 bulan. Namun perlu di fahami tempoh ini 
ialah tempoh minimum mengandung. Dengan kata lain, jika seseorang berkahwin dan melahirkan anak 
yang cukup sifatnya kurang dari enam bulan, maka anak itu bukan hasil perkahwinan tersebut kerana 
sekurang-kurang tempoh kehamilan ialah 6 bulan. Sebaliknya jika dia melahirkan anak dalam tempoh 


lebih 6 bulan maka itu adalah anaknya dan tidak boleh disangkal kecuali dengan hujah yang yakin. 


Namun perlu difahami secara halus bahawa tempoh 6 bulan seperti yang disebutkan ialah 
tempoh mengandungkan anaknya, bukan semata-mata tempoh pengesahan nasab. Ini kerana ulama 
berbeza pandangan mengenai kedudukan pengesahan nasab seorang anak zina kepada bapa biologinya 


kepada pandangan berikut: 
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1. Pandangan jumhur ulama dari mazhab Maliki, Syafi'ie dan Hanbali: tidak boleh 





mem“bin/binti”kan anak zina kepada bapa biologi. Anak zina ialah anak hasil hubungan jenis 
di luar pernikahan yang sah dan bukan dari nikah syubhah. Lantaran itu tidak boleh sama 
sekali pewarisan dan perwalian antara mereka. Ini adalah pandangan yang digunakan secara 
meluas di Malaysia. 


2. Pandangan imam Abu Hanifah, Ibn Taimiyyah dan Ibn Rahawaih: Tidak boleh 





mem“bin/binti”kan anak zina kepada bapa biologi kecuali sekiranya pasangan berzina tersebut 
berkahwin sebelum melahirkan anak. Dalam keadaan ini anak tersebut boleh disabitkan nasab, 
perwalian dan pewarisan. Pandangan ini berhujah kepada hadis oli Asli (anak itu sabit 
melalui perkahwinan). Bagi Abu Hanifah asas sabitan nasab ialah semata-mata wujudnya 
perkahwinan. Ia berdasarkan kepada pemahaman umum hadis di atas. Namun bagi jumhur 
ulama ia melihat dengan lebih terperinci iaitu perkahwinan itu perlulah ada kaitan munasabah 
dengan anak tersebut seperti usia perkahwinan melebihi 6 bulan 2 lahzah qamariyyah dari 
tarikh bersetubuh (dukhul). 


3. Pandangan Abd Karim Zaidan: Pandangan ini berada di tengah-tengah diantara pandangan 





jumhur ulama dan Abu Hanifah. Secara perundangan (qada'an) beliau bersependapat dengan 
Abu Hanifah iaitu boleh mem“bin/binti”kan anak zina kepada bapa biologi jika mereka 
berkahwin sebelum melahirkan anak tersebut, namun secara hukum agamanya (diniyyan) beliau 
bersama jumhur ulama yang tidak menyabitkan nasab tersebut. Justeru, jika isu itu berlaku maka 
dari sudut perundangan sabit nasab tetapi dari sudut dosa terpulanglah kepada Allah SWT, jika 
Dia ingin mengampunnya diampunkan sebaliknya jika ingin diazab maka diazab oleh Allah 


SWT (Abdul Karim Zaidan: 1994). 
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4. Pandangan Hasan al-Basry dan Ibn Sirin: Boleh mem“bin/binti”kan anak zina kepada bapa 





biologi walaupun pasangan berzina itu tidak berkahwin sesama sendiri dan boleh mendapatkan 
hak perwalian dan pewarisan dengan syarat mereka yang berzina di kenakan hukuman hudud. 
Mereka berhujah kepada hadis Rasulullah S.A.W. dalam peristiwa Juraij (Ibn Qayyim al- 
Jawziyyah: 1994): 
..jika anak itu boleh dinasabkan kepada ibunya dan si ibu boleh mewarisi si 
anak dan si anak boleh mewarisi si ibu sedangkan si ibu berzina dengan lelaki 
itu. (Dalam masa yang sama) sudah pasti si anak terjadi jadi benih salah 
seorang dari dua penzina dan kedua-duanya berkongsi anak itu dan bersepakat 
itu adalah anak mereka berdua, jadi apakah yang menghalang anak itu 
dinasabkan kepada seorang penzina lelaki (sedangkan sabit nasabnya kepada 
penzina perempuan) jika tiada orang lain yang mengaku anaknya? Ini adalah 
qias. Juraj pernah bertanya kepada seorang bayi yang ibunya berzina dengan 
seorang pengembala, “siapakah ayah kamu wahai budak? Budak itu menjawab 
si fulan iaitu penggembala. Ini adalah pertuturan daripada Allah yang tidak 
mungkin berlaku pendustaan. 
Namun begitu, pandangan ini terpakai dalam keadaan perempuan itu hamil tetapi tidak 
berkahwin dan tidak juga di dalam iddah. Jika berkahwin maka anak itu dinasabkan kepada 
suaminya tanpa ragu. 
Jelasnya, Dalam membahaskan isu ini ternyata wujud perbezaan pendapat yang ketara dalam 
kalangan ulama. Justeru, dengan wujudnya perbezaan pendapat ini, maka jelaslah bahawa penasaban 


anak zina kepada bapa biologi adalah permasalahan khilafiah. 
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Berdasarkan kepada prinsip, Mahkamah syariah di Malaysia secara asasnya tidak terikat dengan mana- 
mana mazhab fikah. Ini bersesuaian dengan seksyen 244 Enakmen Tatacara Mal Negeri Selangor 2003 


yang menyebut: 


Tiada apa-apa jua dalam Enakmen ini boleh disifatkan sebagai menghadkan atau 
menyentuh kuasa sedia ada pada Mahkamah untuk membuat apa-apa perintah yang 
perlu untuk mengelakkan ketakadilan atau mengelakkan penyalahgunaan proses 


Mahkamah. 


Seksyen ini memberi ruang yang luas kepada hakim untuk berijtihad dan memutuskan apa-apa 
penghakiman yang menurut pandangan mahkamah adalah adil. Ini bersesuaian dengan prinsip Islam 
yang memberi kebebasan hakim berijtihad berdasarkan syarat-syarat yang telah ditetapkan. Kaedah 
fikah yang berbunyi YG au Y AY) memberi dua maksud (Ibrahim Ghalban:2013). Pertama 
ialah ijtihad seseorang tidak mengikat mujtahid yang lain. Setiap orang berhak meyakini ijtihadnya 
sendiri. Kedua, jika seorang hakim telah berijtihad dalam satu-satu perkara kemudian selang beberapa 
ketika ia mengubah pandangannya dalam perkara yang sama, pandangannya yang baharu tidak 


mengubah penghakimannya yang telah lalu. 


Kebebasan hakim ini dapat dilihat dengan jelas dalam kes Wan Khairi bin Wan Azmi lwn Farah 
Nurliliana binti Jauhari (2011) 1 CLJ (Sya) 344, sekalipun wujud keraguan terhadap permohonan nasab 
anak terhadap plaintif, hakim tetap menyabitkannya kerana ia telah dilahirkan dalam tempoh sekurang- 
kurang kehamilan. Hakim telah membawa hujahan dari fatwa imam Ba'lawi Mufti Hadhramaut tentang 
keharusan menasabkan anak zina kepada bapa biologinya jika usia perkahwinan mereka telah melebihi 
6 bulan. Imam al-Ba'lawy adalah seorang yang bermazhab Syafi'ie sekalipun pandangan ini asasnya 


adalah pandangan mazhab Hanafi, imam Ibn Taymiyyah dan imam Ibn Rahawaih. 
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Dalam kes Zafrin Zulhilmi bin Pauzi 1wn Noor Aini Nasron, plaintif memohon supaya 
Mahkamah membuat sabitan bahawa bayi perempuan, Nur Damia Aqilla binti Abdullah adalah Anak 
Sah Taraf mengikut Hukum Syarak bagi pasangan Noor Aini binti Nasron dengan Pemohon. Merujuk 
kepada sijil kelahiran, bayi perempuan tersebut telah dilahirkan pada 3 September 2010. Pemohon telah 
diakadnikahkan dengan Noor Aini binti Nasron, Responden pada 16 April 2010. Responden tidak 
pernah membantah permohonan Pemohon, malah turut menyokong permohonan supaya Nur Damia 
Aqilla disabitkan sebagai Anak Sah Taraf mengikut Hukum Syarak kepada plaintif. Bayi perempuan 
tersebut, Nur Damia Aqilla dilahirkan kurang dari enam bulan dari tarikh akad nikah perkahwinan iaitu 


hanya selama empat bulan dua puluh empat hari. 


Setelah meneliti fakta dan keterangan, Mahkamah telah membuat keputusan bahawa bayi 
bernama Nur Damia Aqilla binti Abdullah hendaklah dinasabkan kepada plaintif, Zafrin Zulhilmi bin 
Pauzi. Mahkamah berpandangan bahawa Anak Tak Sah Taraf boleh dinasabkan kepada bapa walaupun 
anak tersebut dilahirkan kurang daripada enam bulan dari tarikh akad nikah. Mahkamah 
Walaubagaimanapun memutuskan bahawa Pemohon tidak boleh menjadi wali kepada bayi tersebut dan 
juga tidak boleh saling mempusakai. Pandangan ini adalah berasaskan kepada pandangan Abdul Karim 


Zaidan seperti yang telah dihuraikan sebelum ini. 


Prinsip ini berbeza dalam soal mengeluarkan fatwa. Menurut sek. 54 Enakmen Pentadbiran 


Agama Islam negeri Selangor 2003 yang menyebut: 


(1) Dalam mengeluarkan apa-apa fatwa di bawah seksyen 48 atau memperakukan apa- 
apa pendapat di bawah seksyen 53 Jawatankuasa Fatwa hendaklah pada lazimnya 


mengikut qaul muktamad (pendapat-pendapat yang diterima) Mazhab Syafie. 
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(2) Jika Jawatankuasa Fatwa berpendapat bahawa dengan mengikut qaul muktamad 
Mazhab Syafie suatu keadaan yang berlawanan dengan kepentingan awam akan 
terhasil, Jawatankuasa Fatwa bolehlah mengikut qaul muktamad Mazhab Hanafi, 
Maliki atau Hanbali. 

(3) Jika Jawatankuasa Fatwa berpendapat bahawa tiada satu pun qaul muktamad 
daripada empat mazhab itu boleh diikuti tanpa membawa kepada keadaan yang 
berlawanan dengan kepentingan awam, Jawatankuasa Fatwa bolehlah membuat 
fatwa itu mengikut ijtihad tanpa terikat dengan qaul muktamad daripada mana- 
mana mazhab yang empat itu. 

Justeru, pengkaji melihat pendekatan hakim dalam memutuskan kes-kes berkaitan pengasahan 
taraf anak berbeza dengan proses pengeluaran fatwa dalam isu yang sama sesuai dengan fungsi masing- 
masing. Fungsi institusi fatwa ialah menjawab kemusykilan masyarakat berkaitan soal hukum hakam 
dan lebih bersifat teoretikal. Berbeza dengan fungsi kehakiman yang menyelesaikan perbalahan 
diantara dua pihak yang bertelagah dan lebih bersifat praktikal. Keputusan hakim perlulah melihat 
kepada kepelbagaian pandangan ulama dan memilih pandangan yang lebih memelihara kepentingan 
pihak-pihak yang terlibat secara menyeluruh berasaskan keluasan ruang lingkup hukum fikah untuk 


menjustifikasikan hukum. 


KESIMPULAN 


Peranan hakim dalam menyelesaikan isu dan persoalan anak tak sah taraf yang diajukan ke mahkamah 
perlulah dilihat dengan teliti serta meraikan kepelbagaian pandangan para ulama. Tujuan penghakiman 
ialah menyelesaikan kemelut pihak-pihak yang terlibat. Dalam kes anak tak sah taraf, kepentingan anak 
adalah isu utama untuk diraikan sebelum isu-isu lain seperti kepentingan ibu atau bapa atau lain- 


lainnya. Dalam membuat keputusan, di samping hujah-hujah daripada nas al-Quran, Hadis, pandangan 
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sahabat dan lain-lain, sumber hukum dari maslahah, sad al-zari'ah dan maqasidul hukmi adalah 
elemen-elemen yang tidak boleh dikesampingkan. Inilah teras formula yang membezakan antara 


institusi kefatwan dan institusi kehakiman di Malaysia dalam membina hukum syarak. 
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Abstrak 

Situasi Pandemik Covid-19 yang melanda dunia hari ini mendorong ramai pengkaji untuk 
meninjau perspektif Quran dalam menanganinya. Walaubagaimanapun usaha ini agak sukar 
memandangkan tiada sentuhan khusus mengenai wabak penyakit dalam Quran. Namun melalui 
penelitian terhadap turath ahli tafsir, didapati ada segelintir mereka yang berusaha menagani isu 
ini melalui sesetengah ayat berkaitan, sebagaimana yang dilakukan oleh al-Imam al-Qurtubiy 
ketika mentafsirkan ayat ke-243 daripada surah al-Baqarah. Kajian ini bertujuan untuk 
menganalisis tafsiran al-Qurtubiy terhadap ayat tersebut, sebagai panduan kepada anggota 
masyarakat dan pihak yang terlibat dalam berhadapan dengan situasi seperti pandemik yang 
sedang melanda. Ia merupakan sebuah kajian kualitatif yang berasaskan analisis mendalam 
terhadap kitab Tafsir al-Qurtubiy sendiri sebagai asas, seterusnya kitab-kitab serta sumber lain 
yang berkaitan, seperti artikel jurnal, laporan agensi berkaitan, ulasan media dan lain-lain bagi 
menjelas, menilai dan merumuskan pandangan serta pemikiran al-Qurtubiy berkaitan isu ini. 
Hasil kajian mendapati bahawa al-Qurtubiy memberikan penerangan yang komprehensif dan 
penjelasan yang konkrit dari perspektif Quran, sunnah, amalan para sahabat dan pandangan para 
ulama dalam berhadapan dengan wabak penyakit. Pemikiran al-Qurtubiy menerusi pentafsiran 
ayat ini berpotensi untuk menghasilkan sebuah model persediaan pengurusan wabak penyakit 
yang boleh dijadikan panduan bagi membentuk masyarakat yang prihatin, positif dan pro-aktif 
dalam usaha menangani wabak penyakit secara bersepadu. 


Kata kunci: Quran, Wabak, Penyakit, al-Qurtubiy, Tafsir. 
Pendahuluan 


Tinjauan ke atas ayat-ayat suci dalam Quran mendapati bahawa terdapat berbagai kata nama dan kata 
kerja yang merujuk kepada berbagai jenis penyakit atau hal ehwal yang berkaitan dengannya. Namun, 
tidak dapat dikesan suatu lafaz atau perkataan yang merujuk secara khusus kepada wabak penyakit. 
Hal ini menimbulkan persoalan kepada para pengkaji yang ingin mendapatkan petunjuk atau isyarat 
mengenai perspektif Quran sebagai panduan rabbani dalam berhadapan dengan wabak penyakit. Bagi 
menjawab persoalan seperti ini, tinjauan ke atas ummahat kutub al-tafsir atau kitab-kitab tafsir utama 
perlu dilakukan bagi mendapatkan jawapan mengenainya yang mungkin tersirat di sebalik ayat-ayat 
tertentu. Dalam hubungan ini, al-Imam al-Qurtubiy didapati telah membuat pentarjihan dalam 
tafsirnya terhadap ayat ke-243 daripada surah al-Baqarah, bahawa faktor penyebab kepada keluarnya 
penduduk sebuah daerah untuk mengelak daripada kematian seperti yang terkandung di dalam ayat 
ini, ialah ialah wabak ta'un. Bertitik tolak daripada pentarjihan ini, al-Qurtubiy telah memberikan 
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fokus yang komprehensif dalam pentafsiran ayat ini terhadap aspek berkaitan prinsip, kaedah serta 
pendekata Islam dalam menangani wabak penyakit. 

Kajian ini bertujuan untuk menganalisis pentafsiran yang dipersembahkan oleh al-Qurtubiy terhadap 
ayat ini dalam konteks yang boleh dijadikan panduan oleh anggota masyarakat dan pihak-pihak yang 
terlibat dalam berhadapan dengan situasi wabak penyakit seperti pandemik Covid-19 yang sedang 
melanda dunia sekarang ini. 


Metodologi Kajian 

Kajian ini merupakan sebuah kajian kualitatif yang berasaskan analisis mendalam terhadap kitab 
Tafsir al-Qurtubiy sendiri sebagai asas penelitian, terutama berkaitan tafsirannya terhadap ayat ke- 
243 daripada surah al-Baqarah. Seterusnya penelitian juga dilakukan terhadap kitab-kitab serta 
sumber lain yang berkaitan, sama ada dalam bentuk artikel jurnal, makalah, tesis, laporan agensi 
berkaitan, ulasan media dan lain-lain bagi menjelas, menilai dan merumuskan pandangan serta 
pemikiran al-Qurtubi y berkaitan isu ini. 


Latar Belakang Al-Imam Al-Qurtubiy dan Keilmuannya 


Al-Imam al-Qurtubiyy atau nama penuhnya Abu Abdillah Muhammad bin Ahmad Bin Abu Bakr Bin 
Farh al-Ansariyy al-Khazrajiyy al-Qurtubiy, merupakan salah seorang ulama tersohor dalam pelbagai 
disiplin ilmu. Beliau dilahirkan di Kota Qurtubah (Cordova), salah sebuah kota besar Andalusia 
(Sepanyol) yang merupakan antara pusat kebudayaan dan pengajian Islam terkemuka di zamannya 
(Bal'am, 1998). Dr Miftah Bal'am (1998) menganggarkan bahawa al-Qurtubiy dilahirkan sekitar 
awal kurun ke-7H atau akhir kurun ke-6H. Manakala Mashhur Salman (1993) pula menganggarkan 
tarikh kelahiran al-Qurtubiy ialah antara tahun 600-610H. 


Al-Qurtubiy mengikuti sepenuhnya sistem pendidikan tradisi masyarakat Andalusia terutama di kota 
ilmu Qurtubah, sehingga beliau menguasai ilmu-ilmu al-Quran dan tafsir, qiraat dan usulnya, hadis 
dan ilmu-ilmunya, Bahasa Arab dan kesusasteraannya, fikah dan usulnya, serta ilmu-ilmu syarie lain 
(Salman. 1993; Bal'am, 1998). Kecintaannya kepada ilmu mendorongnya untuk meneruskan 
perguruan dengan tokoh ilmuwan terkemuka di sepanjang perjalanan hijrahnya daripada Andalusia 
pada 633H menuju ke Mesir yang berakhir di Minya (Bal'am, 1998; Salman, 1993). Beliau akhirnya 
meninggal dunia di perbandaran yang terletak di tebing sungai Nil ini, pada malam Isnin 9 Syawal 
671H, bersamaan 31 Mac 1273 (Zalat, t.th; Salman, 1993; Bal'am, 1998). 


Latar Belakang dan Kepentingan Tafsir Al-Qurtubiy 


Tidak keterlaluan jika dikatakan bahawa kitab yang dinamakan sendiri oleh al-Imam al-Qurtubiy 
sebagai “al-Jami' Li Ahkam al-Qur'an Wa al-Mubayyin Li Ma Tadammanah Min al-Sunnah Wa Ay 
al-Furqan” ini (al-Qurtubiy, 1964), merupakan karya teragung dari koleksi sumbangan beliau kepada 
peradaban Islam (Bal'am, 1998; Salman, 1993). Ini berdasarkan keluasan cakupan perbahasan ilmiah 
yang dibawa di dalamnya dengan penuh ketelitian ketika mentafsirkan setiap ayat dari berbagai skop 
dan perspektif disiplin ilmu berkaitan. Ia juga dihasilkan ketika beliau telah mencapai kemuncak 
kematangan serta penguasaan ilmu dan di tengah persada kegemilangannya dalam menyebar serta 
menyumbangkan pengetahuan kepada para ilmuwan, masyarakat dan peradaban. Karya ini dihasilkan 
ketika beliau berada di Mesir dan telah berinteraksi dengan tokoh-tokoh ilmuwan terkemuka 
zamannya, menerusi sebuah perjalanan yang panjang dari bumi kelahirannya di Andalusia (Bal'am, 
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1998). Menelusuri kitab ini, pembaca dan pengkaji akan disajikan dengan sebuah ensiklopedia ilmu 
Islam merentasi berbagai disiplin dari ilmu tafsir, ulum al-Quran, qiraat, hadis, ulum hadis, serta 
bahasa Arab dan kesusasteraannya, yang menjadi teras kepada pemahaman Quran, sehinggalah 
kepada permasalahan-permasalahan berkaitan ilmu akidah, hukum, akhlak, sirah Rasulullah SAW, 
sejarah dan tidak kurang juga ilmu-ilmu semasa yang berkembang di zamannya. Pengkaji yang 
menganalisis kitab ini akan mendapati bahawa al-Qurtubiy telah merujuk kepada sumber-sumber 
berautoriti dan termasyhur karangan para ulama tersohor dalam setiap disiplin ilmu berkenaan. Setiap 
disiplin ilmu yang menjadi teras perbahasan beliau dalam kitab ini adalah bersandar kepada sumber 
paling berautoriti, karya tokoh-tokoh terkemuka dalam setiap disiplin berkenaan sehingga ke zaman 
beliau (Bal'am, 1998). 


Berdasarkan kehebatan penulisan, kekemasan penyusunan dan kekayaan perbahasan di dalamnya 
merentasi berbagai aspek keilmuan, Tafsir al-Qurtubiy mendapat sanjungan tidak terkira daripada 
para ulama sejak dari dahulu sehingga ke hari ini (Salman. 1993; Bal'am, 1998). Para ulama dan 
pengkaji era moden pula secara umumnya memberikan junjungan dan penghormatan tertinggi kepada 
tafsir ini, terutama dalam kalangan mereka yang menjalankan penyelidikan khusus mengenainya 
(Bal'am, 1998). 


Wabak Penyakit Dalam Quran 


Menurut Pusat Rujukan Persuratan Melayu, Dewan Bahasa dan Pustaka Malaysia, wabak bermaksud 
penyakit menular, atau penyakit berjangkit yang merebak (prpm.dbp.gov.my). Dalam konteks 
pengurusan risiko penularan dan pengawalan penyakit berjangkit hari ini, terdapat tiga istilah lain 
yang turut menjadi perhatian menerusi siri laporan, kajian atau wacana mengenainya, iaitu pertama: 
endemik yang bermaksud penyakit yang sentiasa terdapat pada orang atau daerah tertentu; kedua: 
epidemik yang bermaksud keadaan sesuatu penyakit berjangkit yang mudah merebak di kalangan 
penduduk sesuatu daerah atau kawasan pada sesuatu masa, iaitu wabak; dan ketiga: pandemik yang 
bermaksud wabak penyakit yang tersebar dengan begitu meluas, sama ada hingga ke seluruh wilayah, 
benua atau dunia (prpm.dbp.gov.my). 


Dari takrifan-takrifan yang diberikan ini dapat dirumuskan bahawa wabak merupakan penyakit 
berjangkit yang menular dalam masyarakat di sesuatu kawasan secara pantas dan dalam skala yang 
besar. Namun jika ianya terhad kepada beberapa kawasan yang tertentu, ia diistilahkan sebagai 
epidemik. Manakala jika ianya merentas sempadan negara dan benua di seantero dunia, maka ia 
dikenali sebagai pandemik. Takrifan ini selari dengan pemahaman atau penggunaan di peringkat 
Kementerian Kesihatan Malaysia (KKM) sebagaimana dalam info grafik yang disiarkan di laman 
sosial rasminya (twitter.com/KK MPutrajaya). 


Secara umum, tidak ada ayat dalam Quran yang menyebut secara jelas dan spesifik mengenai wabak 
penyakit. Walau bagaimanapun, jika dilihat pada tafsiran para salaf dan ulama terdahulu, terdapat 
beberapa ayat dikaitkan dengan wabak yang melanda kaum berkenaan pada sesuatu ketika. 
Antaranya firman Allah SWT: 

San da Hai ja 


P 
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Maksudnya: Tidakkah kamu tahu wahai Muhammad perihal mereka yang keluar dari kampung 
halaman mereka kerana takutkan mati, sedang bilangan mereka beribu-ribu. Lalu Allah berfirman 
kepada mereka, “Matilah kamu!.” Kemudian Allah menghidupkan mereka kembali agar mereka 
sedar bahawa segala mudarat dan manfaat adalah dengan izin Allah. Sesungguhnya Allah 
mempunyai limpah kurnia yang banyak ke atas manusia, tetapi kebanyakan manusia itu tidak 
bersyukur. (al-Baqarah: 243) 


Menurut Ibn Abbas r.a. dan para salaf, ayat ini adalah berkaitan penduduk daripada Kaum Bani Israel 
di sebuah negeri bernama Dawardan berhampiran Kota Wasit, berjumlah 4000 atau 40,000 orang. 
Mereka keluar meninggalkan negeri mereka kerana ingin melarikan diri daripada wabak penyakit 
yang sedang melanda, sambil berkata ayuh segera kita menuju ke sebuah tempat yang tiada padanya 
kematian. Setelah sampai di suatu kawasan pedalaman, mereka lalu menginap di sebuah wadi yang 
luas sehingga memenuhi kedua perbatasan wadi tersebut. Kemudian Allah SWT mengutuskan 
kepada mereka dua malaikat, salah seorangnya datang daripada bawah wadi, manakala seorang lagi 
daripada atas. Mereka berdua seraya memekik kepada kaum itu dengan suatu pekikan secara sederap, 
menyebabkan mereka semua mati secara serentak. Menurut al-Qurtubiy dan para rawi, pekikan dua 


malaikat ini ialah dengan lafaz perintah daripada Allah SWT: “Matilah kamu semua” la ' 4x) seperti 


terkandung dalam ayat (al-Qurtubiy, 1964). Setelah beberapa ketika, seorang nabi daripada Bani 
Israel bernama Hizqil melalui kawasan wadi tersebut dan melihat kesan kematian dan tulang belulang 
manusia yang bertimbunan dan bersepahan, lalu terdetik di dalam hatinya alangkah elok jika mereka 
semua kembali hidup dan beriman kepada Allah SWT. Baginda kemudian berdoa kepada Allah SWT 
supaya dihidupkan kembali kaum tersebut, lantas Allah SWT memakbulkan doanya seraya 
menunjukkkan kekuasaanNya menghidupkan semula orang yang telah mati (Ibn Kathir, 1999). 


Selain Ibn Kathir, riwayat ini turut disebut oleh ramai tokoh mufasir tersohor lain seperti al-Imam 
Mujahid (al-Makhzumiy, 1989), al-Tabariy (al-Tabariy, 2000), Ibn Abi Hatim (Ibn Abi Hatim, 
1419H), Ibn al-Jawziy (Ibn al-Jawziy, 1422H) dan al-Suyutiy (al-Suyutiy, t.th.). Tidak ketinggalan, 
al-Qurtubiy (1964) turut menukilkan riwayat ini dalam tafsirnya dan bertitik tolak daripada riwayat 
ini, beliau memberikan penjelasan panjang lebar mengenai hukum dan panduan berhadapan wabak 
penyakit seperti yang akan dibincangkan. 


Pandangan al-Qurtubiyy dalam Pentafsiran Ayat Berkaitan Wabak Penyakit 


Berikut adalah analisis pandangan al-Qurtubiy berkaitan persoalan hukum dan panduan pengurusan 
wabak penyakit seperti yang beliau kemukakan berdasarkan ayat, hadis, amalan para sahabat dan 
pandangan para ulama ketika mentafsirkan ayat ke-243, daripada surah al-Baqarah di atas: 


i. Hakikat wabak penyakit 


Al-Qurtubiy memulakan permasalahan kajian hukumnya dalam pentafsiran ayat ini dengan 
memberikan pencerahan tentang hakikat wabak penyakit yang ditimpakan oleh Alah SWT ke atas 
hambaNya. Dalam konteks ini, beliau menukilkan dua hadis sahih yang menerangkan tentang hakikat 
ini. Salah satunya ialah hadis riwayat al-Bukhari daripada “Amir Bin Sa'd Bin Abi Waqqas bahawa 
beliau mendengar Usamah Bin Zayd berkata kepada ayahandanya Sa'dr.a.: 
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Maksudnya: Bahawa Rasulullah SAW bercerita tentang wabak penyakit, lalu baginda bersabda: ia 
adalah suatu siksaan atau azab yang dengannya Allah SWT mengazabkan sesetengah umat terdahulu. 
Kemudian bakinya tetap kekal ada di dunia, maka ia akan berlalu buat seketika dan akan kembali 
pada suatu ketika lain. Justeru, sesiapa yang mendengar tentang kedatangannya di sesuatu tempat di 
muka bumi ini, maka janganlah sekali-kali ia berkunjung ke tempat itu. Manakala bagi sesiapa yang 
berada di suatu tempat yang berlaku padanya wabak penyakit, maka janganlah pula ia keluar dari 
tempat itu, semata-mata untuk melarikan diri daripadanya (al-Bukhariy, 1422H). 


Menurut Ibn Hajar al-Asqalaniy (1379H) dalam syarahnya terhadap hadis ini, berdasarkan jalur 
riwayat lain, difahami bahawa umat terdahulu yang dimaksudkan dalam hadis ini ialah dalam 
kalangan Bani Israel. Selanjutnya beliau menyebut beberapa riwayat yang menunjukkan berlakunya 
serangan wabak penyakit dalam sejarah Bani Israel, termasuk riwayat berkaitan kisah yang 
dipaparkan berkaitan tafsir ayat ini. Menurut Ibn Hajar (1379H) lagi, selain Bani Israel serangan 
wabak penyakit turut berlaku berulang kali kepada kaum lain sepanjang sejarah kemanusiaan. Hadis 
ini memberi peringatan kepada seluruh manusia bahawa punca wabak penyakit sentiasa ada dan akan 
datang menyerang masyarakat di sesuatu penempatan dalam jangka waktu tertentu. Ia merupakan 
sebuah peringatan daripada Allah SWT dan panduan menghindarinya juga jelas dengan sentiasa 
mendektakan diri kepadaNya. Hakikat ini dapat difahami daripada apa yang disampaikan oleh al- 
Qurtubiy di sini sebagaimana yang diriwayatkan oleh Abdullah Bin Umar r.a., daripada Rasulullah 
SAW bahawa baginda bersabda: 


Maksudnya: Wahai seluruh Kaum Muhajirin! Lima perkara, apabila kamu diuji dengannya dan aku 
memohon perlindungan daripada Allah SWT supaya kamu dihindari daripadanya: tidak akan tersebar 
dalam sesuatu kaumpun kejahatan zina sehingga mereka mengiklankannya secara terang-terangan, 
melainkan akan tersebar dalam kalangan mereka wabak ta'un dan penyakit yang belum pernah 
menimpa kaum mereka sebelumnya; tidaklah mereka itu mengurangkan sukatan dan timbangan, 
melainkan mereka akan dilanda kemarau panjang, kenaikan harga barangan keperluan dan kezaliman 
para pemerintah; tidaklah mereka menegah diri dari menunaikan zakat harta, melainkan akan 
tercegah daripada mereka titisan air hujan dari langit, kecuali hujan yang turun disebabkan rahmat 
kepada binatang ternakan mereka; tidaklah mereka melanggar perjanjian mereka dengan Allah dan 
RasulNya, melainkan Allah SWT akan memberikan kuasa kepada musuh daripada kaum lain ke atas 
mereka, lalu musuh mereka merampas apa yang ada di tangan mereka; dan selagi mana para 
pemimpin mereka tidak menghukum dengan Kitab Allah, sebaliknya memilih-milih apa yang 
dikehendaki sahaja daripada apa yang Allah turunkan, melainkan Allah akan jadikan kemusnahan 
mereka di tangan sesama mereka (Ibn Majah, t.th.). 


Justeru, melalui perbahasan ini al-Qurtubiy menerangkan kepada pembaca tentang hakikat serangan 
sesuatu wabak penyakit yang merupakan suatu bentuk hukuman atau pembalasan daripada Allah 
SWT terhadap tingkah laku manusia sendiri, apabila mereka melencong daripada landasan 
kebenaran. Selain itu, ia juga merupakan satu peringatan kepada mereka supaya sentiasa berwaspada 
dan patuh kepada syariahNya. 


ii. Hukum memasuki atau melarikan diri dari kawasan wabak 


Al-Qurtubiy memberikan huraian panjang lebar berkaitan permasalahan ini, dengan menukilkan 
riwayat yang memaparkan bagaimana Khalifah Umar Bin al-Khattab r.a. mempraktikkan hadis di 
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atas pada zaman pemerintahannya ketika wabak ta'un menyerang Wilayah Syam. Dalam konteks ini, 
al-Qurtubiy (1964) menjelaskan bagaimana Umar Bin al-Khattab yang ketika itu berada di Sargh, 
sebuah perkampungan yang terletak di Tabuk, menuju ke Wilayah Syam, mengambil keputusan 
untuk kembali ke Madinah setelah bermusyawarah dengan para sahabat terkemuka lain tentang 
perihal ini. Keputusan beliau telah disahkan oleh Abdul Rahman Bin Auf r.a. dengan menyampaikan 
kepada mereka sabda Rasulullah SAW yang beliau sendiri mendengarnya dari mulut Baginda, 
berkaitan perkara ini, sama seperti dalam hadis Sa'd Bin Abi Waqqas di atas. Menurut riwayat, ketika 
Umar melakukan syura tersebut, Abdul Rahman Bin Auf tiada bersamanya, kerana sedang 
menguruskan hal lain. Peristiwa ini diriwayatkan daripada Ibn Abbas r.a. seperti yang termaktub di 
dalam kitab-kitab hadis termasyhur termasuk Sahih al-Bukhari (1422H) dan Muslim (t.th.). 


Al-Qurtubiy (1964) selanjutnya menukilkan ulasan al-Tabariy terhadap hadis Sa'd Bin Abi Waqqas 
r.a. di atas, yang secara langsung memberikan pandangannya berkaitan permasalahan ini bahawa 
menjadi kewajipan setiap muslim untuk mengelakkan diri daripada perkara yang tidak diingini atau 
memudaratkan, serta perkara yang ditakuti daripada berlaku sebelum ianya datang menimpa, namun 
apabila ia sudah tertimpa ke atas dirinya maka hendaklah ia bersabar dan meninggalkan keluh kesah 
mengenainya kerana Rasulullah SAW telah melarang orang yang berada di luar kawasan wabak 
daripada memasukinya dan melarang orang yang berada di dalamnya daripada keluar untuk 
melarikan diri daripada wabak. Selari dengan larangan berkaitan wabak ta 'un ini juga, hukum keluar 
dan masuk bagi kawasan yang dilanda wabak penyakit merbahaya lain. Sejurus menukilkan 
pandangan al-Tabariy ini, al-Qurtubiy menyokongnya dengan penegasan bahawa inilah pendapat 
yang sahih dalam masalah ini. Sebagai pengukuhan beliau turut menukilkan pandangan serta hujahan 
Ibn al-Mada'iniy berkaitan larangan keluar bagi penduduk di kawasan yang dilanda wabak, diikuti 
dengan rumusan bahawa secara umumnya, melarikan diri daripada kawasan wabak adalah ditegah. 


Justeru, dalam permasalahan ini al-Qurtubiy menegaskan bahawa hukum am berkaitan isu masuk 
atau keluar dari kawasan yang dilanda wabak adalah ditegah atau haram. Ini adalah kerana selain dari 
hadis dan perbuatan Umar Bin al-Khattab r.a. yang disokong oleh para pembesar sahabat seperti 
dalam penerangan di atas, umat Islam turut diperintahkan agar sentiasa berusaha mengelakkan diri 
daripada perkara-perkara yang boleh mendatangkan kemusnahan atau kemudaratan kepada mereka. 
Begitu juga perbuatan melarikan diri seseorang penduduk kawasan yang dilanda wabak akan 
menyebabkan mudarat yang lebih besar kepada diri sendiri, penduduk yang ditinggalkan, serta 
berisiko pula untuk menyebarkannya ke kawasan lain (al-Qurtubiy, 1964). 


iii. Rukhsah dan syarat untuk masuk atau keluar dari kawasan wabak 


Di sebalik ketegasan hukum dalam persoalan memasuki dan melarikan diri dari kawasan yang 
ditimpa wabak penyakit, terdapat perbahasan dalam kalangan ulama mengenai rukhsah atau 
kelonggaran bagi mereka yang berada dalam kawasan terbabit untuk keluar darinya, atau sebaliknya. 
Persoalan yang turut bersandar kepada panduan daripada hadis Rasulullah SAW berkaitan 
pengurusan dan pengawalan wabak penyakit ini, dikupas oleh al-Qurtubiy dengan memetik larangan 
melarikan diri daripada wabak, seperti yang terkandung dalam hadis di atas. 


Menurut al-Qurtubiy (1964), hadis ini menjadi dalil kepada hukum harusnya keluar dari kawasan 
yang dilanda wabak ta'un, sekiranya ia dilakukan bukan semata-mata untuk melarikan diri daripada 
wabak tersebut, jika seseorang itu beriman sepenuhnya bahawa apa yang ditakdirkan menimpa 
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dirinya, sekali-kali ia tidak akan terlepas daripadanya. Begitu juga sebaliknya, hukum memasuki 
kawasan dilanda wabak bagi orang yang beriman sepenuhnya bahawa kemasukannya itu sekali-kali 
tidak akan menimpakan dirinya dengan suatu musibah yang tidak ditakdirkan Allah SWT ke atas 
dirinya. Maka atas kondisi ini, harus bagi orang berkenaan untuk masuk atau keluar dari kawasan 
terbabit. Selain niat dan keimanan yang sahih terhadap qada”? dan qadar Allah SWT tersebut, dapat 
difahami daripada perbahasan yang dibawa oleh al-Qurtubiy bahawa kewujudan sekumpulan tenaga 
manusia yang boleh melaksanakan tanggungjawab khidmat pengurusan, pemulihan dan pencegahan 
penyakit, serta memenuhi keperluan hidup harian kepada mangsa dan penduduk lain yang kekal di 
kawasan tersebut, terutama golongan yang lemah dan tidak berkemampuan perlu dipastikan terlebih 
dahulu sebelum hukum harus dapat digunapakai (al-Qurtubiy, 1964). 


Dapat disimpulkan bahawa terdapat kelonggaran bagi golongan tertentu untuk masuk atau keluar dari 
kawasan wabak dengan syarat-syarat tertentu, seperti yang dikemukakan oleh al-Qurtubiy dalam 
tafsirannya. Justeru, urusan seperti mendapatkan atau memberikan rawatan, menunaikan urusan 
pekerjaan, menjalankan perniagaan, melanjutkan pengajian, menyediakan perkhidmatan penting, 
menyampaikan bantuan, mengawal keselamatan, atau seumpamanya yang berkaitan dengan 
kemaslahatan am dan khas adalah termasuk dalam rukhsah yang boleh dipertimbangkan 
keharusannya (al-Hamriy, 2020). Walaubagaimanapun ianya tetap tertakluk kepada syarat muktabar 
sebagaimana yang disebutkan oleh al-Qurtubiy di atas dan para ulama serta pakar rujuk berautoriti 
seperti mendapatkan pengesahan tidak menghidap atau membawa wabak penyakit berkenaan bagi 
mereka yang ingin berbuat demikian (al-Sallabiy, 2019), dan lain-lain yang berkaitan. 


iv. Persoalan Qada? dan Qadar dalam tindakan pencegahan 


Disebutkan juga dalam riwayat di atas bahawa apabila Umar r.a. membuat keputusan untuk kembali 
ke Madinah dan memerintahkan supaya delegasinya bersiap sedia dengan tunggangan masing-masing 
untuk bergerak pulang pada pagi keesokan harinya, Abu Ubaydah r.a. telah mempertikaikan 
keputusan tersebut, kerana ia kelihatan seperti melarikan diri daripada qadar yang telah ditentukan 
oleh Allah SWT. Beliau berkata kepada Umar: “Adakah ini suatu keputusan untuk melarikan diri 
daripada qadar Allah?” Umar dengan tegas menjawab: “Ya, kami melarikan diri daripada qadar Allah 
kepada qadar Allah.” Sambil memberikan contoh seorang pengembala unta di sebuah wadi yang ada 
dua perbatasan; salah satunya subur dengan rumput dan tumbuhan; manakala sebuah lagi kering 
kontang. Jika ia membawa untanya ke perbatasan yang subur, maka ia telah melakukannya dengan 
qadar Allah. Begitu juga jika dia membawa untanya ke perbatasan yang kontang, maka ia juga telah 
melakukannya dengan qadar Allah SWT (al-Bukhariy, 1422H). Dalam konteks ini, al-Qurtubiy 
(1964) menjelaskan bahawa tidak ada seorangpun yang akan terlepas daripada ketentuan qadar yang 
telah ditetapkan oleh Allah SWT kepadanya, sama ada baik mahupun buruk. Akan tetapi dalam masa 
yang sama Allah SWT juga memerintahkan kita semua supaya sentiasa berhati-hati dan berusaha 
menghindarkan diri daripada mara bahaya. 


Dari perbahasan ini, dapat difahami bahawa dalam menghadapi saat genting dilanda wabak, epidemik 
mahupun pandemik, pemahaman yang tepat terhadap prinsip dan pegangan agama sangat penting 
bagi menjamin keberhasilan pelan tindakan serta langkah pencegahan yang diputuskan oleh pihak 
berwajjib secara tuntas. Permasalahan yang diangkat oleh al-Qurtubiy ini sangat relevan dengan 
situasi masyarakat Islam sehingga ke hari ini, apabila isu ini masih menjadi polemik dalam kalangan 
segelintir masyarakat yang berpegang dengan pemahaman sendiri terhadap usaha serta langkah yang 
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diputuskan oleh pihak berwajib sehingga menimbulkan isu yang boleh menjejaskan kelancaran usaha 
menangani wabak yang melanda secara efisian. Potensi isu ini dalam merintangi usaha kolektif dan 
komprehensif bagi menangani situasi kritikal yang memerlukan keputusan atau tindakan drastik dapat 


ditanggapi dari jawapan Umar kepada Abu Ubaidah r.a. menerusi ungkapannya: ( Na Ba 2 


sxe), bermaksud: Kalaulah kata-kata ini keluar dari selain daripada engkau wahai Abu Ubaidah! 


Menurut Ibn Hajar (1379H), ungkapan Umar r.a. ini bermaksud kalaulah kata-kata yang diucapkan 
oleh Abu Ubaidah r.a. ini keluar dari mulut orang lain, nescaya Umar telah menghukum atau 
memarahinya. Dari perspektif lain, ia bermaksud bahawa kata-kata ini tidak selayaknya keluar dari 
mulut Abu Ubaidah r.a. memandangkan beliau adalah seorang sahabat yang arif, mulia dan dihormati 
dari sudut keilmuan dan kebijaksanaannya oleh Umar sendiri dan seluruh warga muslim lain di 
zamannya. 


v. Hukum dan hikmah sabar menerima musibah wabak penyakit 


Al-Qurtubiy memperuntukkan satu permasalahan kajian khusus dalam tafsirannya bagi merungkai 
hadis Rasulullah SAW berkaitan fadilat bersabar menghadapi musibah ta 'un. Lalu beliau menukilkan 
hadis daripada Aishah r.a. bahawa Rasulullah SAW bersabda: 


Maksudnya: Kemusnahan umatku dengan tikaman dan ta'un. Aishah berkata: Tikaman kami telah 
tahu maksudnya, namun apa pula yang dimaksudkan dengan ta'un? Baginda bersabda: Kelenjaran 
seperti kelenjar unta yang keluar pada bahagian bawah perut dan ketiak (Ibn Abdul Barr, 1387H). 


Selanjutnya al-Qurtubiy (1964) menyebut bahawa menurut para ulama, wabak ini akan dihantar oleh 
Allah SWT kepada hamba-hambaNya yang Ia kehendaki, kerana kemaksiatan dan kekufuran mereka 
sebagai seksaan dan balasan, dan mungkin juga kepada hamba-hambaNya yang solih sebagai 
ganjaran mati syahid (shahadah) dan tanda kasih sayangNya (rahmah). Sebagaimana kata-kata Mu'az 
Bin Jabal r.a. ketika berlaku Ta'un Amawas” di Wilayah Syam: Sesungguhnya ia adalah suatu rahmat 
kepada kamu dan doa Nabi untuk kamu. Ya Allah, berikanlah kepada Mu'az dan keluarganya 
bahagian mereka daripada rahmatMu. Sejurus doanya, Mu'az dan beberapa ahli keluarganya 
termasuk anak dan isterinya diserang wabak ta'un dan mereka meninggal dunia kerananya (Ibn al- 
Jawziy, 2000). Kisah ini menjadi contoh hidup kepada para pembaca dalam menjunjung sabda 
Rasulullah SAW ketika menghadapi ujian getir seperti ini sebagaimana sabda baginda yang 
diriwayatkan oleh Aishah r.a.: 


Maksudnya: Orang yang lari dari fa'un sama seperti orang yang lari dari medan perang dan orang 
yang sabar menghadapinya sama seperti orang yang sabar di medan perang (Ibn Hanbal, 2001). 


3 Ta'un Amawas yang masyhur dalam sejarah Islam bermula di sebuah perkampungan Palestin berhampiran Baitul Maqdis, 
kira-kira enam batu dari Bandar Ramallah, pada tahun 18H semasa pemerintahan Umar Bin al-Khattab r.a. sebagai 
Khalifah. Dianggarkan angka korban akibat wabak ini melebihi 25,000 orang dalam kalangan para sahabat dan penduduk 
lain termasuk Gabenor Wilayah ketika itu Abu Ubaidah Amir Bin al-Jarrah, Mu'az Bin Jabal, Shurahbil Bin Hasanah, al- 
Fadl Bin Abbas r.a. dan lain-lain. (al-Hamawiy, 1995). 
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Hadis ini mengumpamakan kesabaran dan kecekalan hati untuk terus berada dan bertahan di kawasan 
yang dilanda musibah seperti seorang yang berada di medan jihad yang hukumnya wajib bertahan 
dan meneruskan perjuangan sehingga ke akhir, sama ada memperolehi kemenangan atau syahid. 
Justeru seseorang yang berada dalam kondisi ini, wajib bersabar dan dan bertabah menerima segala 
ketentuan yang telah ditentukan kepadanya, selain berusaha dan berjuang untuk memperolehi 
kemenangan dan kesembuhan daripada wabak yang menimpa sedaya mungkin, umpama seorang 
mujahid di medan jihad. Dalam konteks ini al-Qurtubiy turut menukilkan hadis berkaitan jihad 
sebagai kiasan. Daripada Abdullah Bin Abi Aufa r.a., bahawa Rasulullah SAW berkhutbah: 
Maksudnya: Wahai manusia! Janganlah kamu bercita-cita untuk berperang dengan musuh dan 
mohonlah keselamatan daripada Allah SAW. Akan tetapi apabila kamu bertembung dengan mereka 
maka hendaklah kamu bersabar dan ketahuilah bahawa syurga itu di bawah bayangan pedang (al- 
Bukhariy, 1422H). 


Seterusnya al-Qurtubiy memetik hadis mengenai ganjaran syahid bagi orang yang meninggal dunia 
kerana diserang wabak ta'un, sambil mengulas bahawa maksudnya adalah orang yang sabar 
menghadapi wabak tersebut dengan mengharapkan ganjaran daripada Allah SWT, dan mengetahui 
bahawa tidak ada apa yang akan menimpanya kecuali yang telah ditentukan oleh Allah SWT 
kepadanya. Adapun orang yang hatinya penuh dengan keluh kesah, rasa benci dan tidak reda dengan 
ketentuan Allah SWT diuji dengan ta'un itu, lalu melarikan diri daripadanya, maka ia tidak termasuk 
dalam kalangan orang yang mendapat ganjaran syahid sekiranya meninggal dunia dalam keadaan 
tersebut. Lantaran itu, katanya lagi Mu'az Bin Jabal r.a. berdoa agar beliau dimatikan dalam wabak 
ta'un Amawas tersebut kerana beliau amat arif bahawa sesiapa yang mati dalam keadaan ini adalah 
syahid (al-Qurtubiy, 1964). Al-Qurtubiy mengakhiri perbahasan ini dengan menukilkan dua hadis 
yang jelas menjanjikan ganjaran seperti orang mati syahid bagi sesiapa yang bersabar dan beriman 
lalu kekal berada di negeri yang dilanda wabak ta'un. Antaranya hadis riwayat al-Bukhariy daripada 
Asihah r.a. bahawa ketika beliau bertanya kepada Baginda tentang wabak ta'un, Rasulullah SAW 
bersabda: 


Maksudnya: Sesungguhnya ia adalah suatu azab yang Allah utuskan kepada sesiapa yang Ia 
kehendaki, lalu bagi orang mukmin Allah menjadikannya sebagai rahmat. Maka tidaklah ada seorang 
hamba yang ditimpa wabak ta'un, lalu ia kekal bertahan di negerinya dengan penuh kesabaran dan 
kearifan bahawa ia sekali-kali tidak akan ditimpa musibah kecuali apa yang telah Allah tentukan 
untuk dirinya, melainkan Allah akan kurniakan kepadanya ganjaran seperti pahala seorang yang mati 
syahid (al-Bukhariy, 1422H). 


vi. Hikmat di sebalik tasyri” pengurusan wabak 


Al-Qurtubiy (1964) menerangkan beberapa perkara berkaitan hikmat yang menyerlahkan 
kesempurnaan syariat dan keunggulan Islam sebagai rahmat kepada umat sejagat dalam semua aspek 
kehidupan. Antara hikmat yang dikemukakan ialah dalam aspek memelihara hati daripada fitnah was- 
was yang boleh menjejaskan keimanan. Orang yang memasuki kawasan wabak lalu ditimpa musibah 
berkemungkinan akan menyalahkan kemasukannya ke kawasan tersebut sebagai penyebab. Manakala 
orang yang melarikan diri dari kawasan wabak lalu terselamat berkemungkinan akan menyangka 
bahawa dengan sebab pelariannya itu ia selamat dari wabak berkenaan. Sedangkan kedua-dua hal 
tersebut berlaku dengan kekuasaan dan ketentuan Allah SWT jua. Dalam konteks ini al-Qurtubiy 
merakamkan kata Ibn Mas'ud r.a. bahawa ta'un itu suatu fitnah atau ujian getir kepada orang yang 
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bertahan dalam kawasan wabak dan orang yang melarikan diri daripadanya. Adapun orang yang 
melarikan diri, maka dia akan berkata: Dengan sebab aku melarikan diri maka aku selamat. Adapun 
orang yang kekal tinggal dalam kawasan pula akan berkata: Aku bertahan untuk kekal tinggal dalam 
kawasan wabak lalu aku mati disebabkan ini. 


Antara hikmahnya juga, bahawa orang yang melarikan diri keluar dari kawasan wabak 
berkemungkinan telah dijangkiti oleh virus atau bakteria pembawa wabak penyakit berkenaan 
memandangkan ia telah berada dalam persekitaran wabak yang telah tercemar dan tersebar di 
dalamnya faktor-faktor jangkitan penyakit berkenaan. Justeru, walaupun ia keluar melarikan diri, 
penyakit berkenaan telahpun berada di dalam dirinya dan dia tetap tidak akan selamat, malah berisiko 
untuk merebakkan penyakit kepada orang lain di kawasan baharu. Selain itu, kepenatan dalam 
perjalanan serta kesulitan menempuhi cabaran bermusafir akan menambahkan lagi penderitaan 
sakitnya. Lebih dari itu berkemungkinan akan berlaku kematian kepada kumpulan orang yang 
melarikan diri tersebut di sepanjang perjalanan dan pengurusan jenazah menjadi sukar sehingga 
terpaksa dikebumikan di merata-rata tempat terpencil yang tidak diketahui. Lantaran itu diriwayatkan 
daripada para ulama bahawa tiada seorangpun yang melarikan diri dari wabak penyakit akan 
terselamat (al-Qurtubiy, 1964). 


Seterusnya hikmat tasyri' ini diperkukuhkan lagi dengan beberapa kisah tauladan daripada peristiwa 

yang berlaku kepada beberapa orang yang melarikan diri daripada wabak penyakit, lalu meninggal 
dunia ketika berada dalam pelarian seperti yang termasyhur dalam periwayatan para ulama. Al- 
Qurtubiy (1964) menukilkan beberapa kisah daripada periwayatan ini sebagai ibrah dan tazkirah. 
Dengan kisah-kisah pengajaran ini, beliau melengkapkan perbahasan mengenai wabak penyakit 
dengan penuh berkesan, dalam memberikan pemahaman serta penghayatan kepada para pembacanya 
untuk berpegang teguh dengan panduan yang tersingkap daripada pemahaman tersirat terhadap ayat 
ini. 


Penutup 


Dalam menangani salah satu aspek penting dalam kehidupan kemanusiaan berkaitan pengurusan 
risiko dan ancaman terhadap sektor kesihatan, al-Qurtubiy tidak ketinggalan menitipkan kepada para 
pembaca pandangan Islam berteraskan Quran, Sunnah, amalan para al-Salaf al-Salih dan pendapat 
para ulama, selain pandangan dan pemikirannya yang tersendiri sebagai panduan serta rujukan 
kepada ummah sejagat. Seperti yang diamati daripada perbincangan di atas, perbahasan serta 
pandangan yang dikemukakan oleh al-Qurtubiy dalam dalam aspek ini masih segar dan relevan 
dengan situasi serta kondisi yang dihadapi oleh umat Islam sehingga ke hari ini. 


Dapat dirumuskan bahawa dalam berhadapan dengan situasi epidemik dan pandemik, sesebuah 
masyarakat sama ada di peringkat individu mahupun institusi, rakyat mahupun pemimpin perlu 
dididik dengan pemahaman yang betul terhadap hakikat sesuatu bencana yang menimpa. Seterusnya 
pembentukan sikap, disiplin, serta nilai akhlak atau moral yang tinggi sangat penting bagi menjamin 
usaha atau pelan tindakan pihak berwajib dapat membuahkan hasil seperti yang direncanakan, 
melalui penglibatan postif dan pro aktif semua pihak. Selain itu, keluwesan dalam penentuan dan 
pelaksanaan pelan tindakan yang diputuskan oleh pihak berwajib juga perlu diberi perhatian supaya 
aspek kemaslahatan dan kebajikan pihak-pihak tertentu dalam masyarakat tetap terpelihara dan tidak 
terabai. 
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Dari perbahasan yang dikemukakan oleh al-Qurtubiy dalam tafsirnya ini, dapat dipertegaskan bahawa 
walaupun wabak penyakit disifatkan dalam hadis Sa'd Bin Abi Waqqas r.a. sebagai satu bentuk 
hukuman, azab atau seksaan terhadap kekufuran yang berlaku, namun dalam masa yang sama 
daripada perspektif orang beriman yang turut ditimpa wabak berkenaan, ia adalah suatu rahmat dan 
kurniaan Allah SWT kepada mereka kerana berpeluang untuk mendapat ganjaran syahid, 
sebagaimana yang terungkap dalam hadis Anas Bin Malik r.a. dan diterjemahkan dalam bentuk amali 
dan tindakan oleh Mu'az Bin Jabal r.a. 


Analisis terhadap perbahasan yang diangkat oleh al-Qurtubiy dalam tafsirnya ini, menunjukkan 
bahawa terdapat perkaitan yang jelas antara bentuk sesuatu musibah yang menimpa sesuatu umat 
atau komuniti dengan tahap kerosakan dan kepincangan yang berlaku dalam institusi kehidupan 
mereka, sebagaimana yang disabdakan oleh Junjungan Besar Nabi Muhammad SAW, dalam 
riwayat Abdullah Bin Umar r.a. berkaitan hakikat wabak penyakit di atas. Justeru, pemikiran 
holistik al-Qurtubiy ini perlu dikembang lanjut bagi membentuk sebuah model komprehensif 
pendidikan persediaan masyarakat bagi menghadapi krisis. 
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Abstrak 


Pengajian al-Quran dan tafsir di Malaysia sudah bermula sejak lama dahulu, sama ada secara 
formal atau tidak formal. Pengajian ini bermula di rumah-rumah tok guru, surau, madrasah, 
masjid dan sebagainya. Pengajian ini juga lebih tersusun dan secara rasmi apabila sistem 
pengajian pondok diadakan di Malaysia dan dipelajari pula di sekolah-sekolah dan institusi- 
institusi pengajian tinggi. Justeru, satu usaha yang jitu perlu dilakukan bagi memelihara 
khazanah-khazanah ilmu ulama-ulama terdahulu dan diteliti kandungannya melalui kajian-kajian 
komprehensif terhadap hasil-hasil penulisan tersebut dan mengetengahkan keistimewaan isi 
kandungannya serta diperbaiki mutu bahasanya agar ia terus dimanfaatkan generasi kini dan 
akan datang bukan sekadar dijadikan koleksi simpanan sahaja. Melalui penulisan artikel ini, 
penulis cuba meneliti salah satu kitab tafsir di Malaysia iaitu Tafsir Pedoman Muttaqin yang 
ditulis oleh Dr Abdul Hayei Abdul Sukor dengan cara memerhatikan kaedah-kaedah penulisan 
beliau dalam kitab tafsirnya. Penulisan artikel kali ini berobjektifkan kepada sejarah penulisan 
tafsir atau latar belakang penulisan tafsir di Malaysia dengan lebih terperinci dan kaedah yang 
digunakan di dalam penulisan tafsir Melayu klasik yang biasa dibacakan di masjid dan surau 
tempat penulis tinggal. Diharapkan hasil dari penulisan ini dapat menonjolkan satu model atau 
contoh tafsir yang sesuai dengan kondisi masa kini khususnya masyarakat di Malaysia. 


Kata Kunci: Rumi, Ma'thur, Ma'qul, Bi al-Ra'y, Munasabah Ayat 
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Pendahuluan 
Al-Quran merupakan sumber perundangan Islam yang pertama yang disampaikan Nabi Muhammad 
SAW kepada umat Islam melalui perantaraan Jibril AS. Di dalamnya terdapat ayat-ayat yang boleh 
difahami dan ada yang susah untuk difahami yang mana ianya memerlukan kepada penafsiran untuk 
mendapat penjelasan terhadap ayat-ayat tersebut dan keterangan yang benar dengan apa yang 
difirmankan oleh Allah melalui kaedah ilmu-ilmu yang tertentu. Pengajian tafsir di Tanah air adalah 
kesinambungan pengajian al-Quran yang dijalankan pada awal kedatangan Islam. Pengajian al-Quran 
bermula di rumah, surau dan masjid. Ia terus berkembang ke peringkat yang lebih tinggi seperti 
pondok, sekolah dan institusi pengajian tinggi. 

Selain daripada kitab-kitab tafsir yang muktabar seperti tafsir al-Tabari, Ibn Kathir, Tafsir fi 
Zilal al-Quran dan lain-lain, terdapat juga tafsir yang ditulis oleh para sarjana dan ilmuan di Malaysia, 
antaranya ialah Tafsir Pedoman Muttaqin yang ditulis oleh Dr Abdul Hayei Abdul Sukor. 
Perkembangan bidang tafsir di Malaysia dipengaruhi oleh tokoh ulama Melayu daripada pelbagai 
institusi pendidikan dan setiap daripada mereka mempunyai metode pengajian tafsir yang tersendiri. 
Keunggulan ilmu tokoh ulama terdahulu dapat dilihat melalui penghasilan kitab-kitab tafsir. Kajian ini 
bertujuan menganalisis metode penulisan dan pentafsiran kitab Tafsir Pedoman Muttaqin. Melalui 
pendekatan kajian perpustakaan, penulis berusaha meneliti dua aspek tersebut dalam karya Dr Abdul 
Hayei Abdul Sukor dalam kitab Tafsir Pedoman Muttaqin. 
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juga merupakan salah seorang Ahli Majlis Agama Islam Wilayah Persekutuan (MAIWP), Panel Kajian 
Akidah di Jabatan Kemajuan Islam Malaysia (JAKIM), Ahli Jawatan Dewan Ulama Majlis Agama 
Islam Kelantan, Ahli Majlis Perunding Hukum Syarak Wilayah Persekutuan dan Ahli Majlis Fatwa 
Kebangsaan Malaysia dan lain-lain. Di antara penghargaan yang telah beliau peroleh ialah menerima 
Anugerah Perdana Maulidur Rasul peringkat kebangsaan pada tahun 2011 (Ishak Suliaman, 2012). 
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Sejarah Penulisan Tafsir 


Hasil penulisan tafsir di Malaysia sebenarnya telah ditulis oleh para ulama di Malaysia sejak berkurun 
lamanya. Berkemungkinan ulama yang menulis dalam tulisan-tulisan mereka itu tidak dicetak atau 
disebarkan kepada orang ramai, tetapi dalam bentuk manuskrip yang menjadi panduan ulama tersebut 
untuk mereka mengajar para pelajar mereka di pondok, masjid, madrasah dan surau. Jika ia tidak 
dicetak berkemungkinan ia akan pupus dan hilang ditelan zaman apabila mereka meninggal. 
Kemunculan para ulama Islam di Alam Melayu telah membuktikan keberkesanan terhadap 
penyampaian ilmu oleh para ulama yang pada ketika itu adalah berbentuk lisan sahaja. Pembudayaan 
ilmu yang diterapkan ke dalam jiwa mereka menjadi pemangkin semangat mereka menimba ilmu ke 
Timur Tengah bagi mendalami pelbagai bidang keilmuan seperti hadith, tafsir, fiqh, tauhid dan tasawuf 
yang selain itu disebarkan melalui hasil penulisan bahasa Melayu-Jawi yang amat bernilai bagi 
meningkatkan tahap keilmuan dalam kalangan masyarakat awam (Yahaya, M.H., 2001). 


Pengajian al-Quran dan tafsir di Malaysia sudah lama bermula sejak zaman dahulu sama ada 
secara formal atau sebaliknya, bermula di masjid, madrasah, surau atau di rumah-rumah tenaga 
pengajar. Apabila sistem pengajian pondok diperkenalkan di Malaysia, pengajian dalam bidang al- 
Quran adalah lebih rasmi dan tersusun dan seterusnya dipelajari pula di sekolah-sekolah dan institusi 
pengajian tinggi. Penulisan bidang agama dalam bahasa Melayu telah berlaku lebih awal berbanding 
penulisan tafsir. Penulisan berkaitan dengan tafsir berkembang dengan lebih luas selepas tahun 1909 
sehingga masa kini (Ismail Yusoff, 1995). 


Penulisan tafsir di Malaysia merupakan kesinambungan daripada pengajian tafsir di pondok, 
masjid dan institusi pengajian formal. Muncul penulisan tafsir setempat dengan pelbagai aliran yang 
bersesuaian dengan latar belakang pendidikan tokoh lulusan Madinah, Mekah, Mesir, India dan 
Pakistan. Pengaruh dari institusi tersebut mewarnai aliran penafsiran yang dibawa oleh mereka seperti 
tradisional, islah dan al-Dihlawi (Mustaffa Abdullah, 2009). Keadaan ini menggambarkan kedinamikan 
tafsir al-Quran di kalangan para ulama tempatan dan cendekiawan Islam di Malaysia. 


Antara penulisan tafsir dalam bahasa Melayu yang dicetak pada peringkat awal ialah karya 
Tafsir Nur Ihsan yang lengkap 30 juzuk al-Quran yang dicetak kali pertama pada tahun 1934. 
Keseluruhan penulisan tafsir dapat dikategorikan kepada lima jenis sahaja iaitu tafsir lengkap 30 juzuk, 
tafsir surah-surah tertentu, tafsir juzuk-juzuk tertentu, tafsir maudu'ie dan manuskrip-manuskrip 
penulisan tafsir. Penulisan mengenai tafsir al-Quran di Malaysia ini terbahagi pula kepada dua bentuk 
iaitu terjemahan dan melalui penulisan asal (Ismail Yusuff, 1995). 


Kaedah Penulisan Tafsir Pedoman Muttaqin 


Penulisan Tafsir Pedoman Muttaqin adalah sebuah penulisan tafsir kontemporari berbahasa Melayu 
yang ditulis oleh Dr Abdul Hayei Abdul Sukor. Tafsir ini ditulis sebagai kesinambungan kepada tafsir 
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pimpinan al-Rahman yang telah dirintis sebelumnya dan bertujuan untuk menjadi pedoman kepada 
umat Islam setelah mendapat bimbingan dari tafsir Pimpinan al-Rahman. 


Kitab Tafsir Pedoman Muttaqin ditulis berdasarkan inisiatif dari Perdana Menteri Dato' Seri 
“Abdullah Hj. Ahmad Badawi pada ketika itu dalam pertemuan beliau dengan ulama yang diadakan di 
Bilik Mesyuarat Perdana, Bangunan Perdana Putra, Putra Jaya, Malaysia pada 3 Oktober tahun 2006. 
Perdana Menteri ketika itu memberikan pandangan dan menyarankan agar huraian atau interpretasi 
terhadap isi kandungan al-Qur'an perlu senantiasa dinamik sejajar dengan keunggulan Islam. 
Berdasarkan inisiatif tersebut, kajian dan beberapa sesi perbincangan pun dilakukan yang mana 
akhirnya Jabatan Kemajuan Islam Malaysia memberikan kepercayaan kepada Dr Abdul Hayei Abdul 
Sukor untuk menyusun kitab tafsir sebagai panduan kepada umat Islam serta memartabatkan agama 
Islam di Malaysia (Mustaffa Abdullah, 2009). 

Penulisan Tafsir Pedoman Muttaqin ini telah diterbitkan sebanyak 4 juzuk iaitu juzuk satu yang 
dimulai dari Surah al-Fatihah hingga Surah al-Baqarah ayat 141. Manakala juzuk dua pula 
mentafsirkan ayat-ayat dari 142 hingga ayat 286 Surah al-Baqarah. Seterusnya juzuk 28 dimulai dari 
Surah al-Mujadalah hingga Surah al-Tahrim dan juzuk 29 mentafsirkan Surah al-Mulk sehingga Surah 
al-Mursalat. Juzuk tiga dan empat masih belum diterbitkan tetapi majlis pentashihannya telah diadakan 
pada 6 hingga 8 April 2009 di Sepang, Selangor. Manakala bagi juzuk lima dan enam juga telah 
melalui pentashihan pada 22 hingga 24 Jun 2010 di Bangi. Penerbitan pertama tafsir ini bagi juzuk satu 
dan dua adalah pada tahun 2008 oleh JAKIM, Kuala Lumpur dan terbitan keduanya pada tahun 2010 
adalah melalui penerbit yang sama. Manakala juzuk 28 dan 29 telah diterbitkan oleh Utusan 
Publication lebih awal sebelum penerbitan juzuk satu dan dua iaitu pada tahun 2003. Tafsir ini akan 
disempurnakan dalam 30 juzuk. Setiap juzuk tafsir ini mengandungi antara 750 hingga 800 halaman 
(JAKIM, Tengku Fathul Aziz, 2018). 


Dr Abdul Hayei Abdul Sukor dalam tafsirnya telah meletakkan beberapa judul khusus 
berdasarkan kandungan ayat yang akan ditafsirkan, sebagai kemudahan kepada para pembaca. Beliau 
mengemukakan fahrasat atau daftar isi hadith, athar dan syair yang dimasukkan dalam pentafsiran pada 
akhir penulisan setiap juzuk. Kaedah penulisan beliau ini adalah antara salah satu sebab menjadikan 
kitab tafsir ini lebih istimewa berbanding dengan penulisan tafsir lain. Manakala medium bahasa dan 
tulisan yang digunakan dalam penulisan Tafsir Pedoman Muttaqin ini adalah bahasa Melayu tulisan 
rumi dan beliau mengemukakan sinopsis pada setiap surah yang ditafsirkan serta menggunakan 
pendekatan ma'thur dan ma'qul. Pendekatan Ma 'thur bermaksud menjelaskan makna ayat al-Qur'an 
dan menguraikannya dengan ayat al-Qur'an, sunnah yang sahih, pendapat para sahabat dan tabi'in 
(Mustafa Muslim, 1415). Pentafsiran terhadap surah biasanya dijelaskan nama surah, masa nuzul serta 
munasabah antara surah dengan surah sebelum atau selepasnya. Kemudian mengemukakan ikhtisar 
atau makna yang dikandung oleh setiap surah secara umum, dan pada akhir pentafsiran kelompok ayat 
yang ditafsirkan pengarang menyertakan saranan dan pengajaran sebagai intisari daripada ayat yang 
baru ditafsirkan (Ishak Suliaman, 2012). 


Namun pentafsiran al-Qur'an berdasarkan pendapat tabi'in ulama berbeza pendapat. Sesetengah 
ulama mengatakan tidak termasuk dalam kategori Tafsir Bi al-Ma'thur tetapi ia digolongkan kepada 
Tafsir Bi al-Ra 'y. Tafsir Bi al-Ra'y pula bermaksud usaha pentafsiran al-Qur'an secara rasional setelah 
mendalami bahasa Arab yang mesti diketahui oleh setiap mufassir sebelum menjelaskan maksud al- 
Qur'an (Fahd al-Rumi, 2007). Seperti ilmu nahwu dan saraf, ilmu balaghah, ilmu qira'at, ilmu usul al- 
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din, usul al-fiqh, dan lain sebagainya. Kaedah ini juga digunakan oleh Abdul Hayei A.S. dalam Tafsir 
Pedoman Muttaqin (Nur al-Din' Atar, 1997). 


Abdul Hayei A.S. dalam Tafsir Pedoman Muttaqin mentafsirkan ayat secara kelompok. 
Kemudian mentafsirkan ayat-ayat tersebut satu demi satu setelah mengemukakan munasabah dengan 
kelompok ayat sebelumnya dan mengemukakan sabab al-nuzul jika ada. Seterusnya, pada akhir 
pentafsiran pengarang mengemukakan saranan dan pengajaran sebagai intisari dari kandungan ayat 
yang baru ditafsirkan. Dalam menguraikan ayat pula pengarang mengutip pandangan para ulama silam 
dan kontemporer seperti Muhammad bin Jarir al-Tabari (w. 310 H), Sayyid Qutub (w. 1966 M), 
Wahbah al-Zuhayli, Sheikh Mutawalli al-Sha'rawi (w. 1998 M) dan lain-lain (Ishak Suliaman, 2012). 


Pengarang Tafsir Pedoman Muttaqin sebelum mentafsirkan ayat terlebih dahulu mengemukakan 
munasabah atau hubung kait antara surah dengan surah atau ayat dengan ayat yang akan ditafsirkan 
dengan ayat sebelumnya. Contoh munasabah antara surah dengan surah salah satunya dapat dilihat 
pada pentafsiran beliau ketika mentafsirkan Surah al-Baqarah. Menurut Abdul Hayei. A.S., hubung 
kait antara Surah al-Baqarah dengan Surah al-Fatihah ialah berkenaan dengan permasalahan hidayah 
yang telah dibincangkan pada ayat 6 daripada Surah al-Fatihah kemudian dinyatakan lagi pada ayat 
kedua dalam Surah al-Baqarah. Berkenaan dengan hal tersebut pengarang menyatakan (Ishak 
Suliaman, 2012) : 


“Dalam Surah al-Fatihah ada tersebut doa untuk mendapatkan hidayah. Doa itu dibaca sekurang- 
kurangnya 17 kali dalam solat lima waktu pada setiap hari iaitu: 


Ge bi Baa 
Maksudnya : Tunjukilah kami jalan yang lurus. 


Doa itu mendapat perkenan Allah swt lalu ditunjukkan kepada pemohonnya jalan untuk 
mendapatkan hidayah; hidayah perlu didapatkan menerusi al-Qur'an pada ayat ke-2 surah ini, 
firman Allah : 


H) 


- ga - 
P “ Za an a P Da 9 
A an 3 GN aa $ Ia 
DA Sa un Jen 


-” 


Maksudnya : Kitab al-Qur'an itu tiada sebarang keraguan padanya. Ia meberi hidayah 
kepada para muttaqin”. 


Sedangkan munasabah antara kelompok ayat yang akan ditafsirkan dengan kelompok ayat yang 
telah ditafsirkan sebelumnya dapat dilihat pada pernyataan beliau ketika mentafsirkan Surah al- 
Baqarah dari ayat 26 sampai ayat 29 berikut : 


819 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


“Ayat ke-23 yang terdahulu menyatakan al-Qur'an adalah sebuah kitab yang benar datangnya 
daripada Allah. Sesiapa yang menyimpan keraguan terhadapnya, maka bawakanlah satu surah yang 
sebanding dengan al-Qur'an. Ayat ke-26 ini dan ayat-ayat berikutnya menyatakan bahawa Allah swt 
tidak segan untuk membuat perbandingan dengan nyamuk dan haiwan yang lebih kecil daripadanya. 
maksudnya perbandingan ini tidak menjejaskan kedudukan al-Qur'an sebagai wahyu yang benar”. 


Munasabah dalam al-Qur'an terdiri daripada beberapa jenis iaitu munasabah antara kata dengan 
kata dalam satu surah, munasabah antara ayat dengan ayat selepasnya dan munasabah antara surah 
dengan surah (Muhammad Qurasih Shihab, 2005). Surah al-Baqarah dalam Tafsir Pedoman Muttaqin 
Abdul Hayei A.S. mengemukakan munasabah hanya melalui dua bentuk iaitu munasabah antara surah 
dengan surah dan munasabah antara kelompok ayat yang akan ditafsirkan dengan kelompok ayat yang 
telah ditafsirkan sebelumnya. Sedangkan munasabah antara satu ayat dengan ayat sebelum atau 
sesudahnya dan munasabah antara kata dengan kata dalam satu surah tidak ditemukan pada Surah al- 
Baqarah dalam Tafsir Pedoman Muttaqin (Ishak Suliaman, 2012). 


Dr Abdul Hayei Abdul Sukor juga telah mengemukakan pengajaran dan saranan dalam 
tafsirnya dengan topik khusus bagi setiap akhir kelompok ayat yang ditafsirkan. Umpamanya, beliau 
mengemukakan dua pengajaran dan saranan setelah menafsirkan Surah al-Jin ayat 1 hingga ayat 7. 
Pengajaran dan saranan tersebut antaranya ialah: 


* Mengambil maklum kisah jin yang banyak faedahnya, terutama untuk dijadikan pendorong oleh 
kafir Quraish agar beriman kepada Allah SWT, Nabi Muhammad SAW dan wahyu al-Quran 
” Antara maklumat yang diketahui jin ialah mereka juga dibebankan dengan taklif syarak 
sebagaimana manusia, selain daripada itu mereka juga terbahagi kepada mukmin dan kafir. 
Dalam kalangan mereka ada pendakwah yang menyeru kaumnya agar beriman kepada Allah 
dan RasulNya, serta mereka juga dapat memahami bahasa manusia dan mendengarnya. 
Kaedah penulisan tersebut merupakan ciri khas pentafsiran Dr Abdul Hayie Abdul Sukor dalam 
tafsirnya, seterusnya ia membezakannya dengan penulisan tafsir bahasa Melayu yang lain. Setakat hari 
ni, penulis belum lagi menjumpai tafsir bahasa Melayu yang lain secara khusus menggunakan metod 
atau kaedah ini. Oleh yang demikian, dengan wujudnya penulisan tafsir bahasa Melayu dalam bentuk 
seperti ini akan dapat memudahkan lebih ramai pembaca atau pengkaji ilmu tafsir untuk mengetahui 
intisari kandungan ayat yang ditafsirkan oleh beliau. 


Kelebihan dan Kekurangan Tafsir Pedoman Muttaqin 


Kelebihan Tafsir Pedoman Muttaqin oleh Dr Abdul Hayei Abdul Sukor ini ialah beliau menggunakan 
kaedah tafsir bi al-ma'thur dan tafsir bi al-ra'yi, namun terdapat dalam beberapa kaedah adalah lebih 
kepada tafsir bi al-ra 'yi. Kaedah penulisan ini juga lebih mudah difahami berbanding dengan penulisan 
tafsir yang lain memandangkan beliau meletakkan jadual khusus kandungan ayat yang akan ditafsirkan. 
Seterusnya beliau mengemukakan fahrasat hadith, athar dan syair yang dimasukkan dalam pentafsiran 
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pada akhir penulisan setiap juzuk. Hal ini akan lebih memudahkan lagi carian pembaca dan penyelidik 
untuk mengenalpasti berkenaan dengan kata kunci dalam intisari satu ayat dalam surah-surah al-Quran 
(Tengku Fathul Aziz, 2018). 


Antara kekuatan kaedah pentafsiran yang telah diaplikasikan oleh Dr Abdul Hayei dalam tafsir 
ini adalah berasaskan kepada al-Quran dan al-Hadith di samping menggunakan pentafsiran dengan 
akal. Malah ketika menghuraikan isu-isu masa kini dan penerangan pemahaman ayat pentafsiran 
dengan akal lebih banyak digunakan oleh beliau. Pentafsiran Dr Abdul Hayei juga tidak terikat kepada 
pandangan mazhab tertentu. Beliau turut mengutip kira pendapat dan pandangan ulama' lain berkenaan 
dengan beberapa permasalahan kemudian memilih salah satu di antara pendapat tersebut yang sesuai 
dengan pandangan beliau. 


Antara kelemahan yang mungkin perlu diperbaiki ialah berkenaan dengan kaedah penafsiran ini 
yang terlihat lebih condong kearah tafsir bi al-ra'yi ta meskipun pengarang banyak menggunakan ayat 
dan Hadith tetapi tidak secara langsung mentafsirkan ayat-ayat tersebut. Berkenaan dengan penulisan 
hadith, hadith-hadith dalam Tafsir Pedoman Muttaqin dituliskan dengan pelbagai bentuk. Sebahagian 
hadith dinyatakan dengan mengemukakan sanad dan takhrijnya secara ringkas berkenaan dengan nama 
pengarang, penulisan, bab dan nombor hadith. 


Namun begitu, terdapat juga hadith yang tidak dinyatakan matannya saja tanpa sanad dan 
mukharrijnya. Selain itu, hadith-hadith yang dinyatakan oleh Abdul Hayei A.S tidak semua berstatus 
sahih, masih ada hadith yang dha'if bahkan mawdu' (Ishak Suliaman, 2012). 


Namun begitu, tafsir ini adalah antara tafsir kontemporari yang mampu untuk menjadi 
penulisan termasyhur yang menjadikan sumber rujukan pada masa akan datang kerana penjelasannya 
bersifat ilmiah, mudah difahami oleh masyarakat awam serta menyentuh pembahasan yang releven 
dengan keadaan dan situasi umat Islam masa kini. 


Kesimpulan 


Terdapat beberapa penulisan tafsir yang telah diterjemahkan kedalam bahasa Melayu oleh ramai ulama 
dari Malaysia sendiri. Mereka telah menjalankan suatu tugas yang mulia dan memberikan sumbangan 
yang sangat besar dalam khazanah tafsir khususnya dan dalam ilmu agama amnya yang dapat diambil 
manafaat masyarakat Islam di Malaysia. Hasil penulisan oleh ulama atau cendikiawan Islam ini juga 
sangat berguna untuk para penyelidik atau pencinta ilmu tafsir dalam meneroka bidang ilmu ini dan 
seterusnya menjadi panduan bagi para sarjanawan atau para ulama di Malaysia akan datang dalam 
menambahkan lagi karya-karya dalam bidang al-Quran dan tafsir. Segala kaedah-kaedah atau 
metodologi penulisan Tafsir Pedoman Muttaqin ini dapat digunakan juga oleh sesiapa yang ingin 
menerbitkan karya dalam tafsir al-Quran. 


Walau bagaimanapun, usaha menterjemah penulisan tafsir ke dalam bahasa Melayu masih lagi 
kurang dan agak sedikit berbanding dengan apa yang dilakukan oleh para ulama' di Indonesia yang 
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mana mereka lebih giat dan aktif dalam menyiapkan dan menterjemah penulisan tafsir ke dalam bahasa 
Melayu Indonesia. Kita boleh lihat agak banyak juga karya tafsir terjemahan yang sudah siap dibuat 
oleh mereka dan boleh didapati di perpustakaan atau di kedai-kedai buku agama. 


Masyarakat Islam di Malaysia masih lagi memerlukan ulama tempatan bagi melakukan 
kegiatan mentafsir dan menterjemahkan penulisan tafsir dan pengajian Islam agar dapat menambahkan 
lagi bahan bacaan agama kepada umat Islam di rantau ini dan dapat memahami dengan mudah apabila 
ditulis oleh bangsa dan bahasa mereka sendiri. Kitab Tafsir Pedoman Muttaqin oleh Dr Abdul Hayei 
Abdul Sukor ini adalah salah satu contoh karya tafsir di Malaysia yang banyak memberi kemudahan 
kepada masyarakat Islam di Malaysia, khususnya bagi mereka yang masih lemah dalam bahasa arab 
dalam memahami maksud dan huraian tafsir dari ayat-ayat al-Quran dan seterusnya diamalkan dalam 
kehidupan mereka di dunia ini. 
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Adnan Mohamed Yusoff (USIM) 
Syed M. Chaedar Syed Abdul Rahman Al-Idrus (USIM) 
Abstrak 


Setiap Muslim yang sebenar wajib mengimani dengan yakin Al-Quran sebagai wahyu Allah taala yang 
menjadi pedoman kehidupan menuju akhirat yang kekal abadi. Isi kandungan Al-Quran bukan hanya 
rujukan berbentuk syariah Allah dalam hal keimanan, ibadah dan muamalah sahaja. Ia adalah kitab 
yang bersifat mu'jiz dengan khasiat yang pelbagai dan salah satunya adalah mempunyai khawas pada 
surah dan ayat-ayatnya. Khawas sebagai salah satu tajuk kecil dalam Ulum Al-Quran ini walau 
bagaimanapun tidak dapat lari dari salah faham. Dr. Turki Bin Sa'ad Bin Fuhaid Al-Huwaimil telah 
menulis buku Khawas Al-Quran bagi tujuan menjernihkan pemahaman tentang ilmu khawas Al-Quran 
kerana terdapat kecelaruan yang berlaku dalam masyarakat muslim hari ini dalam beramal dengan 
ayat-ayat suci Al-Quran terutamanya bagi tujuan mencapai maksud tertentu seperti penyembuhan 
daripada penyakit. Buku karangan Al-Huwaimil ini menitikberatkan panduan Al-Quran dan Sunnah 
dalam menentukan surah, beberapa ayat atau ayat tertentu yang ada khawasnya. Analisa ini 
menggunakan rujukan beberapa metodologi analisa buku ilmiah dari panduan penulisan akademik. 
Dari analisa ini penulis berharap dapat berkongsi contoh metod penulisan buku yang mampu 
mendorong kepada kajian terhadap buku-buku dalam genre yang sama tetapi masih memerlukan kritik 
yang membina supaya ia tidak meyimpang daripada tujuan sebenar penurunan kitab suci Al-Quran Al- 
Karim. Ia akan memberi manfaat sebagai suatu panduan dalam beramal dengan ayat-ayat suci Al- 
Quran. 


Kata kunci: khawas Al-Quran, khasiat dan fadhilat ayat Al-quran 


Pendahuluan 


Penulis memilih untuk menganalisa buku Khawas al-Quran: Teori dan Praktikal karangan Dr. Turki bin 
Sa'ad bin Fuhaid Al-Huwaimil untuk menjelaskan tentang satu tajuk kecil dalam ilmu Ulum al-Quran 
yang kurang mendapat perhatian iaitu khawas al-Quran. Dr. Al-Huwaimil melihat antara kepentingan 
buku ini ialah dapat mengenali lebih baik cabang ilmu ini kerana kecenderungan umat Islam hari ini 
yang amat teruja dalam beramal dan menggunakan ayat-ayat suci Al-Quran samada bertujuan 
penyembuhan daripada penyakit, pertahanan diri, mendapat keuntungan, ayat pengasih dan khasiat- 
khasiat lain (2006 “Je . 
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Penulis merasakan banyak faedah boleh diambil memandangkan kecenderungan masyarakat di alam 
Nusantara terhadap mengamalkan Al-Qur'an dalam kehidupan mereka amatlah ketara. Menurut 
(Atabik, 2014) “Interaksi antara komunitas muslim dengan kitab sucinya, al-Quran, dalam lintasan 
sejarah Islam, selalu mengalami perkembangan yang dinamis. Bagi umat Islam, al-Qur'an bukan saja 
sebagai kitab suci yang menjadi pedoman hidup (dustur), akan tetapi juga sebagai penyembuh bagi 
penyakit (syifa '), penerang (nur) dan sekaligus kabar gembira (busyra). Oleh kerana itu, mereka 
berusaha untuk berinteraksi dengan al-Qur'an dengan cara mengekspresikan melalui lisan, tulisan, 
maupun perbuatan, baik berupa pemikiran, pengalaman emosional maupun spiritual.” 


Pengertian Khawas al-Quran: Oli! yolsa 


Khawas adalah perkataan Arab berasal daripada v4, salah satu makna dalam kamus alMaany bagi 
perkataan khawas adalah kata jamak kepada khas (2-&) yang memberi erti: berlainan, berkelebihan 
dan mengatasi yang selainnya (https://www.almaany.com/, n.d). 


Bilamana perkataan khawas ini disandarkan kepada al-Quran ia membawa maksud ayat-ayat al-Quran 
yang membawa khasiat dan khawas yang tersendiri. Pengarang menegaskan bahawa khawas al-Quran 
bermaksud “kesan yang terhasil daripada al-Quran al-Karim, atau sebahagian daripada surah-surahnya 
dan ayat-ayatnya dalam memberi manfaat-manfaat kesembuhan.” (2006 “Jese). 


Analisa Buku 


Dalam menganalisa buku ini, ia akan meliputi hal-hal asas iaitu; pengenalan buku, ringkasan 
kepentingan tajuk dan tentang penulis. Kemudian perbahasan akan tertumpu kepada memahami intipati 
kajian ilmiah yang bermula metode susunan dan topik-topik tertentu sebagai contoh. 


Adalah penting untuk diketahui sebab utama pemilihan tajuk ini oleh pengarang buku. Penulis 
membuat ringkasan ini supaya memudahkan analisa seterusnya kerana ia akan menzahirkan tujuan 
seseorang pengarang dalam sesuatu penulisan sama ada bertujuan menjelaskan, atau mempengaruhi, 
atau menolak dakwaan ataupun memberi panduan (Christopher Taylor, 2019). 


Pengenalan Buku dan Pengarang 


Buku setebal 798 muka surat ini merupakan hasil daripada tesis PhD dalam bahasa Arab oleh Dr. Turki 
bin Sa'ad bin Fuhaid Al-Huwaimil bertajuk “Khawas al-Quran al-Karim: Satu Kajian Teori dan 
Praktikal”. Judul asal dalam Bahasa Arab ialah: 4k 4 )lai Aula a) lal jol A. Pengarang telah 
dikurniakan ijazah kedoktorannya dengan keputusan cemerlang melalui penulisan tersebut pada tahun 
2006 oleh Fakulti Usuluddin, Universiti Islam Al-Imam Muhammad Bin Saud, Arab Saudi. Buku yang 
dirujuk untuk analisa ini adalah cetakan pertama oleh penerbit Dar Ibnu Al-Jauzi. Buku ini telah 
dimuatnaik dari halaman Al-Maktabah Al-Waqfiyyah pada tahun 2012 di bawah tajuk Ulum Al-Quran 
dan boleh dimuat turun melalui mod PDF. Pengarang bertugas sebagai seorang Penolong Profesor di 
Jabatan Al-Quran wa “Ulumuhu di bawah Fakulti Usuluddin, Universiti Al-Imam di Riyadh Arab 
Saudi (https://units.imamu.edu.sa, 2021). 
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Ringkasan Kepentingan Tajuk 


Pengarang menekankan antara sebab dan kepentingan pemilihan tajuk tersebut bagi tujuan penulisan 
ilmiahnya adalah kerana: 


1. 


Keterkaitan ilmu ini secara lansung dengan Al-Quran Al-Karim yang menjadikan individu 
muslim teruja dan bersemangat beramal dengannya; melalui pembacaan dan hafazan, tadabbur 
(memahami) maknanya dan beramal dengannya. Dan inilah diantara tujuan daripada penurunan 
kitab suci Al-Quran itu sendiri. 
Ilmu tentang Khawas Al-Quran adalah berasaskan nas syariat iaitu Al-Quran dan Al-Sunnah. 
Pengarang merujuk kepada surah Al-Isra' ayat 82 dan surah Fussilat ayat 44, yang mana kedua- 
duanya dengan jelas menunjukkan khasiat Al-Quran berfungsi dalam penyembuhan sebarang 
penyakit, boleh mengelak daripada penyakit dan sebarang musibah, dan dijadikan pelindung 
daripada perkara yang ditakuti mendatang keburukan dan kejahatan. 
Maksud ayat (Quran. Surah Al-Isra': 17: 82) 
“dan Kami turunkan dengan beransur-ansur dari Al-Quran Ayat-ayat Suci yang menjadi ubat 
penawar dan rahmat bagi orang-orang yang beriman kepadanya; dan (sebaliknya) Al-Quran 
tidak menambahkan orang-orang yang zalim (disebabkan keingkaran mereka) melainkan 
kerugian jua”. 
Maksud ayat (Quran. Surah Fussilat: 41: 44) 


“Katakanlah (wahai Muhammad): "Al-Quran itu, menjadi (cahaya) petunjuk serta penawar bagi 
orang-orang yang beriman”. 


Bagi sumber Al-Sunnah pula pengarang merujuk beberapa hadis antaranya hadis riwayat imam 
Bukhari dan Muslim daripada Abi Sa'id Al-Khudri yang menceritakan bagaimana seorang 
sahabat berjaya memulihkan seorang yang dipatuk binatang berbisa dengar cara membacakan 
ummul kitab (surah al-Fatihah). Lalu bila diceritakan kepada Nabi s.a.w, baginda 
memperakukan bahawa ianya sebentuk ruqyah dan disuruh berbahagi hasil yang diperolehi 
daripada usaha ruqyah tersebut. 

Nas hadis tersebut ialah: 


HB ri, Ka JE Ba A nu Al D AN pg 


Ds sa 


MR KU dad D A Ban Sa a 


a 


Suan AINA ur Ni aan a 
Pa an Sri di La 


a 


nn 
N 


Para ulama silam telah memberi perhatian terhadap tajuk ini, maka ia suatu tajuk yang perlu 
diberikan perhatian. 

Penulisan dalam tajuk ini diresapi oleh bid'ah dan khurafat, hal tersebut perlu kepada penelitian 
dan diambil tanggungjawab yang sebaiknya. Apalagi pada perkara yang disandarkan kepada 
Nabi s.a.w dan para sahabat dan taabi'in rodiyallahu 'anhum. 
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5. Keperluan tersebut lebih lagi utama bilamana ia melibatkan jiwa-jiwa yang Allah taala jadikan 
ia bersifat lemah, berharap, takut dan mencintai Al-Quran. Rasa memerlukan dan 
kebergantungan menjadi lebih besar dalam situasi manusia yang sedang mengalami kesakitan 
atau ditimpa musibah ujian. Maka tajuk ini menjadi penting kerana boleh jadi ia membawa 
kepada perkara yang dilarang agama tanpa disedari. 

6. Bahawa ilmu khawas Al-Quran beredar dikalangan masyarakat secara mulut ke mulut dan 
melalui penulisan dan ia tidak dapat lari daripada perkara yang menyalahi syariah Islam kerana 
kejahilan atau kerana terpesong daripada metodologi yang betul. 


Perkara yang digariskan di atas menyatakan keperluan penulisan tajuk ini secara kritikan yang bersifat 
bebas, bertujuan menjelaskan asal usul, menggariskan beberapa peraturan, syarat-syarat dan adab-adab, 
dan membongkar kata-kata dan perkara-perkara yang palsu. 


Kajian Literatur 


Mengikut pengamatan pengarang, beliau mendapati kajian berkaitan ilmu khawas Al-Quran dalam dua 
bentuk; sama ada yang dijadikan satu topik dalam buku Ulum Al-Quran atau yang dinukilkan sebagai 
tajuk khusus namun belum diberikan perhatian yang penuh dan menyeluruh. Lebih-lebuh lagi 
kebanyakan karya khusus tentang khawas Al-Quran masih dalam bentuk manuskrip. Pengarang 
merujuk contoh bagi tulisan yang khusus mengenai khawas Al-Quran ialah buku Ahmad Albuni ( 
meninggal 622H) bertajuk Khawas Albasmalah, juga buku Abdullah bin As'ad Al-Yafi'i (meninggal 
768 H) bertajuk Al-Dur Al-Nazim Fi Khawas Al-Quran Al-Azim dan buku karangan Ibnu Abdul Hadi 
(meninggal 909 H) bertajuk Al-Isti'anah Bil Fatihah “Ala Najah Al-Umur. 


Kajian pengarang adalah terhad kepada hasil penulisan lama dan tidak menumpukan kepada 
tulisan-tulisan terkini pada masa beliau berkaitan khawas Al-Quran. Harapan daripada pengarang 
supaya (2006 “Jese) “kajian ini insya Allah akan menjadi kajian paling menyeluruh dan meluas dalam 
tajuk yang ditampilkan.” 


Setelah pengarang melakukan pengamatan terhadap buku-buku tulisan tersebut, didapati 
penumpuan lebih adalah kepada teori berkaitan khawas. Selain itu terdapat dalam jumlah yang banyak 
hadis-hadis yang dho'if dan maudhu' (direka) yang dibuat sandaran. Bahkan ia juga mengandungi 
perkara-perkara bersifat khurafat dan rumuz (berbentuk isyarat) yang batil. 


Penulis berpendapat bahawa cara pengarang memilih rangka kajian (hudud al bahs) adalah 
bertepatan dengan tujuannya iaitu sebagai usaha pemurnian yang ingin dilakukan dengan penumpuan 
terhadap kajian berkaitan nas-nas sandaran hadis yang maudhu' (hadis palsu) dan dho'if (lemah). 
Bahkan mengikut pengamatan penulis terhadap beberapa buku yang disusun oleh penulis-penulis 
moden di alam Nusantara, didapati mereka amat bergantung kepada penulisan lampau ketika membuat 
rujukan bahkan tidak salah untuk dikatakan bahawa mereka menterjemahkan hampir secara harfi buku- 
buku ulama terdahulu. Sebagai contoh iakalah buku berjudul: Khasiat & Fadhilat Ayat-Ayat Suci Al- 
Quran 30 Juzu', karangan nama pena Abu Albaqir Al-Dusuqi. 


Metodologi Buku 
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Pembahagian bab dalam buku 


Sesuai dengan tajuk yang ditetapkan, buku ini dibahagikan kepada dua bahagian utama; bahagian 
pertama adalah bahagian perbahasan teori dan bahagian kedua pula adalah bahagian praktikal. 


Perbahasan Teori dan Praktikal 
Ia merangkumi dua bahagian: 


Bahagian Pertama mempunyai dua bab di mana fasal awalnya adalah tentang Khawas dan 
buku-buku tulisan ulama dalam tajuk khawas. Fasal-fasal dalam bab ini bermula dengan pengertian 
khawas dan bentuk-bentuknya, khawas yang dibincangkan dalam buku-buku Ulum al-Quran dan Hadis 
dan akhir sekali khawas yang ditulis oleh para ulama. 


Pada Bab Kedua, pengarang menumpukan perhatian tentang hukum-hukum syari'ah berkaitan 
khawas al-Quran. Bab ini membincangkan hukum berkaitan penggunaan ayat-ayat al-Quran untuk 
penyembuhan dan tujuan-tujuan lain. Pengarang juga menumpukan kepada Ae) jpilsd jaitu 
perkara-perkara atau perbuatan yang dilarang syarak ketika beramal dengan ayat-ayat khawas. 


Bahagian Pertama: Teori khawas Al-Quran 


Bahagian ini menjawab kesemua perkara yang berkait dengan teori asas ilmu khawas Al-Quran. 
Pengarang menjelaskan takrifan khawas, perbezaan antara khasais dan khawas, bentuk-bentuk ilmu 
khawas secara umum dan ilmu khawas yang khusus berkait Al-Quran Al-Karim. Untuk khawas Al- 
Quran pula perbincangan tentangnya akan meliputi empat bentuk, iaitu; 


1. Khawas satu surah secara menyeluruh (contoh: khawas surah Al-Faatihah). 

2. Khawas sekumpulan surah/ beberapa surah (contoh: khawas surah Al-Baqorah dan Aal-Imran). 

3. Khawas satu ayat Al-Quran (contoh: khawas ayat Kursi). 

4. Khawas beberapa ayat Al-Quran (contoh: khawas ayat-ayat awal surah Al-Kahfi). 

Kesemua empat bentuk ini akan dihuraikan samada dari jenis; Sahihah/ Maqbulah iaitu yang benar 
dan dapat diterima, atau Ohair Sohihah/ Mardudah (353) (Asa p) iaitu yang tidak benar dan 
tertolak (ia terbahagi kepada dua; yang dhoif (lemah) dan yang maudhu' (direka). 


Pengarang buku membahaskan khawas Al-Quran daripada tiga sumber ilmu utama, iaitu: 


1. Buku-buku Ulum Al-Quran, 
2. Buku-buku Tafsir dan 
3. Buku-buku Hadis. 

Di dalam buku-buku Ulum Al-Quran, pengarang mendapati hanya sebahagian sahaja daripada 
buku-buku Ulum Al-Quran yang umum yang menjelaskan tajuk khawas Al-Quran. Sebahagian yang 
lain tidak membicarakannya dalam tulisan mereka. Ada buku-buku yang meletakkan tajuk khawas di 
dalam salah satu tajuk Ulum Al-Quran lain yang ada kaitan dengannya. Rujukan utama yang 
meletakkan khawas Al-Quran sebagai tajuk khusus ialah; Kitab Al-Burhan oleh Al-Zarkasyi dan Al- 
Itqan oleh Al-Suyuthi. 
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Bahagian Kedua: Khawas Al-Quran Mengikut Urutan surah Al-Qur'an (Praktikal) 


Bermula dari muka surat 191 sehingga muka surat 674 adalah perbahasan sekitar khawas bagi setiap 
surah Al-Quran bermula dari surah Al-Fatihah sehinggalah surah Al-Nas. Inilah kelainan yang cuba 
dilakukan oleh pengarang yang dimaksudkan dengan hasil akademik yang paling meluas dan 
menyeluruh dalam tajuk yang dikaji. 


Dalam tulisan ini penulis hanya akan mengambil beberapa contoh sahaja bagi menjelaskan bagaimana 
dan sejauhmana pengarang berjaya mengaplikasi metod yang digarap. 


Contoh 1: Khawas Ayat al-Kursi 


Selepas pengarang menerangkan tentang khawas daripada surah al-Baqorah secara umum, 
dibincangkan tentang khawas bagi ayat al-Kursi. Di mulakan dengan sumber hadis dan athar sahih 
berkait khawas ayat al-kursi. Kemudian hadis-hadis yang al-mauqufah dan kajian serta komen. 


Khawas ayat al-kursi daripada sumber dan athar yang sahih, antaranya; 


1. Hadis Abu Hurairah r.a yang menjadi penjaga kepada harta zakat fitrah Ramadhan yang telah 
didatangi seseorang yang berusaha mencuri makanan jagaannya. Rasulullah s.a.w memberikan 
panduan bahawa apa yang diajar tentang khasiat jika membaca ayat al-Kursi boleh menjadi pendinding 
daripada gangguan makhluk jin kepada pembacanya sebelum tidur adalah benar. Walaupun makhluk 
yang mengajar itu adalah syaitan. Nas hadis tersebut ialah: 


Pa da a ig BS ban daa 

PERARA ANA PER Je dl 
er D BJ a A ju 
ANA a A DANA 
Pe do D a a a a dg 
Be a a a ag DR a BI 
fa aa D Sa JE A Di SUA SJ 
a Saja ARAI Nia 
Da du D D a A D 
PEI a ea A DA 


Sa a UA A da US DJ ABI 
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- 


Se Aa Sang An AIN 
ADI Ag Sa du dn SA Ss 
Sa JI: JE nu | JW D 


2. Hadis kedua ialah riwayat Imam Muslim di mana Ubay ibn Ka'ab diajar dengan pertanyaan 
oleh Nabi Muhammad s.a.w “Wahai Aba Munzir adakah kamu tahu ayat yang lebih besar 
kedudukannya?”. Ubay Ibnu Ka'ab yang menyatakan bahawa Allah dan NabiNya lebih mengetahui, 
kemudian Nabi bertanya lagi, lalu dijawab oleh Ubay; ayat al-Kursi # Y) 41) Y 4! Lalu Nabi memuji 
Ubay. 


Selain dua hadis di atas, pengarang membawa 3 buah lagi hadis dan athar dalam kategori sahih ini; 
hadis daripada Abi Umamah dan Asmak bint Yazid bin al-Sakan. 


Bagi hadis dan athar yang mauqufah pula, pengarang membawa dua dalil; 
1) Athar daripada Ali bin Abi Tholib yang telah berkata, maksudnya: 


“ Aku tidak mengetahui seseorang yang tahu bahasa Islam (al-Quran) ketika mahu tidur 
melainkan bila membaca ayat al-Kursi dan ayat-ayat akhir surah al-Baqorah, sesungguhnya ia 
adalah daripada khazanah di bawah Arasy”. 


2) Abi Umamah mengatakan (yang bermaksud): 


“ bahawa 4 ayat yang merupakan khazanah di bawah Arasy yang tidak sama dengan selainnya; 
iaitu Ummul al-Kitab, ayat al-Kursi, khawatim surah al-Baqorah dan surah al-Kauthar”. 


Kajian dan Komen khawas ayat al-Kursi 


Pengarang memanjangkan perbahasan terhadap semua dalil daripada hadis dan athar yang sahih 
dahulu. Ia seakan syarah atau penelitian terhadap sumber yang dimaksudkan beserta huraian daripada 
ulama. Di sini banyak penegasan terhadap maksud yang dikehendaki daripada hadis yang dijadikan 
hujah tersebut. Sebagai contoh pada muka surat 281 “dan Al-Sa'di berkata dalam tafsirnya: Nabi s.a.w 
memberitahu bahawa ayat ini adalah sebesar-besar ayat kerana ia meliputi makna-makna tauhid dan 
fitrah, dan menunjukkan kebesaran sifat-sifat Allah (al-Bari)”. 


Cara beramal dan menggunakan ayat al-Kursi 


Pengarang menjelaskan cara yang betul bagaimana beramal dengan ayat al-Kursi sebagaimana ia 
disebutkan pada hadis dan athar yang sahih. Ia amat jelas bila pengarang mengatakan “Maka wajib bagi 
setiap muslim terus membacanya (ayat al-Kursi) dan beramal dengan hidayah panduan Nabi s.a.w 
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(yang menyuruh) pada setiap kali mahu tidur, setiap malam, bagi mendapatkan khasiatnya (penjagaan 
Allah daripada syaitan sehingga bangun daripada tidur)”. 


Sumber Hadis Dho'if dan Palsu tentang ayat al-Kursi 


Akhirnya perbincangan pengarang tertumpu kepada hadis-hadis yang terkeluar daripada kategori yang 
sahih dan kuat. Di dalam tajuk berkait ayat al-Kursi sahaja ada sebanyak 17 hadis dan athar daripada 
kategori ini. 


Sebagai contoh hadis yang dikaji sebagai dho'if ialah hadis Abi Hurairah r.a yang bermaksud “ 
Sabda baginda Nabi s.a.w: sesungguhnya bagi setiap sesuatu itu sesuatu yang menonjol dan bagi al- 
Quran adalah surah al-Baqorah kerana padanya ketua ayat-ayat al-Quran , tidak dibaca pada sesebuah 
rumah melainkan syaitan yang ada didalamnya akan keluar, itulah ayat al-Kursi”. 


Contoh 2: Khawas Surah Qof 


Sebagai permulaan memasuki surah yang ke 50 ini dalam urutan surah al-Quran, pengarang 
memperkenalkannya sebagai permulaan khawas surah Al-Mufassol. 


Susunan perbahasan tajuk adalah seperti berikut: 


1- Hadis dan athar sahih bagi khawas surah Qof, kajian dan komen. 

2- Khasiat Surah Qof, Cara Beramal dan Cara Mendapat Faedah Daripadanya, dan Maksud 
Surah 

3- Hadis-hadis dan athar yang dhoi'f bagi khawas surah Qof, kemudian kajian dan komen. 


Hadis dan Athar Sahih bagi Khawas Surah Qof 


Hadis yang pertama daripada Umm Hisham bint Harithah bin Nu'man membawa makna bahawa 
perawi mendengar Rasulullah s.a.w membaca 2-3f ol: 985" 3 pada setiap hari Jumaat ketika baginda 
berkhutbah. Hadis kedua daripada Qutbah bin Malik pula bermakna baginda Nabi membaca ayat 
pertama sehingga ayat ke sepuluh daripada surah Qof pada solat Subuh. Hadis ketiga daripada Jabir bin 
Samrah juga tentang bacaan dalam solat Subuh. Dalil keempat pula daripada Umar bin Al-Khattab r.a. 
yang bertanyakan Aba Waqid Al-Laithi tentang bacaan baginda Nabi s.a.w pada Hari Raya Korban dan 
Hari Raya Puasa. Lalu jawapan Al-Laithi ialah baginda membaca pada keduanya dua surah iaitu surah 
Qof dan surah Al-Qomar ali aj 4d Saya 


Kajian dan Komen 


Pengarang memberi penjelasan berdasarkan semua bukti di atas diikuti dengan komen daripada ulama 
terdahulu. Sebagai contoh, dibawa kata-kata Imam An-Nawawi rahimahullah “Para ulama menyatakan 
bahawa sebab dipilih surah Qof ialah kerana ia meliputi hari pembalasan dan kematian, juga peringatan 
yang kuat dan pembalasan yang pasti. Padanya juga dalil untuk dibaca dalam khutbah dan galakan 
bacaan surah Qof atau sebahagiannya pada setiap khutbah”. 


Khasiat Surah Qof, Cara Beramal dan Kaifiat Mengambil Faedah 
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Pengarang menjelaskan antara sebab surah Qof mempunyai khasiat adalah; Pertama: ia tergolong 
daripada surah Mufassol yang diperakui melalui hadis, bahawa Allah taala melebihkan Nabi 
Muhammad melalui penurunan surah-surah pendek (Mufassol). Kedua; Hadis yang menjelaskan 
bahawa ianya salah sebuah surah yang baginda Nabi s.a.w membacanya pada setiap kali berkhutbah di 
mimbar pada hari Jumaat. Ketiga; melalui hadis Umm Hishamyang bermaksud: “aku tidak mengambil 
dad jl all 5 Smelainkan daripada lidah Rasulullahh s.a.w yang dibacakan baginda semasa berkhutbah 
pada hari Jumaat”. 


Nas hadis yang dimaksudkan ialah: 


Sa A A da A D a dp Si Si SS a 
a a a a dg a ge Ya a A da 
Ja GL II) epal Ac 12A 


Pengarang menukilkan perbahasan ulama untuk menjelaskan khasiat surah Qof seperti 
penjelasan Al-Hafiz Ibn Kathir “...dan maksud bahawa baginda Rasulullah s.a.w membaca surah ini 
pada perhimpunan besar dan Jumaat adalah kerana surah ini meliputi hal berkaitan permulaan 
penciptaan, hari kebangkitan dan hari perhimpunan, hari kembali, hari kiamat, hari hisab, syurga dan 
neraka, ganjaran dan siksaan, galakan buat kebaikan dan amaran atas kemungkaran” (2006 “Juse). 


Kemudian pengarang menguatkan lagi hujah tentang khasiat surah Qof bersandarkan 
perbahasan penulis kitab Subul Al-Salam. 


Setelah menghuraikan hadis-hadis dan athar yang sahih ini, pengarang menegaskan bahawa surah Qof 
dan surah Al-Qamar mempunyai khasiat kerana kedua-duanya disebut secara khusus berbanding surah 
lain sebagai bacaan pada perhimpunan yang besar dan juga kerana kandungan keduan-duanya yang 
membawa maqasid besar bagi kehidupan dunia dan akhirat. 


Hadis-hadis dan Athar Dho'if 
Hadis Pertama yang bermaksud: 


Daripada Ubay bin Ka'ab r.a dia berkata; Sabda Rasulullah s.a.w “Sesiapa yang membaca surah 
Qof diringankan atasnya ujian ketika sakaratulmaut”. 


Hadis Kedua yang bermaksud: 


Daripada Abi Dardaa' r.a dia berkata maksudnya: Sabda baginda Rasulullah s.a.w “Belajarlah 
OAelud a belajarlah 3 belajarlah ss belajarlah z5x1 S3 seed, dan Gi, slel, . Maka 
sesungguhnya jika kamu semua tahu apa yang ada pada kesemua surah tersebut nescaya akan 
ditinggalkan semua urusan lain untuk kamu, belajarlah kamu semua surah-surah itu dan jadikanlah ia 
sebagai jalan taqarrub kamu kepada Allah; sesungguhnya Allah mengampunkan dengannya setiap dosa 
melainkan dosa syirik”. 


Al-Yaafi”i menulis dalam khawas surah Qof seperti berikut: 


“Firman Allah... (Surah Qof ayat 1 hingga 11) Ayat-ayat ini adalah pelindung bagi pokok- 
pokok dan buah-buahnya daripada kemusnahan, sesiapa yang ingin hal sedemikian maka 
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hendaklah dia ambil sebahagian sedikit daripada air hujan yang pertama turun pada musim 
Arrabi' diletakkan di dalam bekas licin yang bersih atau bekas kaca yang baru/elok, dan ditulis 
ayat-ayat dalam riko' tujuh / tujuh baris menggunakan air mawar dan za'faran pada setiap baris 
ayat, kemudian dibasuh/ dihilangkan dengan air baki ketika insyiqoq/ keluar Fajar / terbit 
matahari. Dan dibacakan ketika membersihkannya ayat-ayat itu sebanyak tujuh kali, kemudian 
direnjiskan pada pangkal setiap pokok yang diingini supaya berbuah dan elok hasilnya. Dan 
sekiranya diletakkan padanya bijian atau benih dan ditanam akan tumbuh dengan baik sekali. 
Dan ketahuilah bahawa surah ini jika bila dibaca keatas seseorang yang menghadapi kematian, 
Allah akan meringankan atasnya ketika sakaratulmaut, dan sesiapa yang meminumnya dgn air 
hujan kerana mengalami sakit perut, atau bayi yang belum tumbuh giginya, atau seorang yang 
takut nescaya selesai segala orang mereka itu seperti yang dikehendaki”. 


Kajian dan Komen 


Hadis Ubay bin Ka'ab ada menyentuh tentang kelebihan-kelebihan Al-Quran Al-Karim, khasiat surah 
Qof juga disebut, dan ianya berfungsi kepada mereka yang membacanya diringankan sakaratulmaut. 
Hukum hadis itu telah dibincangkan panjang lebar sebagai hadis palsu. 


Kemudian tentang hadis Abi al-Dardaa' dalam khawas Al-Quran untuk surah ini dan suruhan 
supaya dipelajari dan diguna sebagai Tagqarrub kepada Allah. Jika diamalkan akan memberi 
keampuanan daripada setiap dosa kecuali Syirik. 


Hadis tersebut telah disebutkan dalam buku hadis-hadis palsu, Isnad hadis juga dibahaskan oleh 
ulama. 


Kemudian tentang fajaruub, amalan-amalan, cara beramal yang disebutkan oleh Al-Yaafi'ii 
dalam kitab Addur AnNazim fi Khawas Al-Quran Al-Azim. Dan yang disebut sebagai cara-cara dan 
jalan-jalan penggunaannya jika ingin mendapatkan khawas/khasiat drp surah ini. Bentuk panduan yang 
ditunjukkan itu termasuk di dalam larangan-larangan Syari'ah, seakan mempergunakan al-Quran al- 
Karim dan tidak memelihara peraturan dan adab-adab syar'ie yang wajib dihormati dan dijaga dan 
digunapakai ketika beramal, menggunakan dan mengambil khawas Al-Quran Al-Karim. 


Analisa Umum 
Boleh digariskan secara umumnya tentang buku ini bahawa: 


1. Maklumat yang cukup teliti dijelaskan dalam bab pertama berkaitan teori untuk tajuk khawas 
al-Quran bermula awal penulisan hingga kurun terdekat. 

2. Pengarang berjaya menghuraikan dengan baik setiap tajuk dengan jelas mengikut metodologi 
yang telah dipilih (seperti contoh yang diberikan dalam tulisan ini). 

3. Keistimewaan buku ini adalah penyediaan jadual tajuk yang menyeluruh yang memberikan 
kemudahan bagi tujuan rujukan dan bacaan, ianya meliputi jadual khusus bagi: 
a) Ayat Al-Quran (dinyatakan surah dan nombor ayat), 
b) Hadis (dibahagikan mengikut tiga kategori: Sahih, Dhoif dan Maudhu '), 
c) Senarai Sya'ir dan 
d) Senarai tajuk buku. 
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4. Terdapat contoh kesalahan kecil dalam kandungan tajuk pada muka surat 297 dengan tajuk 
“Bab Ketiga: Tentang Sebahagian Khawas Ayat Kursi dan Manfaatnya” yang sepatutnya di 
bawah tajuk Dirasah dan Komen terhadap karangan “Mujarrabat al Dirabi al-Kabir tentang 
Khawas Ayat Kursi”. 


Kesimpulan 


Antara kesimpulan daripada analisa yang dilakukan terhadap sebahagian daripada buku ini, penulis 
membuat beberapa kesimpulan, antaranya: 


1. Kecenderungan yang jelas bahawa pengarang meyokong huraian berpandukan kedudukan dalil- 
dalil terutamanya sumber sunnah Rasulullah s.a.w. Ia sangat jelas di mana seringkali penegasan 
pengarang “ dan dalam hadis-hadis yang tepat Sahih daripada Rasulullah s.a.w adalah sudah 
mencukupi berbanding hadis yang tidak sunyi dari kelemahan/dhoif atau palsu” (2006 “J4. 

2. Walaupun begitu terdapat sedikit keterbukaan dalam memberi kebenaran menggunakan Mujarrabat 
para ulama tetapi bersyarat selagi ia tidak menyalahi larangan Syari'at (Mahzur Syar 'ie). 

3. Suatu persoalan yang perlukan huraian yang jitu serta tuntas ialah; Sejauhmanakah batasan 
pembenaran dan larangan dalam menggunakan sumber Hadis Dhoif bagi tujuan berkaitan perubatan 
dan lain-lain? 

4. Bolehlah dianggap bahawa buku ini berjaya menjadi rujukan ilmiah berbentuk perbandingan 
melalui analisa dalil-dalil berkaitan yang disertakan dengan kritik serta komen. 


Rujukan 


Al-Quran. Quran.com 
Hadis. https://www.dorar.net/hadith 


https://www.dorar.net/hadith/search ?q:6 D9685 6D 8H A7 DIK 81K D8 BI DIN 844 DSAI D83 DIN 
AN DSB 1 DIN 834 D8 A7 DI 84 D8 AS D8 A7 D81 D8 AD D8 AI xpanded-1 

https://www.dorar.net/hadith/search ?q:6 D8 AS DIN86H DIN 84K DIN 83 DIN 84K DH B4 DI SANHDEKA 

1446 D8 B3 DI 86 D8 A7 DIN 85 DEKAT &stsaRxclude- 

https://www.dorar.net/hadith/search ?q:6 D9 8A D8 A7 D8 A7 D8 AS DSA DSA DI S4 DIN 

85 D986 D8 B0 D8 B1 &stzakxclude- 
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FENOMENA BUNUH DIRI SEMASA PANDEMIK COVID19 DAN PANDANGAN 
SUNNAH TERHADAPNYA 


Ahmad Izzuddin Abu Bakar (Pengarang) 
Fakulti Pengajian Quran Dan Sunnah, Universiti Sains Islam Malaysia, 71800 Nilai, Negeri 
Sembilan, Malaysia. 
Tel: 44601279771842, Emel: izzuddin @usim.edu.my 


Abstrak 


Mutakhir ini kes bunuh diri memperlihatkan peningkatan yang signifikan. Pakar-pakar dan pihak 
berkuasa menghubungkan fenomena ini dengan tekanan kewangan yang dialami oleh masyarakat. 
Keadaan berpunca daripada situasi ekonomi yang tidak memberangsangkan lantaran pandemik 
Covid19 yang menyerang hampir seluruh negara dunia. Islam melarang sebarang bentuk tindakan 
yang membawa kepada bunuh diri. Kajian lepas menjelaskan kepercayaan ini mencegah wujudnya 
kejadian bunuh diri secara meluas di kalangan orang Islam. Artikel akan menyorot pandangan 
sunnah dengan terperinci terhadap perbuatan bunuh diri. Perkara ini akan menguatkan pegangan 
sedia ada di kalangan individu muslim yang akan menghindarkannya daripada terjerumus ke dalam 
masalah tersebut. Kaedah yang digunakan adalah kualitatif jenis analisis kandungan. Hadis-hadis 
mengenai bunuh diri akan dihimpunkan dan dianalisa. Makna-makna yang ditunjukkan akan 
dikeluarkan dan disusun. Dapatan kajian memaparkan seperti yang berikut; 1. Membunuh diri 
merupakan dosa besar, 2. Membunuh diri termasuk dalam dosa membunuh manusia, 3. Pelaku akan 
diazab mengikut caranya membunuh diri, 4. Nabi SAW tidak solat ke atas jenazahnya tetapi 
menyuruh orang lain, 5. Membunuh diri tidak membawa kepada kufur dan 6. Islam melarang 
mengharapkan kematian. 


Kata Kunci: Bunuh Diri, Hadis Bunuh Diri, Bunuh Diri Semasa Covid19, Sunnah, Covid19. 
Abstract 


Recently, suicide cases have shown a significant increase. Experts and authorities link this 
phenomenon with the financial stress experienced by society. The situation stems from the 
unfavorable economic situation due to the Covid19 pandemic which hit almost all countries in the 
world. Islam forbids any form of action that leads to suicide. Past studies explain this belief has 
prevents widespread of suicides among Muslims. This article will highlight in detail the sunnah 
view on the act of suicide. This will strengthen the existing belief among Muslims which will 
prevent them from committing suicide This is a qualitative study with a content analysis method. 
Hadiths on suicide will be collected and analyzed. The meanings shown will be identified and 
sorted. The findings of the study display as follows; 1. Suicide is a major sin, 2. Suicide is included 
in the sin of killing human beings, 3. The perpetrator will be punished according to how the suicide 
is committed, 4. The Prophet SAW did not pray over the corpses of those who have committed 
suicide but told others to, 5. Suicide does not lead to infidelity and 6. Islam forbids the act of hoping 
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to die. 
Keywords: Suicide, Hadith on Suicide, Suicide during Covid19, Sunnah, Covid 19. 


Pendahuluan 


Semenjak wabak 2019 Novel Coronavirus Disease (COVID-19) melanda negara, kejadian bunuh 
diri menyaksikan pertambahan yang tinggi. Laporan Polis Diraja Malaysia (PDRM) mencatatkan 
sebanyak 468 kes dalam tempoh Januari hingga Mei 2021. Sedangkan bagi tahun 2019 hanya 609 
kes dan tahun 2020 hanya 631 kes. Pakar-pakar percaya pekembangan ini berkait rapat dengan tahap 
kesihatan mental masyarakat yang mengalami masalah kewangan akibat kehilangan punca 
pendapatan disebabkan ekonomi yang merudum kesan daripada pandemik (Safeek Affendy Razali, 
2021). 


Seperti yang sedia maklum, Islam melarang keras penganutNya membunuh diri dengan 
meletakkannya sebagai dosa besar dan jenayah. Kepercayaan ini menjadi penghalang berlakunya 
kes bunuh diri secara berleluasa di kalangan orang Islam berbanding penganut agama-agama lain 
(Rose Fazilah Ismail et al., 2018). Artikel akan mengkaji pandangan Sunnah yang merupakan 
sumber kedua agama terhadap perbuatan tersebut secara mendalam dan menyeluruh. Hal ini akan 
mengukuhkan pegangan masyarakat Islam yang menolak tindakan membunuh diri sekaligus 
menyelamatkan mereka daripada terjebak dengan perkara itu. 


Kajian ini dijalankan mengikut kaedah kualitatif daripada jenis analisis kandungan. Secara umum, ia 
merupakan pemerhatian, penilaian dan analisa yang dijalankan ke atas hadis-hadis bersangkutan isu 
membunuh diri. Kandungan matan atau teks hadis akan dilihat satu persatu dari pelbagai sudut. 
Selepas itu, makna-makna yang dinyatakan akan dikeluarkan, dihuraikan dan disusun. Matan asal 
sesuatu hadis akan disertakan untuk pembuktian. 


Takrif Dan Beberapa Faktor Utama Bunuh Diri 


Secara bahasa, Kamus Dewan Bahasa Dan Pustaka (2007) mentakrifkan bunuh diri sebagai 
mengambil nyawa sendiri dengan sengaja. Secara istilah, Durkheim (1952) mentakrifkannya dengan 
kelakuan yang mendatangkan kematian samada secara langsung mahupun tidak langsung daripada 
sesuatu tindakan positif mahupun negatif yang dilakukan oleh mangsa sendiri. O'Carroll et al., 
(1996) mentakrifkan bunuh diri sebagai kematian kerana kecederaan oleh diri sendiri dengan niat. 
Ame Husna Kamin & Salleh Amat (2015) mentakrifkan sebagai perbuatan yang dilakukan bagi 
membunuh diri sendiri dengan harapan kematian dapat menyelesaikan masalah yang dihadapi. 


Berdasarkan kepada takrif-takrif yang dikemukakan, para pengkaji bersepakat perbuatan bunuh diri 
mempunyai tiga elemen berikut; 1. Dilakukan dengan sengaja atau dengan niat, 2. Pelaku adalah diri 
sendiri dan 3. Membawa kematian atau meragut nyawa. 


Terdapat beberapa faktor yang mempengaruhi tingkah laku bunuh diri antaranya kemurungan, 
penyalahgunaan bahan khususnya dadah, tekanan kewangan dan lain-lain (Noor Hisham Abdullah, 
2015). Penyakit kemurungan adalah suatu bentuk gangguan psikiatri yang mengesankan emosi 
individu. Lazimnya, mereka akan mengalami kesedihan, murung, rendah diri, tidak bermaya, putus 
asa, letih, selera makan terjejas, tidak boleh tidur, tidak boleh fokus dan menyalahkan diri sendiri 
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pada setiap kejadian yang berlaku (Meilanny Budiarti Santoso et al., 2018; Nor Ba'yah Abdul Kadir 
etal., 2018). 


Kemurungan dikelaskan sebagai salah satu jenis penyakit mental. Di Malaysia, ia dikenal pasti 
penyakit mental yang utama dan sering kali dilaporkan berlaku. Hasil Tinjauan Kajian Morbiditi 
Kebangsaan oleh Kementerian Kesihatan Malaysia pada tahun 2015 mendapati prevalens kelaziman 
individu dewasa berumur di antara16 tahun ke atas menghidapi gangguan mental adalah sebanyak 
29.2 peratus (Rose Fazilah Ismail et al., 2018). 


Penyakit mental khususnya kemurungan mempunyai peranan kuat terhadap fenomena bunuh diri di 
kalangan masyarakat. Jelas terbukti melalui kajian-kajian lepas perkaitan kesihatan mental dan 
kecenderungan bunuh diri. Sekurang-kurangnya, seseorang yang berkecenderungan membunuh diri 
mempunyai satu kecelaruan dan kebanyakannya adalah kecelaruan kemurungan (Nurul Sofiah 
Ahmad Abd Malek et al., 2020). 


Penyalahgunaan bahan terutamanya dadah turut menyumbang kepada kes bunuh diri. Hal ini 
disebabkan ketidakseimbangan cecair kimia pada struktur otak yang disebut sebagai cecair 
dopamine dan serotonin. Perubahan ini mempengaruhi operasi normal dengan mengganggu fungsi 
sistem litar ganjaran, motivasi dan tingkah-laku. Ia menguubah motivasi dan emosi seterusnya 
mewujudkan simptom kemurungan seperti dysthymia, anhedonia serta perasaan kesengsaraan yang 
sering dikaitkan dengan kemurungan (Rose Fazilah Ismail et al., 2019). 


Kajian-kajian di Barat menyokong pernyataaan penyalahgunaan dadah menyebabkan risiko penyakit 
psikiatri seumpama kemurungan, kebimbangan, gangguan bipolar afektif, gangguan psikososial 
seperti schizophrenia yang mengakibatkan simptom halusinasi dan delusi. Di Malaysia, beberapa 
kajian dijalankan terhadap penagih dadah menemui hampir separuh daripada mereka menderitai 
kemurungan (Rose Fazilah Ismail et al., 2019). Natijahnya, perkara-perkara ini akan mencetuskan 
kecenderungan dan cubaan membunuh diri. 


Kewangan merupakan asas dalam hampir segenap kehidupan. Keadaan kewangan yang baik 
membolehkan individu mendapatkan keperluan asas yang mencukupi seperti makanan, pakaian, 
tempat tinggal. Bukan itu sahaja, ia membolehkan seseorang memperolehi masa yang lebih banyak 
bersama keluarga, hiburan dan seumpamanya. Umumnya kesejahteraan kewangan akan mendorong 
psikologi yang lebih baik (Nazuha Shamshuddin et al., 2018). 


Kajian luar negara sebagai contoh di Korea menyebut wanita yang mempunyai status sosio ekonomi 
rendah mempunyai cubaan membunuh diri yang lebih ketara (Nor Ba'yah Abdul Kadir et al., 2018). 
Manakala di negara ini, kenyataan akhbar Ketua Pengarah Kesihatan menegaskan perkara yang 
sama (Noor Hisham Abdullah, 2015). Ini disokong dengan laporan di laman-laman sesawang seperti 
ismawebnet yang menyebut Pengarah Jabatan Siasatan Jenayah (JSJ) Bukit Aman Datuk Seri Abd 
Jalil Hassan berkata, hasil siasatan JSJ mendapati tiga punca utama yang menyebabkan kejadian 
bunuh diri adalah kerana tekanan perasaan, masalah keluarga dan faktor kewangan (Fazleen Safina, 
2021). 


Bunuh Diri Semasa Pandemik Covid19 Di Malaysia 
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Jangkitan paru-paru (pneumonia) yang diberi nama 2019 Novel Coronavirus Disease (COVID-19) 
telah melanda hampir kesemua negara sehingga diisytiharkan sebagai pandemik oleh Pertubuhan 
Kesihatan Dunia atau World Health Organization (WHO). Penjarakan fizikal telah dikenakan 
sebagai langkah pencegahan pantas untuk menghalang wabak daripada merebak. Perkara ini 
menimbulkan isu kesihatan mental kerana kehidupan normal tidak dapat dijalankan ekoran norma 
baharu. Menurut (Abdul Aziz et al., 2020), langkah tersebut memberikan kesan buruk terhadap 
mental seperti kegelisahan, gangguan tekanan pasca trauma dan gangguan obsesif-kompulsif. 
Sebelum itu, kajian Julianne Holt-Lunstad dan kumpulannya menyatakan kebarangkalian kadar 
kematian melonjak kepada 299p bagi orang yang mengasingkan diri secara kronik. 


Kebelakangan ini, kejadian membunuh diri semakin meningkat di kalangan masyarakat. Pakar- 
pakar menghubungkan fenomena ini dengan tahap kesihatan mental hasil daripada perintah 
berkurung atau Perintah Kawalan Pergerakan yang dikuatkuasakan. Situasi yang berterusan 
mencetuskan kesan berantai. Ramai yang hilang pekerjaan atau berkerja dalam suasana tidak 
kondusif di rumah. Anak-anak tidak pergi ke sekolah yang menambah beban ibu bapa menguruskan 
mereka. Pemilik atau pekerja perusahaan kecil dan sederhana tidak beroperasi, rekreasi atau riadah, 
solat berjemaah di masjid, membeli belah dan pelbagai lagi aktiviti yang terhalang. 


Kenyataan Akhbar Kementerian Kesihatan Malaysia (2021) mengenai keadaan semasa Covid-19 
pada 29 Jun 2021 telah menyebut peningkatan kes bunuh diri. Ia menasihatkan ahli keluarga dan 
orang sekeliling dalam mengenal pasti simptom-simptom awal kemurungan yang boleh 
menyumbang kepada tingkah laku bunuh diri untuk membolehkan pencegahan awal dilakukan. 


Pensyarah Kanan dan Pakar Psikiatri Fakulti Perubatan dan Sains Kesihatan Hospital Pengajar 
Universiti Putra Malaysia (HPUPM) Dr Ruziana Masiran berkata, kesan psikologi terhadap manusia 
yang disebabkan oleh pandemik Covid-19 boleh dilihat daripada beberapa sudut antaranya 
gangguan emosi termasuk perasaan mudah naik marah, kerisauan untuk dijangkiti dan menjangkiti 
virus tersebut, kesepian dan juga kecenderungan untuk membunuh diri (Liza Mokhtar, 2020). 


Polis Diraja Malaysia (PDRM) merekodkan 609 kes bunuh diri bagi tahun 2019, 631 kes bagi tahun 
2020 dan 468 kes bagi tahun 2021 dari bulan Januari hingga Mei. Secara purata dua kes bunuh diri 
berlaku setiap hari dari tahun 2019 hingga Mei 2021. Angka ini melibatkan 281 lelaki dan 1,427 
orang wanita. Mangsa yang berumur antara 15 hingga 18 tahun seramai 872 orang dan mangsa yang 
berumur antara 19 hingga 40 tahun seramai 668 orang. Cara yang kerap digunakan adalah 
menggantung diri sebanyak 75.196, terjun daripada bangunan 13.69 dan minum bahan beracun 
5.7 (Safeek Affendy Razali, 2021). 


Negeri Johor mencatatkan kes tertinggi pada tahun 2019 dan tahun 2020 sebanyak 101 kes. 
Manakala Selangor mencatatkan kes tertinggi sejak Januari 2021 hingga Mei 2021 sebanyak 117 
kes. Tiga punca utama telah dikenal pasti iaitu masalah keluarga, tekanan perasaan dan kewangan 
(Safeek Affendy Razali, 2021). 


Pandangan Sunnah Terhadap Fenomena Bunuh Diri 


Terdapat banyak hadis yang menyentuh perbuatan membunuh diri. Ia diriwayatkan di dalam kitab- 
kitab yang muktabar seperti Sahih Bukhari, Muslim, Sunan Tirmizi dan sebagainya. 
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Keseluruhannya adalah hadis-hadis yang berada pada kedudukan yang maqbul atau boleh diterima 
sebagai hujah. Ia terdiri daripada empat jenis iaitu Sahih, Sahih Lighairih, Hasan atau Hasan 
Lighairih. 


Selepas pemerhatian, penilaian dan analisa, pengkaji membahagikan pandangan sunnah terhadap 
fenomena ini kepada perkara-perkara berikut: 


1. Membunuh Diri Merupakan Dosa Besar 


Sunnah menganggap perbuatan membunuh diri merupakan dosa besar. Di dalam Islam, dosa 
terbahagi kepada dua jenis iaitu dosa besar dan dosa kecil. Dosa besar bermaksud setiap maksiat 
yang dikenakan hukuman hudud di atas dunia seperti membunuh, berzina, mencuri, atau maksiat 
yang dijanjikan azab, atau maksiat yang disebut kemurkaan di akhirat atau laknat Allah dan Rasul 
ke atas pelaku. Manakala dosa kecil adalah selain daripada dosa besar seperti masuk ke dalam 
masjid dengan pakaian yang kotor, bercakap-cakap ketika imam membaca khutbah, memulaukan 
muslim lebih daripada tiga hari. 


Para sarjana sebulat suara atau ijmak menyatakan tindakan seseorang mengambil nyawanya sendiri 
merupakan dosa besar secara ijmak. Malah sebahagian mereka menyatakan ia lebih besar dosanya 
berbanding membunuh orang lain. Ini berdasarkan kepada dalil-dalil syarak khususnya dalil hadis. 


pa 
wa 


da a P As SR Bg 


# 
Lana 


Ba a MAA a A a A A a AI SA AA A 
4 Laa P , . a . 
ea a, Segi 





Daripada Nabi SAW, Baginda bersabda: sesiapa yang terjun daripada gunung lalu membunuh 
dirinya sendiri, maka dia di neraka jahanam, dia akan terjun di dalamnya kekal lagi dikekalkan 
selamanya. Sesiapa yang meminum racun lalu membunuh dirinya, maka racun di tangannya, dia 
akan menghirupnya di dalam neraka jahannam kekal lagi dikekalkan selamanya. Sesiapa yang 
membunuh diri dengan besi, maka besi pada tangannya, dia akan menikam perutnya di dalam 
neraka jahannam kekal lagi dikekalkan selamanya (Bukhari, 2016). 


Muhammad bin Ali bin Adam al-Athyubi (2017) yang menghuraikan hadis menjelaskan ia adalah 
keterangan pengharaman perkara-perkara yang disebut di dalam hadis dan ia adalah daripada dosa 
besar yang menafikan kesempurnaan iman dan itu adalah sebab kesesuaian hadis ini diletakkan di 
bawah tajuk keimanan. 


Membunuh diri adalah dosa besar dapat dilihat dengan sabda yang bermaksud “maka dia di neraka 
jahanam, dia akan terjun di dalamnya kekal selamanya”. Gaya bahasa yang digunakan memberi 
isyarat ia adalah dosa besar. Menurut Ahlussunnah Waljamaah, hadis tidak membayangkan orang 
yang melakukannya adalah kafir. Wujud dalil-dalil lain yang mewajibkan setiap mukmin pada 
akhirnya akan dimasukkan ke dalam syurga (Abdul Aziz bin Abdullah bin Baz, 2007). 


Perkara ini turut difahami berdasarkan tindakan Nabi SAW yang tidak solat ke atas jenazah yang 
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mati kerana membunuh diri. Ibnu “Abd al-Bar (2018) berkata: Baginda tidak solat jenazah ke atas 
orang yang melakukan dosa besar supaya orang ramai menahan diri daripada maksiat dan dosa 
besar. 


2. Membunuh Diri Termasuk Dalam Dosa Membunuh Manusia 


Islam mengangkat tuntutan memelihara nyawa manusia di kedudukan yang tinggi (Musa al-Syatibi, 
2017). Oleh itu, sangat banyak tegahan membunuh daripada dalil-dalil syarak termasuk hadis. 
Antaranya: 


A 


Ti A Gaga Aa A Bad Be a D da Ju A 
(Se olaj) Bi sala a 


Daripada Anas RA, beliau berkata: ditanya kepada Nabi SAW tentang dosa besar, Baginda 
bersabda: syirik kepada Allah, derhaka kepada ibu bapa, membunuh manusia dan kesaksian palsu 
(Bukhari, 2016). 


Termasuk di dalam dosa membunuh manusia ialah membunuh diri sendiri. Ini disebabkan jasad 
merupakan milik Penciptanya secara hakiki. Allah SWT mencipta tubuh manusia lantas 
penggunaannya mesti mengikut peraturan yang ditetapkan. Setiap orang tidak dibenarkan bertindak 
sesuka hati terhadap harta, umur, ilmu dan seumpamanya maka begitu juga dengan jasad. Manusia 
tidak memberikan kehidupan kepada dirinya sehingga membolehkannya meragut nyawa tetapi Allah 
SWT yang menganugerahkan. Oleh itu manusia tidak berhak membuat keputusan menghabiskan 
ajal sebelum waktu yang ditentukan. 


Ibnu Daqiq al-“Ied (2018) menekankan makna ini di dalam huraian hadis. Menurutnya dosa jenayah 
ke atas diri sendiri sama seperti jenayah ke atas orang lain. Hal ini disebabkan diri seseorang bukan 
miliknya secara mutlak bahkan ia milik Allah. Tidak boleh diperlakukan melainkan dengan apa 
yang diizinkan. Ibnu Hajar al-“Asqalani (2005) turut mengutarakan perbincangan yang serupa. 
Beliau menyatakan bahawa hadis tersebut mengharamkan membunuh manusia samada diri 
pembunuh itu sendiri atau pun orang lain dan manusia adalah milik Allah. 


3. Diazab Mengikut Cara Membunuh Diri 

Orang yang membunuh diri akan diazab mengikut caranya membunuh diri. Mereka akan mengulangi 
kelakuan tersebut di dalam neraka. Jika dia membunuh diri dengan terjun daripada tempat tinggi, 
meminum racun, mencederakan anggota badan maka dia akan melakukan perbuatan tersebut beruang 


kali selagi mana dia berada di dalam neraka. 


Selain daripada hadis di atas, wujud hadis-hadis lain yang menerangkan azab orang yang membunuh 
diri adalah seperti mana caranya membunuh diri. Misalnya: 


ig D DNA A A IG DA gn a 
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SRA A a na A 
A a AN SA Sy A a a 


Daripada Abi Qilabah, Thabit bin al-Dhahhak dari kalangan sahabat yang berbaiah di bawah pokok 
telah berbicara kepadanya, sesungguhnya Rasulullah SAW bersabda: sesiapa yang bersumpah 
dengan agama selain Islam maka dia seperti mana yang dia katakan, dan tidak ada nazar ke atas 
anak adam apa yang dia tidak memilikinya, dan sesiapa yang membunuh dirinya di dunia akan 
diazab dengannya pada hari kiamat, dan siapa yang melaknat mukmin maka dia seperti 
membunuhnya, dan siapa yang menuduh seorang mukmin dengan kekufuran maka dia seperti 
membunuhnya (Bukhari, 2016). 


ak a Sa Ju Sui ii gi KA JG Ga P gi yg 
(Se a 


Daripada Abu Hurairah RA, beliau berkata: Nabi SAW bersabda: orang yang menjerut dirinya dia 
akan menjerutnya di dalam neraka, dan sesiapa yang menikam dirinya dia akan menikamnya di 
dalam neraka (Bukhari, 2016). 


Allah SWT telah menetapkan ketetapan atau sunnatullah di mana setiap manusia akan dibalas 
mengikut amalan yang dilakukan. Kaedah yang dikenali sebagai al-Jaza' Min Jins al-Amal dibina 
melalui pemerhatian terhadap dalil-dalil syarak daripada al-Quran dan Sunnah. Perkara demikian 
sebagai amaran yang menakutkan manusia daripada melakukan dosa. Sebagai contoh larangan 
mengambil harta anak yatim secara salah. Al-Quran mengingatkan bahawa orang yang 
melakukannya akan mati dan mungkin meninggalkan anak-anak yatim yang lemah. Hadis pula 
menyebut pemimpin yang mempunyai sifat belas kasihan terhadap rakyat akan diberikan belas 
kasihan oleh Allah SWT dan sebaliknya (Khalid bin Usman al-Sabt, 2018). 


4. Nabi SAW Tidak Solat Ke Atas Jenazah Orang Yang Membunuh Diri Tetapi Menyuruh 
Orang Lain. 


Nabi SAW tidak bersolat ke atas jenazah orang yang membunuh diri. Namun begitu para sahabat 
tetap disuruh melaksanakannya. Tuntutan menyempurnakan jenazah yang antaranya solat tidak 
gugur samasekali. Fardu kifayah ini sekiranya tidak dibuat oleh sekumpulan orang, seluruh 
masyarakat di tempat itu akan menanggung dosa. 


a a Ag D ng A 


Daripada Jabir bin Samurah, beliau berkata: didatangkan kepada Nabi SAW seorang lelaki yang 
membunuh dirinya dengan anak panah yang bermata lebar lalu Baginda tidak bersolat terhadapnya 
(Muslim, 2006). 


Ini menjelaskan pandangan yang meletakkan hukum sunat kepada pemimpin, alim ulama, tokoh 
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masyarakat untuk tidak menghadiri solat jenazah yang diadakan terhadap si mati yang membunuh 
diri. Orang ramai akan merasa takut seterusnya supaya menjauhi perbuatan terkutuk ini. Mazhab 
Maliki dan Hanbali antara yang berpegang dengan pendapat ini. 


5. Membunuh Diri Tidak Membawa Kepada Kafir. 


Ahlussunnah Waljamaah tidak menjatuhkan hukum kafir kepada pelaku bunuh diri. Berpandukan 
kepada keseluruhan dalil-dalil berkaitan orang yang melakukan dosa besar di mana Allah SWT 
mengampunkan kesemuanya kecuali syirik. Malah terdapat individu yang membunuh diri di 
Madinah yang mana Nabi SAW memohon ampun dan beristighfar untuknya. 


pe jga dig D Ka a 
Us Ia La na dn 


da A Don D A da Ii asa II 


BA ga ga TSG Is a li jaa SS a 
Ma Pn JA D a Jia a da Bi 
Men PRN & a a 

aa A BA a dn da du 


Daripada Jabir bahawa al-Tuffail bin Amru al-Dausi datang menemui Nabi SAW lalu dia berkata: 
wahai Rasulullah, adakah engkau berada di dalam benteng yang dibentengi dan menghalang 
musuh?. Dia (perawi) berkata: Bani Daus mempunyai kekuatan pada zaman Jahiliyyah. Nabi SAW 
menolak kerana Allah telah menyimpannya untuk golongan Ansar. Ketika Nabi SAW berhijrah ke 
Madinah, al-Tuffail dan beberapa orang daripada kaumnya turut berhijrah. Mereka tidak selesa 
tinggal di Madinah kerana cuaca lalu ada yang sakit dan tidak dapat bersabar. Seorang telah 
mengambil anak panah yang lebar dan mengerat sendi-sendinya lalu kedua-dua tangan mengalirkan 
darah sehingga dia mati. Al-Tuffail telah melihat di dalam mimpinya. Dia melihatnya dengan rupa 
yang baik dan melihat kedua-dua tangan berlumuran darah. Dia berkata kepadanya: apa yang 
Tuhanmu lakukan kepadamu. Dia berkata: Dia mengampunkan aku kerana hijrahku dengan Nabi 
SAW. Dia berkata: kenapa aku melihat kedua-dua tanganmu berlumuran darah?. Dia berkata: 
dikatakan kepadaku: kami tidak akan mengelokkan apa yang telah engkau rosakkan. Al-Tuffail 
menceritakannya kepada Rasulullah SAW. Lalu Rasulullah SAW bersabda: ya Allah ampunkanlah 
kedua-dua tangannya (Muslim, 2006). 


Nabi SAW memperakui mimpi al-Tuffail yang melihat seorang dari kaumnya yang membunuh diri 
berada di dalam syurga kerana diampunkan oleh Allah SWT. Malah Baginda SAW beristighfar 
supaya Allah SWT memperelokkan tangan yang dirosakkan. Tindakan memohon keampunan tidak 
boleh dibuat melainkan orang tersebut masih beragama Islam. 


Berkenaan dengan frasa Khalidan Mukhalladan Fiha Abadan (kekal lagi dikekalkan di dalamnya 
selama-lamanya) di dalam hadis sebelumnya, ia tidak bermaksud orang yang melakukan adalah 
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kafir dan kekal di dalam neraka selama-lamanya. Hal sedemikian akan menyebabkan percanggahan 
dalil-dalil al-Quran dan Sunnah di dalam masalah yang sama. Justeru, para ulama memberikan 
beberapa takwilan: pertama; ia untuk orang yang membunuh diri dan menghalalkan perbuatan 
tersebut, kedua: maksudnya adalah tinggal dalam masa yang lama di dalam neraka sepertimana 
kata-kata orang arab, aku tidak akan bercakap denganmu selama-lamanya, sedangkan dia berniat 
untuk bercakap selepas suatu tempoh tertentu dan ketiga: balasannya adalah seperti yang disebutkan 
tetapi Allah SWT bermurah hati lalu Dia memberitahu bahawa orang yang mati dalam keadaan 
Islam tidak akan kekal di dalam neraka (Al-Nawawi, 2009). 


6. Larangan Mengharapkan Kematian. 


Islam melarang mengharapkan kematian kerana musibah yang bersifat keduniaan. Misalnya 
kemiskinan, kematian orang tersayang, kehilangan harta benda dan sebagainya. Sekiranya kerana 
perkara-perkara yang menggugat keimanan dan ujian terhadap agama ia dibenarkan. Begitu juga 
mengharapkan kematian yang mulia seperti syahid. 


4 
P A Ia 


Tea PEN Dad Zo So man 5 Pa Ne na @ k PERLA a # ag Ca 
Noda a SI GA Sea A 


ea AA Si A Au a 
Daripada Anas RA, beliau berkata: Rasulullah SAW bersabda: jangan seseorang kamu mengharapkan 
kematian kerana musibah yang menimpanya. Jika tidak dapat tidak dia mengharapkan kematian maka 
katalah: ya Allah, hidupkanlah aku selagi kehidupan adalah baik untukku dan matikanlah aku jika 
kematian adalah baik untukku (Bukhari, 2016). 


Hadis-hadis berkaitan bunuh diri diletakkan di bawah tajuk “makruh mengharapkan kematian kerana 
musibah”. Ibnu Hajar al-*Asqalani mengisyaratkan bahawa hukum makruh kerana frasa “jika tidak 
dapat tidak dia mengharapkan kematian maka katalah...”. Ia menunjukkan perbuatan tersebut boleh 
dilakukan tetapi tidak digalakkan atau sangat tidak digalakkan. Jika seseorang tidak mampu lari dari 
meluahkan, sebaik-baiknya dia berdoa seperti yang disarankan kerana manusia tidak mengetahui 
perkara yang akan terjadi dan merupakan bentuk penyerahan kepada qada dan qadar (Ibnu Hajar al- 
Asqalani, 2005). 


Sebenarnya umur yang panjang adalah lebih baik kerana seseorang tidak mengetahui apa yang bakal 
berlaku. Sunnatullah memutuskan tiada satu keadaan yang akan berterusan selama-lamanya. 
Ketetapan ini menjadi peraturan alam yang diatur oleh Allah SWT. Kehidupan manusia bersilih ganti 
di antara kesusahan dan kesenangan. 


En A 


Dan sesungguhnya kelapangan bersama dengan kesempitan dan sesungguhnya kesusahan bersama 
dengan kesenangan (Ahmad, 2001). 


Perkara yang paling utama ialah kesempatan membuat amal soleh dan peluang bertaubat. Usia yang 
tersisa menjadi kelebihan kepada semua orang. Jika orang yang baik maka dia boleh menambah amal 
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soleh dan jika orang yang jahat maka dia boleh bertaubat. 


an a a @ A 


3 $ , an A SA NA He Bg da P 
da in a SEA Gi S3 Sai SN ag Aa ol gl 


(Se a San 


Sesungguhnya Rasulullah SAW bersabda: jangan seseorang kamu mengharapkan kematian. Jika dia 
orang yang berbuat baik mudah-mudahan dia menambah dan sekiranya dia orang yang berbuat jahat 
mudah-mudahan dia mencari keredaan (Bukhari, 2016). 


Kesimpulan 


Melihat kepada hadis-hadis yang telah disebutkan, Islam melarang dengan tegas tindakan 
membunuh diri dan sebarang perkara yang mendorong ke arahnya. Pelaku akan diazab seperti mana 
caranya membunuh diri. Jika dia melakukannya dengan terjun daripada tempat yang tinggi maka dia 
akan melakukannya berulang kali di dalam neraka jahannam. Betapa besar dosa membunuh diri 
sehinggakan Nabi SAW tidak solat ke atas jenazah mereka. Walaubagaimanapun, perbuatan itu 
tidak mengeluarkan seseorang daripada agama dan menjadikannya kafir. Dari awal lagi, Islam 
melarang umat mengharapkan kematian disebabkan musibah yang bersifat keduniaan seperti 
kemiskinan dan kehilangan orang tersayang. Para sarjana menyatakan hukum mengharapkan 
kematian adalah makruh. 
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Abstrak 


Terdapat beberapa pendekatan yang popular dalam pendidikan tilawah al-Quran, antaranya adalah yang 
dimulai dengan penerapan kemahiran literasi. Pendekatan yang sama juga diaplikasikan dalam 
pengajaran asas tilawah al-Quran kepada komuniti OKU Penglihatan yang menggunakan medium 
tulisan Braille. Uniknya, di dalam mashaf al-Quran versi Braille, susunan penulisannya tidak sama 
seperti teks al-Quran tipikal, sebaliknya setiap huruf dan penandaan ditranskripsi ke dalam bentuk kod 
Braille dan disusun bersesuaian dengan keunikan cara OKU Penglihatan membacanya. Dari aspek 
pengajarannya pula, ia memerlukan kaedah serta teknik pengajaran yang berbeza daripada yang biasa 
dilaksanakan ke atas golongan tipikal. Fokus penulisan ini adalah untuk mengenengahkan dokumentasi 
ringkas ke atas beberapa kaedah dan modul pengajaran tilawah al-Quran bagi OKU Penglihatan di 
samping pengalaman dan usaha Pusat Penyelidikan Ibnu Ummi Maktum (UMMI) dalam mengkaji 
keunikan yang terdapat dalam proses pengajaran asas tilawah al-Quran Braille pada modul-modul yang 
sedia ada ini. Dengan berasaskan metodologi kualitatif, dokumen-dokumen yang berkaitan dikumpul 
dan dianalisis secara deskriptif kemudian dibentangkan sebagai dapatan. Hasil daripada pemerhatian ke 
atas dokumen-dokumen ini, didapati bahawa terdapat keunikan yang perlu diterapkan pada kaedah 
yang digunakan bagi meraikan sensitiviti dan cara pembelajaran OKU Penglihatan membaca al-Quran, 
terutamanya pada sudut penerangan dan susunan bahan. Melalui maklumat yang diperolehi dari kajian 
ini, asas kaedah pembelajaran tilawah bagi OKU Penglihatan dapat dikenal pasti, seterusnya membawa 
kepada usaha pembangunan modul yang lebih komprehensif sebagai sumbangan yang terkini dalam 
bidang tilawah al-Quran khususnya bagi OKU Penglihatan. 


847 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Kata kunci: Tilawah, Modul, al-Quran Braille, OKU penglihatan, UMMI 


Pendahuluan 


Al-Quran merupakan sumber kebahagiaan manusia. Ini adalah kerana sifatnya yang menghadirkan 
ketenangan, membawa petunjuk dan penyelesaian bagi segala masalah serta menjadi panduan yang 
lengkap untuk setiap insan menghadapi cabaran kehidupan duniawi dan ukhrawi. Oleh itu keperluan 
untuk mengecapi kebahagiaan daripada al-Quran haruslah disampaikan kepada semua golongan 
termasuklah golongan yang kekurangan deria penglihatan. Walaupun tidak mampu melihat, 
golongan OKU Penglihatan tetap mempunyai hak dan juga tetap berpeluang untuk mengecapi 
kebahagiaan yang ditawarkan oleh al-Quran dengan menggunakan deria-deria yang lain seperti deria 
pendengaran dan sentuhan. Allah SWT juga telah menegaskan bahawa Dia telah mempermudahkan 
wahyuNya untuk menjadi peringatan dan pengajaran buat semua golongan hambanya, dan kenyataan 
ini diulang-ulang sebanyak empat kali di dalam surah al-Qamar iaitu pada ayat 17, 22, 32 dan 40. 
“Dan demi sesungguhnya! Kami telah mudahkan al-Quran untuk menjadi peringatan dan 
pengajaran, maka adakah sesiapa yang mahu mengambil peringatan dan pelajaran 
(daripadanya) ?”. 


Pada hari ini al-Quran telah pun diterbitkan di dalam versi Braille. Ia merupakan satu ruang dan 
peluang yang besar bagi OKU penglihatan untuk mengambil peringatan dan pengajaran daripada 
Kalam Allah dengan lebih mesra berbanding sekadar berinteraksi dengannya secara mendengar sahaja. 
Pintu untuk memasuki ruang interaksi dengan al-Quran adalah dengan membacanya. Bagi golongan 
OKU Penglihatan yang menggunakan medium tulisan Braille sebagai bahan bacaan, mereka perlu 
melalui proses pembelajaran literasi seperti yang turut dilalui oleh golongan tipikal, namun sudah 
tentulah dengan perbezaan-perbezaan yang meraikan kelainan pancaindera antara dua golongan ini. 


Kajian ini menyerlahkan keunikan dalam pembelajaran literasi bagi OKU Penglihatan. Oleh 
kerana fokus utama pengkaji adalah kepada ilmu literasi tilawah al-Quran, maka beberapa modul yang 
telah sedia ada akan diberi perhatian dan didedahkan secara umum. Seterusnya beberapa sumbangan 
berkaitan yang telah diusahakan oleh Pusat Penyelidikan Ibnu Ummi Maktum USIM sebagai sebuah 
institusi Islam turut dikongsikan sejajar dengan tema penerbitan. 


Latar belakang Al-Quran Braille 


Al-Quran Braille merujuk kepada gabungan dua perkataan iaitu al-Quran dan Braille. Al-Quran 
merupakan sumber rujukan utama ajaran Islam yang lengkap terkandung di dalamnya dasar utama 
agama Islam iaitu Akidah, Syariat dan Akhlak. Daripada sudut bahasa, al-Quran bermaksud bacaan dan 
perkataan al-Quran itu berasal daripada perkataan Arab Qira'ah yang membawa maksud menghimpun 
huruf-huruf dan kata-kata, satu dengan yang lain dalam satu ucapan yang tersusun rapi (al-Zarqani, 
1994). Ini selaras dengan firman Allah SWT dalam surah al-Qiyamah:75:16-19 yang menuntut kepada 
Muslim membaca, menghafaz, memahami dan seterusnya mengamalkan isi kandungan Al-Quran 
dalam kehidupan seharian (Ab. Halim Tamuri dan Nik Mohd Rahimi Nik Yusoff, 2010). Manakala 
daripada sudut istilah pula, majoriti para ulama Islam menyimpulkan bahawa al-Quran adalah Kalam 
Allah SWT yang diturunkan sebagai mukjizat kepada Nabi Muhammad SAW dengan perantaraan 
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Saidina Jibril AS, ia ditulis di dalam mashaf, diriwayatkan secara mutawatir dan dikira sebagai satu 
ibadah bagi mereka yang membacanya. 


Manakala istilah Braille pula diambil sempena nama Louis Braille, seorang warga Perancis 
yang mengalami masalah penglihatan, pengasas tulisan berasaskan penggunaan titik timbul bagi 
menggantikan huruf dan nombor sekitar abad ke sembilan belas yang dipanggil sebagai sel (cell) yang 
mempunyai enam titik dan dikenali juga sebagai kod Braille. Gabungan al-Quran dan Braille iaitu al- 
Quran Braille, adalah merujuk kepada mashaf al-Quran Braille yang menggunakan kod Braille Bahasa 
Arab yang terdiri daripada kod-kod huruf Hijaiyyah yang mewakili Rasm dan juga kod-kod bagi tanda- 
tanda bacaan seperti Fathah, Dammah, dan Kasrah, serta simbol-simbol seperti Shaddah, Sukan, Mad 
dan sebagainya yang mewakili elemen Dabt (Noornajihan dan Kauthar, 2008). 


Menurut dokumentasi Muhammad Mustaqim (2014) antara mashaf al-Quran Braille yang 
terawal diterbitkan adalah pada tahun 1952 di negara Jordan. Mashaf tersebut dicetak oleh Madrasah 
al-“Ala'Iyyah li al- Makfufin Bethlehem dengan sokongan daripada pihak berkuasa Jordan. Mashaf ini 
diberi judul Al-Quran al-Karim. Pada tahun 1962 pula sebuah organsasi kebajikan OKU Penglihatan di 
Kaherah Mesir iaitu al-Markaz al-Namuzaji li Ri'ayah wa Tawjih al-Makfufin telah menerbitkan 
mashaf Braille dengan judul yang sama. Negara Tunisia juga turut terlibat dalam penerbitan mashaf al- 
Quran Braille. Berdasarkan sebuah mashaf terbitan negara tersebut yang terdapat dalam simpanan 
Persatuan Orang Cacat Penglihatan Islam Malaysia (PERTIS), ia telah diterbitkan pada tahun 1976 
oleh sebuah persatuan OKU Penglihatan negara berkenaan iaitu al-Ittihad al-Qawmi 1i al-Makfufin 
yang beralamat di ibu kota negara tersebut. Mashaf Braille Tunisia ini dicetak dengan judul Al-Quran 
al-Karim bi al-Khat al-Bariz li al-Makfufin hasb Riwayah Qalun. Tunisia merupakan satu-satunya 
negara yang menerbitkan mashaf versi Braille dalam riwayat Qalin. 


Sebuah lagi negara Arab yang memainkan peranan penting dalam penerbitan al-Quran Braille 
adalah Arab Saudi. Dianggarkan mashaf Braille mula diterbitkan di negara tersebut pada sekitar tahun 
1985-1986. Ia diberi judul Al-Quran al-Karim bi Riwayati Hafs “an “Asim. Di Indonesia pula mashaf 
Braille telah mula diterbitkan pada tahun 1965 atas usaha Yayasan Kebajikan Tunanetra Islam 
(YAKETUNIS). Penerbitan mashaf yang berjudul Al-Quran al-Karim bi al-Kitabah al-'Arabiyyah al- 
Nafirah ini telah melalui beberapa fasa penambahbaikan daripada sudut isi kandungan dan 
pembaharuan daripada sudut teknologi percetakan daripada awal penerbitannya sehinggalah 
pertengahan 1970-an. Terdapat sebuah lagi organisasi di Indonesia yang juga terlibat dalam penerbitan 
mashaf Braille iaitu Yayasan Penyantun Wyata Guna (YPWG). Menurut catatan, yayasan ini telah 
mula menerbitkan mashaf Braille sendiri pada tahun 1976 (Muhammad Mustaqim, 2014). Malaysia 
sebagai sebuah negara yang majoriti penduduknya beragama Islam juga tidak ketinggalan dalam 
menerbitkan mashaf al-Quran Braille. Menurut Zakaria Yahya (2008), permulaan bagi usaha 
penerbitan mashaf Braille yang pertama di Malaysia adalah pada sekitar tahun 1990-1997. Usaha ini 
dipelopori dan diusahakan oleh Persatuan Orang-orang Cacat Penglihatan Islam Malaysia (PERTIS). 
Inisiatif hebat mereka ini telah mendapat pengiktirafan di peringkat kebangsaan. Ini terbukti apabila 
mashaf al-Quran Braille yang diterbitkan oleh organisasi NGO ini telah memperolehi pengiktirafan 
daripada Jabatan Kemajuan Islam Malaysia (JAKIM) dan Kementerian Dalam Negeri (KDN). 
Sehingga kini jumlah negara yang menerbitkan Al-Quran Braille semakin bertambah dengan negara- 
negara seperti Mesir, Morocco, Turki, Yemen, Iran, Pakistan dan lain-lain lagi turut memasuki senarai 
sebagai negara-negara pengeluar mashaf unik tersebut. 


849 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Keunikan Pengajaran Asas Tilawah al-Quran menggunakan tulisan Braille bagi OKU 
Penglihatan 


Tilawah al-Quran adalah satu aktiviti yang dilaksanakan dengan menggabungkan beberapa kemahiran. 
Antara kemahiran yang perlu dikuasai oleh seseorang pentilawah al-Quran adalah kemahiran mengenal 
huruf, kemahiran membunyikan huruf-huruf dengan betul bersumberkan tempat keluarnya bunyi huruf- 
huruf tersebut (Makhraj), kemahiran menggabungkan huruf-huruf menjadi suku kata, seterusnya ke 
peringkat perkataan sehinggalah kepada sepotong ayat yang lengkap. Kemahiran mengenali huruf- 
huruf al-Quran ini turut disempurnakan dengan kemahiran mengaplikasi tanda-tanda bacaan (Dabti). 
Proses penerapan kemahiran ini perlu dilalui secara sistematik dan disampaikan berdasarkan 
pendekatan, strategi dan kaedah yang sesuai. 


Penerapan penguasaan tilawah al-Quran mempunyai kaitan rapat dengan amalan pengajaran 
yang berkesan. Setiap pengajar perlu jelas daripada sudut pendekatan, strategi, dan kaedah yang 
digunakan dalam proses pengajaran tilawah al-Quran. Hasil gabungan pelbagai aktiviti pengajaran 
yang melibatkan elemen pendekatan, strategi dan kaedah yang tertentu akan membawa kepada 
pengajaran yang berkesan. Menurut Ab. Halim (2006), kepelbagaian daripada segi pendekatan yang 
digunakan untuk mengajar juga dikenal pasti seperti daripada konkrit kepada abstrak, daripada mudah 
kepada kompleks, daripada keseluruhan kepada bahagian, daripada umum kepada khusus, daripada 
spesifik kepada umum, daripada dekat kepada jauh dan daripada diketahui kepada belum diketahui. 


Bagi golongan OKU Penglihatan, deria sentuhan dan pendengaran adalah dua pancaindera 
utama bagi mereka mengikuti pengajian tilawah al-Quran berasaskan Braille. Kelainan upaya yang 
dimilki oleh golongan ini memerlukan kepada kelainan dalam strategi penyampaian kandungan 
pelajaran. Oleh kerana sukatan pelajaran yang digunakan oleh arus perdana adalah sukatan bagi 
golongan tipikal (yang berasaskan deria penglihatan), maka terdapat masalah ketidaksesuaian pada 
modul yang cuma sekadar ditranskripsi ke dalam bentuk Braille untuk kegunaan OKU Penglihatan. Ini 
adalah kerana modul tersebut tidak dimodifikasi daripada sudut penyampaiannya yang melibatkan 
kaedah dan teknik pengajaran. 


Hasil temubual dengan Ustaz Mohd Fauzi Mat Osman (2016), guru Pendidikan Islam (GPI) di 
Sekolah Kebangsaan Pendidikan Khas (SKPK) Alma Pualau Pinang, mendapati bahawa telah timbul 
masalah apabila model-model pengajaran al-Quran yang digunakan untuk golongan tipikal ini 
(Kamarul Azmi Jasmi, 2013 & Abd. Ghafur, 2012) tidak sesuai dengan kemampuan OKU penglihatan 
kerana model tersebut tidak mengambil kira perbezaan kaedah penulisan Braille (Mustaqim et al, 2013) 
dan ketidakupayaan mereka untuk melihat. Sebagai contoh, Modul Iqra' Braille yang digunakan dalam 
pembelajaran al-Quran yang turut digunakan di Sekolah-Sekolah Pendidikan Khas di Malaysia adalah 
pada asalnya model bagi golongan tipikal. Walaupun telah ditranskripsi ke dalam bentuk Braille 
(Mahyuddin et al. 2016) namun model pembelajaran ini sebenarnya disediakan untuk membaca al- 
Quran berpusatkan penggunaan deria lihat. Ini menyebabkan terdapatnya kelompangan dan 
ketidakseimbangan di dalam proses penerapan kemahiran tilawah kepada pembaca al-Quran yang 
menggunakan deria sentuh kerana aspek-aspek berkaitan kaedah pengajaran seperti arahan-arahan 
pengajar kepada pelajar yang tidak meraikan kelebihan dan kekurangan deria pelajar. 


Bagi mencapai objektif pengajaran, seseorang tenaga pengajar bertanggungjawab dalam 
memilih strategi, kaedah dan teknik yang sesuai lantaran kebolehan dan keupayaan pelajar OKU 
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Penglihatan adalah berasaskan sentuhan dan bukan penglihatan. Menurut Norshidah et al. (2004), para 
pelajar dalam kalangan OKU Penglihatan memerlukan strategi dan pendekatan P&P yang berbeza. 
Sebagai contoh, tenaga pengajar perlu menguasai dan mempunyai kemahiran untuk melatih pelajar 
menggunakan mesin Brailler dan membaca tulisan Braille, khususnya bagi pengajaran al-Quran 
(Hajarul Bahti et al. 2010). 


Proses mengaktifkan deria sentuhan perlu melalui strategi dan kaedah yang tersendiri. Bermula 
daripada awal pengenalan kepada kemahiran menyentuh material yang besar dan kasar sehinggalah 
kebolehan mengenal pasti objek-objek yang kecil dan halus termasuklah titik-titik Braille. Menurut 
MecLinden dan McCall (2002) para pembaca tulisan Braille di peringkat permulaan perlu menghadapi 
beberapa cabaran. Di antara cabaran terbesar yang sering menjadi masalah kepada mereka adalah untuk 
mengenalpasti titik-titik timbul dan ruang-ruang yang terdapat pada kombinasi titik-titik tersebut. 
Kemahiran mengenalpasti titik timbul dan ruang ini sangat diperlukan kerana ia akan memastikan 
pembaca dapat membezakan di antara satu sel dengan sel yang lain (Toro Graven, 2015). Di samping 
itu, pada peringkat awal ini juga para pembaca perlu mempunyai kemahiran untuk memastikan barisan 
ayat yang sedang dibaca. Ini adalah kerana para pembaca yang menggunakan sentuhan kadang-kala 
terkeliru dengan barisan ayat terutamanya apabila terdapat ruang di antara satu perkataan dengan 
perkataan yang lain. Bagi mengatasi masalah ini, para pembaca tulisan Braille perlu mengaktifkan 
penggunaan beberapa jari mereka sekaligus ketika membaca ayat yang ditulis di dalam satu barisan. 
Dalam banyak keadaan, para pembaca tulisan Braille akan menggunakan jari telunjuk tangan kanan 
mereka untuk mengesan huruf yang sedang dibaca manakala jari-jari yang lain daripada tangan yang 
sama akan berperanan untuk mengawasi huruf-huruf yang akan disentuh seterusnya di dalam barisan 
tersebut. Dalam masa yang sama jari daripada tangan kiri pula mengawasi huruf-huruf yang telah 
dibaca serta mengenalpasti pangkal barisan yang sedang dibaca bagi memudahkan pemindahan dari 
baris tersebut ke barisan yang seterusnya. Para pembaca Braille juga perlu mempunya kemahiran untuk 
mengimbangkan kedudukan tubuh badan mereka dengan bahan bacaan supaya mereka tidak terkeliru 
dan berupaya memberi fokus kepada bahan yang sedang mereka baca (Maha Khochen, 2011 & 
Daniela, 2015). 


Menurut Simon dan Huertas (1998), kadar kelajuan membaca tulisan Braille (yang dibaca 
dengan sentuhan) oleh pembaca yang di peringkat permulaan adalah selalunya lebih lambat berbanding 
dengan para pembaca di peringkat permulaan yang menggunakan deria penglihatan. Ini adalah kerana 
perspektif visual yang menggunakan mata adalah lebih luas berbanding perspektif sentuhan yang 
menggunakan jari. Tambahan pula penggunan mata juga membolehkan seseorang melangkaui 
sebahagian huruf atau perkataan yang tertera berbanding dengan pembaca yang menggunakan deria 
sentuh di mana mereka perlu menyentuh setiap huruf atau tanda yang terdapat di sepanjang barisan 
yang dibaca. 


Kesimpulannya, terdapat beberapa kemahiran khas yang diperlukan oleh para pembaca tulisan 
berasaskan sentuhan yang berbeza dengan pembaca tulisan berasaskan penglihatan terutamanya pada 
peringkat asas pembelajaran. Ini menunjukkan bahawa perlunya para pengajar menggunakan modul 
yang mengandungi strategi, kaedah dan teknik yang khusus bagi menjadikan kandungan pengajaran 
mereka mesra para pelajar daripada golongan OKU penglihatan yang menggunakan deria sentuhan. 


Beberapa Modul dan Panduan Pembelajaran Tilawah al-Quran Braille 
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Sehingga ke hari ini, telah terdapat beberapa usaha daripada pihak-pihak yang mengambil berat 
terhadap pembelajaran OKU penglihatan untuk menyediakan modul atau kaedah pengajaran yang 
sesuai untuk dijadikan silibus pembelajaran asas tilawah al-Quran Braille. Modul asas pembelajaran al- 
Quran Braille ini sangat diperlukan terutamanya kepada golongan OKU penglihatan yang bukan 
berbangsa Arab. Oleh kerana bahasa al-Quran bukanlah bahasa ibunda bagi masyarakat bukan Arab 
maka satu pendedahan yang sangat asas diperlukan bagi memperkenalkan huruf-huruf yang digunakan 
dalam pembentukan Rasm al-Quran. Selain itu elemen Dabt iaitu tanda-tanda yang disertakan pada 
Rasm juga perlu diberikan kefahaman secara komprehensif. Elemen-elemen ini boleh dikuasai secara 
berperingkat mulai daripada tanda-tanda asas yang melibatkan tatabahasa seperti fathah, dhammah dan 
kasrah sehinggalah tanda-tanda yang membantu bacaan secara bertajwid, tempat-tempat Waqaf, 
pembahagian ayat, surah, juzuk, ayat Sajadah dan lain-lain. 


Berikut adalah beberapa bahan yang pernah diterbitkan oleh pelbagai organisasi dari beberapa 
buah negara dengan tujuan untuk dijadikan sebagai modul atau panduan pengajaran kemahiran asas 
kepada pembelajaran tilawah al-Quran Braille. Di antara bahan-bahan ini ada yang dilengkapi dengan 
tatacara pengajaran, latihan-latihan dan aktiviti-aktiviti tertentu dan ada juga yang berbentuk buku 
panduan yang mana sekadar memberi pengenalan kepada pembaca akan kemahiran-kemahiran yang 
diperlukan tanpa menitik beratkan sebarang strategi seperti latihan atau aktiviti. 


i. Qaedah Asas Mengenal Huruf-huruf dan Baris-baris al-Quran Braille. 


Buku ini adalah sebagai panduan kepada para pembaca al-Quran Braille terbitan Persatuan 
Orang-orang Cacat Penglihatan Islam Malaysia (PERTIS) untuk mengenali huruf-huruf dan sebahagian 
daripada tanda baca-tanda baca yang digunakan dalam al-Quran Braille. Ia dicetak oleh Biro Penerbitan 
PERTIS di dalam tulisan Braille grade 1 Bahasa Melayu. Saiz buku ini adalah separuh daripada kertas 
yang digunakan untuk percetakan al-Quran Braille (14.5cm x 25.5cm) yang biasa digunakan dalam 
percetakan dokumen Braille. Mengandungi hanya 12 muka surat yang menyajikan empat pelajaran 
iaitu pengenalan kepada huruf-huruf Hijaiyyah, pengenalan kepada baris-baris dan beberapa tanda asas 
yang digunakan di dalam al-Quran Braille, huruf-huruf rumi dan akhir sekali adalah kod-kod nombor 
dalam tulisan Braille. Surah al-Fatihah dilampirkan pada akhir pelajaran kedua daripada buku ini iaitu 
panduan mengenal baris-baris. Buku Qaedah asas mengenal huruf-huruf dan baris-baris al-Quran 
Braille ini telah digunakan di dalam program pengenalan dan pengajaran al-Quran Braille bagi 
golongan normal yang telah diadakan di beberapa lokasi sekitar Bangi pada tahun 2017. Program 
tersebut adalah di bawah usaha Pusat OKU Langat dan tenaga pengajarnya adalah Naib YDP PERTIS 
pada ketika itu iaitu Encik Zamzuri bin Ghani. 


ii. Panduan Membaca al-Quran Braille 


Buku Panduan Membaca al-Quran Braille ini ditulis oleh Ustaz Sumairi bin Zainol. Beliau 
merupakan salah tenaga pengajar al-Quran Braille yang sangat aktif dan banyak menyumbang dalam 
penerbitan bahan-bahan berasaskan al-Quran Braille. Beliau pernah bertugas di KL Braille Resources 
iaitu salah sebuah organisasi yang turut menjalankan percetakan mashaf al-Quran Braille. Buku 
susunan beliau ini telah diterbitkan pada tahun 2015 oleh KL Braille Resources. Buku ini memuatkan 
23 tajuk berkenaan kemahiran-kemahiran asas yang diperlukan untuk membaca al-Quran Braille. Buku 
setebal 29 muka surat ini ditulis dengan tulisan Rumi Braille Bahasa Melayu grade 1. Ia dimulakan 
dengan pengenalan kepada huruf-huruf Hijaiyyah yang berjumlah 36 huruf (termasuk Hamzah yang 
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terletak di atas Alif, Hamzah yang terletak di atas Waw, Hamzah yang terletak di atas YG', Alif 
Maqsirah, Ta' Marbitah dan Alif Mamdiidah), kemudian diikuti dengan pengenalan kepada tanda- 
tanda bacaan yang meliputi Fathah, Kasrah, Dammah, Fathatayn, Kasratayn, Dammatayn, tanda mati 
(Sukiin), tanda sabdu (Tashdid), Alif Maddah, Ya' Maddah, Waw Maddah, Fathah Ishbaiyyah, Kasrah 
Ishbaiyyah dan Dammah Ishbaiyyah, di samping itu terdapat juga pengenalan kepada fungsi huruf- 
huruf yang digunakan selain daripada huruf-huruf Hijaiyyah seperti Hamzah-Hamzah yang ditulis di 
atas Alif, Waw dan YG', Alif Mamdidah, Alif Maqsiirah dan Ta' Marbittah, seterusnya pengenalan 
kepada tanda-tanda Waqaf yang terdapat di dalam al-Quran Braille. Buku ini juga dilengkapi dengan 
latihan kepada kemahiran-kemahiran yang diperkenalkan sebanyak 4 muka surat. Pengarang juga telah 
menyertakan beberapa ayat al-Quran dan surah-surah lazim di akhir buku ini sebagai praktikal kepada 
kemahiran-kemahiran yang diperkenalkan. 


Dari sudut penggunaannya, buku ini masih belum meluas digunakan dalam kalangan pembaca 
al-Quran Braille. Buku ini sesuai digunakan oleh para pelajar di tahap permulaan kerana kemahiran- 
kemahiran yang diterapkan adalah merupakan kemahiran-kemahiran yang sangat asas kepada pembaca 
al-Quran Braille. Namun buku ini tidak dilengkapi dengan kemahiran-kemahiran membaca secara 
bertajwid termasuklah bacaan-bacaan khas seperti Imalah, Ishmam, Raum, Tashil, Saktah, Naql, 
kemahiran membaca Hamzah Qata' dan Hamzah Wasal, tanda-tanda ayat Sajadah dan pelbagai 
kemahiran yang lain lagi. 


iii. Buku Pedoman Membaca dan Menulis al-Qur'an Braille 


Buku ini diterbitkan oleh Lajnah Pentashih Mashaf al-Quran (Indonesia) dengan cetakan 
pertamanya pada bulan Jun tahun 2011. Tujuan utama buku ini diterbitkan adalah untuk menjadi 
panduan kepada para penerbit dan pentashih al-Quran Braille di Indonesia untuk menerbitkan al-Quran 
Braille mengikut struktur yang ditetapkan. Buku pedoman ini dibahagikan kepada tiga bab iaitu bab 
pertama sebagai pendahuluan yang berkisar tentang latar belakang, tujuan dan kegunaan, sistematika 
penulisan dan barisan penyusun buku ini. Bab kedua merupakan kandungan utama yang memuatkan 
penerangan berkenaan kaedah-kaedah membaca dan menulis al-Quran Braille seperti pengenalan 
kepada huruf Arab Braille, penggunaan tanda baris, penulisan Hamzah, Ta' Marbiitah, Alif Maqsirah, 
Alif Lam, Tanwin Wasal, Huriif Za'idah, tanda-tanda Waqaf, bacaan-bacaan khusus dalam al-Quran 
dan lain-lain isu yang berkaitan. Manakala bab ketiga pula merupakan penutup dan kesimpulan. Buku 
ini juga melampirkan kumpulan ayat-ayat Sajadah dalam al-Quran dan juga tempat-tempat bacaan 
Tanwin Wasal. Format penulisan al-Quran Braille yang melibatkan bentuk susunan halaman hadapan, 
halaman setiap muka surat, tanda-tanda pengenalan bagi setiap surah, juzuk dan muka surat juga 
diperkenalkan pada bab akhir buku ini. 


Oleh kerana objektif buku ini adalah untuk dijadikan buku panduan kepada para penerbit al- 
Quran Braille, maka ia tidak disusun sebagai sebuah buku yang berfungsi untuk menerapkan kemahiran 
bahkan lebih kepada pengenalan lengkap kepada kaedah-kaedah penulisan yang digunakan di dalam 
mashaf Braille di Indonesia. 


iv. Arab Braille Sam'an 


Kaedah ini disusun oleh Ridwan Effendi (Ketua Yayasan Sam'an Netra Mulia) dan Ahmad 
Solehin, diterbitkan pada tahun 2015 oleh Lughowiya Press dengan transkripsi ke dalam tulisan Braille 
yang dilakukan oleh Yayasan Raudhatul Makfufin, Bandung Indonesia. Kaedah ini dinamakan sebagai 
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“Arab Braille Sam 'an, cara mudah belajar baca tulisan al-Quran Braille'. Perkataan Sam'an adalah 
merujuk kepada golongan OKU penglihatan yang mengikuti program pelatihan al-Quran Braille dan 
bahasa Arab metode Sam'an. Para pelatih ini dilatih dengan tujuan supaya mereka dapat pula menjadi 
tenaga pengajar untuk mengajar al-Quran Braille dan bahasa Arab. 


Buku kaedah ini diterbitkan di dalam dua bentuk iaitu yang diterbitkan dalam versi tulisan 
Roman bercetak dan juga versi tulisan Braille dan disusun di dalam sebuah buku yang dilengkapi 
dengan tiga bab. Bab yang pertama berkenaan pengenalan kepada huruf-huruf Hijaiyyah yang asas dan 
tambahan serta tanda-tanda bacaan kepada huruf-huruf tersebut. Bab yang kedua berkenaan kemahiran 
membunyikan huruf-huruf tersebut dari sudut panjang pendek vokalnya serta cara membunyikan 
Tanwin, Sukiin dan Shaddah. Bab yang ketiga dibentangkan di bawah tajuk problematika bacaan. Bab 
ini melibatkan kaedah bacaan huruf-huruf dan tanda bacaan yang agak rumit seperti kaedah bacaan Ta' 
Marbitah ketika Wasal dan ketika Waqaf, bacaan Lam Alif, Tanwin Wasal, Mad, huruf-huruf yang 
ditulis tetapi tidak dibaca, bentuk-bentuk tulisan Hamzah dan Alif Maqsiirah. Kaedah ini dilengkapi 
dengan latihan membaca sebagai bahagian terakhir yang melengkapi buku ini. 


v. Noor al-Quran Braille Primer (Qaaida) 


Di negara Afrika Selatan, kerajaan mereka hanya menyediakan pendidikan sekular melalui 
sekolah khas untuk orang kurang upaya. Oleh itu, masyarakat Islam di sana memerlukan sebuah 
institusi pengajian yang khusus untuk menawarkan pendidikan agama. Walaupun al-Quran Braille 
boleh didapati, tetapi tidak ada guru dan pusat pengajian khas untuk pengajiannya bagi OKU 
penglihatan. Pilihan yang terbaik bagi ibu bapa yang mempunyai anak-anak dari kalangan OKU 
penglihatan adalah untuk menghantar anak-anak mereka belajar di pusat pengajian agama bersama- 
sama dengan golongan tipikal. Namun oleh kerana saiz kelas yang besar serta kekangan masa yang 
terbatas di pusat pengajian agama sebegini, ia tidak memungkinkan golongan pelajar daripada OKU 
penglihatan untuk mendapatkan perhatian khusus yang sewajarnya. Ini adalah kerana setiap OKU 
memerlukan lebih perhatian beserta bantuan khusus untuk belajar dengan baik. 


Pada tahun 1986 sebuah pusat pengajian agama Islam yang turut menawarkan pengajian 
untuk OKU penglihatan telah ditubuhkan dengan nama Madrasah An-Noor. Pusat pengajian ini 
didirikan di Pietermaritzburg, Afrika Selatan. Selain daripada perkhidmatan yang berbentuk pengajaran 
dan pembelajaran, institusi ini turut berperanan sebagai penerbit dan pencetak kepada bahan-bahan 
agama termasuklah cetakan yang terpenting iaitu al-Quran Braille. Bagi mengukuhkan pembelajaran 
al-Quran Braille kepada para pelajar mereka, satu modul pengajaran telah mereka bangunkan yang 
diberi nama kaedah Noor al-Quran Braille Primer. 


Di Madrasah An-Noor para pelajar yang terdiri daripada OKU penglihatan akan memulakan 
pengajian Al-Quran dengan mempelajari buku asas membaca Al-Quran tersebut. Para pelajar di 
Madrasah an-Noor dapat mengikut pengajian Al-Quran sehingga ke peringkat tahfiz. Kaedah Noor al- 
Quran Braille Primer ini disediakan dalam tiga bentuk persembahan iaitu: 

1) Buku yang dicetak di dalam tulisan Braille. 
2) Buku yang dicetak di dalam tulisan tipikal. 
3) Buku versi softcopy yang dimuatkan di dalam Cakera Padat (Cd). 


Modul pengajaran ini disusun dan dibahagikan kepada 32 bahagian, yang secara ringkasnya 
merangkumi topik-topik berikut: 
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- Pengenalan kepada huruf-huruf Hijaiyyah, 

- Pengenalan baris-baris asas iaitu Fathah, Kasrah, Dammah, Sukiin. 

- Perbahasan seterusnya berkenaan kepelbagaian bentuk tulisan huruf Hamzah, 

- Pengenalan kepada Fathatayn, Kasratayn, Dammatayn, 

- Alif, Waw dan Ya' sebagai huruf Mad, 

- Alif, Waw dan Ya' Muqaddarah/Mamdaudah 

- Waw dan YaG' sebagai huruf Lin 

- Alif Maqsiirah 

- Bacaan Shaddah 

- Kemahiran-kemahiran asas tajwid yang lain iaitu bacaan Mad, Izhar, Idgham, Ikhfa', Iqlab. 
- Bacaan tebal dan nipis bagi huruf Lam dan Ra' 

- Bacaan Niin Qutni 

- Alif Lam Shamsiyyah dan Qamariyyah, 

- Tanda-tanda Waqaf, 

- Bacaan Huruf-huruf Muqata 'ah 

- Contoh-contoh dan latihan-latihan daripada sebahagian ayat dan surah daripada al-Quran. 


Model Noor al-Quran Braille Primer ini boleh disifatkan sebagai sebuah model yang agak 
lengkap dan mesra OKU penglihatan dari sudut kemahiran-kemahiran yang diterapkan, namun terdapat 
beberapa ketidakseragaman dari sudut susunan Rasm dan Dabt jika dilihat dari perspektif al-Quran 
Braille terbitan PERTIS seperti fungsi huruf-huruf mad asli, tanda-tanda waqf yang digunakan dan 
lain-lain lagi. Model ini susun di dalam sebuah buku setebal 67 halaman muka surat. 


vi. Iqra” versi Braille 


Kementerian Pendidikan Malaysia telah menetapkan pengajaran tilawah al-Quran tahun satu 
sekolah-sekolah kebangsaan mulai sesi persekolahan 1995 untuk menggunakan kaedah Iqra' yang 
dipelopori oleh Kyai As'ad Humam. Modul ini terdiri daripada 6 buah buku. Setiap murid tahun satu di 
sekolah rendah kebangsaan dikehendaki memiliki buku kaedah Iqra? dan mengikuti kelas kemahiran al- 
Quran sepanjang enam bulan pertama persekolahan. 


Dalam konteks pengajaran dan pembelajaran Model al-Quran Kurikulum Standard Sekolah 
Rendah (KSSR) bagi Murid Berkeperluan Khas Masalah Penglihatan pula, Buku Iqra (Jilid1-6) adalah 
merupakan modul pengajaran dan pembelajaran yang dilaksanakan dalam Program Pendidikan Khas 
seiring dengan silibus murid normal aliran arus perdana. Sebelum tahun 2012, para guru al-Quran di 
sekolah-sekolah Pendidikan Khas terpaksa mengambil inisiatif untuk mentranskripsi sendiri setiap 
helaian buku Iqra' ke dalam bentuk kod Braille sebagai bahan pengajaran dan pembelajaran bagi 
membantu para murid berkeperluan khas untuk belajar dengan berkesan. Pada tahun 2012 sekumpulan 
penyelidik daripada Universiti Sains Islam Malaysia telah berjaya mentranskripsi teks buku Iqra' 1 - 6 
ini ke dalam bentuk Braille. Buku Iqra' versi Braille tersebut kemudiannya telah diterbitkan oleh pihak 
Universiti Sains Islam Malaysia dengan kerjasama Darul Fikir, Kementerian Pendidikan Malaysia 
(KPM) dan Persatuan Orang-Orang Cacat Penglihatan Islam Malaysia (PERTIS) (Mahyuddin et al., 
2016). Buku Iqra Braille 1 — 6 ini telah diedarkan oleh Kementerian Pendidikan secara menyeluruh 
kepada murid-murid berkeperluan khas penglihatan di seluruh Malaysia untuk diguna pakai semenjak 
tahun 2012 sehinggalah ke hari ini. 
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Pada tahun 2014 pihak Universiti Teknologi Malaysia pula telah megeluarkan produk bernama 
Panel al-Quran Braille Elektronik. Panel tersebut dimuatkan dengan perisian berupa al-Quran Braille 
terbitan PERTIS. Sebagai usaha menambahbaik produk mereka, pihak UTM telah bekerjasama dengan 
USIM dengan menjadikan Iqra Braille ke dalam bentuk data elektronik yang dijenamakan sebagai 
Smart Iqra Braille dan digunakan bersama Panel al-Quran Braille keluaran mereka. Panel tersebut mula 
digunakan di beberapa pusat pengajian al-Quran Braille dan di sekolah-sekolah pendidikan khas bagi 
murid-murid bermasalah penglihatan pada tahun 2016. 


Produk Smart Iqra Braille ini pula telah beroleh pengiktirafan di peringkat antarabangsa dengan 
memperolehi anugerah khas INPEX (Excellent Award Pittburgh USA) ketika meyertai 26th 
International Invention, Innovation and Technology Exhibition (ITEX 2015), di samping meraih 
anugerah emas pada pameran yang sama selain dari yang dimenangi ketika pameran Inovasi Islam (i- 
Inova'14) yang disertai pada tahun sebelumnya (Siti Rahmah, 2019). 


Pengalaman dan penglibatan Pusat Penyelidikan Ibnu Ummi Maktum (UMMI) USIM dalam 
pengajaran dan pembelajaran tilawah al-Quran Braille. 


Universiti Sains Islam Malaysia melalui Fakulti Pengajian Quran dan Sunnah merupakan satu-satunya 
universiti di Malaysia yang menawarkan kursus Aplikasi Braille dalam Pengajian Quran dan Sunnah. 
Kursus yang berstatus wajib fakulti ini ditawarkan kepada para pelajar tipikal dengan tujuan untuk 
membentuk para pelajar menjadi ahli masyarakat yang mempunyai kesedaran dan berkemahiran dalam 
menyantuni dunia OKU Penglihatan serta mampu menawarkan khidmat yang bersesuaian dengan latar 
belakang mereka iaitu pengajian Islam. Untuk mencapai objektif ini, para pelajar didedahkan dengan 
kemahiran literasi Braille dan kemahiran berinteraksi dengan al-Quran Braille. Dengan erti kata lain, 
literasi Braille dan kemahiran membaca al-Quran Braille diajarkan kepada golongan yang 
berpenglihatan di mana mereka menggunakan deria penglihatan untuk membaca tulisan timbul 
(Braille). 


Kursus ini telah mula ditawarkan semenjak tahun 2008. Sepanjang 14 minggu tempoh 
penawaran kursus ini, para pelajar diasah dengan pelbagai kemahiran sehingga mereka mampu 
membaca teks al-Quran Braille secara optimum. Proses ini disokong dengan menggunakan modul khas 
yang dibentuk berasaskan pengalaman para pensyarah selepas melalui beberapa tahun tempoh 
penawaran kursus ini. 


Sejarah penubuhan Pusat Penyelidikan Ibnu Ummi Maktum (UMMI) mempunyai kaitan yang 
sangat intim dengan penawaran kursus Aplikasi Braille dalam Pengajian Quran dan Sunnah. Keunikan 
kursus ini telah mencetuskan inspirasi kepada para tenaga pengajar yang terlibat sehingga menubuhkan 
sebuah Special Interest Group untuk menjalankan kajian-kajian yang lebih serius di dalam bidang 
tersebut. Melalui kajian-kajian yang telah dibuat, pendedahan demi pendedahan yang semakin meluas 
dan mendalam telah diperolehi oleh para pengkaji khususnya berkenaan dunia OKU Penglihatan dan 
sudut interaksi mereka dengan al-Quran. Pada tahun 2012 kumpulan pengkaji ini telah membuka jalan 
kolaborasi antara USIM dengan Persatuan Orang-orang Cacat Penglihatan Islam Malaysia (PERTIS) 
menerusi projek transkripsi buku Iqra ke dalam bentuk Braille. 


Pada tahun 2015 para tenaga pengajar kursus ini telah mendapat kepercayaan daripada pihak 
Kementerian Pendidikan Malaysia untuk melaksanakan program pemindahan ilmu (knowledge transfer 
programme) di bawah tajaan mereka. Hasilnya pemindahan ilmu pengajaran asas tilawah al-Quran 
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Braille telah berjaya dilaksanakan kepada beberapa orang sukarelawan. Pada tahun yang sama juga 
sebuah modul pengajaran telah ditulis oleh kumpulan ini seterusnya dicetak dan diterbitkan oleh 
penerbit USIM dengan tajuk Pengajaran al-Quran Braille. 


Seiring dengan peningkatan kehendak program dan aktiviti dari masyarakat serta institusi 
terlibat, serta keperluan kepada kajian-kajian berkaitan pendidikan Quran dan Sunnah bagi OKU, 
bermula pada awal tahun 2018 SIG ini telah melalui proses penaiktarafan sebagai sebuah unit dan 
kemudiannya menjadi sebuah pusat penyelidikan dengan penjenamaan Pusat Penyelidikan Ibnu Ummi 
Maktum (UMMI) di bawah seliaan Institut Sains Islam (ISI) pada tahun 2019. Penjenamaan UMMI itu 
sendiri mengambil inspirasi dari nama seorang sahabat Rasulullah SAW yang cacat penglihatan; 
Abdullah Ibnu Ummi Maktum yang kisahnya disebut di dalam Surah 'Abasa. Kini, UMMI giat 
menjalankan pelbagai penyelidikan berkaitan pemindahan ilmu pendidikan dan tilawah Quran dan 
Sunnah bagi OKU di samping mewujudkan jaringan pintar bersama beberapa NGO mahupun institusi- 
institusi yang memperjuangkan hak Pendidikan al-Quran bagi OKU dengan beberapa siri memorandam 
persefahaman (MoU) yang telah dimeterai (Siti Rahmah, 2019). 


Kesimpulan dan Cadangan 


Secara keseluruhan, kajian ini berkisar tentang beberapa subjek yang dipayungi oleh tiga kata kunci 
yang utama iaitu tilawah al-Quran Braille, modul pengajaran tilawah al-Quran bagi OKU Penglihatan 
dan sumbangan Pusat Penyelidikan Ibnu Ummi Maktum USIM dalam perkembangan bidang tersebut. 


Dapat disimpulkan bahawa untuk mencapai kemahiran dalam tilawah al-Quran Braille golongan 
OKU penglihatan sangat memerlukan kepada modul pengajaran dan pembelajaran yang komprehensif. 
Modul asas/permulaan bagi pembelajaran al-Quran Braille ini sangat diperlukan lebih-lebih lagi oleh 
golongan pembaca al-Quran yang tidak menggunakan bahasa Arab sebagai bahasa utama. Contohnya 
pembaca-pembaca al-Quran dari negara Malaysia, Indonesia, Afrika Selatan dan Turki. 


Modul-modul yang sedia ada sebahagiannya dibangunkan berasaskan al-Quran Braille itu 
sendiri dan sebahagian yang lain adalah modul yang ditranskripsi daripada modul yang berasaskan al- 
Quran untuk bacaan tipikal. Sebahagiannya meraikan kaedah penerapan yang sesuai untuk OKU 
penglihatan sebagaimana terdapat juga modul yang hanya ditranskripsi daripada modul yang digunakan 
oleh golongan tipikal secara langsung. Bahkan juga terdapat sebahagian daripada modul-modul yang 
ditransripsi ini telah melalui proses modifikasi dalam kaedah penyampaiannya. 


Idealnya, apabila sesuatu modul atau kaedah pengajaran itu hendak dibangunkan, ia mestilah 
dibangunkan bermula daripada dasar ilmu atau subjek yang ingin diajar. Dalam kes ini, apabila kaedah 
pembelajaran dan pengajaran tilawah al-Quran Braille ingin dibangunkan maka ia sepatutnya 
dibangunkan dengan merujuk kepada sistem dan tabiat al-Quran Braille itu sendiri dan bukan 
berdasarkan sistem dan tabiat al-Quran dengan tulisan tipikal. Ini kerana sistem dan tabiat kedua-dua 
tulisan ini mempunyai kaedah dan teknik yang jelas berbeza daripada sudut pembacaannya sekaligus 
akan mempengaruhi kaedah mempelajari dan menyampaikan pengajaran subjek tersebut. 


Universiti Sains Islam Malaysia (USIM) melalui Pusat Penyelidikan Ibnu Ummi Maktum yang 
terlibat dengan penawaran kursus Aplikasi Braille dalam Pengajian Quran dan Sunnah di Fakulti 
Pengajian Quran dan Sunnah USIM telah mengorak langkah terkehadapan dalam membuat penelitian 
dan kajian serta penawaran ilmu al-Quran sebagai pengisian kepada kelompangan rohani buat OKU 
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khususnya OKU Penglihatan. Hakikatnya dunia OKU memerlukan institusi keagamaan bagi 
menyantuni dan mengisi kelompangan elemen rohani dan spiritual mereka. Bagi mendekati golongan 
unik ini, pihak institusi keagamaan perlu bersedia daripada sudut kemahiran-kemahiran khas dalam 
menyantuni mereka agar matlamat penyebaran ilmu itu dapat dicapai. Firman Allah SWT dalam surah 
al-Nahl ayat 125: “Serulah ke jalan Tuhanmu dengan hikmah kebijaksanaan dan nasihat pengajaran 
yang baik ..”. 
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Abstrak 


Dalam menuju ke arah status negara maju berpendapatan tinggi, agenda pembanterasan rasuah telah 
menjadi keutamaan negara. Beberapa inisiatif di peringkat nasional telah dibangunkan seperti Pelan 
Integriti Nasional dan Pelan Antirasuah Nasional 2019-2023. Namun begitu, kajian Nik et al. 
menyatakan bahawa integriti penjawat perkhidmatan awam di Malaysia masih berada di tahap 
bermasalah. Kajian Barometer Rasuah Global menunjukkan sejumlah besar rakyat tidak percaya 
bahawa masalah rasuah bertambah baik. Lebih mendukacitakan, mulai 2014, skor Malaysia dalam 
Indeks Persepsi Rasuah (CPI) menurun setiap tahun daripada skor 52 kepada skor 47 pada tahun 2018. 
Antara tahun 2005-2014, Malaysia telah kehilangan RM 1.8 trilion menerusi aliran kewangan tidak sah 
yang sebahagiannya berpunca daripada amalan rasuah. Berdasarkan trend rasuah di Malaysia dalam 
tempoh 2013-2018, sektor awam dilihat sebagai sektor yang paling berisiko terhadap amalan rasuah. 
Justeru, model baharu pendidikan integriti individu berteraskan tafsir Tasawuf Ishari bagi penjawat 
awam sangat penting untuk dibangunkan. Ini kerana pendidikan integriti individu tidak akan berjaya 
kecuali melalui pembentukan rohani bersumberkan al-Quran yang terbukti telah menghasilkan 
keperibadian mulia. Pembentukan rohani adalah merupakan intipati ilmu Tasawuf berbanding model 
sedia ada yang tidak memfokuskan kepada aspek tersebut. Objektif kajian ini ialah mengenalpasti 
kepentingan pendidikan integriti individu berteraskan Tasawuf Ishari bagi penjawat perkhidmatan 
awam. Metodologi kajian ini pula menggunakan pendekatan kualitatif melalui kaedah analisis teks 
induktif. Hasil dapatan utama kajian ini ialah pendidikan integriti individu berteraskan Tasawuf Ishari 
boleh meningkatkan integriti penjawat awam bagi mencapai Wawasan Kemakmuran Bersama (WBK) 
2030. Salah satu pemboleh daya WBK ialah Tadbir Urus dan Integriti iaitu pengukuhan tadbir urus 
melalui ketelusan dan akauntabiliti bagi meningkatkan kepercayaan rakyat. 


Keyword: Pendidikan, integriti, individu, tafsir, Tasawuf, Ishari, perkhidmatan awam. 
1. PENDAHULUAN 


Dalam menuju ke arah status negara maju dan berpendapatan tinggi, agenda pembanterasan rasuah 
telah menjadi keutamaan negara. Untuk itu, beberapa inisiatif utama di peringkat nasional telah 
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dibangunkan bermula dengan Pelan Integriti Nasional (PIN) yang dilancarkan pada bulan April 2004 
yang menampilkan rancangan terperinci selaras dengan matlamat mewujudkan masyarakat bermoral 
dan beretika tinggi selari dengan Wawasan 2020. Program Transformasi Kerajaan (GTP) meneruskan 
kelangsungan prinsip asas PIN melalui Bidang Keberhasilan Utama Negara (NKRA) Banteras Rasuah. 
Kerajaan Malaysia juga telah melancarkan Pelan Antirasuah Nasional (NACP) 2019-2023 yang 
menggariskan/mengenalpasti tiga misi penting yang akan menyumbang kepada keberkesanan usaha 
pembanterasan rasuah di negara ini melalui menegakkan kedaulatan undang-undang, penstrukturan 
semula sistem perkhidmatan awam bagi memupuk konsep tadbir urus baik dan berintegriti dalam 
persekitaran perniagaan (Jabatan Perdana Menteri, 2019). 


Namun begitu, melalui kajian Nik, Azmi Awang & Azmi (2012) menyatakan prestasi dan 
integriti penjawat perkhidmatan awam di Malaysia masih berada di tahap bermasalah. Menurut 
Kementerian Hal Ehwal Ekonomi (2019) ketika memperkenalkan Wawasan Kemajuan Bersama 2030, 
rasuah dan salah guna kuasa telah menjejaskan pertumbuhan dan pengagihan ekonomi. 


Kajian antarabangsa seperti Barometer Rasuah Global dan Indeks Persepsi Rasuah masih 
menunjukkan bahawa sejumlah besar rakyat tidak percaya bahawa masalah rasuah telah bertambah 
baik di negara ini. Keputusan tinjauan menunjukkan bahawa proses transformasi perlu dipertingkatkan, 
dan lebih banyak lagi perlu dilakukan untuk meningkatkan kesedaran orang ramai tentang isu ini di 
semua peringkat, terutama pada tahap formatif. Indeks Persepsi Rasuah (CPI) di Malaysia mencatatkan 
purata skor 49.61 antara tahun 1995 dan 2017. Malaysia mencapai rekod skor tertinggi, 53.20, dalam 
tahun 1996 dan rekod skor terendah, 43, pada 2011. Lebih mendukacitakan, mulai 2014, skor Malaysia 
menurun setiap tahun daripada skor 52 kepada skor 47 pada tahun 2017. Walaupun Malaysia telah 
mendapat skor 53 pada tahun 2019, usaha perlu diteruskan untuk memerangi rasuah (Jabatan Perdana 
Menteri, 2019). 


Antara tahun 2005 hingga 2014, Malaysia telah kehilangan RM 1.8 trilion menerusi aliran 
kewangan tidak sah yang mana sebahagian daripadanya berpunca daripada amalan rasuah. Berdasarkan 
trend rasuah di Malaysia dalam tempoh lima tahun yang lalu (2013-2018), sektor awam dilihat sebagai 
sektor yang paling berisiko terhadap amalan rasuah. Berbanding tahap risiko 17.0690 oleh sektor 
swasta, sektor awam mencatatkan tahap risiko yang jauh lebih tinggi iaitu 63.3090. Hal ini disebabkan 
oleh tadbir urus yang lemah dalam bidang perolehan, agensi penguatkuasaan undang-undang serta 
pentadbiran (Jabatan Perdana Menteri, 2019). 
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Rajah 1: Sorotan rasuah di Malaysia (Sumber: Jabatan Perdana Menteri, 2019) 


Beberapa peluang yang mampu memperkukuh inisiatif antirasuah telah dikenalpasti melalui 
NACP iaitu antaranya sistem pendidikan menyeluruh yang memupuk tadbir urus insan (human 
governance) yang dibangunkan melalui kurikulum pendidikan kebangsaan berpaksikan Tadbir Urus 
Insan (human governance) dan Program Kepimpinan Berterusan (Jabatan Perdana Menteri, 2019). 


Pendidikan Integriti individu 


Integriti berasal daripada perkataan latin: “integer' yang bermaksud menyeluruh, sempurna dan 
kesatuan yang teguh (Widang & Fridlund, 2003). Menurut Megat Ayop Megat Arifin dan Abd. Halim 
Ahmad (2016), integriti terbahagi kepada dua asas utama. Pertama, individu dan kedua organisasi. 
Namun begitu, pada umumnya integriti merujuk kepada himpunan kualiti unggul yang wujud dalam 
kalangan individu dan kualiti ini berteraskan kepada prinsip berpegang teguh kepada kejujuran dan 
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amalan bermoral tinggi. Di peringkat individu, integriti ialah keselarasan di antara tindakan dengan 
prinsip moral, etika dan undang-undang serta keselarasan di antara kepentingan diri dengan 
kepentingan umum. Manakala di peringkat organisasi ianya telah termaktub dalam perlaksanaan kod 
etika, piagam pelanggan atau sistem dan proses kerja serta pematuhan kepada amalan terbaik. Kod 
etika berkenaan ditegaskan, diulangi dan dihayati oleh anggota organisasi berkenaan sehingga menjadi 
kebiasaan dan akhirnya menjadi budaya organisasi (corporate culture). Secara idealnya integriti sama 
ada di peringkat individu mahupun organisasi bermaksud code of behavior. 


Kajian terdahulu mendapati integriti mempunyai hubungan yang positif dengan kesejahteraan 
individu (Widang & Fridlund, 2003), kesejahteraan komuniti dan kesejahteraan organisasi (Megat 
Ayop dan Abd. Halim, 2016). Integriti membentuk staf yang mempunyai tingkah laku yang baik dan 
bebas daripada tingkah laku kaunter yang negatif seperti mencuri, vandalisme, memanjangkan waktu 
rehat tanpa kebenaran dan ponteng kerja. Kelemahan integriti akan menyumbang kepada keruntuhan 
nilai moral dan kerosakan sesuatu profesyen pekerjaan sebagaimana yang ditunjukkan dalam Jadual 1 
yang merupakan antara contoh faktor dan kesan daripada kemerosotan integriti. 


Jadual 1: Contoh faktor dan kesan daripada kemerosotan integriti 


Faktor Kemerosotan Integriti Kesan 

Kelemahan Individu kurang penghayatan 
lemah etika kerja 
tamak 
tekanan hidup 
Sistem dan Prosedur kurang ketelusan 
kelemahan sistem dan prosedur 
kurang penguatkuasaan undang-undang 
Struktur dan Institusi struktur tidak kemas dan kurang fokus 
kurang koordinasi 
takut membuat laporan 
sikap tidak ambil peduli 
angguk dan ampu 
kurang berteladan 
# arahan melanggar prosedur dan peraturan 


Sumber: Kajian Megat Ayop Megat Arifin dan Abd. Halim Ahmad (2016) 


Budaya 


MM NN NN N NN NN NN 


Kepimpinan 


Setiap individu bertanggungjawab terhadap pembentukan integriti diri mereka. Menurut 
Aristotle, individu adalah bermoral apabila melakukan tindakan yang betul kerana mengetahui tindakan 
itu adalah betul secara konsisten dan sebati dengan dirinya. Oleh itu, adalah sangat penting untuk 
membentuk nilai moral yang baik melalui kebiasaan dan latihan (Wakin, 1996). Individu juga perlu 
mempunyai keberanian untuk menentukan sempadan dan mempertahankan diri daripada perkara yang 
merosakkan dirinya sediri dan nilai yang dipegang (Widang & Fridlund, 2003). Pandangan Koonce 
(1998), menyatakan individu perlu menyerlahkan kreativiti, tidak terlalu serius sehingga kehilangan 
sense of humor, melakukan perkara yang betul, tidak bersifat taksub kepada pribadi tertentu dan 
mendengar pendapat orang lain untuk menjana integriti diri mereka. 


Pendidikan integriti mesti bermula daripada pendidikan individu. Menurut Syed M. Naquib Al- 

Attas, ilmu dalam dunia pendidikan tidak hanya berfungsi sebagai sarana pencapaian tujuan 
sosioekonomi, tetapi secara khusus juga berperanan dalam mencapai tujuan spritual manusia. Tujuan 
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pendidikan adalah untuk mempersiapkan manusia yang dapat berperanan dan menyesuaikan diri dalam 
masyarakat masing-masing. Oleh itu, matlamat pendidikan dengan sendirinya diambil daripada dan 
diusahakan untuk memperkuatkan kepercayaan, sikap, ilmu pengetahuan dan sejumlah keahlian yang 
sudah diterima dan sangat berguna kepada masyakarat (Wan Mohd Nor Wan Daud, 2018). 


Menurutnya lagi, tujuan pendidikan menurut Islam bukanlah hanya untuk menghasilkan warga 
negara dan pekerja yang baik. Sebaliknya adalah untuk menciptakan manusia yang baik. Yang perlu 
ditekankan adalah nilai manusia sebagai manusia sejati sebagai sesuatu yang bersifat spritual. Orang 
terpelajar adalah orang baik. Maksud “Baik” ialah adab dalam pengertian yang menyeluruh, yang 
meliputi kehidupan spritual dan material seseorang, yang berusaha menanamkan kualiti kebaikan yang 
diterimanya. Justeru, orang yang benar-benar terpelajar ialah orang yang beradab insan adabi. 
Penyemaian dan penanaman adab dalam diri seseorang disebut dengan ta' dib (pendidikan). Pengaturan 
pendidikan dan ilmu pengetahuan dalam sistem pendidikan Islam haruslah mencerminkan Manusia 
Sempurna (Muhammad s.a.w). Insan adabi adalah individu yang sedar sepenuhnya akan dirinya dan 
hubungannya yang tepat dengan diri-diri lain, Tuhan, masyarakat dan alam yang tampak mahupun 
yang ghaib (Wan Mohd Nor Wan Daud, 2018). 


Antara teori atau model sedia ada berkaitan integriti individu ialah: 
1. Theory of Planned Behavior (Ajzen, 2012) 


Mengikut teori ini, niat adalah penentu langsung tingkah laku seseorang. Sikap terhadap perilaku, 
norma subjektif dan kawalan tingkah laku adalah 3 kompenan utama yang membawa kepada niat 
seseorang terhadap perilaku (Ajzen, 2012). 


2. Theory of Reasoned Action (Ajzen & Fishbein, 1975) 


Teori ini berpusatkan kepada niat, satu pembinaan motivasi yang dianggap sebagai penentu tingkah 
laku yang paling dekat. Niat mencerminkan sejauh mana individu mungkin merancang untuk 
melakukan dan berusaha dalam tingkah laku yang ditunjukkan. Niat dikonseptualisasikan sebagai 
fungsi dua binaan berasaskan kepercayaan: sikap dan norma subjektif. Sikap adalah penilaian 
positif atau negatif untuk melakukan tingkah laku pada masa akan datang, sementara norma 
subjektif mencerminkan keyakinan yang penting yang lain ingin mereka melakukan tingkah laku 
(Hagger, 2019). 


Antara contoh-contoh kajian yang dilakukan berkaitan dengan integriti pula ialah kajian Ruhaya 
Atan, Md. Mahmudul Alam dan Jamaliah Said (2017) bertajuk: Practices of Corporate Integrity and 
Accountability of Non-Profit Organizations (NPOs) in Malaysia. Objektif kajian ini ialah untuk 
mengkaji lima dimensi sistem integriti korporat iaitu compliance, policies and rules, organizational 
culture, leadership, ethics training and education, and whistle blowing dan kesannya terhadap hasil 
akauntabiliti organisasi bukan keuntungan (NPOs). Kajian ini mendapati bahawa bahawa semua lima 
dimensi tersebut menyumbang dengan ketara kepada keputusan kebertanggungjawaban positif NPO-s. 


Kajian juga dilakukan oleh Megat Ayop Megat Arifin dan Abd. Halim Ahmad (2016) bertajuk: 
Kepentingan budaya integriti dan etika kerja dalam organisasi di Malaysia: Suatu tinjauan umum. 
kajian ini membincangkan definisi, kerangka konseptual integriti dan etika kerja dalam memantapkan 
penggunaannya terhadap individu dan organisasi. Dapatan kajian menunjukkan majoriti responden 
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memperakui bahawa integriti dan etika kerja amat penting diamalkan oleh semua pekerja dan penjawat 
awam dalam sesebuah organisasi demi meningkatkan mutu perkhidmatan yang unggul dan berkesan. 


Nurshamimi Sabli et al. (2016) pula mengkaji tentang “Pencemaran kepada Integriti Akademik 
di dalam Sistem Pengajian Tinggi: Simbol Ketidakjujuran”. Tujuan kajian ini adalah untuk memberi 
gambaran secara am mengenai kecurangan akademik yang melambangkan pencemaran integriti 
akademik. Kajian ini menekankan analisis kes penipuan dalam konteks pendidikan di Malaysia dan 
juga di negara-negara lain di seluruh dunia. Selain itu, perbincangan mengenai pelbagai definisi yang 
berkaitan dengan kecurangan akademik juga turut diambil kira. Unsur-unsur penipuan teori segi tiga 
yang diadun dalam memeriksa sebab-sebab atau faktor-faktor yang menyebabkan pelajar menipu atau 
kecurangan akademik samada dalam persepsi atau tindakan sebenar. 


Selain daripada itu, Iskandar Hasan Tan Abdullah dan Mohd Ridhuan Tee Abdullah (2016) 
telah mengkaji tentang Reassessment of Malaysia National Integrity Plan in Combating the 
Corruption. Kajian ini berusaha untuk mengingatkan bahawa integriti, akauntabiliti awam dan 
pembaharuan sektor awam adalah isu yang sah yang masih berlaku di Malaysia. Orang awam 
mempersoalkan ketelusan dan etika di kalangan kakitangan awam. 


Maizatul Akmar Khalid, Md. Mahmudul Alam dan Jamaliah Said (2016) dalam kajiannya 
bertajuk: Empirical Assessment of Good Governance in the Public Sector of Malaysia mendapati 
bahawa terdapat sembilan faktor penting dalam pengukuran amalan tadbir urus yang baik. Walau 
bagaimanapun, sangat sedikit di sektor awam Malaysia yang mengendalikan kawalan penipuan. Di 
antara kumpulan perkhidmatan, kumpulan jurutera mengamalkan tadbir urus yang baik di peringkat 
tertinggi, manakala kumpulan perkhidmatan kesihatan mengamalkan tadbir urus yang baik di peringkat 
terendah. Oleh itu, masih terdapat ruang untuk menambah baik sistem tadbir urus yang baik untuk 
menjadi sektor awam yang lebih dipercayai dan cekap di Malaysia. 


Tafsir Tasawuf Ishari 


Tafsir Tasawuf Ishari pula adalah antara salah satu bentuk tafsir untuk menghuraikan makna al-Quran. 
Ia merupakan tafsiran yang berdasarkan isyarat yang tersembunyi yang berlawanan dengan Tafsir zahir 
ayat-ayat al-Quran kerana ia bergantung kepada rahsia di sebalik lafaz-lafaz tanpa terhenti pada 
sempadan zahir dan makna kamus semata-mata. Ia melihat kepada lafaz al-Quran yang mempunyai 
hakikat yang berbeza dengan pemahaman biasa (Qushairi, 1981). 


Tafsir Tasawuf Ishari adalah sangat berbeza dengan tafsir di sisi golongan Batiniyyah kerana 
ahli Sufi memperakui bahawa al-Quran mempunyai perkara zahir dan batin. Adapun golongan Shi'ah 
Batiniyyah, mereka hanya mengiktiraf batin al-Quran dengan menafikan zahirnya. Mereka sengaja 
menafsirkan perkara batin berdasarkan kepada niat mereka yang jahat. Ahli Sufi mengiktiraf zahir al- 
Quran dan tidak mengingkarinya sebagaimana mereka mengiktiraf batinnya. 


Syeikh Taftazani (wafat 793H)| (2000) berkata: "Dinamakan Batiniyyah kerana mereka 


mendakwa bahawa nas-nas bukan pada zahirnya bahkan ia mempunyai makna-makna batin yang tidak 
diketahui kecuali al-Muallim. Tujuan mereka adalah untuk menafikan Syariat secara keseluruhannya." 
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Syeikh Taftazni (2000) berkata lagi: "Ada pun pandangan sebahagian Muhaqqiqin bahawa nas- 
nas adalah pada zahirnya dan dalam masa yang sama mempunyai isyarat yang tersembunyi yang 
diketahui oleh ahli Suluk yang mungkin diaplikasikan antaranya dengan maksud zahir nas tersebut 
maka ia adalah kesempurnaan ma'rifah dan keimanan." 


Imam Shatibi (wafat 850H)| (2003) berkata bahawa jika dikehendaki daripada tafsir Tasawuf 
Ishari yang berlawanan dengan syarat adalah makna bagi lafaz ayat maka ia adalah sama dengan apa 
yang dilakukan oleh golongan Batiniyyah. 


Seterusnya Imam Shatibi (2003) menyebut: "Keuzuran yang boleh diberikan kepada mereka 
(ahli-ahli tafsir Tasawuf Ishari) ialah tafsiran tersebut tidak menunjukkan bahawa ia adalah tafsir bagi 
ayat tetapi hanyalah makna isyarat bagi al-Quran. Maka segala kemusykilan berkaitan dengannya 
hilang." 


Dr. Dhahabi (1976) pula menyatakan bahawa makna-makna yang dibawa dalam tafsir Tasawuf 
Ishari tersebut bukannya tafsir bagi lafaz dalam ayat-ayat al-Quran tetapi ia adalah setara dengan ayat- 
ayat tersebut. Ini adalah kerana ahli-ahli tafsir Tasawuf Ishari memiliki ketinggian kedudukan dan ilmu 
serta agama yang diyakini. Mereka juga mengiktiraf makna zahir bagi lafaz yang ditafsirkan dan 
mengingkari golongan yang hanya memperkatakan tentang batin al-Quran tetapi tidak zahirnya. 


Ilmu Tasawuf mempunyai hubungan langsung dengan jenis tafsir ini. Para ulama Sufi dan 
pengkaji berbeza pandangan dalam memberikan takrifan Tasawuf. Takrif Tasawuf tidak mungkin dapat 
diberikan dengan tepat kerana takrifan yang diberikan adalah berdasarkan pengalaman kerohanian 
masing-masing yang berbeza antara satu sama lain. (Mahyuddin Hashim, 2012). 


Sebahagian ulama Sufi ketika memberikan takrif Tasawuf dengan mengaitkannya dengan 
akhlak mulia. Muhammad bin Ali al-Qassob (wafat 275H)| memberikan takrif Tasawuf dengan berkata: 
“Ia adalah akhlak yang mulia yang lahir pada zaman yang mulia daripada lelaki yang mulia.” Al-Jariri 
(wafat 311H| pula berkata: “Tasawuf ialah masuk ke dalam setiap akhlak yang tinggi dan keluar 
daripada setiap akhlak yang buruk.” Al-Kattani (322H1| menyebut: “Tasawuf adalah akhlak, sesiapa 
yang bertambah akhlaknya maka bertambahlah Tasawufnya.” (Ibn Khaldun, 1911). 


Berdasarkan kepada takrifan Tasawuf ini, jelas menunjukkan bahawa ia memberi penekanan 
kepada pembentukan rohani, akhlak dan keperibadian yang mulia yang merupakan intipati kepada 
integriti individu. Selain daripada aspek Tasawuf, tafsir Tasawuf Ishori juga mempunyai elemen tafsir 
al-Quran. Al-Quran adalah kalam Allah yang menjadi petunjuk kepada manusia untuk membina 
kesejahteraan insan yang juga merupakan intipati kepada integriti individu. Justeru, aspek-aspek dalam 
tafsir Tasawuf Ishari memempunyai kaitan langsung dengan integriti individu (Mahyuddin Hashim, 
2012). 


Kajian Ballentine, Larres dan Mulgrew (2014) mencadangkan agar dimasukkan unsur religiositi 
(penghayatan agama) sebagai pemboleh ubah bersandar memandangkan tidak banyak pengkaji yang 
memasukkan unsur ini dalam kajian mereka sedangkan perkara seperti religiositi (penghayatan agama) 
dilihat memainkan peranan sebagai faktor penentu dalam kajian ketidak jujuran. 
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Kajian Laurin, Kay dan Fitzsimon (2012) menyarankan agar perkara yang berkaitan dengan 
unsur ketuhanan dalam diri dan minda manusia boleh membawa kepada keutuhan dan kemurnian 
perilaku berasaskan aspek ketuhanan. 


Di samping itu, kajian Randolph, Seng dan Nielsen (2007) mendapati unsur ketuhanan 
(religiosity) berupaya membawa kepada perilaku individu kepada lebih beretika (honestly). 


Antara kajian berkaitan Tasawuf ialah kajian berkenaan Tasawuf Abu Yazid al-Bistami yang 
dilakukan oleh Mohd Fakhrudin “Abdul Mukti (2016). Beliau mendapati bahawa konsep al-fana yang 
dihayati oleh al-Bistami dalam usaha menghampirkan diri kepada Allah s.w.t. telah menghasilkan suatu 
implikasi yang penuh dengan tanda tanya terutama kata-kata ganjil dan kontroversi yang terhembur 
dari bibirnya. Artikel ini juga meninjau sejauh mana pengaruh pemikiran mistik Hinduisme dalam 
Tasawuf al-Bistami atau sekurang-kurangnya persamaan-persamaan di antara keduanya. 


Selain itu, kajian Che Zarrina Sa'ari (2017) pula mengemukakan analisis tentang doktrin 
Tasawuf yang ditulis oleh tokoh Sufi terkenal al-Ghazali dalam risalahnya Jami'u Haqa'iq bi Tajridil 
'Ala'iq. Risalah kecil ini membentangkan satu formula ringkas tetapi padat bagi para salik untuk 
memulakan perjalanan kepada Allah SWT sehingga mencapai tujuan daripada pengembaraan 
kerohanian tersebut. Sebagai seorang tokoh berpengalaman dalam perjalanan kesufian ini, al-Ghazali 
mengemukakan pedoman berguna untuk dijadikan ikutan bagi mereka yang berminat melibatkan diri 
dalam tasawuf ini. 


Antara kajian yang berkaitan dengan tafsir Tasawuf Ishaori ialah kajian penulis sendiri iaitu 
kajian Mahyuddin Hashim et al. (2016), bertajuk: Tafsir Sufi Ishari inThe Profits Of Mysticism: 
Criticism Approach In Tafsir Ruhul Bayan By Al-Burusawi; kajian Mahyuddin Hashim (2019), 
bertajuk: Tafsir Sufi Ishari and its Comparison with Tafsir al-Batiniah, Tafsir Sufi of Philosophy and 
Tafsir Scientific Ishari, kajian Mahyuddin Hashim et al. (2017) bertajuk: At-Tafsir as-Sufi al-Isyari fi 
al-Manhaj al-Amali "inda as-Sufiyyah: Dirasah Naqdiyyah fi al-Bahrul al-Madid li ibn Ajibah, kajian 
Mahyuddin Hashim et al. (2016) bertajuk: At-Tafsir As-Sufi Al-Isyari Fi Bidayah As-Salikin: Dirasah 
Naqdiyyah Fi Ruhil Bayan Lil-Burusawi, kajian Mahyuddin Hashim et al. (2016) bertajuk: At-Tafsir 
As-Sufi Al-Isyari fi A'amalil Qulub: Dirasah Naqdiyyah Fi Tafsir Ruhil Bayan Lil Burusawi, kajian 
Mahyuddin bin Hashim (2013) bertajuk: At-Tafsir As-Sufi Al-Isyari fi Aa'mali Qulub; Dirasah 
Naqdiyyah Fi Al-Bahril Madid Libni Ajibah dan kajian Mahyuddin Hashim (2010) bertajuk: Mauqif 
As-Syatibi Min At-Tafsir Al-Isyari, Ma'alim al-Quran wa al-Sunnah. 


Justeru, objektif artikel ini adalah untuk mengenalpasti kepentingan pendidikan integriti 
individu berteraskan Tasawuf Ishari bagi penjawat perkhidmatan awam. 


2. METHODOLOGY: 


Kajian ini menggunakan pendekatan kualitatif melalui kaedah analisis teks induktif. Kaedah analisis 
teks pula adalah satu kaedah penyelidikan untuk penafsiran subjektif kandungan data teks melalui 
proses klasifikasi sistematik pengkodan dan mengenal pasti tema atau pola (Hsieh & Shannon, 2005; 
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Zhang & Wildermuth, 2009). Pendekatan induktif adalah melibatkan pembacaan data mentah untuk 
menghasilkan penilaian terperinci mengikut tafsiran tema penyelidik (Thomas, 2006). 


3. HASIL DAPATAN DAN PERBINCANGAN 


Bagi mendokong hasrat kerajaan untuk memerangi rasuah melalui peluang sistem pendidikan yang 
menyeluruh, pendidikan integriti individu berteraskan tafsir Tasawuf Ishari sangat penting untuk 
dibangunkan. Justifikasi pemilihan tafsir Tasawuf Ishari sebagai teras model ini adalah kerana ia 
mengandungi aspek tafsir al-Quran yang menjadi sumber rujukan Ilahi untuk membina kesejahteraan 
insan. Di samping itu, ia juga mempunyai aspek Tasawuf yang memberikan penekanan kepada 
pendidikan rohani yang menyumbang kepada pembentukan integriti individu berbanding metod-metod 
tafsir yang lain. Kedua-dua aspek ini telah terbukti telah menghasilkan keperibadian mulia dan 
pembinaan integriti individu sejak zaman berzaman yang menjadi tujuan Nabi Muhammad s.a.w. 
diutuskan (Mahyuddin Hashim, 2012). 


Pembentukan rohani adalah merupakan intipati ilmu Tasawuf berbanding teori atau model sedia 
ada yang tidak memfokuskan kepada aspek tersebut (Ballentine, Larres dan Mulgrew, 2014). Ini tidak 
bermakna kajian ini menolak aspek intelek, jasmani, emosi dan sosial seseorang dalam pendidikan 
integriti individu tetapi penekanan rohani yang bersumberkan al-Quran perlu diberikan di samping 
aspek-aspek lain. Antara teori atau model yang sedia ada ialah Theory of Planned Behavior (Ajzen, 
2012) dan Theory of Reason Action (Ajzen & Fishbein, 1975). 


Pendidikan ini akan meningkatkan kualiti integriti individu penjawat awam bagi mencapai 
Wawasan Kemakmuran Bersama 2030. Salah satu pemboleh daya wawasan ini ialah Tadbir Urus dan 
Integriti iaitu pengukuhan tadbir urus melalui ketelusan dan akauntabiliti bagi meningkatkan 
kepercayaan rakyat (Kementerian Hal Ehwal Ekonomi, 2019). 


Ia selari dengan Pelan Antirasuah Nasional (National Anti-Corruption Plan - NACP) 2019-2023 
yang dibangunkan oleh Jabatan Perdana Menteri untuk mencapai aspirasi supaya “Malaysia dikenali 
kerana integriti dan bukannya rasuah”. 


Selain itu, ia juga membantu kerajaan menangani rasuah dengan mempromosikan ketelusan, 
sikap bertanggungjawab dan integriti dalam semua pentadbiran Kerajaan seperti yang digariskan dalam 
Matlamat Pembangunan Mampan (Sustainable Development Goal - SDG), iaitu matlamat 16 yang 
mempromosikan masyarakat yang aman dan inklusif untuk pembangunan mampan, memberikan akses 
kepada keadilan untuk semua dan membina institusi yang berkesan, bertanggungjawab dan inklusif di 
semua peringkat. 


Pendidikan ini juga selaras dengan Artikel 5 Konvensyen Pertubuhan Bangsa-Bangsa Bersatu 
(PBB) Memerangi Rasuah (UNCAC) yang mana Malaysia merupakan salah sebuah negara anggota. 
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EMANSIPASI KETIDAKUPAYAAN MENURUT QURAN 


Norakyairee Mohd Raus 
Mohd Nur Adzam Rasdi 
Mohd Hafiz Halim 


Abstrak 


Emansipasi dalam kajian ini merujuk kepada pembebasan paradigma atau pemberian hak kesetaraan 
(adil) terhadap komuniti Orang Kurang Upaya (OKU) melalui pemahaman hakikat ketidakupayaan 
berlandaskan Syarak. Paradigma “emansipasi” sangat diperlukan dalam kajian sosial masa kini, lebih- 
lebih lagi apabila melibatkan komuniti minoriti sosial seperti OKU. Ini kerana, OKU telah lama tersisih 
daripada arus pembangunan negara sama ada dalam aspek pendidikan, pekerjaan, kesihatan, 
pengangkutan, politik dan sebagainya. Objektif utama kajian ini adalah untuk meneroka konsep 
ketidakupayaan menurut Quran dan mengkaji pendekatan yang sesuai dalam mendepani isu dan 
cabaran OKU beragama. Kajian ini merupakan kajian kualitatif dengan menggunakan kaedah dokumen 
analisis dalam mengumpul data dan maklumat. Dapatan kajian melalui carian 
https://sigir.uitm.edu.my/svsi/sumberutama.php mendapati bahawa sejumlah ayat-ayat Quran yang 
menggunakan istilah-istilah yang berkait rapat dengan kategori OKU seperti pekak, bisu, buta, tempang 
dan lemah. Istilah-istilah ini ada yang digunakan secara jelas merujuk kepada hukum rukhsah 
(keringanan) untuk berjihad dan melaksanakan tuntutan Syarak, dan ada juga digunakan sebagai 
perumpamaan bagi menjelaskan hakikat iman dan kafir serta balasannya atas keengganan menerima 
Islam. 


Kata kunci: Emansipasi, ketidakupayaan, OKU 


Pendahuluan 


Memahami konteks Fiqh al-Ta'ayush tidak menolak konsep kewujudan komuniti minoriti dalam 
menjalani kehidupan seharian termasuklah komuniti Orang Kurang Upaya (OKU). Bahkan Islam 
menuntut umatnya agar sentiasa memperkenalkan Islam kepada mereka yang belum Muslim dan 
mengajak kepadanya (Muhammad Musa Syarif 2013). Dalam kata lain, jika Islam menuntut umatnya 
hidup secara harmoni dengan mereka yang belum Muslim, apatah lagi hidup bersama saudara seagama 
yang hanya berlainan jantina, kaum, bangsa dan ketidakupayaan. Kefahaman ini dapat dinilai daripada 
tuntutan hidup bermasyarakat melalui Surah al-Hujurat:49:13 yang menggariskan konsep al-Ta'aruf, 


iaitu “supaya kamu berkenal-kenalan (dan beramah mesra antara satu dengan yang lain). Konsep ini 
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merupakan dakwah universal dan perlu direaliasi dan bermula dengan sistem pendidikan yang inklusif 


seawal usia. 


Di Malaysia, pelbagai inisiatif transformasi dirangka dan dilaksanakan oleh Kementerian 
Pendidikan Malaysia (KPM) untuk menyediakan peluang pendidikan yang berkualiti dan relevan 
kepada semua murid termasuklah murid-murid berkeperluan khas (MBK) (Hannah et al. 2019). Usaha 
ini selaras dengan hasrat Kerajaan dalam merealisasikan Falsafah Pendidikan Kebangsaan (FPK) dan 
Pelan Pembangunan Pendidikan Malaysia (2013-2025). Namun, inisiatif ini bukan sekadar dilihat dari 
aspek penyediaan sahaja tetapi perlu dilihat dari aspek penawaran yang merujuk kepada asas 
pembangunan inklusif berasaskan konsep pengupayaan dan pemerkasaan. Dalam erti kata lain, apabila 
masyarakat cakna, OKU terbela. Hal ini selaras dengan tuntutan Surah “Abasa:80, ayat ke-9 dan ke-10, 
jaitu teguran Allah SWT agar memenuhi tuntutan dan keperluan OKU khususnya merealisasi konsep 
indahnya hidup beragama dalam kalangan OKU. Ke arah itu, kajian ini akan membincangkan 
berkenaan satu strategi atau pendekatan yang dikenali sebagai Pendekatan Trek Berkembar (Twin- 
Track Approach) yang merupakan salah satu pendekatan yang efektif dan selaras dengan tuntutan 
Syarak dalam membangunkan masyarakat berasaskan Dasar Manhaj Rabbani yang diperkenalkan 


Kerajaan baru-baru ini. 
Konsep Ketidakupayaan 


Kajian lepas menunjukan penyelidikan berkaitan konsep ketidakupayaan dan perbincangan berkaitan 
isu-isu OKU telah berkembang dengan begitu pesat serta kritis di luar negara. Perkembangan ini 
bertitik tolak daripada revolusi minda yang telah dibawa oleh para sarjana awal menerusi pengenalan 
model sosial ketidakupayaan di mana model ini antara model yang awal mengetengahkan idea 
inklusiviti (Oliver 1992, Shakespeare 1996, Finkelstein 1998, Barnes 1997, Oliver 2002; Soder 2009; 
Gronvik 2009). Secara ringkasnya, model sosial ketidakupayaan telah memisahkan dua konsep utama, 
jaitu kecacatan (impairment) dan ketidakupayaan (disability). Dalam model perubatan ketidakupayaan 
(medical model of disability) atau disebut juga sebagai individual model of disability, melihat 
ketidakupayaan seseorang itu berpunca daripada kecacatan atau penyakit kronik yang dialaminya. 
Sebaliknya, model sosial ketidakupayaan mengubah konsepsi ketidakupayaan yang berpunca daripada 
sikap dan persekitaran fizikal serta sosial yang menghalang penglibatan OKU dalam masyarakat. 


Namun, model ini tidak menafikan kewujudan elemen kecacatan pada individu OKU dan tidak 
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menolak pendekatan perubatan dalam menangani sesuatu keterbatasan seperti terapi carakerja, terapi 


pertuturan, penggunaan ubat dan anggota palsu (Muhamad Nadhir 2019). 


Dalam konteks ini, penekanan terhadap hakikat kecacatan itu bukanlah penyebab seseorang 
individu itu tidak upaya, sebaliknya ia berpunca daripada sikap masyarakat dan kegagalan persekitaran 
sekeliling yang tidak menyedari dan mengadaptasi keperluan dan tuntutan OKU. Sebagai contoh, 
individu OKU Penglihatan boleh membaca Quran sekiranya Quran tersebut dicetak dengan tulisan 
Braille. Jika tidak, dia tidak mampu membaca Quran berasaskan mashaf bercetak. Bagi OKU 
Pendengaran, mereka boleh berkomunikasi dengan orang ramai seperti melafazkan akad nikah 
sekiranya terdapat khidmat Jurubahasa Isyarat (JBI) Malaysia. Sebaliknya, jika perkhidmatan itu tiada, 
sudah tentu imam dan saksi tidak mampu mengesahkan pernikahan tersebut. Begitu jugalah 
keadaannya dengan kategori OKU yang lain seperti fizikal, pembelajaran, pertuturan, pelbagai dan 
mental. Ini kerana, OKU adalah individu yang mengalami kecacatan dan masyarakat yang tidak upaya 
menambahkan lagi ketidakupayaan OKU (Disabled people are people with impairments who are 
disabled by the society). 


Dalam model sosial ini, kekurangan pada diri seseorang yang bergelar OKU dianggap sebagai 
suatu karakter atau ciri perwatakan yang membezakan seseorang daripada yang lain. Dalam erti kata 
lain, model ini meraikan atau melihat kekurangan itu sebagai salah satu entiti dalam sesebuah 
masyarakat yang bersifat pelbagai (Diversity of the society). Menurut Akta OKU (2008), OKU terdiri 
daripada mereka yang mempunyai kekurangan jangka panjang fizikal, mental, intelektual atau deria 
yang apabila berinteraksi dengan pelbagai halangan, boleh menyekat penyertaan penuh dan berkesan 
mereka dalam masyarakat. Apa yang ingin ditekankan di sini adalah konsep kekurangan atau kecacatan 
itu adalah sesuatu yang bersifat kekal dan tidak boleh diubah di mana ia dirujuk sebagai karakter 


seseorang. 


Ketidakupayaan pula berlaku atau disebabkan oleh halangan yang dihadapi oleh seseorang yang 
berstatus OKU seperti yang ditakrifkan dalam Akta OKU (2008) di mana ketidakupayaan terhasil 
daripada interaksi antara OKU dengan halangan sikap dan persekitaran yang menyekat penyertaan 
penuh dan berkesan mereka dalam masyarakat atas asas kesetaraan dengan orang upaya. Takrifan ini 
jelas menunjukkan bahawa kekurangan atau kecacatan pada diri seseorang bukanlah penyebab 


berlakunya ketidakupayaan. Situasi OKU yang berhadapan dengan halangan yang ingin diketengahkan. 
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Ini kerana, faktor halangan itulah yang menyebabkan OKU menjadi tidak upaya. Bak kata pepatah 
“Sudah jatuh ditimpa tangga”. Justeru, halangan inilah yang perlu diubah dengan menyediakan sistem 
sokongan bagi membolehkan komuniti OKU menjalani kehidupan secara sejahtera. Berasaskan 
pemahaman inilah perlunya dilakukan proses pengupayaan kerana halangan atau ketidakupayaan itu 


berlaku dalam masyarakat. 


Bertitik tolak daripada penerangan di atas, maka idea untuk melakukan perubahan adalah 
bertujuan untuk mewujudkan masyarakat inklusif yang lengkap dengan sistem sokongan meliputi 
polisi, kemudahan, perkhidmatan dan peralatan di samping melakukan proses pemerkasaan khusus 
untuk komuniti OKU itu sendiri. Oleh itu, pemahaman tuntas tentang isu ketidakupayaan akan memacu 
pada strategi yang tepat dalam usaha penyertaan penuh komuniti OKU dalam masyarakat (French 
1992). Proses pengupayaan masyarakat dan pemerkasaan OKU inilah yang disebut sebagai Pendekatan 
Twin-Track atau Trek Berkembar (Kuno and D. Seddon 2003). Justeru, definisi berkenaan kecacatan 
dan ketidakupayaan yang diketengahkan dalam kajian ini dilihat bermula daripada perspektif Quran 
dan pendekatannya yang bersifat global kerana ia turut digunakan dalam beberapa dokumen 
perundangan dalam dan luar negara seperti Akta OKU (2008), edisi kemaskini Dasar Sosial Negara 
(2010), Konvensyen Hak OKU (UN CRPD 2006), Strategi Incheon 2013-2022 (2012) yang bertujuan 
memperbaik kualiti hidup dan memenuhi hak OKU (Makes the right real), dan Dasar serta Pelan 
Tindakan OKU 2016-2022. 


Quran dan Emansipasi Ketidakupayaan 


Konsep Tauhid merupakan emansipasi total bertujuan membebaskan makhluk daripada menyembah 
sesama makhluk kepada Pencipta makhluk, iaitu Allah al-Ahad, al-Samad (al-Ikhlas:112:1-4). Ia juga 
merupakan emansipasi yang universal kerana seruan Tauhid ini bukan bersifat eksklusif yang tertumpu 
kepada bangsa Arab bahkan ia bersifat inklusif untuk semua manusia. Hal ini selaras dengan Firman 
Allah SWT dalam Surah al-Baqarah:2:21, “Wahai sekalian manusia! Beribadatlah kepada Tuhan kamu 
yang telah menciptakan kamu dan orang-orang yang terdahulu daripada kamu, supaya kamu (menjadi 


orang-orang yang) bertaqwa.” 


Penerokaan penggunaan istilah-istilah yang berkait rapat dengan kategori OKU dalam Quran 


seperti pekak, bisu, buta, tempang, sakit dan lemah adalah dirujuk sebagai karakter atau ciri perwatakan 
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yang membezakan seseorang daripada yang lain. Kewujudan karakter-karakter OKU dalam Quran 
menunjukkan Islam tidak jauh dengan komuniti istimewa ini bahkan kewujudannya diiktiraf dan 


disebut satu persatu dalam Quran. 


Berdasarkan capaian kandungan melalui https://sigir.uitm.edu.my/svsi/sumberutama.php, 
penggunaan istilah karakter OKU ini didapati ada yang digunakan secara jelas merujuk kepada hukum 
rukhsah (keringanan) untuk berjihad dan melaksanakan tuntutan Syarak seperti karakter buta, tempang, 
sakit (al-Nur:24:61; al-Fath:48:17) dan lemah (al-Tawbah:9:91). Terdapat juga karakter OKU seperti 
pekak, bisu, buta digunakan sebagai perumpamaan bagi menjelaskan hakikat iman dan kufur serta 
balasannya atas keengganan menerima Islam (al-Baqarah:2:18 dan 171; al-An'am:6:39; Yunus:10:43; 
Hud:11:24; Toha:20:124; al-Hajj:22:46; Fatir:35:19). Dalam konteks ini, pengkaji akan menjelaskan 


hakikat emansipasi ketidakupayaan menurut Quran berdasarkan perbincangan dapatan di bawah:- 
1. OKU Bukan “Ciptaan Rosak”? (Defect Product) menurut Surah al-Tin:95:4 


Islam mendokong perjuangan hak asasi (Human Rights). Sejarah telah membuktikan, utusan Nabi 
Muhammad SAW telah mendahului dan mengangkat agenda hak asasi manusia (HAM) bermula di 
Mekah sehingga berjaya melakukan emansipasi kegelapan jahiliyyah kepada keadilan Islam. Baginda 
SAW turut menghapuskan sikap perkauman ('Asabiyyah), diskriminasi golongan kaya terhadap yang 
miskin, diskriminasi golongan bangsawan terhadap rakyat bawahan, dan mengangkat kedudukan 
golongan yang lemah seperti kaum wanita, kanak-kanak, warga emas termasuklah komuniti OKU. 
Bahkan Islam memberi garis panduan dalam agenda HAM agar ia selaras dengan tuntutan Syarak dan 
sesuai dengan pengiktirafan kemuliaan kedudukan manusia tanpa mengira kepelbagaian bangsa dan 
memberi keistimewaan berbanding makhluk lain ciptaan Allah SWT. Friman-Nya dalam surah al- 
Isra':17:70, bermaksud: “Dan sesungguhnya Kami telah memuliakan anak-anak Adam; dan Kami telah 
beri mereka menggunakan berbagai-bagai kenderaan di darat dan di laut; dan Kami telah 
memberikan rezeki kepada mereka dari benda-benda yang baik-baik serta Kami telah lebihkan mereka 


dengan selebih-lebihnya atas banyak makhluk-makhluk yang telah Kami ciptakan”. 


Imam Ibn Kathir (2000) dalam tafsirnya menyatakan bahawa pengiktirafan ini turut disebut 
sebagai sebaik-baik kejadian dalam Surah al-Tin:95:4, maksudnya; “Sesungguhnya Kami telah 


menciptakan manusia dalam bentuk yang sebaik-baiknya (dan berkelengkapan sesuai dengan 
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keadaannya)”. Pengiktirafan ini merujuk kepada kesempurnaan kedudukan dan fizikal kejadian 
manusia yang sesuai dengan kehendak-Nya dan kesempurnaan fitrah dan matlamat ciptaan-Nya yang 
membezakan manusia dengan makhluk lain ciptaan Allah SWT. Menurut kajian Muhammad Hafiz Nur 
(2018), penggunaan istilah manusia di dalam Quran digambarkan secara umum dengan tiga istilah, 
jaitu al-Basyar, al-Nas dan al-Insan. Istilah al-Basyar membawa maksud manusia secara biologi 
(fizik). Istilah al-Nas pula membawa maksud manusia makhluk sosial dan makhluk tidak boleh hidup 
tanpa ada orang lain. Manakala istilah al-Insan membawa maksud manusia sempurna baik secara fizik 
mahupun secara batin. Dalam ayat ke-4 Surah al-Tin ini Allah SWT menggunakan istilah al-Insan 
yang merujuk kepada sebaik-baik kejadian manusia yang sempurna fizik dan batinnya dan dikurniakan 


nikmat akal yang membezakannya dengan makhluk lain ciptaan Allah SWT. 


Berdasarkan perbahasan ahli Tafsir berkaitan konsep manusia “sebaik-baik kejadian' (the best 
product) ini dapatlah kita fahami bahawa ia merupakan suatu pengiktirafan Allah SWT tentang 
kedudukan manusia di sisi-Nya. Hal ini menuntut agar manusia sentiasa bersyukur atas segala nikmat 
kurniaan-Nya. Ini bermakna, mereka yang diuji dengan kecacatan atau kekurangan bukanlah bererti 
mereka ini adalah “produk rosak' (defect product) ciptaan Allah SWT, bahkan kewujudan komuniti 
istimewa ini adalah tanda kekuasaan ciptaan Allah, al-Khaliq, al-Musawwir. Justeru, dalam konteks ini 
keperluan untuk kembali kepada asas ajaran Islam bertunjangkan akidah yang sahih, syariat yang 
rahmah dan tasawuf atau akhlak yang mempertuhankan al-Khaliq sewajarnya diterapkan dalam modul- 


modul keibubapaan, pra perkahwinan dan sebagainya. 


Asas atau pokok ajaran Islam ini boleh dirumuskan dalam pendekatan konsep “YUsR' di mana 
dari sudut Akidahnya, yakin bahawa anak OKU sama seperti anak tipikal, anugerah Allah SWT, 
Firman-Nya: “Dan orang-orang yang berdoa: “Ya Tuhan kami, anugerahkanlah kepada kami isteri- 
isteri dan keturunan kami sebagai penyenang hati (kami), dan jadikanlah kami pemimpin bagi orang- 
orang yang bertaqwa” (al-Furqan:25:74). Dari sudut Syariahnya, usaha memberi ruang dan peluang 
anak OKU dididik untuk menerima dan melaksana tuntutan agama. Firman-Nya yang bermaksud: 
“Dan perintahkanlah keluargamu serta umatmu mengerjakan sembahyang, dan hendaklah engkau 
tekun bersabar menunaikannya” (Toha:20:132). Manakala dari sudut Tawasufnya, redha dengan segala 
ketentuan Allah SWT. Firman-Nya: Jikalau mereka bersungguh-sungguh redha dengan apa yang yang 
diberikan Allah dan rasul-Nya kepada mereka, dan berkata, “Cukuplah Allah bagi kami, Allah akan 


memberikan kepada kami sebahagian daripada kurnia-Nya...” (al-Taubah:9:59) 
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“AR | Yakin bahawa anak 


istimewa adalah 
anugerah Allah 


Us aha mendidik anak 


istimewa kenal Allah 


AN 
Tasawwur 
| Fi ketentuan-Nya 


Rajah 1.0: Pendekatan konsep “YUsR' dalam mendepani kurniaan anak OKU 





2. Konsep Fiqh al-Ta'ayush menurut Surah al-Hujurat:49:13 


Fiqh al-Ta'ayush merujuk kepada pendekatan fekah kontemporari dalam melestarikan hubungan mesra 
sosio-agama berpaksikan realiti semasa. Sebagai agama Rahmatan lil Alamin, pendekatan Fiqh al- 
Ta'ayush perlu diwacanakan secara meluas bagi memberikan kefahaman yang dinamik dan progresif 
dalam rangka membina hubungan mesra antara penganut berlainan agama (Mohd Zuhdi et al. 2020) 
yang terdiri daripada berlainan jantina, bangsa, kaum, taraf kedudukan dan ketidakupayaan. Intipati 
ayat ke-13 dalam Surah al-Hujurat secara tidak langsung merujuk kepada konsep asas Fiqh al-Ta 'ayush 
di mana hubungan sosial rentas jantina, bangsa dan agama, dan suku kaum diikat dengan syarat 
utamanya iaitu al-Ta'aruf. Firman-Nya, “Wahai umat manusia! Sesungguhnya Kami telah menciptakan 
kamu dari lelaki dan perempuan, dan Kami telah menjadikan kamu berbagai bangsa dan bersuku 


puak, supaya kamu berkenal-kenalan (dan beramah mesra antara satu dengan yang lain).” 


Imam al-Zamakhsyari (1988) ketika mengulas ayat ini menyatakan bahawa manusia diciptakan 
daripada Nabi Adam dan Hawa. Kita semua diciptakan daripada seorang ibu dan seorang ayah dan 
tanpa wujud kelebihan antara satu mengatasi yang lain. Maka, tidak ada sebab untuk berbangga akan 
diri sendiri dan melebihkan diri sendiri dalam hal keturunan. Imam al-Baghawi menyatakan bahawa 
lafaz “Ya Ayyuha al-Nas' ini merujuk kepada seluruh manusia yang berasal daripada nasab yang sama 
(Nabi Adam dan Hawa'), tanpa mengenepikan kelainan jantina, kepelbagaian bangsa dan suku puak 
serta memberi panduan asas dalam kelestarian hubungan sesama manusia melalui konsep al-Taaruf, 


iaitu saling mengenali antara satu sama lain. Konsep al-Ta'aruf ini mempunyai makna universal 
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mencakupi semua kategori yang ada kaitannya dengan perkenalan. Menurut Noor Aziera et al. (2017), 
Konsep ini secara tidak langsung memaknai tujuan Allah SWT menciptakan manusia supaya hidup 
bersama dalam keadaan aman dan sejahtera, bukan untuk bermusuhan dan bermegah serta menerima 


kepelbagaian dan kelainan warna kulit, kedudukan dan ketidakupayaan. 


Menurut Norafifiah (2014), al-Ta'aruf atau perkenalan yang dianjurkan Islam tidak terbatas 
kepada nama atau tempat tinggal malahan lebih mendalam dengan mengetahui kedudukan seseorang, 
corak kehidupan seharian, budaya bangsa dan etnik asal dan sebagainya. Perkenalan sebegini hanya 
akan berlaku apabila wujudnya kehidupan mesra dan saling mengenali antara satu sama lain. Justeru, 
taaruf merupakan asas penting dalam kehidupan bermasyarakat yang perlu diamalkan agar matlamat 
perpaduan dapat dicapai. Justeru, konsep Fiqh al-Ta*'ayush bukan bermaksud mengkompromi 
kedudukan Islam sebagai agama kebenaran, tetapi mempromosi keindahan Islam sebagai agama 
kesejanteraan. Jika mereka tidak menerimanya sebagai agama sekalipun, maka ketika itu hendaklah 
kita meletakkan kaedah-kaedah bagi mengelakkan pertumpahan darah, menjamin manusia untuk 
melakukan aktiviti di atas muka bumi, meninggikan keadilan ke atas mereka, dan saling menolong 
pada perkara yang boleh dilakukan bersama (Muhammad Musa Syarif 2013). Dalam konteks OKU, 
Islam bukan hanya menjawab kenapa wujudnya komuniti OKU ini, bahkan Islam meletakkan garis 


panduan bagaimana kita boleh hidup bersama mereka? 
3. Pendekatan Twin-Track menurut Surah Abasa:80:9-10 


Pendekatan Twin-Track merupakan salah satu pendekatan yang berkesan dalam melakukan 
pembangunan untuk komuniti OKU yang sememangnya mempunyai cabaran dan halangan yang 
tersendiri dalam menjalani kehidupan seharian. Strategi ini juga mampu untuk mencapai salah satu 
prinsip yang diketengahkan dalam Konvensyen hak OKU, iaitu “Full and effective participation in 
inclusive society”. Ini kerana, untuk membolehkan OKU berintergrasi dalam masyarakat secara penuh 
dan berkesan memerlukan usaha dari sudut pemerkasaan kepada OKU itu sendiri dan melakukan 
proses pengupayaan dalam masyarakat (social enablement) yang mana akhirnya menuju ke arah 
mewujudkan sebuah masyarakat yang bersifat inklusif, bukan eksklusif. Dalam Islam, pendekatan ini 
termaktub dalam Quran (Surah Abasa:80:9-10) yang diturunkan sebagai panduan menyantuni komuniti 
OKU melalui usaha memuliakan OKU dengan agama dan kembali kepada fitrah berasaskan 


pemerkasaan OKU dan pengupayaan masyarakat (Desy dan Norakyairee 2017; Siti Rahmah et al. 
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2019). Firman-Nya: “Dengan perasaan takutnya (melanggar perintah-perintah Allah). Maka engkau 
berlengah-lengah melayaninya” (Abasa:80:9-10). 


Imam Ibn Kathir (2000) dalam membahaskan ayat ini menyatakan bahawa Allah SWT 
memerintahkan agar Rasulullah SAW berdakwah secara inklusif, bukan eksklusif di mana hanya 
memberi tumpuan kepada kumpulan tertentu. Imam al-Zamakhsyari (1988) turut menjelaskan perkara 
yang sama di mana ada layanan eksklusif dalam berdakwah kepada Pembesar Quraish yang belum 
Muslim (Abasa:80:6) sehingga meninggalkan layanan terhadap Abdullah ibnu Ummi Maktum, seorang 
Muslim yang cacat penglihatannya dan berusaha untuk mengambil pelajaran daripada dakwah 
Rasulullah SAW (Abasa:80:9-10). Hal ini selaras konsep dakwah itu mengajak, bukan menghukum di 
mana urusan kefahaman dan hidayah itu adalah “kerja Allah'” dan Allah akan beri kepada sesiap yang 
dikehendaki-Nya. Manakala “kerja Rasulullah? adalah sebagai utusan Allah yang berperanan untuk 


mempromosi dakwah Islamiah dan mengajak manusia mengesakan Allah (Abasa:80:7). 


Menurut Adnan et al. (2014), apa yang hendak ditekankan di sini adalah berkaitan sikap 
Rasulullah SAW terhadap Abdullah ibnu Ummi Maktum r.a. pasca penurunan ayat ini. Baginda 
sedikitpun tidak menyimpan rasa tidak selesa, apatah lagi dendam terhadap Abdullah bin Umm 
Maktum r.a., sekalipun peristiwa yang berlaku antara mereka berdua telah menyebabkan baginda 
ditegur dan lebih dari itu teguran itu kekal abadi terakam dalam kitab Suci al-Quran yang boleh dibaca 
oleh semua orang. Sebaliknya apa yang berlaku ialah setiap kali Rasulullah SAW bertemu atau 
didatangi oleh Abdullah ibnu Ummi Maktum r.a., Baginda akan menzahirkan rasa terhutang budi 
kepada beliau. Baginda akan bangkit dari tempat duduknya untuk mengalu dan menyambut kedatangan 
Abdullah bin Umm Maktum r.a. dengan penuh kemesraan dan penghormatan. Lebih dari itu, bahkan 
Baginda tidak teragak-agak untuk mengambil selendang milik Baginda dan menghamparnya sendiri 
sebagai alas tempat duduk Abdullah bin Umm Maktum r.a. Para mufasir meriwayatkan dari Sufyan al- 
Thawriyy bahawa selepas peristiwa ini, setiap kali Rasulullah SAW melihat Abdullah ibnu Ummi 
Maktum datang ke majlisnya, Baginda akan menghamparkan selendangnya sebagai alas tempat duduk 
untuk Abdullah ibnu Ummi Maktum r.a., lalu Baginda akan berkata: “Selamat datang kepada orang 
yang kerananyalah saya telah ditegur oleh Tuhan saya.” Baginda juga akan bertanya kepada beliau: 


“Adakah tuan mempunyai sebarang hajat?”. 
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Justeru, eksplorasi Quran dan Sunnah dalam mendepani isu dan cabaran OKU ini bermula 
dengan memenuhi keperluan spiritual komuniti istimewa ini (Abasa:80:9) melalui kecaknaan 
masyarakat dan keprihatinan pemerintah. Ini menunjukkan bahawa Islam telah dahulu 
memperjuangkan dasar pembangunan inklusif yang merupakan hasil atau outcome yang ingin dicapai 
dalam menggunapakai pendekatan Twin-Track ini. Ini kerana, corak pembangunan yang bersifat 
eksklusif atau tertumpu pada pihak tertentu sahaja dilihat sebagai tidak berkesan dan natijahnya telah 
mencipta kolompongan dan jurang yang besar, baik dari sudut ekonomi mahupun sosial. Justeru, semua 
pihak inginkan suatu corak pembangunan yang bersifat menyeluruh tanpa mengenepikan mana-mana 
pihak atau kumpulan sosial tertentu seperti orang miskin, OKU, jantina dan kaum atau tergolong dalam 
kumpulan masyarakat rentan (Oliver dan Sapey 1983; Valle dan Connor 2011). Jika diperhatikan 
secara global, banyak dokumen perundangan atau polisi yang dibangunkan dengan menerapkan konsep 
Pembangunan Inklusif termasuk Konvensyen Hak untuk OKU (CRPD) dan Sustainable Development 
Goals (Walzer, M. 1987 & Oliver, M. 1990). Dalam hal ini, SDG telah mengetengahkan falsafah 
“Inclusive For All' dan “No One Left Behind' yang memberi penekanan terhadap prinsip kesamaratan 
(Equality) dan kesaksamaan (Equity). Ini jelas menunjukkan bahawa pembangunan inklusif bertujuan 
mewujudkan sebuah komuniti yang bersifat meraikan kepelbagaian dan memastikan semua ahli 
masyarakat menikmati kehidupan yang sejahtera ditunjangi dengan sikap hormat menghormati antara 
satu sama lain berasaskan pada prinsip kesamarataan dan kesaksamaan hak. Dalam kata lain, ia 
merujuk kepada prinsip adil sebagaimana yang didefinisikan dalam Islam, iaitu meletakkan sesuatu 
pada tempatnya. Menurut Afifa Rangkuti (2017), yang cukup menarik adalah dituangkan kaitan 
langsung antara wawasan atau sisi keadilan dalam Quran (Surah al-Ma'idah:5:8) dengan upaya 
peningkatan taraf hidup warga masyarakat, terutama mereka yang menderita dan lemah posisinya 
dalam percaturan masyarakat. Pembangunan sebeginilah yang ingin dipraktikkan dalam 
membangunkan komuniti OKU di Malaysia dan situasi ini yang ingin diterjemahkan dalam usaha 
untuk melakukan anjakkan paradigma daripada asas kebajikan (Charity Base) kepada asas hak (Right 
Base) (Kuno and D. Seddon 2003; Liz Carr et al. 2012). 


Pengupayaan dan Pemerkasaan: Masyarakat Cakna, OKU Terbela 


Terdapat dua elemen utama yang mendasari pendekatan ini iaitu pemerkasaan (empowerment) dan 
pengupayaan (enablement) yang mana kedua-dua aspek ini hendaklah dijalankan secara seiring (Kuno 


and D. Seddon 2003). Pendekatan ini telah dipraktikkan secara global terutama kepada negara dunia 
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ketiga termasuk yang sedang membangun seperti Malaysia (Kuno 2009). Dalam konteks negara maju 
seperti Jepun dan United Kingdom, pendekatan turut dipraktikkan dan ianya terbukti mempunyai 
kekuatan dan signifikannya yang tersendiri khususnya dalam pembangunan komuniti (Community 
Development). Kajian ini akan memberi tumpuan pada aspek pembangunan khusus kepada komuniti 
OKU dan akan mengemukakan beberapa contoh yang sesuai dalam menerangkan dan membincangkan 


tentang kesesuaian pendekatan ini untuk dipraktikkan secara meluas di Malaysia. 


Sebagaimana yang dinyatakan sebelum ini, kedua-dua elemen ini perlu dilakukan secara seiring 
bagi membolehkan kesan atau perubahan yang berlaku dalam keadaan yang seimbang serta bersifat 
holistik meliputi pelbagai aspek kehidupan. Sekiranya, pembangunan hanya menekankan pada satu 
aspek sahaja maka dikhuatiri hasilnya tidak berkesan secara menyeluruh. Ini disebabkan isu yang 
dihadapi oleh komuniti OKU adalah bersifat merentasi pelbagai displin dan melibatkan pelbagai sector 
atau pihak. OKU yang telah diperkasakan masih tidak mampu menjalani kehidupan secara penuh dan 
berkesan sekiranya masih banyak halangan atau isu ketidakupayaan masih berlaku dalam masyarakat. 
Di sinilah pentingnya juga untuk melakukan proses pengupayaan dalam masyarakat supaya OKU yang 
telah diperkasakan dapat menjalani kehidupan secara penuh dan berkesan (Campbell dan Gillespie- 
Sells 1991). Begitu juga keadaannya dalam pembangunan sistem pendidikan yang inklusif. Ia bukan 
hanya merujuk kepada pembangunan bakat dalam kalangan murid berkeperluan khas (MBK) sahaja, 
tetapi ia turut melibatkan sistem sokongan yang inklusif khususnya ibu bapa MBK, guru dan pimpinan 


sekolah, kurikulum dan pentaksiran MBK. 


Dari sudut pemerkasaan, pembangunan atau proses yang dilakukan akan memberi tumpuan 
pada diri atau komuniti OKU itu sendiri yang bermula daripada pengukuhan iman ke arah merealisasi 
pembangunan OKU Rabbani. Ini kerana, sememangnya OKU yang mengalami kekurangan ini 
memerlukan sokongan dan dukungan secara dalaman mahupun luaran bagi membolehkan mereka 
dapat meneruskan kehidupan secara adil. Pemerkasaan juga memberi tumpuan pada aspek persiapan 
kendiri merangkumi aspek psikologi dan psikososial supaya komuniti OKU benar-benar bersedia 
masuk atau berintergrasi dalam masyarakat tanpa sebarang halangan. Misalnya, seseorang yang baru 
hilang penglihatan memerlukan masa untuk dia memperoleh semula semangat dan keyakinan diri untuk 
masuk ke dalam masyarakat. Dia harus menjalani banyak proses pemerkasaan antaranya melalui sesi 
kaunseling dan mengikuti kursus kemahiran yang disesuaikan dengan kekurangan yang dimiliki. OKU 


ini juga harus diperkasakan untuk menjalani kehidupan dengan budaya dan nilai-nilai yang lebih 
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berorientasikan pada kekurangan atau mengikut budaya hidup komuniti OKU penglihatan yang 


sememangnya memiliki karektoristik yang tersendiri. 


Manakala, proses pengupayaan melibatkan usaha untuk melakukan perubahan dalam 
masyarakat sama ada bersifat menghapuskan halangan atau menawarkan sistem sokongan meliputi 
aspek kemudahan, perkhidmatan dan peralatan. Ini kerana, isu ketidakupayaan terhasil daripada 
halangan sikap dan persekitaran yang dihadapi oleh seseorang OKU. Justeru, kita harus memastikan 
sistem dan persekitaran masyarakat benar-benar mampu menyokong kehadiran dan penyertaan OKU 
dalam aktiviti masyarakat. Sekiranya tiada usaha untuk melakukan perubahan dan masih banyak 


halangan membelengu kehidupan OKU, komuniti ini akan terus berada dalam ketidakupayaan. 


Selain memberi tumpuan pada aspek sikap, perubahan yang dimaksudkan dalam proses 
pengupayaan adalah dari sudut menyediakan dan menawarkan sistem sokongan yang revelan dan 
inklusif khususnya dalam aspek pendidikan. Elemen ini penting bagi membolehkan OKU menjalani 
kehidupan secara berdikari. Secara prinsipnya, berdikari bukan bermaksud OKU itu hidup bersendirian 
tanpa apa-apa sokongan atau dukungan sama ada yang bersifat kemudahan, perkhidmatan, peralatan 
atau daripada ahli masyarakat (French 1992; Lang dan D. Seddon 1999). Maksud berdikari adalah 
diperlengkap dengan adanya sistem sokongan yang mana OKU mampu menjalani sebuah kehidupan 
secara berdikari dengan adanya sistem tersebut seperti pembantu peribadi, laluan tagtile dan 
perkhidmatan jurubahasa isyarat (JBI). Ini merupakan salah satu perkara pokok yang ingin 
diketengahkan dalam kajian ini. Hasilnya, komuniti OKU yang telah diperkasa dan apabila memasuki 
sebuah masyarakat yang telah diupayakan dengan memiliki sifat positif dan dilengkapi dengan sistem 
sokongan yang berkesan membolehkan komuniti ini menjalani kehidupan secara samarata atau 
saksama, seimbang dan sejahtera. Inilah yang disebut sebagai masyarakat yang inklusif dan situasi 
inilah juga yang selaras dengan slogan “Rahmatan Lil Alamin” dan Dasar Manhaj Rabbani yang 
diperkenalkan Kerajaan di mana ia berpaksikan tiga ciri utama, Thaqafah (keilmuan), Ruhaniyyah 


(kerohanian) dan Da'wah (aktivisme). 


Bagi membolehkan Twin-Track ini dapat diperjelaskan dengan lebih berkesan, kebiasaannya 
gambar rajah berbentuk basikal akan digunakan (French 1992; Lang dan D. Seddon 1999). Dua roda 
yang ada pada basikal tersebut merupakan dua elemen utama iaitu di bahagian hadapan adalah 


pengupayaan sosial dan belakangnya pula adalah memperkasa komuniti OKU. Pihak-pihak yang 
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berkepentingan meliputi komuniti OKU, pihak kerajaan dan bukan kerajaan (NGO) digambarkan 
berada di atas tempat dujuk utama sebagai pemandu atau pelaksana. Manakala, padel atau tempat 
pengayuh yang ada pada basikal itu mewakili sistem sokongan merangkumi perkhidmatan, kemudahan 
dan peralatan yang disediakan merentasi kedua-dua belah roda tersebut. Akhirnya, basikal ini akan 
menuju ke destinasinya iaitu sebuah masyarakat yang inklusif untuk semua. Sistem sebeginilah yang 
ingin diterapkan dalam corak pembangunan sesebuah negara dalam usaha untuk mencapai status 
negara maju. Perlu diingat bahawa salah satu komponen utama dalam pembentukan sebuah negara 


maju adalah dari aspek keterangkuman sosial. 
Penutup 


Sehingga kini, usaha untuk membangunkan komuniti OKU berasakan hak masih menjadi suatu cabaran 
dan perlu mencari formula atau strategi yang terbaik untuk menghadapinya. Kajian ini ingin 
mengetengahkan suatu pendekatan yang dirasakan relevan untuk digunapakai, iaitu pendekatan Twin- 
Track. Apa yang perlu dilakukan adalah mengadabtasi dan meletakkan pendekatan ini untuk 
menunjangi segala usaha melalui program dan aktiviti yang dilaksanakan oleh semua pihak 
berkepentingan dalam pembangunan OKU baik kerajaan, swasta, NGO dan aktivis OKU ke arah 


mewujudkan sebuah masyarakat yang inklusif untuk semua. 


Ke arah itu, pihak kerajaan sama ada di peringkat persekutuan atau negeri perlu memainkan 
peranan yang efektif dalam merealiasikan idea dalam pendekatan ini untuk mendasari segala program 
dan aktiviti yang bakal dirancang dan dilaksanakan. Dalam konteks Pendidikan Khas, usaha ke arah 
pengupayaan sistem sokongan pendidikan perlu selari dengan usaha pemerkasaan MBK bagi mencapai 
hasrat pembangunan inklusif berasaskan kefahaman terhadap konsep ketidakupayaan. Strategi ini telah 
dibangunkan oleh Rasulullah SAW dalam usaha mengupayakan para Sahabat radiyallahu “anhum 
dalam membina sistem sokongan membantu komuniti OKU seperti Abdullah ibnu Ummi Maktum 
(OKU penglihatan) dan memperkasa kedudukan Abdullah ibnu Ummi Maktum sehingga mampu 
menjadi gabenor di Madinah selain kerjayanya sebagai Muazzin Rasulullah SAW (Ahmad Sanusi 
2021). 
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Abstrak 


Islam adalah agama syumul meliputi pelbagai aspek kehidupan. Begitu juga, ehwal pembangunan 
dan kepesatan teknologi tidak dihalang dalam Islam. Selagi mana ia selari dengan apa yang 
digariskan di dalam panduan agama serta memberi manfaat kepada individu mahupun masyarakat, 
maka ia merupakan sesuatu yang sentiasa diraikan. Kajian ini bertujuan mengupas pembangunan 
teknologi khususnya di era revolusi industri 4.0 dari perspektif Islam. Penulisan ini juga berhasrat 
meneroka kewujudan teknologi dari kaca mata kitab Rasail Nur yang merupakan karya ulung 
seorang ulama negara Turki terkenal iaitu Badiuzzaman Said Nursi. Penulisan ini akan melihat satu 
persatu pandangan beliau tentang kemajuan dan pembangunan teknologi serta dipersembahkan 
ulasan dari setiap pandangan tersebut. Secara teknikalnya, naratif ini diteroka menerusi kaedah 
kepustakaan dan penyelidikan kualitatif umumnya. Ia menyelak satu persatu perspektif 
Badiuzzaman Said Nursi terhadap pembangunan teknologi dari sumber premier dan juga sumber 
sekunder di dalam keseluruhan koleksi Rasail Nur. Ia turut dikukuhkan dengan petikan-petikan dari 
pendapat dan pandangan Badiuzzaman Said Nursi yang menyokong ke arah pembangunan teknologi 
dan peranannya untuk kesejahteraan ummah dan individu muslim secara umum dan menyeluruh. 
Penulisan ini berhasil menyingkap bukti dan pandangan jelas Badiuzzaman Said Nursi berkenaan 
pembangunan teknologi di dalam Islam demi kemakmuran umat Islam. Secara tuntasnya, 
pandangan-pandangan yang dilontarkan oleh Badiuzzaman Said Nursi adalah selaras dengan 
perspektif Islam dan mengukuhkan lagi setiap panduan-panduan yang digariskan bertunjangkan 
sumber utama kita iaitu Quran dan sunnah. 


Kata kunci: Teknologi, Revolusi Industri 4.0, Kesejahteraan Ummah, Badiuzzaman Said Nursi, Rasail Nur 


Pendahuluan 


Pantasnya pembangunan teknologi masakini menjadi bukti aliran kemajuan yang dikenali sebagai 
zaman revolusi industri 4.0. Penggunaan teknologi merupakan asas kemodenan zaman ini. Pelbagai 
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jenis teknologi muncul waktu ini menjadi medium memudahkan setiap urusan dalam kehidupan 
manusia. Bahkan, ia menjadi faktor kepada kelangsungan hidup kelompok manusia tidak kira 
bangsa, agama dan komuniti. Naratif ini akan mengupas secara tuntas pandangan dan perspektif 
Islam terhadap kepelbagaian pembangunan teknologi zaman kini yang telah bermula sejak zaman 
keemasan Islam di masa silam khususnya di zaman Abbasiyah (Ibrahim et al., 2018) dan mengulas 
satu persatu pandangan dari nas-nas Islam khususnya dari pandangan Badiuzzaman Said Nursi. 


Sorotan Literatur 


Ketika Kuala Lumpur Summit pada penghujung 2019, Tun Mahathir Mohamed, bekas perdana 
Menteri Malaysia menekankan bahawa umat Islam mesti bergerak seiring dengan kemajuan 
teknologi dunia masakini atau selamanya umat Islam akan berada di belakang. Ini kerana, 
pembangunan teknologi kini masih di terajui oleh orang bukan Islam dan kita masih perlu 
bergantung kepada mereka sebagai pembangun teknologi serta kekal sebagai pengguna (Bernama, 
2019). 


Pembangunan teknologi adalah antara yang menyumbang dan mendukung kepada kesejahteraan 
sesebuah ummah. Ia menjadi dua aras kayu ukur yang bersinergi dan perlu sentiasa harmoni. 
Seandainya teknologi ingin terus menjadi faktor kemakmuran bagi sesebuah masyarakat, maka ia 
perlu diurus dengan saksama. Sepesat apa pembangunan teknologi berlangsung, ia mesti berada 
pada asas dan dasar ketaatan kepada perintah Tuhan. Bahkan, sebagai makhluk sosial, setiap bentuk 
teknologi yang dibangunkan oleh manusia mesti sentiasa dibina dan dimajukan dalam kerangka 
etika dan moral (Norwawi, et al., 2019). Secara khususnya, ia merujuk kepada etika dan moral 
Islami. Penerapan nilai-nilai Islam dalam pembangunan teknologi adalah keperluan mustahak dan 
mesti diambil cakna. Oleh kerana kemodenan teknologi lahir dari ahli-ahli teknologi, maka 
penerapan nilai-nilai Islam itu mesti disemai dan disuburkan melalui minda dan aspirasi mereka 
(Zarkasyi, 2016). Antara yang dicadangkan adalah perubahan pandangan alam yang Islami bagi 
seseorang ahli teknologi, penerapan nilai-nilai kemaslahatan dalam teknologi serta transformasi 
terhadap silibus pendidikan di universiti. Inilah antaranya yang memungkinkan perubahan ini akan 
berupaya untuk dibentuk sebagaimana yang dicadangkan oleh Zarkasyi (2016) sekalipun ia 
memerlukan usaha, komitmen dan waktu yang bukan sedikit. 


Menyorot antara literatur terawal dan terkini yang mengulas tentang hubungan kerangka moraliti 
dan teknologi, ia menyebutkan bahawa sejarah telah merekodkan bahawa kegagalan atau kecuaian 
manusia meletakkan teknologi dalam kerangka moral dan etika akhirnya akan menghasilkan 
masyarakat yang huru-hara serta tidak bertamadun (Radzi & Osman, 1996; Sen, 2016). Hal ini sama 
diulas di beberapa rangkaian penulisan akademik (Ferdous & Uddin, 2012). Mereka menyatakan 
betapa perlunya untuk sentiasa berada di menara tinjau “check and balance” ketika meraikan 
sesebuah kecanggihan teknologi agar ia tidak menjadi seumpama senjata makan tuan. Misalnya, 
teknologi nuklear yang canggih namun digunapakai ketika perang yang memusnahkan alam dan 
mencabut nyawa manusia yang tidak berdosa. Demikian, penilaian kepada sesebuah teknologi 
berdasarkan kayu ukur agama itu adalah amat penting agar ia tidak memudaratkan tetapi memberi 
manfaat. 


Literatur berkaitan dan terkini membuktikan diskusi terhadap topik ini adalah sentiasa relevan. 
Malahan ia dilihat amat diperlukan sebagai manual kepada urus tadbir bijaksana kepada pelbagai 
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bentuk teknologi yang muncul dan digunapakai masakini. 
Teknologi Masakini 


Kontekstual didefinisikan sebagai berkaitan dengan, atau bergantung pada konteksnya. Kamus 
Oxford selanjutnya menjelaskan bahawa, kontekstual bergantung pada, atau berkaitan dengan 
keadaan yang membentuk pengaturan untuk suatu peristiwa, pernyataan, atau idea. Selain itu, ia 
juga bermaksud bergantung pada bahagian teks sebelumnya atau berikut untuk menjelaskan makna. 
Dalam bahasa Arab, ia disebut sebagai 'alaqah, qarinah dan siyaq al-kalam yang masing-masing 
menentukan perkaitan, hubungan dan konteks Teknologi masakini amat berkait rapat dengan apa 
yang dikatakan revolusi industri 4.0. Jika kita menyingkap sejarah, istilah revolusi industri 4.0 buat 
pertama kalinya diperkenalkan pada tahun 2011 sebagai "Industrie 4.0" oleh sekumpulan wakil dari 
pelbagai bidang (seperti perniagaan, politik, dan akademik). Ia menjadi inisiatif untuk 
menambahkan daya saing negara Jerman dalam industri perkilangan. Pada ketika itu, kerajaan 
persekutuan Jerman mengguna pakai idea itu dalam Strategi Teknologi Tinggi mereka untuk menuju 
tahun 2020 (Martin, 2017). Namun, visi berkenaan industri fasa keempat ini sebenarnya telah 
bermula sejak seawal 2003 dengan merujuk kepada rekomendasi mereka terhadap fasa tersebut 
merangkumi yang berikut: 


“Sistem siber-fizikal ini terdiri daripada mesin pintar, sistem penyimpanan 
dan kemudahan pengeluaran yang mampu menukarkan maklumat secara 
autonomi, mencetuskan tindakan dan mengawal satu sama lain secara 
bebas. Ini memudahkan asas penambahbaikan kepada proses industri yang 
terlibat dalam pembuatan, kejuruteraan, penggunaan bahan dan rantaian 
bekalan dan pengurusan kitaran hayat”. 


Apa yang digambarkan di dalam visi tersebut merujuk kepada kebanyakan realiti yang berlaku di fasa 
industri revolusi keempat. Ledakan teknologi di dalam revolusi industri 4.0 dilihat bakal dan sedang 
memacu perubahan terhadap cara kita hidup, cara kita bekerja, cara kita berkomunikasi dan secara 
umumnya perubahan itu merangkumi seluruh aspek kehidupan. Ia turut mengubah bagaimana kita 
berinteraksi sesama kita, peluang-peluang yang kita ada, serta berupaya mengubah identiti-identiti 
kita di dunia yang kita diami kini samada secara fizikal mahupun di dunia maya. 


Variasi Kepelbagaian Kemajuan Teknologi 


Secara spesifiknya, revolusi industri 4.0 melibatkan kemunculan teknologi dengan dimensi yang lebih 
pelbagai tahap kemodenan dan sofistikatednya berbanding teknologi di fasa revolusi ketiga. Menurut 
Majid Gwaiz (2017), asas utama kepada kepelbagaian teknologi tersebut terbahagi kepada tiga 
komponen utama iaitu pembuatan (manufacturing), kesambungan (connectivity) dan pengkomputeran 
(computing). 
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INDUSTRY 4.0 





Rajah 1. Teknologi-teknologi zaman revolusi industri 4.0 (Tech Startup, 2019) 


Dari ketiga asas tersebut, tercetuslah teknologi internet pelbagai benda (internet of things), kepintaran 
buatan (artificial intelligence), keselamatan siber (cyber security), pengkomputeran awan (cloud 
computing), data raya (big data), analisis data raya (big data analytics), teknologi dron, virtual 
reality, augmented reality, blockchain dan pelbagai lagi. Setiap bentuk teknologi ini berkembang 
pesat mengikut keperluannya yang tersendiri. Namun, setiap satunya memberi sumbangan dan impak 
yang berbeza. Gambaran trend teknologi terkini yang menerajui dalam zaman revolusi industri 4.0 
kini adalah seperti paparan Rajah 1. 


Di dalam sebuah buku bertajuk “Revolusi Perindustrian Keempat” yang ditulis oleh Profesor Klaus 
Schwab (2017) yang merupakan Pengasas dan Pengerusi Eksekutif Forum Ekonomi Dunia, beliau 
menjelaskan bahawa revolusi industri keempat membawa nuansa kelainan berbanding tiga revolusi 
sebelumnya. Menurut beliau, fasa revolusi industri keempat ini secara asasnya adalah bercirikan 
kemajuan teknologi yang merangkum dunia fizikal, biologikal serta digital seterusnya mewujudkan 
kepelbagaian teknologi baharu yang memberi kesan kepada pelbagai bidang, samada di peringkat 
industri juga ekonomi. 


Menurut Unay (2017), bertitik tolak dari teknologi-teknologi di dalam zaman ini maka akan terbit 
pelbagai peluang-peluang baharu hasil daripada meningkatnya aktiviti seperti kesambungan 
(connectivity), pemprosesan dan kapasiti penyimpanan, proses automasi dan akses kepada ilmu 
pengetahuan melalui penemuan-penemuan dalam kepintaran buatan (artificial intelligence). Malahan, 
teknologi seperti Internet pelbagai benda (internet of things), kenderaan berautonomi, percetakan 3-D, 
nanoteknologi, bioteknologi, sains bahan dan pengkomputeran kuantum dengan nilai yang amat besar 
juga dilihat semakin mendominasi. 


Antara teknologi yang semakin mendapat tempat adalah teknologi Internet pelbagai benda (internet of 
things - IoT). Ia adalah teknologi digital yang membolehkan setiap sistem fizikal misalnya peralatan 
rumah dicirikan dengan sistem kawalan digital lengkap dengan hanya akses teknologi di hujung jari 
iaitu melalui telefon pintar masing-masing. Apa sahaja peralatan rumah seperti peti sejuk, pendingin 
hawa, pembuat kopi, lampu dan pelbagai lagi peralatan dengan mudahnya dapat dikawal pantau 
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dengan adanya teknologi internet pelbagai benda (IoT) ini. Dikatakan bahawa pada tahun 2020 
khususnya, peranti yang disambungkan kepada sensor teknologi IoT bertambah dari 10 bilion hari ini 
kepada 30 bilion peranti. Ternyata fenomena ini telah pun menguasai majoriti komuniti yang 
mempunyai akses internet apatah lagi di kala situasi pandemik waktu ini. Fenomena ini telah 
diutarakan oleh Profesor Emeritus Dr. Barjoyai Bardai iaitu: 


“Komputer dan internet akan mendasari revolusi ini meskipun dipanggil 
revolusi industri namun ini ialah revolusi baharu sistem ekonomi 
maklumat. Penciptaan jaringan internet pada pertengahan 90an menjadi 
tonggak perubahan dalam revolusi ketiga ini menerusi perkembangan 
sistem satelit dan jaringan perhubungan telefon, fiber optik dan juga 
teknologi tanpa wayar” 


Selain itu, teknologi pengkomputeran awan (cloud computing) dilihat sangat pesat penggunaannya 
masakini. Pengkomputeran awan secara mudahnya merupakan penggunaan pelbagai perkhidmatan, 
seperti platform pembangunan perisian, pelayan, stor penyimpanan dan perisian, yang kesemuanya 
melalui internet (Techopedia, 2018). Bermula dari emel harian ke storan telefon, semuanya disimpan 
dan diuruskan oleh teknologi pengkomputeran awan. Penggunaan pengkomputeran awan tidak hanya 
terhad kepada e-mel atau stor penyimpanan peribadi, malah penyelesaian yang berskala ini menjadi 
medium pilihan untuk pembangunan, pengujian dan juga penggunaan perisian. Kebanyakan dari kita 
yang menggunakan internet menggunakan teknologi ini misalnya di dalam aplikasi pemesejan 
(Whatapps), untuk aplikasi backup dan recovery (Dropbox dan Google Drive), perkhidmatan 
penstriman audio dan video (Netflix) dan pelbagai lagi aplikasi yang berkaitan dengan data yang 
berskala. Seterusnya, pengkomputeran awan akan menghasilkan akses kepada data raya (Big Data) 
dan membolehkan para saintis data menjalankan Analisa Data Terkehadapan (Advanced Data 
Analytics) untuk menganalisa corak dan pandangan, mencari korelasi, memberi jangkaan krisis masa 
depan dan membantu dalam membuat keputusan yang signifikan (Newgenapps, 2017). 


Seterusnya, kewujudan teknologi keselamatan siber (Cyber Security) menjadi sangat mustahak bagi 
kebanyakan aplikasi di atas talian masakini. Ia merupakan amalan melindungi sistem, rangkaian dan 
program daripada serangan digital. Serangan ini biasanya bertujuan untuk mengakses, mengubah atau 
memusnahkan maklumat sensitif; memeras wang dari pengguna; atau mengganggu proses 
perniagaan. Oleh kerana hari ini terdapat lebih banyak peranti daripada pengguna, penyerang menjadi 
lebih inovatif dan pelaksanaan langkah-langkah keselamatan siber menjadi semakin mencabar. 
Keselamatan siber sangat penting bagi melindungi data dan maklumat kita daripada ancaman virus, 
malware, phishing,dan sebagainya (Cisco.com, 2019). Jika terdedah, serangan digital ini ia boleh 
berlaku dengan sangat pantas dan bersifat merosakkan. 


Cabaran Teknologi Era Industri Revolusi 4.0 


Sejujurnya, manusia masakini mempunyai hubungan yang tidak dapat dipisahkan dengan teknologi. 
Teknologi menjadi alat dan cara manusia membentuk dan menguruskan dunia serta dengannya 
manusia perlu membangunkannya dengan penuh hati-hati. Maka yang paling utama, amatlah penting 
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untuk bermula dengan betul dalam mengendalikan teknologi. Sebagaimana diekpresikan oleh 
Tegmark dalam bukunya: 


“Kita mesti memenangi perlumbaan di antara kepesatan kuasa teknologi 
yang semakin meningkat dan kebijaksanaan yang semakin berkembang 
iaitu dengannya (kebijaksanaan) kita menguruskannya. Kita tidak mahu 
belajar daripada kesilapan”. (Tegmark, 2017) 


Terdapat pelbagai isu-isu teknologi yang menjadi cabaran dan kontroversi di zaman ini, antaranya 
adalah bagaimana bidang bioteknologi moden boleh keluar dengan ciptaan bayi pereka yang dapat 
menjadi pemacu gen serta berupaya menukar ciri-ciri warisan genetik bagi keseluruhan spesies. 
Inovasi dalam teknologi robotik dan automasi pula boleh menjadi konflik umum yang menyebabkan 
manusia kehilangan kerja, atau sekurang-kurangnya struktur pekerjaan akan menjadi sangat berbeza 
dengan nilai kemahiran yang berbeza. Kewujudan media sosial pula dilihat berupaya memadamkan 
sempadan dan membawa kebersamaan orang ramai, tetapi ia juga boleh meningkatkan jurang sosial. 
Dan ia memberikan suara untuk pembuli siber berleluasa menyebarkan kebencian serta menyebarkan 
cerita palsu (Kuge, et al., 2014). Pada akhirnya, garis panduan dan peraturan media sosial semestinya 
perlu dirangka dan diperkemaskan di samping kita juga perlu menerima dan sedar bahawa peraturan 
media sosial tersebut yang akan nanti membentuk nilai pada individu dan masyarakat yang 
menggunakannya. 


Di samping itu, Robot Sophia yang terhasil daripada kombinasi teknologi robotik dan kepintaran 
buatan (Artificial Intelligence) diumumkan sebagai robot manusia pertama yang mendapat 
kewarganegaraan Kerajaan Arab Saudi. Sebetulnya, banyak persoalan dan kegundahan yang muncul 
daripada teknologi ini. Bagaimana sekiranya robot itu dihasilkan dalam bentuk yang massa? Apakah 
jaminan jika produksinya dibuat secara pukal akan dapat menjamin kemaslahatan manusia? Perkara 
ini adalah antara perkara yang menjadi kerisauan Elon Musk dan Stephen Hawkings yang keduanya 
merupakan jurutera dan saintis terkenal dunia (Vinayak & Sharma, 2017). Mereka bimbang robot AI 
(Artificial Intelligence) akhirnya akan dapat merampas dan memusnahkan manusia: 


"Ia keuntungan yang mempunyai potensi besar, kerana semua yang 
dilakukan oleh tamadun adalah produk kepintaran manusia, kita tidak 
boleh meramalkan apa yang dapat dicapai jika kepintaran ini dimajukan 
oleh alatan AI, pemberantasan penyakit dan kemiskinan juga terhad. Oleh 
kerana besarnya potensi AI, adalah sangat penting untuk menyelidik 
bagaimana untuk meraih faedahnya sambil mengelakkan masalah yang 
berpotensi berlaku" 


Namun, Hanson Robotics yang mencipta robot-robot AI ini menekankan bahawa mereka boleh 
merekacipta robot yang dapat membina hubungan yang dipercayai dengan orang lain berasaskan tiga 
pegangan utama iaitu kreativiti, empati, dan belas kasihan. Syarikat itu ingin menerapkan perisian AI 
dengan kebaikan dan belas kasihan sehingga robot "cinta" manusia dan manusia dapat pula belajar 
menjadi tenang di sekitar robot. Misi Hanson adalah untuk memastikan bahawa robot pintar dapat 
membantu, berkhidmat dan menghiburkan orang-orang semasa mereka membangunkan "hubungan 
yang rapat" dengan manusia. Dengan memberikan kepintaran emosi dan logik, mereka berpandangan 
yang robot akhirnya akan melebihi kecerdasan manusia. Dr. Hanson percaya bahawa ia bukannya 
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untuk membahayakan manusia namun mereka akan membantu umat manusia menyelesaikan 
masalah-masalah utama (Hanson Robotics, 2017). Mungkin untuk waktu ini, ia memang benar namun 
prosedur yang jelas bagi membenarkan simulasi pembuatan robot manusia masih perlu diambil kira 
dan diperhalusi implementasinya. 


Ini kerana telah pun terdapat bukti kebejatan yang melibatkan teknologi robot AI masakini misalnya 
teknologi ini dilihat telah dimanipulasi di dalam industri pembuatan robot-robot “wanita pelayan' di 
beberapa negara Eropah waktu ini dan ia telah mendapat tentangan di kalangan para pelayan wanita 
(GRO) sendiri serta sebahagian aktivis masyarakat Eropah. Kemunculannya teknologi robotik ini 
jelas membimbangkan mereka kerana ia ibarat menabur pasir di periuk nasi mereka. Apapun, jelas 
sekali sedari awal ia telah melangkau norma-norma kemanusiaan dan sudah tentunya nilai-nilai Islami 
itu sendiri. Dr. Kevin Curran (BBC News, 2015) bimbang bahawa masyarakat sendiri secara 
keseluruhannya tidak bersedia untuk era kemunculan teman intim robotik yang canggih sebagai suatu 
norma yang diterima. Beliau mengangkat isu-isu seperti; "Adakah kita mempunyai undang-undang 
yang mencukupi untuk isu-isu yang bakal timbul di masa depan ketika robot menjadi cukup maju 
sehingga tidak dapat dibezakan lagi dengan manusia? Bolehkah robot berkahwin? Bolehkah pasangan 
robot mengambil anak angkat?”. 


Menurut pandangan Vinayak dan Sharma, etika yang berasal dari falsafah atau agama tidak 
semudahnya masuk ke dunia teknologi. Garis panduan yang pernah diberi oleh Aristotle misalnya 
berupaya memberi navigasi panduan moral untuk mengurus teknologi, begitupun ia masih merupakan 
pelaksanaan yang penuh dilema. Sekalipun belum ada kod etika dan moral yang khusus sebagai 
panduan standard di era kemajuan teknologi ini, hal ini sebenarnya pernah diangkat menjadi 
perbincangan di barat selaku peneraju kepada titik mula teknologi tersebut (Vinayak dan Sharma, 
2017). Maka, adakah limpahan kepelbagaian teknologi ini akan bersifat mutlak memusnahkan atau 
ianya akan menjadi teknologi yang membangun kemanusiaan atau sebaliknya? Secara dasarnya, 
pegangan kukuh umat kepada nilai-nilai kepercayaan Islam dan kejelasan tasawwur Islam seseorang 
yang berurusan dengan setiap alat teknologi tersebut yang bertanggungjawab untuk membuat pilihan 
selari dengan setiap yang tergaris di dalam manual wahyu. 


Pembangunan Teknologi dari Perspektif Islam 


Jika diungkap dari sudut pandang Islam, kewujudan apapun jenis pembangunan teknologi adalah 
bersifat harus. Selagi mana khidmatnya digunakan dalam rangka memberi faedah dan manfaat kepada 
individu mahupun umat, maka ia dibolehkan. Persoalannya, bagaimana mungkin sesebuah 
kecanggihan teknologi dapat menjadi asbab kepada kesejahteraan sesebuah komuniti ataupun 
masyarakat?. Antaranya, digariskan oleh Islam adalah kewujudan sesebuah teknologi tersebut 
hendaklah digunapakai untuk perkara dan cara yang benar selain benar pula tujuan dan matlamatnya 
(Ibrahim et. al, 2018;). Selain itu, ia mesti berlandaskan maqasid syariah yang memenuhi dan 
menjaga setiap aspek syariat yang lima iaitu untuk memelihara agama, nyawa, “aqal, keturunan dan 
harta. 


Selain itu, Islam juga menitikberatkan agar setiap penggunaan teknologi diuruskan dengan adab dan 
akhlak yang mulia. Apabila teknologi digunapakai dengan saksama dan penuh akhlak yang mulia, ia 
menjadi asbab keberkatan kepada sesebuah masyarakat, menambah keimanan dan melahirkan 
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masyarakat yang tersusun serta karismatik (Radzi & Osman, 2006; Nasr, 1988). 
Pembangunan Teknologi dari Sudut Pandang Rasail Nur 


Teknologi dari ufuk pandang Badiuzzaman Said Nursi dibahas begitu tuntas dalam kesatuan 
pandangan beliau yang jelas serta selaras dengan maqasid Islam sebagaimana terakam dalam koleksi 
Risalah Nur. Secara ringkasnya, ia tidaklah jauh dari apa yang dijelaskan di dalam bahagian 
sebelumnya. Namun yang paling utama, pemikiran Badiuzzaman Said Nursi dalam mengurus 
keilmuan Naqli dan aqli sentiasa memfokuskan ke arah sinergi dan keharmonian antara keduanya 
(Aydin, 2019). Kepelbagaian disiplin dan bidang antara agama dan sains teknologi mesti dimaknai 
dengan kaca mata keimanan tanpa meletakkan pemisah serta tidak bertentangan dengan mesej 
ketuhanan (Hayrat Nesriyat, 2013). 


Antara pandangan signifikan yang dapat disandarkan kepada Badiuzzaman Said Nursi apabila 
berdiskusi tentang teknologi, antaranya adalah sewajarnya setiap usaha dalam bentuk projek 
pembangunan termasuklah kemajuan teknologi mestilah sejalan dengan undang-undang yang 
ditentukan Allah (swt). Ini kerana, sesuatu kemajuan yang tidak selari dengan apa yang digariskan 
dalam undang-undang langit tidak akan membuahkan kejayaan yang signifikan serta hanya akan 
memberikan kerugian. Ini bersesuaian dengan intipati yang dapat dipetik dari Akhbar Dini terbitan 
1909 yang menyatakan: 


“Wahai para pemimpin dalam pelbagai urusan! Jika kamu mahukan 
kejayaan, sesuaikanlah tindakan kamu dengan undang-undang 'Adatullah. 
Jika tidak, kamu akan mendapat balasan jawapan melalui 
ketidakberhasilan”. 


Sesuai dengan berkembangnya teknologi, ia bukan sahaja memperlihatkan malah membuktikan 
bahawa sesebuah daya usaha itu menjadi faktor kepada sesebuah keberhasilan atau kewujudan 
bersesuaian dengan aspirasi kebangkitan kehidupan yang dinyatakan oleh Badiuzzaman Said Nursi di 
dalam Risalah Nur, buku Kalimah-Kalimah iaitu: 


“Orang yang paling malang, tertekan dan gelisah ialah orang yang tiada 
kerja. Ini kerana, ketiadaan fungsi ialah ketiadaan di dalam kewujudan dan 
kematian dalam kehidupan. Sesungguhnya usaha pula merupakan nyawa 
kewujudan serta kebangkitan kehidupan!” 


Kenyataan ini pada waktu yang sama sebenarnya menyemai semangat berusaha gigih di dalam jiwa 
umat Islam agar setiap yang diusahakan berfaedah di sepanjang kehidupan sesuai dengan konsep 
itqan yang digalakkan agama. Di samping itu, apa sahaja bentuk pembangunan boleh dilaksanakan 
selagi mana ia tidak menyalahi serta berlaku ketaatan kepada perintah-perintah takwiniyyah. Ini 
ditekankan di dalam kata-kata Badiuzzaman Said Nursi di dalam “Benih-Benih Hakikat, Himpunan 
Surat-Surat” yang menyatakan: 


“Sebagaimana terdapat ketaatan dan penderhakaan kepada perintah- 
perintah syarak, terdapat juga ketaatan dan keingkaran kepada perintah- 
perintah takwiniyyah” 
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Ini bermakna, setiap pembangunan teknologi masa kini boleh dibangunkan dan tidak disekat 
kepesatannya dengan syarat ia bersesuaian dengan kehendak yang digariskan oleh undang-undang 
sosial dan norma kemanusiaan. 


Menariknya, penekanan Badiuzzaman Said Nursi terhadap akhlak yang baik sebagai asas penting 
sesebuah ketamadunan juga menjadi panduan terhadap cara untuk berurusan dengan kepelbagaian 
kecanggihan teknologi masakini khususnya di era revolusi industri 4.0 ini. Ia jelas disebut di dalam 
koleksi Risalah Nur iaitu Khutbah Syamiyyah dan Himpunan Surat-Surat. Dinyatakan bahawa: 


“Mengajarkan dustur-dustur akhlak hasanah dan perasaan-perasaan yang 
tinggi yang merupakan nyawa peradaban.” 


Selain itu, menurut Badiuzzaman Said Nursi di dalam koleksi yang sama juga menyebutkan bahawa 
rahsia kejayaan sesebuah umat itu juga adalah apabila sesebuah kemajuan termasuklah pembangunan 
dan kemajuan teknologi itu berlangsung dengan berlandaskan pegangan kukuh umat kepada ajaran- 
ajaran Islam yang sebenar di dalam kehidupan dan begitu pula sebaliknya. Ini termaktub di dalam 
petikan: 


“Sejarah memperlihatkan bahawa umat Islam menjadi bertamadun dan 
meningkat maju dalam pergerakan mereka menurut nisbah kekuatan 
(pegangan) mereka pada hakikat-hakikat Islam dan sejarah turut 
memperlihatkan bahawa mereka menjadi mundur dan ketinggalan serta 
ditimpa dengan pelbagai bala dan kekalahan menurut tahap kelemahan 
(pegangan) mereka pada hakikat Islam.” 


Di dalam koleksi risalah yang lain, iaitu di Maqam Kedua Kalimah Kedua Puluh bertajuk “Kilauan 
Kemukjizatan Al-Quran Yang Bersinar Pada Wajah Mukjizat Para Nabi”, Badiuzzaman Said Nursi 
menekankan bahawa bangsa manusia berupaya menjadi terulung dan hebat ketika ilmu disaring dari 
sumber wahyu yang tepat serta dapat dimaknai dan diaplikasi di sepanjang kehidupan. Ini merujuk 
kepada kepelbagaian teknologi yang muncul pada hari ini dan sumbernya adalah dari mukjizat Islam 
terbesar iaitu al-Quran. Al-Quran memaparkan pelbagai bukti yang dianugerahkan langsung kepada 
para Nabi. Tambahan beliau juga, umat Islam mampu menjadi terbilang seandainya benar-benar 
menghayati hakikat ilmu yang diestrak langsung dari sumber utama lagi terpercaya (al-Quran) serta 
mengambil manfaat dan faedah darinya. Topik yang dikupas dengan mendalam di dalam koleksi ini 
menunjukkan bukti jelas tentang kepelbagaian mukjizat ilmu dan teknologi yang dikurnia kepada para 
nabi terpilih serta memberi mesej jelas bahawa ianya mesti diurus dengan asas keimanan yang teguh 
kepada Allah tuhan yang menciptakan semesta (Nursi, 2011b). 


Secara keseluruhannya, setiap pandangan Badiuzzaman Said Nursi yang berkaitan dengan usaha dan 
kemajuan termasuklah dalam bidang teknologi dapat dirumuskan amat dekat dan relevan dengan 
pandangan keseluruhan Islam terhadap teknologi. Bahkan, pandangan-pandangan dari pemikiran 
Badiuzzaman Said Nursi merupakan nutrisi tambahan buat mengukuhkan lagi kefahaman umat Islam 
tentang hakikat sesebuah kemajuan dan usaha dari dimensi yang sedikit berbeza namun berupaya 
meneguhkan kefahaman dan prinsip keislaman di dalam jiwa seseorang Muslim. 
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Kesimpulan 


Pandangan serta kupasan terhadap kepesatan dan pembangunan teknologi masakini dari perspektif 
Islam umumnya dan dari pandangan Badiuzzaman Said Nursi khususnya telah tuntas dibincangkan. 
Dalam konteks teknologi revolusi industri 4.0, faedah dari pembangunan dan kemajuan teknologi 
sememangnya tidak dapat disangkal. Manfaatnya jelas diterima oleh ummah ini namun ujian dan 
cabaran yang datang bersama teknologi tersebut mesti diuruskan dengan saksama. 


Teknologi mesti dikawal selia dan diurus berdasarkan wahyu bersekali dengan ilmu dan norma 
kemanusiaan demi memastikan ianya akan menjadi faktor penyumbang kepada ummah yang sejahtera 
dan kekal mengangkat nilai-nilai keinsanan. Secara tuntasnya, setiap yang digariskan di dalam Islam 
telah memberi panduan untuk kita mengurus teknologi. Pandangan-pandangan kemas dan 
komprehensif yang dilontarkan oleh Badiuzzaman Said Nursi pula jelas mengukuhkan lagi setiap 
panduan-panduan yang digariskan bertunjangkan sumber utama kita iaitu Quran dan sunnah. 


Quran dan sunnah merupakan tiang-tiang yang mesti dipasakkan sebagai sandaran ummah dalam 
memastikan setiap jenis teknologi yang terhasil berupaya memberi nilai kesejahteraan kepada para 
pengguna pada masa yang sama tetap sesuai dengan laras kemodenan dan keperluan ummah pada 
masakini. 
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KEPELBAGAIAN MOTIVASI TARGHIB DAN TARHIB MENURUT PERSPEKTIF AL-QURAN 


Amiruddin Mohd Sobali* 
Amran Abdul Halim” 


Shumsudin Yabi* 


Abstrak 


Insan memerlukan kekuatan dan dorongan untuk terus berjaya di dalam hidupnya, sama ada ia urusan dunia 
mahupun akhirat. Dorongan ini lazimnya dikaitkan habuan kebendaan jika ia berkait dengan urusan dunia dan 
ganjaran pahala serta kenikmatan syurga apabila ia berkaitan dengan akhirat. Kecintaan insan kepada dunia 
dan perhiasannya menyebabkannya melebihkan bahagian kecil hidupnya dan melupakan bahagian yang lebih 
penting iaitu akhirat yang kekal abadi. Oleh itu, tulisan ini menarik perhatian pembaca mengenai bagaimana al- 
Quran menaikkan semangat hamba untuk mendorongnya mengejar akhirat tanpa melupakan bahagiannya di 
dunia. Tulisan ini adalah sebuah kajian kualitatif yang menggunakan metod data analisis, iaitu dengan 
menganalisa ayat-ayat al-Quran yang mengandungi teknik motivasi serta jenis-jenisnya yang boleh difahami 
dengan panduan kitab-kitab tafsir. Tulisan seumpama ini penting untuk menjelaskan kepada masyarakat 
bahawa dorongan yang Allah sediakan itu bukan sekadar ganjaran dan balasan terhadap apa yang dikerjakan, 
tetapi meliputi ancaman kepada hamba yang melanggar peraturan Allah SWT. Ia penting agar kehidupan 
harian hamba itu dipandu dengan acuan Islam demi meraih keredhaan Allah SWT. Ia diharap dapat 
menyumbang kefahaman kepada umat Islam bahawa Islam tidak menolak kemajuan tetapi menekankan 
keseimbangan dalam kehidupan. 


Kata kunci: motivasi, targhib, tarhib, al-Quran 


Pengenalan 


Motivasi memainkan peranan besar di dalam membentuk peribadi seorang Muslim. Semangat dalam 
mendorong dalaman seseorang mampu mengubahnya menjadi insan yang lebih baik serta lebih berkualiti dari 
sudut dunia dan akhiratnya. Keazaman yang hadir dari dalam diri ini seringkali dikaitkan dengan material dan 
kebendaan sahaja, seperti rajin belajar untuk mendapatkan tempat di universiti seterusnya menjamin kerjaya 
yang diimpikan. Contoh lain adalah seperti motivasi kerjaya yang fokus kepada mengejar keuntungan dan 
keberhasilan yang lumayan. Adapun Islam, sebagai agama yang sempurna mengajar kita erti keseimbangan 


* Pensyarah, Fakulti Pengajian Quran dan Sunnah, USIM. 
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dalam urusan dunia dan akhirat. Malah menitikberatkan kejayaan di akhirat berbanding dunia yang hanya 
jambatan untuk hari pembalasan. Oleh itu, Islam meletakkan motivasi yang seimbang meliputi kejayaan dunia 
dan akhirat terhadap hidup seseorang Muslim. 


Pengertian Motivasi 


Para sarjana Islam memberi pengertian motivasi kepada beberapa maksud, di antaranya ialah motivasi itu 
suatu kekuatan yang hadir dari faktor luaran seseorang, seperti kekayaan orang lain atau galakkan masyarakat 
sekeliling yang mendorong kekuatan dalamannya untuk mencapai apa yang dicitakan”. Menurut pandangan 
yang lain, motivasi bermaksud suatu dorongan dalam yang menggalakkan seseorang itu berusaha untuk 
mencapai impian dan keinginan yang besar di dalam diri seseorang". Selain itu, dalam prespektif yang lain ia 
adalah perasaan dalam yang menguatkan keazaman seseorang lalu menjadikannya memilih jalan tertentu 
untuk memajukan diri sesuai dengan apa yang diimpikannya dalam bidang yang diceburi”. 


Dalam suatu pandangan yang lebih luas dan lebih menepati konsep kesempurnaan Islam itu sendiri, 
motivasi ialah dorongan dan galakkan untuk berbuat sesuatu demi mencapai cita-cita atau dorongan untuk 
meninggalkan sesuatu kemungkaran dan dosa demi mencapai kebahagiaan di hari akhirat kelak. Ia ibarat 
perubahan positif yang dipilih oleh seseorang insan ke arah kehidupan yang lebih baik di dunia dan 
kesejahteraannya di hari akhirat yang kekal abadi." 


Sebagai rumusan, dapat difahami bahawa motivasi adalah dorongan kekuatan yang datang daripada 
faktor luaran mahupun dalaman yang memberi kekuatan kepada seseorang, untuk gigih berusaha mencapai 
apa yang diimpikan daripada kenikmatan duniawi, serta kekuatan yang menghentikan seseorang Muslim 
daripada terus hanyut dalam dosa demi kebahagiaan di hari akhirat dan berusaha mengislah dirinya ke arah 
Muslim yang lebih bertakwa. Istilah motivasi tidak harus disempitkan dengan dorongan untuk mencapai 
kejayaan dunia semata, sebaliknya meliputi urusan agama seseorang dengan bertaubat dan berhenti daripada 
dosa yang dilakukan demi menggapai redha Allah SWT di dunia dan keamanan di akhirat kelak". 


Motivasi Menurut Perspektif al-Quran 


Para ulama kaum Muslimin sama ada generasi awal atau generasi kini telah membicarakan perihal motivasi 
walaupun tidak menggunakan istilah moden tersebut. Istilah yang mereka gunakan ialah targhib, iaitu galakkan 
untuk beramal soleh yang menjanjikan ganjaran pahala yang besar, rahmat, keampunan dan kebahagiaan, 


” Syalbi, Maghawari. 1996. Al-Tanmiah wa Huquq al-Insan. Dar al-Syuruq. Kaherah. Cet. 1. Hal. 9. 

$ Bruce, Brook. 2003. “Allim Nafsaka al-Tariqat al-Muthla Maharat al-Idarah. Al-Maktabah al-Misriah. Kaherah. Cet. 1. Hal 
173. 

* Aiman. Abdul Rahman. 2005. Al-Marja' al-Mukhtasar fi al-Idarah. Dar al-Fikr. Beirut. Cet. 1. 193. 

10 Adnan, Muhammad. 2006. Suwar Min al-Tahfiz al-Nabawi. Dar al-Salam. Riyadh. Cet. 2. Hal. 9. 

1! Mahir, Ahmad. 1999. Al-Insan wa al-Tahfiz al-Zati. Dar al-Syuruq. Kaherah. Cet. 1. Hal. 4. 
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serta istilah tarhib, iaitu ancaman yang menakutkan sama ada ia dibalas di dunia atau akhirat atas dosa yang 
dilakukan. Allah SWT banyak menggabungkan antara targhib dan tarhib serta rahmat dan hukuman di dalam al- 
Quran agar manusia tidak berasa putus asa terhadap Allah SWT malah sentiasa optimis dengan penuh 
pengharapan agar diampuni dan takut akan seksaan-Nya*. 


Ketika Allah SWT menyebut balasan untuk orang-orang kafir berupa ancaman neraka, Dia turut 
menyebut balasan untuk orang-orang beriman berupa kenikmatan syurga untuk memperlihatkan gabungan 
targhib dan tarhib serta janji syurga dan janji neraka. Demikian yang kerap dilihat di dalam al-Quran ketika 
Allah SWT menggalakkan orang beriman untuk mentaati-Nya dan memberi amaran kepada golongan kuffar 
yang menderhakai-Nya*. 


Dakwah itu tidak boleh dipisahkan antara memberi dorongan dan galakkan serta memberi ingatan dan 
amaran kerana penyampaian dakwah para nabi itu terdiri daripada dua komponen utama iaitu targhib dan 
tarhib'*. Kenyataan ini turut disebut oleh ulama tafsir yang lain bahawa metod al-Quran menggabungkan 
antara targhib dan tarhib untuk menunjukkan hakikat dakwah Islam yang sempurna lagi adil sepanjang 
zaman”. 


Objektif Motivasi Dalam Targhib dan Tarhib 


Berdasarkan kupasan mengenai motivasi al-Quran yang terdiri daripada gabungan dua elemen iaitu targhib dan 
tarhib di atas, dapat disimpulkan bahawa terdapat tiga tujuan atau objektif daripada konsep ini iaitu; 


1. Menggalakkan Muslim untuk terus mentaati Allah SWT serta mengingatkan orang yang fasik yang 
menderhakai-Nya. 

2. Menjadikan Muslim sebagai hamba yang sentiasa mempunyai sifat mengharap dan mendamba rahmat 
Allah SWT dan takutkan azab-Nya di dalam hatinya. 

3. Membentuk Muslim yang berusaha mendapatkan manfaat daripada ketaatannya kepada Allah SWT 
serta menjauhi kemudaratan yang bakal menimpa jika melakukan kemungkaran. 


Pembentukan jatidiri seseorang Muslim yang memiliki sifat khauf iaitu takut kepada ancaman Allah SWT serta 
bimbang ibadatnya tidak diterima, serta sifat raja' iaitu mengharap redha dan rahmat-Nya akan merealisasikan 
tujuan dakwah itu sendiri iaitu al-Tabsyir iaitu membawa khabar gembira dan al-Inzar iaitu memberi peringatan 
dan amaran. Inilah intipati daripada targhib dan tarhib yang dibawa oleh al-Quran. 


Ini dapat difahami dengan usaha seseorang Muslim itu untuk beramal soleh dan mentaati Allah SWT dengan 
mengamalkan apa yang diperintahkan sama ada ibadat yang wajib mahupun yang sunat, kerana didorong oleh 
al-tabsyir, iaitu berita gembira berupa janji syurga dan kenikmatannya. Manakala dia juga berusaha sedaya 


2? Ibnu Kathir, Ismail bin Umar. 2003. Tafsir al-Quran al-Azim. Dar al-Ma'rifah. Beirut. Cet. 2. 2/153. 

3B Al-Syawkani, Muhammad bin Ali. 2002. Fath al-Qadir. Dar al-Fikr. Beirut. Cet. 2. 1/78. 

“Ibnu “Asyur. Muhammad bin Tahir. 2003. Al-Tahrir wa al-Tanwir. Dar Ibni Hazm. Beirut. 4/440. 

2 Abu al-Su'ud. Muhammad al-Ma'adi. 1998. Irsyad al'Aql al-Salim ila Mazaya al-Quran al-Karim. Dar Ihya al-Turath al- 
Arabi. Beirut. 2/96. 
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upaya menjauhi perkara yang haram kerana sedar akan konsep al-inzar, iaitu peringatan yang diberikan berupa 
azab di dunia dan neraka di akhirat jika melakukan sesuatu dosa. 


Kepentingan Motivasi Dalam Targhib dan Tarhib 


Targhib dan tarhib yang banyak disebut dalam al-Quran mempunyai kepentingan yang perlu dihayati. Di 
antaranya ialah targhib dab tarhib dalam al-Quran menjelaskan kegembiraan untuk mereka yang layak 
bergembira iaitu orang-orang beriman, serta mengingatkan mereka yang ditimpa kecelakaan iaitu ahli maksiat 
dan orang-orang kafir". 


Kata Abu Bakr al-Warraq (meninggal dunia 240H): “hati itu memiliki enam sifat iaitu hidup, mati, sihat, 
sakit, sedar dan tidur. Ia hidup dengan hidayah Allah SWT, mati kerana kesesatan, sihat dengan penyucian jiwa, 
sakit kerana dosa kemaksiatan, sedar kerana zikir dan tidur kerana kelalaian. Setiap sifat ini memppunyai 
petandanya. Maka petanda hati itu hidup ialah apabila ia memiliki keinginan beramal soleh dan kekuatan 
meninggalkan larangan, manakala petanda hati itu mati adalah sebaliknya. Hati yang sihat merasai kelazatan 
dalam melakukan ketaatan dan menjauhi tegahan, manakala hati yang sakit merasai sebaliknya. Petanda hati 
yang sedar ialah melihat dan mendengar perintah Allah Allah SWT dan petanda ia tidur pula sebaliknya”. 


Targhib dan tarhib yang sering disebut dalam Quran dan hadis tidak syak lagi menjentik hati insan 
untuk bingkas beramal soleh dan memeliharanya daripada kemaksiatan. Demikianlah petunjuk Quran dan 
sunnah menjaga insan dalam aspek melakukan kebaikan dan mencegahnya daripada dosa dan kemurkaan 
Allah SWT.Adapun hati yang jauh daripada kebahagiaan yang hakiki, ia disebabkan tenggelam dalam kesesatan, 
syahwat duniawi dan penyelewengan akidah.'? 


Menurut sebahagian ulama, di antara kepentingan motivasi yang mendorong insan untuk beramal 
soleh ialah fitrah yang wujud di dalam dirinya. Ini disebabkan jiwa manusia itu cenderung untuk melakukan apa 
yang memberinya manfaat dan menjauhkannya daripada bahaya dan kemudaratan. Maka dalil-dalil dalam soal 
targhib akan menggalakannya untuk mendapat beramal demi kebaikan di dunia dan pahala di hari akhirat. 
Manakala nas-nas mengenai tarhib akan menghentikannya daripada melakukan penderhakaan terhadap Allah 
SWT. Demikianlah manhaj rabbani membimbing jiwa hamba untuk mendapatkan kebaikan dan dan 
menjauhkan diri daripada kebinasaan." 


Segala hal yang dilarang dalam Islam yang berpunca daripada hawa nafsu, godaan syaitan dan hasutan 
duniawi adalah jalan yang menghalang seseorang insan untuk mencapai redha Allah SWT. Oleh itu, dia amat 
memerlukan kekuatan yang jitu untuk mendorongnya menolak perkara yang diharamkan ini dan berusaha 
melakukan apa yang disukai oleh Allah SWT. Maka targhib dan tarhib sangat penting sebagai pendinding 


16 Al-Munziri, Abdul Azim bin Abdul Qawiy. 1417H. al-Targhib wa al-Tarhib fi al-Hadith al-Syarif. Dar al-Kutub al-Ilmiah. 
Beirut. Cet. 1 4/203. 

4 Al-Asbahani, Abu Nu'aim. 1405H. Hilyat al-Awliya' wa Tabaqat al-Asfiya'. Dar al-Kitab al-Arabiy. Beirut. Cet. 1. 1/236. 
18 Al-Zarqani, Muhammad Abdul Halim. 1984. Manahil al-Irfan fi Ulum al-Quran. Maktabah Isa. Damsyiq. 1/308. 

2? Al-bahraiji, latif al-Rahman. 1421H. Tahqiq al-Maqal fi Takhrij Ahadith aFadhail al-A'mal. Dar al-Ma'rifah. Beirut. Cet. 1. 
1/29. 
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untuknya ketika nafsu yang dibantu bisikan syaitan berperang dengan akal yang cenderung kepada kebaikan 
untuk menawan hati. Apabila hati berjaya dikuasai oleh akal dengan bimbingan targhib dan tarhib, ia akan 
memimpin insan untuk melakukan apa yang Allah SWT suka dan redha”. 


Dari kupasan ini, dapat disimpulkan bahawa motivasi Islamik amat diperlukan oleh sesiapa sahaja, baik 
orang awam mahupun para pendakwah di jalan Allah. Dakwah yang diperlukan oleh seseorang untuk 
mengubah dirinya, ataupun yang diperlukan oleh pendakwah untuk mengajak orang lain kepada kebaikan 
perlu dilengkapi dengan komponen targhib dan tarhib kerana ia mampu memberi kesan yang terbaik kepada 
insan demi mencapai kebahagiaan di dunia dan akhirat”. 


Jenis-Jenis Motivasi Targhib dan Tarhib Dalam Quran 


Seseorang yang mengamati bentuk motivasi di dalam Quran, dia akan mendapati bahawa di ia terbahagia 
kepada tiga jenis motivasi; 


Jenis Pertama 


Targhib dan tarhib disebut dalam ayat Quran yang sama; 


Contoh 1 


Allah SWT berfirman: 


ST. pa 
Lam Baa D DA SAKA SE NA AA MIA A SAN RA AN eg 
a) Pa a A Aira A a P Si PS 


Pena 


ia 


Maksudnya: Dan Dia lah Tuhan yang menjadikan kamu khalifah di bumi dan meninggikan sebahagian daripada 
kamu dengan sebahagian yang lain beberapa darjat, kerana Dia hendak menguji kamu pada apa yang telah Dia 
kurniakan kepada kamu. Sesungguhnya Tuhanmu amat cepat azab seksa-Nya, dan sesungguhnya Dia Maha 
Pengampun, lagi Maha Mengasihani. (Surah al-An'am: 165) 


Dalam ayat di atas, Allah SWT menjelaskan bahawa Dia segera menghukum musuh-musuhnya di dunia 
kerana kekuasaan-Nya yang amat dekat dan pantas. Dalam ayat yang sama Allah SWT juga menjelaskan 
bahawa Dia adalah Tuhan yang maha penyayang terhadap kekasih-kekasih-Nya lagi maha mengampuni dosa- 
dosa mereka”. 


Contoh 2 


20 Al-Qaradhawi, Yusuf. 1424H. al-Muntaqa min Kitab al-Targhib wa al-Tarhib. Dar al-Syuruq. Kaherah. Hal. 31. 
2! Al-Qahtani. Said bin Ali. 1423H. Al-Hikmah fi Dakwah ila Allah Ta'ala. Dar al-Salam. Riyadh. Cet. 2. 2/486. 
22 Al-Baghawi. Al-Husain bin Mahmud. 1417H. Ma'alim al-Tanzil fi Tafsir al-Quran. Dar al-Tayyibah. Beirut. Cet. 2. 3/212. 
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Allah SWT berfirman: 


P A PRA a a P Ta. Ge MAI Pee GAN 
Ia D aa Aa a io Su a a a an 
P 
Maksudnya: Dan mereka meminta kepadamu menyegerakan kedatangan perkara buruk (azab yang dijanjikan) 
sebelum mereka memohon kebaikan; padahal sesungguhnya telah berlaku sebelum mereka peristiwa- 
peristiwa azab yang telah menimpa orang-orang yang kafir seperti mereka. dan (ingatlah) sesungguhnya 
Tuhanmu Amat melimpah keampunanNya bagi manusia (yang bertaubat) terhadap kezaliman mereka, dan 


sesungguhnya Tuhanmu juga amatlah keras balasan azabNya (terhadap golongan yang tetap ingkar) (Surah al- 
Ra'd: 6) 


Di dalam ayat di atas Allah SWT menjelaskan bahawa memiliki sifat yang maha pengampun terhadap 
hamba-hambaNya di atas dosa yang telah mereka lakukan jika mereka bertaubat, namun dalam ayat yang 
sama Allah SWT juga menjelaskan bahawa azab seksa-Nya amat keras dan dahsyat. 


Contoh 3 


Allah SWT berfirman: 


) P 


ed AI a a Sa a 


Maksudnya: Dialah Tuhan Yang Mengampunkan dosa, Yang Menerima taubat, Yang Berat azabNya dan Yang 
Melimpah kurniaNya. Tiada Tuhan melainkan Dia. KepadaNyalah tempat kembali (Surah al-Ghafir: 3) 


Di dalam ayat di atas, Allah SWT menjelaskan bahawa Dialah Tuhan yang maha mengampunkan dosa 
dan menerima taubat. Dalam ayat yang sama, Allah SWT juga menyebut bahawa azabNya amat pedih dan 
kurnian serta pemberianNya amatlah luas. 


Jenis Kedua 


Targhib dan tarhib disebut dalam dua ayat Quran secara berturut-turut; 


Contoh 1 


Firman Allah SWT: 
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Maksudnya: Khabarkanlah kepada hamba-hambaKu (wahai Muhammad) bahawa Akulah Yang Maha 
Pengampun lagi Maha Mengasihani (bagi mereka yang bertaubat dan beramal soleh), dan bahawa azabKu, 
ialah azab yang tidak terperi sakitnya, (bagi mereka yang tetap dalam dosa) (Surah al-Hijr: 49-50) 


Dalam ayat 49 Surah al-Hijr Allah SWT menjelaskan bahawa Dialah Tuhan yang maha pengampun lagi 
maha penyayang terhadap hamba yang beramal soleh dan bertaubat, manakala dalam ayat selepasnya Allah 
SWT memberitahu bahawa azab-Nya amatlah pedih untuk mereka yang kekal dalam penderhakaan dan 
kemaksiatan. 


Contoh 2 


Allah SWT berfirman: 

a P : pi @ A P P) La x 
SERA Aa da a Ka a a A A Man 
Ba Sa Sa Su a MAI na SI AN 


Pa 


BeGA ii A 


Maksudnya: "Setelah kamu mengetahui pendirianku ini wahai kaum musyrik, dan kamu masih juga berdegil) 
maka sembahlah kamu apa yang kamu kehendaki, yang lain dari Allah, (kamu akan mengetahui akibatnya)". 
Katakanlah lagi: "Sesungguhnya orang-orang yang benar-benar rugi ialah orang-orang yang merugikan dirinya 
sendiri dan pengikut-pengikutnya pada hari kiamat (dengan sebab perbuatan mereka memilih kekufuran atau 
kederhakaan). Ingatlah, yang demikian itulah kerugian yang nyata * Disediakan untuk mereka lapisan-lapisan 
dari api menyerkup di atas mereka, dan lapisan-lapisan api di bawah mereka. Dengan azab itulah Allah 
menakutkan hamba-hambaNya: Oleh itu, bertaqwalah kepadaKu wahai hamba-hambaKu! * Dan orang-orang 
yang menjauhi diri dari menyembah syaitan dan kembali kepada Allah, mereka mendapat berita gembira 
berupa syurga yang penuh kenikmatan. Oleh itu gembirakanlah hamba-hambaKu” (Surah al-Zumar: 15-17) 


Ayat-ayat di atas merupakan ancaman Allah SWT terhadap mereka yang merugikan diri sendiri dengan 
kesyirikan yang mereka lakukan. Lalu dalam ayat seterusnya Allah SWT menjelaskan bahawa mereka yang 
menjauhi syirik yang disama ertikan dengan penyembahan syaitan maka mereka akan beroleh kenikmatan 
syurga. 


Contoh 3 


Allah SWT berfirman: 

Bai ARA SARA TI Raga IIS AN 

| Dean Ra Si In Ken IA Ka Da A Ma TS BY gg a va Sa. 
(SA Aa A 


Maksudnya: Ingatlah hari kiamat yang padanya ada muka manusia menjadi putih berseri, dan ada juga muka 
manusia menjadi hitam legam. Adapun orang-orang yang telah hitam legam mukanya, (mereka akan ditanya 
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secara menempelak): "Patutkah kamu kufur sesudah kamu beriman? Oleh itu rasalah azab seksa neraka 
disebabkan kekufuran kamu itu * Adapun orang-orang yang mukanya putih berseri, mereka berada dalam 
Syurga Allah. Mereka itu kekal di dalamnya. (Surah Ali Imran: 106-107) 


Dalam dua ayat di atas, selepas Allah SWT menyebut tempat tinggal terakhir orang-orang yang rugi 
pada hari kiamat, Allah SWT ikut pula dengan mengkhabarkan tempat tinggal mereka yang berjaya di sisi-Nya. 
Maka kedua-dua ayat ini saling mengikut penjelasannya untuk menggalakkan manusia untuk beramal soleh 
dan mengancam mereka yang melakukan kemungkaran. 


Jenis Ketiga 


Targhib dan tarhib disebut dalam kelompok ayat-ayat Quran secara berturut-turut; 


Contoh 1 


Allah SWT berfirman: 


A Sa P Sea a Nu Ir 
Ga KA Sa a San A AN Li Lan 
Para Gesa da Bi SI PN si Pa 


Pan 7 


GG A A a 4 Ja ea SI a Na 
(a is 


Maksudnya: “Dan orang-orang kafir akan dihalau ke neraka Jahannam beramai-ramai, sehingga apabila mereka 
sampai ke neraka itu dibukakan pintu-pintunya dan berkatalah penjaga-penjaganya kepada mereka: Bukankah 
telah datang kepada kamu Rasul-rasul dari kalangan kamu sendiri, yang membacakan kepada kamu ayat-ayat 
Tuhan kamu dan memperingatkan kamu akan pertemuan hari kamu ini?" Mereka menjawab: "Ya, benar, tetapi 
telah ditetapkan hukuman azab atas orang-orang yang kafir * (Setelah itu) dikatakan kepada mereka: 
"Masukilah pintu-pintu neraka Jahannam itu dan kekalkah kamu di dalamnya. Maka ia seburuk-buruk tempat 
bagi orang-orang yang sombong * Dan orang-orang yang bertaqwa kepada Tuhan mereka akan dibawa ke 
Syurga beramai-ramai, sehingga apabila mereka sampai ke Syurga yang pintu-pintunya sedia terbuka, penjaga- 
penjaganya mengalu-alukan mereka dengan kata-kata:" Salam sejahtera kepada kamu, berbahagialah kamu. 
Masuklah ke dalam syurga ini dengan kekal selamanya. Mereka pun masuk lalu berkata: "Segala puji bagi Allah 
yang telah menepati janjiNya kepada kami, dan yang menjadikan kami mewarisi syurga ini dengan sebebas- 
bebasnya, kami boleh tinggal di dalamnya selama mana sahaja kami sukai”. Ia adalah pemberian yang terbaik 
bagi orang-orang yang beramal” (Surah al-Zumar: 71-74) 
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Ayat-ayat di atas menunjukkan sekumpulan ayat Quran yang menjelaskan perihal orang-orang kafir 
ketika dihalau ke pintu neraka dengan kasar, dan keadaan orang-orang yang beriman yang dijemput dengan 
penuh penghormatan untuk masuk ke dalam syurga serta pujian mereka kepada Allah sebagai tanda syukur 
kerana memasukkan mereka ke dalam syurga yang penuh nikmat selama-lamanya. Yang demikian itu adalah 
kerana amal soleh yang telah dilakukan semasa mereka di dunia. 


Contoh 2 


Allah SWT berfirman: 


RAPI AE a A D 


Maksudnya: adapun orang yang memberikan apa yang ada padanya ke jalan kebaikan dan bertaqwa dengan 
mengerjakan suruhan Allah dan meninggalkan segala laranganNya * serta mengakui dengan yakin akan perkara 
yang baik * maka sesungguhnya Kami akan memudahkannya mendapat syurga * sebaliknya orang yang bakhil 
daripada berbuat kebajikan dan merasa cukup dengan kekayaan dan kemewahannya * serta mendustakan 
perkara yang baik * maka sesungguhnya Kami akan memudahkannya mendapat kesengsaraan. (Surah al-Lail: 5- 
10) 


Kelompok ayat di atas menjelaskan tentang sifat mereka yang beriman dan membuktikan keimanan 
mereka dengan menginfaqkan apa yang telah Allah SWT kurniakan kepada mereka serta mempercayai apa 
yang dijanjikan untuk mereka. Hasilnya, ganjaran syurga akan Allah SWT sediakan buat mereka. Sebaliknya 
mereka yang tidak beriman, bakhil untuk berinfaq dan bermegah dengan apa yang mereka miliki akan 
dilorongkan Allah SWT dengan kesusahan dan kesengsaraan. 


Penutup 


Elemen targhib dan tarhib dalam al-Quran sememangnya banyak disebut oleh Allah SWT. Ia jelas bahawa 
tabiat insan suka kepada ganjaran atas sesuatu kebaikan yang dilakukan, serta berhenti melakukan sebarang 
bentuk penderhakaan kepada Allah SWT kerana ancaman yang tidak terperi dan menakutkan. Targhib dan 
tarhib juga adalah suatu motivasi yang seimbang yang disebut oleh Allah SWT di dalam al-Quran. Tidak seperti 
apa yang sering insan fikirkan mengenai motivasi, al-Quran menghidangkan kedua-dua elemen ini sebagai bukti 
lengkapnya ajaran Islam dan al-Quran itu sendiri sebagai sumber yang tiada keraguan padanya. 


Dapat difahami daripada intisari dan kupasan di dalam tulisan ini juga bahawa al-Quran menyediakan 
tiga bentuk elemen targhib dan tarhib, iaitu targhib dan tarhib disebut dalam ayat Quran yang sama, targhib 
dan tarhib disebut dalam dua ayat Quran secara berturut-turut dan yang terakhir ialah targhib dan tarhib 
disebut dalam kelompok ayat-ayat Quran. 


Di antara kefahaman yang dapat diambil daripada tiga jenis elemen ini ialah terdapat targhib dab tarhib 
yang disebut bersama dalam satu-satu ayat secara ringkas, ada juga disebut dalam dua ayat secara berturut- 
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turut dan ada pula yang disusun dalam kelompok beberapa potong ayat secara berturut-turut. Semua ini 
memperlihatkan keindahan al-Quran di dalam berinteraksi dengan manusia mengikut keadaan. 


Adalah diharapkan agar kupasan ini dapat memberi faedah dan manfaat kepada para pembaca 
terutamanya para agamawan dan ahli motivasi dalam penyampaian mereka kepada masyarakat awam. Di 
dalam keasyikan mereka menyebarkan khabar-khabar gembira kepada umat mengenai janji-janji Allah SWT 
berupa syurga bagi mereka yang beramal soleh, perlu juga dititipkan amaran dan ancaman mengenai azab 
seksa api neraka bagi mereka yang menderhakai-Nya. Inilah keindahan dan keadilan Islam yang mencakupi 
pelbagai aspek dalam motivasi untuk manusia. 
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MEDIUM PDPR HAFAZAN AL-QURAN SEMASA COVID-19: ANALISIS PENGGUNAAN 
TEKNOLOGI DI KALANGAN PELAJAR DI UNIVERSITI AWAN DAN SWASTA 
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NOOR HAFIZAH MOHD. HARIDI(KUIS) 


ABSTRAK 

Mutakhir ini seluruh dunia diuji dengan wabak covid-19 yang kesannya sehigga ke hari ini. Selain 
daripada ekonomi yang terjejas wabak ini turut memberi impak dari pelbagai aspek di antaranya ialah 
perubatan dan kesihatan, sosial komuniti, pelancongan dan perjalanan, psikologi dan kesihatan mental 
serta turut memberi kesan yang jelas dalam sektor pendidikan dan pengajian tinggi,. Kaedah 
pembelajaran secara bersemuka ditukarkan kepada kaedah pembelajaran secara atas talian atau maya. 
Kewujudan virus COVID-19 seakan-akan mengasak masyarakat dunia termasuk Malaysia ke arah 
penggunaan teknologi secara lebih menyeluruh yang secara tidak langsung menyebabkan satu lonjakan 
digital di Malaysia. Penggunaan teknologi telah banyak digunakan dalam kehidupan seharian. di mana 
keberadaannya bertindak sebagai media atau alat untuk kegiatan dalam pelbagai bidang seperti dalam 
bidang pendidikan, penyelidikan, perniagaan, sosial, dan sebagainya. Terdapat beberapa aplikasi yang 
sering digunakan di dalam kehidupan seharian adalah telefon bimbit, Cakera padat untuk penyimpanan 
data, komputer, dan sebagainya. Justeru kertas kerja ini bertujuan untuk menerokai medium teknologi 
yang digunakan oleh para pelajar dalam pengajaran dan pembelajaran subjek hafazan al-Quran di 
Universiti Awam dan Swasta. Kajian ini merupakan kajian kualitatif yang menggunakan metode 
pemerhatian dan analisa dokumen berkaitan medium teknologi dalam subjek Hafazan al-Quran di 
beberapa Universiti Awan dan swasta. Hasil kajian mendapati terdapat banyak medium teknologi yang digunakan 
oleh para pelajar dalam sesi pdpr semasa covid-19. Medium teknologi tersebut di antaranya ialah aplikasi google 
meet, aplikasi zoom, aplikasi whatsapp melalui video call, aplikasi teams dan goals, aplikasi telegram, google 
classroom dan aplikasi youtube yang telah digunakan dalam sesi pdpr bagi kursus hafazan al-Quran. 
Kepelbagaian medium teknologi yang digunakan ini dapat membentuk Pengajaran dan Pembelajaran pengajian 
tahfiz menjadi lebih efektif, menarik dan sesuai dengan perkembangan dan kehendak pembelajaran semasa 
Covid-19. Kajian ini memberi implikasi penting kepada Universiti Awan dan Swasta serta Intitusi 
pengajian Tahfiz di Malaysia secara umumnya ke arah pembentukan generasi al-Quran yang lebih mantap 


dan berkualiti. 
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Kata kunci: Medium, teknologi, hafazan, al-Quran, Universiti Awan, Universiti Swasta. 


PENGENALAN 


Al-Quran al-Karim merupakan mukjizat teragung yang dianugerahkan kepada Nabi Muhammad s.a.w. 
dan umatnya. Justeru salah satu legasi penjagaan al-Quran yang diwariskan oleh Nabi Muhammad 
s.a.w iaitu dengan cara menghafaz keseluruhan ayat-ayatnya. Pendekatan pengajaran al-Quran 
dilakukan pada masa baginda secara hafazan yang telah diaplikasikan oleh Malaikat Jibrail di dalam 
mengajar al-Quran kepada Nabi Muhammad s.a.w. Justeru pendidikan tahfiz al-Quran merupakan 
pendidikan yang terawal di dalam sejarah pendidikan Islam. Hafazan pula menjadi kaedah yang 


digunakan oleh Rasulullah s.a.w dalam mengajar al-Quran kepada para sahabat. (Al-Habash, 1987). 


Kaedah pembelajaran tahfiz merupakan salah satu proses dalam pembelajaran tahfiz. Al-Qabisi (1955) 
menjelaskan kaedah pembelajaran tahfiz menggunakan kaedah talqin (mengajar), takrar (latih tubi), al- 
mail (cintakan al-Quran) dan al- fahm (kefahaman). Beliau juga menyarankan agar teknik yang 
digunakan dalam pengajaran dan pembelajaran tahfiz ini ialah teknik menggunakan kepelbagaian 
pancaindera antaranya mendengar, melihat, membaca dan menulis. Al-Qabisi (1955) juga menjelaskan 
teknik penilaian di dalam pengajaran dan pembelajaran tahfiz ini seharusnya berlaku dalam bentuk 


penilaian harian, mingguan, dan penilaian akhir. 


Covid-19 yang tercetus di China pada awalnya kini semakin merebak ke seluruh dunia termasuk 
Malaysia sekali gus menyebabkan Pertubuhan Kesihatan Sedunia (WHO) mengisytiharkan penyakit 
tersebut sebagai wabak dunia. Rakyat Malaysia turut merasai kesan penularan wabak tersebut malah 
gelisah terhadap kesihatan awam secara keseluruhannya. Memandangkan kes wabak tersebut kian 
meningkat, kerajaan negara-negara yang dilanda Covid-19 telah mengisytiharkan perintah berkurung 
(lockdown) iaitu situasi di mana rakyat tidak digalak keluar rumah malahan acara-acara yang 
melibatkan perhimpunan orang ramai turut dibatalkan (http:/www.astroawani.com/berita- 


malaysia/utamakan-isu-covid-19-berbanding-kuota-menteri-233869). 


Statistik ini menunjukkan peningkatan wabak Covid-19 dari hari ke hari jika tiada sebarang tindakan 
dan usaha proaktif dilakukan oleh semua pihak. Tempoh perintah berkurung (lockdown) yang 


dilaksanakan wajib dipatuhi oleh semua lapisan masyarakat dengan serius. Wabak ini secara tidak 
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langsung mendatangkan kesan yang serius di kalangan masyarakat seluruh dunia. Secara umumnya 
terdapat lima kesan rantaian ekonomi yang terjejas dengan penularan wabak Covid-19 di seluruh dunia, 
dan juga turut menjejaskan ekonomi Malaysia (https://harakahdaily.net/index.php/2020/03/20/impak- 


ekonomi-covid-19/). 


Kemajuan teknologi masa kini telah berkembang dengan pesat. Perkembangan ini juga mempengaruhi 
kaedah pengajaran dan pembelajaran aliran tahfiz yang diterap adalah secara bersemuka dan secara atas 
talian. Pada dahulunya kaedah ini terpisah di mana pelajar sepenuh masa akan menggunakan 
pendekatan sistem bersemuka, manakala pelajar pengajian jarak jauh akan menggunakan sistem 
pembelajaran atas talian(Hanafi,2008). Walaubagaimanapun inovasi kaedah ini telah mula berlaku, di 
mana kedua-dua kaedah pembelajaran ini telah digabungkan. Gabungan kaedah pembelajaran ini 
dinamakan pembelajaran hibrid (hybrid learning). Kaedah hibrid dalam aliran tahfiz sesuatu yang 
baharu kerana ianya seolah-olah berbeza dengan kaedah hafazan legasi Nabi Muhammad s.a.w. yang 


diperolehi secara bersemuka (talaqqi) daripada guru. 


Menurut Prof Madya Dr Fariza Puteh-Behak beliau berkata :”Pengunaan teknologi pada peringkat 
pendidikan tinggi bukanlah sesuatu yang baharu di negara kita. Ia telah banyak dibincangkan sejak 
tahun 2013 lagi. Namun, kehadiran virus COVID-19 seakan-akan mengasak masyarakat dunia 
termasuk Malaysia ke arah penggunaan teknologi digital secara lebih menyeluruh yang secara tidak 
langsung menyebabkan satu lonjakan digital di Malaysia”. ( 
https:/www.bernama.com/bm/tintaminda/news.php?id-1934589) 


Tasmik hafazan al-Quran adalah satu kaedah yang berlaku dalam proses pengajaran dan pembelajaran 
al-Quran. Proses ini dijalankan secara bermuka atau “face to face”. Dalam pengajaran al-Quran, pelajar 
diminta untuk membaca atau menghafaz dan guru mendengar bacaan tersebut. Kaedah tasmik bacaan 
ayat al-Quran sesuai digunakan bagi ayat-ayat tilawah dan hafazan. Biasanya pelajar diminta membaca 
ayat al-Quran di hadapan guru. Jika terdapat kesalahan, guru akan memperbetulkan secara langsung. 
Selepas itu pelajar akan ditanya tentang hukum-hukum bacaan atau tajwid dan maksud tanda-tanda 
bacaan dalam ayatayat yang dibaca. Melalui aktiviti tasmik secara bersemuka, guru dapat mengetahui 


pencapaian pelajar, mengenal pasti tahap pencapaian, menyedarkan tentang kesilapan bacaan, 
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meningkatkan kefahaman dan kemahiran individu seterusnya mengklasifikasikan pelajar berdasarkan 
pencapaian. Sewaktu pasca pandemik COVID-19, pengajaran dan pembelajaran tasmik al-Quran tidak 
dapat dijalankan secara bersemuka. Alternatifnya, tasmik dijalankan secara atas talian. Namun terdapat 
beberapa cabaran yang harus dihadapi. Antaranya, pelajar tidak dapat memfokuskan pembetulan yang 
dibuat oleh guru dan guru tidak dapat mendengar dengan jelas bacaan pelajar serta masalah 


kebolehcapaian internet. (Ashraf Ismail,Khazri Osman,Nurul Hudaa Hassan) 


METODOLOGI KAJIAN 


Kajian ini merupakan kajian kualitatif yang menggunakan metode pemerhatian dan analisis dokumen. 
Bahan-bahan kajian diperolehi daripada pemerhatian melalui google form yang diedarkan kepada 44 
orang pelajar berkaitan perlaksanaan pengajaran dan pembelajaran di rumah (PDPR) bagi kursus 
hafazan yang di tawarkan di beberapa Universiti Awam seperti Universiti Sains Islam Malaysia 
(USIM), Institut Pendidikan Guru Kampus Pendidikan Islam (IPG) dan Kolej Universiti Islam 
Antarabangsa Selangor (KUIS) yang menggunakan aplikasi teknologi bagi kursus hafazan ini. Di 
samping itu maklumat-maklumat daripada laman sesawang yang berkaitan dengan penggunaan 


teknologi dalam pembelajaran tahfiz juga turut menjadi rujukan data bagi artikel ini. 


KAJIAN LEPAS 


Berdasarkan maklumat dan aplikasi-aplikasi daripada internet, kajian khusus ataupun umum berkenaan 
kertas kerja yang dibentangkan terdapat beberapa kajian terdahulu yang boleh dijadikan panduan 
berkaitan tajuk yang sedang dikaji. Kajian-kajian tersebut penting untuk dijadikan bahan rujukan serta 
asas dalam artikel yang ditulis. Di antara kajian-kajian lepas yang menjadi rujukan di dalam artikel ini 


ialah: 
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PERTAMA: APLIKASI EZ-HIFZ 








Aplikasi hafalan Al-Quran yang direka bentuk dengan elemen kandungan multimedia yang 
mengintegrasikan teknik mengingat dan gaya pembelajaran VARK ( Visual, Auditory, Reading, 
Kinesthetic) yang menyokong penggunaan kepelbagaian pancaindera. Aplikasi ini merupakan 
gabungan adaptasi teori kognitif pembelajaran multimedia dan model gaya pembelajaran VARK. Ini 


menjadi asas kepada pembentukan kandungan aplikasi tersebut. 


Teknik menghafal yang digabungkan dengan gaya pembelajaran VARK membantu proses hafalan Al- 
Quran dengan lebih lancar. Antara ciri-ciri unik daripada aplikasi ini adalah pengguna bebas memilih 
gaya pembelajaran VARK mengikut kecenderungan masing-masing untuk menghafal Al-Quran dan 
menyemak status prestasi hafalan mereka. Kandungan aplikasi ini fleksibel bagi pengguna untuk 
memilih daripada mana-mana kombinasi gaya pembelajaran VARK sama ada secara uni-modality atau 


multi-modality. (https:/www.usim.edu.my/ms/berita/ezhifz-aplikasi-mudahkan-teknik-hafalan-quran/) 
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KEDUA: APLIKASI HUFFAZ-M 





Kajian yang dijalankan penyelidik Universiti Malaysia Pahang (UMP) terhadap peratusan pelajar yang 
tinggi mengambil Sijil Tahfiz Malaysia (STM) berbanding peratusan yang lulus agak kecil serta 
melihat kepada kaedah tradisional yang masih menjadi metod utama di tahfiz-tahfiz persendirian 
menimbulkan idea bagi penghasilan Huffaz-M yang merupakan salah satu teknologi alat bantuan bagi 
proses hafazan. Pensyarah Pusat Bahasa Moden & Sains Kemanusiaan (PBMSK), Dr Rashidi Abbas 
berkata, Huffaz-M merupakan salah satu kaedah hafazan berbantukan aplikasi teknologi terkini untuk 
mengekalkan hafazan. Aplikasi Huffaz-M ini juga meningkatkan proses hafazan secara berkesan untuk 
tiga kaedah iaitu hafazan baru (dars jadid), mengekalkan hafazan lepas (sabiq) dan mengulang-ulang 
bacaan (taqrir atau murajaah). Ketika ini hanya ada dua surah iaitu Al-Mulk dan Al-Waqiah, ia dalam 
proses untuk dibangunkan lagi dan selain itu ada juga kit panduan hafazan yang mempunyai cakera 
padat (CD) serta buku rujukan semua. (https:/www.bharian.com.my/bhplus- 
old/2016/12/221021/huffaz-m-bantu-mudahkan-hafal-al-quran). 


916 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


KETIGA: APLIKASI SMART AL-QURAN MEMORIZATION (SMART AL-Q) 





Aplikasi ini dibangunkan oleh seorang guru tahfiz yang bernama Ismail Salleh berumur 37 tahun. 
Beliau berasal dari Pedu Kuala Nerang, Kedah. Mempunyai pengalaman mengajar Tahfiz Model Ulul 
Albab (TMUA) dalam subjek Hifz al-Quran di Sekolah Menengah Kebangsaan Agama (SMKA) 
Kedah. 


Aplikasi yang dibangunkan itu merupakan hasil kajian untuk tesis sarjana dalam Pendidikan di 
Universiti Utara Malaysia (UUM). Menurut Ismail beliau berkata: “Aplikasi ini saya guna Adobe Flash 
CS6 dengan ActionScript 3.0 berdasarkan model ADDIE bagi meningkatkan kaedah pengajaran dan 
pembelajaran hifz (menjaga dan memeliharan) al-Quran berdasarkan teori pengajaran al-Qabisi, iaitu 


seorang ulama Islam. Menurutnya lagi: “Saya bangunkan aplikasi ini berdasarkan teori pengajaran al- 
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Qabisi yang menekankan konsep pembelajaran hafazan menggunakan pancaindera seperti dengar, 
talaqi (baca), hafaz dan tasmik”. (https:/www.gpsbestari.com/mobile/berita/selangor/sekolah-tahfiz- 


perlu-guna-smart-al-q-inovasi-guru-al-quran-ini-yang-menang-peringkat-antarabangsa-1.932173) 


KEEMPAT: TASMIK 


Baca dan 
semak 
bacaan 
al-Quran 





Applikasi ini cuba memudahkan pembelajaran Al-Quran bagi pelajar dan guru atau penyemak. Tidak 


perlu di tempat sama. Mengaji al-Quran di mana-mana. 


Taerdapat 3 Cara penggunaan ialah untuk ibubapa, guru dan pelajar. Sebagai contoh pengguna ibubapa. 
Bagi ibubapa yang ingin menyemak bacaan anak mestilah install app di peranti anak, lancar app 
kemudian pilih email anak diikuti dengan memilih pelajar. Sila tetapkan email ibubapa sebagai guru 
atau penyemak dan pilih surah diikuti rakam kemudian menghantar bacaan. Install app di peranti ibu 
bapa, lancar app, pilih email ibu bapa, pilih peranan "ibu bapa" dan tambah email anak, pilih bacaan 


anak, semak dan rakam serta hantar untuk anak mendengar ulasan. 
(https://play.google.com/store/apps/details?id-com.kedai.tasmik&hl-ms&gl1-US). 
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KELIMA: APLIKASI EZ-WARSH 


Ez-Warsh merupakan perisian yang dibangunkan bagi menyambung kelestarian pembelajaran secara 
konvensional. Al-Quran yang diturunkan kepada kita mestilah dipelajarinya hanya dengan cara berguru 
iaitu metode talaqqi dan musyafahah. Walaubagaimanapun ianya tidaklah menolak cara pembelajaran 
secara kendiri. Salah satu daripada pembelajaran kendiri adalah melalui Mobile learning (M-Learning). 
M-Learning lebih bersifat kepada pembelajaran kendiri yang menggunakan alat mudah alih seperti 


telefon bimbit. 


Ez-Warsh adalah perisian qiraat bagi riwayat warsh yang berasaskan gaya pembelajaran VAR 
(visual, auditory, reading). Ia menekankan penggunaan kepelbagaian berdasarkan pancaindera 
berdasarkan kecenderungan gaya pembelajaran VAR. Aplikasi ini dapat membantu pelajar menguasai 
manhaj warsh setelah menerima secara konvesional daripada pengajar kemudian dapat diulangkaji 
secara kendiri dengan menggunakan aplikasi ini. Aplikasi ini di berfungsi sebagai Alat bantu qiraat 
(ABQ) yang dibangunkan berasaskan gaya pembelajaran VAR. Ez-Warsh dimulakan dengan paparan 
pengenalan. Di dalam pengenalan terdapat 3 button yang tertera iaitu button definisi, warsh dan 
spesifikasi. Apabila pengguna menekan button definisi mereka dapat maklumat berkaitan maksud ilmu 
qiraat dari sudut bahasa dan istilah. Kemudian jika mereka menekan button warsh biodata ringkas 
berkaitan warsh akan dipaparkan. Terdapat juga button spesifikasi yang menerangkan tentang 


pembangunan aplikasi android EZ-Warsh ini. 
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Inn PT a Da 





PERBINCANGAN: MEDIUM PDPR HAFAZAN AL-QURAN SEMASA COVID-19. 


Menurut Ashraf Ismail & Etl: “Dalam tempoh Perintah Kawalan Pergerakan (PKP) sejak 18 Mac 2020 
dan kini Perintah Kawalan Pergerakan Bersyarat (PKPB), Perintah Kawalan Pergerakan Pemulihan 
(PKPP) Perintah Kawalan Pergerakan Bersyarat (PKPD) bagi zon merah, proses pengajaran dan 
pembelajaran tetap berlaku. Semua yang bergelar guru mesti mengakui bahawa sistem pendidikan di 
kala pandemik ini tidak boleh terhenti begitu sahaja biarpun terdapat halangan bersemuka atau belajar 
secara konvensional. Inilah yang dikatakan norma baru dalam dunia pendidikan kini. Di sebalik 
ketiadaan pembelajaran formal dalam kelas atau dewan kuliah, terdapat inisiatif melaksanakan sesi atau 
aktiviti pembelajaran secara digital. Bagi tenaga pengajar di IPT, pembelajaran teradun (blended 
learning) sememangnya lama dipraktikkan memandangkan pelajar agak matang dan boleh berdikari. 


Namun tidak semua ilmu yang disampaikan melalui atas talian berkesan (Zetty 2020)”. 


Pembelajaran teradun telah didefinisikan dalam beberapa cara dan pelbagai maksud. Ia digunakan 
secara tukar ganti dengan pembelajaran jarak jauh, pembelajaran dalam talian, e-pembelajaran, 
pengajaran bercampur, pembelajaran fleksibel dan juga pembelajaran hibrid. Secara etimologi, istilah 
Blended Learning ini terdiri dari dua perkataan iaitu blend dan learn. Menurut Kamus Dewan Edisi Ke 
4, blend bermaksud campuran, mengadun atau kombinasi manakala learn pula membawa maksud 
belajar. Dari kedua-dua istilah tersebut dapat difahami bahawa konsep blended learning ini merupakan 
pola pembelajaran yang mengandungi unsur percampuran atau penggabungan antara satu pola dengan 
pola pembelajaran yang lain. Blended learning adalah kaedah pengajaran dan pembelajaran yang 
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menggabungkan kaedah konvesional iaitu secara bersemuka dan juga menggunakan pembelajaran 


maya melalui dalam talian di mana sahaja pada masa terluang dan boleh dirujuk pada bila-bila masa. 


Manakala menurut Rooney (2003), blended learning merupakan satu konsep pembelajaran hibrid iaitu 
dengan mengintegrasikan elemen-elemen e-pembelajaran dalam kelas tradisional. Terdapat ahli 
penyelidik lain memberi pendapat lebih luas berkenaan blended learning ini seperti Whitelock & Jefts 
(2003) menyatakan blended learning merupakan satu gabungan bersepadu pembelajaran tradisional 
(face-to-face) dengan pendekatan web dalam talian, gabungan media dan alat-alat yang digunakan 
dalam persekitaran e-pembelajaran dan juga gabungan beberapa pendekatan pedagogi tanpa mengira 


pembelajaran penggunaan teknologi. 


Menurut Amani Nawi & Umi Hamidaton, “Sejak wabak COVID-19 melanda dunia, semua institusi- 
institusi pendidikan tinggi di seluruh negara telah melaksanakan kaedah pembelajaran dan pengajaran 
secara dalam talian supaya para pelajar dapat meneruskan proses pengajian seperti biasa bagi 
mengelakkan penangguhan pengajian memandangkan semester semasa masih berlangsung. 
Dianggarkan bahawa lebih 421 juta pelajar telah terjejas akibat penutupan institusi pengajian 
melibatkan 39 buah negara manakala 22 negara mengambil keputusan untuk menutup sebahagian 
daripada operasi pengajian tempatan mereka (Tam & El Azhar 2020). Dalam hal ini, negara Malaysia 
tidak terkecuali dalam melaksanakan sesi pengajaran dan pembelajaran dalam talian akibat penularan 


pandemik COVID-19. 


Pelbagai alternatif pembelajaran bagi kursus-kursus yang ditawarkan termasuklah kursus hafazan al- 
Quran yang digunakan ketika pasca penularan Covid-19. Berdasarkan daripada hasil kajian yang telah 
dibuat di Universiti Awam dan Swasta dapatlah disimpulkan bahawa pembelajaran hafazan al-Quran 
pasca Covid-19 menggunakan pelbagai medium teknologi bagi memastikan kesinambungan kursus 
hafazan al-Quran ini berterusan sehingga ke suatu masa yang membolehkan pengajaran dan 
pembelajaran dijalankan normal seperti sedia kala. Sesuai dengan perkembangan teknologi semasa 
yang menawarkan pelbagai medium, ia sewajarnya dimanipulasi agar objektif kursus hafazan al-Quran 
dapat dijayakan melalui teknologi yang pelbagai. Di antara Teknologi yang di gunakan dalam hafazan 


al-Quran ialah: 


APLIKASI GOOGLE MEET 
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Melalui hasil dapatan kajian yang diperolehi penggunaan aplikasi Google Meet paling banyak 
digunakan oleh pelajar sebagai medium pembelajaran segerak di Universiti Awam dan juga 
swasta.. Aplikasi ini turut digunakan di USIM, IPG Bangi dan KUIS di dalam kursus-kursus hafazan al- 


Quran yang ditawarkan. 





APLIKASI WHATSAPP (VIDEO CALL) 


Hasil kajian mendapati penggunaan aplikasi Whatsapp melalui video call banyak digunakan sebagai 
medium pembelajaran segerak di Universiti Awam dan juga Universiti Swasta..Aplikasi ini turut 


digunakan oleh pelajar USIM, IPG Bangi dan KUIS di dalam kursus-kursus hafazan al-Quran yang 


ditawarkan. 


(OS 





MICROSOFT TEAMS DAN GOALS 


Hasil kajian mendapati penggunaan aplikasi Microsoft Teams dan goals sebagai medium utama dalam 
sesi pengajaran dan pembelajaran segerak di USIM. Aplikasi ini turut digunakan oleh semua pelajar 


USIM di dalam kursus-kursus yang diambil termasuklah kursus hafazan al-Quran. 






DP SS A. a 


GOALS lol 
(ASSIGNMENT) In - 
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APLIKASI TELEGRAM 


Hasil kajian mendapati penggunaan aplikasi telegram juga turut digunakan sebagai medium pengajaran 
dan pembelajaran di Universiti Awan dan Swasta. Aplikasi ini digunakan oleh pelajar di USIM dan 
KUIS di dalam kursus hafazan al-Quran. 





APLIKASI GOOGLE CLASSROOM 


Melalui kajian yang telah dijalankan terdapat juga Universiti Awam yang mengguna aplikasi 
Classroom sebagai medium pengajaran dan pembelajaran dalam kursus hafazan al-Quran. 
Walaubagaimanapun aplikasi ini hanya digunakan oleh segelintir sahaja dari kalangan pelajar di USIM 
dan IPG Bangi. 


Google Classroom 
AAA 





APLIKASI YOUTUBE 


Melalui kajian yang telah dijalankan terdapat juga Universiti Awam yang mengguna aplikasi Youtube 
sebagai medium pembelajaran dalam kursus hafazan al-Quran. Penggunaan aplikasi ini digunakan bagi 
tujuan untuk merekodkan hafazan bagi kursus hafazan yang ditawarkan. Walaubagaimanapun aplikasi 


ini hanya digunakan oleh segelintir sahaja dari kalangan pelajar di USIM dan IPG Bangi. 
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A 


KESIMPULAN DAN CADANGAN 





Sebagai kesimpulan terdapat kelebihan dan kekurangan terhadap medium teknologi di dalam 
pengajaran dan pembelajaran di rumah (PDPR) bagi kursus hafazan al-Quran. Di antara kelebihan 
berdasarkan hasil pemerhatian terhadap pelajar di Universiti Awam dan Swasta di dalam menggunakan 
medium teknologi ini ialah pengajian al-Quran menjadi lebih fleksibal, dapat digunakan di mana 
sahaja, kurang berdebar apabila merakam hafazan, dapat berhubung secara atas talian dan tidak 
perlu bersemuka walaupun pada jarak yang jauh, memudahkan pelajar untuk tasmik hafazan dengan 
pensyarah, lebih mudah memberi tumpuan kerana skrin luas, dapat dilaksanakan walaupun guru dan 
pelajar berjauhan, dan boleh dilaksanakan bila-bila masa dikehendaki, pengajaran dan pembelajaran 
dapat dijalankan walau di mana kita berada sekaligus tidak membuang masa sepanjang pandemik 
dan mudah berhubung dengan guru tasmik. Walaubagaimanapun pelajar memberi respon terhadap 
kekurangan penggunaan medium teknologi di dalam pengajaran dan pembelajaran kursus hafazan 
seperti rantaian internet yang tidak jelas, internet kurang membantu, tidak dapat memantau pelajar, 
capaian internet yang tidak stabil, talian internet yang tidak memuaskan menyebabkan bacaan 
hafazan kurang jelas, masalah rangkaian internet yang perlahan, cabaran untuk mengulang, 
gangguan internet tetapi tidak kerap, masalah disiplin, sukar pemantauan pelajar, talaqqi 
musyafahah kurang efisien, ketiadaan peranti semasa pengajaran al-Quran terutamanya golongan 
yang tidak berkemampuan untuk membeli peranti ataupun data, capaian internet yang lambat, tiada 
suasana pengajian dan mudah mengantuk dan sukar untuk mendengar dan memperbetulkan sebutan 


huruf dan bacaan hafazan. 


Pelaksanaan tasmik melalui medium teknologi dalam PdPR hafazan al-Quran amat memerlukan 
kesabaran yang tinggi dari pihak pelajar, pensyarah, dan ibubapa. Pelaksanaan tasmik secara 


berterusan perlu dilaksanakan dengan pelbagai alternatif walau dalam apa situasi bagi memastikan 
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proses hafazan dan ulangan tetap berjalan. Proses pembelajaran hafazan al-Quran memerlukan 
kerjasama dari semua pihak iaitu pelajar, pensyarah, dan ibubapa. Kepelbagaian medium teknologi 
perlu dilihat dari sudut yang positif kerana proses pembelajaran dan penjagaan hafalan al-Qarun lebih 


bersifat kendiri yang perlu dijaga sehingga ke akhir ayat. 
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PEMBELAJARAN DAN PENGAJARAN TAFSIR MAUDHU'I DALAM PASCA 
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Abstrak 


Asas istimbat hukum ialah daripada al-Quran dan diagab sebagai sumber yang pertama dalam Islam. 
Cara untuk memahami al-Quran itu tidak dapat tiada mesti mempelajari ilmu Tafsir dan bahagian- 
bahagiannya. Ilmu tafsir pula terdapat beberapa bahagian seperti ilmu tafsir lughawi, tafsir maqaran, 
tafsir tahlili, tafsir 1;mali dan tafsir maudhu'i. Oleh itu, sangat penting untuk mempelajari ilmu Tafsir 
lebih-lebih lagi kepada pelajar yang sedang melanjutkan pelajaran di universiti yang khususnya agama. 
Maka di USIM ini, tafsir madhu'i ditawarkan kepada pelajar di Fakulti Pengajian Quran dan Sunnah. 
Tujuan kajian ini ialah untuk mengenal pasti kaedah pengajaran dan pembelajaran tafsir maudhu'i di 
Fakulti Pengajian Quran dan Sunnah dalam masa pasca covid 19 serta kekuatan dan kelemahan pelajar 
semasa belajar dalam talian. Kajian ini menggunakan kaedah analisis kualitatif iaitu analisis dokumen. 
Hasil kajian ini dapat menjelaskan bahawa kefahaman pelajar kurang tepat dengan sesetengah kawasan 
yang liputan internetnya kurang baik, tetapi bagi pelajar yang tidak hadir ke kelas dengan sebab uzur 
dapat membuka untuk melihat dan mendengar rakaman video yang di sediakan oleh pihak pensyarah. 
Ini menjadi perbezaan dari kaedah pembelajaran segerak sehingga pelajar dapat memahami dan pelajar 
mempunyai peluang untuk berbincang sesama kumpulan dengan menggunakan Microsoft Teams dan 
lain- lain.. 


Kata Kunci: Pengajaran dan pembelajaran tafsir maudhu'i, Covid 19, Fakulti Pengajian Quran dan Sunnah, dalam 


talian. 


PENDAHALUAN 
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Bahawa kita maklum pada Januari 2020, China melaporkan beberapa kes radang paru-paru yang 
tidak diketahui punca jangkitannya sehinggalah kemudiannya para penyelidik di sana 
mengesahkan bahawa ianya berpunca daripada virus baharu yang mula dikesan di bandar 
Wuhan (Kumar, Malviya & Sharma, 2020) (Semuel Piter Irab & Arius Togodly, 2020). Pertubuhan 
Kesihatan Sedunia (WHO) secara rasminya pada 11 Februari 2020 menamakan virus tersebut 
sebagai Corona Virus Disease 2019 (COVID-19) (Semuel Piter Irab & Arius Togodly, 2020) 
yang kemudiannya merebak dengan sangat cepat ke negara-negara lain seperti Thailand, Jepun, 
Korea dan sehingga ke Malaysia. (Mohamed Akhiruddin Ibrahim, 2020). 


Menurut Kementerian Kesihatan Malaysia, penularan wabak Coronavirus terbaru yang ditemui di 
China iaitu Novel Coronavirus 2019 (COVID-19) di seluruh dunia boleh menyebabkan jangkitan 
melalui saluran pernafasan. Ianya juga menyebabkan spektrum gejala daripada selsema biasa kepada 
radang paru-paru (pneumonia) yang teruk. Virus ini merebak melalui titisan dari hidung atau mulut 
apabila seseorang yang dijangkiti COVID-19 batuk atau bersin. Titisan ini merentasi objek dan 
permukaan di sekelilingnya dan menjangkiti orang lain. Orang lain akan mendapat jangkitan 
COVID-19 dengan menyentuh objek atau permukaan ini, kemudian menyentuh mata, hidung 
atau mulutnya. Seseorang itu juga boleh dijangkiti COVID-19 jika mereka berada dekat dengan 
pesakit COVID-19 yang batuk atau bersin atau melepaskan titisan.(Nor Fauziana binti Mohd 
Salleh,2020 h 1). Dan kes COVID-19 berterusan sampai ke hari ini pada 14 Ogos 2021 dan ternyata 
kes baru ialah 20,670 yang diistiharkan oleh KKM sebagaimana rajah dibawah. 
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Gambar no 1: status kes COVID-19 pada 14 
Ogos 2021 











Pembelajaran dalam talian pada masa COVID-19 sangat sukar kalau dibandingkan dengan keadaan 
biasa sebelum datangnya COVID-19. Menurut Nor Aniza Ahmad dan Lay Nee Chua (2015), 
pembelajaran dalam talian atau pembelajaran elektronik (e-pembelajaran) dilaksanakan apabila 
terdapat pemisahan jarak mahupun masa di antara pelajar dan tenaga pengajar yang dihubungkan 
melalui sistem teknologi seperti internet, televisyen, radio dan sebagainya. Sistem pembelajaran dalam 
talian ini bukanlah platform baharu dalam institusi pendidikan di Malaysia, bahkan ia telah mula 
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dilaksanakan sekitar lewat 1990 (Fahmeeda Adib Azhari & Long Chiau Ming, 2020) dan mula menjadi 
perbincangan hangat berikutan pelaksanaan sepenuhnya sistem ini sepanjang PKP dilaksanakan. 


Dan juga saya akui belajar bersemuka lebih berkesan berbanding PdPR secara dalam talian. "Tidak 
dinafikan terdapat kekangan untuk PdPR seperti kewangan kerana tidak semua ibu bapa mampu 
menyediakan gajet untuk anak mereka. Selain itu, anak murid merasakan lebih seronok hadir ke 
sekolah dan datang ke universiti bahkan mereka memang semangat mematuhi SOP serta boleh 
dikawal," katanya yang berharap lebih ramai pihak badan bukan kerajaan (NGO) memberi bantuan 
penyediaan bahan sanitasi ke sekolah. (https://www.hmetro.com.my/mutakhir ). 











Gambar no 2: Contoh pembelajaran di sekolah 
sekolah masa COVID-19 











Manakala penilaian untuk mengukur tahap pencapaian pelajar menurut Nor Fauziana binti Mohd Salleh 
(2020) juga boleh dilaksanakan melalui kaedah atas talian. Contohnya, pelajar membuat rakaman video 
untuk membentangkan tugasan yang diberikan secara individu. Markah akan diberikan oleh pendidik 
berdasarkan rubrik pemarkahan yang disediakan. Tugasan juga boleh dihantar melalui medium yang 
bersesuaian mengikut kehendak pendidik. Soalan-soalan juga boleh dibangunkan menggunakan 
aplikasi Kahoot, Google Form dan sebagainya untuk melancarkan proses penilaian pelajar dan 
seterusnya meningkatkan keseronokan PdPR secara atas talian. (https:/www.researchgate.net! ) 
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Gambar no 3: Capaian ICT oleh isi rumah di Malaysia, 2019 dan 
2018 











FAKULTI PENGAJIAN QURAN DAN SUNNAH 


Fakulti Pengajian Al-Quran dan Sunnah (FPQS) merupakan salah satu daripada sembilan fakulti yang 
terdapat di Universiti Sains Islam Malaysia (USIM). Satu fakulti yang melahirkan graduan yang 
berpengetahuan, berkemahiran dan profesional dalam bidang pengajian Al-Quran dan Sunnah dan juga 
dapat menyebarkan keutamaan Islam dengan memberi peluang kepada para penyelidik dan pendidik 
untuk belajar dan menyebarkan pengetahuan dan kebijaksanaan Al-Quran dan Sunnah kepada 
masyarakat dan negara. 


Bidang pengajian al-Quran dan Sunnah adalah bidang yang paling diperlukan dalam Islam kerana ia 
adalah asas dalam kehidupan umat Islam. Oleh itu, penubuhan Fakulti Pengajian Al-Quran dan Sunnah 
akan meningkatkan keinsafan tentang al-Quran dan Sunnah dalam kehidupan umat Islam dalam 
perkembangan teknologi dan pemodenan global yang pesat. Seperti dalam pembaharuan pembangunan 
peradaban dan pengembangan watak modal insan adalah keutamaan bagi negara, maka pentingnya 
pengajian al-Quran dan Sunnah dalam kehidupan tidak dapat dinafikan lagi. Maka di fakulti ini ada di 
tawarkan beberapa program seperti program Pengajian Al-Quran dan Sunnah (QS), program Pengajian 
Al-Quran dan Multimedia (QM), program Sarjana Muda Pengajian Sunnah dan Pengurusan Maklumat 
(SPM), program Qiraat. 


SUBJEK TAFSIR MAUDHU'I 


Subjek Tafsir maudhu'i adalah satu subjek yang wujud di Fakulti Pengajian Al-Quran dan Sunnah yang 
di tawarkan untuk pelajar tahun 3 bagi semester 1, bagi kos (QS, QM). Ia adalah salah satu daripada 
subjek Wajib Fakulti (WF) bagi pelajar, maka dalam saubjek ini mengadungi 13 tajuk dan 
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mengandungi ilmu aqli dan naqli yang boleh mendedahkan kepada pelajar supaya mengetahui isu-isu 
semasa dan dalam subjek ini juga ada mengajar kepada pelajar secara praktikal bagaimanakah cara- 
cara untuk membuat bahas mengunakan Program Atlas.ti. dan dengan program ini dapat membantu 
pelajar memenuhi kerja-kerja krusus. 


PENGERTIAN TAFSIR MAUDU'I: 


Kalimah maudu'i (#55 ) berasal daripada Bahasa Arab wada'a (? 9) iaitu dari huruf (£ -y? -3) 
yang bererti meletakkan tangan ke dalam sesuatu, menjadikan, mendustakan atau mereka-reka 
(Muammad ibn Mukarram. t.t. ). Terdapat banyak kalimah wada'a (z 5 ) didalam al-Quran, seperti 
firman Allah SWT dalam ayat 96 surah Ali “Imran: 


PART ” # a a Z n Si 
SW sa Sr Ss a 


Maksudnya: 


Sesungguhnya Rumah Ibadat yang mula-mula dibina untuk manusia (beribadat kepada Tuhannya) 
ialah Baitullah yang di Makkah yang berkat dan (dijadikan) petunjuk hidayah bagi umat manusia. 


Dan firman Allah SWT dalam ayat 36 surah Ali “Imran: 


Maksudnya: 
Maka ketika melahirkannya, dia berkata, “Ya Tuhanku, aku telah melahirkan anak perempuan”... 


Dapat disimpulakan dari ayat al Quran diatas bahawasanya kalimah ( x3 ) itu berbeza pada 


maknanya mengikut karinah masing-masing. Oleh itu, bagi mereka yang mahu memahami makna- 
makna ayat al Quran perlu arif dalam ilmu tafsir sama ada makna itu khusus atau makna am/umum. 
Tafsir Maudhu'i ialah satu bentuk tafsir yang mengumpulkan ayat-ayat al-Quran mengenai satu tajuk, 
tema atau bahagian yang khusus dan tertentu. Ayat-ayat tersebut kemudiannya disusun mengikut tertib 
sebab penurunannya, kemudian menjelaskan pengertian ayat, hubungan sesebuah ayat dengan ayat 
yang lain dan akhirnya dinyatakan kesimpulan tentang hukum-hukumnya (Abd al-Hayy al-Farmawi. 
1968 ). 
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Menurut Abbas Awad, istilah “Tafsir Maudhu'i' ialah pengumpulan ayat-ayat al-Quran yang 
membincangkan mengenai satu topik, tajuk atau tema yang sama kemudian semua aspek yang 
terkandung didalam ayat-ayat tersebut dijelaskan dan diperincikan. Seterusnya, didatangkan pendapat 
para ulama mufassirin mengenai ayat yang berkaitan dan akhir sekali, dikeluarkan istinbat, hukum- 
hakam dan kesimpulan daripadanya (Abas Awad AwadAllah Abas. 2007). 


TAJUK-TAJUK DALAM SUBJEK TAFSIR MAUDU'I DI FPQS : 


















































en SA 
AA ad Ja 
de Sa ai Sa Sa PAN 
A a SA Wi Sa 
a SA a BS 
SA Sd 3 Sa, Pera 
Sudi 3 Ulgz ) lol jdaklg LU daa Sa 
a 
Sa SB ga Sa 
SN a 3 Sa yu Dn 
Sa Ka A Ang 
Mya a AK a A Pangan 
pi SA 
Se) DM Sg A A KS SU Sa 
yy 
(dl UU 
ga a DN n Sg KA Si KI A gi 
(ee da 





932 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 





SU gn Pu KS Pen 
Gu 
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Gambar no 4: CO Amendment masa pembelajaran secara dalam talian 








Mengikut CO tafsir II yang disediakan adalah pembelajaran dalam masa 14 minggu kita menggunakan 
dua kaedah didalam pengajaran dan pembelajaran iaitu dengan kaedah pertama belajar secara segerak 
dan kaedah yang kedua kaedah secara tidak segerak iaitu menggunakan (rakaman video) dan hantar 
kepada pelajar, Rakaman tersebut mempunyai 13 slide masa satu jam sahaja dan nilainya seperti 2 jam 
kredit. Seolah-olah menepati F2F dalam nilaian jam ia menpunyai perkiraannya sendiri. Maka cara 
pengajaran dan pembelajaran secara dalam talian ini berbeza sedikit dari cara pengajaran dan 
pembelajaran sebelum masa COVID-19 kerana semasa itu kuliah wajib 2 jam bagi pensyarah untuk 
mengajar. 


CARA REKOD KEHADIRAN 
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Pengajaran dan pembelajaran tafsir maudhu'I kod ( QQT3093 ) yang dijalankan pada masa pasca 
COVID-19 ini menggunakan aplikasi yang dapat membantu dalam kuliah ialah aplikasi (Microsoft 
Teams). Dalam program ini ia boleh memuatkan jumlah seramai 300 orang pelajar sahaja dan 
kehadiran pelajar biasa digunakan dalam ini juga sebagai contoh dibawah: 





ja imar | aeenr paeriaunar ramasan pam Anina nu Aeman 


Beri: 
FILE HOME INSERT PAGE LAYOUT FORMULAS DATA REVIEW VIEW DEVELOPER 














| a C TD L (ses9) 
In &ut Calibri Ji IKN Su MW General , Baa HH 
P Da Cc E- LA - 
aste , .i IN .zznI- EE DM - , .Y 9 40 00 Conditional Formata 

| . W FormatPainter bu Maa. SIMegen Cerini Laa a Formatting* Table* 

| Clipboard P Font Pi Alignment Mi Number G Styles 

!| 

| 

Al v k | FullName 

A B C D E F G H J K L M N 


2 Abdulloh Joined 12/22/2020, 8:04:03 PM 
3 NURULZA Joined 12/22/2020, 8:4:13PM 
4 SITINABILJoined 12/22/2020, 8:04:21PM 
5 SITINABIL Left 12/22/2020, 8:11:32 PM 
| 6 ISITINABILJoined 12/22/2020, 8:12:05 PM 
7 MOHDANJoined 12/22/2020, 8:04:37 PM 
8 WANMOtJoined 12/22/2020, 8:04:39 PM 
9 NURALIA Joined 12/22/2020, 8:05:19 PM 
10 WAN NURJoined 12/22/2020, 8:09:58 PM 
Ia 
12 
13 


14 


Gambar No 5: Rajah kehadiran tutorial dalam Microsoft Teams 


Dapat dilihat dalam rajah diatas terdapat bahawa kehadiran itu tercatat nama pelajar, tarikh yang 
diadakan kuliah dan masa mula kuliah dan yang terakhir tertulis “ Joined” dari situ dapat pensyarah 
mengetahui pelajar masuk kelas dari pada masa jam berapa dan berapa lama dia hadir kelas tersebut. 


TUGASAN PROJEK (PENULISAN LAPORAN ) 


Tugasan ini setiap kumpulan pelajar pasti kena pilih ahli kumpulan dan pilih tajuk kemudian mulai 
membuat projek itu dengan menggunakan program Atlas.Ti yang akan membantu pelajar untuk 
penulisan laporan masing-masing. Bagi markah projek ini adalah 25 markah dan manakala penulisan 
laporan 25 markah dan keseluruhannya ialah 50 markah. Sebelum itu pelajar akan pilih kumpulan dan 
setiap satu kumpulan terdiri dari lima orang atau empat orang dan tajuk — tajuk akan dipilih oleh 
kumpulan pelajar sendiri seperti tajuk: 


Je a SS A yg SA a Sg 3 D Aj 
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dan lain-lain tajuk lagi. Sebelum pembentangan berlaku maka setiap kumpulan pelajar akan pempunyai 
tajuk dan dalam setiap minggu pelajar akan menghantarkan wakil masing-masing untuk membentang 
secara atas talian dihadapan pensyarah secara segerak. Bagaimana cara untuk mencari bahan-bahan 
dengan mengunakan program Atlas.Ti ini akan membantu pelajar supaya lebih cepat menulis laporan 


secara mudah. 
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Gambar no 6: Projek (Penulisan Laporan tafsir maudhu'i) 


Kuliah secara dalam talian masa COVID-19 
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Gambar No 7: Pengajaran dan pembelajaran tafsir maudhu'i secara dalam talian masa COVID-19. 


Slide diatas ialah pengajaran dan pembelajaran tafsir maudhui secara dalam talian masa COVID-19 dan 


tajuknya ialah (ol,3! 3! 3 J44) dan perkara perbincangan seperti rajah dibawah ini: 
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Fail pengajaran secara dalam talian 


Setiap pensyarah akan ada folder kursus apabila selesai daripada setiap satu ke satu semester, maka 
dalam folder tersebut ada beberapa perkara yang pasti setiap tenaga pengajar bukan kursus subjek tafsir 


sahaja sebagaimana berikut ini: 


(1 BAHAGIAN A - PROFIL PENSYARAH 

(1 BAHAGIAN B - JADUAL PENGAJARAN & SURAT LANTIKAN PENGAJARAN 
II BAHAGIAN C - TAKWIM AKADEMIK SEMASA 

(1 BAHAGIAN D - RANGKA KURSUS 

(| BAHAGIAN E - REKOD KEHADIRAN PELAJAR 

(1 BAHAGIAN F - NOTA & BAHAN KULIAH 

(1 BAHAGIAN G - KERJA KURSUS 

BAHAGIAN H - PENGURUSAN PEPERIKSAAN AKHIR 

(1 BAHAGIAN | - KEPUTUSAN AKHIR PELAJAR 

II BAHAGIAN J - CLO ATTAINMENT & LAPORAN ANALISIS PENCAPAIAN KURSUS 
(1 BAHAGIAN K - LAPORAN E-NILAI 

(1 BAHAGIAN L - PENGESAHAN SEMAKAN FAIL 

mm. . - 


Gambar No 8 : Contoh Fail Pengajaran Kursus 
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KESIMPULAN 


Penulis dapat simpulkan selepas kajian diatas bahawa mendapati pelaksanaan pengajaran dan 
pembelajaran secara dalam talian yang mula fokus ketika pandemik COVID-19 ini mula 
diterima baik dalam sesi pengajaran dan pembelajaran di institusi pengajian tinggi Malaysia 
sama ada swasta mahupun kerajaan. Walaubagaimanapun, pelaksanaan kaedah pembelajaran ini 
perlu dikaji semula khususnya dalam konteks interaksi pensyarah dan pembelajaran kursus tafsir 
maudhu'i agar mencapai tahap kepuasan di kalangan pelajar. Dan betapa pentingnya Ilmu Tafsir 
khususnya tafsir maudhu'i agar dapat mengetahui isi kandungan al-Quran dengan lebih lagi serta 
mengetahui ilmu-ilmu lain yang ada di dalam al-Quran dan juga dapat mengetahui isu-isu dan cabaran 
yang dihadapi oleh para pelajar sama ada di univesiti atau lain ketika pandemik COVID-19. Antara 
cabarannya ialah pencapaian internet di setengah tempat kurang baik sehingga tidak dapat mengatasi 
masalah belajar dengan baik dalam pengajaran dan pembelajaran. Hasil kajian ini mendapati bahawa 
interaksi pensyarah amat penting dalam memberi kefahaman kepada pelajar di samping kaedah 
pengajaran yang terbaik dan mudah difahami, dan masalah pencapaian internet pelajar di setengah 
tempat tidak memenuhi seratus peratus menjadikan pelajar sukar untuk memahami dan menerima 
pembelajaran dengan baik. 
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WASWAS DAN KAITANYA DENGAN MASALAH OBSESSIVE-COMPULSIVE DISORDER 
(OCD) 


Mohd Zahir Abdul Rahman (Penulis bersama) 
Fakulti Pengajian Quran dan Sunnah, Universiti Sains Islam Malaysia, 71800 Nilai, Negeri 
Sembilan, Malaysia. 
Tel: 0194963026, E-Mail: zahir@usim.edu.my 


Ahmad Murshidi Mustapha, UITM 
Shah Rizul Izyan Bt Zulkiply, USIM 


Abstrak 

Masalah waswas sudah menjadi persoalan oleh para sahabat Rasulullah # dalam sorotan Hadith 
Nabawiyyah dan sehingga kini waswas masih menjadi ancaman besar bagi umat Islam. Perkara ini 
dibuktikan menerusi surah al-Nas agar manusia memohon perlindungan Allah dari gangguan waswas 
dari tiga sifat Allah yang Mulia iaitu Rububiyyah Allah sebagai Pemelihara manusia, Mulkiyah Allah 
sebagai Raja manusia dan Uluhiyyah Allah sebagai Tuhan manusia. Sebaliknya, menerusi surah al- 
Falaq hanya ditegaskan agar memohon perlindungan dengan satu sifat Allah dari lima bahaya. Di sini 
cukup untuk menggambarkan bahawa ancaman yang dibawa oleh waswas tidak boleh dipandang 
remeh. Selain itu juga, waswas turut dikaitkan dengan salah satu dari penyakit psikiatri iaitu obsessive- 
compulsive disorder (OCD). Dalam istilah Arab, obsessive-compulsive disorder (OCD) dikenali 
sebagai waswas al-qahriy. Perkaitan antara OCD dengan waswas adalah dari sudut gangguan kepada 
pemikiran dan tindakan yang tidak diyakini sehingga diulangi berkali-kali. Kesan daripada OCD ini 
akan menyebabkan gangguan pada emosi dan juga keyakinan diri. Justeru, artikel ini cuba untuk 
meneroka hubungan waswas dan obsessive-compulsive disorder (OCD) dari perspektif Islam dan 
psikiatri moden dengan menggunakan pendekatan kualitatif secara sepenuhnya. Hasil kajian 
mendapati, prinsip waswas dalam Islam menjadi asas kepada pertimbangan terhadap gangguan pada 
penyakit obsessive-compulsive disorder (OCD) yang dibincangkan oleh psikiatri moden hari ini. 


Kata kunci: Waswas, Obsessive-Compulsive Disorder (OCD), Penyakit psikiatri, Surah al-Nas 


Pendahuluan 


Perbahasan berkaitan waswas dalam masyarakat Islam umumnya akan mengaitkannya dengan 
gangguan jin dan syaitan. Sedangkan surah al-Nas secara khususnya mengaitkan waswas kepada dua 
penyebab utama iaitu jin dan manusia. Tindakan hanya mengaitkan jin sebagai sebab utama waswas 
sedikit sebanyak telah menyebabkan umat Islam leka dan lalai untuk meneroka punca lain iaitu 
manusia itu sendiri. Secara tidak langsung, apabila disebut gangguan jin maka pendekatan keagamaan 
Islam atau pendekatan spiritual Islam perlu diutamakan. 


Beberapa karya ulama silam turut menyentuh isu waswas dalam karya ulung mereka. Antaranya ialah 
Ibn Qudamah dalam karyanya yang bertajuk “Zamm al-Muwaswisin wa al-Tahthir min al-Waswasah 
(1923), karya Ibn Qayyim (1292-1350M) iaitu Maka'id al-Shayatin fi al-Waswasah Wa Zamm al- 
Muwaswisin, Shah Wiliyullah ad-Dehlawi (1703-1762M) dalam karya yang bertajuk Hujjah al- 
Balighah (2015) dan Bediuzzaman Said Nursi (1878- 1960) dengan karya Risalah al-Nur. Elemen 
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waswas, sememangnya wujud dalam teras utama bagi penyakit obsessive-compulsive disorder (OCD). 
Berasaskan latar belakang ini, kajian ini akan mengambil pendekatan yang inklusif dalam meneliti 
persamaan yang wujud dalam elemen waswas menerusi prinsip Islam dan OCD berdasarkan prinsip 
psikiatri moden sebagai usaha meneroka integrasi naqli dan aqli dalam ilmu kesihatan mental. 


Waswas Dalam Perspektif Islam 


Waswas sering kali dikaitkan dengan seseorang yang mengangkat takbir berulang kali, membasuh 
tangan dan mandi dalam kuantiti masa yang lama. Selain itu, wawas berlaku dalam pemikiran yang 
mengaitkan keimanan seperti siapakah yang ciptakan Allah?. Perbuatan dan pemikiran seumpama ini 
banyak dilakarkan menerusi karya-karya ulama silam. Lantaran itu, kajian ini mengulang kembali erti 
dan makna disebalik perkataan waswas. Waswas diambil dari huruf 5 dan oo iaitu (&s)| maka menjadi 
(es) yang memberi makna “bisik”. Perkataan al-waswas berasal dari kata terbitan waswas- 
waswasah-wiswasan. Sementara dari aspek ilmu Balaghah, ketika diulangkan huruf s5 dan x sehingga 
menjadi lafaz - s5 menunjukkan perbuatan membisik ini diulang berkali-kali menerusi perbuatan 
(Darwish: 1992:320). 


Ibn Faris (1972:76) menambah, huruf “waw” dan “sin” menunjukkan kalimah suara yang tidak kuat. 
Waswas turut dikategorikan oleh para fuqaha' dalam empat kategori menerusi Mawsu'“ah al-Fiqhiyyah 
(1983:147); 


1. Kategori pertama: Lintasan jiwa yang membisikkan keraguan samada hendak melakukan 
ataupun tidak. 

2. Kategori kedua: Bisikan syaitan yang menimbulkan ketakutan kepada manusia dari sudut ibadat 
dan i'“tiqad. 

3. Kategori ketiga: Lintasan dalam diri akibat keterlaluan atau berhati-hati dan cermat sehingga 
memerlukannya melakukan sesuatu. Lintasan ini menguasai dirinya dan beranggapan bahawa 
dia belum melakukan perkara itu, maka diulanginya berulang kali sampai kepada batasan yang 
menyebabkan perkara tersebut menguasai dalam minda. 

4. Kategori keempat: Perkara yang berlaku kepada minda ketika berucap tanpa berfikir atau tanpa 
kaedah dan sistem. 


Sementara itu, pembahagian waswas menurut Wail Abu Hind (2004:16) dalam karyanya Waswas al- 
Qahriy mengatakan, majoriti sarjana kontemporari dalam kalangan ahli Fiqh, Muhaddhithin dan 
sarjana Muslim dan Barat telah membuat kesimpulan bahawa, waswas merujuk kepada tiga bahagian 
utama; 


1. Waswas jiwa iaitu melibatkan apa yang disukai dan tidak disukai oleh jiwa manusia yang 
melibatkan perkara perkara halal dan haram seperti keinginan dan kecintaan. 

2. Waswas syaitan atau dikenali sebagai waswas al-Khannas yang hanya mencukupi dengan 
merawatnya dengan lafaz isti 'adhah. 

3. Waswas al-Qahriy atau dikenali sebagai obsessive-compulsive disorder (OCD). Waswas jenis 
ini melibatkan pemikiran yang berulang-ulang yang mengganggu dan menakutkan dan tidak 
mencukupi hanya merawat dengan lafaz isti 'adhah. 
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Perbahasan terhadap konsep waswas dilihat mempunyai beberapa pembahagian. Namun pada asasnya, 
penggunaan perkataan waswas masih kekal digunakan. Secara tidak langsung, huraian terhadap 
waswas dan kaitannya denan penyakit OCD sepertimana pembahagian ketiga dalam Mawsu'“ah al- 
Fiqhiyyah (1983:147) dan Wail Abu Hind (2004:16) sangat relevan pada zaman kini. Seolah-olah 
masalah waswas hari ini adalah waswas yang mengalami unsur evolusi yang pelbagai ataupun kita 
boleh namakan sebagai OCD. 


Senarai Dalil Waswas Menurut Al-Quran 


Al-Nas 114:4 


Al-Nas 114:5 


ALl-A“raf 7:20 
Toha 20:120 


Pasu Da s0 





Dari perbahasan dalam lima ayat ini, lima rumusan yang perlu diperhatikan: 


Pertama, Iblis adalah makhluk pertama yang dicatat oleh Allah di dalam al-Quran sebagai pencetus 
waswas jahat kepada Nabi Adam dan Hawa'. 


Kedua, waswas Syaitan merujuk kepada lintasan fikiran dalam diri anda yang tampak seakan realiti 
namun hakikat sangat berbahaya. 


Ketiga, majoriti ahli Tafsir menyatakan bahawa, waswas adalah bisikan jahat, halus dan tidak 
bermanfaat, tetapi dapat difahami oleh hati manusia tanpa melalui deria pendengaran, yang dicetuskan 


oleh Jin dalam kalangan syaitan dan dalam kalangan manusia. 


Keempat, keinginan manusia yang mustahil (hidup abadi dan dijanjikan kekuatan seperti malaikat) 
telah menjadi sasaran utama syaitan dalam proses godaan seperti Nabi Adam dan Hawa. 


Kelima, pencetus waswas dalam kalangan Jin dan manusia mampu mempengaruhi hati dan emosi 
seseorang manusia. 


KOLEKSI HADITH MENGENAI WASWAS 


LL BAK SAN BAN DSAI D A LAN 
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“Syaitan apabila mendengar azan, maka kentut akan membuatnya lari tercirit-birit sehingga tidak 
mendengar suaranya lagi. Setelah azan selesai, dia kembali lagi untuk mengganggu. Begitu juga 
apabila mendengar iqamat. Dia akan lari sehingga tidak mendengarnya lagi, dan apabila iqamat 
selesai, dia kembali sekali lagi untuk mengganggu.” 


(Hadith. Muslim. Kitab al-Solat; Bab Fadl al-Azan wa Harb al-Syaitan “inda Sama'ihi, No: 589) 


DE AA ea 
“Ada beberapa sahabat Nabi # bersedih hati ketika Nabi # wafat, sehingga hampir hampir 
sebahagian dari mereka menjadi waswas”. 
(Hadith. Ibn Hanbal. Hadith Uthman Bin “Affan, No: 20 dengan Isnad Sahih 
Sy a Ku ua 

“Nabi #£ ditanya tentang bisikan (syaitan). Baginda menjawab: “Itu adalah tanda iman yang tulen” 
(Hadith. Muslim. Kitab Iman; Bab Bayan al-Waswas Fi al-Iman wa Ma Yaquluh Man Wajadaha; 
#133) 
(Hadith. Ibn Hanbal. Hadith Abu Hurairah, No: 9837) 
Pn A PEGRN ANA SA Ad aib RA 

Pa P a a 
“Seorang lelaki datang kepada Nabi # dan berkata, "Wahai Rasulullah, sesungguhnya di antara 
kami ada yang mendapati sesuatu dalam hatinya; tetapi sekiranya hatinya menjadi arang lebih ia 
sukai daripada ia mengungkapkannya." Beliau lalu bersabda: "Allah Maha Besar, Allah Maha 
Besar, Allah Maha Besar. Segala puji bagi Allah yang telah merubah tipu daya-Nya menjadi 
bisikan." Ibn Qudamah berkata, "Iaitu merubah tipu daya-Nya menjadi perintah-Nya.” 
(Hadith. Abu Dawud. Kitab al-Adab. Bab Fi Radd al-Waswas, No: 4450) 
(Hadith. Ibn Hanbal. Hadith Ibn “Abbas, No: 2097) 


aa ai a 


“Janganlah sekali-kali salah seorang di antara kalian kencing di tempat mandinya kemudian dia 
mandi di tempat tersebut."Sedang Ahmad menyebutkan; Kemudian dia berwuduk di tempat 
tersebut, kerana kebanyakan waswas adalah dari padanya”. 

(Hadith. Abu Dawud. Kitab al-Toharah. Bab al-Bawli fi al-Mustaham, No: 27) 

(Hadith. Al-Tirmidhi. Kitab al-Toharah. Bab Ma ja' Fi Karahiyah al-Bawli fi al-Muqtasil, No: 21) 
(Hadith. al-Nasa'ie. Kitab al-Toharah. Bab Karahiyah al-Bawli fi al-Mustaham, No: 36) 

(Hadith. Ibn Majah. Kitab al-Toharah. Bab Karahiyah al-Bawli fi al-Mustaham, No: 304) 

(Hadith. Ibn Hanbal. Musnad “Abdullah Bin Mughaffal, No: 20441) 


Pei JR Gan 
“Sesungguhnya pada tiap wuduk ada Syaitan yang dinamakan dengan Al-Walahan, maka jauhilah 


waswas dalam air.” 
(Hadith. Al-Tirmidhi. Kitab al-Toharah. Bab Karahiyah al-Israf fi al-Wudu' bi al-Ma', No: 57) 


en da D gi na di 
“Allah memberi kelonggaran kepadaku tentang ummatku, mereka tidak dianggap melakukan dosa 
dari apa yang dibisikan dalam dadanya (hatinya) selama tidak dikerjakan atau diucapkannya”. 
(Hadith. Al-Bukhariy. Kitab al-Aiman wa al-Nuzur. Bab Hanitha Nasiyan al-Aiman, No: 6664) 
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(Hadith. Al-Nasa'i. Kitab Tolaq. Bab Man Tolaq Fi Nafsih, No: 3464) 





Oleh itu, lima perkara asas yang boleh difahami menerusi waswas menurut perspektif Sharh Hadis; 


Pertama, Waswas dalam kalangan Syaitan akan berlari apabila mendengar laungan azan dan sentiasa 
mengganggu fikiran anda yang sedang bersolat dan akan kembali mengganggu apabila azan sudah 
tidak kedengaran. 


Kedua, Cetusan waswas mampu menimbulkan keraguan, kealpaan dan membingungkan pemikiran 
anda. 


Ketiga; Syaitan tidak mampu memaksa anda secara fizikal untuk melakukan tindakan apa pun. 
Sebaliknya syaitan hanya mampu melaksanakan tindakan melalui bisikan secara luaran. 


Keempat; Hadis-hadis ini merangkumkan kaitan antara waswas dengan air, wWaswas dengan air 
kencing, waswas dengan wuduk, waswas dengan azan dan waswas dengan tindakan dan ucapan. 


Kelima; Hadis al-Nafs merujuk kepada cetusan hati yang tidak bermanfaat dan tidak dikehendaki 
seperti perasaan lupa akan sesuatu. 


Konsep Obsessive-Compulsive Disorder (OCD) 


OCD atau obsessive-compulsive disorder merupakan masalah kebimbangan seseorang yang 
mempunyai gangguan yang berulang, pemikiran yang tidak diingini, idea atau obses yang membuat 
mereka merasa terdorong untuk melakukan sesuatu secara berulang-ulang (American Psychiatric 
Association (APA, 2013). Sebagai contoh, tingkah laku yang berulang-ulang seperti mencuci tangan, 
memeriksa sesuatu perkara dalam aspek kebersihan yang boleh mengganggu aktiviti harian seseorang 
dan interaksi sosial. Definisi ini secara umumnya telah digunapakai psikiatri di seluruh dunia. 


Obsessive-compulsive disorder diambil dari gabungan dua perkataan iaitu obsesif dan compulsive. 
Obsesif adalah pemikiran sama ada berbentuk idea, gambaran atau dorongan yang berlaku dalam 
minda seseorang yang berulang-ulang secara semulajadi (YC Janardhan, 2008: 2). Sementara, 
kompulsif adalah perbuatan yang berulang-ulang dalam sesuatu perkara untuk menghilangkan 
kebimbangan walaupun mengetahui bahawa perbuatan tersebut tidak bermanfaat dan tiada keperluan 
untuk melakukannya (“Ukashah, tth; 170-174). Hatta Sidi (2012) mengemukakan enam ciri-ciri utama 
OCD iaitu; 


i. Pemikiran itu hasil dari minda individu itu sendiri. 
ii. Idea dan pemikiran itu datang secara bergilir-gilir atau kerap secara intrusive. 
ii. Idea atau pemikiran itu mendatangkan stress kepada individu yang dikenali sebagai ego- 
distonik. 
iv. Individu yang menderita tidak dapat menepis atau memberhentikan idea pemikiran itu. 
v. Sebarang usaha untuk menepis atau memberhentikannya akan gagal. 
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vi. Ritual dalam bentuk perlakuan motor sperti membasuh berulang kali boleh berlaku atau tidak 
untuk meleraikan idea atau pemikiran tersebut. 


Berdasarkan penjelasan di atas, difahami bahawa OCD merupakan singkatan dari perkataan obsessive- 
compulsive disorder. Obsesif dijelaskan sebagai pemikiran yang menjurus kepada gambaran atau 
dorongan yang berlaku dalam minda seseorang secara berulang-ulang sehingga timbul kebimbangan 
dan kerisauan. Manakala kompulsif merupakan tingkah laku yang berulang hasil dari dorongan yang 
tidak dapat dikawal dari minda. 


Hubungkait Obsessive-Compulsive Disorder (OCD) Dengan Waswas 


Terdapat beberapa hujah yang mengaitkan waswas dengan OCD iaitu. Menurut Toriq (2003:28), beliau 
meletakkan peranan syaitan secara tidak langsung wujud dalam waswas al-Qahriy kerana itu perkataan 
waswas dikekalkan dalam bahasa Arab iaitu waswas al-Qahriy. Manakala Hatta Sidi (2012) 
menyatakan, pengaruh syaitan dalam waswas al-Qahriy telah direpresentasikan dalam tema berbentuk 
seksual, keganasan, keagamaan, arahan dan kekotoran. Sebagaimana definisi salah satu dari 
pembahagian waswas dalam kitab Mawsu'ah Fiqhiyah, ianya sama dengan definisi OCD iaitu lintasan 
dalam diri akibat keterlaluan atau berhati-hati dan cermat sehingga memerlukan seseorang itu untuk 
melakukan sesuatu. Lintasan ini menguasai dirinya dan beranggapan bahawa dia belum melakukan 
perkara itu, maka diulanginya berulang kali sampai kepada batasan yang menyebabkan perkara tersebut 
menguasai dalam minda. 


Nabil R. Mohamed et al., (2015) pula menjelaskan agar berpegang dengan istilah yang ada dalam al- 
Quran iaitu pada perkataan waswas. Selain itu, menurut beliau lagi, memahami makna waswas dan 
peristiwa yang berlaku telah pun menjadi suatu kekeliruan makna di antara legasi Islam dan psikiatri. 
Istilah waswas ini juga telah menjadi tema keagamaan dan kepercayaan beragama bagi penyakit OCD 
seperti perbuatan berulang kali dalam berwuduk, membaca al-Fatihah ketika solat dan mengangkat 
takbir (Zahid Nazar, 2011). Kedua-dua situasi ini iaitu OCD dan waswas dilihat mempunyai perkaitan 
dari aspek pemikiran dan tindakan. Tindakan mereka yang mengulangi sesuatu perkara kerana tiada 
keyakinan bahawa benda tersebut sempurna ataupun telah dilakukan. Isu yang berterusan berlaku ini 
akan menyebabkan gangguan pada emosi seseorang yang akan mempengaruhi ruang kehidupannya 
sama ada secara peribadi ataupun bermasyarakat. 


Pernyataan di atas menunjukkan bahawa waswas sememangnya adalah penyakit OCD. Sekiranya 
hujjah ini benar, maka perbahasan OCD dalam psikiatri tidak boleh diremehkan. Hakikatnya OCD 
suatu ketika dahulu telah dianggap penyakit psikiatri yang jarang berlaku. Sejarah turut mencatatkan, 
obsessive-compulsive disorder (OCD) dikenal pasti sekitar abad 17 Masihi dan dikaitkan dengan 
peranan cetusan syaitan sehingga perlu dirawat menggunakan pendekatan menghalau hantu exorcisme 
(Salzman & Thaler, 1981). Menariknya, OCD turut dibahaskan oleh sarjana Muslim terdahulu iaitu 
Abu Zayd al-Balkhi 849-934 masihi pada dalam karyanya “Masalih al-Abdan wa al-Anfus "dengan 
mengaitkan OCD dengan pemikiran yang tidak benar yang mengganggu kehidupan dan aktiviti harian 
manusia. Abu Zayd ini adalah sarjana Muslim yang lahir sebelum Ibn Sina. Namun kajian oleh Karno 
et al., (1988), Weisman et al., (1994) dan Hollander (1997) mendapati, OCD sudah pun menjadi 
penyakit psikiatri yang paling lumrah berbanding penyakit psikiatri lain melibatkan 1-296 populasi 
dunia. 
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Pada tahun 1996, OCD telah disenaraikan di antara 10 beban ketidakupayaan dunia oleh The World 
Health Organization (WHO, 1996) serta mampu menjangkiti antara 296 hingga 390 pada keseluruhan 
populasi manusia (Ruscio et al., 2010). Sementara menerusi laporan World Health Organization's 
“Depression and Other Common Mental Disorders' pada tahun 2017, telah memasukkan OCD di dalam 
kategori anxiety disorder iaitu kategori keenam terbesar penyakit bukan maut serta menjadi 10 
penyebab utama kehidupan bersama ketidakupayaan years lost to disability (YLD) di seluruh dunia. 
Pada tahun 2013, OCD telah diiktiraf sebagai sejenis penyakit mental yang disenaraikan Diagnostic 
and Statistical Manual of Mental Disorders (DSM-5, 2013) dan International Classification of Diseases 
11th Revision (ICD-11, 2018). Masalah OCD telah mengakibatkan kesan dari aspek kewangan, sosial 
seperti pengangguran dan kehabisan berjuta-juta kos perubatan setahun (NICE, 2005) di samping 
memberi kesan lebih besar terhadap wanita berbanding lelaki, dengan jumlah kes 5,104,000 di seluruh 
dunia merangkumi 2,909,000 perempuan dan 2,195,000 lelaki (WHO, 2008). 


Kesimpulan 


Perbincangan yang menyeluruh terhadap waswas dan kaitannya dengan penyakit OCD perlu diberi 
perhatian sama ada dari aspek perbahasan al-Quran, Hadith dan psikiatri moden. Anggapan bahawa 
waswas bukanlah suatu ancaman yang besar merupakan anggapan yang salah. Berkemungkinan 
penyakit OCD yang wujud ini merupakan intrepertasi dari waswas yang dicetuskan oleh jin ataupun 
manusia. Sehubungan dengan itu, hakikat sebenar waswas yang digambarkan oleh al-Quran menjadi 
asas untuk manusia mentadabbur, memikir dan mengambil iktibar keberadaannya semasa hidup di 
dunia. Melalui tadabbur, fikir dan iktibar menjadikan manusia sedar akan dirinya dan menjadi 
pendorong mengelakkan diri dari terjebah ke dalam gangguan yang dicetuskan oleh jin dan manusia. 
Proses rawatan dan pemulihan bagi penyakit OCD dan waswas ini perlu kepada gabungan yang 
komprehensif pada sudut pandangan Islam dan juga psikatri moden. Hal ini supaya elemen gangguan 
yang lebih teruk mampu dicegah sebelum ianya memberi kesan yang besar bagi emosi pesakit dan 
mengganggu kestabilan hidup sama ada secara peribadi ataupun sosial. 
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Abstrak 


Dalam usaha memastikan wanita muslimah tidak terpengaruh dengan arus fesyen yang tidak patuh 
syarak, ibu adalah individu yang perlu memainkan peranan untuk memberi pendedahan kepada anak 
perempuan mereka tentang cara berpakaian menurut landasan syarak. Penulisan ini akan 
membincangkan bagaimana peranan ibu dalam mendidik anak perempuan berkenaan dengan perintah 
menutup aurat dan berpakaian cara Islam. Ibu boleh bertindak sebagai individu contoh dalam 
berpakaian, sesuai dengan kedudukannya yang paling hampir dengan anak dan amat berpotensi untuk 
menjadi role-model kepada mereka. Ibu juga perlu memberi pemahaman yang tepat tentang keperluan 
menutup aurat dan berpakaian sebagaimana yang telah disebut oleh syarak dalam surah al-Nur, ayat 31. 
Selain itu, sebagai langkah untuk memastikan anak perempuan tidak terpengaruh dengan pemahaman 
yang salah tentang tuntutan menutup aurat dan berhijab, ibu juga perlu dedahkan kepada mereka 
berkenaan pemahaman dan pandangan yang diketengahkan oleh golongan feminisme berkaitan dengan 
tuntutan ini. Pandangan ini dilihat tidak selari dengan pandangan ulama muktabar dan ia adalah bahaya 
dan merupakan ancaman kepada keluhuran agama Islam. Penulisan ini berbentuk kualitatif berdasarkan 
kajian-kajian lepas yang berkaitan dengan perbincangan mengenai tuntutan berpakaian mengikut 
ketetapan syarak. Dapatan kajian menunjukkan, dengan memberikan satu konsep pemahaman yang 
jelas tentang perintah menutup aurat dan cara berpakaian kepada anak perempuan, nescaya anak 
tersebut boleh membesar dengan identiti muslimah yang sihat, sekaligus mempunyai jati diri dalam 
memilih cara berpakaian yang syarie. 


Kata kunci: Peranan Ibu, Hijab, Menutup Aurat 
Pendahuluan 


Wanita memiliki naluri ingin kelihatan cantik dalam berpakaian dan penampilan. Namun, naluri dan 
kehendak ingin kelihatan anggun semasa berbusana, tidak boleh dipandu oleh hawa nafsu. Sebaliknya 
syarak telah meletakkan garis panduan yang jelas tentang tacacara berpakaian bagi wanita muslimah 
(Zaydan, 1999). Hal ini mesti difahami dengan baik dan diterjemahkan oleh wanita muslimah dalam 
memilih cara berpakaian. Tambahan pula, dewasa ini fenomena dunia fesyen walaupun diusahakan 
oleh orang muslim, namun dalam setengah keadaan ia dilihat lebih mengutamakan gaya yang terkini, 
hinggakan dalam setengah keadaan tidak menepati garis panduan yang telah diberikan oleh syarak. 
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Dalam menerapkan etika dan tatacara berpakaian wanita muslimah menurut kaca mata Islam, Ibu 
dilihat boleh memainkan peranan dengan memberi pemahaman dan tunjuk ajar kepada anak 
perempuan mereka (Qintar,1990). Penulisan ini memberi fokus kepada peranan ibu dalam 
membekalkan maklumat dan ilmu yang cukup kepada anak perempuan mengenai perintah menutup 
aurat dan berhijab. Anak-anak mestilah dibekalkan dengan konsep menutup aurat yang digariskan 
oleh Islam. Begitu juga mereka perlu difahamkan dengan perintah berhijab yang mana perintah ini 
bertujuan untuk menjaga kehormatan mereka. Selain daripada itu, anak-anak juga perlu didedahkan 
dengan pemahaman mengenai tuntutan berhijab yang disalah inteprasi dan disalah erti oleh golongan 
feminisme. Bagi golongan ini cara berpakaian banyak dipengaruhi oleh budaya setempat dan nilaian 
kemuliaan seseorang wanita tidak terletak pada pakaian, sebaliknya ia terletak pada takwa yang 
tersemat di dalam hati. Kesemua perkara yang disebut di atas perlu diperjelaskan kepada anak 
perempuan agar mereka faham akan perintah menutup aurat dan berhijab ini bukan satu perintah yang 
membuatkan seseorang wanita terkongkong, bahkan ia sebenarnya mengangkat martabat wanita. 


Konsep Hijab Berdasarkan Surah al-Nur, ayat 31 


Allah SWT berfirman: 

La Sa SN ir pi a 
SERU AA AN SAN 
ea IS NI 


Sa Sai AES Bn Sp ara Pa 


O 


31. Dan katakanlah kepada perempuan-perempuan yang beriman supaya menyekat pandangan a 
(daripada memandang yang haram), dan memelihara kehormatan mereka; dan janganlah mereka 
memperlihatkan perhiasan tubuh mereka kecuali yang zahir daripadanya; dan hendaklah mereka 
menutup belahan leher bajunya dengan tudung kepala mereka; dan janganlah mereka memperlihatkan 
perhiasan tubuh mereka melainkan kepada suami mereka, atau bapa mereka atau bapa mertua mereka 
atau anak-anak mereka, atau anak-anak tiri mereka, atau saudara-saudara mereka, atau anak bagi 
saudara-saudara mereka yang lelaki, atau anak bagi saudara-saudara mereka yang perempuan, atau 
perempuan-perempuan Islam, atau hamba-hamba mereka, atau orang gaji dari orang-orang lelaki yang 
telah tua dan tidak berkeinginan kepada perempuan, atau kanak-kanak yang belum mengerti lagi 
tentang aurat perempuan; dan janganlah mereka menghentakkan kaki untuk diketahui orang akan apa 
yang tersembunyi dari perhiasan mereka; dan bertaubatlah kamu sekalian kepada Allah, wahai orang- 
orang yang beriman, supaya kamu berjaya. 


Menerusi ayat ini, terdapat beberapa perkara yang perlu diberi perhatian dan difahami dengan baik. 
Berikut adalah ringkasan perkara-perkara ini. 


1. Wanita seperti juga lelaki, diperintah agar menundukkan pandangan dan memelihara 
kehormatan bertujuan untuk menjaga kemuliaan keturunan perempuan. (Al-“Akk.1998a). 


Perkara ini disebut menerusi potongan ayat 3255 Jejai Ye Yaa PERAI 
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na A. 


paya 


2. Perkataan “zinah” dalam potongan ayat 34505 pp g: bermaksud perhiasan, tanpa disebut 


anggota tubuh yang menjadi tempat pemakaiannya. Perkara ini menunjukkan penekanan (al- 
mubalaghah) terhadap perintah untuk menjaga dan menyembunyikannya. Ini kerana 
perhiasan-perhiasan tersebut pada umumnya dikenakan pada anggota tubuh yang tidak 
seorang pun boleh melihatnya melainkan mereka yang disebut dalam ayat di atas. Anggota- 
anggota tersebut adalah tangan, betis, lengan, leher, kepala, dada dan telinga. Dengan 
demikian, larangan memperlihatkan perhiasan itu mencangkupi larangan melihat tempat- 
tempat pemakaiannya (MT. Putri, 2012). 


Potongan ayat 4E) pS N: diulang sebanyak 2 kali dalam 1 ayat yang sama memberi 


fahaman bahawa seluruh tubuh wanita adalah perhiasan (Khalid, 2004). Maka tidak boleh 
diperlihatkan perhiasan ini melainkan wajah dan tangan hingga pergelangan tangan 
sebagaimana yang disebut oleh Rasulullah SAW dalam hadis yang berbunyi: 

ya a Su ga DI Sa Se, da 


A Ba A Bi SI aa DA 

ea A Sa a 
"Daripada 'Aisyah RA, sesungguhnya Asma binti Abi Bakar telah pergi berjumpa Rasulullah 
SAW dan dia memakai pakaian nipis. Baginda terus memalingkan mukanya dan berkata: 


"Wahai Asma, apabila wanita itu telah akil baligh, dia tidak boleh dilihat kecuali ini dan ini 
sambil menunjukkan wajah dan tangan (hingga pergelangan tangan)" (Abu Daud. 2009). 


Wajah dan tangan (hingga pergelangan) adalah dua anggota yang tidak termasuk dalam aurat 
yang perlu ditutup. Selain daripada dua anggota ini semuanya adalah aurat. Aurat bermaksud 
setiap yang diharamkan oleh Allah SWT untuk didedahkan dihadapan individu yang tidak 
halal melihatnya (al-Zuhayli, 1999). 


Al-“Aisawiy (2001) dalam bukunya Psikoligiyah al-Hijab menyatakan bahawa antara tanda- 
tanda seseorang sedang berhadapan dengan masalah inhiraf jinsiyy (kecelaruan gender) iaitu 
kecenderungan mereka untuk mendedahkan aurat dan mempamer bahagian badan yang 
sepatutnya ditutup untuk tatapan umum. Lebih menjelekkkan dalam setengah keadaan, tindakan 
mempamerkan tubuh badan kepada khalayak ini bukan sahaja bertujuan untuk kepuasan 
berpesonaliti semata, tetapi ia bertujuan untuk menarik perhatian dan syahwat lelaki. Perkara ini 
jika tidak dibendung akan menyebab berlakunya zina. Atau ia juga mengundang kepada 
penyakit scopophilia iaitu satu tabiat menggambarkan keseronokan dan kepuasan seksualiti 
dengan melihat anggota badan yang menghairahkan. 


Ternyata kewajipan menutup aurat ini bukan sahaja merupakan identiti dan personaliti wanita 


muslimah agar berbeza dengan wanita bukan Islam, bahkan ia menzahirkan kesempurnaan 
syariat Islam dalam menjaga diri seorang wanita. 
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P. IA gg ss DI DI Ta . dk 8 Na ... 
3. Potongan ayat J9 de PA wa); menjelaskan kriteria hijab dan syaratnya iaitu 


mestilah menutup seluruh kepala dan dilabuhkan hingga menutup leher dan dada kecuali 
muka (Khalid. 2004). Hijab atau tudung mesti menutup atau menyembunyikan seluruh 
rambut, kedua telinga, tengkuk dan leher. Sekiranya nampak mana-mana anggota ini, maka 
belum sempurna lagi pemakaian hijab itu. Oleh yang demikian, tidak memadai memakai 
tudung yang diperbuat daripada material kain yang nipis dan jarang (T. Nafisah, A.Kamal. 
2014). 


Selain daripada itu, pakaian seorang muslimah juga mestilah longgar, tidak jarang, tidak 
ketat hingga menampakkan bentuk tubuh badan, tidak menyerupai pakaian lelaki, tidak 
menyerupai pakaian keagamaan orang kafir dan tidak bertujuan untuk bermegah-megah. 
Wanita juga tidak boleh meninggikan sanggul rambut seperti unta dan berjalan 
berlenggang lenggok dengan niat ingin menarik perhatian lelaki. (Al-Albaniy.1994 & 
Zaydan. 1999). 


4. Wanita tidak boleh memperlihatkan perhiasan tubuh mereka melainkan kepada senarai yang 
disebut dalam potongan ayat: 
SRAI RANIA BRA A aa 
Pai HA SR ASA Ba a 
Benua 
Maksudnya: “Janganlah mereka memperlihatkan perhiasan tubuh mereka melainkan kepada 
suami mereka, atau bapa mereka atau bapa mertua mereka atau anak-anak mereka, atau anak- 
anak tiri mereka, atau saudara-saudara mereka, atau anak bagi saudara-saudara mereka yang 
lelaki, atau anak bagi saudara-saudara mereka yang perempuan, atau perempuan-perempuan 
Islam, atau hamba-hamba mereka, atau orang gaji dari orang-orang lelaki yang telah tua dan 
tidak berkeinginan kepada perempuan, atau kanak-kanak yang belum mengerti lagi tentang 
aurat perempuan”. 


Satu perkara yang perlu difahami dengan betul ialah mereka yang ada dalam senarai di atas 
boleh melihat perhiasan atau sebahagian anggota yang tergolong dalam aurat, tetapi dengan 
syarat bukan melihat dalam keadaan menikmati bahagian anggota-anggota tersebut dan 
disertai dengan syahwat. Sekiranya ini berlaku, maka hukumnya adalah haram sebagaimana 
yang disepakati oleh syarak (T. Nafisah, A.Kamal. 2014).. 


Penjelasan yang begitu terperinci ini melambangkan kesempurnaan syarak dalam menetapkan 
perintah kefardhuan hijab dan menutup aurat di kalangan wanita (Khalid. 2004). Wanita tidak 
perlu lagi untuk tertanya-tertanya siapakah yang boleh dan tidak boleh untuk mereka 
perlihatkan perhiasan tubuh mereka kerana Allah SWT sudah menjelaskannya. Tugas wanita 
hanya taat dan patuh pada perintah ini. 


5. Potongan ayat Ka II Si Iv KHAI b pa N; merupakan etika berhijab dalam 


pergaulan antara lelaki dan wanita. Berhijab D sahaja menutup aurat daripada dilihat oleh 
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mata, tetapi ia juga mencangkupi yang didengar oleh telinga. Oleh itu, apa sahaja gaya 
penampilan diri seorang wanita dan segala bunyi termasuk suaranya yang bertujuan untuk 
menarik perhatian dan syahwat lelaki adalah dilarang oleh syarak (T. Nafisah, A.Kamal. 
2014). 


Hei 20 IE 


6. Qutb. S (1992) semasa mentafsir potongan ayat SSB 4 SAN D GA A JI Ka 
menyebut Allah SWT menyeru jiwa-jiwa orang mukmin agar kembali kepadaNya, memulangkan 
seluruh hati kepadaNya dan membuka pintu taubat untuk mereka daripada kesalahan-kesalahan yang 
mereka lakukan sebelum turunnya ayat hijab ini. Seruan ini adalah satu seruan yang mampu 
menggerakkan satu perasaan yang menyedari akan kehadiran Allah SWT, pengawasan dan kasih- 
sayangNya. 


Berdasarkan kupasan di atas, difahami bahawa Al-Quran telah memperincikan hukum hakam 
berkaitan dengan perintah menutup aurat dan berhijab. Ini adalah satu kaedah yang sangat kemas 
lagi sempurna bagi menghindari berlakunya nilai-nilai buruk dalam kehidupan keluarga dan 
masyarakat. Justeru, seorang ibu amat perlu untuk memahami akan huraian yang ayat 31, surah 
al-Nur ini agar si ibu mampu berkongsi hikmah dan falsafah perintah Allah SWT ini bersama 
anak-anak mereka. 


Ibu Sebagai Pendidik Ulung Bagi Anak-Anak 

Islam mengajar umatnya untuk mentaati, menghormati dan berbuat baik terhadap ibubapa. Hukum 
berbakti kepada kedua orang tua adalah wajib. Perkara ini disebut dalam beberapa ayat al-Quran, 
antaranya dalam surah al-Nisa':36, al-An'am:151, al-Isra,:23-24. Setiap daripada ibu dan bapa 
memiliki kedudukan, tanggungjawab, hak dan peranan yang tersendiri (Al-akk. 1998b). Berbanding 
bapa, ibu dalam setengah keadaan perlu didahulukan berbanding bapa. Keistimewaan ini sesuai 
dengan kesusahan ibu mengandung, melahir dan menyusukan si anak (*Ammarah, 1984). 


Peranan Ibu Dalam Memberi Pemahaman Tentang Tuntutan Berhijab 


Ibu mempunyai berperanan besar dan penting terhadap penjagaan anak-anak bermula dari saat 
dilahirkan, kemudian diikuti dengan penyusuan bayi pada peringkat dua tahun pertama, seterusnya 
diikuti dengan belaian dan kasih sayang yang berterusan (Qutb. S, 1992). Justeru, ibu perlu 
memainkan peranan dalam memberi pendidikan dan pendedahan kepada anak-anak tentang ajaran 
Islam bermula dari sejak kecil. Dalam aspek pendidikan hijab kepada anak-anak khususnya anak 
perempuan, ibu perlu mempunyai ilmu berkaitan dengan kewajipan menutup aurat atau berhijab ini 
sebagaimana yang dijelaskan dalam surah al-Nur, ayat 31. Selain daripada itu, ibu juga perlu memberi 
penekanan kepada beberapa elemen penting yang perlu ada dalam pengetahuan ibu berkaitan dengan 
kewajipan menutup aurat dan berhijab. Berikut adalah perincian elemen-elemen ini. 


Memberi Pemahaman Tentang Kedudukan Berhijab Sebagai Kewajipan Agama Dan Maruah 
Wanita 


Adalah menjadi suatu yang penting bagi seseorang anak perempuan memahami tentang tuntutan 
berhijab. Pemahaman ini akan melahirkan perasaan ingin mematuhi tuntutan syarak dan seterusnya 
akan melahirkan perasaan takut untuk melanggar perintah Allah SWT ini. Justeru, menjadi kewajipan 
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bagi seorang ibu memberi pemahaman yang betul dan tepat berkaitan dengan tuntutan menutup aurat 
dan berhijab ini. 


Ibu perlu meyakinkan anak perempuan mereka bahawa menutup aurat dan memakai hijab bukanlah 
satu tuntutan yang menyusahkan bahkan perintah ini sebenarnya adalah ibadah yang selari dengan 
fitrah dan bertujuan untuk menjaga kehormatan dan maruah seorang perempuan (Al-Maududi. 2001). 
Menurut Qutb. S (1992), setiap perintah yang disuruh mengandungi hikmah-hikmah tertentu. Beliau 
mengambil contoh kisah yang berlaku di zaman Rasulullah SAW, pada permulaan dilaksanakan 
kewajipan menutup aurat ke atas wanita sebagaimana dijelaskan dalam surah al-Ahzab, ayat 59. 
Adalah menjadi kebiasaan bagi penduduk Madinah waktu itu untuk keluar membuang air di luar rumah 
pada waktu malam. Keadaan ini telah dijadikan peluang oleh orang-orang jahat untuk mengacau dan 
mengusik khususnya di kalangan wanita. Namun apabila mereka terserempak dengan wanita muslimah 
yang memakai jilbab, lalu wanita ini dijauhi kerana disangka mereka daripada golongan yang berstatus 
tinggi lagi dihormati. Manakala tatkala mana mereka terserempak dengan wanita yang tidak berjilbab, 
lalu terus dikacau kerana pada anggapan mereka wanita tersebut adalah terdiri daripada golongan 
hamba yang tidak mempunyai maruah dan kemuliaan. Jelas di sini, tiada yang sia-sia di sebalik 
suruhan Allah SWT ini. Hikmah setiap perintah dan suruhan ini hanya mampu difahami oleh mereka 
yang beriman dan bertakwa. 


Terdapat satu kajian berkaitan kesan berhijab dari sudut psikologi dan sosial yang diedarkan kepada 
370 orang pelajar di salah sebuah universiti di Iskandariah, Mesir. Dapatan kajian ini menunjukkan 
pelajar wanita yang mengenakan hijab mendapati mereka lebih mudah dan sentiasa bermotivasi untuk 
beribadah dan menjaga hubungan dengan Allah SWT. Mereka juga berasa malu untuk melakukan dosa 
dan melakukan apa yang dilarang oleh syarak. Selain daripada itu, mereka juga akan menjaga batasan 
pergaulan dengan lelaki ajnabi, namun dalam masa yang sama mereka meyakini bahawa dengan 
berhijablah juga mereka dapat berinteraksi dan berkomunikasi bersama orang sekeliling dengan akhlak 
yang baik. Di samping itu, mereka juga tidak suka membuang masa dengan perkara yang tidak 
berfaedah kerana ia tidak sesuai dengan identiti dan personaliti mereka. Mereka juga berasa lebih 
selamat dan jauh daripada fitnah (Al-*“Aisawiy. 2001). 


Perlu ditegaskan, hijab bukanlah penyebab kepada kemunduran dan jumudnya seseorang. Malahan 
perkembangan ilmu sangat pesat pada zaman Rasulullah SAW. Pada ketika itu arahan berhijab juga 
baru saja diwajibkan ke atas semua muslimah. Hijab itu sebagai pembenteng diri dari sifat tercela bagi 
kaum wanita dan lelaki. Hijab itu juga bertindak sebagai penunduk mata lelaki dan perisai sifat malu 
bagi wanita ( Zulkifli, S.R. 2016). 


Maklumat dan pengetahuan sebeginilah yang patut dikongsi oleh ibu kepada anak-anak. Dengan 
berbekalkan fakta yang tepat berkenaan kepentingan berhijab yang berperanan menjaga kehormatan 
dan maruah wanita, sudah tentu akan terpahat di minda anak-anak kebaikan berhijab dan keperluan 
menutup aurat dengan sempurna. Mereka pasti berasa selamat dengan berhijab dan berbangga dapat 
melunaskan perintah Allah SWT ini. 


Ibu Sebagai Qudwah Hasanah (Ikutan Yang Baik) 

Kajian menunjukkan anak-anak mudah mengikut apa yang dilakukan oleh ibubapa mereka. 
Pengamatan dan pengalaman yang dilalui semasa tempoh membesar memberi kesan yang sangat besar 
terhadap karektor mereka. (Al-Abrash, 1997). Justeru, ibubapa perlulah menjadi gudwah hasanah 
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kepada anak-anak kerana personaliti, tingkah laku, pemikiran dan keperibadian anak-anak banyak 
dipengaruhi oleh ibubapa (Zamani, M & MR Norazan, 2016 & ABR, Asyraf, 2010). 


Pendekatan menjadikan diri sendiri sebagai gudgah hasanah merupakan satu pendekatan yang relevan 
dan signifikan dalam mendidik. Ia adalah pendekatan yang paling berjaya dalam memberi tunjuk ajar 
kepada anak-anak (al-Akk. 1998a). Pendekatan ini juga merupakan kaedah yang paling menonjol dan 
utama yang digunakan oleh Rasulullah SAW dalam pengajaran (al-Halabi. 2011). Dalam perihal 
berpakaian, peranan ibu cukup relevan sebagai contoh ikutan kepada anak perempuan mereka. Justeru, 
ibu perlulah memberi satu contoh tauladan yang baik kepada anak-anak dengan memilih pakaian yang 
menutup aurat selari dengan tuntutan Quran dan sunnah. 


Pendekatan Melatih Anak Berkaitan Menutup Aurat Sebelum Umur Baligh 

Antara pendekatan yang boleh diambil oleh ibu ialah membiasakan diri anak-anak dengan berpakaian 
yang menutup aurat sebelum mereka mencapai umur baligh. Pendekatan seumpama ini juga disarankan 
oleh Rasulullah SAW semasa mendidik anak-anak untuk melakukan ibadah solat. Baginda SAW 
bersabda: 


Ca ua UA, Aa Se 
"Ajar anak kamu solat ketika umurnya 7 tahun, dan (sekiranya mereka enggan) pukul mereka apabila 
mencecah 10 tahun)". (Abu Daud. 2009) 


Begitu juga sebahagian ulama antaranya Mazhab Hanafi berpendapat kanak-kanak yang melakukan 
ibadah haji sebelum umur baligh hanya dianggap sebagai latihan (tadrib) sahaja. Jika mereka 
melakukan perkara yang dilarang dalam ihram, maka mereka tidak dikenakan dam (al-Shan'aniy, 
1996). 


Tuntasnya, dalam membiasakan anak-anak melaksanakan perintah Allah SWT, ia perlu dilakukan lebih 
awal sebelum anak-anak mencapai umur baligh (Al-*Akk. 1998c). Tindakan ini akan menjadikan anak- 
anak cukup bersedia untuk melakukan perintah tersebut ketika mereka sudah baligh. Anak-anak 
perempuan yang sudah dilatih dengan berpakaian menutup aurat sejak sebelum baligh tidak akan 
berasa kekok untuk mengenakan pakaian yang syar'ie apabila baligh kelak. 


Amalan mendidik dan memberi tunjuk ajar sedari kecil akan membuatkan anak-anak mudah 
melakukan sesuatu perintah agama. Ini kerana ia sudah sebati dengan diri mereka kerana mereka sudah 
diperkenalkan dengan ibadah tersebut sebelum umur baligh lagi. Secara tidak langsung, anak-anak 
memiliki jati diri dan mampu menangkis pengaruh berpakaian yang tidak syarie. Sebaiknya anak 
dilatih dan dibiasakan untuk melakukan sesuatu perintah agama ialah pada umur mumaiyyiz, 
mengambil kira umur mula diajar solat pada umur 7 tahun sebgaaimana yang digambarkan dalam hadis 
Rasulullah SAW. 


Memberi Pendedahan Tentang Pandangan Yang Salah Berkenaan Tuntutan Berhijab 

Selain daripada memberi pemahaman yang betul tentang perintah menutup aurat, ibu juga perlu ada 
pengetahuan tentang pendirian salah dalam isu menutup aurat. Kemudian kongsikan pengetahuan dan 
maklumat ini bersama anak-anak. Pendedahan seumpama ini penting kerana ia memberi makluman 
awal kepada anak-anak akan kewujudan pendirian yang salah ini dan mereka perlu berhati-hati dan 
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jangan terpengaruh dengannya. 


Antara pendirian yang salah dan tidak tepat dalam menginteprasi perintah dan tuntutan menutup aurat 
ialah pendirian yang diketengahkan oleh Sisters In Islam (SIS). SIS menegaskan pendirian mereka 
semasa membicarakan soal pakaian, selalunya ramai yang mempercayai bahawa penelitian mengenai 
pakaian muslimah telah ditentukan secara terus terang oleh al-Quran. Pendapat ini adalah tidak tepat. 
al-Quan tidak memerintahkan umat Islam memakai pakaian yang tertentu. 
(http://sistersinislam.org.my). 


Antara hujah yang digunakan oleh SIS ialah surah al-Nur,ayat 31. SIS behujah dengan mengatakan 
ayat ini menggesa Wanita supaya jangan mendedahkan kecantikan mereka selain dari apa yang 
dianggap sopan dan menyuruh wanita "menutup belahan leher bajunya dengan tudung kepala (khimar) 
mereka". Manakala ayat sebelumnya al-Nur 24:30 menyeru orang lelaki yang beriman supaya mereka 
menyekat pandangan mereka. Ini bererti kedua-dua lelaki dan wanita digesa "menyekat pandangan 
mereka dan memelihara kehormatan mereka". "Tudung kepala atau khimar yang dimaksudkan ini 
dilihat oleh seseparuh para sarjana sebagai selendang perhiasan yang sering dipakai oleh wanita Arab 
di zaman jahiliyyah yang dibiar meleret dibelakang mereka; sejajar dengan fesyen ketika itu, leher baju 
wanita begitu luas hingga mendedahkan dada mereka. Oleh yang demikian, perintah menutup belahan 
leher baju wanita dengan khimar tidak semestinya bermaksud penggunaan khimar itu sendiri. Tafsiran 
surah tersebut mengutarakan bahawa perintah berkenaan menjelaskan yang bahagian dada wanita tidak 
termasuk dalam bahagian badan "yang zahir padanya" yang boleh didedahkan. 


Perlu ditegaskan, SIS semasa mengulas ayat ini seolah-olah cuba mengetengahkan pendirian bahawa 
menutup aurat bukan satu kewajipan di dalam Islam. Justeru, SIS menyandarkan pendirian mereka 
dengan mendatangkan makna "khimar" yang dianggap sebagai fesyen kaum wanita arab Jahiliyah. SIS 
seolah-olah mahu mengatakan bahawa pemakaian "khimar" pada zaman Jahiliyah adalah merupakan 
pakaian adat setempat sahaja dan bukannya arahan berpakaian yang diperintahkan oleh Allah SWT. 
Berhubung dengan penafsiran makna "khimar", al-Qurtubiyy (1995) mengatakan bahawa wanita arab 
jahiliyah memakai khimar iaitu kain tudung menutup kepala yang dilabuhkan ke belakang tubuh 
mereka dan membiarkan leher, telinga dan dadanya terbuka. Maka Allah SWT memerintahkan agar 
mereka melabuhkan tudungnya ke hadapan dengan menutup leher, telinga dan dadanya. Perintah ini 
sekaligus mengubah cara memakai khimar di kalangan wanita arab Jahiliyah. Oleh yang demikian 
tafsiran SIS bahawa perintah menutup belahan leher baju wanita dengan khimar tidak semestinya 
bermaksud penggunaan khimar itu sendiri adalah tidak betul (NM. Ghazali, 2010). 


Selain daripada itu, hujah SIS juga berhujah bahawa ayat surah al-A'raf.7:26: 
KA 4 An Ke du S3 San AI Us; Kena SR Sa ME A 


an Da 

.. A 
Maksudnya: Wahai anak-anak Adam! Sesungguhnya Kami telah menurunkan kepada kamu (bahan- 
bahan untuk) pakaian menutup aurat kamu, dan pakaian perhiasan; dan pakaian yang berupa taqwa 
itulah yang sebaik-baiknya. Yang demikian itu adalah dari tanda-tanda (limpah kurnia) Allah (dan 
rahmatNya kepada hamba-hambaNya) supaya mereka mengenangnya (dan bersyukur). 


SIS menegaskan bahawa ayat ini menyebut tentang pakaian untuk menutup aurat, dan pakaian 


954 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021) 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


perhiasan yang indah; tetapi ianya menegaskan bahawa "pakaian yang berupa taqwa itulah yang 
sebaik-baiknya". Seterusnya di dalam ayat 31 surah yang sama Allah s.w.t berfirman: 


PA AA A an Ka AA ga 
Maksydnya: Wahai anak-anak Adam! Pakailah pakaian kamu yang indah berhias pada tiap-tiap kali 
kamu ke tempat Ibadat (atau mengerjakan sembahyang), dan makanlah serta minumlah, dan jangan 
pula kamu melampau; Sesungguhnya Allah tidak suka akan orang-orang yang melampaui batas. 


"pakailah pakaian kamu yang indah berhias" pada tiap-tiap kali kamu beribadat tetapi "janganlah 
melampaui batas". Dalam hal menutup tubuh badan kita, kesopanan yang dimaksudkan adalah supaya 
kita menutup segala yang aib, yakni kemaluan kita awrah sebenarnya ((literal)) yang tidak boleh 
sengaja didedahkan. Kedua-dua ayat ini bila difaham bersama menuntut supaya kita menutup keaiban 
kita. Tetapi apa yang lebih bermakna di sini adalah bahawa al-Quran menekankan perihal pentingnya 
taqwa berbanding dengan kain yang menutupi tubuh kita, tidak kiralah betapa banyak atau kurang. 
Selain daripada itu, cara berpakaian adalah hak mutlak individu. 


Hujah SIS di atas seolah-olah memberitahu bukan pakaian yang menjadi pengukur baik atau buruk 
seseorang itu. Bagi SIS tingkah laku dan tindakan tidak ada kaitan dengan pakaian. Apa yang penting 
ialah takwa kepada Allah dan ini adalah sebaik-baik pakaian. Ini adalah pendapat yang jelas tersasar 
dan tidak bersandar kepada pendapat ulama yang muktabar. Al-Quran ketika mana menggambarkan 
takwa sebagai sebaik-baik pakaian. Dan penggunakan perkataan "pakaian" (libas) di sini bukanlah 
dalam makna yang sebenar. Ulama tafsir mentakwil makna "libas" kepada beberapa makna. al-Tabari 
(1980) berkata ia bermaksud iman atau ketenangan pada wajah. Ibn Kathir (1994) pula berkata bahawa 
Allah menggunakan lafaz "libas" bagi menunjukkan makna yang lebih mendalam iaitu khusyuk, taat 
dan takwa. Dan Ini adalah sebaik-baik takwa di hari akhirat kelak. Ibn Kathir turut menegaskan bahawa 
"libas" di dalam ayat 7:26 bermaksud iman, amal salih dan takut kepada Allah. Imam al-Razi (1995) 
pula mengatakan "libas takwa" beerti petunjuk ke arah kebaikan. Imam al-Razi turut menyebut bahawa 
gandingan "libas" dengan takwa sama seperti gandingan "libas" dengan "al-ju”" di dalam ayat 16:112. 
Dan takwa adalah sebaik-baik pakaian bagi hati. Kesimpulannya, kesemua makna ini tidak 
menunjukkan bahawa "libas" atau pakaian yang didatangkan di dalam ayat 7:26 bermaksud pakaian 
dalam erti yang sebenar. Penggunaan "libas" adalah pinjaman yang menunjukkan bahawa setiap 
individu muslim mestilah memiliki sifat takwa. Dan sifat ini ibarat pakaian bagi muslim, sentiasa 
bersama ke mana sahaja. Takwa yang sentiasa "dipakai" oleh individu muslim ini merupakan sebaik- 
baik bekalan di akhirat (NM Ghazali, 2010). 


Aliran pemikiran yang dibawa oleh Sisters in Islam atau individu perseorangan seperti Fatimah 
Mernissi merupakan satu bentuk pemikiran yang bahaya. Ia boleh menyerap masuk dan mempengaruhi 
masyarakat secara tidak langsung. Justeru, ibu perlu memberi satu bentuk pemahaman yang betul 
mengenai perintah berhijab bagi wanita muslimah kepada anak perempuan agar mereka tahu 
membezakan antara pandangan yang betul dan pandangan yang salah. 


Penutup 


Tanggungjawab mendidik anak-anak supaya memahami dan mengamamalkan perintah agama adalah 
tanggungjawab ibubapa. Ia bermula sejak dari kecil hingga remaja sehinggalah anak-anak mampu 
merasakan perintah itu satu kewajipan dan tidak boleh ditinggalkan. Dalam hal berkaitan dengan cara 
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berpakaian bagi anak perempuan, ibu adalah individu yang paling sesuai untuk memberi tunjuk ajar 
kepada mereka memandangkan si ibulah yang memilih pakaian dan menyiapkan anak-anak hampir 
setiap hari. Seorang ibu yang mempunyai kesedaran tentang kewajipan menutup aurat, berhijab dan 
berpakaian dengan pakaian syarie pasti boleh berkongsi falsafah perintah tersebut bersama anak-anak. 
Kepercayaan anak kepada si ibu akan membuatkan mereka yakin bahawa perintah menutup aurat dan 
berhijab itu ada kebaikan. Anak-anak pasti tidak ragu dan sangsi untuk mengenakan pakaian yang 
selari dengan tuntutan syarak kerana mereka yakin didikan yang diberi oleh ibu bukan membawa 
kepada kemunduran, bahkan ia bertjuan untuk menjadikan diri seorang wanita sentiasa dihormati dan 
dihargai. Antara perkara yang perlu diberi perhatian oleh seseorang ibu sebagai bekalan mereka 
dalam memberi tunjuk ajar tentang kewajipan menutup aurat dan berhijab kepada anak-anak ialah ibu 
perlu ada ilmu pengetahuan mengenai perintah ini. Ilmu berkaitan dengan perintah ini tidak terfokus 
kepada pandangan ulama muktabar mengenai hukum hakam menutup aurat semata, bahkan ia perlu 
juga dikaitkan dengan pandangan yang menyeleweng yang menolak kefarduan memakai hijab yang 
dibawa oleh golongan feminisme. 


Penghargaan 


Kertas kerja ini mendapat sokongan dari Kementerian Pengajian Tinggi (KPT), di bawah Skim Geran 
Penyelidikan Fundamental (FRGS) - FRGS/1/2020/SSI0/USIM/02/1 dengan tajuk “Model Baharu 
Pengekstrakan Makna Kontekstual Hadis Peranan Wanita Dalam Domain Kekeluargaan Berdasarkan 
Pendekatan Ontologi” dengan kerjasama Fakulti Pengajian dengan kerjasama dengan Fakulti 
Pengajian Al-Quran dan Sunnah dan Universiti Sains Islam Malaysia. 
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Abstrak 


Selaku khalifah Allah di muka bumi, manusia dibekalkan dengan Quran sebagai panduan dalam 
mencatur perjalanan hidup manusia ke arah memakmurkan muka bumi Allah. Justeru Quran 
merupakan sebuah kitab suci yang lengkap dan menyentuh segala aspek kehidupan manusia, 
mencakupi persoalan aqidah, syariah, muamalat, akhlak dan lain-lain aspek kehidupan. Begitu juga 
halnya dalam mendepani cabaran semasa dan tekanan hidup mendatang sepanjang zaman. Setiap isu 
yang disentuh oleh Quran mempunyai nilai keutamaan dan kepentingan tersendiri, sama ada disentuh 
secara langsung mahupun sebaliknya. Di antara agenda yang dibawa oleh Islam, ialah untuk menjana 
modal insan yang berkualiti dan seimbang dari sudut rohani dan fizikal. Agenda utama pembentukan 
jiwa dan pengukuhan rohani penting dalam membantu manusia untuk berhadapan dengan cabaran 
kehidupan sama ada berbentuk kesusahan mahupun kenikmatan dunia. Objektif kertas kerja ini adalah 
untuk mengetengahkan konsep pembentukan jiwa dan pengukuhan rohani yang dianjurkan oleh Quran, 
iaitu dan Sunnah melalui konsep” Jihad dan Mujahadah” . Penulis memberikan penumpuan khusus 
terhadap pengkajian berhubung Mujahadah, melalui analisis tematik terhadap teks Quran serta dikuti 
dengan penghuraian para ulama berhubung dengan topik. Kertas kerja ini mengetengahkan kepentingan 
Mujahadah dalam pengukuhan spiritual insan menurut Quran ke arah pembentukan insan kamil. 
Tuntutan Mujahadah sebagaimana tuntutan untuk berjihad di jalan Allah. Proses Mujahadah dapat 
berperanan pengukuhan aspek spiritual dalam sekaligus dapat mengatasi tekanan berikutan faktor 
tekanan dalaman dan luaran seperti tekanan kehidupan akibat COVID19. Mujahadah membantu 
individu muslim membersihkan jiwa daripada penyakit spiritual yang berpusat pada hati nurani 
manusia, yang berpunca daripada dorongan hawa nafsu dan bisikan syaitan. Proses mujahadah 
membantu dalam memberi kekuatan spiritual untuk menjadikan manusia lebih sabar dan tabah. Dalam 
masa yang sama menjadi redha dengan apa yang sedang dihadapi sekaligus mengelakkan 
kecenderungan melakukan perkara yang tidak diingini seperti membunuh diri dan mencederakan orang 
lain. 


Kata Kunci: Jihad, Mujahadah, Pembangunan Jiwa, Modal Insan, Psiko-spiritual 
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Pengenalan 


Mujahadah adalah berasal dari istilah Arab yang telah dimelayukan dan diguna pakai sebagaimana 
pengertian asalnya di dalam bahasa Arab, iaitu (s-2*4!). Menurut Bahasa Arab perkataan Mujahadah 
Glo) merupakan kata terbitan kepada (42) dengan wazdn (Asli) dan berasal dari kata dasar 
(4). Ianya membawa makna (24441) iaitu “kesukaran”, (Anis, t.th) atau ( 7! 3 L Pa PAK 
HAI Is) iaitu “berlebihan dan berhabis-habisan dalam mengorbankan segala kemampuan dan tenaga” 
(Ibn Manzu, 1990). 


Menurut al-Razi pengarang Mukhtar al-Sihah: perkataan Mujahadah (5-2141) menurut pengertian 
bahasa mempunyai maksud yang sama dengan jihad (4) dan ijtihad (e-YN)), iaitu mengorbankan 
sepenuh kemampuan atau kelapangan (Al-Razi, 1995). 


Walaupun perkataan jihad dan Mujahadah berasal dari pengertian yang sama namun kedua-dua 
perkataan ini dibina atas wazan yang berbeza. Mujahadah dibina di atas wazan (Al-li,), manakala 
perkataan jihad ianya di atas wazan (Jl). Menurut kaedah ilmu balaghah dan ilmu saraf bahasa Arab 
setiap pertambahan huruf pada binaan perkataan menunjuk pertambahan maknanya. Juteru, perkataan 
Mujahadah mempunyai makna tambahan berbanding perkataan jihad, iaitu Mujahadah membawa 
pengertian sesuatu yang berbentuk berterusan dan berpanjangan. 


Manakala menurut istilah, belum ditemui satu takrif yang tepat bagi perkataan Mujahadah, namun 
terdapat pelbagai pengertian yang diungkap oleh para ulama untuk menggambarkan maksud perkataan 
Mujahadah, antaranya: 


a) Menurut Ibn Qudamah al-Maqdisi (t.th), baginya Mujahadah berlaku apabila” Seseorang 
memuhasabah dirinya, apabila dilihat dirinya telah melakukan maksiat maka dia akan 
menghukum dirinya, dan apabila didapati bahawa dirinya terasa malas untuk melakukan perkara 
sunat atau” wirid” maka dilatih dan didenda dengan memperbanyakkan lagi melakukan perkara 
sunat tersebut” 


b) Ibn “Allan al-Siddiq (t.th) dalam karangannya Dalil al-Falihin berkata” Manusia berusaha untuk 
mencenderungkan dirinya ke arah perkara yang boleh memberikan kebaikan terhadap dirinya, 
samada pulangannya itu secara terus atau yang akan datang kemudian hari ... maka Mujahadah 
itu berlaku dengan dirinya yang terletak di dalam diri insan, dan tidak keluar darinya dan tidak 
berpisah darinya” . 

c) Manakala Abu Bakar Jabir al-Jazairi (t.th) menyifatkan Mujahadah berlaku “ apabila seorang 
muslim sedar bahawa dirinya cenderung terhadap perkara haram serta cuai dari ketaatan atau 
dari kebaikan, maka dia menghukum dirinya sendiri dan mencelanya”. 

d) Al-Jurjani (1998) dalam bukunya Kitab al-Ta'rifat memberikan satu definisi yang agak jelas, 
katanya” Mujahadah bermaksud memerangi hawa nafsu yang menyeru ke arah keburukan kepada 
mentaati syarak dengan memaksa (hawa nafsu) dengan susah-payah melaksanakan tuntutannya 
(syarak)” . 
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Dari kata-kata di atas dapatlah disimpulkan bahawa Mujahadah merupakan usaha bersungguh-sungguh 
untuk mendidik jiwa atau diri ke arah ketaatan kepada Allah dan meninggalkan laranganNya. Iaitu 
berlakunya proses penentangan atau perlawanan di antara individu muslim dengan nafsu yang terletak 
di dalam dirinya. Dengan kata lain, menundukkan hawa nafsu yang cenderung ke arah kejahatan 
kepada kecenderungan ke arah kebaikan. 


Hubungan Mujahadah Dan Jihad 


Melalui definisi Mujahadah dari sudut bahasa, dapat diperhatikan kaitan di antara Mujahadah dan 
jihad, seolah-olah kedua-duanya adalah perkara yang satu. Namun penulis dapat mengesan beberapa 
perkaitan dan perbezaan di antara kedua-duanya, seperti berikut: 


a) Dari segi matlamat, Mujahadah dan jihad mempunyai persamaan iaitu mengharapkan keredaan 
Allah dan ketaatan kepadanya, kerana jihad sebagaimana yang dijelaskan oleh Ibn Kathir (t.th) iaitu: 
“mereka mengorbankan nyawa dan harta mereka ke arah ketaatan kepada Allah dan 
keradhaanNya”. 


b) Menurut pengertian istilah, perkataan jihad lebih kerap digunakan terhadap peperangan menentang 
musuh Allah yang berbentuk zahir, seperti golongan kafir harbi. Manakala Mujahadah digunakan 
pada peperangan melawan bisikan syaitan dan menentang dorongan hawa nafsu jahat. 
Sesungguhnya hawa nafsu amat cenderung kepada kejahatan dan keburukan (Surah Yusuf, 12 : 53). 


Dapat disimpulkan bahawa perkataan jihad adalah lebih umum berbanding Mujahadah, dengan kata 
lain Mujahadah adalah salah satu bentuk jihad yang disyariatkan. Oleh itu sarjana Islam telah 
membahagikan medan jihad kepada beberapa bahagian (Shalabi, 1989), di antaranya Jihad Nafsi dan 
Jihad Peperangan Bersenjata. Para mujahid bukan sahaja mereka yang berjihad dan berjuang di dalam 
peperangan menentang musuh Islam, tetapi meliputi peperangan melawan nafsu yang berada di dalam 
dirinya sebagaimana dijelaskan oleh sebuah hadis yang diriwayatkan oleh al-Tarmizi, Rasullah #* 
bersabda: 


DARA Pa Da 
dea Sp Ii 


Mafhumnya: Pejuang (Mujahid) adalah orang yang melawan nafsunya sendiri (al-Tarmizi, t.th, #1621). 


Hadis di atas jelaslah bahawa Mujahadah adalah merupakan asas utama dalam jihad, malah 
kepentingannya lebih utama berbanding jihad peperangan bersenjata 


Mujahadah di dalam Quran 


Setelah meninjau mashaf Quran, tidak bertemu dengan perkataan Mujahadah (*“*t24) disebut secara 
harfi, namun di dalam Quran terdapat banyak ayat yang mengisyaratkan tentang Mujahadah. Ayat 
tersebut dapat dibahagikan kepada tiga bentuk, adalah seperti berikut: 


GG) Ayat yang menyentuh persoalan mujahadah secara tidak langsung. 


Terdapat banyak ayat Quran yang menyentuh perkara yang ada kaitannya dengan Mujahadah walaupun secara 
tidak langsung, kerana perkataan Mujahadah adalah merupakan istilah umum yang mewakili beberapa perkara 
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berkaitan dengan proses melawan hawa nafsu dan peningkatan amalan hati. Bentuk ayat sedemikian banyak 
terdapat di dalam Quran. Penulis merasakan tidak ada kepentingan untuk menyatakan kesemua ayat tersebut di 
sini, memadai dengan menyatakan beberapa contohnya sahaja, di antaranya seperti: 


a. Tuntutan bersabar, kerana adalah salah satu asas di dalam Mujahadah, dengan adanya kesabaran individu 
muslim akan berjaya melawan tuntutan hawa nafsunya dan memastikan dirinya berada di dalam ketaatan. 
Quran telah menyentuh persoalan sabar sebanyak 107 kali (Abd. Al-Baqi, 1994). 


b. Arahan agar tidak menuruti kehendak nafsu yang menyeru ke arah kejahatan, kerana hawa nafsu adalah 
di antara musuh utama yang perlu ditundukkan melalui proses Mujahadah, di antaranya firman Allah *: 


Pan EA ERA A 
SS A 


Mafhumnya: “Dengan yang demikian, bagaimana fikiranmu (wahai Muhammad) terhadap orang yang 
menjadikan hawa nafsunya: tuhan yang dipatuhinya, dan diapun disesatkan oleh Allah kerana diketahuinya 
(bahawa dia akan tetap kufur ingkar), dan dimaterikan pula atas pendengarannya dan hatinya dan 
diadakan di atas matanya satu tutupan, Maka siapakah lagi yang dapat memberinya hidayah sesudah Allah 
(menjadikan dia berkeadaan demikian?) Oleh itu kenapa kamu tidak mahu beringat dan insaf” (Surah al- 
Jathiyat, 45:23). 


c. Tuntutan melakukan amalan soleh, kerana membanyakkan amalan soleh itu adalah merupakan salah satu 
senjata dalam Mujahadah, di antaranya: 


AN SA A PAR 


Mafhumnya: “... Sesungguhnya Allah telah menurunkan kepada kamu peringatan, (Dengan peringatan itu) 
Rasul (nabi Muhammad) membacakan kepada kamu ayat Allah yang menerangkan kebenaran, supaya 
Allah mengeluarkan orang yang beriman dan beramalan soleh daripada kegelapan (kesesatan) kepada 
cahaya (hidayah petunjuk)”. (Surah al-Talaq 65:11) 


Gi) Ayat yang menyentuh persoalan Mujahadah dalam bentuk jihad dengan lafaz yang umum 


Sering berlaku kekeliruan dalam memahami ayat yang membicarakan persoalan jihad, dengan menghadkan 
pengertian jihad yang diisyaratkan di dalam ayat kepada jihad peperangan bersenjata sahaja, di samping 
mengabaikan pengertian sebenar jihad yang bersifat umum. Kerana lafaz jihad adalah merupakan lafaz yang 
mencakupi jihad lahiriah dan batiniah. Termasuk di dalam jihad batiniah ialah jihad melawan runtunan hawa 
nafsu dan bisikan syaitan (Shalabi, 1998), kerana perkataan jihad lebih umum berbanding Mujahadah, justeru itu 
Mujahadah turut dikira sebagai salah satu cabang jihad. 


Terdapat banyak ayat yang menyentuh persoalan jihad secara umum, iaitu tanpa menghadkannya kepada jihad 
peperangan bersenjata sahaja. Ayat tersebut seharusnya difahami dengan pemahaman yang umum sebagaimana 
umumnya lafaz. Justeru sewajarnya ianya turut dianggap sebagai menyentuh persoalan Mujahadah sebagaimana 
juga menyentuh persoalan jihad. Berikut adalah contoh ayat jihad yang bersifat umum, seperti: 


a. Firman Allah *: 


ng AR An Se 
Mafhumnya: “Sesungguhnya orang-orang yang pa pan orang-orang yang D serta 
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berjuang dijalan Allah (untuk menegakkan ugama Islam), mereka itulah yang mengharapkan rahmat 
Allah” (Surah al-Baqarah 2:218). 


b. Firman Allah *: 
Aug ria SAS 
Mafhumnya: “Dan berjihadlah kamu pada jalan Allah dengan jihad yang sebenar-benarnya. Dia telah 


memilih kamu (untuk mengerjakan suruhan agamanya) dan Dia tidak menjadikan kamu menanggung 
sesuatu keberatan dan susah payah dalam perkara agama” (Surah al-Hajj 22:78). 


(ii) Ayat jihad yang ditujukan lebih khusus kepada Mujahadah 

Perkataan Mujahadah (:J*I4) walaupun tidak terdapat secara lafzi di dalam Quran, namun terdapat 
beberapa ayat yang dituju khusus dalam bab Mujahadah. Walaupun ianya menggunakan lafaz jihad 
tetapi lebih membawa isyarat kepada Mujahadah dan kepentingannya, pengkhususan ini dapat 
difahami melalui petanda-petanda yang diketahui melalui pengkajian terhadap teks Quran secara 
terperinci. Ayat Mujahadah dalam bentuk ini adalah amat terhad. Setelah meneliti sebahagian besar 
ayat yang berkisar sekitar jihad dan meneliti tafsiran ahli-ahli tafsir penulis hanya menemui tiga ayat 
jihad yang memfokuskan Mujahadah, ianya adalah seperti berikut: 


a. Firman Allah *: , 
Ba a Ga in jah 
Mafhumnya: “Orang yang Mujahadah pada jalan kami akan kami berikan mereka petunjuk kami” (Surah 
al-*“Ankabut 29: 69). 


Ibn “Atiyyah mufassir tabi“i terkenal menjelaskan bahawa ayat ini diturunkan di Mekah (Al-Shaukani, t.th). 
Justeru Imam al-Saddi menyatakan bahawa ayat ini diturunkan sebelum difardukan jihad bersenjata 
sebagaimana yang terkenal selepas peristiwa Hijrah di Madinah (Al-Qurtubi, 1967), sedangkan sebelum 
peristiwa hijrah tidak diketahui adanya pensyariatan jihad peperangan bersenjata sebagaimana berlaku 
selepasnya. 


Ini adalah satu bukti kepentingan Mujahadah dan keutamaannya dalam sirah dakwah Rasulullah. Secara 
kasar dapat disimpulkan bahawa Mujahadah adalah merupakan langkah pertama dalam proses jihad 
sebelum melangkah ke medan jihad peperangan bersenjata. Logiknya, jihad hanya akan menemui kejayaan 
setelah mempunyai kekuatan rohani dan fizikal secara seiringan, tanpa keseimbangan antara keduanya 
kejayaan akan berhadapan dengan kesukaran dan kegagalan. 


Walaupun begitu, sesetengah ahli-ahli tafsir di antaranya Imam al-Mawardi (t.th) menjelaskan bahawa 
perkataan (UL Isa pi, ) membawa pengertian jihad yang lebih umum, termasuk di dalam pengertian 
ini ialah: 

e Jihad peperangan menghadapi orang kafir zimmi 

e Jihad (Mujahadah) hawa nafsu 

e Bersungguh-sungguh pada melakukan ketaatan dan meninggalkan larangan 


e Melawan nafsu pada bertaubat daripada segala dosa-dosa. 
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Namun ramai ahli-ahli tafsir lebih cenderung menafsirkan (L2? Ist pls ) dengan Mujahadah dalam 
kesabaran dan ketaatan serta melawan nafsu (Al-Khazin, t.th). 


b. Firman Allah *di penutup surah al-“Imran: 
SA An INA 
Mafhumnya: “Wahai orang-orang yang beriman, bersabarlah kamu (dalam menghadapi segala kesukaran 
dan mengerjakan perkara yang berkebajikan), dan kuatkan kesabaran kamu dalam perjuangan 


menghadapi musuh (hawa nafsu) dan tetap teguhlah kamu (dalam barisan perjungan) dan bertakwalah 
kamu kepada Allah moga-moga kamu mendapat kemenangan” (Surah al-“Imran, 2: 200). 


Sesetengah ahli tafsir menafsirkan ayat ini ke arah perintah Mujahadah, dan bukannya berhubung jihad 
peperangan sebagaimana zahir ayat. Abu Salamah bin “Abd al-Rahman menjelaskan bahawa perkataan 

| dal dalam ayat tersebut bukanlah bermaksud al-Ribat peperangan, iaitu (x1 2: ) yang bermaksud 
“kawalan pintu masuk daripada pencerobohan musuh” . Menurut Abu Salamah, di zaman Rasulullah tidak 
terdapat peperangan yang mempunyai al-Ribaf sebagaimana yang dimaksudkan. Oleh itu beliau cenderung 
menafsirkan al-Ribaf di dalam ayat tersebut sebagai “menunggu solat yang seterusnya selepas menunaikan 
solat fardu” (Al-Shaukani, t.th). 


Iman al-Qurtubi (1967) menjelaskan bahawa ayat ini mengandungi galakan dan perintah untuk bersabar 
terhadap dorongan syahwat dalam ketaatan kepada Allah. Beliau turut menukilkan bahawa sesetengah ahli 
tafsir menafsirkan ayat ini sebagai satu” perintah agar sentiasa menahan nafsu (Mujahadah) daripada 
syahwat (jahat)” . 


c. Firman Allah di awal surah al-“Ankabut: 


P ai Ra 


Mafhumnya: Sesiapa yang berjihad, maka sesungguhnya P itu untuk dirinya. Sesungguhnya Allah 
itu benar-benar Maha Kaya (tidak memerlukan sesuatu) dari semesta alam (Surah al-*Ankabut 29: 6) 


Justeru, pengarang tafsir Sofwah al-Tafasir Syikh Mohammad “Ali Sabini (1996) berpendapat bahawa ayat 
ini berkaitan dengan Mujahadah bukannya jihad peperangan, katanya:” lafaz (42x ;,- ) di dalam ayat 
tersebut ditujukan kepada orang yang Mujahadah nafsu dengan kesabaran demi ketaatan, menahan diri 
dari syahawat, maka faedah daripada jihadnya itu dinikmati oleh dirinya sendiri” 


Kepentingan Mujahadah Dalam Kehidupan Muslim 


Mujahadah mempunyai kepentingan dan peranannya yang tersendiri di dalam kehidupan muslim. Mujahadah 
bukanlah suatu perkara yang asing dalam kalangan salaf ummah, walaupun tidak ada pengkhususan istilah yang 
diguna pakai secara sepakat. Sebenarnya istilah Mujahadah ini lebih popular dalam kalangan ulama sufi. Oleh 
kerana itu, ada dalam kalangan umat Islam yang memandang sepi terhadap Mujahadah sehinggakan mereka 
terus mengabaikan aspek yang penting ini. Islam sebagai al-Din yang kamil tidak mengabaikan walau satu 
bentuk kebaikan melainkan diberikan galakan sewajarnya dan pimpinan ke arahnya, sebagaimana pengawasan 
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terhadap segala keburukan atau kejahatan, tidak akan dibiarkan begitu sahaja sehinggalah ianya terlebih dahulu 
dikenal pasti dan diletak panduan untuk menjauhinya. Islam bukanlah al-Din yang hanya menekankan amalan 
zahir sahaja, malah turut mencakupi aspek kerohanian. Amalan spiritual diletakkan sebagai ukuran utama 
kepada amalan lahiri. 


Jika sesuatu amalan diumpamakan seperti buah, makan amalan lahiriah adalah kulitnya dan isi adalah amalan 
rohani, kedua-duanya penting, walaupun isi buah adalah yang paling diutamakan dan matlamat asal, namun kulit 
juga penting untuk memastikan isi terpelihara dengan baik. Begitu juga halnya dalam amalan syariat, tujuan 
utama segala bentuk ibadat bahkan penciptaan jin dan manusia adalah untuk melahirkan rasa kehambahan 
terhadap Allah *. 


Banyak ayat Quran dan hadis yang menyentuh kepentingan amalan lahir dan amalan rohani, di antaranya, firman 
Allah *: 


PERAI AN KAN A AN a 


Mafhumnya: Hari Kiamat ialah hari dimana harta dan anak-anak tidak dapat memberi manfaat, kecuali 
mereka yang menghadap Allah membawa hati yang selamat sejahtera (Surah al-Shu“araa', 42:88-89). 


Rasulullah bersabda: 


P a gn Pa Su D 
Mafhumnya: Allah tidak memandang rupa dan harta kamu tetapi Dia (Allah) memandang hati dan amalan 
kamu (Muslim, 1997 # 1987) 


Mujahadah adalah merupakan salah satu ibadah rohani atau batin yang dituntut oleh Allah * Ianya juga 
termasuk dalam kategori jihad yang diwajibkan kepada setiap mukmin. Lantaran itu, Rasulullah menyifatkan 
para pejuang sebenar ialah mereka yang mujahadah sebagaimana di nyatakan di dalam hadis "Pejuang 
(Mujahid) itu adalah orang yang melawan nafsunya sendiri (Al-Tarmizi, t.th.). Menurut Abu Sulaiman al- 
Darani Jihad Nafsi atau Mujahadah juga dikenali sebagai Jihad Akbar (al-Zuhaili, t.th). Imam al-Baghawi di 
dalam tafsirnya telah menukilkan bahawa Saidina Hassan telah berkata: Seafdal-afdal jihad adalah jihad 
menentang hawa nafsu. Kenyataan ini membuktikan ketinggian kedudukan Mujahadah dalam dakwah bahkan 
ianya merupakan sebaik-baik jalan dakwah, di antara kemuncak peringkat jihad. 


Di samping itu hawa nafsu adalah merupakan musuh muslim yang paling merbahaya, malah lebih merbahaya 
daripada bala tentera kafir. Ini adalah kerana hawa nafsu terletak di dalam diri manusia sendiri dan menyerang 
dari dalam tanpa dapat dikesan (Al-Balali, 1989). Ianya sentiasa menyeru ke arah keburukan tanpa disedari, dan 
kegiatannya tidak dibatasi sempadan masa dan tempat. Berbanding dengan bahaya bala tentera, pergerakannya 
boleh dikesan dan dikenal pasti, serangannya terhad kepada masa dan Lapan, Sebab itulah hawa nafsu 
merupakan musuh yang paling bahaya. Rasulullah bersabda: ( S2 G3 2 di A ja Sa 
Mafhumnya: sejahat-jahat musuh engkau ialah nafsu engkau yang Da di antara dua lambung engkau 
(Baihaqi, 1994). Walaupun hadis ini lemah (al-“Iraqi, t.th) namun ianya dikuatkan dengan sandaran lain di 
antaranya firman Allah *: 
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BERA Se 
Mafhumnya: Dengan yang demikian, bagaimana fikiranamu (wahai Muhammad) terhadap orang yang 
menjadikan hawa nafsunya: tuhan yang dipatuhinya, dan ia pula disesatkan oleh Allah kerana diketahuiNya 


(bahawa ia tetap kufur ingkar) (Surah al-Jathiah 45:23). 


Firman Allah *dagi: 
(a P - Ba N N7 
Be a 


Mafhumnya: Orang-orang yang Mujahadah pada jalan kami akan kami berikan mereka petunjuk kami (Surah 
al-“Ankabut, 29: 69) 


Berdasarkan kepada meneliti terhadap ayat Quran dan hadis serta pandangan para ulama dapatlah disimpulkan 
bahawa Mujahadah sememangnya dituntut oleh syara' terhadap seluruh mukallaf. Mujahadah adalah salah satu 
kaedah berkesan dalam penyucian diri dari kongkongan nafsu yang sentiasa mendorong manusia ke arah 
kejahatan. Mujahadah dapat membantu seseorang dalam memperkuatkan spiritual ke arah mentaati Allah dan 
melahirkan rasa kehambaan. 


Mujahadah Dalam Konteks Pengukuhan Spiritual Ketika Mendepani Cabaran Hidup 


Kesejahteraan manusia bukan terletak pada kesejahteraan fizikal dan material berbentuk harta kekayaan serta 
kemewahan, bahkan penentu kepada kesejahteraan hakiki manusia terletak pada kesejahteraan spiritual. 
Memahami hakikat ini, didapati sebahagian manusia menghadapi tekanan kehidupan meskipun mempunyai 
kemewahan material sehingga sanggup mengambil keputusan untuk membunuh diri sendiri. Hakikat ini selari 
dengan definisi individu sihat dan sejahtera menurut Pertubuhan kesihatan dunia (WHO). Sesorang individu 
dikategorikan sihat apabila individu tersebut tidak mendapat apa-apa penyakit dan menikmati kesejahteraan 
daripada sudut fizikal, mental dan spiritual (WHO, 2014). Kerana itu, menurut Koenig, (2002) adalah sesuatu 
yang amat sukar untuk bertemu dengan manusia seperti mana yang ditakrifkan oleh WHO yang sejahtera 
daripada keseluruhan aspek tersebut. Mutakhir ini terdapat data peningkatan kes pembunuhan diri, keganasan 
rumah tangga, penderaan dan seumpamanya. Hal ini dikaitkan dengan faktor tekanan yang dihadapi oleh 
manusia berikutan kesan pandemik COVID19 yang menyaksikan perubahan besar dalam bentuk kehidupan 
manusia dari aspek sosial, ekonomi dan juga politik. Perubahan drastik yang muncul secara tiba-tiba 
menyebabkan masalah spiritual yang sedia retak menjadi belah. 


Kesihatan spiritual banyak ditekankan dalam sumber rujukan Islam sebagaimana dijelaskan sebelum ini. 
Bahkan, Islam menunjukkan kaedah bagaimanakah manusia dapat mencapai kesejahteraan spiritual. Rasulullah 
##menjelaskan kedudukan spiritual manusia yang dapat menentukan kesejahteraan manusia keseluruhannya, dan 
spiritual ini letaknya di dalam hati nurani manusia. Hal ini dijelaskan di dalam hadis sahih, bahawa Rasulullah * 
bersabda: 


Hd AH D DA A AKA D Dan a SI 
Maksudnya: “Ketahuilah bahawa pada jasad itu terdapat segumpal daging, jika ia baik maka baiklah seluruh 
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jasadnya, jika ia buruk maka buruklah seluruh jasadnya, ketahuilah bahawa ia adalah hati (jantung).” (al- 
Bukhari, 1989, #52, Muslim, t.th, #1599) 


Berdasarkan kepada hadis ini, penyakit yang dimaksudkan adalah berbentuk penyakit spiritual yang memberi 
impak kepada tingkah laku manusia. Kebaikan dan kejahatan manusia tertakluk kepada keadaan spiritual 
seseorang yang digambarkan terletak di hatinya nuraninya. Hati nurani ini di dalam literatur Islam juga disebut 
sebagai “jiwa” atau “Nafs”? (Al-Ghazali, 1991). Justeru, ramai tokoh Islam seperti Imam al-Ghazali memberi 
penekanan terhadap elemen pembersihan jiwa yang dikenali sebagai “Tazkiah al-Nafs” dalam usaha menangani 
kepincangan dalam kelakuan manusia. Memperbaiki keadaan jiwa bermaksud memperbaiki keadaan spiritual 
insan kerana insan yang mempunyai spiritual yang murni merupakan insan yang sihat dari sudut tinkah-laku dan 
jiwanya. 


Jiwa merupakan salah satu elemen penting dalam spiritual manusia. Jiwa yang sihat memanifestasikan impak 
yang positif seperti tingkah laku yang baik, emosi yang stabil, minda yang tenang serta tubuh badan yang sihat 
(Al-Makki, 1990). Oleh itu, bagi memastikan impak positif ini hadir, jiwa manusia terpelihara daripada penyakit 
jiwa. Penyakit jiwa ini yang boleh merebak ke seluruh jasadnya (Ibn Qayyim, 2001). 


Jiwa yang sakit adalah berpunca daripada ketidakupayaan seseorang dalam mengawal dan menangani tekanan 
yang berbentuk dalaman mahupun luaran (Promsri, 2019). Tekanan dalaman kebanyakannya berlaku disebabkan 
oleh penderaan fizikal, mental atau seksual sementara tekanan luaran disebabkan oleh kekurangan kemahiran 
dalam menangani masalah dengan betul (Perakis, 2010). Rentetan dari itu, kegagalan dalam mengawal tekanan 
menyebabkan seseorang cenderung melakukan sesuatu yang tidak bermoral seperti pemberontakan, vandalisme 
(Nurul Husna Mansor et al., 2016; Sahlawati Abu Bakar et al., 2017), ketagihan alkohol dan dadah (Hai et al., 
2019), salah laku seksual serta transgenderism (Perakis, 2010). Keterlibatan mereka dalam gejala yang tidak 
bermoral ini adalah disebabkan kerana mereka tidak tahu cara yang betul dalam menangani tekanan yang 
dihadapi serta tidak menyedari bahawa perbuatan ini tidak memberi penyelesaian bahkan lebih menjadikan jiwa 
mereka sakit. Bahkan sarjana barat turut mengesahkan bahawa rawatan berteraskan kepada elemen keagamaan 
terbukti mampu merawat masalah dalaman manusia (Williams & Sternthal, 2007). 


Aspek kesejahteraan spiritual melalui perspektif Islam lebih mendalam dan meliputi aspek psikologi. Termasuk 
dalam aspek spiritual Islam perbahasan berkaitan dengan perasaan hasad dengki, cemburu, dendam, bongkak, 
besar diri, ego dan sebagainya yang dapat menimbulkan tekanan dalaman terhadap jiwa seseorang sekaligus 
menyebabkan jiwa tidak tenang dan resah gelisah. Kegagalan diri mengawal penyakit jiwa berkait rawat rapat 
dengan kegagalan individu mengawal dorongan hawa nafsunya. Tekanan hawa nafsu menyebabkan seseorang 
gagal mengawal tahap kesabaran, kemarahan, kebencian, kekecewaan, putus harapan, dendam dan sebagainya. 
Tekanan hawa nafsu ini tanpa kawalan menyebabkan manusia gagal mengawal perasaan dan pemikiran rasional 
sekaligus bertindak di luar batasan kewarasan. Justeru, berlakulah perbuatan membunuh diri, jenayah kekerasan 
dan seumpamanya. 


Kesejahteraan spiritual adalah satu topik yang luas di dalam Islam, bahkan menjadi satu bidang khusus yang 
dikenali sebagai ilmu tasawuf yang diterajui oleh ramai tokoh ulama Islam yang tersohor seperti Imam al- 
Ghazali dan sebagainya. Namun kertas kerja ini akan memberi fokus terhadap peranan mujahadah dalam 
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konteks pengukuhan spiritual ketika mendepani cabaran dan tekanan hidup. 


Lazimnya mujahadah terbahagi kepada dua bahagian berikut: 


a) Mujahadah Nafsu yang terdapat dalam diri manusia sendiri. Al-Balali (1989) membahagikan mujahadah 
nafsu kepada empat bahagian, salah satunya ialah mujahadah dalam kesabaran menanggung segala kesukaran 
dan onak duri kehidupan dan bersedia menanggung segala ujian ikhlas kerana Allah. Dalam keadaan tekanan 
hidup, seseorang boleh bertindak luar batasan kemanusiaan demi memuaskan dorongan dan tuntutan 
nafsunya. Sesorang yang sudah terbiasa dengan kemewahan dan kenikmatan hidup contohnya, apabila 
berhadapan dengan kegagalan mendapatkan kemewahan dan kenikmatan tersebut secara halal, tetap berusaha 
mendapatkan kemewahan dan kenikmatan tersebut secara haram, jenayah dan kezaliman. Ketika ini, 
mujahadah diperlukan bagi memastikan jiwa tetap bersabar dengan kehilangan kemewahan dan kenikmatan 
tersebut, sekaligus berupaya menahan diri daripada terjebak dengan aktiviti yang haram, jenayah dan 
kezaliman. 


b) Mujahadah Syaitan, iaitu mujahadah menolak segala bentuk kekeliruan yang menggugat keimanan seperti 
dorongan untuk melakukan perbuatan jenayah, maksiat, membunuh diri dan seumpamanya. Seseorang yang 
sedang berhadapan dengan tekanan ada kalanya berhadapan dengan rasa putus asa untuk hidup dan 
cenderung untuk bertindak membunuh diri. Sewaktu ini, dorongan syaitan melalui bisikan halus perlu ditolak 
melalui konsep mujahadah. 


Konsep Mujahadah adalah ringkas, iaitu dengan melawan segala sifat mazmumah (tercela) yang dikenal pasti, 
samada dengan menginsafinya atau melakukan perkara yang berlawanan dengannya. Sebagai contoh, kiranya 
seorang yang biasa hidup dengan kesenangan dan kemewahan, maka ketika berhadapan dengan kesukaran 
perlulah dia membiasakan dirinya dengan kesabaran. Seorang bakhil perlukah membiasakan untuk bersedekah 
dan begitulah seterusnya. Di antara sifat mazmumah tersebut ialah hasad, dengki, dendam, buruk sangka, 
mementingkan diri sendiri, gila pangkat, tamak, bakhil, sombong. Penyakit hati ini sekiranya tidak dapat 
ditunaikan akan memberi tekanan kepada individu tersebut berbentuk tekanan dalaman. Dalam keadaan tersebut 
individu tersebut dianggap sedang berhadapan dengan spiritual yang bermasalah atau berpenyakit. 


Namun hakikat mujahadah tidaklah semudah yang dinyatakan di atas, ianya memerlukan pengorbanan yang 
amat besar, bukan sahaja terpaksa mengorbankan harta benda, masa, tenaga, bahkan terpaksa mengorbankan 
keegoan, kemegahan, kesombongan dan semua penyakit hati. Ini adalah kerana kebanyakan sifat mazmumah dan 
sikap yang buruk tersebut telah lama sebati di dalam diri. Sehubungan itu, para ulama meletakkan kaedah dalam 
melaksanakan mujahadah. Mujahadah dilakukan melalui 3 proses berikut (Jaafar Salleh, t.th): 


i. Proses Takhalli (A iaitu membuang atau mengosongkan. Di peringkat takhalli ialah proses 
berperingkat dan berterusan melawan dan membuang semua sifat mazmumah dan kehendak nafsu yang 
hina di sisi Allah. Dalam proses ini sifat mazmumah perlu dibenci, dimusuhi, dan dibuang jauh-jauh dari 
diri agar ianya tidak dikawal oleh nafsu. Sifat ini jika dikuasai dan ditunggangi oleh nafsu, maka diri 
manusia diperhambakan dan dikuasai oleh nafsu dan syaitan ke arah jalan kejahatan yang bertentangan 
dengan syarak. Perihal penguasaan nafsu terhadap diri manusia dijelaskan oleh Allah s.w.t di dalam Surah 
al-Jathiah ayat 23: 


i 


? sg ge Laaa D a P ea 
de daa a 
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Mafhumnya: Dengan yang demikian, bagaimana fikiranmu (wahai Muhammad) terhadap orang yang 
menjadikan hawa nafsunya: tuhan yang dipatuhinya, dan ia pula disesatkan oleh Allah kerana 
diketahuiNya (bahawa ia tetap kufur ingkar) (Surah al-Jathiah 45:23). 


Ayat di atas menjelaskan bahawa manusia yang dikuasai oleh akan menuruti tuntunan nafsu sehingga 
sampai tahap seolah-olah dirinya hamba kepada hawa nafsunya, seterusnya mengikut perintah hawa nafsu 
sehingga tersesat dari jalan kebenaran. Hakikatnya nafsu itu berperingkat-peringkat, seorang yang dapat 
mengalahkan nafsunya akan berjaya meningkatkan dirinya ke tingkatan nafsu yang lebih baik. Begitulah 
seterusnya sehingga nafsu itu benar-benar dapat ditundukkan kepada perintah Allah. 


ii. Proses Tahalli (J4 iaitu mengisi atau menghiasi. Tahalli bererti menghiasi yakni perkataan lawan 
bagi takhalli. Setelah melakukan mujahadah dalam mengosongkan hati daripada sifat terkeji atau 
mazmumah, maka perlu segera dihiasi hati dengan sifat terpuji atau mahmudah. Jika diumpamakan hati 
sebagai sebuah benjana. Sebelu m ini benjana tersebut dipenuhi sifat mazmiimah dan setelah mujahadah 
dilakukan maka sifat itu keluar meninggalkan benjana kosong. Ketika itu, perlu dimasukkan ke dalam 
benjana tersebut dengan sifat mahmudah (sifat terpuji). Di antara sifat mahmudah yang perlu menghiasi 
hati kita ialah jujur, ikhlas, fawwdhu', amanah, taubat, bersangka baik, takutkan Allah, pemaaf, pemurah, 
syukur, zuhud, tolak ansur, redha, sabar, rajin, berani, lapang dada, lemah lembut, kasih sayang sesama 
mukmin, selalu mengingati mati, tawakkal dan seumpamanya. Untuk menghiasi hati dengan sifat 
mahmudah kita perlu sekali lagi mujahadah. Perlu ditegaskan sekali lagi bahawa proses mujahadah di 
peringkat ini tidak asing dari rasa susah dan berat. Cara mujahadah dalam tajalli samalah seperti proses 
mujahadah untuk takhalli. 


il. Proses Tajalli (AH iaitu merasakan kebesaran dan kehebatan Allah. Setelah proses mujahadah 
peringkat takhalli dan tahalli, maka akan membuahkan hasil dalam bentuk tajalli. Tajalli ialah sejenis 
perasaan zauk (343 ) yang hanya mungkin dimengertikan oleh individu yang merasainya. Seperti manisan 
madu, tidak dapat digambarkan dengan tepat kecuali dengan merasainya sendiri madu itu. Namun tajalli 
secara ringkas ialah perasaan lapang, tenang dan bahagia. Hati seakan-akan celik, hidup, nampak dan terasa 
kehebatan Allah. Ingatan dan rindu penuh tertuju pada Allah. Harapan dan pergantungan tiada pada yang 
lain selain daripada Allah. Seluruh amal bakti adalah kerana Allah semata-mata. 


Individu yang telah sampai ke tahap proses tajalli perlu mengawal dirinya daripada kemasukan sifat mazmumah 
dan memastikan dirinya dihiasi dengan sifat mahmudah serta sentiasa memperkayakannya dari masa ke semasa. 
Ketika ini, hawa nafsu menjadi tunggangan yang begitu jinak dan mudah diarahkan untuk tujuan kebaikan. 
Individu yang telah sampai ke proses tajalli tidak menghadapi tekanan dalaman mahupun tekanan luaran. 
Hatinya tenang dengan apa jua cabaran yang mendatang. 


Hasad dengki dan sifat mazmumah lain menjadikan jiwa menderita dan sakit jiwa. Hatinya tidak akan selamat di 
dunia maka tidak mungkin boleh selamat di Akhirat kelak. Di saat ini tercapailah matlamat penciptaan manusia 
iaitu untuk memperhambakan diri kepada Allah semata-mata. Di samping itu umat Islam akan menjadi umat 
contoh bagi seluruh alam sebagaimana yang telah dilalui oleh umat Islam di zaman kegemilangannya. 
Melahirkan para pendakwah yang benar-benar ikhlas, dan sanggup berkorban demi menjulang Kalimatullah di 
kemuncak dunia. 


Penutup 
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Berdasarkan kepada perbincangan yang telah dilalui penulis telah berjaya mengenal pasti beberapa dapatan 
penting berkaitan dengan konsep jihad dan mujahadah dalam pengukuhan spiritual bagi mendepani cabaran 
pendamik covid19, sebagimana berikut: 


1. Mujahadah menurut pengertian bahasa mempunyai erti yang sama dengan jihad (-t4-) dan ijtihad, namun 
perkataan Mujahadah mempunyai makna tambahan iaitu usaha memerangi nafsu secara berpanjangan dan 
berterusan. 


2. Mujahadah dan jihad, mempunyai beberapa persamaan dan juga perbezaan. Ringkasnya jihad lebih kerap 
digunakan terhadap peperangan menentang musuh Allah yang berbentuk zahir, manakala Mujahadah 
digunakan pada peperangan melawan bisikan syaitan dan menentang dorongan hawa nafsu jahat. Pengertian 
jihad lebih umum berbanding Mujahadah. 


3. Perkataan Mujahadah (3544-49 tidak terdapat secara lafzi di dalam Quran, namun terdapat lafaz ayat yang 
membawa isyarat kepada Mujahadah dan kepentingannya. 


4. Mujahadah adalah merupakan salah satu ibadah rohani atau batin yang dituntut oleh Allah # Ianya juga 
dikenali Jihad Akbar, dan seafdal-afdal jihad adalah jihad menentang hawa nafsu. Ini adalah kerana hawa 
nafsu merupakan musuh yang bersarang di dalam diri. 


5. Sifat mazmumah memberi tekanan dalaman terhadap jiwa manusia, dan menjadi tunggangan hawa nafsu 
ke arah jalan kejahatan. Dalam keadaan tekanan berikutan Perintah Kawalan Pergerakan dalam usaha 
menghadapi ancaman COVID19, spiritual yang lemah boleh menyebabkan tindakan luar kawalan seperti 
membunuh diri, keganasan dan jenayah. 

6. Proses Mujahadah dapat berperanan pengukuhan aspek spiritual dalam sekaligus dapat mengatasi 
tekanan berikutan faktor tekanan dalaman dan luaran. Mujahadah membantu individu muslim 
membersihkan jiwa daripada penyakit spiritual yang berpusat pada hati nurani manusia, yang berpunca 
daripada dorongan hawa nafsu dan bisikan syaitan 

7. Kejayaan proses Mujahadah melalui tiga peringkat berikut iaitu: Takhalli (A, Tahalli (A5, dan 


Tajalli A. 
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a AI Ks PS a Kp KSU a 
da, dB 
a GL A a da 


fouad.bounama @mediu.edu.my : AY! (4601128617300 : Wi 43, 


ag a 
Pn dap a Se a D Sa D Id Da A Gap 
Ka a SU a a a sg Sa Un ng 4 P 
dig dd Kal Ian A A a SA Sg a Ii 
A gi SE, a a A Sa Sr A Dn 
a D a DS Ian Sg SI ain Jd 
Da SS La a a AT Asa P RE Id a Su 
Sa A ga a dg ga de Su dp Ola AA A 
Ai ag a Dad AI D SDH slade pal ye Dila Oi SS 
a Sa D AI KA a A AN A Sa a a Sa 
dg a a a A SI A a 
Ag A a lg P gn sa daa SI D 
CA Di Pi 3 A D a di a Bi ca SSU a 
520 ca a JS KAA Pei Sp Id SI 3 P 
BA op Sd Sg Sg a IG 
Sb ga pe de JA a eg Ig Ye UNI 3 Ul a 
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eg a a Ba A Ba Jl ga 


Ig SK Se a AS S2 a SS 


SN de 
Ole A a Ag AT a ea A A a a 
SA Ip A a a Sa AI UA op Ia Ia a A 
Sd A US a Ja A a a Da 
sia Ke di da Ga a a a a Sa a II A a 
ad a Ay Sa D Su SS Bg Sg SI ng PM 
Sa a a a a Sa D gg D gn Su A DAS an 
PN "a SU Sa ad a di a a A a dg Sang 
PS Da SA a P Se al 
pa D der aa Ya YO a a an a a a 

da an ya da Sa da A A Lamp ya yis. 
Ar a a SS ea a II JS de A a 
UI da D A A In P di eg GA 
gang D SS Sg YA er dn a A P 
a dala SW ai a a D a De A a je A a 

ah di SN Se a a a D a ad Na 
Sai Ag damia, Bag aid BA Jab A Ke A D) la Ala 
AS ga a P Ka a le P aa a 

(B4/10) sd DA pa a 43/24) SD Sih SM 22/2) a 

GIS GI sa a 

A479 5) Sa Sa a a B6 10 a DA A G22 a 

(85 J10) sa Ba a 

PA a a a a 
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Wi da yan a a Se Iya Ia 
AI RA gg SI KN SA A IN ad SS SA 
Ar D da a D a SY aa A a 
du dad Small sal A SS in of Le Syaa Saad di Ja of ag 
Up Ba Baa a a dR Sa a Si, 
De Sa ga A a a a a a, 
a IA a a Ka Ia Si Jan an Sg P a 
Oo de a A PA ST Sa a Dn ng La Se 
Sp aa P ea Ka a YU Sy da ol ga YI A 
A II BI Tu ya (7563) SA a 
Sa Bi Pr, bg SY D Sd So 

bo a Sy a Ia a a Sg II an Jl ig II Jl 
sa DIS ga a Dg SH a A ja Si sa 
Sea sa Sa Aa D Sy da Se Ig P SU an 
sei Jl ya jg yer gl BH OS Us La dil Lai SA pi a la O9 
Sa Ida DS a a SA Si an Sa Sa 
da de Su A ag SS Id a a Sa SI si A SI 
dg a Ir Se de Si Sa a Sa a lg SL Di 
DI AE EIA a yi A 3 a a a Sr 
a Sg AN Se Sa SS SS eg PS 


san SA a SI sl A Sa Da Id sa ba a ( 


PSA Sa SI ai A a II AI KH 

KA 140/6) A a A a ea TAI aa Le 
215/2) SN ea Sik 

BTM) da SA a 8 

BEN Aa 
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P da KSU Sa a a Ba SS 
a a Sg La a P AU A a 
Pea db a 
san Yi $ padi Syap ARA (4 SA II D 
dy 3 P sa a P Sp gi 
Sa a A 
Pa Ka 
A Sa Lu a A da SAW An Si a 
PA sa SI Is a Su KSU a 3 a 
SA a AW SB A a Su A Ia 
al D da a gi A Sg SI D Ii Sa a 
A Sk dg SAN sd 3 a a eg SU a a a, 
Sa Un 
di A a eg SS dp da Ka sd oi g D Id ar 
DAN api A al a a SA KI a 
A a DU Sa A eo a A Sa Sa A 
sa eo D a SU a IS an Sg SA sd in Je 
sale pp yg a Su dg a IS PU a a Sa 
D a A ag di dad LI A 3 SH 
a an 
YG pad sa A Ye Sp 
YI SN sa a a 2 
SA Seed pg 
sleep Olay alis a SA AS gl SA P a A di 
Em aa al Ap (A pg PL Ai a SI Sa A A a A 
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Leg (BAS) Ng (OM ph) UB 3 Ju Yol yag Or BI ga Sg 

SO A (OP da a a 

A ag Ag D a dg A a Sa a da pa Sa 

Yan Lu a a MS a Se a a a 

II SH P A Ga eg D A 

Malai ya Sela Ig di Abg Al gl 

say Sa Sp a SS D 

a A SI ID Sa a a 

JS AKI 

Su a a Id gg a Ba IB a a Ba AI JG 

a do A SI Mi A Ran ne Dn 

ag ai a a DA A a Sa D D Si a Sa 

Pa IS a dn 3 ye a A dg da 
Aa a aa 

adu ye DS SS... a a a (0 B52: 0) a yi A Ja DK A 

A A ag a  d a ng sa 

Pa 


98-95 po) a a a a A a T4 7I  da  d  N 
(118/1) (124: 94 93 a a de a 

IO RIA Sg Ba Sd (156) Be (43/1) (DIp P N oo A Pg Se 12 

A7 BS 25/1) 

GA a A a Ae a eg A ea a A a a A dn 
(423 Ju?) dg P co! a da Sy ROI Je Je lg AI Pan) iw Dl 

Ca Sai SI SAN JB ((@236 :5) asa Sa Sg SAN A dg a 
128 /2) sa a a A II Ja Sy a Sa a Ja a 
258/1) SI Ka eg 15 
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SB a da gds SS dn ol a Id D 
SY Sp ep SA A da dn pa dg Do ja D A A 
a a da A Ja a a a a A 
ea a ag a de a da ad Ja 

AS Id Le a a a 

Ya D dg Pg aa a yg SS. 
Ia SA dn 

Sal AT Lei dib a Ap a ye SA da Sg a dn 
Aga dg D D a A a dn a a 
Pe a AN A es a a a a KB SY 

AS ad ae Sa sdn ye Sa a 

SA a Sg a GN a gi a SD 

ge SK Sg da A da gf AS Sa di jag a 
dg a A Ja a a da Sg A a a gn 

P a a a Si gi a A Sg D a A a dn 
Sea ye a ga a Da AG 

7 Sa a JI LA ea a YI dig SOS SI Ia 
da gg ag A Se A a a A dn Ba 
A a PER ng La 
Ag ga Be A da A SS a Ye dp 


Suu 

s3 G14 AIA) BS a Bg a a a a a 
(639) ge gf da 

u58 SI ag 

Ag 249/2) Ss JA a Ss (385-384 1) da a 3 JAS Sa 
(183/1) sdg A 


22 1) BAN SI Ka a co! 20 
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PSI de ns dail pe sale Ola pp Yea ur lk SAP Ad JG OS, 
ya a La a D SA Si a de a 
dp PAN da Le DI A a 
gu AI 
Ul gp a a a A gg AU a Ju a KN a SA BI JG 
AA Ba gg Pa gl PAHA Naa di Sa Je JG 
Jl JB A Ba JB SH Ba A Sd. a a 
YA of a ya a Bag di ah P JB A a a yi Oya 
ang 
de a AU a gi a a A ga a de 3 de pa 
dl DS de Jal a dl AA a D DH Ju Sa A sb ASI 
PARA ag Sd D JB Oya yg A yg da Sa 
2a ed A ag ua a JS a 
P de A a a Id Sp el oi a a D 
ca a a ga a A da Ba ala ag an ce a a 
A ag Sa da Sa A Si a SA a Sa 
Sg a yg a de da D a a Ja a A Sa 
ea da 
See pa Ja SN a SI A ne a gi 
a A di A a Ian a a a a 


PR a GG ii a A 

ela AN Ia a A AN SI Ja a D 
393 392 13) B7) Ad Jin jg Da a 

(60/12) pd 

ITI) Se 

Pa A a a a Sa SA SA eg Sea yg 
KG a ba Yg HB Ida Sa Sa II op D 
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OS Us ye Ba OS a Sg A D a da Dl a YAN gl 
Sa RAN Ia Is A A a Bi 
SR a a A Jd A 

Sa Dg a a D a a a Sa D 
Sa PT Sg a yg SA IU A A a Sa da jag 
Sa Ia a AA PT ag D A a 
AA Sa A Ul A yg a da Ul yu Wi A SN D syah li 
a de dh da Ia Ja sa a a IU ia 
YI $ Pe Sp AI gi DA 
a A IS Se D da a ay 
JI AN 
ua da ga Ba JI a yi a a A JG 
eo A Ii di ea pg Pe A 
ag a a a DA A a a Sa D D Si a Sa 
a IS a in 3 ye a dg KS a 

lel. pj D JI SAN ya JS AI D A D a Su Ii 
aleh as sl a a ST a A D ag a A a a 
di 3 A Ji Sg da gi D P Si GH 
da dg a Sa a a D a 
SS a JB D a a a Gi Sa AI D ai D dn 

din ye ag sa A a a dn gl a Sg 

Sg A a gg da Se A a 
di a D Sa SO pa a SS a 


AIB) Sang 


(156, Be 43/1) (DIp Na SA Ear Se 28 
(349 Ju?) Si Se (258 1) bs SI Ka ( co! 29 
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dg ga a D A A a 
de ga Del A Ba gf Ia a a a 
du P a Sr AI jag Sa Ia Yg ca a pa | a 
Aa 

A Sa Sa a Sa a Sd ne ag 
DAR SA Ia Di Sa dl, 
KAA A a 9 Si Sr tag a pa Paan dl A 
Je A A IA SI a Dp a Da OK a a a 
D PIN SY a Syah da 3g SI Sa PSA a LS D a 
di a a A ba | a Si da Y DH 3 Su 
a Sa D a jd de il an a ja YG JI 
dg Ul D de da ta Sa UB bn P A Do a In ag 

D P Sa sa a ag UN Sa UB da SH ye Bs P 

A Mi a a a a a Ya da SY 4 dn gl 
D jpa) 

HA ga dn 3 SI Sa ag A Sp go Gu JI jad, 
del edan D ad yg A ig Sa D IB PN spa sl SA Abi 
Sa Le dn a D Sa ag A 

Ra SA a a a D a a D a a da 
3 gala ir Sd a da a D a a Si a 


den # # a PX P # PA P - 34 
DA dg a Ur da ga a Sg a IS pd 


AD Su a Dee“ngg Sg 
39-23/5) (jl 230 x) ea SU a 

4T sa SI Sa 

(39-23/5) 1b jl 230 pa) 2b a SUN 
(9955 :3) (62/10) A san A A gk 
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Sa a A a A a 
da a a ag a A a a A 
Peg a Id PI A BA IA a 
Ii DS da Do a A A A A A Sg a A 
Se a a a A A a Aa dk a 
aa bola ERA An A 
dg da BA gl 4 Sa DS a dn 4 di a dai Sen Sr 
dala a Sb SY a A egg Sa a 
ag Sa Sg SA Ss a a A a dg da 
SA Bg a Sa yg DA dal Agita Le Sya al Sur ye Sen 
aa D a SA A da di a 
SA a Be a a a Se yg Si a Se sa 
Sa Ia a SA UI a gl a a a 
a a a 
A a a a a a A A a a D D no 
dd gi II da A a a a aa a D 
AA a a A a Ii 
Spad ya La Sg 
ea SS So a a ag Se 
de MASIN 
Jie eo SI in pegi aa a A da gg 3 


1650 1d) 13D) aa a 
Ce (302/2, Si sa aa) (363/4, Wi A pan Eun (48 JJ?) da Sb eg bu 36 
Q4 po) a da Sp 

PENUAAN 

620/2), Ad JUS Ana SN 38 

(130/2), AL JASII Cs oi 39 
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gud gg a IJ a a IN dd SS 

a da a a A Sa Ja A A 

AU da gf a A a SN 
gu A 
Sei Ba A Ba JB a gi a lg Ii JB 
Ka La al a da Sa a Sd 

NU KASI a a a UN D ga dd Se pn 
Seru A di da A ga Ju a Sa Id 
Bf Su a Sa a Sg A a aa A 

A gn a gp Sg ed a da a oi a a 
depa dai Mega yi As dg Pa a ang SI Ae sa aa a A 
Aa ga op a da Dg a A Si A a 
KAA P SK Sa IG a gi Se IJ gi 
SAS hg SH 4 a pg BS 

Sg Ae a YI ap Ya a Su Id D a 


gl yg N 4) Ss Ju a Sp) D J1 eg Ra ARA a da, Ka) 


(403/1), a Ji KI 40 

(476/7) oldx & PENA 4 

(213), Be G3/1) a Ra Beza OS A Pg Sen 42 

(315/1), SI Ka (a co! 43 

(187 185/5, Pura da Pp Ge PAN Sen (12520 12446, RJ (497 432/19, dd Le a da 
2802 2800) y;, 

AGI) Bi Q22 aa A a 

Be 215/1, Ba SM Beza A OS pp ji SS aa (11971) Be 34/19, dd Ae a do 
2803) 4 (187/5) cd (di plg (60784) 3 (258/13) cdi gl (443) 

a a a a D D a a dn Lal P 
Pn 

2801) 3) (186/5) dl du pla P 
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ea Sa ga sa In A a 
Ul a A da 3 Sb Sa ag Sp ag SI a ja, 
Oi a A ga da da D JI da a ag Se a Sa 
P D Ja a Ya A A 
He 
A a Ig ad D Id 
su Sg SI Si gn dap Se AI a IS Sa Ia. 
P P A SI P sg P 
A) Sa di Da DS Sg a a SB a SI 
D 520 ca a cs Pei Sp de a 
3 oi Sp Sa ng SW Sya Sa IG SN Sg SI Da 2 
LOW seni 
Sp pan Bi da a II 3 Sg In sg SI Da 3 
0.76 2 ji x a 520 ca an KAN 
Ig De 3 dd su SIS 3 Ss gi In Sp di SI D 4 
Sa D sad a yg Sa Sb ja A Si a 
Ae di Sg 
ge gn a Se A II Sg dg UI 
AN D D Sb dg ga ee da JI SS a Pen 
dr a Sa a AN Ba Jl ag 
gu DAN pd SI Ia IS ai da ya 
SA ya JS A IS Sa Sa Yg a 3g SS a a 
JI 
Seal ga D A Yg dd Ga JU pa a a yi a 
KERANA 


(315/1), SI Ka ( co! 49 
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Sa ya SA D A A A di a 
a a Si a eg 
ap Sa A A D D Id SA A a a 9 
Se A a A 

a la A 

SS Sa 
Ki 

dun ja ioi DIY Ri D dd (2001) ar yy hh Ii 
ba 

DI SA A SN a de 1936 a a a KU 
de ig IU in 

Sd a a Ba 422) A A yg A GA 
Ab Bi Sb ep a a di ia dan da 

SA BI je a Se dn 2009 A A yy a 
Ab a A aa AA 

a Sa II Sd a ITI A Ns 
2b SH SI 

de ga Sa re ig II A dy 

Ai ja a Sa Sb 1933) a D AN a 
do ua a a A pa 

Ab a Su Si de A A a 1320) ai 

dB A aa a A GI UI yi 

aa ng SI de SE Sa 1379 a 

ba dg SA a SU 1379 ay 

AA dg in GAN ed a 1405) a gi 
Ab A 
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las ig DAN JAN a D a gi Sd A II a 
1b BA da Aa 

Spad UU da SS SW (1938) a IA Sa dB 
NERSAAAN 

Sg a le lg D on a 2002 dg a 
EA 

Sa Aa Sg a SI 1985) A a 
2b ad SI 

Pd A A Si a Bi pe 3 a 1985) 
Ab an 

Dea D ai 1S cg gf ya (2009) LG) pi DAS lag cg ya 
Ab Aw Bi yi) 1 

Sg bi II a Sd D 1935 lg A A 
Ib dj da 

SU D ur a a SK AU 1986) A 
1b 

dB A SA ng a a A 2003) an 
dai gg GA a a SI A yg A Aa 
Ab A aa a Da Sa 

a BI a III Hg A ga a 
Ab a an ai AN 

a a D a a Si III A A AH A 
Ab a ASM ayak AA oles da SAN Le 

si in SS Ga Sb 113) ni By II a gi 
doa ra a 

JUS: gg Yg SS Ig ak (1409) cmsala) yg dai yi AA a gl 
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do MSN a pp NS 

A ga pe P a Sd a di 19380) A A a A 
do a aa A 

a a a Sa Ii a 1985) Sg a dk ga 
do a 

Sa dn a a 3 A 19 ga SN SAS 
lb dd A Su a 

eg A a a II DANA A 
AL a 

SAS 3 ii UI Ke SAS a 
2b AR eg A 

ping a la SS aa IB) a a A A 
Ab dd SU 

de in SA a ri Si a (SI pg AA a 
beg D 

ig A da in ga pe a (D AA ag AA 
2b di NI 

era SU a Sk a (D a A yi a 
bo aa A 

de jl in Ja se 3 A a (1980) a D De SI 
lb a de in a 

Ja ya ji a a a Sa (SI Si a a 
beg Sa Ig A pd Jad 

Ay a A Ia a Sa Sg UI eg a gh 
2b DI Sen A aa 

dg ig A ge Ar (SI PAN Se 
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Ab ga Su 


Ab SS a 
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Bab Yg SA Sgt Su Ur Sel Se 
en Se 
pn AN 
OS) 
eg SA SR Ba AI pa 
ismailjamiu58@ gmail.com : AY! 460176962874 : AA 3, 


ag a 

Pej dak KN Kdi AH, (syal SAH op SW Sy a Ji Ka a 
a Si Sg a da Di BS Sa Ng Sa 
dab. pda a a A Sai Se A A de Si 
SAN a P ge dR a A JA Sg 
3 JAS da a A a D JA Id SIS A AA Yg 
en a ag US a pg D SAW a Sg ga 
ag ag Si a de JI gi Sa Sa Ga 
Sai Ur Sa AY Sasa a SY A a a a a a 
SP Sa eg SA dg a UI D 
sa D a a Sea Sa D Ig a A 
all an A da Ka a SS Sa a a Ser 
a pl SI ea a IS DA A Ga 
ol a D ea a a Sa pg aa AS II da 
id OK JS laan a Ji ed SA A a An 


Bb Ng Se YSS a yr lan Si 
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So de 
A a A A A SA pa dn Ba Bi Sp 
dai cela pas IA IB) aa Ola NAGA Ida Aaja Sy Sg A sa akn 
a de a A ee a A 
SPA IU a a a di gg a D a a SS 
sa Ji a ed SU a D aa a a du 
Sa SA a D an a NS ba Yu SH 
Ola Ole JS IG id BN Os Ai D a er A Se 
Up del Ap de ji de Sg Si a D IO A Dn Ya 
IS 
ce a U.S Ya os a A Ga Id a 
AA a a a Ii A D da D a a 
di a GI yan D 0S al, .diseases infectious wi 
Aa SINI 
Sa a D Sg Da Ja sa di a ag Bag Sen D 
Se a Pe a yr a Bb Yg SY Sa Sa A Sk 
pu Sa D a Sd Sa SA a A a 
JOE Ka 
Wi ji yg A u ai A a D D Sa 
IRA LI a a JA A Se a Dg Da a a 
PN 
Sa Un 
da a a ai Mg a DN Sa a a SA pay BS 
USA 3 pel DAY ph Si a ra a a a A a Su 
A a de Yi go a a D a lg a San di 
da Se Se Sg sg Sa a A DAN Ba a A sg da Aa 
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es Se da A D a da gi ol D Se Sa 
Sa Se SA A du Ma da a a a D Sg 
Sa di D P ed D un 
a an 
Bi a Sea A a SI AY A Si a 
Jad Sa a ag ja SI SA Ja a Dl 
asal 


Papa SH pe ol Ipin La slpor Alai popi pe Jalal Jal padi ya Le 3 


a a 
a a Sa a D D dy D a 
D gu a a a P pi Jan ag IS Dn 
Sg a a ae A Sa gi 
Ape Se Sa Ju Si Sa Bb Yg SY Da Sp du D 
A da a a 
Ka SAJ dl pa Sial Sg AS a a a 


Oli, Sg Sa ja gg Ba SS pi Jan a US 
D SS pk JA Sab 

Sad A a D i Se a a Sp a A 
Su Se a Ba A An A Ig dg D Ida dj la da Aga 
P Re A Ig a a a AA Ai A 
P a ig Su in Kg a Sa Ki Der a 
Dg a aa ig A D a a Si a Ya SW a 

a ng SU a a IS a Se en Sa SS, 
Sa tRl a sa ya AU a GA Sa IL 
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D IU SA an a KI a A a A In IU 
Das a Ba Sa Ja SA a A 

ii Si Ke Si D a KA D 
Jr di a A BI Up id JA a a Su A ke a Da 
aa Pai pe 

ag SYA Di 3 dig dy DA a a Mi a DI ii Ma, 
YM SA a UI ja SN D A A a 
AR Sd a San a a UA a 
ea Kg D Sa asa A Sa a A de as 
PERANAKAN A SA 

A ga jo SAR lag ea D a KI da a 

de D da a D SH Sk a a a a JI 
Sa a a a yu Ia ae A 
we O) SY AE Al ga yg an Su D Bi a Su 
Seri da Se SS pa Sg a Do Y Sy a Wa D D 
er a 
a A JS di Je UI a a a A la sg P 
SA SA a a a Si a ii a 
A gan A a, 


A, 


343 27 SI Sd 5 237 236 Sa Sp 
658 432 2 adi sia 2S pas 
S33 la Sp 
416-410 x Del Gi di A 
A W Se ua San By Ia San A GI Id a a 
22-19 , 
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daa Salaf ya dg Syg La de SS palas AA ea la SA pa 
P Spa Sg SI a na Sg de Sean Pep 
D Pp ig SI de a Sa a Ta de pa 
na Ae Ig A a SI Sa Ig a 
USM HS a ji Sg ja a gi 

Kea a erin Sa DE D D Su a pa Jan 
lag ia a a a A JS a a A a UI Sg 

w SA PA P) D7 Ceng KP -— P 
Ja a Mu IL a Of a ia PTA aa 2S sd dp A 
Lg PA aa - d # 

aan dl da JI ga Sa a JS a ay 


Aba ya OX 

Su AA ya ag bg lag Ba a AN Ii aa Sen In aaa 
A Sa YI A da da Sr Aran A a 
DAS 

ba ji a sa A a eg a 3 A 
ADS de da ja a jd Yg Ag a a a Sa A jr A a 
Du A an Ig laan pan Sd OS dg I dolgi! JAS sida 

a Sa a a an Sa YI Tap Ba a a AY A AA da 


80/2 azih Jyof 3 Asal, 365/1 pad Jpel, 308 -307/7 AS 

sdn (1191 (D) (dad Oli pala) GM Ar gl JB B5 jag da (332/5) (Ge a Sg 
din ya ja a da a ga Da ay SU 

B2 ad Si 

AIS a A 

33 Sa a SA 

S7 a a de a Sa 

460 -458 4 wad pe du, 
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PERASAN AAA A a aa 
Ja a O9 A a A Bn A San MA ra of di 
IPS a a a a D KK D a a 

II Ya Ai a IS SISA D ji gu a a JS ya 
a BI a SA dg A Up da a San ad a a 
P a 9 an Yan 
Ws Ad San de a a Ja ga a a A dB 
AD 
Le pda Ida el. dang gading li ea US yu DAY pd SAN SY J99) padi 
D A KA Yu A a D Tg Yi 
da da P P aa US ed ag A 
a Aa a Sa Su a P Yan SI Ma 
Ke a A A an dn a D ISI a 

Mera 

ARA du a a Ja SY a a ns Y JA gi a 
A di ga An a a BS a di SA a A 
Ba an a di a a an A Sg a a jag a 
AD a 

Sg KASI A Ya A a Ba al a da 
a SI a A gu ol Na a Ja a Ia Si a 
PA D A a Mi A ny a Sd A 


529/19 puas — 3 

2234 ed BAS SS Bi Ja Ja wa 
B8/1 a da a a Su 
Bea 


B0 a a Sa 
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SD Jl a a D a SA a a Je a a 
KS 

4 da a BS id ra aa Sr ja JW a 
ae plg la US sl a 4 SI Su Su a ae di Aa A 
a Da Ya a A a a 

a a a a a en pi A da 
A Sen D gg PS Sa D ig Su 
Sa A Ag A dh pi DSA a Da gr D Sa Sg A a Ga 
Leg di ISU Lan pan Say dan Yan papa SAS SA D 
20 dy OS aa SR Bg a Yg D de IS 
pd du a US a ag SI ja a 
D a a a Sa A a dg A SI A Sa A 
PD KU MW Ig A Sa yg dik. Sa a a 

| AA de Sa a di lag yg a a 3 3 a ng a 
bola da, D jd a a Dg da de 
dd Sua SI a A a Sua SA 


Pa Ia 


Old Ag A a a MI A SR a gi 
SI A Si a 
Cd di iK SK di Bi Sp ja Su Ja 


237 A jl 

Ma sa 
210/2 3g a 

Ba ga A, Tu 


237 2a ji 
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Laa Sai Be Se a a D Aa 
da yg JA A Sa a a a gn Ji ain ji 
Si SB SA dl da a Kg 
Ed a SS a dd JA Si OS P a 
Se gg, SAR Sa a Sg Ya a DS 
el 

A A RA KA a D Ig Le dg ga Ida Sg AA 
a a Sa a a a Ja Bn a SS a ay IG 25) 
del a a 

A Ba ng pa gk 4 ab A Sa Jia" sd A Le Bi Si A 
IS) dal Ba dg a D a Dl Sa aa aa SA Se A 
danis P Oasis SO 3 YI a a da a sa yb a 
Ya YAN ID a SI a A D a oi Sa 
BA A A BI pp A A Sg Ke a a 
2 ng Ad Si, Alah, 

Se 3 De 3 Su a OA a Se 

IS DN a a a a a a Sa Su pe ag Sd SS 
Ag D da ja en an D SJ da gi Sd NU a 
VI ja a da Kg ag AH lan jl A ja A IA 
P id SA SA a. A a Yg ab a Ii 


530/2 pele pp pa a a 

SS AA a AI A a SS a 
152 /3 a pay dng 1835 / 4 2363 jati 

MAA 


1397 - 1396 /2 :.- ay dia A395 Pu NAS) SA 26 


25 
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27) ARGAN “se DIS pal ya Lil, SS 3 A 


aa ag AI a ag Da 3 a a Ir SS Sg 
SA aa a a a a MR Ss da a a 
Sa Ia gp Sp ji Ya a aa a A a 
Pa a a 
si a oi SRS ga Sg Sg Ss 
Sb II D dg ou d D A a Ay A JS a a a 
cas sian YI de ja de ng UV) D aa ag Aa Je sa 
Sr ar a a dn Bg A a a Id Sa a pp D 
dp A a a Sg a Yi a Sg DA a Id Sai ki 
CD LAM did) gi A Bar Ag dd Syg 

AA a A RU A Id 
OSA a KY Sg a Dg a Ji Si a, 
BO saji Aie Ji a A a A 

a a UI II Sai a a NS A sd 
Sr a A GI Sd BI a A an Ia 
Sam es A 

di AIR SK Ia Ko, 

a a a A a a Se ga dd A ji SS 

SISI Go ag 3 Ja Sa DN LK Se a Sa Sg D Ig A 


650 Sa a 
651 pr 
22/4 sud al; — 2? 

33/4 jed 
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aa 


Kg a a a gi 
a gi a Sg a De SN A —. KARAT na JH yg Sa dg 
.. Sd pa S9 Se A sa 
D a AA ga D Da eg pe Ig Sg Li a A, 
D a 
Ga a Pi an Si SN a BARA 3 da a Ra a 
Olay pe $ jaman Bh IO Jai ya Gas SM ng SP LA 
CD dai pal BOY pas SS Ani 7 la Yg SA Y padi dn of Sya dd SS, 
WS ag dd SA NI (A Bi ag II a D Id 
Ca SAWA pu D dn - P JH ba Da Ga a UI 
de D Tg UA Up aaa D 
PA IN a a D Be SR KA Sg a 
WS aa So a A Sd Sa a nn SA a 
Ss A Sa a ya San a Ser Sa a 
BO alan dea SISA a ya A Sa gl Ia AA Le OK yi 
Sa a A AI 
Be a AH Sg cd PES A “5684 P aa lgi SO P Segi Pa 21 
2217 441 
.5254 CANES RJ ii IS ba, Ka PS ea A 2a 
468 22 da A A Sg a A 
109 4 sa Sa a di A Sa Sa SI dy 


280 Said A un Sa SS 
D a ja San a a yi Ss 
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IA dd a A A a a a D a 

ri 8 Ga An D Ai AG Oi da up Bi a OS 
a a a A da Sa a Sh Na Ss D 
AA SI SI A a a da sa dg 
a Ia A Us NIA Se a A, 

de ea D Sr Sala Sg ib Yg SI YU D Sp a D 
A D A, 

Sih Ng S91 YU! Sad Ba 

PAN a a Ya Yu SI da dd a Ak Cg 

D a 

a GA da a Ya IG SU a - Sa 


AD HS 


A 
$ 


a JG Yg Se Sy JG MAA 3 JG Kaka na Ji Sa 
DN Jar AAA PAN era GE Sa D A 
4D SIS Sa 


ga Jd Sr Sel Hg 


Lg 


Pan 


laa a ST D 3 aa Sah Ja 
Wa dn Yg SAY Sa id Sb SA SI oU Pe 
SS de a a D a 
a Ba Li a sa se ji YSS a Si ai Pa 


SITI Sa SS 

2231 Syada a ag a SS a 
5707, Saad SA a Ai 

5707. Sad SA a AS 

S776 SM) SS SA 

STAT Saad Bad A a KI A SA 
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dap pdeg lag Us PlAII jari Ular Lab San dg Ag GH Ala 
dy da 3 yaa ol a dp A Ba Up a Sa a A a a si 
ea ye Sa D a Ap dn 
a sa aa ts D a 4 ad AI A Sg 
Aam bit Sa a Pol "sa YY Sa gr A ya 
del Jlaazal dang Ag AD syg (gaga pi dea JA ye IA SY sdang 
Si DH id Ban Sa Ki Sd 
Wa a de SA a a Dn A pn a ag Da a 
KRISIS a ag A 
Yg ol Sa ja a A Sa a dn Sun 
di sh Se DE KAN P SG ag a D a sa 
in Sa D sa 
ga dy la Sa Sk yu Sa Ju 
Des Be alg SI Bi Sa Bp 
da 3 D SO Ms sa dg DS Ya Sa In 3 aa 
Jajan ja gf AA a eg Sa A a D Sa A a 
P di a A a Sa DS Si MY 
AD bi aa... D A ga 
a IS Y SJ a a Ig A Sg pa MI pa 
Ur P a SE 
a bi a a a 
dad JI Sa a A a Sa Sa A D ya YA 


Se Sg ai Ig a a a a 1 Sa SI a 
172/1 25j1414 Jalis PJ ye "adi 

26/1 dl pla 

449/2 | 2s0adi jati — P 
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MA ai aa Sa SU a 

A yo SU A a SU a D da BY SI a a 
W3 gg au da Aa ya a Sa a SS a D 
Sa ga IA A A Si IS Jd 
Bag ea Da Sa Da Segi Bg Se 
D SEA De a A 

ab Sa SA a a a sa SI ji YSS di Sa 
Ng Jas Sad pa gi a DA Si A ag SI D a a 
de D Ia a dg a Sa a Gi a 
a Yg ag a Ai lag Sa Sp SS SA le Sd Si a 
OR DA 

da a Sa EJ D a a ba A a 
D da A Sa IPU 4 Sela A pala ya pad Se KS 
Ml Ju Jl. S39 3 yu Sa Sa Sa gg deng 

Sa a de sa Ja SA SI a jg Sa IS a de Ja 
OD D a D a PAS a a D da 
JA OD Ag dg a JD A Ia de A D 
Aa a SY sa Ja AS Ad AS a a a a Sa era 


Bad 3 ag a ang Jeli Li JS Jen aa Sze Ja ab a Se a 
PBR NA ra ea D 

GS ag 3910 Sad Ba Ga Sa Say 

pa D SI 

AO gedi padi P 

5707 Sd a SA 


3543 Be Ss Ran PENA Sa co! je 51 
2 





292 Si ed SN SI 
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A ja SN DA ea BY NI A IR Sa IA 
A 

Na AN an A a du BA a P sa, 
Sa Sa Yg da Yg BN in dn ba a sg SI sa daa 
Sa sa D II Ii A Sa Bi Sa a YI 
Ap dai gl ea alan des cal DAY Le AA di SA A a a 

Aga a a Ba ya da Sa Ye SA JI a a 
DaN dp gn pe de Su Sa de alu II A fu AI 

Si ji San BA D a 3 ri Sp yi Ja 
Su Sa D Sa USA ap a a A, 
sj SY As, 

D HU Sp dl a TU Kn a Sg a, gi Ma, 
SA a YI a a Ia Op ang Pu an A an Di 
ME dn A IA a a a da Sa a San D 
Se ag P D a A a a P a a SN Sg 
GA A D a A dg Sa Si SA SU 3 
Sa a a Si P D a Bg A JA Kg 
Seed sdn Ig3) ii paka ea SG A de gas £ OP Law pan AS Opal 
SPI a Ji Sa a A A Ja a gi a 

Aa pe D ga A a aa jan a A SW aa a 
dada SA 2 da Sr ya a Ag JA A dg a 
da a di SU IU ya A D SI Si a 
P ya di D a a aa 

OD 1a Br LS dg 


AKS PN SH a 
SA A a da a 
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ea a a P 

dea PA A 

Sa a a a Sr 3 

PA dya YI D a wi yg A II Ki D a 
US "a Yg SY! D yi Sp TS ya A a a a ta 
Age JS, Al JS Sp oi Su a Si a sd Ul dg dng 


SW Sp a aa 
a AN A da A sa a a SN A dg 
ag a A dn na a, Aa 
Si SI ya A a a a a JA ag YA Ja aa 
Ii esa SI aa 
a a SA 
tag dng a ag Se Id Su a 
da a a SR A a Mg de Se 
al OS Sa a a a ae a NI IO Sa a 
SU an a Bag aa a A JI SG Sg 3 
D da a a dd A Sa Yea da a A a 
a A a a a PN a da pa da a 
Sa a a 
Ya si pa Id a pa se a 3 AI ag a Le a Sa A Sg 
Mi is SY JB a Sg jap Ak YI ps 


21 Adu a Sa if 56 
310/3 ,) Yg 57 


162/10 x283 par al ae di 
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CO Ja ag IB IS WA ya Pa a a 
ia D ii Ta a Ig SU Ma Ya 3 A Si 
A IS a ii Sy a Se Tay Ss D 
a a OS Un Se Ta a SS D a Ag a 
P a 3 A ya SA Ss Bi di da a Sa a a 

GD GN Lo OS Le ala YO ae Spa Size 
Ji yag a a A SN SI a si A 
AAA SI ja a a SP A A Ig 
of de, CI D pi a A Ju A Sr Ka a a dn 
Si P Bi A a a Sa ang Si a 
CD ia, as pla op 

SU se ag gi Yg pi S| AN Ss ASI Ul (slalu Lanjgi Sol dang Skang 
Sea A a ya a 


A 

Da Su Bag de IT de A A A Sa IA 
Su A a San Ag D dg di Bg Ii de SDSI DUNIA, 
BS Id dg 
Ma NI SU ga Sy a li a a A Ba 
Ya a da 3 LO a a a UA A A Sa a 


162/10 ji padi —?? 

3/21 geU SAJ Sa 60 

.60/10 SW 

103 -102 pet a 

ITB di jaa - 

.161-160/10 xx 3 gian pr gl plYI sya) ada A - 64 
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KRI SAS 

Uda a Ss a 3 di de a D sa SS 
AP sa a Ia dr a pa a a ag ii a a 
EA 

Kdi 24 OY BBag5yag Sg "sg Y "ga Jr aa a a Sue Jo a 
Ba SS A SA 

ea a a di ASI a Jd Sua Se A 
a a an a a A A II a 

A D ga a a yg RA P a SA a UN Sen 
Da on Sa 

dg las Sa D SA da a A a BS San in as 
UB 3 Ge SH 


pe Patah 
DS gu A SA A Sa A 1979) AU SS yi 
dai 


da a Sd a ri Se D 1350). Ae Ia yi 
Pa 

Peg AA SA a ua Ny da yi 
Mj da | Ae da den 

SAH Sp Ia SI Se g2008) | A a gh di 
A SA a 

en dg A An Sa a IIS A A BR gi 
aa a da A D Ki an Ba AS 

a IS SA a SI 137 Iya 
GA dh: 
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a a Sa a a 1406 nn a a 
Ta a 

ga a a de dn a IIS a a 
ping P an ga di 1988 A A A a 
Ke 

Hg a pi A D in aa a 2004) a a 
ANI Sapi SGS 

SI A a a a ag III dn Aa a 
Sa dn ja 

Olak IT par gp jk 1D a a. 1423) US a A 
SA a ea Ba A 

dj ig a Sa a III, SS gg IS A 
DAN jek da A a 

Uji jl Sg Dg ai iD LA al yi (2009). Ap pg di dl 
Para 

Os jl SU A aa. A di Ul 

se ing A D A a A 

| Sg a Jen ai da Sd 1403). de A SR AH 
de NI 

DS Sg a Ae di Ig gl DAN gp lak cg ya 
Pa 

Pg ed dg a yg a 19B) da D a 
dd da SA an 

dn di DS pas (1995), jan JAN 

D gg a a IS a 2006). deh 
di jo ga a a a Ya 3 AI ii ga 
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TR Da BA 

pa a ga SA 422 a A SG 
Si Sg 

da AI di a a a U20 na A Ss. a a 
Dad SEN 

a aa D 2007 ab a 

ada da sd a a 1932) Laa da A 

Sd si a A A a 2001). Sd 
Ai Ba 

Sa a un U1 II a A 

D da a D Sa u Sa 2020) 
Seat D an 

Aa in A a da III A 

A ga a a III NI sa 

a Ga A a IS a II), ay a A 
ols 

de D A DAH a Sa a 200. a A 
Si a P D a a Si Aga BSN A 

da yo Sg 1990) a AA ai 

SH A a JU dn a 140 a yi ai 

dd a Sa IV gl ri II yg h 
AS de ga SA GH 

Sam a Su Sd Sy Bp (2000) a Ia a 
a 

Sa Sa a a 3 a je By. (2004) er 
Wa A 
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Sp 
da SM Sa JUS gf: ea Opal (1994). Ae ag 
SA Aa 
pe gua 1315). de a 
da dal: Sa ASAS JI YI (1980) SA yi A A a 
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sy ja N1 SA pi ea Dl 3 al yy delay SSL Si JA 
Le A UN 
SA a 
a a a de D 


rashidrazak @iium.edu.my : JXY! 460145398986 : HU Ss, 


2A SI pg da ee gg OM Le 


Ana Si a D IS a yu pi D ye Sa Sa Sa Id Ja 
da Da a A UB ag Si a Sa a Sg D 
a a Sa Sa ST ig a a ag ii pg a an 
AS a Sai DAN a Up di A A ig a 
Dg sy ja A Sa DA Su SS DA yg ALI 

Sa A SA Sa da DA an Sg Sa Id 3 


a ra Sa Sa ii SS 


SJ de 
ag de In a a Sa a ii Da pa 
Se P Si A a da a dp an Si a 
a ag a a a Yi ii de an jd 
SA a a A Sa ag A D II A eg a 
A dll Land! Laga Ida bag 3 pDSYI Jus ol 2050H Jl Shi Sa SAS 
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Sa As A a an SA an a a ai In 
a Ji Segak Ji a Lil $ eye ol ole Le Yu, Ai da Dg 
a a a di Si | a A Sg a a Yg a N 
gas LG Sliyad an Gpaig dn ol WAY IU DAY plg $ 3A SLS LI 
San Su 


Sana Si a Jd 
Sad A Be a a Ia Se AU Si 
sad Ji dig A da Bi AA pla dl 4 a aa Ji A 


Saga Sa SA a a 


D SA Sa yg a Sr a SI SS A SU Si 
peni Olga SAH) ya AI UI pi gg a ga D PS a lg 


A Pg ib A Si a 


JS pejal ja a SA la Ii Sb D a A Si (T 

A SA a ri II sa Se a id Sr A 

Se a Sa A pe Sa a 
Mai UU Sa a Sg 


laga; SA degkaill pos Spolal LA dai Lagbgpig Lagi? Sil YI PN NAN A A 

HA ye id Aa 

A AN JA JU a ge a Jd AI A A Se EN A a 
Ne D 

Men Ia Sei SB II. A da 


Kee 
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Se a A IS a Su D a AN Si sa a 
da di AAA la Jl Yi id Bn YA Bg A Ka op A 
da a da Se SA A a A a Ji D Aa 
lep Sa Sa a Ba Bg a a a Bg D a en Ig 
Ig SA a al ed a yg D ag a pi a 
A IS Sa a SS a A a Si SO D 
aa a di ja pn a a D a A A a 
a BS Aa a Bi a IU A Su 
da da da da dal Ba a DAN A a Ji Sa A a a 
Bg dd Yu Sel an Yg SI SS IS Sa 
der Au Be IA Ig IS da D a 9 a a a 
jer Yg da an ii Ja a San engan D 

D IA SN a a D A ai a SU a 
de da yya Selai G5 a ya DA Bg Sd a a Se 
A a Sg A a a SR de gi yi 
Spa Ia jd a ua Sa a Sa oi sg Id 3 la SA yg 
A SS a a a a Op a Ka a a A 
de Sai ua aa Is dg da a 
NN Ni dR a a A ng ga 
KI du Ja Su Ig du a sd Be A su a 
N pel Ni A ad Ki da AI a 
ii Ju D a a Sa Se A D yg du di 
Si A AU Su JI UA Sb 


Gi A aa pa dn NI RARA Ai SD A a gu ? 
NANAS Yz Ib an (ga BARAN 
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de Sa A SI SS a a Sa 3 Bs Ss 
2 a Ig a de Li er a a a A 
Se Aa a A Sg Sa de Ia dg a A da 


SH pas ga AN D a A a 


Se Sa Sa gi a 


sd Sa Sd a a a SU Sa da SU An 
: a A Sa a ar Br SR 


Sa Ss Si 
dad Sd a a du A SI ISS A Sa 
a a SRS as Sa Aa DI Sg 
Leh dng Ae SA 3 as Oi NI Sp gf JAA SA sl a SA Sa 
a a Sa a AA SA SA spa Aa a a a, 
ee a dp al ag SS Sa da Sa ag ua ga 
DA dg aa A Sa a a da IS Sa 

A Sa a ni ji 3 Si sa a Si Aa 


je di SA Sr a A D A A A Sg D A D Ge 
de Sa San Sa a gi sa da Un Dn Ss Sa aa an dp Ss 
er Sa SA Sa Yis spa 2d plan Sgt NU dll SB 13) Sa 


A (DA DU AA GAS 


laga JG ddglal dangkal ygog Sjolal Lada Lagg is Lagi? Seillg dl YAN AN A Aa 
AM ye da An 
5,2! Garis Panduan Pengeluaran Fatwa di Malaysia. 2017. 
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(1) Mufti hendaklah berkuasa mengeluarkan apa-apa fatwa". 
SS a da da 


A KI D BANI (A D P Sui a Sa IS apa 


(1) Mufti boleh atas daya usahanya sendiri atau atas permintaan daripada mana-mana orang yang 


dibuat melalui surat yang dialamatkan kepada Mufti, atau atas perintah Kebawah Duli Yang Maha 
Mulia Sultan, membuat dan, tertakluk kepada subseksyen 2, menyiarkan dalam Warta fatwa atau 
pendapat atas sesuatu persoalan yang belum diputuskan atau persoalan yang menimbulkan 
pertikaian mengenai atau yang berkaitan dengan Hukum Syarak”. 


ja da a ya a Sd a gl a ya a a da A or 
Arja Ofis dila Syie gl gl danis Agiin Lai JS Al, AA Aa Ia ag 
BAN 


Pay a A a Sg Sa lg A di A Sa Si 
dea da Md 


da Si ig Ia a a a Sea AS Si 
Sari a a Say AI San Ig sal Ma 
SA Sa a a a Sa Id Ja Yg sy yag an 


da Ge SW D a a ng Bg dk San Sal Si 


$ Enakmen Mufti Dan Fatwa (Kedah Darul Aman) 2008 


? Enakmen Pentadbiran Undang-undang Islam (Pahang) 1991 
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dd Do 3 lak yy de ye Sal Sa Aju a 


Su a 
OS jb A UN 
Kera 
2020 fa) ji) 
JUS ja ag dl J3 del dg DIS Aap an 

da JA Ola pi a Se Sa SA A D an a lg 
dera a sa 2020 ji 10 Se a ag SI Ja a pa 
dl JS dl Do da da a a an A yi S19 
Sa ai a 

Ilias, yg Ja A Yg DI a a dn ga D pe 

Ig Sa SUA gg da Se Sa dg 

aa a A a A a A a A gw 

dr ii a a 


Z 


ne 


SmgA De a ga Si 
Sa Pr. ep AI Sg 
Se Sa Pe a a AS sa A A 
SA Sa Ji a sa Id dd 
(31/2 sia) 
Sg SU ga BU A da a a gu a 
a 


Sal a da Ii dn DU Yea Yi a A 
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ISS D a de SI ag A da Sea de a dan 
P ad a pi ga a ya dad 3 a 9 


SA a NI jag D a A a sa Da ag A sg 2 
YUS a a 4 Sg Sa a a Aga dad A 
SA a a a Sa Yg dd Sa 
sa Sa P 3 a A A a a 
AS de dn 
Do pel a a YA Sg ga Dp a a Sp 3 A 4 
D du a a 
286 :54)i (Gas YI Li US NY ja A 
16 :cplad) (pelana Li Ii sg Ag 
da da gg A Ag ea SI A 
La In a Ig A A SA Ii Ji ga 
el SA ela, ............ ab 
PAN DNA A 
pe ak a AI Sh a a pg ga a 
da) Sad pa IS pa Ng D a D Hi SS dd a SS 
CAN a a 
0 19 Ss Ii SU dr a A A yi 
Sg a a a oi a D D Pn di a 
D a gg A A a a 
SO Id ae a ag a dg AI Sy 
Sy 20203) las SH aa a a A ja Kg 
a IG dg 
Beg A SA 
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DA 
2 1441 Ola 21 321k 22020 Jap 15 “gl 


sa da 

Ia yy So Ig sy ag Si a Sa Aw oi 
Je a D a AW A di a a D ea Sa da D 
II a or A Se A D 3S a A 


Ag da a a da D Ira ea a a Pu An Lel 
a Sg ru da Sa Sa Su a D da 


a a D a Sa a A 
MO da 


Si BG da D da MS 
Pan Sa Yg sa a JA ag Su Sg eg DI Ji 
D du a a id au a Je 
Sd Kl ID a A Sg SI 3 AS a SI JB 
du Md a sa jg Ba Bi ga de dua 
DAN AKI AAN Sa, 


Neg YEE SA a a a dg D SI a a 
dap Jae beg a ig a dy da AN EN A DA eh Kej 
Age Ng be YE D a nn AN Sea da 
A ir a A a A SA EN AA DA ep 


NAN Yg 1b. Ba 
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Ae Sg Dn D oi Ju Sa a A Id gi AI JG 
a IS a a GA SI Me ju DS AN 
pa Sr jug 


Se aa Sis Ii a Ja Sr a 
Ai a Ag a JI ya Sa a Si D a a os 
Jk a A 3 IR a A Ju a an Sa 
Apa Us A a a dn A II Si 
dd Sa SA SS a a gi SI a eo In Si, 
dia a dp Ag Ga Do Id dn a a a A ga IS 
da a Yg ASI a a A gi a ea 
Yan Sg A a IA a SA a Ii sa 

KAN 


Id ag eg AI Si Ja a Ba A bn NI Ja, 
Ra A 


ya IS AY) Ba pd Spa DAH ya Sa a D Ia JS 
Blend JS a a A Si ne a Ig 
AS a a a di da a ap AN A Sy Se 


aa ea a D Ja Sy SN a a DM de a a 
SAN ge NY Yb Maj 

SY Ig a A a da a SI da pi a 

aa a a a A a A AIA Kg 


NY 
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San Si a dg Si 


WS ga A Si a A BW Yg a Su ai a a 
Sedan pp a Je a a Ig a Ay JG A a 
AIM ap Yg ABI Is AY WS lan 
Pa na a D da Bg da dg OT Us AI Ju, 
A a a ag D A a a 


ye a AN a a a Yg dg BI SAN ae 
19n,. 
A 


dd SY BA BA bg Y ye Da g a Se di si Sp NIA 
Ye a a yg SEL Aa oi Is an a yg SH Sa a 
SA Sr a a a SA AS AI JB aw Sa a 
a a da D af JB P SS Ija a a 

KERANI AAA EN aa 


Lagi bi OB dp gf Ip dd OS el D ag UB D SS Ss A Ja, 
dad YI D a a a a a An ga DJ ag 
di Ja dl Sua D a Bi Sg a a Mg da 


pir a a a A a A Aa a a da a A San 


Ng Ne ga D 

Me ba in be A A 

Kepi AN AA 

Se SA A a NA SEA EN a ag Sh 
Ee A A A DA sg D Si 
Neo 

SA a 
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D Id D 


ar a A pi P4 D IB a Sp D Ji 
Sa Ja SI ai D IS a Yg NI sa 
ian AI dg D D a gp Ja A WS D ra IS a 
Iera Bea a Naga 
AU Sa ai a Si SU a Sp yi As a SA ya 
pe a a Sg a SI SI a A a 3 

Sa 3 a A Ae A 


bea eg Sa 
Se a a o 3 rU A A ag Si a Sa D 
Ii dap DA A a a ea Sa Il IS di 
Lelang & a SA SA A A Ba di dp Ki ad an Sa 
da Slawi Si Sa yg a Uang a A IG a SI Ia 
di Sp Ya Sa ST ol D Ba SU Sa a Sa D D di 
D an a SU a pi da IS a be JIKA D D 
Apa Si dy da Sa Ka di Si Sa a Yg A 
Up D Bi dn ye Sa a Sa AA Jld a a ai SA ya a 
Sala a a di a Ar Bed D dp pe Sp slaid Aa 


di a A A Sa AIS Sa A A Sg SU 
AAA Ib dd NI yi Ogp Spg es A Spg A 


Tb ab a II Bn SA NE In gh IA da 
Nie a 

NO a da a an D a Sr a AR 
dy CI Sa a Su a SJ Sa dg a A a a dg Ws A Yan 
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Yi D da a a a a Ia Ba SA A UI D 
Pauh Se pa a Ban Sa a a Si sa aa SA 
Sa Sa a D id A SI Ja pd D ag 
se Sg D eg SS jd dk ed yu KS A D Sg a 
ora Si a D a A a a A SI 
O3 a A yy Las a a ng D a a a a 
da peg a dg IS da Be a SLS loan DA D a 
Sg SERU pa A ja a D Wi Yg a uni dy 
da a Sa A Si SY dr D a a 
GO A a pa a a Sa D SA a a Ya a Di 
Spa ag Sa Su SI SY a a a a SI 3 a Dl 
Jee pd U35 dann Spa Sepi AS Galas Lang pp LK Sa a SS 

Sa Se da A Sa lg 


He 

ed a jag Si a a ja A 

a a a 

padan Aa a a Ss Al SN 
sad) Ji dis A a dai ASI alah A) 4 Kn a dy 
da Sa SA a a 

Sa Sa a D a a a AI SS DA Sa 
A D sg 


di ag A A AA a A AS Jd 
KSAS yg a Ga dn Yg D SS a aa Sa 
SYA Yb ira Y Aa gh 

Nega 

Neg a a KA ja. Sa da SB A Sp sa a 
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Sel A Sal Sa a in Ns al DS. 
Sa aa a de sa Ig a AI Sg D Sa 
da a a Sa Aa SA sa ss 
. gn 
Sa D du dn Pi nu 3 a SK eg Sa gp DA 
SL Sa 

ed SA er a A P a A Sg D A Se 
de aa San Sa a gi Ss aa Un On Si Sa an pan op Sa 
Suan a dgn NN du Si Sa 
A a Sg da a IA Ii ya Sa Si 
Bea a 3 
Aa a a a i a a Ba D IS a yu  p Ya Sg 
Sa a A sai yg D YE di Yu Ig Id sa 
D SIS yea Ia 


a pek PAGI 


SA Sa 

Kn |: 

3929 Sela LA Lega A Sa A EA D A a 
SA a a ga GS Sal dn 


:€ NN 


de sy dgan a 
An D nu AN JA BU a 
a a dy II A a Ki a A A a GI 
IS! ga yo an Pg A PU ji PGEREa Ra yan 
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ma ala Leh daig lagh gig Lagi? Sil lg VI AN AA A A A 
SA an ASIA laga Ida da 


a a OS SS a a 
dg IN EA eg DA gg A 
AU dj ta A A ea Sa a da be a 


Pida AS yo ia pp 


dd NN A a a AY A A a Ig pd 
Ma a aa 


D A a da 0 SY Ba a ng 


a dl ii a A a ii NI ia A A 
Maj D sp 


ua Dn ya ra Ti si Fa) 


a ra bp NE gg A a 


Al SM pan a a DA A YI a a A 


ES 
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MAN Ri a UA AA Sg D ya D Ai 
de AS jl sa. 


da SA AI Sa Sa a dg DH yg SA 
Sa Sa a de a pd A a a pi 


dd NI 


Ag EA In a A da a A an- 


Ab Lu Dp SY di 
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SS Sa Bp A 
A a di a Aa SS 
Sg si AS 


pain Ana SN Dr BU ZA aa PA 
mihlar @usim.edu.my JAY! :- 60192394102: H4 3, 


Pan 


Je a a ag a a Pr D a Da 
op s a SV 3 da da Kn JS A a an A 
dato de Sa A JI IS ji Sa SY dn dn Bn 
Sa a P Sy Ir Su dn Si a 
Jleg ye Dang pin gdl JH Oo) ajl yag il a depan LI ig Sa 
da a ag a ja In ii a a Le a Sd II an 

SN Su Sr 


KA SA Sa a Se ii Se A a SLS 

PAN 

SA ya A SA ya Sing D a IS da di A 
Sr Se Si A Un dn ja a Se di 
pa Sa lg yg a 0 A A Ig Ke Ban 
Ag D DI eg a P di Li 3 a a 
Sd D a a a SA di A dg ag a a 3 an 
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D a ja Si Si ae a Sa A a a D a a yg 

ea pi gf a ST sa A ag, 
Sa ja a Jaa ai a a a In Ga 
A a a a SS II SU a ps an 
da sd 3 jl SS si a ea ga D dn 
PH Sr ii ii Sa P aj Si Sa A 
dal Janda Leg DAY Sal il eh a A a De 
ai gr A D a a a Ae Jai LB a a a a 


A SN a Lg 


dg NI IA a 

Ag sa a a a A go A 
do da Y Se  I Se AS a D 
eo a A Da a ag a a a Sp Me SH pa Y D 
dea pls ole ol de Ja Ling co SY pliT Sy 23kg Jld Sua SI ya jga Le alan, 
Ba Mal Alas ya jl ol  JS Sg AA SI Yep A P a IS 
2 aa a da ye A | da MS SK 

di aa aa a a A pa Ig a a Sg 
P da ag a Si a a A a 


de daun Bg a Ug  A Se si a a Perap Al 


Si Su Ss A 


98 a Sg a dp 
112.441999 Ab ANEH an Op dea 2 
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Lai 3 ep A a SU ad ja A nu Sa 
gi la Sa ge Sg dg a a 
P gi Wa AA Ja A aa 


# 


# 
# P 


Ba tg kg SA AY A gi 
dg jl of If plag Ade Se dy a IG Pera A a 
Da 
Si dR a a ed a SI Ia 
Sis DN Nyai ya BS MA KA a Di Sa di 
PAKA 
SR du KI SA Sa a A 
Aja RITA SA si 
Sun AP AN A SE nu gan 
SRS La Si aa 
Wa dR AS MI SW da Sa A 
Ia Ii ag a Di MM 
MEGA Sini PD aw di GK 
Aja 


x 


Cc 


64 Ola Jr 3 

96 pe Ae a SS gg a SI a 
19:58) Sa. ? 

171:s0odl Syg. p 

47 sai San u 


98 oh ST 3 
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D A a la SS ja SI a Su a 3 A P 
SS a a a A A D a SI Op A 


jdi Bu Sa HL W Dan SU GI 


a 


$ 


Ma AN bi DANGAN SAN Su a a 3s 
10/4 an P ASA a A A 
OA a eng 
Sr an D Sa Sa Kai DR D SI A 


A 


Med 


nn a An a Da Ju A A 


PA SAGA SR A 


Pan 
Aus NG 


da a aw dg Ela A Kai a a 


A Se A SU A a TG 


KA AN Seri Id D SS SI 
MA an Seed 


SN SA Ss A SI 


bea a ar A a dp 


64 alas Ji 


47 sad 
66:34 3,4. 1? 
7a 


71 Ola SJ 14 
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el ai 3 Wa SAS ja ma A SI D Su Si D 
a a de a ag Pat elak Su SLS 

DA a 

Se a a a ap Is AH Ja an Yo 
da Se ALA ya IA gn Su a da a A a 
GEL jil LKS pada JG le daah ga plat pd Ade Olak Of LS Sa 


16 - jg K3 


o| a a a A a D A Sa Ja Ig A ee a 
SI Ja a Ib ye A a Ia Yi a Yo 
dl Aa ie Aa D a a a | a Ja 3 dn Ay 
Ki da A gn Sa Ur a A a 

aa 


SA Ju Jr A a a Sa a DA A2 
AI Jai yi A a Sa UI A A Si ap ig A 
SA Sa Sa Sr a ea a a, 
Jl Os Yg SA Sa Yg IA sg a ag SH P DI SN 
AIN Sa dd Sa a yg 
A aa SA Ji a A, 

Aa a A a IS dad AO an D a SS SR 
Ba ig A di ig a a dd 
B4) pal ya ae Aa BS Ka ga a 


21 a 16 
111 :54) 7 
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DAN pa Ba Ae Da Ki WJ Ba 


a 


Ker 


Saya Sina MI AA 


a a a Ji a SE a Il 
A a Ki KAN A D in di 


Mei yg a a dg as Das 


B7 ag A Dg (Se a a A 
44-42: 


Sa? 
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di Jung dear Si oi sj a A A a 
Kg AA Peri Ii D ga 
KA Sg A ua ARA SN Yi 
Da a DA IS ep A Sr di a Su a A A a 
BELA D A AI A AP AR DA 
Ja Sa a a du GA Ku D ar 

25 Ta # i4, a - D ”- 24 DE Ra a a a g - 
a A da di Te Ask dg 
Oi dr a yu PS PU Su A a Se 
in er ian 
op JA a D DS a A AN a A Sa 
NY Jd, dh A gi Y D, pa ng a SI P 
a a a Sa ii Si Sa a i 
ed a Jsls a dn 





AV de a 3 
A a a Sa | Sb Ji dg TS a ag SI si 
SU Ga a Se da P a Ss pg Su a 
di SA a a NA D DN a Sa A IU 
SI a IS SI D a dd ag aa Ul Bn 


27 : 
LARA 4 


125: 

S7 pga a dg Sa a A 
53: dy P 

53: dye 

83 sal P 

69-68: 

bea ar A aa dg 
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Sg a a SJ a A SU a di Ma Ki, 
P SU A a a su pa Si a Sa 
SA II a D Sa IS IS pg 
a gw Ja a A a a dg a SA An 
Pu Sa SA D a . a d 

ea YI A a au a A 
ed Bi ANN YI dr Sa 
Bea . Sa a a SE a eg YAA 
PA ya a ir a Ai Da 
Si YA A A SS Ia a D dn JU MS 
dd Ka Kar Gu ga Ba Sp gw Ju JUN, 
KESAH 


Ji a S3 A Su Ia IGP D DI of ag ag 
AINA D a di a... D KN ya ga: 
Ja a dd D a A NS ni SUA 
Seru A a Kn Pi AA Id a SA, 


BU Ia 


87 ea si a a 


153 - 151 Si? 
104 01.2 TS? 
256 :5a)1-?! 
99 
Tp Gi a a 
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PERUT, 

a Ida a da SAS A a Bg a a P A San 
daa YI lg A D di ag P da os SI D an 
Se a SU Ji a Sa a ag a JD a A 
a 

a er A y Su Sa a a SW II Si 
a a P da A Id an A yg DI dg a 
WEI Ji YO IS A Ss a P A Yg 
gw D 


| D E - 5 3 - 
Pa 


P MA SI SI Si AA IR KN DSA ga 
PE AAAA AA AR ai Mi PA a 

PRESS P SMAN EA Der 

ol 3S Ta a A AH A SA A No yi Sa US 


a D Sg AH D Si SA 


ian IS 9 N SA Ng Al A SA Ga N A Peran o 
Kg us Da AI NA Pe 
Mi a 


Bas A a a 
256 :5a)i 
99: psg 20 


20: ol 
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A a 

Sa PS P Se a da SA a A ja A ain 
pd ja a Sg A a a a Sa SE a 
Sb Op AS US ye dp Sa a ga jl a A a ag 
SN al 

SA BS a Sa BS yu LI Hp jallg call a Je Ap Y pal pygali Lia 
Ag A dg DI Da Y Kad Sd A A Su A AS a. SA Sa, 
SA SA a IK dd a 
Meri A IA NI 


pil yu dak lag Lei JH Le pari Al a da Ya jd pa ya 
DA aa Ba a a Ya a Be Sa a go 
Dea a ea A a A 


apa a UA Sa a MA A 


Sa A a a a Su Sa IS bi 
ab P D hd ap Sa D a SI D 
& Gu N, SAMAN Ni SL JI ua 4d P C4 P DN ob dad SANG 


da a GS Un Ul ye ye A a 


348/10 Ap Ga se 

98 a A ag dg 

8a 2 140 

S4 pa D A D a a 
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Ae du da ja a DI 3 ja ii pi dd Ig 

SIN pe Slawi BS Ip A Ipar jga Alaa juz yag dead alpa ig Saad 
ya PSI Aa Y dad 0 A AH Du SAN IS lag Su Sa 
dapa de Ja A A Keja Lal pal yag cd JS Y jl SH 
da 0 SI Ja a ai Sa WA da 3 SAN Pleg adala Syg a 


du ag A Jl Yg ag a a 


3 A IK Yg Yg A D a SA JU ja Sa Ja 
ia daa Se Sudu AS Se P a 


JA a lg A Sg SA SAH de Si D) ap SA 
a Sr D Ju a ag a a a su 
4B, 
DR 


Pu HA P Ida a dR en pa: - tu Ss A Ug Sy Lai ol 
ji Sa Ha dl JAS ja D za a P IU Pas di 


A 


FAS Aa Aa Ya AA LAA en a SA 1 ZA SW se 
na me Ss Be OA a A ai 
Sen Se a a A de a a YA 
DN ad Pa GU ji IS lg Ni Ana S gi Ba a ss gi P 
a a a pe Ja Sep da a ana 


a Ka nn YI a do ga SS ga SAY DIS 


95 x0 Pa A Ru NAS Sa Ap degan di : Bn 42 
102) P 
13 a 44 


1034 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


be JU ye A D in Un YUS 
HY a) Selia dg SA a A a SA di A A a 
Bi A Ba 3 Ja SA 

HE 

Ola ag OS dl Sa a ig ag A A 
eg SW dg Sa dg SA a 
A Sg A Ji Ii Se D Ii D a ig a 
Sera In SA Sa IS yr Le SS ya an Sa a a 
lg Ag Si BI de Sa SSR aa A Be A Sr 
Ogy A Sa a Sa Ip a D a 
ye ja A a aa SN Ja a SS Su a nn a Kn 
Sa ga A aaa a san dn Se a SU 
Sao) A A Leg Lola. Si Ba a ad D en Wan 
KAI Ag SE gi en D Sa A In 


ea a 
Pan 
an 
Ib. Sg SA ja ga 1401 jg 
ga SU 2b A a dn a a (Sa 
Se dR A a II Sa A KA (P 
a a Ku KA SI 
(a Sa a Ga Ig (Sa Ja a a 
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da D Sg DA pp a a Jay B41 A yi 


lb U H 
aa de | a KISAH IS yg 
4b. Ta H (ib 


Sa JS A Be sa Sg a a III 
Sei KS pu P P A III! Bag 
Ab Gi a SA 

DOA gg, a IS a SA a II a A 
lb, a 

ag a da yy Sa SA 400) 

a Sa ar A dap da A (P eh a 
SA a a SA a A SI GI D IR 

pan SU gg SS Ja a (14). a ki 
aa 

Sud A A a II KI  - 

Pen A, a a A a a a (S9 a 


MI 
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as a S A Si 
Lel Ole SI AS 
Ga Sr da A SS 
A A 
A a dn Si Sa Ds 


drabrahman @usim.edu.my 01111798019 :&4 


ag a 

KI id  S SA, gw a ai Yep Ja Ig A Sa OS 
de eg Si dr Sd a ig ai NG wi Sa A, 
Laa dy Da ja a Si yg Ja gu a 
dn D Ii D a P Si Si IS 
Sla AS yg a Sea a ge WS an D a a 
ka Sa Si | a ig SAN A A di ye SB sa 
Sad on Bill ya a dala, yi A a an Leg Jad A Jali lau 
D a A YB A a de a P a Wi a D Si, 
Se A KI a Ja el Sad de 3 Sa AT ig Oi a Ii 
DA le yy D D ag A Se Sg | ep Ip KSN 
a a era a D a io Yg gu Si a 
a SE us du A du a a Sg a Us A 
coli di Kg ang da an Sg Se Sei da a 
si a A ja gg Sen A Sp a UU a Si 
de Be Sp Si li lg A ye D D ya GA a 
PAN Da Un pn en Sa Sa A Sa Lg Ji 
a A Ja a a SA a Sepa ye a 
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a Si Su a eg Sa da Bg a Ss 


SN de 

a Se a Je a Ja SO Ia 
De SY 3 aa Saga. GAB fp dai Sa SAH la a a 3 
SA bg ad Mg dg AT a A de a a a, a SN 
Bag JS da SG wi A JE SA Ja a a da ai bag 
Sa A SI a SB 

a yag apa 4 D A JU D yu Sa a OA a ya 
A du a dg AS II a II Sa si a D. 
a a a a A SA a a da IU D dn SA 
De di a Sg a a a do AY SH sa a D SI 
Jb YA a SS dg Se a JA SI Id uji dn 
DAH Se Se a Sa ps er Un a 

P di D Ig Se a Sa Sa SUAI Si a 
Le Lola Mg. SS Ole Il of Ipasjg saf Jb Y Los SGS pis cai Jyin, 
3 led sis 2A Ki ol dn da BA Le a A ga Ki Su a 
UA a au A a SU a gn IS P ig ai SP la 
OlYi Iyi4 Azali Ada andlg OlobiAl, pari Jl pela Jl Ay SESAN LI Api 
SA dn a a Saw a a a SA dg a a A A 
dg da Sa SB D a a er dl bg Sa a 
a dl dg Kua A Sa D Sad a Sd A a 
Ii Yg UB Je Yg Se D aa 

Se a a D yg DB IL D Baa Su SI 
ea di a yg D DA Sa JU sa ja SS 
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Bn AN A SG Si A SA Sa In 
Sad sis Odxp dr a a D a Sa P di el 


A Ale SM dn 9 ed id da sen 


a 
Pil a an Si ed ii ag a A da A Sg da a 
He Su P a Ba aa Sa a a Ur a Ma 
Asy a a D da a pj A SK a 
a D ji 3 a BK du a SA Ki si 


nn 


Sa Un 
Slou cil Olga gi de a ai yi di eg yu Sp 
Slaid Ida Sbg ya eg yi Sg dg jug D A A 
P a a Ag A a Ba a Dg a Si a 
da SS ang SN GA DA a kg Sa a da 
JAN Sa a a Sa Saga Ig P a A ja an, 
pa Jl pe BS ag Sela San Se jaa 
Sa Jo a Be da D ga Ba, a DA de Sa 
Sp SA a a Sg Ag a da dn Sa di a a 

DA Su 


a an 
PAN, dn Se ya A 
Pi ai ra A Se Wi 
a D Se SI 
Baa Ai SU a dng A a San a SA 
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Sp a Si si La e Sa JI 

A a Sa JS ye 2016 2 lg JS dala A a Bi eg 
a SOS JS a A a Sd 2012 an U3 D 
a ri a DA A P P a a A 
da a SA A JI a A Ii D On Si a 
Sa ia Su 3 dn a Sa Se Si a a 
yi Sg PR Si D Sk a P Si A Ji a 
RS) Iis P Jal Slam yr UI eg Sa a 
Ye pg a D Yg a Su a Si a eg Su Sg a, 
Ji Si SS D a er P SS Sg Se A 
LH ja ai DI 

And D A a Sa dn Ja A 
sin Ki a D a Bi A dg a An a Da SA UN 
da Su nn Su a a dd Si ISS A lU San 
sa) D a a D A a AA Ja Ig a a an 
dl SA age ol Sg SA a dg O3 abg Iagya yy AA LA D 
A da D Sg en A YI a ASI A Si SN Sa 
bin Jr D Se yi a Dp dg a a a D An 3 a 
PS le D 

Si Ga Lg D Lel Ola ye SI Sbg A SA A 


BAH ya Kep A A Ayang Pera Ole gle pa bl sa a dn YI 


di A Kn 
htteps://ar.unesco.org/courier/2018-3/Ithwr-lIrb 


D a A ga 
https://www.bbc.com/arabic/world-58306046 
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dalah ye Blh JS a eg ad JS ya Aa SYA sd Sa A D as 
A a SD sa a a di a Bg a Se Jan bg 
a pe a a a ST dd Sa Ia 
a da a Sa Si A a a 

PAN AY a ja a dn D Id 

SAS 

OS Somi dd Ig da a a dn Sab SAY BA pa 
Ida OS of AI ea a Saf dn eg ag A di D An 
AI A Si A jg dg In Su bg 3 a ye, 
pH SI D de SS Se A a So YG ol 
a SA Si DA a Sr a P a Sa 

PN 

LO A SS Si A Ki 3 a ja D 

ai a yaa San ig a a a 
A 

SI Ba a Si Mg Ka de eg yi Su SS 
AS Sa IS Sela 5 JS Ig a 

DAY dl a 

Ig A Sp ii AN DA a D Su 
dr yg pela a pa A dal Sa a Si 19 As 

ea 

Si aa SI ne a D Ju Se a Sa Sa 


dd Sg Sa SO a SH 


a Si a Sep IU gi D 
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di Y ulad sdn pi D A SI a Sa D a dn Su 
da A a A a da yg La gp a Si Si 
Ba dg Beg Bela A das a sd KK 
da sa a Ji Su Sa Jan A dd A AS 
3U jan Bg be ley AA SA je Al a ii SA ja Sa 
By SA Se Ig Ba in Sej IS SI D ng a 
a gl ej SK a Ba Su a A ja Ki 
da a a a 

Hd A a gt a di Si A Ki ya 
Aa a D TK a eo da a a Su a 
A Ka a SA D ga Ya a Sa A a a 
de A Sd DI ap SD ai A Su a 3 ea ag, 
Si P de eg Si D DA A D a ng Sa Si 
SA P FR A da a A a 
BS De P Sa a  i Sa Au ja Sa 
a Sa Wa a SA Ss a SA 
abes IS Sg D da A a a a Sa D a a ol 
P a SA SA A a a DS Sa a Bp del Sa 
di A Se 

pe Ia SA Sa Sa SS pa Sa a a ia 
Sa ya a In Sa a a pa a eg a a Sa 
dapa IS Sa ya SU RI SK da 
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Sua 
Bar 


AR 


PE AT 
Cc ruAugA 


Sd a GI a 
bg BA a 


SISI sal Syal 
Ka a Sa 
Jang sl 


Ii 





Olak 


O fb.com/QuranKareemWordinPicture 


DIDADA 

a 

BAK A 
Su Ba ag 

Bg yy 
a So); 


Syg 
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2A Sb 


ak 2 


QQ fb.com/QuranKareemWordinPictufe 


EN a a A 
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1917 a Aa 
@ b.om/QuranKareemWordinPicture 
, pi 


TanKareemWordInPicture 


P 


y 


; / 
Sg ) 
If) *6.com/QuranKareemWordinPicture (£) A AAA AN 
SS 
y “ AN 
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Lg ep Ia a a a A D AH Si a 

Sa a Sa a Je a ai Sa A SA a ai 

del Gu La D Tol a pa a Bn a 

di da KRA a a Ba ae an eg Ba Sa Gi 
A a JS de Se A A A Ki A a a 


II GA dap AI ga 3 paAN king 
A a a D a Ba a A Ia nn 
dd pi Sa a IS le ja IN 2 
SI a a Sr S NG Da Sy KW dp 
Sa D a a li Bp D Sg Sa Se 
Ae Aa 
Era a A MA sa za odag 


en JS za 


MSU 


2005 1b dd A jl in a SA Sg D dd a SA 
189 po 97 
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Ro, UNIVERSITI SAINS ISLAM MALAYSIA 
AN 


IsLAMIC SCIENCE UNIVERSITY OF MALAYSIA 





taw! A 
ASN SS A di 


da gi 
(81 :3AJI) ke US Is AN DS 
(189 v4 .97) saja! jpa SY Aa Jai SO gi di a 





Sains Islam Malaysia, Bandar Baru Nilai, 71800, Nilai, Negeri Sembilan, Malaysia Pena SS PA | usimtv 





a 

ai Sa SA a Ir Da a Sg 
D nu a a WA AI AI 
AS 3S 

da Seh dg Sr da Spa a gi 

Ser di ad San an By 
DIRI AA IA ea 
do A Yg je Yg a Bg a a Ye eg A AA IA da 
da 











WS gu za 


dea eh da A NI gg A sa : 
175 p 137 2000 


1047 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 





Ro, UNIVERSITI SAINS ISLAM MALAYSIA 
iemni An P 


IslAMIC SCIENCE UNIVERSITY OF MALAYSIA 





asa GS!) GI pert 


dal) GG 
(160 :3 s3) Kai du Sye AH Aa 3b 
(174 v4 137) saki SAN si Ja A Sa aa ai 





DE a EA a D AS RARA a A 





Ju a D Da II D aaa ja a su a JG 
JB, D desa Ja dg II Sao Aa a Sg a A ja 
CA a D Gi P SI JA ai Si a 
Sea BI SA ga BS A a KS In So Si 
Sa as IO a 8 Sd a a AS a nn 


KELANG "ai Sejam HA alaa, DS sg Dai" KAHa 











ASI Slam Sy za 


P a A a a SI 
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UNIVERSITI SAINS ISLAM MALAYSIA 


iemni PAN SN MA a saga a 
IC SCIENCE UNIVERSITY OF MALAYSIA - Ta X - 
tan! A 
. .“- 1 aa 
asal GSM Si yu 


dais Gaga AN 


Gah Me A de dal yi Ada Ia si ja a AA AN 
(15 a Ka SI 


(137 v4 .277) 31A) jAAU jaasi) jadi) gi AI pesan ; jadi Ya 








am Malaysia, Bandar Baru Nilai, 71800, Nilai, Negeri Sembilan, Malaysia Penan AG PR usimtv 





Op a a a a pi a a II a SI A Il 
ag a A A a 
ag de os A 
a Kp AN SA Sa 
D Se a a a a DAS Ia DA a 











Ag D a 
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OT AI pe a Sb a pi 





Ro, UNIVERSITI SAINS ISLAM MALAYSIA 
era PAKA A 


IsLAMIC Science UNIVERSITY OF MALAYSIA 





asal GS) GAIN pert 


dia il) GL 


da MA a M3) la A SS Sa Sia Ala La Sa ASI UA | pudi Ga dia Ai Gap 
(28 :29) Sei SGYI Jai) IIS Audi ASAS agi galaS sl ja 


(23 v4 147) ARA pd Si jAN pa pela : di Ga 





Iti Sains Islam Malaysia, Bandar Baru Nilai, 71800, Nilai, Negeri Sembilan, Malaysia. (@ wwwusim.edu.ny | JI @ usimotticiat | ( usim 
KAA Aru Sai A KA a a A 
GS a Pa 
Pe PERapengAg P sa 
dn SA dg Ar a dl a ig a MK a Ag Aa 
a SAH a Den a AN ai 
a a AN Ka a Si 
PARA a da a AN a Sk a AT 
U8 a a 

















HR a a a Sh a D AY A a A a : 
137 277 (1964 25 4,2 
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Say Pg a en 


P epa SY Ba pa 





Ro, UNIVERSITI SAINS ISLAM MALAYSIA 
AN AS 


ISLAMIC SCIENCE UNIVERSITY OF MALAYSIA 
A 


AN tn! Aj 
ASN ASI A di 


SL Gila GL 
(69 pr) Ke Laa Il KA Sui Li a Sa 
(217 v4 .37) SH Sa ia ai a 








Sains Islam Malaysia, Bandar Baru Nilai, 71800, Nilai, Negeri Sembilan, Malaysia www.usim.edu.my | GI DK usimotticiat | (D usimtv 





A 3 Si AI JG 

dee bg a a a aa Du SI a 
a A ga Ki Sa D a a a a a, 
Si id AA Su AA du A a Ji 
SN Ag A 

Si dg a ji bi Jl, 











Zu 
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Se Ji Sg SA A a Bi ps Su P Su Se 
Ay a a la eg Jad P Jal San a Sa, 
Si Sad pi ol a a da Si Si JKA Id Si Sad pi sd 
Su Ia Sai a a da a a apa Ig D Si JW D 
a D D D dn SIRI Sg Ka ye Dg A D 
YH sing tang dila 0 SS jpa A ja yy Ke a A SA 
D II Ja a di a Sg a in Op D 
Ss er Un a | lg Yg A SS a Un a JA 
eh Se Se ai San 
SH Sa a DS a di D a Sa Su gu eg Su Dn 
Saga pg Wa ji IS Si P Si ri D Sa a 
Sa Si Sg da gg IK A a Sa a D a, 
3 Sg Sp Se A a ag a D Ig a Si gi 
Kg jaa SR a Sg SS D da en 
a a JA dn A A P di eg yu Si D a Ii 
Sa ru a a A A a Ki A a 
Sea ig A D ig PI Sa a ur 
A a da gg a a Sa a a gp 
sa Sai Ia SS Sg D II Ja Ag da a a in P 
mal yy DYSI Ola ya ya, 
Si Ga Aa dg Sg ji Sg sd a dn Si Ga Le 
A a ja ea SO a SI dn a il Si a ai 
a sa a a da IS Bi a a Sa Je a daa a a 
an sl A Si ST dg a Se a sa a A a 
be ng Sa a A ga a a Bg D 


aa 
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a pek PA 


de ir A a A a A gi SN 
(2000 .1. 

Sd a Ia Sa So Ia A a ya 
(2000 16 loji Lg “Sg 

9 D A A SI D gf A A a 
(1964 25 2,20 AS ja aaa a A 

Se SI Bi ab DU de ag SR A San 
(2007 2b adal AS yb “Say A Aa Ia 

Sg a Sa a Sg A a SA 
(2005 1L 2d A ji 

A Pa 

https://ar.unesco.org/courier/2018-3/lthwr-Irb — 


De aa Hu dg — 
https:/www.bbc.com/arabic/world-58306046 -— 
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(A a a SAN a SB ag di SA 
1-9 ya a a 


PER 


la anal | SANI Sl2H 5 a 


SA jaa 
da) D) PA P da Ii Si da a A Bi SI 
Aa es a ig a So da D Ja 
SA a Sg a se oi da an Ji a ea a a D GI 
DNS gla ye Sd gu BUII IKA oi en a JI A a sg Ig 
da Ke du a SI Bu a a a, 
SH Ss da a Si A da Ar Ai DAY Bag 
BS Sia SG Ia AN DI DAN D aa 

Ag dl Sb a A ala Ba A Se BS 


Pu aa 
A a a D SA Is a a 
Leg lala) SAN Si a JA a a da a ar ea 
OS pala Sy Of plg Ida sale a SA a Jas P al paka A 3 (a 
P SU SN Sa 


pa A da sg dR a dp Su Ku Se a D Da 
ai a AS 
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D 

De D sg dl sa an ga III di Un ja 
Si di 3 a a D Si YA SS Ai SI 3 
JH Ida 3 Sa Sy Si a Wi D a Bi Be ea 
a 

AI da A a SI a a 
(HI. D II Se SA a 

Da a da a Je 

Kui dl aa 

dg si 2 

Si Si a Si 

ga Sa a 

de 

du de 


Ka Si 
da a D a a Ba ng Ti DA AW aa 

Sana Ad SS a ug 

DS dl OS Ig Ba sa a Si a aa D D 
Pe D 

D dg A D a Dan a Sa D JA in an 
degil egg Bi a a a Kas SS pa SA Si a a ga 
A par A a a AI a a a a 

D a a KI D Se A a pe Si Sa 
day San Gi A dg a a A BI is A el Bn 
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Ku lara di a a Id SS Sa ga 
Sa a gw a Aa a Si SA a 
di OS Ida sl O9 AI a a Spa La a a a a A A 
sp 


Ns Je Ng pel SG AE 2 au RIA lia Os Ug PARI lia PH DEU 


D 
da a OS A IA Sg D SS SS Sa a 
SG PA ER a 3 gwa ga a MI SA A ali, 
di a A SST a sg ar 21 20 a 
Ba A 
GA KA a Ba A Bg a Sy SI a Si Si 
de SN de a SM Ji re aw A ISS 
Le yag gak Ida ye SA Ar Sa ANI Si Ka in SI Ig 
ol YI dead Up g OK pe Jah dd dia x al 
ye A A Un SS ga Sa a Si Si 
Ge Bp D a a D Sy Sa ag IU se ag Si dd 
ep a MT NN D eg A 3 si gg OS Up a DH ju 
Se A a BK D a Sa Sa a SS Id a 
da A a dn 3 an A Se a a 
dy yg a Ka Ds a Ur a a | Su Sa D 
Sa AN a IA A Sg A JARI ya dg a In, 
OS SY yu D be a Su Sa A a Ur dR 
da a asap ya Sa ag a dg a P 


3 £ 
KK a 


Ip SI Ka ap IA a A () 
1802 41988 ad Sean Sg a a Aa Sa ALI Sa AN ea Sg 
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Da dg A Sr Sg Sy ag D Ig ag ae Id 3 a 
ig Sa yu Le D Sa yu DI jag er Se a 
Sa da D da a Kn a a D ad SI 

Daik Ib, da a Sel SN Su a Sa IA A 
DI a a A A a JA A gw dr a an SN 
(63 daa Kan 

Ka AI AA D D A A a a 

ap Yap Uaaza Spa en Ya Sd SA 1 di a Sa 

A Aa SUA 

Sa Ba A a a A da A a D a a 
Ash a EA do MA da Sya du PU 
Bag ag A a A SI a IG DAS a oU yag a Sea sn Sa 
3 Da a D a a In D AS MU a a 
Lui P ST un Ya Si SA a A Sy a a 
a 

We D P a SUN Tg au Sa a jala ya 
dg a ja A AU Su Sa a Wa Oi a an 
A Bi A ga 

YY Dee da a da eg SS IL jln SY A Sa 
SERA Sa a ad D Ba a a 
13 as Te SE 39 a SS 3G SG 

Au Sa Su daaa Ba si Tg Su IS 
eg JI Jang dagia J J A ADUS (Mi) Ba sg Lg GK 


2230) D Sa AS D Sg a 
4079 sja SAN IN Se SI a P 
(1058, du a Ns KA At ua SN OS EA) DAR Sen ola, Ce 
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da Al Boi Spa Si a A a a Il Si Un jag a, 
au P Ang Se Yg 

da D dl dan a a Oat  S 
da A A Ay Su Sr GI a 

AS da a Sa an Sg D a AI a 
dada 3 a D a D a an Sa yu da a Sa a 
ea A Su gn Le Systeme causal, oU Ji pad 2a 
Li da Sud Da ye Un dan Laga Alan, gf Alai SA Lego dan, OLA 
Sa JS yea SU pi ya IO) ig a a SI San Ur 
Beli JAN ye dil, SA a AS a a Ki A g SR 
3 aa pa Ki ai a D Su ap A a ig Wa Sa 
SI AA D ay lg bg D a Sy AI 
Jad a a a YA Su Ba dg da a a AS 
Pbs Ws 3g DI 

dl olYI Le alas Syam pAia IS ye Oli Yg OK Sy Uall a ol Le YI plain Ai 
Ar A SA a Ia a SI LU eg Pg da 
AR jg Ba D OS Ja ya a a a Id A SI Ja Us 
BA Se Bi JS A gg A Bi A 
a 

da Sa Ja A a a ag Sa SAN a Ig a de dl Ag Sa Ia ag 

Ba D a a a AS pa a BI Ko en 

Ye Ur di DAY Dap A dd A a D 
SA Ss Da de SA A DI 

ST a ISI II a DAN DAN Yi UI a 


40 22, 41978 Ka yr AD Ka DU II a 
AI pa a GC 
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dg dl Sbg a A aa Ba AI Se SS Rn 

ag AA DAN AS DUN yu Ip aa D) a Sy Dewi Iis ji 
de a A a Sa a si We Sa D A A 
Aa Sa Se A Su A di Sa a 

yr ag jg Bg ag lala sad SU a a S3 Sa Da pg 
daa A a SI AA dp YSS S3 er 


RAN A 2 


ni a Je SI eg ag a na a DN 2 
a a a a a a SA aa D a a 
SEA di da Ba Ir A lgi 
A BE G G, Sd OLA Aldi Al Aa SA Lei Se Sa KA -— 
9 - Pg BRA ? 
de Ia A OS Sal ID Ki a a a A A jg 
SW a a SY ra pa a SI a an dg A Ja Sa 
AA ji Spa IS a al 3 a laa A ag Ss ed SS 
AO Ia a SEA Sa DA IU Sai 
KI AI a ol gn Yg a Ja di Segi a Ba a 
ANI 3b, dg is jadi Jas Ag a dg a D A 
AD aa BS a a 
el BO ja se pa Wa 


Ee) dl ALI Sea a A A A Ag a BH D A 
320, ..:1988 

180, GS A Bar 3 dd as Ka RUN 

Ka in a a a Ig pn id SE a a III 3 a II 
111,-.:1993 
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en A A Pe a 

P270) a Se Sa a a A 

Se Sa a A A ai II yg a da pa yg 
A 4 (2366) 

A Ri DA a A A A A A 


15 
Ko 


II 23905) Sy SYA Su D Sg a 

Ba 3 pi A (00) a a A a A A a 
ADS pla DN Ola Su Ji CA 

Pia da po ya a da A Bg a a SN 
IM 152) Sp IN Aa 

SAR a a Sad de Se D si A 

Lol Ida 

del DA aa a a A ON a KN KA 
Aa gn a a Sa da, a 
Aa Ag A dg a KA A A DA a 
A Un SG a a a a a a dn a 


u93 a SI ng D a a A a D a Sg D A 
217, (2330 2321 

Era a AA 

363 2 (2380 2351 ) Dale A dai 4) 

9073 a a 

221, (2400 8381) Da a 

Aa 254 p/27 1980 aa a Ag a 573 S3 RS gn 
224 po/17 (19706 (deNi Sis debar laR dm DI A) Opedl slaid 9,0 

182 pa A DIS dg A a 

Sa a a ii A A A a A a 
209 0 a a 1982 lau D II KS 
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GA Ep UI a SA A Ss 

ea ga a SS yag AI al A ad a aa Baa Le 0 SI 

SAN pa A US Se a Mj yi Tu a dl 
A a a Pa a ag SA a Up 
A Sg Su 

Bn Is a a nn Sd A a a a Sr, 
ee Pa A a A di A Si IT a 
CD) yi ig Aga Ig ingag (egg 

A PAR Sy Si Sa ua SI a 3 
Bea Ba a a sp pa a a a 
Glajg cb la OS (SI A a Ba io D gen 
ga SU Sa da USAH a A Sk a a SS a 
Sa DS Ii a A a a na 
di SS aa ap DA Ar di da ag a de Si a, 
LO. ang al leg cai A a AS daa, 

Pa Aa a A a SE 1 du SE la Sean 
Wi gn dad Li Ku A ga Ga Ba Bp a a 
Pa a 


ki a Ya Ja AK a da Ad yi a 


227 1986 dj dp ig Ib a Sa ai en 

377 ea a SU 

bai da Lal die gl A IS A A A 2 pa a AN 
Mp? 

231p (Se a a A La 

pai aa ea aa dg dlm jaa A a a Sa da a a a 
122, 1978 abi plan Eng LU 
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Lis GS AWANI 
SI a a da a P A Si A gf Si a 
LO SS ba 
D ga a a A a ab Ap a 
Sa a a da Ib DG lg Ig A D Ji Sa IM 
A UA Sa P a AN a Ig ga 
SI SA A KI a a Sa a gi A Sg 
a dl 3 Ma a a D a a Sd yi Sa U20 
JEP de ga pa lag cg a ya Ag SAS SU AS JG a Ag ul 
a ag EG beg sd pal Ball x A os A a A A a A 
a a Ba ga AA a a a A a dan 
SDG a 
dl jaa da D Be a a Abg SA 
D Ae a ES a Ba a Sa a eg Ba Ga 
dl desa a jan Ola a di SA A Sd 
SD ya A a a Siar 
si) ASI di A D de a a a SRA a SI SS 
AS en SA Ba A IK D ER 
Si a da da SA a Ba DA da Ss A a, 


S42 pf27 sa a a a 290 a A 

210, dl OA Er SH PR 246 SS & a 
161 157 2/57 OS Ole LS 

360 2 a A 

2 (Sa a BN a A Sab YI del gg 
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Ii a Dg A a Baa SA dig SN a SA A 3 
SO Gpa II A Ba 

JA a gla D a Bb Be A OS AN Sa P Si A 
Su Sa Ia Bi Ji de dg Ia TE A 

Sei di SI a Ga Id SS rai 
IA A ya a A a Ag A GS Ba a 
SO Yis Ka 

D A IN A ig Da ig SS 
a AS Ba Ga dg AS A Ap Sa a ag 
3 JS yep a A A SA A Sa GA Ii a A sa a, 
Sa Sg Su a 

Si da A a a a a bl Sg SH go Sh 
Pa 

Ka A IS Sp BE a Ka SI 
Sb la a a SA Us So a dg gn el 
CO 

OlaSi ag ia sa Ji yu D SY (Ge SS 
dg ea a a ga bag Ap Sa Sa a WW SI a 
OD Ma Saad MU eg Sa a a a 

da a RR Sa S5 Ba SS IA 


B5 Bapa 

352 27 A a gi 

an Ak ga al ek S0 a a Ma da a nu Se en NA P 
B8 o 

25 D3 (Sa a AI a 

B55 a A 
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Pes Pe AA 

SE a ga SI a Sa IA il Si a 
Ai Sr a SI Ul P (a a a P UI a 
PS a Sr Ga 

AN AI RA Sa a A 

Aa a A a IS A A A SA 
a Sa de A a dg a da 
da a DK gg Ya in SR Sg 
AO a sg ag 

ad SU pa a a Aa SA a Su 
da de a a a D PN aa SK 

a a A A a a IS A a ID 

a 

Se na KI SS A Sa 
da du a a a a ga BY ga a a, 
Si Su a a a A UI SERA D a Sg a 
SG Op a a a ii a Sa a 

pa Ss a ALI Ga OB (So Jl MI a Sr a 
Ws dn ag AI a Sa a a a Ig 
LH dd ANI 

Yi Ja SAS AI A A A BI a 


S150, a a dn A A BI a a a Sa D 
II D0 A Ki SA 
Ape a 

AS a 
139 pg a a Sa Sa 

A a 
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ER lg daa AM Uj) log du de Pa P Pura G Oi DA! Kad ng 
Sg SI A sa gi a D ya a de Beg AS 
KA SE SS A a Sis A a AI SH a eg 
a a AS An SA 
Pn 

Id RA 43 


SS Sa Je Sa a Sa Sh a 3 AU ya 
a la D Sy 4 D a a Ip A Sg 
AR AA 

A P SI Si A ga DI da ag al ya D ji 
Sapa 3 a YI A a Sa A A de eg SH, 
sa SAS Si A A a AA 

Sa SA a a a Si a, 
Ia eg a D ag da IA AN A da 
Sa da Ki Se Ia Ga de SI dg Say Sa Su 
As GA 

Ig Sa Soy Ok ya pga a Su Sd UI Sa Sa 
pg Ku a D da a a a a Ada 
Bi An 

a a Sr da a D a D a a se Sa, 

If a SI a in P P a dg ANI 
Ara 
A ga Ka a SI A IS Sa a a A A 

1986 aa ji ad Ae a A an de an pa ai AK Aa 601, 1977 


lal pip 3 bea gol. lol La 1982 (Sad jb a D a a DI a ay 231, 
11, 21984 dy D Adi, da 
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dea sa Sri da a a dan SO Sd Ai gu ANI 
Gap jara Se UK dagig Alai Jl Sgjlail Olay dj land! 
OD SKT aa a Ag a di a Pn 
PR Pada sa a 
A Sa de SSU a Sa SY A A a ja Sa In 
CD de ye Jian pla ala Jia 11g SS Jai aa pad CO Ale 
slelaJi ya 2d ;yi yg sg Le Dg Oli 3 (2432 205) SAJ au SA 
P ai a a a a 
Ji Si SIN D AN Ke 
SS Ja P Aa dg JS AI a 
a a a a a 
S339) AH pa a a 
P385) AH yg gg 
Aa a a a ma 
ya Sa eg AI Sa yu Ji A AA Br 3 a a IA 
a du ji P a PS Bg di ig a a 
PI JAA  Ar  A 


D2 1998 da ng a a Sa Ba Sa a NI en 
612 1954 ad 2 A aa da a 2 a SI 3 a Sa SI ab D SI 
101 pi a 
SI7 pe (Sa da A id Aa Si 
S64 x472 SS gai 
178 2 (2340 2331) da De A 
S25 el A A 
ai SU a 
158, (2400 2381) Dal D a 
235p a pg D Au 
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IS da BA a Sa a ag a SA 
Sd a ag a SI Ja au P Si a 
aa dn A Sa Se a ya a SL Ja 
Sh id a dg Si Sa ag yg a a 
A a pi 
(SH 3 a a SS Sa Sa a yg 
JE JH de 3 Sa UT Sg Sa A aa 3 A 
Ia A A JA IS Si A a a 
Du DA 
Sa IA SG a dg ii Se a A A 
P 
A a a A 
Ida 3 Ola dg Old Jl pe 3 We SI 28I) Sa Ki a gh 
OS Sd SI Leg a a Sr a a Sr 
Pe gi SH al ge D a A 
Sa IIS a 
ig a dg A eg el a a gh A Ri 
P a A 


“3g Se apat Saga ala dais Syg pla SAS an de AY BOLA pe pada a A A 
A 
Soe SAS dad 3 en Y Doa adi ya jak Le AB B3 ji gang 
dn Sad Sa a a Sg a ag 
205 po Sa ir A SAN A a a a da 
KERA PA Aa 
Ia a a Ga P 
TI si Li C8 
153227 gn 


385 217 GS laga sdg RAWA Ag ep Ss (s0 
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a Si KA Ay ed 
da ga EN ee a a SA Sg a a 
A LA D ng Sa ya D da Ja ya da Se a 
PS P a P a We ai a ni a P 
Ola 
a a TU ja Ip a a IS a a Da Ng 
pa A a a Sa U23 A Kg A SD 3 
Sa dd D A Si A D D a 
P Ba a Se a A Bg a D dg da SI ig DS dn So 
Pra tade pal Je A de ana 
Sa a Si a A a SA da a Ba a Sg D 
a sado de pa AG eg A A da a a a A 3 dd SS 
GN YU SN Ida a A a Si Bag a BS ed de A Jd Ja 
LS SW a Up IJ A PS a a a a a, 
slaleg poladi slole yy SA dila ih 4 OIG ols P sl Ig A 
di Ba jg A Sa a D a 


a 

Ada ga D ag A DA ya ng La A egg A dd Opal Ka 
Us 3 da AS Si a a a dn Ge a a 
ANI 


Pe 47 a ya a 1T A a II a A 
F85 a a Sb S78 1959 aa a ne da a a SUK da 
.186 

da a ST IIB Wa dg ab a 3 A da Sa Ki, a en 
377 

Tp il 
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dg Ai D A Su ga a A D de a gi 
dd Sa SA SH sd ae Sa Si AS a a IL SA A 
DAS Sg a yg a A AN SS D a a Bg Ba ada, 
Yadi Sh SAGH sdn ye aj DNSU Dledlg jpa oi of a | pa AS, 
SA Ja yu SS oo aa Ya A Sr dd 
Pi Sa ya a a Ia A a Yg 
eg a da A Sg Sy EN a Si dg 
SARANA LI a Di D A a Sg A 
a Sa a Ia ag a Sp pn ia a Ur Sa 
TN a a D Je Su da A 

apa a Uda Le BI aa EA pa A de la a 
SANA a A en ja a Sa PS a S4 
P Ga BI ga a Be AN D A 
dal Bar dar Di Si SK KS dn dg AA Sa dl 
die D de ASI a a di da ag Pola, Ja Lagi Slag cz) AI 
AD II Kg IS LI LI 
So a pg SI a Un Si a sb 3 AI Ba 
sa A pg a SI ai a da A IA yg a Sg 
Wa Bi da be a A an Je a a Sa 
De a ua D a a Bi Da de Ji un a Sa aa 
D SI a YI D a Yg ag a PI du A A SS 
LG z 5S Jloxzalg (yup! 


B7 1954 ad dr a a dea a D a Sa NI a Sa Sa BI as 
.88 

Encyclopedie :,2i 31 2gp Ala de pki G eladlg Sal sale Apa de de jad 
Genrale De L'Islam. Chapiter 2 , Les sciences, V,2,P,78. 
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Di da sl SA jpa dad ya Aa Ia Sa D da MU daa 
SAS ag a a ia a a Sa sad di 
Su SL, a se IS Opal Se ga Al a pa Ig a II 
(Ptolemous) ppd: di SM Ad, (Hipparch) pp) x Si JA pn 
Ss ri SI ea Sa A Bi Ae Ju a & 
Pn si 1 

ang D A dd ag sf Sp KA a IS A da La So 
Se AU a Se Sa nn A de DA Bp a PS) 
an SOS a BS IA TD 3 a D 
OD Ab a A 

A A a Sa a Sa a a A 3 Ia A yg 
Sp a PA dg An a a a a IS a a 
a SI sa a Ba a da a a A 3 Ai 
P GA da Jaa eg D a a P Sia Ya DS 
Saga peak Jalak did dazelya Ag hi LS Bp) 

de Sa Sg a Se Ia SA IA 3 yg sg lag Ola ya sa 
ea jd a a a a a Sg A Si Ig 
US a Ba ag Sg SI JI Da a Ws Leg di SI, 
alu, Layan, Lela, 

P di a a a gg Ka a D a D SI D di a 
KJ) pda da D a B22) 

a da eg a Su 


1180 ga a a A a (s6 

4562 1964 O5) A a da a 4a a a ng 

ITB a A 88 

1192 1986 Da a a dR GA a a a a 
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ag pi a pa ea eg a SA P Uda a 
UB Il ya 

a a 

OO jan ye ga A a A 

SN a de 3 A 

P A A a Ba a A yg Ab a a 
Ja a a a JI D a A a A 
PIN Ja) Ar (Sea a Sg P a 

da SOS a a da Sg yg A da 
A P a a PE a Sa yg a D da 
SS Ii a SI GI D a Sr An A Si 
en P A P SE P a a P Se 
Ss a a a ua a Sr Gu 
Sa a al Sr a Sg a Ga Ba a 
PAR 

dea Il NK a a a 
ya Sr LA II P Gi LR Sg a 
Kena Su 

Ii AA a ME Aa a A a AI ye 

D ep Sa Ba da A a a de ae 
a a a 

der Da di Sa Lg a del 3 A Ja ya AA 


A7 BI pp a A A DIA an yi 
149 148 ps. nji AN  ) 

1962 An IIS Sa a 
DA 
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Pu a A PS Pr Ig BA pr 
MD Jas Ad) 
PR pi AI D A B54) SA 
a a 
9326 3245) AN pp jr pa A A Sa 
Da Ig A ya A eg AA a a a 
Dp del pe S| A SI 
pp pi (Al fraganus) gdl Sala A us 
Dg II A IS ER DR DS SU AK a 
SJ P Se yu EA SI a a SS yy de SL 
ua AH Jpolg pp pa Ka PS Ag A de 3 sya Su 
Ii (P D D GA dg Ba dg PI 3 Si 
CI 339) 
Pa 
a Sr a oi a A, 
Se a a Si a Sg TER yi A an 
Yan pai dng Ul ye pala sdn Di a Ala Salad Lada gi Si Sada, SLI 
da ANI 9) 
ye WS SS Ai Seni Ig ade Be a a Sa a An 
dg a Bi Be ea Si dg a a D Sa 
A yg A 3 a Sg Sa en Sa 


D86 pi pati (4 

163 A a a 493 a ag 

99 pal Ba da IM ol (Be AH a a a A a A gn 
339 pa A 

387 pg a SS III a 

201 2/147 ga Ken 
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PI a A a A a a a 
(Hu A SI Sb A a 

AN HAI de jad a Ai Si A ga da Sd ng A 
Sg Je a yg ar a SI 3 SI Da a 
Pua 

ea el Sa di ai SI a du da 
P a AI a D  S A a du 
du da a Si 

D dy Sa Sa Se D SY Si KR a a Id oi 
A A 3 de a Bu BA Si Mi 
a ny DI a le SA Sn ala ah a 
Sui Se D Sean, 


Ag 
da SI Sa Wi Si a Sa ra D A al a 
(sk a) 1982 
1981 ca ju II SS Sb SA a aa gg 


#1980 jalo yb Sg SY SA 3B SU SI yi 3 


Gah JUS jb Sg a ea Si. A de a a 
(up 

a pa dai da naa aa Sd a Sa 
..1997 


a pena (Sg da Is ASI Sg OS 

e1892 ap da Ag AA DA an 

(en a DSA a A Sub de yi BB 

S1984 3 ji ga a da la Ig dh 9 

Apa dal a a Sa D Sa a un Sd 1 dR 35. pn 10 
(ek a S1 IIB 

S977 Ka ng Ib a a SI A 
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(Sa ia a Ib a a ne a ga Sr 

a de Sa pa Aa a P ANI SA Aan 1 
1988 

1959 aa a ed A a SU de D 1 

S977 Je da ga a Su a A A15 

.P19806 ca, da ja “Sg II A a Sa Ae 

ir 2b Sa D A a gi DA an Sg D A 
(2330 2321) Sa 993 a 

#1986 Sa jb Bi Ip a GA ni Sa A Sa 1 

(en da A ng Aa Sb M19 

S1988 cdi gla sg SAS. ii A dd gg 

daaa a A A A D a A a II Sa 
.S1988 (2.5) 2 AI San 

da A jngan Ja dg un A a A pi 
(On) 

Me bp gn dn S5 Aan. Ag A A 23 
S1993 a gr a 

1994 25) dB A di Se sg a SW 2 

1992 P Su AL a Ka dapa Ge a A 2g 

(ea ga Ka a D a A 26 

#1986 ca )i Lia i Sg II a a Sa en Me n2 

1998 dai dg “Sg lb eg SI da Sa a NI Ae 2g 

P1 998 aa, duga Dg lb ag 3 SANI da Sa Kila a Ae 2g 

#1964 (0.5) sad jg de a Ae ga a Op ng. 30 

an A a da SA 2 a Sa N3 A Ga D D Sa 
1954 adi, 

a a a da Sb Sa au gl Pe Ma 
S1993 ad dn ai 

(ee a D da SA a II 
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21978 abi Kg Si pi aa a a" 
S978 a a Ka a A II 
(a a Ba a ol (a AH a a a a a de a II 
1976 (edeyi Sljg dalan calaR dms! DI A) Spuill sladal Age. & LA 37 
Pinggan a de A gi AI A a. Se SI Deng 38 
21990 cadali ASN 
S1982 Sad yg DI Bn a Ii 39 


LI 
Gustave Lebon. La Civilisation Des Arabes. Italie: Syracuse — Edition 69. 
2. Mehdi Nakosteen. History Of Islamic Origins Of Western Education, University Of 
Colorado , Press , 1964, 
3. sleim Ammar: Medecins Et Medecine De L'aube De L'islam A L'Age D'or. paris: 
Edition Tougui. 1984 


— 
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Seh A 


jl AU A dn 
2A LI pa da 


eg SS 
samghouri@usim.edu.my :34Sy1 4d! 00601333069288 : 8 3, 


aan 
Sg Alia pa Aa pa Ii A AI Sa ala Sp A 
daa a a a a en a da a pa A 
dn a Un, Ja A D SI DU 
Sa ad a SAH pn A Ip A BENAR A 
Du A ' dd Pei Pt A Ta A a a 
LS pg ia Aa Ge Lei Ig dl Iaog HAH Ip ya DI di Ra dwi Ii 
AA "cgaH Na se IS A sad Ian Ahl D 3 LAB NIG Loji A 
a dr a a ga 3 Ag BA D Lg eg da LI 
a a a a Sr A yg D D a a, 
dg dd a 
Pan aa de a de a SISI 
a 
Sa a a de a A Ba a IS, 
a An es P ani 

D Da a Ba a a a a daa 
Sa D SI Wai Da IA da a SS a BA 
sin A de de a D A a a a Sa a a SA 
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de ya dig A SI pa a Ae A dg a 
ja A a A A Sd Se a 
ep a SA A LI A D II 

Sen IS, en pan LS NE G Gi A PEP Bp JG NE GAN Ha 
HIN odag ARA Perap Ia Cg Le jar an Ala A Ra aa 
BI Sa 

si Sa in SA D A gan Ki a Sa D a, 
3 a a da a (ep a AI a a Sa Sa Sa AS 
"gdl pu ea a a se a A P Sd ag 
AAA Sa Sa da A SAS nh A, 
Bus A ag Ai a yu Sa Da Bi A DO Sa 
A Sa a da a a Ig a DS yu an a Aa da 
A, 

AI a Bag a AI a up Da D D 
ass D da a aa Yg DA, KN Soal a SAH sale pel ig pad aii AB 
sale a sa SS a SH A A A A a 
Ae a SR a a gu dg A a 
a Ku D Dg a Sa ja Ia ig IG da SO 
A an SA 

A a A Aa a a a a da wi JI 


si : j ja aan si KAN a 3 Ra Saja JS . AU 

a gi A a D a D UI us DA Id Sa 
Ga de de, "Sya de" SUN, Malai, aan 

da" ye JS Al 
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Maps alga del pp lag ain ai SA ag PE san TAN 

a a a: AAA Aa 3 Ml) a Sa KR D Kn 
P 3 a, 

P OA a a a dd D dn 
Sa SAN Ma SAN Maa Se DA A EA 
Dala g Kadi A Oaja an SAN 
Da Se a SI A D a 

D a Sa D a An Sa D a a a As Sa, 
de a EA A a dn D NS 
lg a PE PU KOR A A ja Su 
Si BAS da NA a ag Mg Dn MO 
SN A A a 

Aga sdn a DA A Sa a a Si A a Ta Ki GG, 
Pa NN D 

A a MA pe MO A A an A II a 
DA al Ale" “UAS pgi sd ag 

lia Gi Yg da Yg SU My a a, 
Sea a aaa D a eg a a A 
Mi Bn A a 
Ca KAN "ga dea Sean 


dg a a ga D a a A As a da MI 
(655/2) 

IT ea AI D SA Sea 

sa IB a 1229 1219/2) saga a Ser Si nn Si 
23 1s egaH bn, 


355 354 1 p cogab al dedia AAYI Ai pi AI Ae ga a a 


92 aa A a a GI D a A 
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AE Ne Aa) 
JS ASI segan dg si Led ga bi Mp sd ME 
yr P a a AU a up AI A A gw 
Sen a a DR D A Sa a ga SA AA da a 
Sa, 
Pela Der aa A P Se P 
Mad Se a a in a 
Wi a a A SA a A UI 
SA eg edgad Du ya pggal ga ye Sa Le sg al Sa der Sell, SA JI 
Maya de SA Ba AN lal Sa SA de A 
CER d Dua (A) 
a gp Se US a D a A A SW a 
D a AN a Lg a 
4) (21158 do Iya) Se A 3 du A "SL", 
AA a Dg Ai Bu a dy da Ja D 
Ka AN SA a JA D a a a A Ba 
BaRDa a a Jai 
dy Sa a a Aw SS A di a 
MA a a Ba AN a ka 
MEL "Sad!" Ale yu pel dd Blade ig SA 


9 gg dapa AA RONNES a PON yi de (SG La 

(11 10/18 y) : Sgdl zya (gl H a a A A 

12 Ig? dalang ni HONNEN as SE TH 8 

(636/1) soal is did SI 

ITS) ag a BI Ga IS A gg A a 
(1124 1) x RAS Bera Sepi DS deng Su 

S61, seg Opu Sp PS dpn ERA 
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A PN HA a Aa sa ya 2 a D DA Id Jl 
ea Id 3 dada pg Tg sa a Se P ME 
BI30 - B69, san 
Pi Sa A KAA sa D Je Al op a 
Pena AH a ARA Ai 

sale pIT ya opb5 (29021) IgAAN yi Ae Ki ba ye aa is 
Pal ad UA A A a Ig a ran a SH 
Mean A a a A A 

UG SA ja a a a SMS KA de ga a Ba SIS 
da a a a Sg a a a 
41257 - 1190) Gali ye Aie adi ( 2 
D A pi a Sa Br SA Sa ee di 

a a a A S121 1S) Sa a A a A D 

Wa a DA A a a a an A a a 
in ge A Ba D SI A ri a, 

12185) ga A Kdi IB SAN ep A ea A a MA 
IA A A 1250 JA di Ag A a A 
A SU a A a dya A a a Sya 3 4d, (21250 AG 
P da A, DA Bg SA DAN 
dy a IE 3 Sa KA dg MAA pgi a Ge Da gf yi A 


ge Aa 254 253/8) a JA A a SA SA a San a 
al a dg D da a A HH A a 211 202 a Sa A IN 
(414 412/4, 

an gg (781 780/2): peti Sd A ya a a A ge A A ra a 
2) a, Sea a ag P a Su dg A A gi, (1098 1096/7) JH 
Sa a Sg A a Sa Sa Se di SI a SI Sg Bg (722 1721/ 
258 - 219 pes SH IS enggg SA Se A a a ns 
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AI pg Ija LAI a de a A DA a 
dpan a a II an Sa WAN SA Al aa G0 an IA SA 
SA a A UIA a a 

A da Sa A a a Ma a, 
MS SI a 3 S123 a A A A A di 
da de di ae ag Sa A A A dr Ma da 
a Si AI Sg SS da a LA Sa SA, 
lab e1213 2. ea Ia a A a A a D a di 
3 ASA A A Se a a en IR Bua D 
Jeda dg Se ar Dg JB 

Ke Su A a a da a a a 
Sa IA a a IA Sa a ai ee a 
de A A D A A a a ge a 
AS LN 
1 21306-1260) Sei a a (3 
SA a a SAKA Se D A a a 
jad 3 a Bi a 3 ea aa a a SH UA Aa 
P ISA dR a a Te BS Bal se de a 
Ja 12855) SAH A a ya a DA a a a 129 sa 
SOS GA a a Sa Sa ES gg Ig A Ae a 


L2 A SU en 

(780 (2) da jad ga 

A477 A6 pa Sa a Sa a A a a 
479 AT ag 

1314/8) bi a a 

(A314/8) dl 2j 
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Ian Hi A eM13205) SA A A a DI ye Ma 
Sa Jan Alia pga aa a de gala Baa DI ella ya SS Ade A cak 
SAS da a Bal Ala, dy ana, 
Ia P 

SY AI a a AAA SIS MAK | SA A a 
A A SG Aa a A Ae ba Da SEA 

yg a a 1323) Mi a, A SI ye Ia da 
Sa A a DAN a D a DA Se a a. 

Je A GAN A dal yi sa SH a a A a a 

M1 3195) SIAM Ad de A ( S 
a ga a Ga Sa A AU Sal a sa A 
Ai Sa a eg al de a a A ag A A 


Su Je a A A id a Sa ANG isi 
del sela ad Ig AN a dal a A 
ya ng KU D Si Ag Aa Sa da A a 
dg Sa D IA A A A Ja P SA 
SS a D A Mg dai a a SS Is 
P 
24 01319-1225) Si SA pj sai (6 


(1324/8) ba a 
(1303/8) bl a 

(1303/8) bl 2 
1192 (8) pua A gg 
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ea . EA UyA A Sa BA Sen A A 
Pa DaN a Wa las ya ia Ba A AS 
A ar a A A A KA SI JA a 
aa 
a GA AN Ja da Mi a Sa SI a a 
ej A ME Aa Gi a gi Ed SA A 
Pu ru A 
P a A Sein 
Ba A aa n. PA dg 
Gaul id PA S12 Sa DIS Si de A de de a, 
su SAS ya IS in S1285S) Sa PARA a 
A A a a II A a 
12965) GIAN SA da a a a a Sia ge MI da 
SA 12865) Sa Si A a a de A D 
Maa AA a 
AM1322 - 1275) A a a 8 
AAA Pa RAN Ai Si SI ANI a a a 
IS a a a SE A A ag an A 
Pria ita Aa P 
SI Ja AG Da a a D aa D AU 
AM 3 
San A A A A A a Aa A 
Si Si tn AN Ul Ak Sd a 13040) Se SI Si 
Ki D Din P A 


(1296/8) bl a A 
(1254/8) bl a A 
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A e1326 - 1256) Si A A a a 9 
Ke SA A A A SA A a a A a A 
Kn A Sp A a A a IS a a a AN Gi 
Pa 4200) SA A A a a a a D 
Su al a Ba a a A ag a A Bg 
Pe A Bu Ba Sp aa AA SA aa 
A Dan BW Ki A A a Sa a de P 
Al 3, 

SAN Ka dp Sp AN Sia a Ae DA a ye ta A 
Dg Da a GAN a de a In S122 SA 
Sea a A P A 
SEMASA Da 
21328 —....y Tea A 10 
A a a a SA Te A MAN A 
A id a a Sd de da a a a AS Te GA 3 ag A 
(13045) GEM x Ae al (21296) a A 

Ae a Sa a UA A a a Sa a MI da 
SS Bf AA sa Aa a A a MA 13370) Su 
SA KA du Sa a SG A ag 
3 aa a a Sd a Ba Sa IS a a 
LO 
Be M1329 - 1273) 6 Th HH SE an (11 
30 DI) A ie IA A ps 1324 1323/8) bl a a 
(1393/8) be a A 
(1393/8) dl 2 


A A A Sa 26 D3 pa A A DIA Is ig (1243/8) Dl a A 
384 - 321 pa Sin A sa Sa Ge Aa SH Jalal yu Sa 
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AAA Gah A SI AS a. Pera Aa P 
ag a Ug de a BT A UI A 
SSM a .. 12955) Sea SL Ke a Ia 
yan Be D A A. ai AU pi Pi a 1296 

ae a Dn 

Sa ga A A A a Sa a MI 
A SH Sy aa A a A a a ya 1327) 
de a a a a Sai A A PI a Sa a 
Se AA AAA DA SAN si da 
SS AN jan ye AI A aa Sa a Si A Se an 4 
SS a a KA a a - 3 —. Sg ia SR 
Sa PAS Sa a A a D a 
Aa 2 La Le D DE da 
Pena AA esa 2 
PA na a D 
yo 13180) P SA A yg SA a A Ia a 
sleda ya TS SAS da dal g ad A ea A 

de, lab 01G Alb SA Aa A Na a a A a Ma A 
ya SS ES SU 13239 Pa Aa a P In 
SRS Sa Sa a gg IA A A a Ju 
a an a a 


26 D3 aa SH A SA sg 

1379/8) pe a 

(1379/8) dl 2 

451 450 pp wadi 3 Saad Joh 2ela a OA SA 1196/8) D a A 
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a A a SIM AA a A Ta A ne A 
3s, 3 Te SA Sg Das Of aa Sa a A Ang AM 3 da Sd 
A a KA A AA a a a a Sa a SS aa. 
Ia aaa Las SS A MR agan "adu dual" GLA JaS LAA se A 
SA SS Sa a 
Jo D D AA A A KA aa ye Ma 

SA a a a A SN Sg A a GA a 
Pu A P Gi ag SI Da 3 SA 
an In P KAA D D gi Gu UN D UI 
AA A A a Sai a ia 
dg Add Aa ag SLS Ba pa a Saf Bel A 
350 1341-1286) gi A ae pai (14 
ye D a SA A a a ke A A ay 
HS a AN A SA a a SS A Sada yag LAA 3 
a Si DA a aa SD da A Sd A a 

MU in) da A A ga A aa Ka A a A la sa 
SA KA aa a a D a a kan 3 a A Sa 
DA D ag a a a a A Si A Sa a 
Aa a Bg UDA ya SADA sl a 
P TEA Sa eg SAN Bg (A IRA Ba a a ak 

CA a a 

aaa Pe A a 

Pp yag AI DIA SS 4S a A jan a ig ya a Ila 

Spa SA SU Le a a A aan SIS A UDA a 


A (60 SO BA a ga 28 23/1) Mb a Ig a a 
290/3) :I5Si 
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Dg Ai II gu SEA DA Si A SA a 

a P Si SS BI a MI 
A An Ka au dg 1329) SA ea 
Sr A Sa Le aan 
Pia RA Ia 
ya a Sg a SA AW A a A A 
de a Aa da a a a a D Aa Ja 
A, bin 

Ka ta de SA ag AA a A A a SIM ye Ma 
Ds AA D A SH 
a 1268) HAN de A a 16 
al de a an dy Ai DIS TERMA ya A a 
MA DA a a de a a a A A Sa A A 
SA di a a a a a a 13020) Sa 
Au Ji 

GA Ka 1297) Su aa ah A Sa ye Ma A 
a a a a SB ga eg a 3 Sa, 
pla ae SA a a ja dg el SA Sa a 
Sa 13465) Sa A a 17 
a AN A DIA di a Sa AA ie A 
ea Ag a a 

sale Le AA nh a A de Ba a ag ag A 
Sa D A ga Se A AH KAA BY A 


k3 


Nai 


(1293/8) bl a A 
(1189/8, a da a a 
A274) By D a 
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da a A a A eh a Sa a Ma 
di gla DB Si Da dg DS AI a A A ga 
SH 3 yy Au a dk 0 1387) D da A IS 
Seng a A A 3 ag SA A BA da 
SI Sa ag a a a da Ba a a A 
4021347 - 1279) ai a Sa (18 
Sa yi 3 SU a ARA) Sa AS a ide deh Si 
ada O) Jo A cah skala ya and dal ye AA Aa Abg MA Bal Aj LAA 3 a 
BA ala a a P A SA A D A A DA a 
Asb D a 

A A a S315 Sa A Hg a A A 
dl AA A DA EH a a a Sa A a 
Ss Aa, Aa pa a San SS ia A SUA Ng IA 
de IA A a dg A A A A a Sg A 
Pa Se AAA A a 
P532 ar a 19 
a SA A DIA a SR A A a a a 
salah Le Kadi, Kal pala Aa a P Bal Aj LAM Sya sale asi An 
SS Su A a 1322 Si a a a a 
Sa gf a a A a 13340) a a a 1327) 
Su DA A a A A1 352 A 
A SA di dg in da de a P a 


A274) By bl a 

(1203/8) bl a 

(1203/8) bl ag a 

S01 peg a a SA ga De A A a 1272/8) le a 
480- 438 : pp add 3 SAH Jaf del ya SIS Sa 111 
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AN a A Sa A A pi A ya SA ye Ma 
a 1320 SA a . D a Va 
sa a D a NI MS a a ar AR Sa ga 
P ad ya a LS MA, Ta gi A SS Ja 
RA Ba a a SS a GA D II a dd ag SS 
JAN DM pal x AA a 8 Ha Sd Su 
Yo Ba ab DSA da Ri A ja YO di S1407 2) as 
ASA Jd padi Do dn AY DR jai 
A a 
A pua A a SAM a AAA A a A SA A 
naa BAU A a A 
DAN EA In SM a P Be 
A da Sp jan yg GAN A A Ka Sa ye Ia 
Sil a S1346S) Sa .. SH a a 
KE Jl ga eo Gan da BA Kai Is IG pe Us 

dab BS Al Ma sana, 
421380 - 1311) SK a Aa 21 
a sala ya ca A da PA 
a a D A A gf a Ka Se KES GAN yag AMG yea 
de a a a SA a SA a Sg a An 
a a BW BUS Pera TA Ia SI A 


218.196 : pelan Sr Sr D a Yg Ku 
138 pa a a AI Sa a a a 
(1262/8) be a A 

(1282 1280/8) bp an) sa 
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Sg PRA a A BI ya a Ip A 
SOS 

MA An AN AS SU SI a a DIA IN 
Sa de TA a ja 3 A a SA 117 D a 
SAB pH Sa A DA NI A 13520) Si a a BI a 
a Si A A a a a IS ag D a an 21339) 
Sa da Bg IS ag SS a yg a A Ji D 3 aa 
Da AP a 

Sa SS Br a a gg 
Ola) kala Ade AnjSg DAN "Se JA a Sa BI Aga SH Ae a a, 
AN ad Ig AA A ga KA ga A je A a 
Sa a sa A a aa Bi 3 
SEA A gi A di Ii da Bi Ka a D OS a, 
kr da a IA a a a Sa D ii ga ang 
bi OS Sy A Si D ng a Sa D 
ra 
4921390 - 1308) "sai a an (22 
SI en TA a ss Me A a a A a 
bag "A DA ada a Aa Ja SAH Ia ad yg Ga 
SA a da SS D Ki IS a a ga a 
ija" 3 (21361 oo) sa AI a pi Ia a ii AU 
JAA D AN (Sea di A A gn A 
Ar a aa Sd NI a Aa A SA Se g DU 


(1281/8) bl 2g Ag 
1281/8) ba a 
A254 1253/8) bl 1a a 
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Aa A a a 
€ 13319) SAM AA de, P ea -. Gi da, Sb, 
3U ga a SA a a a a "dy $ USS 43 
Syada a D big Ai a a A a a 
aaa a A PA a a 23 
se Ga GA SI SN Su A AH Pa 
laa) Sala Tag SA" A Aj LA 3 SA SS yag Ala se 3 ela Sa 
A A a Ba a A a ST po da ga, 
dg) Sp Ga da eg a a D ea 

A A a S13460) Sea IN a pa Sia ye Ma A 
3 014025) Sai a a a an SA 1385) ai 
ga 5 YI gl Jay ye JAS ST A a SAS ya dada Ag da Ab An 
ge SISA Jan 4S dr a Sa aa A SI ge da a 
SA a Maa a SB D a ae a 
Me SA II a A a 

a daa a jd D a IA MU ga Ba 
Ada Aa ad Sa 3 a SB BA da de Pa P a 


An 
Al A a A pade ya BS LA a ya pela SAJ AA ID A Dl 
di Sa a D a Dg Ai das daa ur jan D Loma) 


Ca 


A254 1253/8) :jbyi 1a) 
(316 310/ 1, An, RAN A Sa a. Aa A Sea a In da PE 51 
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DA A A A AMAN 
Si Sad de an A "AA Ae Maig ME A ad a ag KAA 
Se SI a A A a a A 
Ha a da a a A a A a Sa SU a pga 
da de da Ya PI AG jai Ku dad JS 

Ia a da a Sa a A da a Sin sa, 
"egadi dde" oi pad ya Ii SAN (AM pade Jang pegang Lg bae Alang AAAN pg On 
Pa a A a a A a IA D 
Peni ia PRA A 
ed Sa 

a Sa a oi Sa a a Ag 


ag a AG 

dea a Bi a a UI A a a Ga a 
KUANG AAI 

Sy ig Sa a (P IA A A 

er a (So A SR Sg A A Ag A 
Ab a 

yb a ga da 2005/2413 36) Lay Ai A a a 
do A 

da ir Pa (SI AA A 

a a ang ae 3 Ig 2007/21 427) Ai di a 
lb an 
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lb or a a a Sg Ser DAS dp II si 
..1996 

A a da a II ki a a da 
Ab dd A yb ina a 

a a ag SI a 1999/21 420) pal pi pH Ae 
Ab gn 

ye Ag a ga a 2011/21 432) OM a SH 
NASA 

ASD a dj na DA 2002) a US 

dapa BU ai SA a a (SI) a 

sale pi SLSI Sad le Mi id Sa Gi Ay 1423) a W 
Ab GAN jadi jl 1g Lo Sa dgan 

Sa a Su JA A a (S9 Sa A Ag A gi San 
AB A da 

Se Se SI SU a 2011/81 432) le san 
Aba 

Aa da A Aa a a a (Sa A da 
do ara a Br a 

SA A ya a da a 2008/21 429) gi A Le A A 
2b a DA ya A 

A gg Ta a AIS SAKA A Si 
lb ad 

A in a A gg a 1405 gn A 
PERSAN 
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Sa a Ig AI Sa (2019/21 440) IxUl de Ann SR 
de DAR a KALI dwi ibi, si SA A A gn DA 
CDS Iye gk! ol 2019/21 440 

A SA 3 A 3 a da 2000/1421) Ul de A SA 
Ab a ra Sa 

Sh Bong SA Se di a 2015/2014 37 ) AU de dn Su 
RASAI aa AA a A 
a Se II de A a SA Se 

ea ag da Ja a ya Sa 2021/21 443) IU de An a 
lb a ra A a Ip se SH 3 

pa Sg Sa Sr DI Ks 2002) A Ku 
lb da Aa (A a 

laa ag SU a 1982/01 402) Xu A gi - 
2b A SA gr a a en Sein 

Sa a ag A A SI 1991 - S112 A 
2b a da Se Sen NI 

do a BA a 3 1987/1407) (A dg sa 

jaa a re SI A SA Sa a 
1b auH 2U Sai 


1094 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


da a a MI 2S a 
KS a a Sa A 


Jd ga 


Sa SA SI 
ON a A 
shhada@gmail.com : jyi 00962797800605 : 4 43, 


Sa ja 

a an D 

D SU a gr SI A gg a dn ja DS 
Sd asi LA sasludi sdn 7 je JS Ig dagyat Idi A a A ep 
Ka Sd Sa aa A Aa Si la a a Sg IS LOK 
In ed sd de Su IU Sa gp MU an Ri 
Olak aki be aa ag OS Se a a eg di ja sa yy di Si 
A AI GAS SAN Sy a a a 
lep gn A 


PAN 
Dg ai Ag AT eg da A a A a aw a 
a a Dg da yi BI ASI Op LI Pi 3 a oi 4 GI 
Je dg D di Sa A Sa An a a SA 
Ii a SA P Sa AI: del dn ja a 

IA A a Sa A a DA A A A 


dll SA pa gi AI A Su A a ag Sela SU 4 a Si 
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Ss ga a D ga Si gn a yy A a SA 
Be a a A 3 SS a Sa SS A 


A a gg a Ar Se a Sa a a 


a 
P a KU a Sa a De Ki a da Dad 3 
Lagu dlg JS dis deladilg dad of sial ji Sing Ad A Sa Sa 
Sa 
P US 
A SA Sa da dn a a sa Us pe SK Una 
Sa Se A SA Sa D ja a a Ia A SI a 
sen a aa ea Sa Se a A aa SN 
SAY DG el a a Jeng YI BAU gf Sea Le Sg ed 
de gr SA a Ap 
Pu dn 
Sedis DN Jyl Las SAS ANI An. 
Sodis SN Jyl Log SAUI Ale yi ya Ge 2 


Pasak, Adi Jal slizel Abang le pd ol ga Le ag 


J3 Sad 


si ji Sg D a Sa A a D 
KA Sa a D Ar SA A ge A KN 
di ad a a Bn pi Sg EA Sa 
Te Sa Sg SA gw A Sa a A 
dg up a SA A dg A Sa 
PANAS POS Ia SA a 
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SI Bag Dr aa | RI 

P a nu di dn a Ta Jo SAN 
PS a P Sa ER ya A Ig. Us A ua 
a DI Ja LS ai A a da a 

"ee jl ar Sa AI di ja ay SE D ar Ss yi a a a, 
SAN Dg ga SU a SA A D 
A Sa Ha a IA a A a Id Sa a 
AU SU Id dad Ba SI a a sa ag A 


Wi, Ajar O1 dis Li OS SAS ol Le did Olah 3 dail ala a aj 


" 


par jwp ja Ju ol AA 
OSA ya DH A UI AA gg AN Si AI Se A 
4 A a a SA A Ig aa SG D Ia a 


Lal lg Ajal Jpol ye SA Ala IS | a da SR In 


a Yan A a ag a dl $ Sb IS D a So 
Ja 

Cap AA Sad A a BI ad Sa Ia a A a 
SS pu du ai SY aa ap da SU A San a 
dai Je Sg a a a a A 


a SA D a a ga eg P Aa A a ai Ss a, 
a a A A Sa Br UI IS A A Sa Iw 
DA 


dos an SA A sa 
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dal OY din Y JV pe Ag JS oli AI D a D A Sa 
Be JS a KS a Sd Sr a a Sd an ja a 
KAN 

£ a II JS a Ba A a SDR Ar Sa AI 
de pa de gp A JA ag a a ih D D 
SA A In ja So a ja le a dng ja 
Ja 


ra, YI di a SS Id D a a a a Si SD, 


Spa P A PEI SA D A a jan, 
a Dg II Sg a ja a gu A da a 


dya Sa YI Sa Su a D IU a Si a ja a 
di Bg Sr SU Id: Se a a SS ja Ya P BI 
Ad Bes an Al 


Sil AS ye D Le a Sr Su yg Di a 
NA yg BY BSI A dR A Si Say Sa 
SS Is JS a a DAN a a a 


tg da SY SS Li a as a da a Si 
il D Sea Jl yi GB Yu Sg a SA 


pa ya a Uji dn a SS a A A Ul 3 SA AI di 
PAS Sg a SH War id ag Sg a BA 
SIS AS A Sa ig ja se 288 pe SJ a 
SG A A a ISA 


a P A a A SA A A D AS dg Sg SW 
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SE Ip eg a a ar La JS da Lai IS 
P Su. D da a ye Ig... D Se da La pi a a an 
ND Ina Dn a a Bu JA 

Je US an da a YI Si A JA SA BI A Sa 
da a a D A SA JS Me SI a 3 
di ja A pa lag oi a a a da A Sg di Ja Sp Se 
A a Sg ba A di lg D Ir Sa Ja Un Se a da, 
Sd di a dg Ba a a D a BI ja ia Ja JU a 
AR a an Yg a a a a AI 


Cu Mi dya a YI Sa PI da 2 

de dwi a Sa AI D SE Iis di 3 dg SS a a a 
di P jg de Sa a AT SU a Se Sk 
Sa ga A di A A ng SA PI Sat KI 
Sa Kn D a ja Sa Ss D Sg a 
IS ga ig SAN SS Of a a ya a SAS TU SB YI 
a yu Sg YI SU SS de A O Sl a D A al Se D 
OA A a IS SA D a Sa D 
(SA Pg PEK D Ss 
@ dd SAY) Si A A D Se A Nu YI an 
pd IS Sa "Spa SAS a 5 PSS Le ong ca ga jl 2003 19 2a 


A SA A RU dn Ss 


pg SIS dn ea gw Ar Sa A SG 
dd A duga, 
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JG DU Ya D da P Sa 3 A SU a 
ea aa SK PA D cs A9 a 3 Sep Op adi ERA 
' yan A D D jan yg SL Sa A 


ea Sa A D A Ia da a yg 


AS a a eg Sa UA IA SA A io A, 
Sp dg SO a fan Ai Sp A Mu ea Si D Ba KA Pe 
AAA RR Er Log P A BA Ag La 


Pd da an ja a a JA an SAW Si 
Se a a a a a a NI A a ja 
OS UA SSL A a SS Sa a A a 
AI 


IS Sg A USS a Su 3 Sa! dR a DG 
a ii D ai (Sa a a Sg 


"GN Lap olzis A Lap GH LJ PE O lg cak Ss a N ad GA 


PESAN 
si ji lg D an SU a SN DS 
dwi A SUA P Sa ag A 

Ag da SH D aa es SA a SU 
A aa Se Su jk ar Sa A a a Su 

Ap AI In SA A a ie A D ar SA NN 
Dian SJ AH A Ja a P a AH Sb Sa a 
pd du SI a ag sa IS SU a gi 
das ol ) EG AU Ja, a (SI a A SU Sa 
aaa A a 
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Ke BAN eg a SI A A BI a PI SEN 
"Bn a a SA Hg, 


Ari D 


DSA a yi Sr Un D a Bn 
si | a ii A a a dj A ag a a A a 
aa 


dd A SU A Si 


UU, Ole BA PER PARAS A SP SAJA “a PI 


KERA pH gl Bas Se ass ASI Sei A aa 


Jl di AY D en Isi ji Sa Ba Si SR 
a ja AN a a a Ja ag a SS a 


PS) Se a dR ar Sa IB ja le ang 
IA Pp IU Sa Id dn a a D A SA 
Ye Sa a ja a a dl Ba an ja ag An a 
Yela, el D a a Si Sa SA gi S DAR a dp de 
DA P SA SA a a a SAN dd A SN pa 


SA Ja BS a a a a P a 
di Wi D A Sa II 
Alaa ya a de a D San BAS A 
Sa A Ju A SW Ba Aa A 
A ju SI Wi degil JS A 
Aya pg a si SIS A 
ON 35 delaadi 3 ADS a 
D3 Sa a oU D D Yo ag (SI D Ul ea 


da ke IA jaa D Ia da DI su DI A a 
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SA a a P a SI Su AI DU LB Ia gan "ii Sd Ia, 
de Se A A 

Ha 

A eg a A dd a Su a Sa SI 

dng gan Ag 

So A SI SA AI Sr Sdn Sd Ul a da 
Pe dn Ig dn $ SI SIS 2U sia 

Ag A Ag A a a 3 a D ASI D 
SOS a da In a Sd an ja A a oi JA 
A a a a a a Gi a a DI A 
JW JISI pg 


a a a a Do A a ja 
AN Ma Sg a SI aa A Si DG Sp Pg dy AS 


a A) Ag ga Kem 


dua ja ai Si Sa ad os an ja a a AH ya 

Wa Je 3 SU Ja A A ja Ora a Sg ni 
da a pe Si a Sa a Sa ag bg A SI 
tg IB a aa dg P Sa Sa SI a a a 
di Jal din pari Ola SU 45 Le Lal lol aii Jl gu ol pan Ida 3 Lu SPL 
Sa as Ia Yi Ba a a SI A a a 


Ga a Sa a ja a a a ed a a a 


A a ol AA Su A a AA Sa a Ba ee SS 
di AY a da a ja Bi a A IS Sa Se A 
Aa a An ja JH dada yag Ae AS$ pa Sp 
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pan je ag a a a Si SI BS A Ii a 
Ng ea Dn a Sa a a Sa A a Sr D 


ag la 


Seb da a Aa 324 SA dg sa 

IN be U32 SAT D sa 
42003 

da Si a D a 324 SA A isa 
SA a D D 1969 au da A A Pe 

di gi SA A D a SA SA Il A eg 
2018 US da a SA Sa In 

1989 a a SU a gi a a D 

de a Sb Sa Mug TI Spa ay A 
OA (Sp (2005 | IA deka) dad AS yr a 

ng jg a a Su Ki III SI a gi su 
2019 IS 2a Ori Uji Lg a A Bb Ba, 

Bi a a Ae SS g 3331) (dai pp dai jpa gl SU — 
Sea SAN 


S1978 (IS dal Su Aa a a (TAS Sd a  — 
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PARAN Pera - Pa G DE Aa Sad 


Khoudir Baaliousaid A5 Is pe 

saidb26 @ yahoo.com 44213668587189 

baaliousaid.khoudir @univ-ghardaia.dz 
A au a Be Bs 





ag a 

Ga Sa A a a a PW An du 
Sk a a a D a a un A Si a 
Sr a a Pi a a a Aa id a 
a a a a da Pa a Pa a Ia) seb 
Sa SS a el Sa Kn ea Ba Sa a je 3 
A Kadi Syal ga Of Gas gu USA Aa SA BS a a 
Ja Ki a A ag P pg A a gi Si a DAS 
A SYA DS 3 Ul Se Sa IKAN 


Para GS SARS ce a Be a Ss 
SN de 


Jgn) Sd Dl a a Ja ea TA Su a II a 
ga pin Bn ig a Gi 

Sg D Ss a a a di D P Ar D 
Il dg D dl Ba dg Sd A A Ii A Ig a 
A au P D a P en A Sg U  j 


POS HAA 
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dea a A a 3 P DA III SA D yi DA di 
2S YI JISAYI Ida SA ag Hadis OLA 

Isla a a a a a yi nn 

Api a de IA D 

Sa Se JA a Da ea a 3 


a 

a ag Sa SA a a a Mi a P An a Da 
GS) SLS 

a A a SH a 

de A 3 A Da pg An 

Ba SA ga a ea ea Id a 3 


a 
A a da SI a Sa A AA Si a Da 
peak Ka a P Ba pa 
II D eg di D AN 
Sa a a a a 
Sa aa A 
de ii A a ea Se gu A 
Mp dn a 
See Sa ag a da 
de D a So A a a DA A Sd da Sa 
a aa Kai pa SS Una A D ag pa a 


1105 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


pala par dg Da la IG Op D Au D Aa bg de a 
Lea, 
a da D Au D P a SL IA a a a a 
A a A A a Sg a a D y SAN a A Si 
Das ji 5 SU Ip LI a ag a Jr 3 a 
a di Si a a ji P A Jr Se Ss Sg 
Pu Se a en A a 
AA SR a Ia a da a SI a Su ai 
pa dab a D A ag Sa de Ss sa a 
DS 4 a IS PN A 
Su a pa SA 3 Da a a a di a 
Wa Un Je a sa a Si lg A D A ni ea 
2:4 
Ha a A ra A a da Sa 
dak TI a a NA a PAN aa A 
dia Kera 

Sana D Ju a Sela SY a da SE a SS 
Ga sa Aa Sa SA AA AA JA Sa A WA Pa 
Ml di a ng BAN a A Si a a a 
Sa ya ua na Sei A a 
Ji ST O9 WS ya Ya ag a ji A Ja yg a 14 
Ka Ya 13 a Si gg Sa gi Aa WA 
dd an SI a ai dn a ai Ig SA Ia SS 


564 Majlis dal SK 3 del dail SA $ All SAJ pp" cg! 
93-87 pa ig a 
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Ia AN ja a a Un SS Ya A P IS 
AS a yag Sa Sa 

Ju ig da Mi a Wa a ag D Ya ana, 
YI Ga A a A Bu SI SI (60 
A 

P D a a a ag da a a, 
dg du D A in di Sa a a ca A a 
pi SS ja Sa A a SA Se Si Sa Dg 3 a pa 
al an 3 Sal Npk 150 sb z P AL A A dad Sa 3 AH 
Sai di D G00 dl SU Lg se D YI Sa San 
SA Sg Bn Da a DA de dan DS GN dwi Sa of Sg a 
SA ISI DA DI Ba 3 2005 pi 3 la 2 an #2006 pa 3 
Sa li a Bea a 

Su a Il Sr a Dan da dg D Bg di Y La ISA, 
a yg 31 OS aa da a a SAJ a a aa a a 
sakai  Y015 4 pdagll cy 9032 5 SS je POS 0 a Sa D a dg Si 
4 A 

Se Br a a a Da 3 ad pi Ki DA ya 
Sua D A D Ur ag SAS Ig en Yg ASI Spg Sg an 
dl Bp ni a Si SS ID a Ia SE an 
Sea se an 
Ha gn jd KR da Sa Sa gi Sa a 
De SA a a da a a an Pe A Sr A 

SA a da da a A SW 


213-2100 Mg Sb SAM dn A Sa a DA A 
S77 Mai del SS Ig delaad Kai SA $ AA SAN pp" gla 
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a La A BU SA a Sa D Ida a A a A, 
PA 
SI A a a D da SI MS D 
BS de Sa D ag a a Sa A ag A DI a 
D DS ag di 
USUS pa a D a II a a Ja Ig a D 
SA Dg di D D US de eg a In OS a di da Jgn a ja 
Das Ay 1g SAA DAS tel III Aa de SS 

Ani SD a A SA JI A a AR Da A 
Saad da SU dg Bes SY SA jan Ii P SA JU 
AS Dil sei ag as SAS JS les SA pa A da Ja Sei 
DS Sa Si esa Sei A a da da A 
Se Ki u Sa aki ag a A SIBU da dn Op 
apat dail pela SAN Dh a Sa 

da de Sa en JA Sa a da a ng Ri D 
Jd a Sa ag Ba Ig a da Sei BA de Lai Ul SS 
DS SI Sa Sia gg A Bi a 
a 3 pi P D gn Su ag a Ig ea II 3 
9 ala 
dada Su 3 a dl Sa a da a a La a a D 
DAS BI Bea el D a el Ig egg SLS Bg a 
depa A a SI a Jai Leng Lalgalg Aa pda al pa Bg a Ag 
121 120 adi jaa Ugal ela IB ojg35 lal SAJ cAra? 
322 Mega gn de a a a a ga a Sa IS 
A401 "epal a a a a D a Si SN a SA 7 


403 a 
322 Me gg a da a a Sd a Sa Ig Sa 
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eg Se SA DAS a a dn D a D 
Lai pe dg Sg Sa a A Sa a BS Sg, 

dd dd da da el Be SISA ai a ag Ka 
Hd si Se 

di Sa a Ir a DA A a a Da 
Sa eg Se da a in KA Id Jr A yg ul WW P 
Sa ai D a si Bp a a A aa A A BI 3 a 
Sa en D a ng A a a ri Jai 
PedaaA 

Si si da 5S A Da ai Sg a Da 
aw Sad yag Ji D DI A Sa a pa ru Se di Sa 
de Ba D BU Du as DI ap DA Ip YI 
dab da DA bedah Kai ya GAM Ida yA dal SANI an Of pak yag Slam 
la pn SN D JI sy a a Op Ji Se 
Pn 

2 ai dr a da di Ja pa BAS da a a D 
Se a IS sj en Sei du Su pu dg a 
A A Sa da da Ba Ia a Sil La 
Da SA dg a a a ga a IS Ba A AN dg 
Sa da PS SA Sy dn a D a RU IU 


562 Maj dea D Sd Sa Si IA SA a ga 

121 120 cgad jawi UA sl IB op All SAS Aa 

217-2150 Mega bj ILA dn Bi A da ga Sa ig 

HAA SA A dg a a a ji A Sa SU 
31 "za, 

562 Mai da SS 3 de a Si IA DA a ga 

563 gla 
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dn 2.19 di al Ji Up 3 JA SU UA ya a a Da IB dn 
SNP gah dai Alan. a 2017 2 0.54 JH 3 Kl oi ca yo 3 2018 
ag PS3 ja de Bi a A TU Sua Su an 
daa dn Sg a a er yg 

IA SA ia a A D AR Yg di D de By oi SI 
a A la Ri Sa dg Sepi eg dg D DA ian 
Ba yag a DS SIN pe gl Li Sa a a 

Si SA a a a D ai a D a Sa D a 
Ja a P a Ig 

lada, lai SN Y) a Y SU A 3 ri Si Ri Si 
Si ga a Se a Sg a a, 
Si a ag Sp SI A Sg dl a a Jl Aa 
ear a 

ea a ea el SA a Id AA a II ya 
D) A Kei dg A a a ya SA AU a 
ag SA Sa Bela a ala pa KU Ja a In Ra a 
SI a a au SS a Se di si ja a a din 
AA 

da A a a Buy a Sa 3 a pa a 
MS a aa el Se SA dn di la ag dab D 
Aa Sun Se ig SA gi a di 
AA jig a di 


DA SI A a SA By a a da 
O3 PSL Bu A A a Bu A SU a a 
40. "Problems ofscientific research in developing countries" .Cervellini '* 


215 AN 2 
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di a jg a a Sea a Wi D 

le OS Yg ja de da 3 aa a Sa D ba di 

Ig da a jg a a 

dea A A Sa Dg A di ng a a a 

PE a Ka aa a a 

A a a a a a a a D 

Ka a Ba a Sg D a a a A a 

Ba pa Si aa SI pd Ki da di 

Ae a A ir a D SI a a a 

da Sa daa a A a DS a a a Sa ps an a 

Soy Yang Dl D ja BS Ad SA do eg Se A ag Sa 

di AA a a JA a Ia SA a PN A 

Su SS a A A A wa 

SRA. AIA IN a gg D 

(10 ja) (a Ag Da A de AN 

P pa Ko Su Su a D a a ua In 
kia a A Su ig la AD ab da D a dad da A) a 

P Sidi Hi 

end a IS D 14-12 a ai a 

AMS SERA & AH dd 

A a a dd Ia a ag en si SN Su Sp a a JIKA Ia 

ga a BA A IA da 

BNI Ba Sa) Aa, 

D dg A a A dn dg Si Sd a sl da ag 

Ig P A Su a a a KY 


A 


NN 


296, 297. "The past, present and future of human evolution" .Martin(In-Torres ** 
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Ala aa a a de a Ig DI a Bi a 
Ba a P SI A DS DA P a St a a a 
A Wi a II Ia a di da a 
a A | A D a Sa Sa GAH Se D A A 
Sr DI Si SU Bu Ki A ya a dn oi LS Sa SI 3 
Spa (ga Us a SA a ga Nan a ja, 
Ag da Sg 
A jan gta da ea Sa SS da de SYAH yg San 
DAS a an SS Dg sa a Sp D A ed las a 
YSS Aa Si a 
SS SS Bg ela el a a D Ws D ag A 
Sui Sa dn da UI SN io Si a a 
sai Ki a Sa a ks IT JB A a ol da Si 
dl YA Su a Sa A a a D Q P 
sl a, 
JU Op A la IS a a a Sea ya 
das da an a ALI a a II Sa 
Pe a a a a A, a Sa di a ea 
LA 

GSA dy IS da a a D a Da aa 
gw da Se Ag P af pa de ya bah UI badg A OliYI Sg a 
a Ig a a Ba Sa Sa dn a Sa SAT 
28. Research Areas in Islamisation Knowledge" Noordin * 


92 sy IS II gn 


A141 122 A21 caljah If pdadl ye jld Ala LOL YI Kg colaie ijau P 
143. "Crisis in Islamic Economics: Diagnosis and Prescriptions" Zaman ** 


iii. . The Impact of Science on Society . Asimov, Bergman ,Burke ” 
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be Ai a (IV) A dn pn 1966 5 1960 a SS 
Sa Se Sa a bu Da Pi Si a ai 
ag a IT Jl Yg da Bn a a AI Aa KS 
SANI ea Pal, dy pi Bela ye Ad My As AS ana Jas olusyi 
D a a A SS Yg a A da Sa da Sa Ia 

JH edan 35 ep Si Si da DA a a Da II Su dj 
ISU SA IS SA ES DA a a A 
yi SA D D a PA a a a 
yi ga Ia a A A MA 
SA A da Da Id ea Ga Id a Ki D 
SENG) Ba a a A in Ig SAS ye A da a A D 
A a Sa Ja a II us SA Rah Lean 
Jl a sa Sg da op a SAS 

dR AA Sa a Sa a a D Sg a 
Sa a A a pe Da BA a SA A 
Se SA a Wi Ya a a a AS 
T2 FS di SA A SA A 

a ga eg SI a SA SO DAS a daa a 
Ws 4 (88 sa Kg IRAN Pua Sai 
ag KU a a JA Ja a D a 
Da DI de a A IN ! da DA ya la dd SW Si 37 
A A A a 


A27 Ma di sea a Sa Sa a a Bi Sa a 
673-75. "Measuring the societal impact of research" .Bornmann ”' 


220 Me bi SA dn A dg a Sa a 
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ay a Ww UG a SW da Ig 216 
6a a D A) a 
G JG) A da a SI Ji La A A a, da lai a Sg sida, 
JG SE a Sa dg ig da D4 SS (7B a Ps . is 
Pesan S70 Sa ANI a Ba 
(77 76 aa P DAN Sg an na aa 
Mk lag in Lot Jajan pb pad Es olh Sp LA A ae A 
Se a D a SI a A a Sg Ji D 
ea Bs daa Sei a Da Se a A a a AI 
BB Se gr BS a a A Su a a aa 
(84 83 pu) (Sg 4 EG Gi) 
Sa dg dj a ga di Sa sa di a dg Sea pa sin lel, 
ANI days pil dan 
HE 
Ig A ji pa UDA Ja Pan 
Dal ya di SS ASI de BUT yg da SAS eg YI Sg. 
dR sa in a Si SS 3 D a Ig Sen 
ea SA Ja a a SI Ir Sd a a P D 2 
dalpallg pi Bela a DS 3 A ga yai SK Si Aa SU da, 
ea a ng OS la da Da Y Laa 
Sa ai a a a ia a Si a a a 
Si a SS Sa A Sa aa Sd a 
da Pa a Sa Si KS SA a P Bi pa Ig 
Se a a a a Sai Si La a 


2712/5 oa IIe S 
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ASA ps DA a a a Si a DAS Ss dd jga a of a 
Si SA BS ai Sa ng SA IS a 
Sa a a A Dg a a Sin Sa a yg 
Sa a in a a ng 
a lak 
Su Sg 
SAS A 
WS da Ba a 1 a 3S II A a Ag 
. 2018 
sbg Ida Ig A da 3 a A KA ang ag 
Pa By en SI D SU a SU a a 
. 226-199 :(2016 , la) 30 s4, dn 


https:/www.iasj.net/iasj/download/46b0d2516c57e704 . 
Ia a a) D de Sd SA an Si 


412-399 :(2016) 4 244 16 diy AulaN fp ea 


https://search.emarefa.net/detail/BIM-785387 . 
Shen Sewa A UN BR G DIS a AES) a Jap dan — 


2019 140 pad an 

am dj aSa YI Do Laa A da ya a Ba IS a li 
2001 ,250yi Sldi 

de DS Sd a A 3 di Sa A a A gi 
. 88-559 :(2021 , 1 1) 11 5410 (7 Sold lai Sad Us "aa 
https://csj.journals.ekb.e . 

di ii SR Se SU ag IIS A a gl 
se Ba Sa GA A HS Sa PA dp Se ea 








. https;/www.asjp.cerist.dz/en/article/87580 .41-30 :(2014, x1 1y 3 
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Ge Sa D a aa SR Si Sea a le 


45-9 :(2020 (jl 41 ae 17 pe UA D en 
https://www.asjp.cerist.dz/en/article/111165 
os 1412 Sapadia A7 b OT III 3 GI 


(0 se Ba UM ea a SA IS a ya A 





. https/www.asjp.cerist.dz/en/article/37737 .39-214 :(2017) 11 s22 
aa a dg de da Su gla a 
. 38-315 :(2015) 1 54 16 Soh Sen a ag Sen 
cLutz. "Measuring the societal impact of research". EMBO Reports 13 -Bornmann — 
76-673 (2012 , pen Ba 
https://doi.org/10.1038/embor.2012.99 . 


P.B. Vose and A. "Problems of scientific research in developing -Cervellini -— 


. 2021 , 454 20 Ja & countries". Iaea Bulletin. 


https://www.iaea.org/sites/default/files/publications/magazines/bulletin/bull25- 
2/25205383740.pdf . 


Maria. "The past, present and future of human evolution". Nature. -Martinon-Torres — 


. https://doi.org/10.1038/d41586-018-01807-7 .2018 , g1,2NLM (Medline), 1 
Mohamad Fauzan Bin. "Research Areas in Islamisation Knowledge". “Noordin - 
2021. -IIIT Online Syawal Regional Summer Camp: 05 — 06 June, 2021, 1-41 
https://drive.google.com/file/d/1GW7xzalnq4YavCCYQ1Bqww6TX Ahvo9ON/vie 


W. 





Asad. "Crisis in Islamic Economics: Diagnosis and Prescriptions". JKAU: “Zaman — 


. https://doi.org/10.4197/Islec .66-143 :(2012) 1 544 Islamic Econ 25 


SS KRA 
19 Jee DA A a a A de Sya Id a 
P Ab : https://data.albankaldawli.org/indicator/gb.xpd.rsdv.gd.zs2021 ar 
.2021/6/20 


Sr A a A da SA a By ii AIA 


2020 (de SA Sa Bu a a San By 
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dal a a Ga ya https://www... alzZaytouna.net/2020/07/22/ 


.2021/6/20 :y Abi My p A Skjiug 
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Yuslina Mohamed 
Faculty of Major Language Studies, Universiti Sains Islam Malaysia 
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SA jaa 
dah A 3 a D Sa UI de yr ga da a 
aw D la ja Sr A a a Dr US a 3 
3 a a A a A (19-45) yr KI a San Si Sel 
Sel pi Li ol des SI dg a a a A dg a 
2A ag Su D P Bui gla dl AG a D gn 
a an Sel dg a a da a a 
za AI a A ag Al sp Da lan 
cola dn 3 3 A a a da Si Si a 
Sada KALI BAN za KK San SH bn A ag A, 
Sg a Sa Sy Ja Si Au Na 
JA a YB Un SA dB Na ja 
dala ag ea ga Jd de da a a a SI 
# dd A In Sel ga a pn A YI oo US ng 
SU dd a ag D a du a a a a 
a a Ss a a a Ke BA Ta sa 
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Ba en AN An MA KN NN PER pn $ Ka a 

NAS A Pi a a ya a 
AT A ya 

Pen NI PA lgi Pn C gala SUSII 


PPRT 


du a SI KS ag A a da a 
Se SB dd Sa Se a a A ol a 4 a SS D 
A Ne ya D a a a a A 
Selesa a a DIS Si AY a Sa Yg a A 3 
A gi D A JI D AN AS Sa 
dead dal ya lg gg Ul Ss Us DI a a LG, PRA 
dd lg pa da an a A AA a Sa Su 
247 sa) Ad dg a a D Bi TS aa Ji di Ss 
Sa ge SA a Sa P 
Aa ag Dg Si A 
Ia da a dl IK a In du an 
A a a da a Sa AN a aa dl a 
era aaa ua A a 


Sa Bir dais dng dai Sp LAA ya GI dail a Di Mai si a 


Yo SE Sd Sb a gg A SA UB a AS 
0412 :s4adl 3S, 88 B7 A AN 

Sg Sg Sa ng A II a 1422) A 
2664 4a 3, D2 pp 4 a D A 

1z cal )i data ig ASI lala dat Saif Ip de ya AN (1997). 14 dat dal gf UA 7 
Al7 
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Wai ag Jd a II A DI Sa AI da Se 
II Su yg da SU a Sg ng Aa a du SI D de A 
dai a pn GU Da IU Ji eg SU de An D ia, 
lai a A Se da da a a a A AI Ag SS 
Saga dl as IG dd D lag Sel a Lan oi de Ii a 
bio sa Si ag a a DS a Su D IR Bn 
dg A a Da Id sb ag D Ii an a 3 ai 
ay ye se Beg la SI a ang Sel Di 
22019 5,5 


So Ur 


da a SI a Sa SA SH a dg a Ur 
Sd Sye Sg Se AI ada a La o| D Ar a Dg Sg 
IR Sel KN dg Se Ia BK pn P SS a 
D AS Bn l, Sa IS Sel Sd a a a 
Segan ie San Sel a ig A A A 
Ae a Sa SI AS PER peg D 
leg yg Sulell 340 5 di DI AS SS SA A AS a Sel sa DI 
ea ya Mr Su da sd a aa oi 
Sa ja 
SN di 
Se lu ig Sa Ai Ap ol ge Ni 


Pagar Salad ye DAY ap 


(https://www. alhurra.com/coronavirus/2021 ) ix: AL 8... yi a a 2021) 
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9 es a dal D Sel pn D Ap ag 
Pu ag 
sd dg di SI An AS 

Sa RI By 

19 yr a a Da Sel en da Ap 
Sa 

Ag dd SS A dg Bg Bn a a Sa 
Sel da ea A D a D a IS SA D gi 
2019 45 a a Sa si 

a Ia Sd Up 

Os YI Le dl a ng SW Sa RI D a 
ga D w JER Sem a a Ja Sa 

A D a A a dd wa Pa 

A ii ai San Ss Ia SSU a (8-6 
D sl da a sa D a Sa Sa a ag 
A dR dn a Sa a a ad A da 
dly oh 31: Sai DAN 5 Ia A Da aa 
JA a a a dl a du A dn 
DaN Es a AN D: D Je dg a AS A a DS 
AAA AS A ENAK KN KA 


Of Solif sd aja Sd a Jap Y) eg A Se Je JG 
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GS JN A Kang EPA da Sawi se Tas DA dl a La de 
San 


da Ia II SI a a Sd 
eg AS eg a A 
Se SU a jd a a A D Bi a Ja 
A a ad D ga D dd 
a Si Sa en SA Sah In ri 3 Sa A Ju a a SI 
PRA a a a a 
NG JW Je a Ae AI a 
PARA NA BPA RIA a 
D Sy 3 Sd A a D ye da De dg AS 150 
P D a a Su a De SA 
SA Ia a MAA Ra 
D A D DA D D ap SA A jan a an 
SG a a a 
Ju eng ah Par an Sr Si D a a A D 
Sa a RAN A P Se a A Bi 
edu a IS a DA Bg a a DI ja 9a SA 


di Us SS AI Sa gr ya da a A Sa a 19B Sa Ss 
Te a da da JB 24175, S4 3, 612 A a A a Se a 

P da SS a a 1895 Sa a BI a SS 
2056 Syada Sp da A a 

S413 a ga Si a UI AAA Pes 
2056 &aH de Su de Ae ag Se 
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JG SL a a a a DI a a a 
Isl gn A ad dg a Sr Sa So SS SY aa 


dg de a a De A Ag 


De SS A Si 

Aa a si D ed a YB Bn Sa 
desa D DG A ag Aa a a de D 
can da a AI di IG Sa Sg A ja a Sa 
(Gas Sd da di a a GA daa Is dg Ye 
da SU II a a a a 
Mai Aa a ag Sa 


da JB dai ye a ja ag a a da DS 
Sea Ss las Sa Sa Ou o Panda Gap ep Ad se Ja 3 b Ca 


A a gl D a AA A a Su Sb sg Jd D 


A id 2346 Sad 3 OA SA Kg A a IS 

Sd S2 A a a a a An SAN De ST SS 
.898 

pa a 2038 Sa 451 SI A a Se a a SS a 
da 
du ITB Sa SB 1T sa AN A Sang SA 





Ser 2204 Sa 1729 S4 sa Sa a DS A SS ag Ia a 
de? 

3922 syal dB a a ah a an IIS) a gaga 
a a 

SS a SA gu A A a A a a a a (So RS a gn 
3875 Saad 3) Tp A IN 
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Jaa Sb a D dd a a a ja a 
A Bn a a RA Ija de Ga Sa 
dB dg Su a a a a De 
du a Ig du a a a DA da 


Mal dd di RAI II du 


ba ya 195 a a ia nn AN a a SW di 
Sa SN a ja a Sg A a A a a da Oo 
dya Ss a Je Ja A SA a IA SA 
ya a Su da Ba a a a Ye dwi 
D A de MAI Ba D da dg SD pg A da La 
ye dal A a ag A A eg A A Pa a Ma 
Si a a dk Ia IT a da a, a 
aan A dia jaa ya D da A IS a a D Ba 
a Sa a a SI A is a A Bi A Sa ng 
Aa epal Ap AA Pol DM ye Ad bi Sa A a di (a 
Sr A a an a di da Sa P Kn ol 
GAN dad Le 


lego Ba US Le IO a ga a SAN Si a (2006). Key ab g 
32 S4 3 188, 

35 Sad 3 188 1 a A A SN Si ga 

ga a 2038 Sad 451 03 a eg a ga IS 
da 

194 peN Kg a aa Gi AI di ga (2010) a 
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pp SA RW SN Ss 
Si a Sa a Se AI Sa dn gg a D II di a ag 
DS sa dl D 2020 pp 10 A SA Di sg SA Sr 
D A sg Sg a A da Sa 4 a Ig (19 a Kan 
a a Ia da IS a D Ig a a a A 
did a a Sd SU a a Si SS... SA a nn 
Sa SA a Bu Si Do a P de Seng Sel 
SS peri euIiK II D Sa 
Po sa ga A pr ya bg 
SA SA Ii A a a D AN A A a Sa a 
AI A dd yr a a a a dl a ja Ia yg II 
AS a a a a Si du D SS Ws 19. 
Lal OS A ad a a ES a A A A a a 
ag aa da Id Si Yg a da ya un SS LS Spa SU Sh Ia 
ad AY A a A DS a a A Ag 
de a a de A A A A a aa D a un SS, 
SR a a SI Aa Sa 
SA AA a ii za Ai da Ia 1 
Or Aa SA A P OS A Sa i2 
A Spa US Sa a 
Sy D ga D a A Sa a Sa Yg ga D a a SS, 
2a BA YA, sa AY sa ji YA Sepa SI AS 
https://www. oic- (2020), AN Ola a Si a a 

oci.org/topic/?t id-23343&t ref-13985&lan-ar 

(aljazeera.nety sb Sy4! | IA | ps a SA a 


@ljazeera.netyss 3g . aa SA IM D ri 
Mhteps://mubasher.aljazeera.net/news/2020/12/26https://www.aljazeera.net/blogs/2021/3/14 
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a Sa Sa SI a Se SA A AI A 
ca ba a A Di da a II Wa a Sg a a 
D Sa a Sd a Se Sp A dd a Si Sa 
Sg Ng Yi a 

ra a de Sa un Se ag Sd a A 
Sa oi DG a se SAY pi A a Ge SU Di a 
Sa a Is Sa a sa a ka a MA 
ig SE JW A a a IU A Yg A a aa 
Pasal 1S Op Sg Sa Ss So aa a a, 

Ag ISS dn 

da D dn Su A a SI dl a dn SS 

Ady a SAN Se a ye a Sel a ig 19 a 3 
BA a Sa D SS a SI a ara da da 
J9 19 SU a dl D se ja a dy SA pn Sg a 
dl bg a SIS Se ng dn a 19 Si dp 
a SAN Be A a Sa A SU A Si a Ia SN 
gg 19 Se da Se Jn Sd di Da a 
D KS D a D MB Sg en a 
Se da a SS nn JA IG AA Ji IS SI a 
a Sr D dn SI 19 SA dg a Bi 
di Jd A A Sg a Bp Sa II D Bn 
ai a D SU a SS 





Saga 23 www.alanba.com.kw/ar/world-news/1013390/27-12-2020 
/ yer JIN 
hteps://www.who.int/ar/news- SG del (19-435) pp ya sy 2021) a a ng 


room/q-a-detail/coronavirus-disease-(covid-19y-vaccines-safety 
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Era P EN PN A 


Zie ANg peti Dar Go Laila S3 





perasa di 
BaAAIg!! Dcjati 
Az TO 
ag 4 
Iyz2ga 33 
Izaga 20 
Iagi 16 
Alya TO 
ORI AA LI Sea 


zgIljX1 AB persaniil 
SENA SA 


La Sel 


BjppA! DAN 


JIJAKU! dojadul 


salon AM 
1s lap B-22 
Zssloi Ayai! 


Z1gis lap 8-2 


dagis @aja 20 
P 


A Bag B7. 
NAS 
dl DIN 
Ig ig BA 


die DIN 
S196 lap B2 


dalan AIMAN 
Z1gis laja B-22 


dil ri a Pe nini Arja 
- zim! dala aman 
ez X2 aa 
29-62 x2 Paan P 
a 


95 - x2 a D 
9S NN x2 


290 TA x naga a 
SD - x1 a —— 
S79 - x2 Asia Tr 


Ga | ru 


AM Sel D ISI a si 


yu da a de Sa da SB SI a JG 
dn a a Sy Su a a 100 a dn gi ja 
1 da Oli Ag dan pa Olak 44 “OLA $ SKK a SU a dl ol, 
Sea da Ig a Sa du Sd AU Sa bp A Ga 


O an Jan A lg ua a IS P a Ba ai P 


Pel a Ka aa a 


AA a dg a gw a dn ga a KU Ge an JB, 
D P D AY du a P a 3 a A 
Sea Sg SI Ban D Sd a 19 ig Wi IS 
Lea ad a AS IA UA IS A A yu ee Sa 


dp Sab Aa A a a a Ul SS a D A Sy IN SB 


. @ljazeera.netjes i4 | i2 | Ps ri A a SI U021, SN ak 
Jhttps://www.aljazeera.net/news/healthmedicine/2021/4/8 
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di SI SSR IN a D 3 Is pi dl Sa Ss de 
26 "Gi Ar 
A 


Sel 3 Ya a Yg Un an a si di Bp Bi 19 ra 
D Se A Dog Sel A dn yi D. SU Segi GI a 
Sel a a a Si Ia Ye D 3 Sg aa 
D a Su SS Ad ri a Ka NS DA a 19 
DIS da Id Ju a ya D AY SUA 
da en Aa Ga NI 5S KADA Ba La ye 

SA a 


ag pla 

SETAN 

dg BAN a 2006). Beh gi 
ea A Se a B2 a Se 
Si 

ing ua de a gi a a IIB) sd A D Ss 
P 

aaa aaa a a a na Pr 
da LKM Ogy 

ga a a ga a n9 Kh ga 


SAS da Ya a dab SA a da a A a an 2020) 
https://news.un.org/ar/interview/2020/12/1068132 "20 
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dadu dat GA Spa Yi de aan 1997) yi A Ig Da 
A aa KASI 

D se ng ea a UBI A ANI NA Se 
Ai a a 

per Ip Ii en 1422) a a gl 
ga Su 

A a a a Li a D dng 2010) a 

Pn 


www.alanba.com.kw/ar/world-news 
https://www.oic 

Wwww.aljazeera.net/blogs 
https://news.un.org/ar/interview 
www.aljazeera.net/news/healthmedicine 
https:/www.Wwho.int/ar/news 
https://www.alhurra.com/coronavirus/2021 
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Sea 
Ss 
ja A SS SS UA a Si a dn Su Se Us 
wardalancen @ gmail.com : SY! 44962798586026 : HU 





Aa SI pa da Ii di Bu, 
da NI aa ir NI Tt 


Ss a 


SK a a Ii A Si San a 
dlu Se A eg A a IS a daa de ga Sa de 
dl a SS a Is a ya a ai A SU 
SA a Ia da A a a da II a, Sa NI ya 
ye a a a PS A A ga Ig a a SR Sk 
Sg dp Su Sa Sen Si A a a 
A A De ai Si a degan ag a a ba 
da VE a JW JA gk Yg A NI A a a 
sa a 

RA a a a a SU 


SN de 
P a a a a a a AS BA A UI a LJ 
sala Lg SIS JU ji Das IS Dain Si li Sa cai byar pla GA Of SL yan 


A ca A a Ya ag an pa IS SI ja 
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We YB OS SN Sai Se, JS D a A A 
A a a A A A Sd pa 
a daa Ya a ag a a a a 
SS D a A SM Si ng a a a 
D ad a SI A pa Sa Br A jg 
SU A Wa as 0E IA D SA de GA 

OA a ir SI ja a sa a Sr a 


a 
age pa SAY pa A a A Ii AN a A 
di yi Sr Sg a a beg A BA Sa 
D BAU Ba a a ng a P ur 
| SAS dg un Sg a 


Sa Ur 
de Sa A SA sg a a a Sa Ur 
A a A a A a A a a D SA Sp ed 

D a jd a MT ap PLAII  S s 


a an 
Peg a L1 
Peg ja 2 
Fla sUas pgi SAY sb P4 ya L3 
Saga dal On a a a SA Be a 


Sa 
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PA a a a SS D a a a Se a ed a 
da da da D A a D Tags EG 
A a dg Dn 
LJ da da Aa SEA dg Sa a A KE A da ya Sa 
SS jai Pa eg Be IS ag dp Lg LB Sal) sat ya SR ya OLA 
Se AN Be ya P SI a a A a, 
Sa a Pa D. . Sp Wa a A Bn D a 
ga 
Op a A KU SI a aa a Sa JR a 
ipiadl AN A SI a a JA a a a Sa a 
Hd gi SI A D aaa A ja 
bagan S A ol AS 
sa a a da Sa A gi a a Le Sa a a a 
pe a D a aw D a A II 
SI Sa ja P da a a ga ji a Sg ca a gi 
cab Se DI ii O9 Spa gn a de dd am 
Ge a aa a SA an sad 
1363 pi a 
432-431 3 Ka a KA A in a 1979 1399 a BS 


243 0B Ib ae a A 194 de a A a 

234 pp. Ka ja ga A ag D pi 1988 sg 

184:2 sa) ol a? 

466 021 a A pp Gu SAN Mega Ka BA SA 
10 pa a Ba IA a AA 2010 ea SG 

234 pg a ii a 1 IB 
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a yr PSA Pi SARI 

A A a a IA A en Yay RI 

La a A a A sd di a Sp a 

do si P DS 

A a gi 
Sa a a Sg a Si a a 
D A pi dg (BI Sad pe) a ga 3 Ss SA 
SU Jue sa SA Bag di jel de gla Sa A Sa a 
Si A a da da Sai yu UA A Sia 
Ae By (SR | en a dg jag ASN yag Spa gi SU sa 
ga A a a a Ri D Sa Id D SS Ia 
a a A Sa A Si A a da a 
SA Su dd P SA in a a 
SG dp A dl dy ar A a 
Hj sa Se sa Ang Si sai ya P ng OLA De A ca a 
Se Aa dg a a P A sg a SS yr 
SA ol ye Si da dd A Sa a di A a dn Pa Su 
ea a Se dn A da 

3 (Br) Sal dai pgi A Ai Sa a a Si a 

Adi pg Si ja dg ar SI a a Sd ag da 

ca id a a SA aa A da A jr a da 
Pd P Da a A BT ja KE a a JS 
DA a A NS Bn NN 


Z 


A je BE JG dg a De dg Da a SA 


S072 ga Sa a ag a NS A a a 
(1151) S4 
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Ba SE DA Yg D Sa a ASA A AI SA 
Sa a a a a IS AU SG a a aa Na 
Sa II pp” es D SS aa 3 A yu di a rU Bn 

Ba a SI a a D 
Jd di ga a Sp A se nn 


w PM 


ya SN A A Sein Kean 
di So D a Sa a Sa A a a gg A ya 
Oli Jal JU ILA lg Ba a a a Ng a Ira 
A D a Ka a a P Ka SI 
ee a a eg Ja D a a Si II SA He 
ea a ga A Jd In ga A SI 
a di D Ar SA a a a Sg a a Si 
Ig Wa Da Bi Sd gg IN 
as Af de Al OA UI a A ea a 

Da A ad a a Ig a A aa 
IBS ye eg AA IN pa a Ba a A a a SI a dg 
Ad A SA a SESI 3 a A a, a JA, 
We A a da a Sa a a sa A eg dg JA 






















































































degan a SI 1 rh Seh A A NI Ay Sg 
(1904) Sad 3 20:31 

17-15:89 za Ola? 

Se sa T49 S4 II a A Sg ea AA a Aan 1407 AM a Ki SA 
923 pe A a A D A a A BA ES IA 2000 A A 

Se A D Si a 1995 a a A a dp A lia 
.526 

260 peja ar A ra SA Sa A Sen a a 1988 pi en 

Sg Tb ga pa A a 2005 Ki a Ad A a ah a a Ba 
AIN 
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ap yg de a PA Ig a a Si 
a a a Su Sa Sara Dr a 3 SA 


sed DA ANI P gi Sa 
Ba D GN OA 3 PA Sy a 
OA a a eg a Sa An A A Ig Gu Sa ga Saw 
DS D yag Aa Sa A aa PISA A ag ig 
leg SI Bg lag Do ye Sa A A a dg Sa 
Lebs na pg In ai Sa a Dg ad de JW ga D ba Ig 
BERA Da 
Si Sa SPA a 
daw JPU KS A a a A Du dd A SA a 
a an a A a P DA 
D dg di A la gi a A Ae pe A Aan Be a A 
4 pn a dj ad A D Ka A a A 
SARAAN A 

Pigw da gi a 3 A a A 


Pr BeNDIAN A a 










































































































































































































































































sl RX P da Sa A an D yg ig SI 3 
pg A a li jan ja gi ha a DEN P ya 


# 


ser a pa Da ga a a a a a a IG A 


114:4 sd) Ola 

198 05A II a a 1984 a Ad A a 
202 po IA A 2000 SI 

85:4 si OT? 

143 ps 1984 ang 

B49 Ia an a SA Ki a SA 
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a a a PH Do yi a BE A A 
SY a a a A ga a a ag as 
Aa asi ja a pg A yg a 
AR PY a Ade a a a, a ha Si a P SJ 
P Selling Emi 
A In I Ja aa 
Su D BA (4U sa ya Lebai di Au (A) SH D 
Bad a a a A di a pe a a GI 
sa dn D a a Sg a 
BAN beban Olaiol ye EA SU Las Di AS SI DKI P pan 
de Tan BN D KA a a a A ik Sr 
ea a a a a a gi a Bn de RS Di 




















































































































































































































































































































































































































Pa P Kaw DG 
LepERTuT AN 


Bg a PA a 
Yg IRA a Ii a A D Ba 
Pd a A a Sa SA A a a a Ia TU A, 
ad JU yg 3 DS Sa Sg a kea Jus sa 
Tia D Bn Pad A A 
P AA a Br A a 
P an n. Ka Pi a A ag A 


Na NN 


J3 C PAT kia Da na 


A a 2 a a ph A ISA SA NS Kb ag 
296 .2.5 Ta 

190 po pa IA A pn 2000 sng 

25-20:36 ya 

95-9318 24 Loan 

(1007) S4ati 3, 698:2 . a a A SA a a 
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Aa D JA A ja ag 
KW JS a a a gg a Ig Aa 
pa Aa Sa ga ba P 
ga Au a Ma aan SA) di SM 4 
Spa Sy Si a ja aa Ag ya a 
SY pa AA a a Sa A DA A a Sa a 
de Ga a A A a D Sa, AI Ka A 
Ba Jua A SAN A SA A SA 
A Bi D P di 
SS Kg A DA ag DI dg a 
A D Baa a Sd In ag EN a Ip 
da di a a a Sa A a Je dR ya 
A BA PER a Pa Si a 
ii A a da ri ad 
des Uda a A ag Id Pa yb Ka. SS jed 
a a a Ae Ba Da ” Sai U Spa a 
DA a a a DR EN Kan SA da 
Dora Ss aa di A Si D Yg ya Sya In 3 dd 
da A di da Si da D Un A a gi A A a 
Ki A a S a A A sira Loi a sa 






































































































































NN 


Pu KA Suai ng A A 
vega EG SI AR Ia SS GA 


6:66 aa a 

(6009) 24x43, 10: 87 a un EA a 1422 na 
AI Sai 2A a P A a a a 
2618) a 2A a a a a a 
(6012) c44 e .10: 8 7d AA Su SS Se Paan 281422 Sen a 
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PERKARA A a a 
du da GS a jag a A BA Se dr a a 
Sa IS a dd a Me a D a a So A 
ME ngn Pa da San ai SA 
Ba dg Si SI a a a gu 
Pa ji Se a Sa Ap a 3 a Si a oi A 
Su Sad a a A ga KI Sa a a a 
gi din A de ye ja IA a A Sg P 
Ja ep JU Ja ag Bagan 
Si Sa SI a 
Sa dg Si dg AS Sg 
Ss a IS By a a£ de gw dg Say SI 
sa da PS LI A A UI Si da Bn an 
Sg aa ad Ba ad Se A P Ia, 
na a Sa Sa Sa RI A do Sy 
dg sa A A D eg D a SAN Sb a a a SA da SI 
3U ga AR a P Mi UI D A A a SW 
el Sg a SB Sri a dg a a a a 
das Ila a a a a D a a a Se a a 
da a aa A A dg a a SI ag ii a Ja 


a a a Mj dg 




















































































































2699, Sad 3 2074:4 x A Leg Ola Sd Le Ad Ja a An a SS a a 
(1631) 244 3, 1255:3 1x a AA Sy SA D a a a 

134:3 ole JT oTa 

3607 PI ga D a II A ii 420 A A AA A SS 

207 04 IS Ia 
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SAN So gr Ba A Sa a sa SA A ye A aa a a da 
2 dl la ya Baa pa sa Le Gu LI A a a pa 
Mail Su Ki KN 
AIS Ae sb sb a a A a a a a A 
da Di a dg a a Ja a dl SA SA Im 
Tidw Jen a Sa D Ji Lan lela us 
a a Mia 
Sa nn D Ba gg Sa a 
Pe A Sd du a a a A Si a a 
a ag dd SI A HG D SANA 
Sr a a di dd ia a a 
ed Bp Sa dg ga di SA A A a A Id a 
a PA di Ar A ig a D A a Bp a 
A Se JU a A yg SW Us Br A a 
ya ga a Sg a PW 
AU a a D Da a a Ha a A 
Ba A a IS a SU A a Ag A is a 
Bodo JERAI Da D a 
45 








































































































































































































37:42 Sad on 

T59 po IA Bp 2000 

PAN 

178:2 5a Loan 

202 el a MI. Be a 

D sa ra LAN Sa eg mi A a IIB Sa AN KN ep Sg 
AA 

B4 pa EK IA A 2000 SI 

34:41 Lo Lola” 
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Jeda a a SA A AN 

“DO #Osg Nipis Mega el 
Pru SIN egg a a a Se 
da A Ag da Ga SI A a ga SN a 
aa (PA dig PERNAaa AAA 5 a Aa sa ap ya san 
Sa SI SA AI a WD Un a SS, 
di a a PERAAA u Sg HN A SBY yu Sa a A 
SA a dn a ON de 
Pe A a San Ge A 

lal OS a SI Yg de a A Id a 
ya A Pa a a AS ya 
ad a A a a da a a ee a LI SN 
dg a Aa D A A a Sa gi 
da D KO SW 
UN Sa a Si a A Si Sa a Da a di Bp 
a Bp dib op Ig Be ag Bg Dg aa J35 a MERK 
Sbg a Sa a A Ia Dang a 
Ye ss By dn a JKA dng BN ping bad BA ada ye jala 0 Ja 
Bel YI 3) yg Bn an a UI 
Ba Ng a a 






























































































































































































































































263-262:2 sa) Tan? 

312-311 xl. peN A in Aan a 1407 Sang 

42 a D A AA a ng 

AT pr 1420 S307 3 un IG a 
326 el ia MA a A42 ST A 11420 

308 93 194 Ian 

.311 g? Si T Jad a a AliD 0 1407 Pang 

308 gg? AG) T OA Ya 21964 ar 

264:2 sai .oha 
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Das a a a Sa ii an D a ga Jd 
da a GI a 
a aa ANA AA D 
Ga a Sa a AI IG Ga a 
Sa dai A gi BG A A Gi padan 
SU da Su D Bu A Sa ye Sa Id 3 ja Da 
. SS Xi Bal fe a kg a D a Ae a da 
Ku D da ed pi Se a gg D a sd Sa 
le Jelai, ae dn a ai 3? Pp A Se Ja a A a 
Ida Bg cod JM Jat gp OS Le a oi a a dn 3 a Si a 
cod a gi aa A a da a a Da a a 
P A AR an D Sa KI a a Sa a 
D Pa Ig A NI A ae A a 
du Sa Ig P SI a AA SA Na 
OA ss Sa Aa A BA ai Ai a A 
Sa a er Sr A ee SY a da WA 
Ba a dg gi A 
bi a SI a Ae AN As 
SA Sa a de JS D aa eg a SA A a 
SAH a JE Dia G Ka Da pa 
BA SS Ii a ja a SI A Sa 


(1445) Syad AIS: 2 po Jen 1 A DAT A Sea 1422 Sa 
(1008) 24141 3, 699:2 2 a SE Ba A A a a 

Dg PENA Si slaf D. PRU DA AH Si Den IN KH NM IM yi di yi a 
S11. 8R A SI KS ga D 

di 


312 pe a 
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pa a SU a a A A A AG 
Pd a Ae A sd JA Bg AI D A a A da Dan 
Ia a a a a A a A Ia an NS SA 
a de an a Dg a gi Sa Si A A D a a 
Sean a a ag Sa Sa SU Sp Sa is A, 
YA A A GS Baa pa ye KA A a a 
Sr a a a a AIS PN MI LI Ka 
Su A SI D a ag a a Ja 
Of a a 

Jal li ss pa ng a OS pd A Si a a A 
3 Ola A SS Ja pi SI a pi a Si Sa a a Si 
SA AI di Ba a di ae dn 
PE Aa a Aa D 
Ija ed Ju A un er Sa Sa ge AY a ag 
da SSU Pe a a ai Sa A Se as Sa 
a ISA pa ja a IS a RI San 


PEN 


2465) Sya 132: 3a Ia a a aa a 1422 
A3 AIS Si un a an a Si 
de a dp UN a D 1379 a a Ia 
11.2 .11.z Aa yb Sg) de a A 

A3 A Bi an a a SE a Sun 
A a 

160 pla Ag PRE Sa a Si a 

ba a Mg a A D pe 2001 IK a a a 
253.21 TU de NAS A 


1142 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


AS pe Al a siar Sa SI a A da Ma Ba A Sa 
HA da A DA SAY a dp a a a ar A 4 
KA a a D daa du se D dan a a D a a 
Slaid yag AH pad Ale SA SA Dal ye D IG dayah, D 2L D ae dai 


Keda D 


Sea la A 

SN Sa 

Kn 

D Bin SA 1422 D ay Mey ln A 
lb a yb 

dai ai gl des a A a ne yg a gn BA o 
Ab A AA Sg ja a dn a 2005 

NI SA a ri SI 1379 a Ga yi 
Aa ir A A ua 

yu A ri SA a a 2001 LI a A a gi 
Ab aa eg D a A D a Ia a 

a da ga 1934 | a di A us a 

Ib a Sa gi 1414 der A gi a 

KA a a ea a a 19B sg a 

D a A Sa SUN jo 2012 D IK a 
2b SAS 

a pi ri a Sa a In ig Si AG A 

pai Ba A a a a ji 2010 MI Ke A 

Oa d n a  a 1979 a SANG SN a 


Ke 
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pir gi a 420 ME A A A eg a 
Ib ga D 

pi II a a a ID Sa A A SA a 
AAM yb a 

Sa a a a yg PU 1407 IU a sa a 
Ib a SE 

SI A D KB SA D 200 D A SI a 
a a a a a a a 

ra Ss 1995 a a A a D A D ii a 
a A dn a a Sa 

KE ga III. de AN dg ga A 

as SU ga A AA ga AA A A a a 
ua a dg SA a SW 

Ola AN Ke 1964 a A dg Aam A 
2b aa A ra a Ka an 

II a SI Sa A yi a a ul a 
ua Sg 

SAN a SAN sa a A 1988 ia A A 
an dr AI a ai Si 
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DAN a da ga ii Sa D 


Os Ae A SA 
Ag a de a Bn a AS 
Ae Sa A — Sa a a Sa a da Bs 
, nabhan1980@graduate.utm.my ymnabhan@uqu.edu.sa : (YI (460142372328 : ll 
ga ni 
be 
de Ig a a da a Bi a AS 


ag a 

Su a a dr a D an Sbg P a DAN Aa D a 
Sr AA P ra SW dg a 
ju a A dg eg A ba da Ar a (P Si sa 
ASI 3 A Da Id SS an Sd a DAS Sa JI 
de gi a On ad a IA pi SL AS Sa da 
de a A a An D a a a D sp 
Ia a a an D a Sa A SR SG a Sa 

Be AA dit ga ii D SS Ja a ag Sen 
bi a AI DA a SI a a a a da a dy A 
Sa P KH D el da ja Sa an Sad ya a 
SU a A a dd a D ga ag SU A a 
A a IS A in Se A D Sa Se a 
dedak dya din SG) Ag A Sg Si ag a Se a 


1 Al-Hilali and Khan, The Noble Qur'an English Translation of the Meanings and Commentary., Surah Al- 
'Imran 
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dal AA DA D Sy Bt a Sg SI da D a A, 
A dd Beli jl) ai SI A a a a a di da Sg 
ri dn Se NI a DO Sy Su Si A a di 
3 Leya Del Ale ela dajal D (dl) 90 JA ga ii Sa 
SI Ga Ia Ii dd a a a la di Bg a) Su 
a a Sg a a ai Se D An a a a DA 
Sa a a Ba a AA A Sa ig a 

dd di de aa Sa a Sp NI 


ga a ga a KA A a D SS 


SN de 
DS a 3 SB Se Sa a aaa A D a SA Sa 
da a Sr SA P Ba A Ba A A Sa 
dp Ge Bn a rr A a aw 
SEA Ka dera yg Se Sa a Kg DS Su dr 
Ae (a SR NG a Mar A a Pan en 
IT a a Sa ad a. Sai ya ya ASA Jl yu Q4 
Kl SS A Si gi a Si SI es a a (Mecca, J) 
Oder Ba A Sr Sa SA D a Ul a a a a 
P Sg ja ja dg a a SU Ba D 3 an di 
Pa SN jan a IS (Makkah) $ AA A dg a dr Olga 


2 Al-Ken, “The Hajj: Past, Present, and Future “The Communication Aspect'”; El-Hazmi, “Urban Spaces and 
Their Implications on the Development of Makkah “2-,SM a dy PE AS a Se 


3 Al-Fassi, Extracted Flowers from the History of Mecca “ D, iS. & yi 
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Ada A ag as da sdn p1981 pe 3 Ajai Al dai Sa Ai A 
Jl ADS de dai $ SY DAN puti Seh ye DKM Aa dada dai AT Gila yg 
ol (Yg dai) AS 3 sya Ag bin 3700 JS ada AR jag 
dd SS UB Tea Ad a AS ji Yg Se A A ag JAS 
yai le Le Yen a DI ej el Sg Sea a a SS 
SA Pg Sa ya a a P A Sa Sa Ki 
SA Sa aa a a SI Sa ya Ig Sa JA Se Sg 
a Bu a a Wa ag a i1 10G AK 
He gg D Ga a Si Sa dn a Sa a II 
a II AI Ha sa a de DAS gn da a du aa 
A A Gi ag SI a SH ji a A a Mas 
AA a a a A Ig KAI Wi a A 
Dea dg a Si A DA gah Sa 
SAN A SOS a D A en a JM Si A a 
Sa dd Si A aa a D a SS a ag 


4 Agent, “Kingdom of Saudi Arabia Recommended the Translated Word Makkah as an English Name for the 
Holy City.Pdf”; Hsany, “The Difference between Makkah and Mecca.” 

5 Alkadi, “The Origin of the Islamic Ribbed Vaults Famed in North Africa and Spain”; Ascoura, “Impact of 
Pilgrimage (Hajj) on the Urban Growth of the Mecca”; Dahesh, The Holy Mosque of Mecca and the Knowing 


Places Surrounding It "4 ib!" De ai Ka 274; AlSyriani, Makkah Al Mokaramah Study in the 


Development of Urban Growth. 
6 Ascoura, “Impact of Pilgrimage (Hajj) on the Urban Growth of the Mecca.” 
7 Masood, Science and Islam. 


8 Alkadi, “The Origin of the Islamic Ribbed Vaults Famed in North Africa and Spain”; Al, 3b! , a, 
LS a”. Laurence, “The City in Time and Space.” 

9 El-Hazmi, “Urban Spaces and Their Implications on the Development of Makkah “ 45l.!! O1, 

LS Sa P PE BS”; Dahesh, The Holy Mosque of Mecca and the Knowing Places Surrounding It 


"a DAN A A A; 3930, The Hijazy Journey “jl -J/”; Alsolami, “Crwoding in Mina 
Based on Pilgrims' Perception of Safety and Comfort in Hajj.” 


10 Al-Fassi, Extracted Flowers from the History of Mecca “ 2, 5dl aa. & yi 
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Su Be LS a IS a ig Ye da SN 3 SS Da Sa Di 
ed JK Ad a da se in SA la JK a ai D Sa 

ag 

Sp A a SAN D dd Bi la a IS Ki a A a a 
ii Sa a di Si NI a D Sp Si 
AA aa SS pa da dn 90 da Lepa sa a a 
Sa Un 

P? D du SI Sa a Ban Sa a li a Sa 
dd Da ep Ba a dr a D D Si a a 
da D San ga, IS ra ad D 3 gp SAN ii a Sa 
alas Ia a A a pa a A DA Ba A sy da Sr 


SA 


a an 

SAM Ia Ak gla padi An. 

Sana a A 

Pawi Aya de GIS jadi jf ya Le 3 

Bdk dad gla ii A SA SAH Dj A 

Papaya Agil pas $ Lal Sad aa ii A A Sa Dj 
BSM aa dk gla ai - JI Dadi 
ag a 
S0 A a dB Aa nn sa Sa Sd a a 
Jl Sy Labge dil Syal di (1S) g2) 2KM 1 dial AY Lala pang Sik Aya ye 5400, 
es SA A a BO A si Sa naya 
Sa 3 Ia KI Na ss 
ya a di a Sa A Sa da nn ig 
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Se Sa Sa da Sg SAN a da 2 
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http://www. https: //ensg.topographic.map.com/maps/ 
G3lg/Mecca// , 2020.10 


ae Ji a a Su di a nd Su Sa a a 
Se Si an Sr SA Wa Sr a 3 da Da A ne a da 
dt ja di da a da Si pi a a Sa La a D 
Sa A DA a Bag a a A da ag a da 
PR ASAgaRgA Se Asa P 
Pa A a a a da 
us a Sa a an ag AN a dd ig (37 1A Ska 

Pi a a Sa a A ga Wi a 

a AU a 


asia/maps-of-saudi-arabia/, 2020.10); Editing by 


Researcher. 


Si So Y Si ads di D se sp di DAN Sia aa dya 


D daa a BA SA aa dn a JA UI a a 


11 Elbelkasy, AlSalafi, and Mahmoud, “Re-Use of Historical Buildings in the Holy City of Makkah: Case Study 
Selection Guidelines”; Jabri and Alhazmi, “Observing and Monitoring the Urban Expansion of Makkah Al- 


Mukarramah Using the Remote Sensing and GIS Introduction”; Kaife, “-1373 JY- isa GI 
Alaa, dn, 1400 Social Life in Mecca during 1953-1979, A Historical and Civilizational Study.” 


12 Kaife, “12-44, 2, 1400-1373 JI a 3 Lele VI SUA Social Life in Mecca during 


1953-1979, A Historical and Civilizational Study.” 
13 Jabri and Alhazmi, “Observing and Monitoring the Urban Expansion of Makkah Al-Mukarramah Using the 
Remote Sensing and GIS Introduction.” 
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Sg EL Sa Jd a a IG a a Yg A 
Aa a A A a 
SA A A a a MARA SA Ta Sad Ig 
de a ITI A NK IA 
OS ji an D Il Le IG SL en A DH a Un dn 
si ja a BI YI ya AI ag Ya ja A SY an 
Ab dp en ya DA pa Ye a 

A a a Jr A PAR SEN JI (1) Jaa 


























a Je gg Si 
di ads pis gl dog Aap A Il das 1 
a Ja a ag aa D 2 
EA te je a AN . 
ES Sa lag da a Ba a a D a 4 








19 alis gf ad JAN A A a JA a 

A Sa aa A Dg a a a A, 
Ae PI IA na a 
eg sa a Se ed aa dan 
be A A dd ra a Sa De A 
da A pn Bp ki a GS a a Da Sea 


14374 , The Hijazy Journey “4jlH a--//”; Collins-Kreiner and Wall, “Tourism and Religion: Spiritual 
Journeys and Their Consequences.” 


15 Dahesh, The Holy Mosque of Mecca and the Knowing Places Surrounding It " DN, a Es AH 

4 ib 4!; Diaa, “History of Mecca and the Grand Mosque SL); dy dg an ia & '"; Al-Basri, 
The Virtues of Makkah and Housing in It “ 42 en ia K” 

16 Planner, “Miqat”; Diaa, “History of Mecca and the Grand Mosque “ ;y! AH de DAN ia & 


s2)”; Al-Basri, The Virtues of Makkah and Housing in It “ L4 Si a Kun 
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10 AS 20! seen da da 
21 dg Ja Ae AA 1984 dapa da 





























17 Al-Fassi, Shfa Alqram Fe Albaled Alhram “pil, AJI jlos pla sis”; Dahesh, The Holy Mosque of 


Mecca and the Knowing Places Surrounding It "4 ib.4!" DV, Gu, SM a,44; Diaa, “History of Mecca 
and the Grand Mosque s2)! cpl pla Add dad A & 


18 El-awaisi, “Mapping the Sacred : The Haram Region of Makkah”; pg. SAH ga Sa EA 


A a SUA a 
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Sea aa SISI ii 
3U 20 JGN gig Pr SI da a Se Ba SU dn 
SS sd dl Ye da A de sai D ps gr a a 
dd GI DAN pal ya SAN aa dya SG da On 33.4 A 2018 pe gas 3 
Sb a SA a See a Sg Sa Sr di ir dan SS 
NY e1975 pe 3g gi sad O1 SS MA a ye aa 
KA Se Ja Sd ya M30 yg dg 2005 pe 3 ns dn 450 
dds ji 2010 pe gg Old DO289 Sab sa di dn On 1.3 
es Ap B a de Ss 2018 pe A an SI D dr a da 3 
Ika Pp SAN a da BSI sa di er Sa Ag dn O2 Sa 
OB da AA $ ON la adi Of ye aa. Pa S34 II 2030 pe 
A 3 A Da D a JA D a Sa D Sa a 3 a pa 
Sd ga pe a D sa So a a de A Sa, 
Ia Sa D da a DS a YY SI Dan jd an 

Ba AU Sa Bn A a a Sr a 
Yi ja AI Sa a n Pe A AI sa A 


19 General Authority for, “Housing Statistics Bulletin.” 
20 Ministry of Municipal, “Status Report for Growth in Mecca 2019 '2019'-2S.-o.dl- asjl-Al- KAN 


21 Alhubayshi, “2:SM 1 dye 3 podl Sali, Olb bhd yy JIN GAH.” 





22 Ministry of Municipal and Rural, “Future Saudi Cities Programme Makkah”; Al-Thaqafi, “3.5 *6 ia P 


ia di - 2026 Ja SSP”; Alamoudy, “Urban Transformation Through Creativity : Applying 
the Creative City Concept to Makkah”; Ministry of Municipal, “Status Report for Growth in Mecca 2019 
2019-an aa 

2344M aa dslp ia! GUM aa”; Alhubayshi, “ AS dd. 3 jadi OLA, Ole! yu SISI GAH 
GSM.” 
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di P 2011 pe 3 jai) jl) 3 2006 pe Sa A II a a a D 
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a a a a SI DI a dad Sa D a Si Lega ga 
DI Sai ii a da 3 D a BA a a D SH 
yg, a da de SA BA da Sang Jaa SI SS ela ya li 
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A Ma sa Sin de a SU SI da dn de ja a ra 
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DAN a 3 gla ii a a da a a pi DAN 


Pa yea 


engan Kren perati Ka a) Ba 
3 pn a Bu D 
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A 1 Ri SS, 
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- ya 





Ministry Of) : L2! 
Municipal and 
(Rural, 2019 


Swt dya gla ai SI SA Se gu DA 
Ed A ag a da di Da SA Sah 
Al da dd D A aa A SR SR A se AA) 
IE a a A sa II da a SI on A a a A al 


A da P YI A SA SA 


24 Yerzli et al., “Umrah. An Opportunity for Mass Gatherings Health Research”; Ministry of Municipal and 
Rural, “Future Saudi Cities Programme Makkah”; Alhubayshi, “ 3 sy! Ole, Ole SISI Baa 


LS ia Ay”: AlSyriani, Makkah Al Mokaramah Study in the Development of Urban Growth. 
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Seri Peg Sa a Nu ja 
GA ye OS SI a OS a a a a OS YI 
Ig da da au SG SI a Si 
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US SS A a PA In a DI a 
sa Lg jd JB EA Ia DS pa JA A Wa Ki Ig ga 
DA Peran Se a Sa 
Si a da 3 GAN 
SI sa Sa a ju Sr A dn D SE Sai 
al BI 
PI Ji dR a da ga ai a A Ng 
ea Ya a D IK A sg SI AA SR 
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si 3 SI a Sg al S si daa D de en Ba A 
Seo dg a Si Sa kr a Si eg D A D ea 


25 Edrees, “Urban Changes in the Residential Layouts in Makkah City, Saudi Arabia An Assessment of 
Residents' Satisl'action with Particular Reference to Residential Barha”; Karban and Mhamud bin Mohd 
Jusan, “The Roles of Residents of Makkah during Hajj and Their Influences on Housing Design - A State of Art 
Review”; Alkadi, “The Origin of the Islamic Ribbed Vaults Famed in North Africa and Spain”; Alkhaldy, “A 
Critical Spatial Analysis of Residential Planning in Makkah , Saudi Arabia”; TUNASAR, “Proceedings of the 
2013 Winter Simulation Conference R. Pasupathy, S.-H. Kim, A. Tolk, R. Hill, and M. E. Kuhl, Eds.” 


26A Ns 
273954! , The Hijazy Journey “4H 3l-/J”; Masood, Science and Islam. 
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yi a Ba AI ad gn a ag Aa a D ju a 
pa D A jag A Ki BA a se 9 Ada BAN a Ka 
Ag jag ARI D JSU Ya) bi Se Ji A slip yah Ag LA As 
Ag D Ja Id Sr Le di a Si 
dR A D Sa Sa a a A dn de Sa Ig a 
a a aa D dg ag dl jaa a 
dea LH D SU a a a LN da a Sa di 
Su P dn a WJ A ed A KA 
Sa SN TI Aa SEA Aj Sa A a AA 
JE a A a A a DI Sd a 19 9 a 
DA 
PI dg DSA A dal gla ig a dd 
aaa dd Pa a Da a A 
Ba a AI Ia ss Ka SI A Ja a 
ga a eh A Dik Si 
0a SARA a A ea A An BA a 
da  Sileg Pia dg AA A Sil a a A ii a de 
ba a a A a a A Ar di A a a 
Pel SIL Nira PI SI 
Ialak A dp a de da a Ga sang 


28 Al-Fakihi, Makkah News from Ancient to Modern Times “4-4 ,2JJl G ia se”; Dahesh, The Holy 
Mosque of Mecca and the Knowing Places Surrounding It "4 ib!" De ai As el; Al-Fassi, 
Extracted Flowers from the History of Mecca “ 8,44) a&. & D 


29 Diaa, “History of Mecca and the Grand Mosque L2) cl RS de DAN ia & '"; Alkhaldy, “A 


Critical Spatial Analysis of Residential Planning in Makkah , Saudi Arabia”; Amirahmadi and Shakhs, URBAN 
DEVELOPMENT IN THE MUSLIM WORLD; Mirza, “The Impact of Development on Spatial Changes in the City 


of Makkah Al-Mukarramah “4: SJ a& dd SIKJI Slide dai sa 
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Jaa a A dea a Je Saga da ai 
Sr a gi MN AH Sana An pa a AN ga a 
Yg Aj ba a A da Sa Jar A Sg a 20 Si da li dad 
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Ae a a ad a a Su a a 
Ji SA A Ia a a a a a ai 


30 Al Sebai, Makkah History, Studies in Politics, Science, Sociology, Architecture “ 3 SL. ja & 
BA te, a D Sa eta, Se Aa KAN 3 led Shj; Mirza, “The Impact of 
Development on Spatial Changes in the City of Makkah Al-Mukarramah “ 2: 2S JI Sa de ji 


da SJ Sa” 
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Editing by 
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ga Up Sa BA a ii AI A Sa ej 
J39 pga da Da a SM a Lepa DA A Is al ea Ul 
DM Uda a II ag P SA D Bi aa dd Si 
Sa Ral dajal bag lap pi JL ai alah A jg Sya Ae 
HAN da a sa A jg SS D D a a Sg DA 
Sad 3 PSA A ia dg aa D a a a AA SA A gn 
OS a SH Sg Sa a A Si ir a di aa 
biji BUS) dng 19301 pe 3 J5 gla A Sa Sr a 3 a Lan 
da da da ang DU a a da D a a Sg a a ng 
e1920 3 ade OS Sapi 2ili gla! dl Geli Ade Is lugt P 1953 le 3 Ai SA, 


31 3/9 etal., ol Aya as 3 gl Sd; Shehata and Al-Zawahiri, “The Impact of Urban 

Development Policies on the Urban Product Characteristics of Historical Areas ga Ki Se P g 

PARA SN sa KA pale JeA-Fassi, Extracted Flowers from the History of Mecca $3)! “ 

Maan aa a dai 

- UNDP.Pdf”; Al Sebai, Makkah History, Studies in Politics, Science, Sociology, 43sx. Au ul SA UN, 32 
Man ae a daa a Sa 7 Architecture “ 
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abd ag ddk AA $ gla pal jela DD Ala af dj) Sad ali A P 
JS a Dn SA eg Sen 
SAN Ag a dd a da aa ii ai a a a da 
a La sd SA SA BA aa dd ya a a JI 
BA Dn de a da a 
SA dig J99) SAN ye dd a ii a a a a ian Ag 
ya a a a a a Sa a da dd 
ed UI en di ig 1953 pe II 1915 A 
Saad Sg ad SISI a pelik Sawi Ola ya dibil sdh pga gai 
da ada jg clan sal A a dg A SA a a a dang sa ya ye Ba 
2012 an Sena Ar UI ag a ye Ia a 
IS ja a a a a a La CI ja a, 
Da a a a Ka a ba a a jg di a 
Sisa 
A a a SAN a sa aa a S007 Se da 
A a 3 an a a D33 A Le Ja A 3 a 
de ar Ji de da Sg DI Id 3 II A a Asa da 
Ka Ba a UA D SU a dd Sg a 
2016 abe 35 2? pla Ji Laa DAN Slawi Ad a 3 a a ea A 


LL UNDP. Pdf 45 yana da ASLI se SASUNPD, “33 

Sa ai jiMirza, “The Impact of Development on Spatial Changes in the City of Makkah Al-Mukarramah “ 34 
”. Kadhim, “Redevelopment of Informal Areas and the Urban Identity of the Holy City of 4. Sol 2&4 dya; 1S 
Makkah”; Taha, “Sacred Journeys”; Alkhaldy, “A Critical Spatial Analysis of Residential Planning in Makkah , Saudi 
Arabia.” 

Pdf; Ur, “The History of Makkah Grand Mosque ' s ala al Al SU pad a da de a 35 
Pi Ia dyda $ pad Al All yu JSU A Expansion”; Alhubayshi, “ 

Kadhim, “Redevelopment of Informal Areas and the Urban Identity of the Holy City of Makkah.” 36 
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as Ss 2030 P a a A a DUN di Se Su Sa 
pi Ja Se a Bn aa a a Sel KA A dd a ag 
dail ga se aa en a daa a SA Ja Sa Sa a, 
a Su a a P a a Sr D A an 
sj 2019 ae 35 25142.83 alan Li ai SS M1991 ole 3 LKM a Ila 
dng Ul di SAS A Dak gla jadi Jal 2g (1) SH Ga 24533 3.54 jai 
an Sa Se Da a a a di ar a SN D en 
es D a A Sr SAN a dg DA SAN a dd aj 

S8 gali Spa dya SI a 


; Mirza, “The Impact of Development on Spatial Changes in the City of &3yx.dl dya ASLI 3 gp eta, Si 37 
”: Shehata and Al-Zawahiri, “The Impact of 4. Sal! Se Ayda 1S Ai Je dail Makkah Al-Mukarramah “ 
Sa a A jlUrban Development Policies on the Urban Product Characteristics of Historical Areas. “ 
Das na ia 
Alqurashi, Kumar, and Al-Ghamdi, “Spatiotemporal Modeling of Urban Growth Predictions Based on Driving Force 38 
”: UN-Habitat et al., “Future Cities Report DS KS di PAR ,A, Factors in Five Saudi Arabian Cities”; 
2019.” 
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A dp A D gu Sr SU 


Sa 29 den es 
ja a eg Da AI SH US 
duaaalashari@gmail.com : XYI 061423723281 AW 


a a 

Sua a a a SW a a sa A a D a A pu 
GS ag a Ma a dg Sa SS Ni SU bu A an 
D A a a a D yg SA Ba ba A ep ST an 
Si A aa D Ga A DN IN a SB Sg 
du D LS SA Ba be A A SU Sa D D BI 
za A a jg a D a Sr a A An 
ye a gg a A a ag di a pn 3 
ba Wa A a a a da ba A a SA Ioi a a 
dad dil de dn a SS a Sa gn di SH dg da 3 
tag ala pla Sa Bg D, Dl D 3 da Se Ag a Da 
a a Si de Sr A gi A D a Sa ala JB 
A dg a Ia do a D a Sr IS a 
SH a das Sa a a D A Sa D ua 
Sd II 


af br D Ia Tia Su Su a SS 
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SN de 
ba a a 3 a ba il ya da ba A A A 
dada Old Sya dr Bn Ag pi A a Ba ba A A a 
abadi peg lega) di pe SN Se Des RR Sa a D A an 
deh Ida del xo9 A Aa a a ya ru A IS D 
Jd D a Bi A A BA D Sa a II aa ya 
Sea ISS Ig Su Sa a ig By da du gn ya Su 
eg SA D Si Sa pi a dng dr yu a Sg an 
A a a a Ia ri a da a KA ps D A a 
ASA da be A ep a a Sa a Sa Ba be 
A sa Us de A Sa A a a A 

.(72::2008 
di Gi Sd D gai Se SS Su dn D Id a 
Sa Si Aa dg da Sd A Sa Si Ss 
Se Si Sei a Sa D a Sd dg D 


a Ia 


Se a 3 a Ii Sa sa A da Id 3 ap 
da BA yag a ag a A us SAS KA a a a 
Sea a a a a Sa Ja a ya a, 
sa Si Sa Ke Ii Sa Sri D yer a a dp Si 

Sa Sa a A yi Sa Da 


SS Ur 
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A An a D a Sa a yag Li Sa Id Ukan Sd a, 
ya Sa Sa Sa Da a Sa A a SA 
a a do A a 


a an 
Fei D AA Su jala A 1 
a al ye Sa a D D A Se A a a 
de bg a a Sr SI a KI a DS 3 
Pe 


Sa D UA Si ae JI D 


da a A Se dn Sa a a a a aa ya 
Sd A yg KW SI Se Sa Si 3 ea, 
a A Ig II Da IA D 
del D li Ya D a | a IU a DA ag di a 
Ss da Da Sa sa a a Sa D Mi Bg IS A 
PDA g SA Su JI AN JS a jg D Se a Ia a 
SA ran Sa pai da Ji D da Ig an D Dan se 
214..2014.;) 

ala dd IG SU yu sa jai Ma ar Ba dj a D 
Sr a D Ii a a a MI gg ep 
dad JA pe SA yy Llj Ai LAH dng AN IE A 
da Ba Sg ja ad A D SS a Sa ag Sa sa 
Ge a Ig a Su A Sg ag a D Ii a 
SA Ri Sea a A a 
(301 ::2005 
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PA a ua a a A a ya Si ba a a 
Ig AR Ja a a a a Sa AS 
ASA du da ju Sa pg Ai D A 
bg ali JAA a da ag TU a Sa Sa 
da a A a Ss a A A A Wi 
gi di Si Ma a a ke Wu id 
(S0:71986.0y3) Al OT 3 DYM, ULA S SI gl 
a D D a aa 
lg Vs dani poll 0d pg Ubai Yg Allg DL YI pegi AU A SA Ia ga Al 
da DA a D A 

hi a yen Ba SH A A ai a ru 
Sa A Sg ia 

dR RA AR AAA SI Ia A 
AR da 
Ha SA Sa Ba A Ig Da JS ps sa, 
a LA 
pas ON ajl polan jl ye dwi DpUH sdg cg aa Ia a Sa a 
A ag SA a aa a a 

Ya DA a SI IA ga D pi Say DSA go 
A a a a da D a Bu Sel 

Ya SN a Jd a a SS ai dR 
de UN A a a a a Si de Si Si A a a a 
Sr a ig la A IS da 
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dl de Se D A Su da A dg ba a a 
SI pg a Sr a Da A SA a a 

A 
din A Je a Da A Sr Sd a A pe pg A a 
Sa D SS sa Su D Ib, De da JK a 


Sd A Si Ap gu DA 

D dr D a A Su a Si A Sa dn D a 
AA a gg le YDP Ma sa gg a a Ba ja Sa 
dab di II IA A a Se Si SA A D 3 SA 
A A JA di a P A Sg a da, 
be pn Jd a a Up a Sg ON Nya P a 
a es JA a a A Sr a a D a a Sa 
SA Sa a D a D DA IS Su D a a SU 
(00 II gla) JH a Bag a 


di a Si A 
SAS yy Org SS Su Yg D D SS yy Ia a Ii a 
PERATTAA ASA 

sa A D a Sa SI D GI AH a a 
Al yi Sg dg Si yy Son Jd 

Sela Spa D de BN or Si GS da a a ja a a 
SU DA wi a a a a In JI 
A g a Sa De Sp si Kl A In a D Sera, 
a dn D da Sa a an nn 
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n SA A Sa a Sr a A Ss Si a 
3 la Sa D a a A a a da a a Ya 
(B02 e2004.0lea) a Sa eg a 

bu a a Sy a D IA Sd Si D a SA a SI 
SR ja Sp A a SI Sa P San 


es ra a Sh Ba Da dn 

di a an OS ba A DIa a Bg A a Ha O Sa Ai 
Aa a a da yg a DA Ki IS 
OS gi a a SS DG Sa a Ia JS Ng 


an 
Ya ja D D sl gn a a a A a IS AI 
SARI 


PEI A SAN Ad SI 
A7 a 


Sa Ii dg A di Sy a SU Id II A D 
a a dl a BA Ss Kes P 
a dg a A Ip a a a Su A 
da SI IS AI A a JI bg yu a 3 

A Ad In Ju Ii a a a 
a Su Sg a 

Ji A Sa a NU a un A A Or Si D a 3 Mi 
A A di D 
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SOS D SA a a D a JK a pa da A a 
a Su a a a A 

DH Su ja a a pa Ig Aa a 

DS a a a A A SI a a 
eg a SG JK a a a YI Gi 
a eg QS a Sa Sa SI D A a 
De A a a a a ul an pi Ig 
(48 ::1996 (ed) D 


HE 
Sr ya a jag un A IU dg dg 
Sa SS Un Da Su SU dg a a 
ee A a aa A a a a a Sa Ja 
Ba Sa pi Jan D D Se Ka da a MA SO D, 
Pem 
Se SU D We A Bp dg as da bu A Da 
D di de dn a Si a a gn di SH ag JA 
KESAN 
pel ya a ag SA A Ii a a D 03 
dd a A Sr a ay A Ia Br a 
SI a BA a Sa a gg Ka 
AA an Se a Ii A a Su 3 A A 
OS Da dr A in a SA SA ra a 
D de an Sa SU A ri a 
Se A a IU a a A D KA a ya AS o| 
A Jo yg 0 D D A SU D 
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Jr a a D a Lepa sa Ia D a a a A 

sg ag SS D Su yg A A je Su D a Si 

SS D 

Sa A a a a a da a a 

Se a Spa a a ga Aan D Ip Sn Da A 

JI Da 

a a 

Sa da SA jb ga D 3 Sg SA 200 Ss Su 
.oJ 

a a a ga A Sa ii 2003). Ia 
la da a Sg 

SAR SU da a Ba a a a A (2008). Jae SI 
ya 

ga A pa Ia Mp 3 A aa 2014. KI 
Oi Sa dd 

a a Si 3 a SIN a U1 I97 jan Ig 
da a da a Sa D a a 

Ga old Bb ASA Lg Sa 1980) a Ig 

D ag D a D a IA A A 

SI San Se Ba 3 D D a Sa. 2004 sa 
da a da a Si a a A SU, Sa 
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De SA DA II DA 
dh dl 
PAN Ae D 


ja ea Sa TP TA a 
mostapha @usim.edu.my : JI 460177129235: ll 


ag a 
IA gn A A yg A ja Sa Sr sa 
JA Ia AA a SA A A a a a a 
A an AG CO yi A IS Sa Ye Sa a a YI 
dil ag Lai DS a a SI dd ap BS yi sa 
san, D a SA SA eg a LU ag a A Id 
Ida Gglpa 3 Syll SAA ye SDSI A a SI a 3 di a a 
Pe ge dea SI Sa a A a Be pa 
Dg es SAM DIA as a jg a Sp SA a 
eg D as al a A a a a a a 
D3 a a A a Sa Wi Or Sa Sa di A a 
SS Sb ig gn a as In A 


yg GS SL! ANI de SS 


SN de 
gg da ag A P da a A a 
PAR 9 an 
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a a a dg a DN Sg j SIS a Sa da D 

a ig A D a a Wa a a a Sa A A 
Sa a Si ee er a Ii A en a a dn II 
OS dn a D DE DAS A a a a a A 


- D 


SIN Di D aa Ju a al a bs A 


























: , , , mn, 
de a A an a a AN IS 4S Leng 
Sh 3 WU pang Se a a SA P A a WA a, 

si ol Sei 


a Li Sa SA a A a a a gn 
Sd Sa a ag a SS a 3 di a a a 
Be a a a 

Si Un 

Sa a a SUA IU ea SI A SS Ja A a D 
Se UI gg an PR ig da 
sin Ole 3 Us Soi ag AS Dg gali D SH a Ja Si a SOLSI 


Si 
Si dn 
Ig ea ara a a 


3 Sp SA ag BELA A, Si pa 3 Sa Si ae SI SI. 
pra Lela! 


Nape Ss 9G SI a SS AS a ea SI 
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an ie 
a D a A a dg dg a dd dl 3 SA A 
SB A Su SIS a da bag a ba A a DI 


Sdla  AA  A a Ba 


Aga Jai 3 Sp SA a a Si pa SS dg D 
Bas au a pa Sa SI Se A dg 
Bad Ku Sd Bra SE SI isu ISK 
A a a a Sa BA A a YI du IA YG 
of de Se D da ge EU UA Aan a 
Ia ae SA A sg IS ju UN a Sa us Pa 3 D DIA Isla 
ae SS Sa Sa a A AS A 

Ki a ga a a IS us sa 
Ae Ki pd UA DS Sa Ae a di ea A IS ua 
dg a Ag A gg a a A P 
SAaI PER aaa 
Jade pai Isa ya a P A gi an a 


el - Sei Sa Sa gi 
pa dg P Pd P A a A 
Sa ju San D du sg A a SK 
Bi Sa Au Si ur AU dg 
Gel en Sa a PR SI A Sd Aa 


18897 23/3 (1422 Ab da Se a a 
42567 142/5 (aa) A a 
ea a 
ea 
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dalasl gif yo ge Da pg SI asi a Ii IA JA 
Ss Ja id JA a US P a pn 
a A Si SA aa a a Dr A a IA a a 
peria SAN SU OY Laga ya a D a Yo a a JI a a 
ce gi A dd TO Yg a D Pan dg a a BA 
Ag a gr Ag KJ Yg A da A 
Ia DIa ai a Old en dd ja de Sg Id du a Sada pa 
SY a A a a Sam IS a 
Mei ia AKu Ka Si SI 
In D a di D a IO da a ya a 
salai ag Idng jdi dd Pad Ale? SA D A da a Sa a 


Mean 


bg a SA Ba a in a dg 
Pun a A SK Su gg Si 


Si Up Jd a da a ca ja a a Jr Sa 
A0 Ba du ja a a A KS LA D a 

A a ar A du Sa A da D a ena 

de de a US dy dp Aan dia a a a JI yu 

47 sa Dee Si ASI a a Ju dg 


























2221- 1743 J4 a Ban ola, 2 
2128/3 1988). 1409 1. Sa ei ir Be aa) ga D cg 6 


31g 745/2 1985/6 1406 bes gl Sh A jo Sg) Abg aa? 

735/2 (42008) 1429 (1B (ja a A A a aa 
Sema ae BA A 
251/8 (2000/0 1421 1b dal AS jld : Sg) AI gl Ae 
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D su Sg AI SN La RI a Ig se Ju 


SEA 


Depa yr sl Se a Da SS gu D 
D Sr SS IU ri sa jg a Ga Da 
Sa SI a Yg a Sa a a Si da SI Ja A ban ANI, 
D ja a A A Sg Se II D du da Ban pa 
des a JR dR SI YO Yg a Da da a Ig a 
de ja Ka IS Sd Sa Da DI Bag a 
SY JR a Baa Dn KS A 
gas ng a a Ba ni SS Sa A A an 
Sg sa D Sea US si IS a, Sa Si dg Se Ba 
di Sd 

Pua Se Ka a SI 
II A in Pun a SI! God a JB aa N Ai SI ea 
A a Sg P a an A Ia 


























den Pa a a du Ni SEGAR D 
da a a a Gi SI SU jg IG a 
la A A a pa a in ni es ea 
a D a ya Da a D JI 
Yi DI de ya Si D a aa a an A da dk sa ja 
a D ya dg A da a a a a a Da a A a, 


PAPAN 
22177 1736/4 (OS) AN ga SA si yb OM) a eg S684 123/7 a Sen ola, i2 
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Keti a OlaJi Ida G Je JB J34 cg) di IS ol den AN 
Pa PR Da a a ER a AAA TA AN 
SI ana Aa er yo Ss Ji na. DI Ia KARu Mi Ia) Ia 
- da A La 2 da w Lg 
RAI A a a ea KAA MAN GA dan 
an is 3 nn Pu a p j A a D SN Sa D pn a gi Ji ua a 











D a ag Je A a a SS 1615: 0U) San 
pan Yg a A a SI YI Au A II 
Sr Dn Ae a an Ya pa A Sg US dg 
Wa a SA a SW DA Sa Be a, 
Aa a a EA II A a a 

da A as 


ag au SS Joo Ge ea, CA As A oLNI B Hi apl AA a ASI SS 


LG 


Sen Pa Dang Re Zal a dn HH D Spa OK D 

















2 


Sada a a SS RI ea OA a Pes 
ya BU D A Su A D A a ag JI a a 
Ma 0 Jd SA A A Sa Bs ay Sa 

Ag ag A a OS An D ya SA 














Sp ja a D Id Urai ar a 
a A 














Da D P le a D - DA na D. D. Pe Aa 
SA see a? bEAa . Jaan P DEN - 
a 


ag pa di SN Pep p NE ea KAA 


aa da 














ea a a 
Ta lg A 3809 106/4 1994/0 1415 .2. aa oi dea SA Tas pa Bea ola, 14 
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dl Dee Us du 
Pe a 
Re Ina On Ce Da Sg ZA (a A HE Ja el KEARU 
ga A a A Ja a DU SS G0 Je 


1 






































7 


SAR Il Su a an A DH De Peni sad 
Aa Dn Si SS a a pin 40, a 


















































Ja 5 S Iz dn DS ea PAN Ka — Si H DJ Bn Jug ASN 

Ii rgi A A (7 a a Pe 
Ke SS Pn sei Sri a AN 
P A a Da Da Sg a 9A I Spa 


day 


ea a da a aa 
Ban Bes Ia BN 
Des a P a eg Da D Ar SA 
US a a a a JI a yi a in Sa an 


Ja dg a an a Sy DAN a a a aa a aa ye San, 


? 














2 





PER 


Ss Si P Do YY OEpeN a Ge G3) du dn 4 dg Si 
AI Li 

SE a ADI A Dol A aa Ia Su 

ag Sa Ka gg a a AI san SA Id D a A ag 


A ? M3 na 


(560: D AS En Pj a 3 A Ob Jl IE D OH KA KaRu LJ 


Bu 








IG 









































ya D 4018- 149/5 (2009). 1430 1. SRA Ul Ji jin) a cal oi ola, 15 
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dapa dead OLY DAY MANI a 
del IS a A Ki 


Ba ea a D Su da DE a A dR 
a 


di a a a a Ig SH a a D IS Sa dR 
da A de Sa Si ep Ba a sg IS SI AN 


dg A Ki A SA Sa SI a Sa ya Sa ju 
KERA Ng PESAN AA 


Ia yu GA OA SA A a di Si DA Mu Sr A 

dl a Or dn San A Si a A Sr pe a dn Sa a 

Id AN del DAS Syal aa pen ai ang dd SN ai 
A a da A en Sa Ur IU a 


ga Jd Sa pr a SI A a Sa a 

SA a D ang A A pa A a OA A Ag 
Aa P ag dy Sa SI DAN a ag IU cg a IS 
Si a US sd Olga A D SA Pe A UI a S In 
Saga Sad a Sg A Bi a A a a Ia 


Se Ba 


Jd IA lag ej di jag Ag A dg Ka a A a a a a 
Sa a OS Yg a AY a oi ol bi Se ol BS a aa 
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Ml yag PA PI yg UA a 

SIOK ag D Ap bg SI ad a 
JA PN AH Sr II a Jus a 
SS DAS A JS ga aa a Yg a Yg D la a $ DN Sg, 
Sa 4 Bg Bs SI D SI a Sa Op aa Sa a 3 Ia 
BW ig a An A SS Ji D A 


du A a a a Bi Se SA an 
SIK A a a 

Tau a Sa gn A da dg say af RB (ya, 
da un Md YSS Ad a D Ka a 
a a SA ra da pg a Be Bin 
a 
ig IS 
Ii a Sa dg si PR ig a dl dd dp SA AA 
Sd DI Se a a P a sa D a Yg A a 
ea SIRI AR SAGA ag 
Ia Dea a Sa a A aa a ia Sg 
A a BS a A EN PUAN 
Dl Sala ag UW si de D D WA a 
in Pu dR da a a a ab 
GA sa D a a II IA Si a a 


a a 
a SA Raman Ja, 2380 168/4 1998 ANN a A yb Ogy) A Sa ola, 18 
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Per SN en Ri di BP 


Hg Ii PEN NI Sa NK An 


7 petua 


a Z 


da 


ii su Da 3 Ta SAIAN 




















SM DAS D Ju Su SI a 

















a P a a D 

















Se a a D up BR a et 
dl dj pelad slole JIe lol) AST ye Op Aley SANI GN 3 ASM Selgag LAI (a 
Sa di a Sg A IS D Sa ya Ia Sa ad jg a a 
un dwi a Ya a da A a a 

2a Sensa Pe PRA Se ya P 

















A 
on 


San aa da Si dst din Sd a 
SU JA Op a a da ag A a gi PA a Aa 
NU dp ea a D ep Bg Sa Id 
KE 
Ii La D a 
dn pas Sab SS an Da das si SS laa 
A a a A ua S18 
D dan ag SA SI DA Da as 2 


PI Sg On Be Bg ns dai a SI Sdn 


.6619- 127/8 a Sen ola, 19 
238/10 (O.) ANN BAN du jil yb BS aa) cola sl Js Ra Oi Pn Si 20 
PG Cu 3578 - 50/6 dad ola, 21 
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da Ser Br a ng eg Bag aa sg as Se Kea 


M35 dd Sa D a gg A Si SA 


SI jadi bl ye a a aa a a a a Jaa YA 
dai Si ye a a 


Si) a A aa Sa A dR Or A US 


D ga as a 


yan Sa a a SG a a pa a gp D da. 


Apa bad A A a Sk Da a Sa Sa 


eg gg gn DI 


ag lak A 
KA a Ng 


O9 IS a Id 2001/1421) (gi ji A gi 
lb a ep Sa (GA) 

(a A A Sa 1422) D pe A SN 
lb a Sy 

Pa A a a a 
Ab ANI GA 

Sya Ji dai (ga pel (1988/0 1409) (gai dai gp Ai Olak gf gu 
lb Sa BAN Ga 

A SA a 1404) A Sa a a a 
2b a A a Gi 
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de a a A Se SI A Sa 
Do a da A a 

des as dat In ISI (2000/0 1421) sad ang a 
Abd A gr A dn 

Se II 2008) 1429) a da A A 
do aa a 

Gi A al a 2009/0 1430) ea A A Ia a a 
Ab ad ii ya au Ina be a 

Sa (SA) HU ep II 1985 1406) A a 
bo ga D a 

ir (KI A da a SI Sa a a 
SAN a SA sl 
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D yu uda Bm, 


Dan 
an SAN Ya ira 


kamel.hayoune30@gmail.com : (YI (44213698328373 : li 


a a 
DS aa a a Li UI ye a D US aa D Id 
a a So D a Su Sa gu BB IS a a 
ad Kei Sa din IG Lepa Us Sa a a A da ALI Bi 
JA An Su Sa SY Si da Der a JA a Bi 
da di 3 a Un IG ae a A in dan A 3 A 
Li Gi 3 Wa and Le Jlg (4 Syg 4 AD lay Lai adi Plan ye ani Le Jl Ageng 
AU SI Lai JU ye OT Sat SG pa Ia D ag a eg a 
a D AM SA Sa JS de dg Sa Ba AI 4 SA IT ais 
D Ag Aa D JI aa a Ag A da Ka 
Sa Ag da dd DU D ag a AN pi Da 3 AW 
de DU JS 3 a Aug Ya di a a 


ed aa cai — ay dn dl SS 


SN de 


Ba A A Ng a AN ee SU Sa Ba 
SA KA Ad Sa Su Sa dn Si SS 


Jad le alaa a gg Sa a a IG du dg au a SI Wp 
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Yan JAA A a si D ee SY a Ir NU a 
Ti A A yg a Si a Ke a a ga SA 
Lelaki Gi, Gopi Lal Bg a aa a Sa a a an A 
da ii UI JG a A A a SH 
Las Di Sali aaf Uji ap su, 21 A) daa Sa LAA Ai 
ae SA A Sa An ak 
Su Sa da a ag a dn Sd, YA Si a Sep yg 
a Ja a a Sa IU Sa a D a Bn a dan D 
SA a DA A a A IA ag a A Sg a 


AS A a de 2S a JS Old 


a 

a a an D Si a a A a SAW a 
A SA a A P Sa a da dd DU a D, 
Lea di a da SU IS Ia A ga SA 
Ag IV a a Ps an 


SS Un 


da SA ja KL a a Ia SA Un 
dad Sg Su de 
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a an 
Sej A SM Sd Sa nn 
Pep ii a In 
Baa Sa Sa Sa BY ja AI 


BY da 3 OT SS D 
pa SAW pan bag MASA Se a a A SS SA A a 
Oli ye SPI Id SI ag Bi 
aa a P 
eg DKI a da a BI 
a Ir A 
ga A Si a 
ai Sri iaA Sa D 
ua AS a 


A a gu Sa 
pga a JI 
Jas du DI AI D Ae A a 


balas OOlpig yg D a a a a A ja IA A 


a 1414 dadu sand) (Syu — le 1 (S ga dd 711 sa ng A a a yi  N 
Oi ke sj ap (188/51 

da a a a Ba ag a 2393 a ga a a SA 
Ig) so e- D (a 839/2) eg 1987 - 21407 dl ji Ada (Ogy — 
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SR a A Wu Sg Si US WW no) 
OA da 4, 


pi Wi aa gi 

se ag a a Be Se a Gi SU 
a ul sa A ju a a D a SW a a 
bag Adi SAS, Ular BLM D yag da BN SIS Sa Su 
la dai pga Bal A lg Lan pal 

da a A gu Ia P Ar Sa D JB 
Ju Se SI A Si ag A JS YI Sa Sd 
Sa dn A A a An A A D SAS a Se 
a dB a KA a di a a du 3 
SAS a a a A ne a A UI a KS Sa 
Sa SI SA A Ka a Sa dg ea 4 Sd Sa Md a an, 
Da da a A SN Sa 

ol yaa A YY A belas ji ae Si Saw da A Ia In 
A D a yi a a a 


de D D BA a a 395 A Se a DA A 
Ay) da Leg DAN ogi an oi S5 (368/51 1979 - 21399 aaa Ki 

Sy A bg ag a 05 a a Se A A a Ss 
ON ke Bau (565/7) co 1414 a KAA 

Aa SA aa jg eg Bg a 1421 “gi ny ea 
(181/2) 21421 desi Anda) Asad 

P Sa A SS a a 422 a a a A A a 0 
Q97) ad aa a da gi ang 

- 21418 awl dada OS a An a a 1433 IA. A a 
(11) 1998 
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Du a Sa Sg Bp Yu D 

Ya da A Ia a Pa da II D KI 
dy ka pi A dj da AN de a a Ia 
Sa a a Sd a si D P id aa in a 
Slalu (A 3 di in Ba Sa A ga ag DAH SN Ig 
Lel del Sa AU eg a aj a da A ih 3 n SN 
a a aan a a pn 

Sk dg YE SA A dg gi a D A SA 3 a A 
dd 2g dad Sa de sa Us 
dad a da Yg 

tea yg A a au D LI a 
SS Id a a a a a A pn P a 3 an 
a SJ ni A a Ar Ja a ps UB 
ASI ai Ja IN 1) Aa ol: GN A a IA di Le 
P D a A aa ig A BA 
Il Lol a a A a ng Sa dg A a a a 
a D a an a a Si A Sa Spa P a de 
ea A a 

a yu Bak, S2 4 a ss da dl D Sp da Su a mg 
A I A a a Sr a a a 
Ke a a A a a PR a ng A 


sa ja a S24 a a 

21428 (ga da a a a Aa Sa Se II Ba da SI a 
(28) .:2007 

21420 dadu sida Sg Tg D sl GA a a a A a SI a 
(199/1) 
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PRA 


aa aan Pra 
110 2a AAA aa a Yai a 

UM a A IA dg SA IK gu 
A LS yelah del yu SA A SA Sa Si a a a 
Ser de a a a Si in 
ADI a a a a di a 

Sa A ag Ka gu Sia a Na 
Dee a a SI D SN Jd a a A 
a a a Si a A a a a A 
SA BA 3 a Sa dg du A AN dp ga 

ge ag a Ga 

AA An IU a an a Da Su di 
Ar AS a A a aa Se Sa P a ga 
CO 3 aii Jo 

Ii SI A IA Sg a da Sr ee JA a 
Aa a a US da A A PU GA 


1418 — as: dal Ga Sa a a Ba a Ia a a a AA a a 
(45-4411) a 

(50/11) di padi ID 

a D jg So a 310 a D Sg A gg A a 
(37/24) :4 2000 — 21420 (gg Anda Sg Uli aja 
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A op IU 

Wa IA Da a a oi IM dg 
Hj Aya ya DA ea AS Sea a aa Be JI asa. 
Sa Sa Ser a Aa ya SA Sai al Tia yi yea LAI Ta 
219 

lee OS IL JA) eo Sua Ad Sua A AS Bi 
Saga gn Sa Sa a JW JS Uda 
“A ya Sapi Kaji gf ajal dad Mie ya sa Se Ba ga a di 
Vi lg Ii A Sa a a D AN Un Sa a, 
ADE lag sial $ lg ju dl Sen D 3 Or 
PAN ia, 

Te a a RI Ha Jd 
jel a a, a Kn Sa a D A 

dd a) a a A Br a a 
Aa da Ya A A gn Yi di 
MM a a a Ai, 

dd je Jin Ida gi dn SS D a Id D a 
Sa de SE A ju LI a gg Aja a 
Dl AH di ga Be a in Si a A A 
A a SS Kean 
ASI SI 3 LGYI A lua 


a A Uda A A SI AN Ki B37 a a gh AN a 
(153/21 :- 1946 - 21365 (IN cina) 
(94-93) cold IE pi IA A sa A 
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Di ed A Ag Sa A A A 
RA ) Jd JB. D AN a P da a D SA Ay Is 

Lei Su Sy A pn a A Sa a a 
96 sa) $11 Pa Silang ps Mada AA da Ta 

Sg A A du aa A A II ea a ai ng A RAUt 
de a a gk a Ss Sg Ba A as SS 
Sem AMS a Sr 
CO SUlg aja da dg UI a 

de ag CD AI ya fp SAGA ya Yg lll AT ya Sa Le ba 
a AA AA 
Jap SAN Ju ed Wa dn Sa a 
AA 
KIA a a 

Ss a A a a Ja a a du A 
Sa AA a a A a a a Sa Ng 
113 

D a A a an a KU a UI 
ag A A a a a Sa D a A a a 
Sia a D D YI a A a A A SAN 
C0 pga Y BAN pgang JLN LOAN pa Jai a Of La yg slang AS ON 


ce: 2009 — 21430 casual de a a Ba A DN D a a a a a 
(94/1) 

196) cold IE pi IS AN D Sa A 

(390) di padi ai IS 

9212) Ap ii ah 

(93/12) gdl padi CO 
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D a ea Su ju da an a Sai Aa a Ii SS 
A li DI JA Ba a ig Si a A a A a 
Hi IS 


3 dee dedak a an yu A 
A A a ke A Aa a a pa Sa DI ju A 
(86 aa A A a Sa A da a a 

dR GAN Sa BU a a a 
Se A a BA ga a de Su a a a jg Ig an 
Se A Sa Si P Da pad Ki SY A a Gu 
Id D a II a a gn SA 
Per a 

3 oga di Dj SAS D A di da pi da a BA a 
A RASA a YU A a D a in A an 
ida 2 dak Ul YI ga 

tag a Da ag A Su n S 
Sis a Is DSA KS a Ia 
du Sa a 3 A KAA ya LA A a 
el ya ag a a a Pa a Aa Sa a 
A IP D ya a Si di D A sa A AI 
a be gede deda di 
sad dab SJ JA Ng 


(332/10) (gg a A Ia a a A a 
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gan TG a Sa KE We Sg Me 


D a Ja Ss SN ed Aga 
Kan a SA A Sa Si ER a Aa a da A ii T3 Ka ANI 
S erni, SAN ir AI SA MI In 

(35-34 sa) Ka Sa Ss La yaa Aa AS La laa SA Da AA 


da SEN A A a AY A AY 
da A dn dak Sa Yg YY pai AL Sai Y GSA yy TA Lela Gak A 
(34-31 

dr a AI yi Ja SA aa D AN a Ja eg 
Sua SI a Dg ra a aa D ig By A SN AN GH 
LD le gi da SA dg Bi ad Sen D Ad A A 

A a A SS A a Ig ra a A a 
OS a Sa a Si a in JI a SI IS a Sa 
A a Se Sy on dn SY Ia DS 3 
Se ja a a a a a a Sa 
PA Ii Aa da a a a Ja a a a A 
Oya a Sg Dg a Sa Ya DA a SU DA 
JS ja SA OS Bg ee ea Ang D D a 
du Ng id Sg a A Sa A A 
IS dd 2S ps Di ON Si Bra ye 3 A Ii an 
YA ua aa gg a D WA Aa Sa SA A a 3 a 
Bi Ba D yg yg a Sy Su La ya UI a 
ah IS a 


SK AA SI a a BA A II A eg pg A 
(263/10) 21420 :2xol! Sayu 


(112/10) AN pen Ae NAS A a 23 
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D Sa 


Ss JE II Sa AI UI Sy 
aa ae Sasa A Ba ak a A AA ag ya Abe ja Sala Sa Digi Agas gi a Dala 
J274 sad) Kyv: Saga aa 

dg AY pal ya Da Sp Sara SA gg TA ab, 
A San Sa Sa SN a oi JI Sa ju 
Pau A du a Dap Ga 
SS Mg ai Ae jd dg DO) a N5 UN Si Olga JW 
a a a SS SI SU ga a SI A a a pi an, 
SOS ye a Aan a naa 

de Yai Jl AU Sa ya ga a Ia Sd pead Aj Ae IA 3 
A ad a Ja a yi SB 
OO jg Sa ag a D AI SA a Yg JI dl a 
DS di A 

AR dg Sa 

WS Ad Tg A a D A Ju Ara 
10 se Pera IA A a 

Sa SAN DI 4g JS ya pi SSU ST aaa II JU dg 
a a BI DA Sa da a KA a Ii lai a a 
Al a ja a Kk ea A en A SI a ya 


25 
k A 


KA SI SI WW ag A a a da 
116) cold IE pi 3 A A sa A 


da de D A a Kg a A IU a A SH AS Be 
(14/2) 1422 -- JS KAA Dg — dd Sa yb dan 
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ed BU a a AI A A a A a id SI 
da Aa a a ip JR A A Ju ar A 
da Sa A A SY Sal a Sa A da ag a UI Mg 
Op AW SA A Sa Sai 
JU ja D 

A JA ba A Sg an SU a a An a KAI da JS 
JP JI Ia a A a a SA D a dg 
Aa Si a Sa a ena P 


Dee les A a at PER 
(30-29 sea D 


Je Sg ad JI Ii Aa na pu A 
ASI A SA a de a SB D de A A JA 
KA a AA a SU Sa aa ig aa 
dl Dan) Ju Ul a Si a Kan ji Yis PRA AG) sd 3 3H 
SA Ag A A SS a a 
CD 3 al a a SA Ss 

AS di Si A SI A Sr a DS Dn dj a Me a 
Sa a D sa sk SA a ag A a A BI Ds JU Ag 
ae a A Wa a a a IS Sa a In le 

Lepas DAN jad dap MAS DI pe ra a BS an a 
Se en Se ga Si Su D A pa a a a 
a P rr SI a a A 
JA 


(32-31/5) de) Aa A a Ba A Ia a HD 
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Sg a a A a Ke D Sd ae an da D Si P 
P a aa KS Je a Sa 
rai aa BER 

a Ul D a a da Ga a Si KA 

Se SA Bi Si dg A Bn dp A Sa A 
a Su KA 


HE 
ig ai Jl A Dn 
di a ag gu su D Sg SA Sa ye Si a II SW 1 
dj An Sa a a SA A a ai pai a 

Sa Sb a 

Se a Ws D gn ag BW D II a a Sa 
en a 

dl eg JA D ye jig SW A ap di Se YA Sa a 3 
dan dab A a an A D 

da IU Sd ARI Dl ya a a SI a a JA Ia 
Je da In a A da 

Je JA Au a a Sr A A a Si aa JS 
lah pai Sa Oi jag jad JU a di Jen A a 


ag a D 


SN Sa 
Ki 
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a P Ki SI Ii A A II A 

21422 - IN aa Sg Sa A a Ba a D 

A A a a 95 Ii SS a SA A a 
(368/5) 1979 - 21399 (gas Kal jo gla dat DJ das 

Su Te yi ga SI a a ng ii yg 
s 1414 cadul sib)! 

Ii a II A II a Ig pg A II dy 
21420 sanda Sg TK A 

Se A a a Su a 1433 a. A a a A 
1998 — 21418 wi Ada LOSS 

S9 ga Ba eg A 7 B93 a ai A AS a SA 
1987 - 21407 cmd) adal Sg TS a ja a 

Sa T ga D sl Ga a (II a a Si 
21420 adu a 

Al 205 su se A AN A A IS 
se 1414 ASI ika) Su Ka 

Spad Ki a Ba D Sa a ua AA Ia 
21418 — ajul : dal (Ge 

AN 1376 AN NN NR SAS 
- 21420 INI ada D dn Ga Dar pg yi A gi D D KI 
.. 2000 

Jd Go UN a SN A NA a 
. 2000 - 21420 (IS da Sg Ba ng hg 

Ba Sa a da D 3 AI Bi da SP A A 
2007-21 428 (og,4adlg Lai 
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Ha Bg 142 a A dy A a 
21421 dd aa de a An Su a 

dd SE ya a 422 a a A a A A ga 
A a a de gi Ag D a 

a dg D D In AN U3 Ii a KG AN 
1946 - 21365 AI aa a HH SI 

Au aa Ae a a A A DU Pn a a a a 
.. 2009 - 241430 
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Se Sc Si P Sa a 
gi Ag D a Ka 
Jan Aa SN SIS a DI A ie 
sitisalma @usim.edu.my : |XY! 460176586511 : AW S, 


2U DI a a a ol a 
a AI da A a a a a SI 


a a 
a jg Sa IN Sa A Sa a gg An Ia 
ya a a Sa da a A a II Sa 
IT Si a ri ag a D a dg A 
bln Aldi (4 A pa A aa pu Sa GI r  Sn 
Ia D a Da A Sa a SA ee a A Ju 
lap Yg cola Bela 3 Si Of KA A a Ae a 3 a Sa 
gw SI yr JA a a An IS D D a Ba 

a da 


yr ST Sa aa SI PA pi A SS 
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SI de 
apa JA 3g Jaka ang Ang SAN LA bp ye (ga) dl se a 
da a SS A D a a a gi a Mn SRAI ja 
Au Se 

Sa UA a ae SA a a In 
Maa Ba SR a a a AA SS Sa yg a a 
ga AA ak Sa a SA a A An A a A 
By di DAN dal dg da Jali AlyI ajar Il Aga gg Ba D a, 
A IS AA dg SA 4 Sa Dai a Ad ig dalan Sa 
Sa pa YOU Sal AB jl 

Peg ag D Sa an D a a 
SA a a Ba Se Sa SA SS a Sa 3 a 
da a NG Me a du a A A IS a a 
di a dg A Baa ng KAN D Sa an A a D 
IS a II aa A dr a a Sa A KA Se 
dea A Sa a IK KS a IA A A GS 
PSA ya Ia IA a a A Sa a 

Sapu JI Dl P yep Jr Sb a a ya Ka ai Sa 


S03 pa 4 a ir a 2005 ra Ja a 

a A a Se a Ip D a da gr a 1984 a ea 

SD pp 2018 D di a B0 a a a dn ga a a 1437/2016 
111, 2) 187 Jurnal Adabiyyah "3U selar 1gp Al An dis SS OA 3 

360p ed a OA Sa a 1425/2004 1. 

443p D aan A a 1410/1990 (A a Ia SA a Jl 

S7 ea a Sa ga a 1425/2004 1 a a 

a 1310 da a a a a Sa 21437/ 2016 Li Ae a Sa 
4B pda a ga Ja ge SA a 1437/2016 UA a 
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spa AI Jr DM A a II SI DE Ka 
dd D up AN A dg Dr Sa 
Padam Ag dal Ap dg eg a da DAY A A 

Ola ar SI Ia a a SI SS a a a 
pe ai SW SI Ba a a BU dg A 
Bag SA a Kn 3 a Sa a a 4 Yg. a Da 
SA Se Sa a D yg An D da a Ki a a a DA 
da a a Sd jan lg a A Sa a, jl 
EA a a AH 


Sa Uri 

a 3d A a jalan pe Ia Sa Sa) Sp a es, 
dj SA P A Sa a D a An a SP ae SM 
SN Sa a 


si an 
ep a Sa Sd Sa yi a a 
PS OTAI jlmsl Ag a a Si a a a a 


A7 Sa SA a ge a 2020. Ae a Jd jg 
S21 pg 

A11 pay Az D aa SS a a 2015 a a 
PS a 

d1-10 2 Ib ga Su Sg ga A Sd Sa Sg Ba 1992 a a 
da A dg Sa Ai en a a 2U 1431/2010 DM de jag a 
SA Ja ga A 3 a 2019 a yg a 141 101, 28, 14 
106 — 100p : (21) 25, el Sa 2S MD 
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SA Ka 
ya Sd Si a a War ag a da Sa 
Ad A a a a a da Sai ia sa De 

A Sa Sa Sa a A A Ju a San 


eg BI a Si 

a ae Sa IDR JS 

Kej Ak a Sauna 
A ia 

A rasa SN ag de Ka D Si 
a ag dR a Sa pa a a 
Si Si a A A A A IA 
Sia a a a a Ig ST dg 
ye a a SI a Sa A P A Si D D 
0 JA D SN ag Il aa, 


a Si a Sa pe A 

P Si Leng Ni 

Ae IS D as Sa 

D ja O3 (GO) Da Ja D a AN KK Ae a 


4 a 

Aa Jia pg AA A a) ye yi 1984 a a a 
Ip pai 1426/2005 19g dj lg 03 le An a ig A AR pi 
PA gg ag A IS a IB BB BS a a a a Ba GA 
237 pel A ir ag D 1432/2010 
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ol S| (yg PA Og JLN! SA si Al Ima e(.. D) ) D ARAI a SX P RUSA 
of da Sa ar a Ha Bg Sg pi a Sg 
day JK A D aan S3 a Sd a a Sa 3 (GG) BA Jaa 


sen dgn jg ga Sala SU A An 


SA SU Sa A A ag Ye Sa, SI Sa D a 5 
San A Is A a a a a 
pe dng Se a SA a a a Sg MA A a A Ga 
DU a a Sa Ag id a D Sa 
aaa AK Era PER 

P Sen a dg ga a 


Bal le Sa AS 


Pa a a A Ji Saba Ig a a 
dB a SA Sg Ss Si a a a Ba a 
a a D D a a a Sa a a a D a an 

Pen a a A D A a a A MA 


2302p 47 I4b SA jb gu SA a 3 1425/2004 1 

pa A es Sa 10 a SI a a 3 a a 1425/2004 nn 
1660p Sy a A a a A 1437/2016 

dng do lg 2302 0 4 II da ng SA a 3 1425/2004 1 
8B BS a a a a Ba A 3 a a 1426/2005 

A ja a a SA A a IBAN a A A a a 
O4 le An Bi a ag A RI 

Sg De a a Sa a 1999/1420 dan a a AM 
2a 

Aa Ji pp AA a a a a 1984 ig a A a a 
04 le an de a A P 
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Id A A da Kg a Ia Ya 
Ida jel (a Bi er A pa a a ea Se Sa 
da Si a UI a 


AH Si aa 


sin 3 ja SH A pn a Ji a Yi A an 
Oli de SS a a Sd un A AU D da D 
a a Sr a A An A Ba Sa 1 A a 
a sing asal Le pa KU Ka IJ IM da 1 a D 
PRIA Ab A a PA 
a Ga ang a Sa Su UI a 
Mo AS di egg a SA day ga D 
PER IIIa E KRI AN ja 
SJ BA A JA daa Sd Yg an jaa 


RAI 


Di sa a 2302 4 D4 da gg a D 3 1425/2004 ng 
a Sa Ja a 3 Bu Sa a a yg PU pi 2009/281430 a 
ing a A a 1432/2010 Id gg IS a 032 1 Ia 
239 07 a 
450) da a A ya a ga SA a 1437/2016) a Ae a st 
Te a Se II da A a 3 a a 1425/2004) 1 
132 pd a dd a a a 1437/2016) 

5690 Ib dai jl ga Ag D a a 1424/2003) pi Aa 
5609p Ib aa yg Ag GI a a 1424/2003) pi A 
dR 
2302 0 A S4 daa SA a 3 1425/2004, Ig, 
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Peni 

AM Je da 3 Sa da da Je a a Sa J0 II a, 
A a MN Kg a a 
SS Mg a a II PAM SU Ja 1S AI 
Kes VS a AA BU da A Sa de 


Sa an dn a Sana 
Ka a Un a 3 a SAH Ji a Kg A A de 
Sang a Ag Jay 1 A Ig Jaa Mei ja (A) de (1) 
A 3 A ai dn a Sa SA ag Pi Ga 
II USS D jaa D yea Na 
ea en 
bi (UA) A A DA Aj a in da 
IRA Jaa a a a ya A Aa a JI D ai depa 
a 3 ji Jl Ba a A A Si A Ig PS 
Sd ag D Ss pd di Jd S| a Yani 


AN 


2 da 3 pala A ed 3 
Sr a Se Su DN ja Do SJ yg a 


144 pd a a A a a a 1437/2016) a a Ss 

2302p 47 346 Sa jb a a 3 1425/2004 1 

Aa Ji pi A A A a a 1984 a a dd a a 
949 de an di a ii A IR 

Su a A a A a 1427/2006 gi ga gg 
pe 2009/21430 al a a sa a 409 3 a D Sg Ga 
pda a 032 1 Ib a gr a a Ku Sa a Su Pn 
239 s7 Ki ir ai II 1432/2010 Ia ag 
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PRIA P a a de DS a 
Ja as Up a UI San KER 


B02 
ng BA A 


Sa a SA Sa a a Sa aa A Sa a 
Id da a A Sa RI Ir a Ja a a A a 
Sa di Mei a A A A Ba a 
A a a da di AU D a SI A a 
Gu Ji Gi ad D D a JU a dd A Pa es. 


a 384 A a a a Ba A Sa a 1426/2005 na 
eg a a a a a Sa A a 1427/2006 gi AA 
408 pd 37 a ng 

Sa Ji pi A a a a a 1984 a a di a a 
A SA ag al a a a ee An a a UA RI 
SA gg II a 212 SI a a a a a 1999/41 420 
240 x7 KA ir a IA 1432/2010 

Aa Ji pi A a a a a 1984 ng aa di a a 
P a Ki Sa a ee AN a a UA AR a 

1632p 10 Ib aa Ir Ja a 3 Ju Spa Jd Si Un pi 2009/41 430 
239 pp e7 Ka ing a Ia 1432/2010 D a pg II 
Aa Ja pp A A a a a 1984 a a di a a 
65 de an di a ia A IR 

A Jan pg A A A a yi 1984 ng a A A a a 
3 a a 21 1426/2005 L2 (dj a ep de an Ri ng A AR Ki 
Kay Ag a a 34 a A a SI ga a Ba SA 
a 408 IK a dg ur A Sg a SA a AS Ki 1427/:2006 
da KI a a a pg An pn 2009/21 430 a a ai A 
3 b4 1432/2010 ba gg A US a 032 II aa 
239 peT A ir a 

A Ja a A A A a a IIB a a A a 
S49 le an di a ig IA PR 
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SEL DS Lagi pel SI cola jug Oli LAI 

a ag a Wi Si a SS en san Sa dy 
D 3 dd A SS a Ja a A a li Un 
a UG ga P A Spa A P a gl SU JA a 
Alas poli soda JS of S| ca) lang D A Si a a pi IS ani 
SS Sa ua SYA Sa A D k. KA IS 
era a a D 


D a Si dg Su a 

PERDA A A 
dal Gali AT gla AT Ja US) Sai LJ (si Sana Yg SESI Jl 3 pena Y KG 
Sa a a Su aa pi ag A A daa Sa 
dg a a Si du a Sa a ig Sa LAI A 
Sd di a P di Sad II DN gi 
Pam da da di pa a A II a Bg sa 
SS sl da pa a JS ea du KS Su A Wa SH 
mi Sr Sd A A a a ga SU 
Bag AU pa IG Sd, 

Hau dan DS KH An Kan dn D Ad Sa Sa da 
dg au IU a Si Sh pd 
ge. cah SDSI oi Ola Ja YA Ig A a D yy SI AI A 
depa ja a D ag a Ib A a SS a Ba 
a da Si A AN D Jan di dh dg gu a 


240 2 Te Sa a A 1432/2010 Ia a A 
2300, Az I4b (dya jo 1g OD IAB 3 A1425/2004 1 A a P 
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IJ Bi Ja A BS D Si a D dan D yg 
Le ae a Sa Gi SU ja A da 
a ga A Ag A a a Ni KJ 
AKA DS a da a a la ig A 
Da Kei IS Ar A dg A D 
Ola ja on Sa Sr a Be a Sa a a Ku a 

Me ai Id de Ia NN 


HE 

D a a a a Da Si a a I Mi in 
Sea ja Sai Sa Su Su 3 a a A a a SA an 
da SS a Up a SS a a da sa SU ga 
Se daa A Ia ba a ga a A ana 
Sa a A 1 a SLS D an Si San 
SA SA 3 a a SJ a IS a Yg Ss Sa da 
se UI Ag da Da D pi Ia Ay SI Sa da dg a 
a ol dg ASI JS jl IS lg a A a a gl SU a Ss 
sed Baki Le SA JI Slaf | SA a pa UI Bu di SA a 
A a Ag a Ig 
Sa id da a a a a Pg ai a D 
dg in Ya ak Si oi a A a Sg Sa SH A 
Sa an a gw rai Ja a dd SS Ss Se 
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a la A 

Su Sa 

Ki 

A A pi a 1934 Ng a A a A a yi 
a a a wi A PS ya Sa a pg 

pe a a S1999/21420 ia A pg KA a 
2b ab ip 

Ab a gr ga 2005 Jar A nd a a 

SA a IS eg Sa 2020. A a Ja dl a 
32-1 0a Ig A TI a a, 

pi 3 IA a 1432/2010 ba yi eg A II 
KeRARa 

la Ai nn D a Sa 1431/2010 MM de jg 
141-1012: 28) 14 dd) Laa MO Ang 

pe a A da a a 1437/2016 a si 


GS ye Sadi GA jl .21437/.2016 Ma da za Suu 
Par BERA 


SA Ja a ga A 3 a a a 2019 a ga 
106 — 100, :(21) 2, a SW PSS 

Ib dg jl an Ag SA Sa a 1 1424/2003 a A 

A SA Sa 3 A 2015 a A pi a 
BANI Saga SGS Sljg :A45 111 pay Az A 

a ga a Ba sa Sa a 1 1426/2005 ag da 
Bb 


Sa yu PU pi 2009/21 430 a gi sa 
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Ib a a a ar BS Oma Ja 

da ra OS a a 1425/2004 1 

S4 Sad bi Sg Oi D 3 1425/2004 L1 

2A a 21 410/;1990 Led oTdi 3 pad Sa a A Jl 
A Wan, 

2b a da ira ge a 1984 a 

Su SU Sg ga A Su D Si a 1 II a 
Ib a 

GA OA AS K1 1427/2006 Sal pe A 
AU dj IO OS Sg 

dala Si a A KS SN Sa 3 sa a 2018 a di 
Alauddin State Islamic .122-105, :(2y7 187 Jurnal Adabiyyah "5U 


University 
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JU 2 a SN D a Us 
gu pi D sa 
dj YI gla daa San Sa Ss AS 
Ahmadqatanany@usim.edu.my 


An 

OS ol JU JU di ar DS A Bg Ai ai da Sa dn 
Led Dwi band L41 ye Ang Al A SA a da NB 
del GA Bag JU ye D Sa Sa a da dn Si a 
A a ea Ja a Su UA a Ja a a Si 
Oi Je ga a dn A Sy DA Ba Sa SI a 
dwi Sa A SA ag a AI a dai a a 
a da WS dg JU 2 a dR a Sa a A an en Sg 
Sa da sd Sa A Ja D Sa SA 
a ca Aa A Sa Le OSA Sa a a Sa a 
Ads das Sg 


da a JU a a a a a SS 


PE de 
dg Ya yag Ag ST da a P a 
a A ag SS a AI a JU D a SY Su 


D7 SZ En - AK GE RA a o Pa A 
en Aa a AIN al Si Sepa 
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/ A 2. DAR LEBAT AA AK IS TAI - E : nu Par 
Per a KG | € MI DA aa 4g in, Ku KIAN 
(3 SA x LR PRA - A N , y 
A A ea SAT Baa A nu 
Da P P Adha UN! Pj II Ia - 
P dai PAYA Tran ee an 


SA A a a A ua Pa D Ena 
P. D 


Da me gh Ke - . .. Lah P Di Pm Ba nd 
RUN MUA A Un Pe Ba 
CARA IA Sah KN )n PA PAN Gel! SIh SI 

SA PI ik RIA 
co NI 


Ola Olej JS 3 La, JU 23 ye Sad pap sd OA Ka A 
KE Ken dea Dil sin Ad gi del ee de bg an Oi A 


P a aih SA a den DAN nn 
Sow a II dg UN ya BAS Sg Ia A Sa JU a 
di sdg za 


SS Un 


9 Sa 
28) Ja 
AS) pa 
20an 
(89-88) sl Sa 
Ar A 
A0) da 
Pena 
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pegan a YI Sd ag dea Il Sg da ag JA ea a a 
3 oli YI, OK A LS Oli) de gang Yg BH ee ya JU ol ya a Si 
Se D a a Ja a Sa A a A IU a SK JI A 
A a a sa eg A JUL Jan dn ag a an di Aa, 
Ola a a ag da a A Aga GU sl dg a a 
das Ja yak Sela Sg dua D DI Be a 

SN Sa 


a an 
PJU a a Sa a a Si SI Le: Ad gg da 
D A 


PJU a D Su a a 
PJU 22 Sa a Sa IS 
PJU 224 gdl ji pa Ja 
A 
AJ a a SU KI A a da Si a a 
28-24) & jd Syg (70-609) sya Spa cAdad ae pda Ale A La 
(95-84) sya gus (93-85) PAS Hp $ s1 pe pd Ale ai La 2 
Si Ka a gg a a P sa da AI 
(151-146) 5 (135-128) shail Dp 3 nga 
. (40-36)4 (19) Jadi Sp cDJI lagak Ologlug Sgl L23 —4 
(83-76) peel yy G3 Oya LAI 
GIAT) dg Sa Sg 
(44-32) Agil Hp IG at Le SB 
(19-15) La Sp 3 el 1 9 
Sua SI BA a SU SAW Dg a pg SY oi Bel dng 
DS jesi sd D a JU a a 
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a A a D 

de a Sea Sa de di Sa a a SS a 
dB Ya SB A a A Ba A a D Sd a D D 
a BI D a a In Gu a Ju a 
da JU Sa a 

a Sg a au a du A iK Kg D dai 
un A BS a du a a gn A a 
TEA AI TN a a 
St A SI SSM KA - 

PEG AA Sa AN Aa a nu daa BDA KN a 

- 

A Sg di a SR Ii A Sa A A a 
Ida SY Sa a aa A a a a si A a A 
(10) "olah jl gp TT ge Lel DS 


dea clgl ya 7g de a a a a ae da SN di 
SA Sa an a pi a a a SS 


2d) SIM Ki a 


PO KS a a Ka a a, 


LA da a ed A Sa ii 3 Sea a 
Is) Ida 6 "Ong JSM Ii Yg! Ji sa DA ra AM Sa a A Ian 


(86-84), DA Sg ? 
(25/8) judi pai Ai, da 
(AT3IAH Di ji SI 
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Pada SI je da da Si ol 5 da ya San 
(12) 


a ya SA A 3 yg D dl SG Ya a Aw sa, 


PA 


BPR SG Su ra BN Ke Ye An 
SAKA A eRAAAN SAR 
(13). 

dd a Ma JW 
das Sa A a sa Sg Ja ai Dean eg AN pi 
AA 

3 Jad Les Sg cc D) pe SU De a dd SM 
ON ta A a a Sa a a SA a gi Se Aa 

Se si Sg D a a a Si JI A 

a a a sng 

A da A Sa D a Gi SI Aa P 
a A Bg D a A AS A Se 
A da a a de Ag a Sa Sa ja YA Br sa 
(14). NS seal olzp Yg ca BH oz; Y (gl 

AA P D a A ia yg a A 
a a a a Dg JA a UA Yg a ag a ji 
(15) JA sl JAS a Ga ar an 


(6600/1) Sepa a a 

(6-1) a 

pa (1186/12) ol Sa A A ua 
ATIAH D ai SI 
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P a D a li a JU a a Sg AI a 
da a a ia da Sa A Sai a a A A 
ja Ce SIN Us JU a a, eg D ng Gi AS er 


das da UA AS 
Li, Pena AN 34 Lgu San 


Ola Sa a a da Bg D a da D an ban DI AN pn 


JG SA aan Sa JG Sa SI Rana Sa Iya a Lel SN 


Da KERA pa a a GG 
IG Tu a enau NA CAN ena 


Ca EA AA Las 2 A 


DN EA A AAA A ANA na 
dn SA a a ri SSU pi a A NS 
SY a A yg ig Id A Ia ja ga 
DI Sg A yg Ia a dg a a Si yg da 
P SI a Un P a a D Ia A 

A Pe 
JU Su Sa a a a da na a a a A lu lag 
NA AAA a A 


dop AS ng si Ji di SA Ig Ja a 
SI de JU a en Ja ST sa a a 
D SAY A SA A da a ag a A Ba 


(79.80, uai Se 16 
AT25) a a SN 
G0) Ja 
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Ki IJdag (19, - Ia JU Sua Ns Su AN SF a SS TA N He co Id oak Ns 
SA SA Sd a a a 3 


Ju a a da pa bg Si dg a D, 


SENARAI ANN AKN AN A 


P - 


pe Si Yg Un SI a ai A a a a 
21) "Ulgg 5 BU a Ni 


a Le a Id a Sa a a a a a Ola, SLS 

JU sgala Alga dad) ni gali Ai Dp ya Sa Si AA A IU 

Sa la Ar JI a A A II as D 

Saga KR IS a D da da 
22). "aa 


SG leg sliai NI je yy Si IL a di ai de a Bi D ol 
a SA SA Be da a A a a Sa Ja a aa 
dad a Yg a a a Bg a a 
3)! SA Sg NI 
a Ab ag A di 
del a jel ja esa Sa 
del Su aa ag Jl ye a 


pa 273/6) da ea SI 

(152 — 150) six 5,4 — 

(159/24) xl pai SI) - ?! 

A475yiniv. 2309) $ D a KAP A eg 
(128) sg 
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Pa a Sa ASA 
SS en Du D 
es JU a D Sd yi a a a Si DAN 
Aga ya dg A a A SA A ye D Sa Kg a A A 
KA SA Ia SB Sd a a pai dg D D 
Keran Kau BE NGAN AS DSA ar 
Bi KR 


pa & 7 


SRI DA a D AKA 
KERIAN AN A Fa 
C0 

de dn dg IS dg Ju Ke ng D A A SS 
pa is a D AN Se Yg Ss a Ka a a OA 
Ka AO 


Bi Sd a KR SG gw a, 


saga a dd ag A a So dB da A Sg aa 


BS a dn D PI Kg A yg 
CT audi dai Ale dn SA, 


BES SIRUp dala Ns Ta Bai oi Ka N (4 G JU a RU N Su ol 
A da Sr a D a Id Sr a PW Si a II an 


. (106, A PRA AN AA AR A 24 
(69) D Se 25 


u72 SI au 
KEnaa AKA AT a 
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a Id D yi ig a a Bu da D In A 
an WJ an D a a 


Pau maa PA 


ASA KE A 


JS dy da dan Sa 
Sa a Ig A A a A SI a SD un 
Sg A Sg (a pa G JU SW ES AE 
A a de Sa Sy pg IA a 
Pr dwi JB A SU a SU eg A 


ke 


TA 


ct A 
29 ANTARA ANI AU SAR 
Pee kin Sa aa 


KRAI ASA KA aw di 
da pr A a Do a Ja D SI a Bn A SA 
sia a Bm Saga SS A a dg Si ji Sa a Sg 
D YATT SK a SI Da a pa P aa 
NAN Ka 

Ja A Rn a IS a dg a 
Ia ag SI al yg Se sg, 
Ra a 


(160) a A 


20) Ja a 

A8 A17) dp 

406/4) aa a A 
25-23) pda 

40614) aaa TD pi 


1239 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


A ang DN de SA JU a ia a sa Id dp Sa 
Sg ja D ae SA A a Ba Pp Sa SN D 
SA NI a Yg A 


-— P 


ve a "tega Ja Ma D SI Sa SX A Sa) Du Da 
SARA PEG Me ARiK 2G 4 PA 2 SAS A 
DADA EU A 


Sa A IN a Ig a Ji a 


Dr naa PA a ea 


- 












































Alas dea LU San “adi a Le aa SlL-NI Gan Re N al Ra Ju 
BON SLAI ye a SI gan Sen, 


Si Pa da a AY A a D Sa Gi 
A YAN BJ Or OA a A Su Yg IS JU 
aa aa D 

Ja a de da ii KA da Ka 
JB ig dp dR Ki yg D a a eg a A Sg 

sa a a jaa yo US a fi A SS Ia SN 

daa A de A bg a a da NI ye le A KA a 

yi II a a A a IG a a Ja SY a A a, 
BS Nadiya IB Salad ap SU) Jld ag,adi plak yg 


(7T) pi 

(37410) OT IB 3S 
(179/20) ag a a 
D 

(86/20) pi ai 
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dila a SA SY en A ag A In din de a KI 
pad SA D KA a SA a di Si 3 
sing A a A SS Sd pn Dg Ga de a Dg la D adi sd 
se A lag a da IS da Pai a a eng ji A an, 
D gla yag pe AI 


"tag padi Ale Sgn JG a AKSI Mi BS A dr, Ra SN ON, 
Z 2 AU Sea Dr, DN A IG KA RA Ia 

SA KI ani ASIA Mu KAA Pe a - Beran 

KES IS a DI Me da 


"2" jo Ge Ki C2 PR 
| A Pr 


H AH - Du P Sa KA - A AA . AG 
D Sr SSa BS a A A D 
(41) GG 

ya da Ki ap Oi ab Si dg II Id a SS Ma 


Es a Ki a Ka A Sp a Ia ag 
BD AN GS a Sr 


Bg da a a (SA aa In a 


0 Bea PERJEA a Bn 


PA Aan 5E pan a K7 .. P Z EA 
Ig Dg Ab Sa a Sa SN a a ru Sa 


2 LA a ng 


a Aa 


en aa a ana, 


Pa PESARA KA 


(139/5, dal IIB SA 

(69) D 
74 DA 
Apa (547/3) ol Ia SA 


AS 
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DS Ia Da Ha a 


2 


E 


45)" Ke KUASA Au an Ka BAN SANTAN AKA AH dn 


SA da Dan a Sa a A da SN 
CO NG sel dg A A DL a JU 


P DU SRS pa DR ad di a, 
a da A Un Kg eng Ae a di A SU YI HS SY peg a 
du a da A SJ a eg AI ag Ga 
of a a a SY KA Ka A a A ea a” 
A Sg en 


SANI ja SU di San 
id dn a Je STS Sa La Sg ai 


Senai a a a ea a SA 


de 
KA 


- #" jg Psr a PA D 
Ia yy Dg le jai SI G7) GN. Kes SERA A an 


GS AI P ja SA A SA a a Sa da a JI 


na. 


da a Ii Ag II a Ba Sa yu Lg 


Yg A) pan £ ann ZaAK P B A LAI 
3 ju LA (ar) a KAA Ke N; PA a AN FN 2 pan A 


A40) Jal 

GI 
B43) a a 
(IT) ai Se 47 
III) a a Ki 
(B3) ja up A 
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Yer ag PU A ISA 
a ER SS a 


di Ya YB SI a a YA a A Sa 

Dg da a a ja A A pj Kg 

da YT dn SW a AS a Ip Bg a 

ag AS gi A SA a Pa SS a da a 
Ola) Sp aa yaa K3 Sai 


ke 
P 
Ss a a -, 


Ae A " - ag ne ERA ATA ANN . - 
NISA a Se 


/ 


Ka 3 jl SS da A da Ii Sr ea YO a a A YA 
da dl a A ju IS Ng ca Sa cela yi D JU 


da NI BAN JU BG Sa a AI a Ja a A 
PO) Ag A Jap SA dai dagu Y SB dia 3 pd yy Lidi 


He 
Ra Gi ej A Kala Na dn SAW 4 YY di sdg ua a 
AA yag JA a a a a a da a a 
Bu DA Su Sa Ba Sa a Mi Sa a. 
JU 2 ig 
SR A yg da Sg band Ja a Sd a SI 
a a A ya D a a aa ia 
SJ SU 


Pe Aa a 


1243 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Kel a Ia a a Ji a a gu A 
A Ba A a D 

Sa a Ja Sa a a a II 
JU Da An a SU ed 


sy ol Ib Sal Sa BA a a ae Ka a a 
Sy Ag JU dR a 


peg Oi BI Id San A A Sa Yg JW Sa. 


AI Sa a 


dy ge D A a Ti ag a Ji a A SS A 


Si A a Sa JU 


a a SI a A Sa a 


da ad a a Sa a a A JI a a a 


D 


ag a A 


SN 

a a ig Sa a U27 esa A da a P A 
A Sa a ng SA a 

a a a Ii a 

Sa ag a Sa a A GH 

A yg 2a a UI A A A SI 
PAS 

21374 Ib gu pi A) SH Sa a IS, II 
pa a Sa a IIB Sa 

BA Ib a A AI IN SI 
2006-21 426 jdi ia 


S1997 Op gl ga a 1973: pe a 
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- 21391 a Ss ng A Dg 19606:0) & 
1971 


D a ng a a UIA SG a JAA 
41969 - 21388 3a) 


eg 1 a A a a a Ul a 


Kee A 
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Se A pa a P a DS Se AN SH 


Sa ji Du UI D 
ja da Sa SD a AI pi a 
dradnanshalash@usim.edu.my 
00601110791970 :J,y4l HU 3 


2A SI a da II A 


de ag da gi SG ye a Ba Ja D A 
Lai | Sa A a Si D a a Sa a A a 
A Kua a a Se Su dg ad an 
Sd D ag II Pa ee A gi A a 
Sp Sa gg Id a aan Su si sa be 3 SA 
eg dad pe A dng d| SA ig dn. a Sea AI Ka 

AI a Sp Jd 

Ya P da BW OA Ag D Se a Ja A A 
Ae Ya a YI ni AY a Ba A 
lagi Jf plisial pd Jl eng ISA Of ag A a ja 


A14 os a an a SA 1987 han 
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Jd a a a a a ji SG a 
P dg AY A Le JAA da JA Ja SM JI Ja) 
Med u SA KB au a Ig 3 
Sa pa a A a ga De dn Sa 
Mala aa Bn a a a a 

dd a gi JA a Se JS da D Se a SN 
dg a Pu a We A a a a Sa 
SS P D SU dn Sb a a UPS a SS 
JA Su D D a a A un Ia Si A D Aa a 
degi SU Je SR A D Pu SK SI a eg S 
IS a eg i Sd a Se a a AA, 
P a Se DN ya ae Ola SI Su Ka A a a 
aa a a AH a a a ag SN a Si Sa, 
KA a a a a a a a A Ja a ji 
Lagi LS Ag A Sa IT gp a a ji Ya a 
Leg a A a a a a a di a di LS 
da Ka AY Si Ne da a a D a 
ZA ag a P Be A a SA Sr a A 


dl Sea A a a 
ig a a S065 Sa 1293 pa ea a Si Sa 
dua 030 a DA a a daa dg a D A Sa SA Si 

.1400 

130 .p.1 TP a CA depa da $ 

Tu SS a 5193 Sa 1324 Sa ii IN AT SA 
1436 Sya 3) 054 0 a yg a A 

320 0 Ig a a 
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HM a jg Pa a a SA A a a a 
a lh ia Sr a a Ii as 

a da aa a A A en A di SH ya 
P a a a JI D ga SS a D San 
di Sa AS sl A ASA a da IA SI Ju a a SS 
DS yag a Sa ig ii D D a a di la ya A 
Bal Sih leg A A dad en D yg A a 
Maya ed 


sara a pi Sp 3 Sa AI JB 


aa RAKAN Su a 


dy A WS IE a a D 
A SB UG SG US Un Bab da aa 
Seria a UI a a a D 
Ir Sa A ri Na D dg 
PA A a SA A A 


a 


dl SI AR a AB a IS 1983 a A ge a 

IA dl di a 03 20 a a A dn 2001 jad gh ga 8 
Sa a D bg D IIB Ia Sa D gi dg 1993 NI 
192 0a Ig bg 1993 IA 

A87 2 sa Sa 

HS PAS aa KK de A SA da 
pe 1915 Sa 3 461 SN a a A a Pn Sp 
4d Ball, 2968 Syad 3, 668 Le A KN KA a Ss 
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SA a a yg Sa Da San Ig A SS 
Il eg a D a a IS SI Sa a si a 
Sd San a a a a A A Sa Sa D Sa a 
cela) Yg ela pd ji da a a a dg a SS a JB ai 
pa a a a IS a D D a D ar dn Sa Yg 
Ian a pa UA da a A a 

da a D Bag ji op UB A A ar ala Dl a D 
da sdn SS ai da Sela lg Sa dab a da 
IA a EU In D a Rd 
Je a D du Sa SS a a a Sa a a 
DS ye A an D Sa aa A a a D Sa 
Den 

Pk Su SE dd a Sa US Sa an, 
ea Sa JB a Sg ya La a A 
Se LA SU a 3 D Ki Id A gi D a 
A a IJN de a a a dg a A ye A Sa dn 
Sa 

ea SUA AR BA 
SS DI A Ar KI a KS D 
P a a P SU a A KAA AI 
PA A SU Sa a a 


202 02 a a a Su a a Sa a 2002. Beg 
375 el A gn a a 1998 a 

228 plg Sa SI ag a 1999 Ig A SA 

A87 2 sad Loan 
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Ul A ji A da A A a Ji a du JI 

Ion JA Y es Aba Ijiu Lagu dl JO ol jpa SAN Sy 

3 Hd la A a a Aa Bn a 

HI SA da en an NI A Id dap LA a a sa 
A UN ar a JA a a a 

Ng a a A A A id a a a Un a a 

A Aa Yg a ju Sa a oi Ia a a a a 

aa D SA Sa ig a da 
yu Sa D A Sa dn A A da a D Sa 

nn ag ol 

Up sung Mp a Sad da JI ag 

KAHAK ER a Ra 
aa 

SINI IR Kn ai P jan NI 

SN Pb Sa sa A, 

PARA Asa Sa ad a a D a D isya - 
D Ian A AY a a aah 

Sb, jl Sa dd SA a a 

A Su AN D Ga A a A a 

Pa ua a a A 
dr IS SS Ig 

sara a pi Sp 3 Sa AI JG 


: p 
A179”. A AT 
Sa. a | 

y Jd” 


228 SA a a Sa 
147 2 DM ag ai 1990 KS 
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4. aa SS: Jan Ka asa A ANI ua JG a 3 KM Ah 
18 .. s7. Zin Sana OA lu) A 3 a KAI EG dg 3 Sa Z 


Pra ja Ds 


sama ya pai gf $ Sd PSI JG 


A a a a a Ke A a 


mn 


a 
dd A du Da nn SN As Ann 
Ja ig an ra na D ii 
D si ga De Ep . 
ea A AA In D 
MA SAGA AN Saga D 
ga 
ol La OS a ya AI a Ja a Sa AI sg Sa 
a Den Se a dg SS Aa Sa 
Ja A eg SA A a D a IS Sa Sg a a a 
ARA AA A 
MA Sg Yo ja SS IS a A Sr 
SN HS a gn a yg Hd BU ST 
RA 3a Ra Je Zu ad O9 pu uang Spg Se yg D 
D se D du A IS ng A SS D Ba A 


223 :2 a Tan 

Sad 3 1109 0 NS a a gi D DA ig di A AE SA 
SH B03 a pa yg a a a a a a A SS a 4528 
A ba, 2978 Syad 3, 070 A a  i Sg Sd 1435 

223 :2 5a Tan 

434 pp A a a dn A ba 2980 Sya 3, 670 a A A Sg Ki Ss 
da D 196 SI Ss a eg 2703 Sa 

MS AT 
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Sa D da DA da Sa a 
a ig Sg Sa GA A) A a A 
2A dal pas BOS Of dn pati Dg pita AS sola Jal JH ye Yip Sr pan 
Ape ss di A an ua Je a 

Ja Se dg a a eg en 

Id Bi ii AES A Sg JA SS A A a ja 
PA 

SARA era 

Sg a ik P) JW a SA Jd SN 
dd ii Dg pi AS a JA JA ye Ya Sr an A gg San, 
Sa a 

er ri Se P du Su a 

P DA Saba dW Ir 

dg da de Sa 
a II gu 

da A gn SI Dr dg a KI Ser Sg Aa dar SH 
da D KI a a Ig Ia SI ag Sa a, 
Si D Bg wa a A Yai 
IA Pg DA IN Kg a 
SARI KA IU au da Li D DI ai ja 
aan R 


21 Sa a a A A 
AH a A A 24 
291 aa Si sa 


21 :30 p4) OT 
SIS SRA a a a Sa 
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de A AO a si A aa Id BW 
DA A A Ig Ja D UI ya a 
Pera Soi Sara A a an ar AA 
2 San aa Ya So a US Sy SA 
A a a A da ga SA a a a a da A Di 
Je di P Wa SI a a a 
da Sai Sa Sp AI Le a a a aa 
Su dg di DUN Sea SAN a Ja a a 
TA KA 5 wi a Ja a a A 
Da ASAR a Wa 
dwi a SS A Ir a AR 
Ja gey Aa al Ba Sg SA gn SA 
Sa dai LS aan Of ya sbg Aka Sa 
yi ag D yg a pi De Sp a a an P NI 
EO da ag AY a D id Sp Si a Ig an 
ag sd A a a a a 
Sad A de A a ai a sd Aa de a A 
es A a a ya a un a a a Sa 
AM a SA Ia A P a al In eg 


278 Se A AR 

228 2 5a san 

110-109, 0 3. a a Ir a 

36 4s Loan? 

S2 ST a A ja a 

A9 A a 
SERA naa era 

1469 241 3 673 pan egg a a 
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dd DAS a a ol a a A P A Ba 
SA IA A HI or ai 3 a ol AI MA PAT 
D a a a su IU A Si A a DA 
BUY el ye a a SE ST A SI ib 
36! 

SS ja Sa ig Se Su Sa US a a a da A An A 
Sein dp a ad ang a A a A Su sa a an 
da yg dg eg UB pi dg Sg a ND a 
A a a nn IS As Sr LA SA ag Li a 
BH San Sa D SY a ra a A Bn 
sala a pil Ap 3 SL) PLN JB 

an a a Dea a 
Si Je Sa Sa dan ergi a Sa 
a (SA a a II a — 
en SA AAA A AI da Den du 


de San Jaa A a en Da 


Ss EA Wi Bi SA nga DA duai 
P Aa a a P Maa a 
Su a dp P 3 ga An AR 

38 


A da a JA a a SA Ia a a 2002 DS SI 
da Aa 

222 2 5a ae 

Sa a ga (302 Sa 3 150 A YU Ka A A a 
SH 185 S1 A SAH US a SA A a ga a 2009 
1986 a gh a ba 2977 SH 3 070 A KN Sg Sd a 25 
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NI a D a a si a Sa an a a 
Der dg Sa Jb P a a ga Yg gg DI Yg IA 
Yi SN Sit da Ig 
ae D) A a a A A a A 
an di ee PI Sa 
ri DA A A Si SN D IS 
391 BA 
Ker 


DO Ng yg D ga Sei On a dB Ja a 
- PAR Sd A di a a dg a Da 
JA Sa a ji a da a IA a 
Sel Si 3 PKI se 3 LI sa JB A Sa 
3A dg a yg jaa SA a dg a a Id 
AA a WA a Sr a Yg aa Yg Ap Yg A da 

Se da a D aa ga in Se a SI 
ji Dia D a gg a a yg a a SI a eg 
da ge ol sai Ir Sa ara a Sa ga 
Lega IG A D Le dg a An Oi a a 3 
a a a Jd a a La YI a a Bi Ko 
A Sa YU A gi Ye YI pa ga De 


da dg JA A D A Sep A a an Sa 
Ang a 5 a A sa a a a a SI dy 288 SH 3, 152 
13576 2414 3, 198 0.21 7 a 044 SH 211 ol a Sa 

es da 195 SI sg a eg 


222.1 T a Su KT AR 2 
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Jua D a a a gg SR 
Lg) ji A Li Ba a a Se a a RJ 3 
H0 Lagale dg daif Lal ji SU dada Ana VS 

Up a Mi ni Sa Ida JD a 

KERSARA KT ASA a ra A 
ak a A SE D SI D II a - 
ASI AIA 

jd a A - 

P el pd nd ja - 

Mg a a ya 

P a SS a JU A an a 
SA De D a Sa ag Mg 
DS sdn Jin 

dd Aa Na A a A IN 


Jer Se Ju 
As yag daku, dn gg LAI IS A da Us dai Si SH a 
ea DI da 4 D a a D SE a a La 
SEA Id A A a a a D 
MS a JS yu D a IN Ja a 
Bb sg ag IS a dn Ig lg II A a D Sg 


431 Si . 
A 


77-76 el Pu 
BMS RS A a 2003 Ag 
168 pai PAY dalang KiKa Aja YI ADY dg, ad 3 AS AGE .2001 L1 jd AP 
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a Dala dwi de ag A 
aa a GI a A a Da Si 
Msia Pe P SA BA 

A D... 


P 
A Ka 


JG Aa P a 
HARP D A BEN Pa Pa ! D Pak 


P 


JE Pa a 
US 


Ah, 


a da a a 


- b Cup: Naa Se An 
Ib da a RA 3 An a SR a SS tgu 3 PA a 24 Ma PSA 


: Saji SI D 
Sr ua RA IU Le a di 
KA BE a Si ga 
ga a 

A a SU D A ag ST Ja dd Sg a 
D Yo ye bl AS Sa de Sg a es a de ST A 
A Sd a Sp Ja aa ag SI 
da a dR (ai bs a RATA Sa dw dp 
D Sg A Sa D KAI YI A D A Sa 
ya 3 ag SAS did BU Ji Yai D TU jaa a 
HN Sd Ip da da 
da ig Pa A Sa D D wi 
A a SI A KI Pa A a Je WJ AS 


A2 4 an 

A2 4 a 

D ju SS S051 SS 1433 a a II A SA 46 
.4 bl, 3015 uh R 07B es IN A Sg Sa Ka 1616 4H R 758 ea 
es da dB 213 Is a eg 

A97 S2 A Sg 
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Idag (Old £ dog dng dog Le pak A ol a A a a A 
MU Aa a a a D Sg sa Su A 
na SA A D D a bi a 
sa desa De Ke D Is SA D Ja ag 
da Sdr An DE a A 
SA Se an AS a SA 
IA SI da De a Di, 
As In Se SA ap JU ua si Se 
a P ea) a a D a ja da SI Ka 
a A AA as Da a Sa AS 
Aa a 
KRI DA a Ig A 
SANI DE UI Sa A Dp yaa D 
Dl Sa SA Se SS Si D gi Sg a NI 
AS Dp ye eg AA AY Ss AI a D yg 
D A a Sa D 3 SA AI JS a a 
SA ii di a ya Sa A II A 
Sao NI gr Op An A PA PA Ra 
Ba dg DA GB pp yo Ia D Se a ga Si 
: Ji 
Ba Aa Si a Li Aa a Ae A Jl dg SL 


Op yi dr A Dp yaa D GA Dia 


202.2 

Ss nd AM SA a Se A 1975 Sai A Sun dh 
.101 

6:33 Se a 


1258 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


OA D ga YI D gu IS 
SA Si a Dp Sa SU Sr SUIS 
SA ols Sb ed Sad Ke N Isi a Op SNE Op ua Ka Ba Ara ser 
da a ga A SI Sg ci a a sa A 
peran peng JU ye Ag a WA aa cu 
a Se 
Ng Bag Ml aa Sad da JA ag 
A - 
si an yi f B) sa Je pg Dp D - 
SERA a Jl 3 pa Ida A OSIS) Olga . - 
a A a a Sa ar a a SI SS - 
da DA SI Is Say AR adan dg Gi a ng 
Am —) Se? LS ed ea ag ARAN bg -— 


2 de eg Su Sg a 
Sg a a Da Ig Si Sa SAN SH 
Ba SA a ge Sa ya Ss 
Jl 4 a Is A a a a Ba a a A So 
D a A a a A dn a Sa JI P A 
De pi Sa Pa D Sa La ER 
PS SI Bi DA a SAR AA Sa Sa Ai 


S74 a A a Sa 
TI 9nd a 
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desa de da An a a gk SA JI da 
demi SA A a Sd UI AI an 
SAN a Op a da ba a a a, a 
Ma Sea go ar Sa a a A 
aa a Ii Ii SA ya A 
Ga ga A Ka ASI APS 
SU A a a A A SI de da a GI 3 ju a 
Si a A Si dr D a a KI Mu Suan 
Ada ya dR DU DA ban, 
sara a pi Sp 3 Sa AI JB 
San er Aa Ii D A 
Saat di P A a a aaa 
D iui aan ea S SA Ng 
dri Ai IN BI DA n D SH 
da daa a ee GA a 


A ASA Kan 
55 


ya 
ol 


da a a aa 

ga a 
de de a a AI ya a U Ja a dd a sa 
PA a D a Sa a 3 ja A pg a a, 
Se dl LA ag Is AA a a De 


2002 all po Sai SU 1308 Sad 3, 477 S2 UN Da SS a 
II SI a An A Si a 
29-28 :33 ole Loan 
Pas a Sa a In dg a A Si Ki A SA 
Sa II SS a do a SS a a (4780) SH 3 1202 029 Sa 
da 3204 Sad 3 T28 SA KN A Sg Sd 1475 Sad 3, 679 
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da an a Si A D Ju ig ga De dg 
Sd a a dg P San ea 
P a a da a ga D dd a San, 
Sea DS dai Ps SR Ia 
Bi Aa KA SI a A a 
aa da Sa PO Pa bg A dd ga AA 
a a a A a BG da a De dn a 
ya pda DS DIA SA dg P 
Dana 

a a a a a D BA BK IS SA Ju 
Sa is id Sr AI Si A A D A) 
Pej A P a as a a a 
Si SA DA Ia A a Da a Sa 
Bad ea Si | SA da sa 

dea a a A Sa dg ii 
el da De A a 

Sa dn D aa Ii 3 a a 

D a a A a A 

a ra De SAS a a a 3 SA 
dang a D Sa Sr Sa ag Ia IS dR D AS 
A Suu BA US A D 
Du A GI IA Ia BER Ba ut Sr ra 
SA Ba yu Ye da na a aa 


83 4s OTAI 
633-632 0 IA SA 
.65 gg? 9 T SP dn SAS 58 
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Sa da a a da a di a Sd di 
Sd gg a a An a SI D ga De 
da SS ga IS UU a sa Aa a YI ga 
D SA a Si a eg a Dap Sa A da Va 
D Sa a a a 

Ap By Bn Sg Id JI ag 
a 

s3 de da A Sa a a a br der 
je A da ga De dn a an IS 
de De a JA BA a ig P a a a 


60 
! 


SEA ag Ag Sa D dg 
Sad SU a ag Ba da A - 

P a a BR A a a Si DAN 

Pd SS el A da Su ela pes AS a Sa - 

BA di ga De Kn A Ig - 

An ar a Ss a A Sr OA Be A Se 

sd a Su dy A ga a 
Ba sl a a 


ii 
Su a Su SP a a a Su Sa Un 
Sa ja Ii Su si a D a ag a a pa 


171-170 po Ad a A A a A 1964 Ii 
SISI Aa Si Sa 


.662 . po a La Sg LOL DE SA SR 2000. A A ol 
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is UI SISAN dl SS en A a da a un Ba an 
Pa DA ye Sg US bu a A SS aa a, 
AAM ag Sk Sa D un a A a Dn 
aa dg dan Ye ang si 3 SI 

Ss 

a SW a ag Si a a 

au a a a a Sg SB sg Aan Sg A 
SA Sa j Sa A D A D eg dB a 
Be dg KS a ee Se SI jr a A JS 
A li Sg ea Y da dr A Sara Aa A A nn 
lu SS jln MIG Ag sa gr A D Se yu daa IS di a 
SSP JI seg D a a ja ig Su Bn a 
Apel a Se Bag 

aaa a Bi da D a 
Laa in | Sa da a Peg D A Sa SA a A a 
D a Ib a Sa Sa Ke Si Bg a Id 
da D aan SAH a ya A a a A dy aa 
Sg Ba A a a Si Ar SS A ay a 
Sari Da dg Oi gu A 

A A A SS a a a a Si SH a a 
de da 4 Sh La Sa SE a A a La ul oi a 
Suan dd a er a a MI a D a 
Je NI a Se JS a D ai II ja a 
JA a da oU SI a KA er a D a 
A Sa ny A a a an 
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Sr A a di a a D 3 SN Wa da 
lg dn 
Sa 
SH SI BS gu P dg An Su Sa dn eo 
Ws Sa Sa ya Sa A a A SA A aa 
a a a SP 
Ii A SAW da Sa Sa Se du D a 
IS pe Sa Ae a 
Sai SA D A Sa a Sa 
KI a 
a A a Ur ag a di ii Sr di Si ID 
Dj a a an Su a sp IS a a Ia da Sep 
ad a NERAN P 
pheMg A As 
ai a a A D Ki Sa 
Kn: 
a an a Si ai a Su 2002. de gn 
Sa Su ru PKI Be 1997. Ae A NI ga 
de NI 
daa A jr Su 2003. Ae SU a 
ga A gg A Si 198 A a da 
KS 
Sa Bag ga Sa pi Ii a 1990 Sa A 
Je a a a 2014 a da a 
a da an SA a SI In AG PAR a 
Aga, 
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SA ge A a 2003 Id 

da A pn a Sa 1999 a 

Aa AS se a a a a II A a a a 

a An A a a a a 2002 ng Ig 

A da a a a 1997 a IU 

Aa 2a Sd a 2000 a SSU 

Sa SA a 2002 a A SA 

D a 3 a a 1999 Ig A Sa 
GA 

AN le Sg PI pe ye a PU 1983 a We pe a 

dg SS a 2 II II a 1978 ng IA Ss 
SA a a 

Ae SENI pj Si pe 2000 ed sa 

Sp a In Se Su 1975 SS Si dg Sri II Bi, 
Sd S4 dn DI 

SAW Uji jl ga ag gf nn 2009 DSA Ola Sg a gan 

Aa ja a 1993 a A an 

da ja 1S OA D SI A D 2000 D A A Ss 
Alai 

Da A SS a a as 2002 Dm A A Ss 
a A a a 

Se a a SR SI 1987 

Ul “Sg A pi dn 2001. ja pd gh gi 

di PY dia saja YI AA Ba Sa 2001 L1 a 

Ul dna Sg a A Ag aa 1993 ol A 
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da ni Ba da Sa Ja 1990 a Sg 
Wa An 

zai jl sl a US 3 Ag Sa SI 2003 a Si Sa 
ag SA 

pir SA er SI 199 a gh IR 
PH 

dead Sd Si dea Ad di Si 1908 a ny a 

ping SA a ri SI 2019 a dh a 
an an a 

dng DS a AI A D Bg 2003 | 

SR sa dg SA pe ru Si IA a 
GA 

ga D a 2000 a SI A 

JM dea Su a PES SK a sa 

Be YI Sya pda a dala ga Si 1991 ua 

a a a a a IA Si Si 

Ya A yai a A 1964 II 

SS dal a SA a a Sa 1905 gh an 


BANI 
yb Lgu Ha (Saa G Sa Plan .1986 KA Ke yi RaRu D AS —— 
dd 


D sa ir Sd a Sa a 2004 a an 
ua 

A ir Sp a ri SK 2018 a ns A SU 
dd 
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Ada Da ela ag a DI a 2017 Li a Sa 

dj Da Je Ag JS a 1992 ang A gf JS 
Al 

dd AS pla iOS A ASI baji 1984. all pn ai ga 

da AS jl Sa aa a a a 2001 GS 

a a a a eg ri a 2002 AN a 

BA an a A da 3 ua Sa 2015 a Sy 
Ge daa 

A D Ki a DA an SS sy Sai 2004 sd a 
Aa a dn 

BAYI Sepa da ad a Sa 1986 a hi 

Uji dj “Sg Sp pad 2001 Lai pg AH 

ia da BA a Sg a Su Bg Sa AI 1970 en gg 
an du Ai 


dea PES 2 Je 7 2000 LA pe 


KAA NI PENGIA Ola Jay SAWA .1991 MH SS Sa 


dala ija (A a 3 a SS P 2006 a da a 


Ab a 
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Ag D Ba De da a San AS 
dn SE 3S 


Jee yg la 
Jan Aa SS SS Ga GI a ir 


sulaiman. @usim.edu.my: KY! £ 46013475390 : Wi 3, 





AU DI a daa a 
AA LI pga da D 


FA ZAINI aa ir ag pg Ola 


Sa ja 


a sa ag dg D di Sa a II a D D Id 
dea de a A a BW a pb a IB IN Sa 
an a dg a dg Sr se Sg a a bg A SS 
Jad Aa JA a a SW A Se di a Aa 
Sen A a da AA Ji DA a A P 
A DA NA dl ga De dj SR Si , a 
Di pa Sa SN SA GA dg Kn Ji a D a a, 
Ara da AS eg a a dd a ii Ja a 
Ul A ag a Si sg A a a Bg A Ig 
Sa A D Bg D a a ea an dg 
A Si SI a A gl aa a a A 
BSI alan SAN AI sis AG LOS sa A a 3 a San Ja 
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Si ga Ja a Be Sang ja San Sa A A li 
an a D SA Sa SA Sa P SB 


SA P Be SW Kl SA Se A a SS 


Sa dd 


Sa Ja da Sa Se Sa Sapi a a D a Se SS 
Sold, Sad sia pa ya sg Sa sia jai Sa Si Sa Su 
pa a BS a a SE a An A A 
Jd Sb Se a ge a dg Bg MS IS Sg SS 
del sing OLSYI is dl 3 RS l ng Sa Up Se Ba 


Ku ad MG 


yg dn Pu Su sd A dg D di a a 
bs ja a Aa il D a en Ji dl Ki D a 
San pe A dea Ba Bi a Su a Baa di da Sa P A a 


a dua In 


dg di 3 D dp Bg SE sa yo 
ed A da a A JB D a a DA Kg a gn 
Si Sa a el A P ST A Bag Sg 


SW Sa du D na A a Bi II SA 


A1. a ai Ag Su Lati 2000 di 
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BI Aga IU el an A ai D dn a a Aga 


A Ig Dg SA A SY Aa gn SE od  a 
DSA Di Yoga DI IA Ul A a AA 
Oi Je en a A D IS A da MA Sa Ip a 
Ji yg ya ye a ga So A a A a 
Aa bg IS a si a ag an Un 
Be D a a A Aa a pi A Bu PW a Sb 
dis a ja IS Bg ga D di Ja a a 
D a Ba a A Aa A SA A a a a 
a Si di KI JS bg SI DA ya D aa D 
Ad Yea De Se UB SI a 
a 
IG pp aa A SU a AS SS a Sa 
P da a a ag a a gg A Bg en 
dd a dp Sa ii ii a Sa ii Se A Si 
alas 1 Sa ai 3 jala Ia Ole A dial Jl, al 3 2H ed, SA 
SA A a dl A 3 ga D dg A Si en Sur a 
Sa Un 
A a D Ul Un dB Sr dn D Ga Sa Sa a 
da So a DA A a a Sa Se A A 
Sa SA dh Ss Sg an Bh 3 Wi a IG NI MUI 


35 RI aw PW 1995 Sa yi ea 
53 pi dn D Si 


178 a Pera Ja a 2004 Ta A a 3 
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Sa San AS a Ba Gi A Uk Sa dg go gm di 
de Ja daa SI a 3 Si Si da Se BI a 
P dan SS a Sa a Aa 
Sa an 
Pn dg eg Sg SA yy A 
bag Sad a Ja Isa D da SA Si a Su a 
Sao sa Sa A a MU a II Ul, 
Jd) Se a da Si Ss eg Sen a Ja aa SI 


eg Beg lg Se a Su JI D 
Lagi BDA Lala yi Of Spa a ga Sg Bg SI ye Sa Le 
Sa Yg a D 3 sa Sa SA A a a 
dt gn Se SS dp eg SW 

ga a DS Se KE a pu a gn SR 
da IS a a Ai D da Bag SA SI da an ang dn 
Su yu au ii SI D 3 Sa un P DA Sr D a 
du KS da Sg Sel, 

Se a Sr da, A a D a ba Sa a, 
dl Sa 3 a 3 yi Se da gi da a 3 a 3 gn 
da SA pe gla a jg SR Oi ga A IS Kg ea, SI 
dan 

Sg gi SU dn Ba  Sa D 
PN a a JB a a dd eg 
SS A a a SA IS da ye aa a a 


12 pp Gila, Jee pls Jit ga pledd 1973 Rp 
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a PN A a Si gn da pn Aa dn SAW A 
FA 


Seni A ga de SW gi 
a Baa a ag a 3 da D dj A Si eg Ri 
Pi 3 D a a oi SB A dg aan A MIA 
Sa dan ji pe da dp dg ada de dg a A da Baa dn 
Ds A a BI A | Jep da de du Ji (es 
Ga dg a a Ya da SI SY Se dd a Bn 
GSA KI de Sa Aan id du SA Si Bu 


AR A a 


Hui BN JI dl, PES) Ka Joy ASI SF du di AAA sa (NU Ag 
SA A D a A da da A A a A Se a 
A a a A a AI a A a 
sdg ASM Sad GAN Aye UA Ig eg ES 
Ka da D an 3 a A eg ga D Ss Sa ann 
P IB Se A MU a a a De A D A 
10 
A Sa a D a A da Aa oi dg nn a, 
sai Sa D Si ji yg Bag an Un Jai Sg ya A 


27 perpga da jl eg ia Je an 20 II Aa 
197. pe gr ra a ga de de II yah 
35. pga Ka A a a SB 1995 a 

24 pada a a eg a 1996 a 
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Aa A D SS Beg BW sa Sb a HAA by Ig a 
Jer US Bua ga D de Ja a a 
Ba Bi yu P A Si If D ja Bg a 
SS li 3 BA a P D a D a Sa D a 
ea eg SA dg a a la si a Ja ku, 
AN 
Du Br 3 SH Di SS P a SAW 

dg ja II Ul, alis Sen ad ya A SA SB a BE 
A BS Sb Ba A a ga ag gn SU ga 
dad Aap pg) Sal pa A Sg SAN 
US di Sen BI A a Sa 
SM a a Yg dg A D de KS JI a Ul, as A 
Ip pa a a Sa jd Sr a a 
A SU sd ig SA a D a dd A SS ya a 
D A SS KA SR SR ya KK D 3 9 
Se oN SU 3 a pn A de yg A Si gl In 
A Ia A ii D ON Sa (thematic) Apo 
A Ji Ja D a da a A A a BA BI a Si 
A a eg SI 2 SG IU pa a 

da ASN A SI Pg SW gl Ii 
Jd Apa Sa a Ul a Uang pg a a da Sa ea san 
BA D A GB UI a Sa SA P Ba de A An 
Ia da dd BA UA SS a P di Ja 
KSS ye sl D A SU a Sg A SI 


D3 pa D Sp Sg MU Sen D Ss 


178 perla da a eg a dg 20 a a 
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a a Si a pn SA Id a un Sai D 
ol Ji PI A RESIp da a RAS Ad Nga Si is) 
II Se a ga a da BI a Sa Sel A 


Sial Tn adi 


Sai di 
Pa NN 
PN HR 
a Ig Pasa 





Sa AS 











Senang 


A Birei P 
alang KSL 


Ae a en a a pan a 3 JA Be ji, 
a Se a SI a 

di Sea 

sa A ci an SR a a Bea di aan 
PA dg Ia A a A ga a da a A 
Ola 3 esa de de JA a Ii a A a 
Al dp JI AS A GU a A 
A yg rr a DS a a 3 AN ya dg de 
Sp a a a P Sa Aan 
a 0 Se Bi Yg a Wi ASI Ia yi 
SR Pa pe a es SA A Un 
A da YY OS a a a A a 
Se A Sei dk a SG Sa a gg a a a 


er A eg A a a Ig a Si A 


A71 v? PSA gi A SN 
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Be pi Maa IA a a SJ 
a a ab D AA Ku Pg 
yan a Se Ka a Des ca Mg P a A Pa 
D a a Is a dan 
IA sal D BI Blk Ala Sg ol of Ladies plug Ade Le dg Sa, 
AY a D a Aa YA a A D DR 
da der Ia Sa a a dy un Ba 
ST Tg da Sg WA Sr Na ea 
da da D Kg Ku Sa a Ng OS 
Si Kua Si a A a Id II Sa Sg 
da a A Sp D aa Je A Des 
P II A De Se a gi a Aj D 
dg SU a IB A A a Jd de ran SO A 
SS US Si OS Bag A aa a a ga dg a 
da ag PSI UN A a a eg ga Bi a a 
Sa Uda a Si Su a Id da ag an 
ya D a A a a D A 


20 aaa a SA da SA A a la da 


Al: 1l sa Sal 

AO AT di 

2027 en 

B85 ada Sa da Tol eg A de dy II AI An 

err SA Sei A a a Ig P Si A 
AI SS 

AE a sng 32 SI de OA a SN 
— 1075 pe Ia a A a Des 
A01 pada Sya a dap Olga da 1998 AI A 
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an IA a di eg a Be A 
D di ng di Sa da de desa a 
BI ba a da Dede SI P A 
A a A JA ae a Ba a NI 
ea dd a da UI Sa D Sa sl A 
SS sd OPS AA A a a ag D Sa Sd dg Mn 
Ag SAS A a id a D ja ia Us 
A A ga ed a A a A Yg a Sg BA, 
BA a Sa ai Sa de a A A IU 
Lg A peg ga da Sa da a Sg an 
da OS 3 ag Laa UL Sang Ba Si D ANI Sa a 
A a A Bi D a SI a aa A dg A 
as A Sp pp a dg Si a Sa aa a a A Di 
A Ss a A a Er a Sp 
Ws SU Sa a dg Lg A Sa Pa a Si Ii Sg 
JA 
Be UI D 
esa de da Sa A 3 JS jd Jl A Ida, 
JA de Ja ua a di a a A a BI 
Sa Bg a A A da A de a a 
lapsig Ti (gabefg UI op Alas DI US Af jg da di DI jag 
Gu Sa Di A UI a a a a 
spa Da a A a BN A an 
Se Je An a YI SI IA ag Bi 


A47 di Sa Sd ee de Ja Sa 1998. su SA Sa 
56:51 So pi du 


1276 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


le yy Id di Bg de Us a A ii A a A eg 
D a SAN A An a A BEN di 
D AA Sg Sa In A a SI ga DI 
Ke NS ANI SS a D A A 
ed a A a a a ASA SA A US A Ss 
Sea a 
da ee du a pi de a DA D Ja Le ii a 3 DI Ul, 
Jl) pga dig ju SI A a a Un a 
De Su A Si Ba a A A SI ag A Ia dg a 
Sg pagi AA a A 
DA am A A a a an a a, IS 
D A yg ra id A D Seed da 
Sa dn YA gg di Sg San Ar Du a Aa Di 
di esa D de A SA A yi D a 
SU Se si Da Ya A D D Sa A, a 
Ds DA a a da JS a da a a ns a 
Aa da Si SS Sa eg da Kl Si Wa Un 
Bag DAS odo Jin plaudl Le giY Legini Le Uli Ii ST USS agi 3 Adi 
pad a ai SS ANI ya pn a SU 3 ag US a 
SY, A Ul Ji AY Sy dn U4 II Sy NI ja a SI 
AN Pa A 
a dg ee Sp a SS a Si a Un 
Aa a Ia a a aa A D Si D A Si 


Yai a Ae a A IR Yo ag A 


28 34 1L ja 


158 :7 OS 
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ed eg Sa SI a ag a de ae da 
Aa dapor a SI Ia a a A A A Sd a 
A a Da SS a a pg a a ai a 
Ul) po pg BN Sug AS sdn ga ya dg Yg DAY Ani A) SA a A A 
A S3 SY Mg D a ai YA II a Sa Ag 
P A A ee UK a di a a DG Aa SA 
dd yi yed sad ng La D dg a da an Sr SI 
Sa gg DI a du sl Lan Si Aa Sa SW dj eg 
A a Sp A da an a Si Sa 
lep SA daa D Si a SI IU a da ag an 
a a 
A D Ulu, 3 
Di Ba AS A Lai KI dia ag a a SS D a Ul, 
A a a pe DAN a ga a di a a A a 
D ai a ga D IA A a a a a A 
D gg a a AS Sd a A SS Sg a 
Se DA AN Se SA a dg a ga IS de A 
3 SU dd D de a AS a dg a SS D A II Dis 
dig a aa a a dg a a SA DI Sd A 
Ida Jpj Sb Ag AI yan D Ja a D SJ SA a A an 
PA SA SR A ay SI DI 
ab a a de Pa P a D a 


188-187 pp ada Sah yb ba sl ea ed 1998 AN A 
6g a 
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das Jl a DA Ia a aa A A DS D 
PA 

Leha Al di AS pn 3 a Le de KU 
Su 3 a Lu ga ag A A SI gg PI BA D A 
PA SA Aa dd A D a D dg A a 
A da dg ag SN a a Sd A a 
Ad Lg a Dp a a a BAS Ig IS 
sl ASI Ig SI Sd Ja a a aa Sa 


HE 
Sb Sa Sd Su A IU a ag A D da dg 
Se 3 an A a di Sa a Bi eg A Jd dg Ji 
da a a D a a A D a de A a sa 
a ed A A A a dn da SS Sa 
IS SI A KS A a A A a JA Sa Dg 
desa a, Ba A a A a A da a S3 
A a a A de Sa a Ss dj de ga a a, 
Je da Bg da dp Su a da a a UI 
Uli AS AM Yg Sa ASUS ya KAI NI Ber A a a ga 
Slaid nd Oi a In ai SI a a 4 Se 
Ye a SN A a a Ju a A ol SY ga Un 
Aa D da Sa Sg a a a A da Ila, 
SS A a an D ig SA ag A D Bg A Ul, 
BAR da dd SA II a a a BW a 


yb j BK dai A a ea Oi! pn 1999 ae AA Pr SN Nera sg gi Da . 
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a en Seng a San a aan Sg 


sa Ba a SI a a a A a A ga Ja 
A EA Ji Ju, 


a la A 

SN Sa 

ae D 19B Ig SAY BA PR yi 
Sri A Un 

a 1 III Sa SA A AS a 
a An du a D 

ua a KY a a 1995 LI a 

Peirga Ara d ga de dg 1991 ps ah 
A 

AY a di D Ip SR HI 
Pear Se A 

dj 1S Aj SS ag Ale do ie 1996 Ss 
0 

a Ka ra Sp Aa a aa 1905 ah aa 

SN da jr PU leb plu ga la 1973 a 

ed a a Dedi 1998 A SA II 
Ga Sa 

Sa sg ala dai Ad D Led 2000 Sy 

Sp se a ing ea a II Su SA A yi a a 
D a a a 

da jl iOg eg de A a Ja an 2004 A A 
ea 
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Ae ii a Da Sa 


dg SS P A AI a 


shumsudin @usim.edu.my 
--60193530115 


Aja DI pala daaa (A 
da SI pa da A A a 
2 DI a da 

da DaN pa da di GH 

AR da de Oli di Se 


Sai a 

Sa Bn da SIS a Si D D A PU di Dn 
IN Se a SI Ra Ds Sy ag a as 
DG A de Sa a a Si ja a A da 
Ara Sg a BU Un Bg SA gp A a IK 
IA pp pg Ur a dl a gg a a a Sp Si a 
din yy SH dp A a SS jg A SS ig Bag 
D A in sdg ga D 3 ga Bani si Sa A A 3 dg 
SI Sa a Ar Bg ga A a a a As 
Sa da D a a BW D Su ai Se a 
a a SIS pa ar SR Da a 
a SA a SU ba Org aa 3 Sp 
Si Bu a SA D ag a SS Ii DS Jang 
Ab SS a a Is SH 

Se a P a Sa a a Si aa ii SS 
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Ki D D a Sa ad Su P da D a 
ye a Si dd A a Sa sl A da SA a 
da Lalai Spg SA a a a Sai a Ar ag a a 
pg A D pa a Ba a A Ig ed SI a ng, 
a IS a Ba Bi P a 3 di A a 
28 sl SAY A a bg si Dr | a da ON IO a 

Dya da Su 3 di dd a A A a yg aa 

an Sp lk pg Bn a D a a 
Iis Opal Ul. aya ASAM A dgelpa Ig Tasya Aan a A Sa 
Sa IS a Sa a a a a Sa 3 a a A 
dai Ag Sd JS ya US AN gi D Sp ee a 
BH eg a Sb A Sa Wi 

an Sg a II AS BI Sg Ba Dr Sa Sa UN a 
Je Sa dg a up SS a da da sa a 
de YI Sa Jab Kg de da Se Bg ya palas dng AA Ip SS 
Su SA Sa UM Sa SS a da 
SE lana Osang Ldedg / Ua Sa as a D Da en 
AA a SS Si a a 3S pan A a 
depa UU Sp a Sa JS Sa ya Si Aa aa 

gi D SB 

Sua dg a II Dn 

AU AW Sy D sh D gu 


S1. a 2014 a 
157-156 pp. Be da Sp A a 2017 pn a 
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Sad dada ANI nn 

Sup ag a ID Ss ny dan si D su 
da Sa YI a Se Si D A JI DA Ji 3 
Jawiah y “SAY Al pade SY BU. Us dah SL Ji 3 
da a Il au Segak Sg SI sede op5 .(Dakir et al. 2012 
SA a a a a” Si a a IA A Kp a D 
IN a Sa a 2007 a a A a 
Pola SE Ny ge A IS 

Yai ad a Si Sa Ig a D dn ay a D 
SP Ai SS da a aa a a a a Dn 
SU a Se A Sa D ASI ada 3 Sial SS spg US Le Ja 
Sa D a Kg D IN 107 pes Ig da 
Yus SST sl Sia Suai dng Y Af gu Y Ilng Lgii Le Al) oi ag 
Wi Sad Ya Si DE Ji a BA P dg a a a 
Ag Ba a III Sg SA a pg SS ag 
(282 IS ig 

rU A PP n Ga Sg 3 A 
Ida pi pang dal 22 3 (1989) Sui ya A AN (SA 
SW a Se A SIS daa a SPA AS Ig SH 
(172 pes eg 


da SI Sg A Sa aa Wi Sa 


1158 gg? D ki G Pa ANESI D Ul 2012 Sep Jaa Sun RAS An As? 3 
133-123 0 a P A SB a a 2007 a As a 
57-43 pe dua Lah Berg aa A Iya 2010 1a Se Kg a SN 
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sledi, 3, 
da a Sa dy D a Sg a 3 a sa Sa 
Ibu AI Saga Sel 3 a SI Kn JS a D a 
SA a dl Sd da A 3B a ye YA a a 
de Sa A Sa D sg A ag UK a Id 
Sa a Sai Si da da a a Ia 
abg a Sd a Sa GS A Se SU A a 
An yg D ES A IN DI a a si 
Ola 23, a si DSA D SI da II SR SA D 
Ba D A SR A a pa Du 

Sa Sd A WA a a sg oi a SA a 


JG, PR an GSA a SK II A a Sa 


AN 
| 


oi 3, 
dea MA Sa au a II Sa a a Bu SA Mn 
dee gi Ki a a a Ig Si Da Bg sa A 2015 
da di pi SA SAH Gi AN 4 SS Jaa a D a pa a da 
yg a a Bg a da dg ni A Me D aa Sa 

Ge 3:49 , 2020-4-19 ada lgi 
DIN Sue da DI Sa 2016 pi 31 Sepa Bp 
de a di a dn a Sr Ss Sa a A sa 
ak sal a pa Au KS a D a a D ar ra 
Ee Se dg Paan SA asi ye DN del, Sala A a Sa Ga 
Sep 3 ig da Sel a sa da 


dab Bg ye a a a ni de  G DA D P 


A310. dg D pp a SI 2017 Sai a a 
https://www.facebook.com/watch/?v-1061204410591053, 11-4-2020, 2:22pm ' 


https://www.facebook.com/watch/?v-1061204410591053, 11-4-2020, 2:22pm * 
https://www.bharian.com.my/node/207993, 11-4-2020, 3:00pm *? 
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Me Sean ag 
a Sa a SA a a 
DaN Piai AA 


Ba A a a ag D a a en a 

Sd daa An a UK San ii ja di a 
dea Sg Ig D Sa A UR D SU A sy 
a Sa gg SH Si a SS a Si a Sea 
ye A yg a ay KI a D D JK Bn Se 
212018 pe 1s, 

Se dg a aa Sa a a da Su By MS IN pu 
A DM Aa UU uN ua Spa ag SU a gu 
di SI sa a Si a di a Je Sp da D 
A Jr A a D ya a 

daa SA Sg a el D SM dd Su Ma Bag ol A ya 
yg aa Si a A a A P a a a 
did a Ja a Sy D a dg Da Ai D a a 
sia 3 5 95 2019 ye 13 3U bs Ja SG 2019 pe 12 3 SS ag 
S4 3 Ogladi dil Jal ye 3g sAJUI duk gi D an a Se a a 
day A Sg 3 SH a sa BA Si a yg 2019 ah 2 


dn 3:49 2020-4-19 Lada Slip (AH pala Bag (SYAH damla Jgjer (gl A Ml dat a akuan 1 
http://www.moha.gov.my/index.php/ms/pq-pengenalan, 19-4-2020, 3:46pm *' 


http://www.moha.gov.my/index.php/ms/visi-misi-objektif-2 19-4-2020, 3:41pm * 
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Ng 3 2020 pp). 0, by 3 2020 21 3 dun Sa Ya da a 


ea 
Pa 


da Dg 

Ap A D id Da dj D Bn, 

apa San P SY a ae du ig da D 
Zen Seru pg Is a IS Si Dg a dn Dr au 
Mg Das Dp SS A Ib Si aa D Id San 
Pei Sa D ag a a A Sa JW D IU mg 
Y Sp Ka di oi a da Sea ii 3 a a D 
DAN ga a SK A da ya Si ja 
A Id D D a A da a a ny 
Id SI 


di ss 
ag ya Sa a a GA Sa Bn ii a a 
A a Ja a a SS YA a a 
ANI Saga Slalu JS a a da Ig a MI 
ASN oi de a a A Si a Ag SA Si a A A 
Ara 1984) Ad Sa Suu a D a dg JA, 


https://www.facebook.com/pg/regulatorihadithkdn/posts/ 19-4-2020, 4:12pm * 
Vi pe AU Aa Sg a VS 2018 Ab a pa SS be 
1A a a JE a a a a 2016 Ia 
38. 
2021 pe 31 Sea Sa da a a a a aa 


1286 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Sa pa D a a SS Bag Si SA A da da 
(1986) WTA popad Ia Sp ab Ki 

HH Sa Sp ga a de a ae yi aj 
Ss Hd A da a Sg 2016 31 Sa a 
Se Su a a A SA D) a IU 
da DA SU ra a Su a SS Pe a 
Pd 


a ag abis 
A a a dR a da a KR Si IRA UN 
Ap yy Bn DS A US a an 
1B el, Ad pa SE dik Sela, ba RAN 
A Sea dg D pa ig II So a a a a 
a SN pa al Segan P a ep Aj 
Au des Oya Se A a a P a Sg JAS Ja 
pir pa Ss Sa A Saka Wi D 2a BI, 
did dd Se WIG SO Yg Sp PA Sp SA SS 
Aga a a da ASA de Bag 
D Ai Sa a Se a Sa dg bea In SA 
AN in Is 
2S da) plak ye SA ii II aa 
dea pa SS en Baa D A ag 
Sa a 3 SA a a SS gu IG 


https:/www.bharian.com.my/berita/nasional/2016/03/129694/kawalan-hadis-tanpa-kelulusan-kdn- :,&i V 


.guna-amcp-1984 
https://epq.kdn.gov.my/panduan hadith/files/basic-html/page1.html *3 


15-4 0 ae An Sg a SS 2018 A a pa SS 
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a dj Sb aa 

2S da lak pe SA Mi ib aa 

da a A de a A a a A Sa D D Pe S31 
Li UNI 

ag ga a a SA a A a SI da a 3.2 
AS da dng AIA an A Ia ga dl gp an A a Sd 
Ng yg D a a D Sd A 
da a 

LAI dg SA bi Sg a Ae aa 

pg SA Sg a D 

depa pe 3 Spa a Sa a a 

Ma ag da Be ga a P an NN 41 
ai bn a A a SS 3 a SH dn 42 
Aa D 

(A D da Ba 4.2. 

PAHA AN 

ga Dn Bi ga Ke PN 4.23 

Si A Be UU Sp da da dn AN 43 
SH SS Sa SA Ii aa SS a 
Sya sale plg JI Le a a Sa de dn di 4 
a 

P da A a a a a SH ya MI 4, 
DARA 

ga pe 3 SA a Sa SS di D 

Si D yus 
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a D ji da D Is Si Sa id S1 
Sea ag an Ii Sa dn) a A a Yaa 

Ji da a ja 3 Si SH yu Sr GM S12 

ga dd a Op a SH ai a a ga SAS, 

dg SU D yg KN a IS P A a yi a, 
dg ig SI 

au AS Si a Up Sg SH A a 13 
EN a IS D da ke 

ga dj SS a MI 

dr) Sa sa A Ba A Sa Aan San Sa Sg JS 
OS GA Sa a 

dn DAS jadi des 2. 

DS A Si S2 

da Si sg S23 

das a ga an 2 

De ja A Is a da SU, Se Isy D2.) 
ea Aa 

Sya dg a US 5.3 

a aa Di A a SG SS 3 a HIN Ra 

PY bea (All SH Sep a a an D31 
Sg Sg dg Sg LAI a a BN Gi a 

A Su As a dan Sg A es II 
Aa dr da Sg a 

(a DS Se Sa SIN di AN an 5.3.3 
ga SI DA Se a a BA a 
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SN di HU de SA a yi pr 53-4 
Ade SO A 

Un Ia de ag SA a SS II, 
a SH de yi SA GS an a 
gn Se Sa a SS a 

Bb SI SUH dg den Sg Sy II. 

Aa 

MS A) Sa yu dg al GA ga $ SH daa Sala. a Si 


PONNES ig Ja Pa (u? 


KAIN 
PONNES 
KAA SI 


SS SA gu 3 au 3 Sa Olga ya 

2 Ig a a SG Bi a ye A Sg HB 4 II. 
Sei UI ai da APA an 
AJ Se gai 

A a Sd A da a a A a a a 


3a a a Sa a D Ia a SS ja ya 
a A a SS? Si a D a 
alu SS 3 SS dan Sa IS (1984) a da Su ns a, 
su Bg aa a a ad a a gu Id D D 
Haa a Sa So a Sg A a ya 
Sand da pa JON a a Ig a a A 
disg Sg oi Jd ya aa a a II A Sd 
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SN ak Sa Un Sg Ig aa dg PIS dan Su 
2a Al Ai a ka 

dg DA pe dila Ila) ag 

di Ale SA SH D aa Sa II Sai Se 
Sya pe dna) Alah UAI pal JI Bala elegan Solah gf Ad lgu Syal SI) 
SA a a IS a eg Dr Ae a a a a a 

On D SI a JI Sp da ol D ar 

Be ag ba a oi Ia a DA A IK an 

P Sy ei Br D By Ia ig dg er dg D 

a a a 

Lay Jusidl Al dad Sial $ sladai B Sl pp A Na 

dl Sea aa SA Sg A 

ina SY di A SU pa D dan IS du ir D 

AI Sa a D KI a dB Se a A 
il Sa gg Spa 3 ai ea a Da a dan pa 
oo jd Segan SS ja A A Ja Sa dd Ja a a 

Sg Sa a Sa a A Id a A ja a 

dl Pd Sp a Ii AR a San Jl Ga Ba 
SSU Sa a a a ol sa Aa a a da Sa 

Si da a D SU a Ul Su 3 di nn, 
AK Da Si SN SA ALAS yag UDA Aga Aa D 

D a ga SPA dn D A 

2021 pp 3l Sera Sa A A gg a a 

2021 pe 31 Serat Sih Aa yi Ay a ag 

2021 pp 31 gegat gi Ad jd) ai ba A a 


a a 27 Sa ALI Spa Dh D an ALI JW Aga 3 AA Sh Old a 
P 
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Ul D Ya Se a Ba Sua a Sg Sg a di 
A A SA di a gan De Da a dn yu Se Ri Sa 
DA Se Sa SI SUIS an 
SN D 3 sai SN pr Ii a SI sd Sg P A 
Pe Sa D Ya 3 A a aa ae dan Si ASA 
Ke ga A yg A dg da Si a a AN dai SU 
A a D dp Sg A A 3 BI Da aan DA D 
a Ba aw da a SY a Sy a AN IS Pa 
ee pi nn SI SY a SS a a P Sp 


PSA J3 ye SH 


Zu 

yi a a da dg A Ba Da Ii Sa IA 
AA 

BA Ba Sy Si a a dg Su Sa 

Ai Da an Ia SISA a de Sa Ga a Sd A2 
Dad Is A ya A 

ini Is AH pa ag SU Da Sa Sg D Ss A3 
pgi 

2S da jalak ye SS id a 

depa la 3 en a Sa MA di a 

a pa SA a Sa SS di KI 

a dj Sb a 


2021 pp 31 serai Sa Aa yi a a a 
250 0d Sa a SI A A As da 
246 0d a a SW ki II A Ii da 
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da ga DA a Li Ila Kg A SA a aa a A4 


AA D Ni Sp D a 
eg ag Ig dm se 


a pek PG 


do a Sb da a DU ig Se sg 2014) 
Leg P a ea 2012 a a Sa a 
1161-1156 0.7) 6 aa Bb a Sia 

Sa a a Si de a a mi 2018) ol A 
du 

1. 
-163 0D a da a a SS 3 da SW 1998 ole) 
174 
De. jl gai pu 2010) oi a ag Sa Sg Sa Sp 
SA 

de dad SAY Sa PS Sa Sa a a IS 
3 a du Ia a Ig Yg 2010), Li Se da Sp 
PA 

D743 pa yi SH 3 D DA a Aa 
BA dab a AI 
a VS a Se Ba a a Sa (2017) ci a 
anal 

lb 
Sa ak YIT Aga dn pa DS Il 2018, Le Sa a 
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an 
Ju 
Ka SI 3 a an de a (2012) a a A SI 
PONNEG 
de a Sa Sa A a A 
dB a a a 155141 
di sad ii li Ig D 2016) LI a Se 
SI 
39-31. ,.(1y11 Sd us 
Jr SP A 3 di Si 2007) a A II 
3. 
A Sk II Sen (A SN IS 
: Da del syg YI 133-123.) 
A Ks SI D 2012) a da a Sg A D 
Ab BA Seb 
dB a gn A Se 2009) A AS 
.60 ea Sa a MS A Ig Su a 1991 
dy Aa 
DAN D a A Da U16 SS A - 
.42021/4/19 : 2423) 4) http:/www.moha.gov.my/index.php/ms/pq- 
Le SI 
id Syg Spy 2021 pe 19 LH ii a dg A A A 





(Ae da dd da 3 D 
aa D RR .2021 Al 31 pd Sad Gah a D A Bu 
(aa A a da da ea Si 
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SAW Su da aa SU Sa Ka SR a ii AN 
ee 


eg 
pan Aa SN SU LI aa ir 
mohdnizwan @usim.edu.my : JXAY! 460137547957 : AW S3, 





SOS) a 


Sa a a Sa a a a A ng a a da Du ga a 
ba Si Se Maa a a Sa A an a SS aa 
Ola Sr oi a se SH D gi SS dan dn a ab 
eg a a a a DU ga a ig an D 
aa Sa DS gk a P Si ja in 
a ad SA di da a Sa Gi Ka Be Yg pa JU a 
SI DA DI a a ag a Ag ga a 
(du) P Da a D D ag da YI Se su 3 
SS dg A II IS Sa a bg D A 

Male Ba LS pi A a a ea a A 


WS us ga ia A a Ss 
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SN de 

a a a da dg ag a da IA Ba Sr 
GIS, li A a aa Sa D A an JB SS a Sa 
of a Sa a ge an a a a JA 
sea DU en a a Si Se Kg da Ig MI 
SR Sa ja Sa a In 
Sana ai ii 

Ii a A a a a gn D a Sa Sr di 
A a Sa ja a ag a a a SU Kg 
Span KA a A Ja pu AN Sa Pa DS 
dapa Ag ag SA Maa a OB AT a yag OS A ga Ji 
a A DI Si a D a Sa Ja a 
en SIS a a D a SE SS 

dl aa Sa ig a San a a Sena Si A, 
A aa Spa du SY SS ki 300 BA Ida ST Sa 
Sg EA A a a a Sa da NI Y Aa a 
a YA Jas Se JA Ji Sa Kg An a a a 
a A RA a Sa pa In, a Ir ian Ig pg 
a A Sg a Ki a Ya Sa do BAS 
Sia DA Sa da ai An SA a an Sa a Kg 
ya di D SS Da eg ni Si Sa SI la si 


PAN pal , de all .(2019) PSnnga ols) dana g Ss A :5 jala) dual PAN Az sya SH A za, PES Al g) 
apa GN pie sang) GAN Syal sala yi 
P 
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U Bdg dp Sy Mu (Sustainable Development Goals) 2-l2..dl 3 Old A 
dl de Sa a A Ia Bg a Se a A Ii 
dg SI NI JI pe a a pn a dg a da 
a Sa Sen Beg gg a Bn a a A a dg 
SAM ad a A a, 

a 

Saga pa Ag SA Dg dn MI di ag a D Sa Id 
Sa in AA AS a di da A Se a 
ye D a a D 3 a ap a Sg de BSI Olga 
a Ir Si a Sa A a Sr In A a a, 


GI SD 
Sa Un 


an a Sr a SA Sp a Da ara 
Sa ya a aa Ia ai ii A Bi 
Se ai A JA Sp a A 
a an 
BAS Ki Ba da ps ya ja dg pe a a 
BI DA A Ii Sa a Ia Sr AS 
Saga III plosi Jd Ig pd dn Gali y ASB 
di IS P JI D 
DA di pa a pi yu a Su SI D oi da a 
lag a D aa Be BA a a a Sea aa SA, 
A SA a ug P ja a eg A a a a SI 


.https://sdgs.un.org/goals ii)! A3 SY ga ya A pir deal lan Yl c35 ye Jpaliill ja 4 ja Ae pDYI yai 3 
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Ha sa SA a a a a Sp A a a GA 
DA ig da D pas ya a da ed a a SW PS 
pa ya a bi a Ap dig AW Ss SA ya Si CA 3 D 
Universal ) ASI 25I-SI selai 5, (2007) JS Iye sl LS HAI SA a Si 
A a a a a 3 Kepi pga 4 sl Le jl (Moral Grammar 
pa Su Se A SA SS, .1980 a (Universal Grammar) 
Pr Lel c(ungrammatical) S491 p$5 (grammatical) (sel3 :oLil (2U) 20 S3) D 
A yg 3 (impermissible) 245 (permissible) xpe Lal Olile 4 215) 

eg a ii yg ae an a SR 





Za DAY cl ja Za ya Va a 
Universal Moral ) Universal ) 
(Grammar (Grammar 








i | 
| | | | 
D Tana Ga Tera 
(impermissible) (permissible) (ungrammatical) (grammatical) 


Zal DDAYI yg 
Universal Moral ) 





QValues 
Olsy Fed SY SHJ dal; Be SAS ig a a 

du SA Gi a a dp UA Si IM An an 

a Ba 20 A 16 a ja da a 

P da P 13) 0 UB a eg a 12 ri a 

Ji a, an dn ia Sa ae Sd da Bp A JA 3 BI 


Tan, S. K. (1997). Moral values & Science teaching: A Malaysian school curriculum initiative. Science & : jai“ 
Education, 6, 555-572. https://doi.org/10.1023/A:1008613709213 

Karasel, N., Altinay, F., Dagli, G., & Altmay, Z. (2018). An investigation of universal values and iya? 
disability awareness in course books. Quality & Quantity, 52, 1235-1244. https://doi.org/10.1007/s11135- 
018-0693-x 

Musling, M. N., Ismail, M. Z., Rahman, M. A. R. A., & Amat, R. A. M. @. (2020). Universal Moral Values :)aif 
in Arabic Language Structure: A Concept, Component and Meaning. International Journal of Academic 
.Research in Business and Social Sciences, 10(7), 852-868 
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Yis | (Universal Moral Values: UMV) ad! 1591 dl 23) Dg pls Aji 
dead ga A Ii ga D Ss 2000 pes, (Kinnier) Ss 
Ig a a dB A Be 
AS Bag Da a Je Ga Ae SA Ia A asi DI A II ai 
Oi A da 
dd gg ea A Sa SS a D A gi aa 
da a a da A a a a DA A a 
Ae a Aa ag 
San gn Mi a a P A aa 
pn A a a dg Ma a a A Jd 
Sa di a a a Si a a a a 3 ji JS 
a da dg A a A Ka Si da A ii a 
P a Bn Be Ba a Sa Aan a SL 
yg a is A a a a PW PA Si pe D MS 
de A a P D A SA a de a a 
D ga Ka PW DA ii a SR a a a a 
ad di de Su 3 pa sd Ang SI D SA SS Seo D 
Ag da 


AS 239A a de a a pe D gi 

SS da a Si A Si a a a yi ea Ia 
GI a Sa 

Kinnier, R. T., Kernes, J. L., & Dautheribes, T. M. (2000). A short list of universal moral values. au” 
Counseling and Values, 45(1), 4-16. https://doi.org/10.1002/j.2161-007X.2000.tb00178.x 


Musling, M. N., Ismail, M. Z., Rahman, M. A. R. A., & Amat, R. A. M. @. (2020). Universal Moral : yan 3 
Values in Arabic Language Structure: A Concept, Component and Meaning. P 862. 
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2S SINI 
4 ai 3 pi 2 pi 1 Se a 
Gi) ali Gi, sai gl; Ja GI Lala ; 
gl ai gl sa gl, sai gl, sala - 
nm 
Gi, ali gl, sa gl, cai GI sala - 




















2S AS a a an a SAN A) JA 


sa A II a SA Sa a A AU D D da 
sei Is SA Su SA A D A AIA yg Ka 
D Si IS ga IS Oi Si a A da Un 
D Sd a Sa SI a Sg A a IS 
A A a a a A a BA A a a 
SEA A eg Da a A ad Sb be a Ja D Sa A Bi 
DA A IS AI Sr Si Vs a da A 
BS Sa a A 

a Sr a a ia a A dn 
AS as 

AA AA KI Ab 4 Sa Sa SI Ig a 2 

Ba a Sa BS P a D 

eg Si aa SI a SS A4 


IA yg a YA Su Ba DI A Ju Sa 


ya Ge a SA a A ye di da a a Ai Le 
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Jad a a a a Pan Id 
3 Ig a a a dg a A Ja a Se 
(distinctive features) 4&4 DL SAH Sa ya 3 A a LA A 
a A da Pei Sel pa SS a Aa 
A A SW au Se ri SR A Sa SA A un 
SS a da a a A ye a da A Sa Si Si 
A a IA BA D ji Sa Ju JW 3 a ga a 
US BSN Sa a Sr a ra SI a ja 
a ol a Le di 3 Sr SU odag Den A (pattern substitution) LS Jl! 
Meal SI 3 ia Ianya ce Sp Du 4 DOH 
ag a ea A a A IR a a a a a 
sing LO Si a a Si a KI di SO Mr Aa 
A2 aa 3 SU al a SI 
SA a en A a a A ra A a 
da ag ji ag a La a a Sai Sg a sa Sa (SAH) MI 


g an Pa, SAN Ja "gi, Ruan Us 4g 4d GN ol Adi San 


10/1 SA a sja sd da jaa a dg (1980) A al daa A da a Ta da ya 
de D ia (S3) aya 12/1 HAN A Sala A de dad de D AA (1988) Aga ka 1 


da ga 1S gan MA) all de D gai A dp (G3) ja a 3/1 A ie Ia de GA D 
35/1 ye Al) 


23-22 ya (tua) GK pe san) A AN Saad Sali yi Ali YI pualie y Are yi (2019) skala Sl 


9/1 La la sa A ga di (S3) a A A a 


38/1 a A (G9 a a 
Ia A A A a a Aa A (SM 


68/1 aj jl sa A a (S3) a Se a 
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OA ga D a AS Sa a an 
D ig a a a a ig Yg Sa a a 
D a a ad a gn BA SN 

AS pdf a IA ig a A SA Sa a 2) Ja 
(P 





Zi 39AN Pn 





4 


3 


2 


1 


di 
FALS 





bl 
Md SI 
BM bs &AN 
64 


263 :s,adi Dana 


a A 
SEA 
Ki 
168 sa 


a 


Penan 
163 sa 





A 
Sa ga 
Ke 


RAN 
a Sa! 
A 

177 


PAN 
Ia a a 
a 
Ya ai 
beg 

31 SI 


Sd 
A 
Ian 21 In 
Ad 
59 sd Ian 


Ji 





A 
GN an A 
77 yi 


D 
Pua 
a Sa 
bea A 
2:3 


a 

a 

BAN ba 
45 


- 
MERA 
a 
An a 
112 





a 
aa D A y 
Sa ea A 
4a 








Yu 
Ian 
Kp 


Parang 





ja 
PA 
a Per Pera 
27 





Ga 
Jan 
15 : bu Sa 





si 


Ke? 








15/1 “Sal la 3 jalil (peadl 2a Hall an dan & (1980) Alla Gol da A da a Tg 


Si yan 16 


KI 
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13 Sena 
L Ja end Ke 





Sa Ina KQ da a 


Li 4 Ng GG IS aa 12: Si a sy 
Pan SAT 96 





263 sa 
: D San San 


da D 
SA Ka | is | a A 
Bea A LA | as 156 Sa 
Sen SN BH | Adu 2st 
71 A 34 saksi 

a D 


G3 JA 


teka 
Kila pa Aina MA 
28 : pai kn daa BA | A 
Sad sg AS di 
ng bi | D A NI, a, Ja 








KAA | PI | Pai ER 


Sai AA 


93 ja ke Mera 
44 175 Sela 





SIN AIN | ARAI | PRA DK aa 
ji pa A RAN 


Kem 
11 5, Kean Ji Sai Kei DUA 


nu KA 52:41 ma 
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58 sa bi 





Pe SUN Ia 
Ja A 
aa A 
La 

T2 a 


BER 

ii Yg 

Pena 
91 ja 


3 HH Ng. 
BA Su 
J3 Ni 3 
Peni 


37 Aran 


Lana 


3 ANI 





yan : ang era 
Mi ea SN 
38:53 Kn 


Uda y 
aa 
Sg A 
Ke 
25 :aadi 


Sa 
Ka 
P 


269 sa LI 


da 
lai LI A7 Hu 
80 








Sen aa 
PAN 
ya SU 
TS Kei 

SM da A 
NERAN ba 





BERA 
Ss 
Par 
Ken Ion 
a ka 
90 





Gan a 
57 sad Pan 


Bean 
Keng Lang AT 


Peran 


195 sa 





Para 


AL Sa Le Oo) 
D Sai 


Penan 





bs JAN 

SA 

gi 
Jadi 








IA da DS A Ai D ga IU a da 


Sg ur a ya Ju aa Aa D ai 
dala gf Jai Si Ras UDA A di aa Sa SR BS Si a a a 
SU AS Sg dr D Ia a ag 
SE wa UI 163 a Ka wi 
us" 263 sa bn aa WS 168 a Ku AN 
A II IG Sa ba DAN SA Sa WA 

Se gg yu Sa Ii A By BU 


Lada SI da ea Ja a 3 "A AIS 
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A a ja a D Yg a A ae Bu A 
BA a ep A Lg Si SU Sa Tae YI ASA A Ki 
SA SA SA Sa P di Bs 
Be bj Si BA a Paling A DA KS SN 
Aa Ba JS A Ad SR BI a 
a a A Sa a a Ii PO KA ye a a A da 
A a a Sd Sa DIS PA a 
Ia a Se Sa SY abg dg A gap sa a 
Sad da A IS a a D AS Ai KA 
pga bi JA de a a a ol a a A a D da a 
KY SG Ja KI Bu 180 SA SY nn a 
Pa a 
da de Id Sa IS A DI Ma A A A JI 
AA da a ja A a ON Sa a a ge 


241 
SE Sg psg Alas peg 


Zu 
a A Sa Ja Wa DA Sa a a a di an 
den a pa a Sd A P A A II 


265/3 dai dup 5 Jl des A D TA jg SO a (2000) a Sa a 
300/3 ci a 

de AS brg a A a Sa a a BI Kg a 
.208/1 

132/3 ad Sd pi MI eg 

PA 

3A il Sd 

35 a ISA 
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a ai a SP ga a a Si pa BS de a 
a Sa a ja la a a a Sa A SI a 3 
YA SA a du a a Sa a Sa su AA 
ed a AS DAN Sa Sa pap UB a a 
ed A Sa a a a Ia Sel 3 
a Sa a SS IS a aa a SN Ma a Su A 

di a SS SA a SA D a A 


(Acknowledgment) 15 SAJ 
seladi Si, Af (RACER/1/2019/SSI01/USIM//1) cg A de ya a A 


Ser A D 
Model Baharu Kurikulum Nahu Arab-Quran Bagi Penerapan Nilai Murni Sejagat, 
Research Code: RACER/1/2019/SSI01/USIM//1, and USIM/FRGS-RACER/FPBU/50719. 
(This paper is part of a research project supported by the Malaysian Ministry of Higher 
Education, under Fundamental Research Grant Scheme for Research Acculturation of 
Early Career (FRGS-RACER), entitled Model Baharu Kurikulum Nahu Arab-Quran Bagi 
Penerapan Nilai Murni Sejagat, (Research Code: RACER/1/2019/SSI0L/USIM//1, and 
USIM/FRGS-RACER/FPBU/50719). 


a la A 

SS Sa 

dd SY, NI 

Ul jl dj D a a AS Sd (Sa 

Si ni A Sa SI (SI yi 

de de a A SS 1980) D a de a A 
La yb 

A a Sa Sa Ki BI Kg al yg 
de AS ya Sa 

ga ya A a (So ga a D yi 
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A D a a di IS SU (1988) cu 

a a a ag 1989) a D b - 

ed Se Sa dg So A 2000) ag Sa 
AU dn 

pe a pa Sa Su a si a ga 2018) a 
Si SU A 

ala a a a (Sg A 

AR eg a JU IS A D Gi (Sa 

di des SS a a a an ee an (1988) se 
An ea 

A aya Syah dala 3 dai polis del (2019) cadang Ola Lat - 
Sg A 


Karasel, N., Altinay, F., Dagli, G., & Altmay, Z. (2018). An investigation of universal 
values and disability awareness in course books. Quality & Quantity, 52, 1235-1244. 
https://doi.org/10.1007/s11135-018-0693-x 


Kinnier, R. T., Kernes, J. L., & Dautheribes, T. M. (2000). A short list of universal 
moral values. Counseling and Values, 45(1), 4-16. https://doi.org/10.1002/j.2161- 
007X.2000.tb00178.x 





Musling, M. N., Ismail, M. Z., Rahman, M. A. R. A., & Amat, R. A. M. @. (2020). 
Universal Moral Values in Arabic Language Structure: A Concept, Component and 
Meaning. International Journal of Academic Research in Business and Social 
Sciences, 10(7), 852-868. http://dx.doi.org/10.6007/IJARBSS/v10-i7/7616 


Tan, S. K. (1997). Moral values & Science teaching: A Malaysian school curriculum 
initiative. Science & Education, 6, 555-572. 
https://doi.org/10. 1023/A:1008613709213 


https://sdgs.un.org/goals 
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Rosma binti Din 


Kolej Matrikulasi Pahang 
rosma.din.rd@ gmail.com :JY! 60194227031 :G s5) 


Sa jaa 
ha ig 1802 pes Ya Sa Ii P Aa SN er 
a Ag dg LAKU 2d SK a SI Ag Ola a Sr Bi 
Sei a 3 eg in ai Sai sg DI 
A a an a Sea pa Sa ag SA 
da D Sa A aa dn a an an dn 
a a P Sa Ae a a Si nn II 
Sa a a a Sa a a ar Si Sa 
A a sa Sa dg a Sa a a Sa an 
pas aa Je da A a, an A a ng A a 
AN a Sa a A a a SA San Si a 

JA Bg pe ye ES Bn in Se 
Sa Sa Sr bg dan SD 
SJ de 


Ba A pay II Sg dai A dg 
P Se de Lai pin san, ii Sen a a SY 
dai a ag an a SS da rs Sa a a 
pa Ss a a dad daa de Ii SA le UI a 


4 DA Sg Il 
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Sa as yg MA AA Sal ya Ig Uji JA Y Lelang (OLA 
dig Oh di Le 3 Anji Ji Yg 1802 de ss Si SYA A ag 
22018 3 jl saf A D JU) Se D a au 

Me Wi gn Sa Yg Ma dea Sa D KH a 
“kata sahibul hikayat? sf xpa konon! Sep UA A SS PAS 
Se dn gn Sa a “dikonon orang” Par a Jia 
di Si a Le SH a Sa a a 
aan, 

da lg di a US ag ed dab a a 
ea a A 
abang 

Hai La LA peja Sy a ES Ja en an SU a 
ea A da ag ag ai A IG a a SA 
di a a a an Sa a a Yg AL Mi Sa 


PER aa 


SA 

A an a Ir a an da a a da nn Sa An 
Ii a ng Spa du a SB Sg A aa, 
Pa Ah lag La Lpe pal s9 Jld, asa 


di Su, 


* Ali Ahmad. (1999). Kisah-Kisah Nabi Yusuf Dalam Kesusasteraan Melayu. Kuala Lumpur: 
Dewan Bahasa Dan Pustaka. p 54. 
3 Muhammad Labai. (2018). Hikayat Nabi Yusuf. Malaysia: Vinlin Press. 
* Kamus Dewan Edisi Keempat. (2015). Kuala Lumpur: Dewan Bahasa Dan Pustaka. p 535. 
? Muhammad Labai. p 7. 
* Kamus Dewan. 1803. 
148-147 pd sj SgaH pla SA OA ai 2005) A Ip 


57 yg? & 8 
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SAN Ja a A ab ag a da D Sb 
dg A a Ji D a A A AU ja SU 
PS A A ag 

ee Sa AN a Sa a SU an 3 a Jan 
ee SS pa a a a a a DI a 
0 goda gah Sup ad Ale ag A D On dang) Spa 

Sg Ba A da ga Sa da gg Mi, 
Sy Sa a gi di A a a Ii Un 
dila 3 Si Dan DI Sa Ji a da Beg A SU 
peg P IS gaga dl Ig Se a Sa 
Hi SI Sa a a a 

A di a a UA D dap da 
Se da A a Ag gn Ja A Sa aa UN 
dd Si ii a A Sa a Ha ag a a 
Lg SG LO da ja Y Sala D da ea Laga pg Ag sai A SU 
Pad dj 2 era D Aa PS 


Sya an de Sa gi San dan, A ar SI Sa SN a 
ZY pd Lagak Sa ye a Kela odas dp LA 3 dia Sa 


? Ali Mursyid And Zidna Khaira Amalia, “Benarkah Yusuf Dan Zulaikha Menikah? Analisa 
Riwayat Israiliyyat Dalam Kitab Tafsir,” Wawasan: Jurnal Ilmiah Agama Dan Sosial Budaya 1 
(2016): 94-115. Basri Mahmud, “Israiliyyat Dalam Tafsir Al-Thabari,” Al-Munzir 8, No. 2 (2015): 
1597. 

10 Azhar Amrullah Hafizh, “Dakhilal - Isr Ailiyyat Kisah Nabi YaGsuf Dalam Al-Jami' Li Ahkamil 
Quran Karya Al-Qurtubi,” Mutawatir: Jurnal Keilmuan Tafsir Hadis 5, No 1 (2015): 117-139. 

1 Ahmad Yunus Mohd Nor And Zahidah Zainal Abidin, “Perbahasan Isra'iliyyat Sheikh Husayn Al- 
Dhahabi Dan Sheikh Abu Shahbah,” Islamiyyat 40, no 1 (2018): 23 — 30. 


MT ai Ki SU Je dg Pp de eg 
https://dergipark.org.tr/tr/download/article-file/184283 
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ea dad daa a je da ea Baa Peg A a a 
Sa a ar Sg SANI dl SA a Sai si 
Ulas Jepg Op dg ad ji Shari) an Sej Ag en 
a D a IN Si Sr a a 
PA 
Pa Ae Dg 
af agi an Ip Aa A Ja ab a ar Sa 
As SK A a Ko Sa Ga Pa 

da da dila Sg Sg Aga Sg SARS ks Ga OSA pg LS 
a AN ad P gi A ASI ad a a Ma dy a 
Sea a ge a o| ara Sg a Sa A ya aa 
a a da SS a Gi 

dil de dd sa JA jai bagi a Pola Aa a aa D 
tg ala a aan SS Sao a SN a 
pa da a UN A a A D Aa 
USA 

para da pal Kl A FA DUN ag dani pp ang Si MS Sian, 
bai Ga a D Sa a a SUA yi an an 
dil es A a ja pa Ga Sg A da a Si 


3B Muhammad Labai. Hikayat Nabi Yusuf. p 16. 
14 pa 
37 pr 
16 pen 
4 As-Sa'di, Abdul Rahman Bin Nasir. (2019). 1001 Pelajaran Daripada Kisah Nabi Yusuf, translated 
by: Ahmad Jauzi and Hairulamri Bin Amir. Firdaus Press Sdn. Bhd. p 63 
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Ola jag Supad dpd; ci ag sa eg Peladi Bad Olah sia jah LS 
SL Dl ag pan Un Ag a A nn Ubi a a 
a Le a a A IB Sari Sr Si D a 
ag Ag SU SS Ye a Ja MA sa g UU ng Pejal 3 pala 
ek a IG ri AI Mn P SAN 4 a a Se 
Ps Mba Mesy an 

P Ade Sp 

SN pg Pa A a A Su A 


(Yusuf itu terlalu baik rupa parasnya dianugerahkan allah subhanahu wa taala terlebih 
daripada yang banyak) 


ya da a P AS da a A a Sa a 
sai ai) a Sa ga a an a a Ii D 
Se D aa dp A SY a Y a A P de a 
SA a ar gg Jr na a Ig a A SS 
Sang Si a a a a ae KG A OS Spin Si a Sa 
P SI a Se a aa oi SY A a da a 
Pa a a da di a D a a a a a 


18 Muhammad Labai. Hikayat Nabi Yusuf. p 103. 
130 Sg? ON 19 
267 pg A D Se II Sa a 
212 05A a SY a 1995) a Sy Kej 
6879 pp dl AA Sa A a 1991 sa sa 

23 Muhammad Labai. Hikayat Nabi Yusuf. p 14. 
93 p2 Tg ga Si a, sg (1998, sd zu A 24 
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P sg Sa SA Ia a Si a an 


Pa 


Isa 
Ha a da Sa Pela P Tea a a a NS 
a Sea Ir ag Dea a a AU PA a An 
eg P a a A a de ga ag PY Pejal 
sa P Mega Jan Dea JB Sa ga 

sia Bn D pe IB el a Led A a a D Id sa a a IS 
Sa pen Da a P da SH pi 
PERAK KRA Pe A 
DN 

JA DA Ga Ss II ep Ur 3 a Ig eg 
aa a a 


da Yat KAA Ke REaaan a o3ygl SS oz 


116 Ju? 5 CG A 25 
pe a Ja a Ja 1998) a a Sa Ag KN Pu 
lb Lip Ba AN as a da S1 SI Sa San 
GA SS 

2? Muhammad Labai. Hikayat Nabi Yusuf.p 13. 
131 Ju? A & 28 


25 Ju? A & 29 


dy 
117 era 
156 pan pa 
Ga di A a Si 3 SR 1997) A In a 
296 pe 7 7 ain 
157 S7 

** Muhammad Labai. Hikayat Nabi Yusuf. 129. 
212-211 2057 a 20 
AT SA San DA 
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P AS a a A a a Un 
ea ig Sa a be A a a a a 
Pel ai dd ye a SS SG da a a 
0 Sa A pg Pg a an SS na a a 
Sea a ia ca ga Ae A La SS a a a Dea Si 
of yag er a ai A ag ya P a Sya Peg Old Aa Sdn 
a a a ay a ga A P a AA 
Hg Ag ag BU a NAS Oya ole, Le ya? 
a a ea da SS ya a dg Ma 3 Se jab 
Bad a Pa pai IS a 
aa dB as A a A Sa Ng er Sy! 
A AG A sa Aa ag jai a Sia ya gg AG Se D 
dar A ai da Ye JA AO pang AA AS 
ee Sg 
a NN &L 
Sg OS | par ya a ja a ar Sr pi 
Su AS ala A ASI ea sl) ai bag de da Ke 


267 pa 
3** Muhammad Labai. Hikayat Nabi Yusuf. 14. 
22 pn 
156 Ian 
der a a JS a A ng Da SS a 2003) eg a a 
B87 pd 
Al po A3 ga a a a 1991) da 
157 pe Ia 24 SS ag 
*“ Muhammad Labai. Hikayat Nabi Yusuf.p 114. 





61-59 any P 
*? Muhammad Labai. Hikayat Nabi Yusuf. 121. 
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day Bela dip SAS SH lg a Ja a A a 
JL ap ci P 18 pi sp a A Pei 
Aa a gg a Sa a a SA a dg an a 
ag Ag a D IU ag ag a D A a Ag au 
Pa DA 

Goa pn Sa dg PN Sea Ig a aa 
P an aa A ena Da 
ra a Sr A a a Sa a eg 
de a DSA A a a a SP a a a, 
da a a Sa Ds a D ae San A ga a a 
SA de am a A a 
Sd 
ag alu $ Sh par Uli gala Ji gl ga Balap par la dagjg (gla Ula ca 
LS pa da ya tag gg) Ve par Ala al de di jai Beg plk ya ag 
gala a gah SA AN pela SALAIN Say Lie Saad 
Ka 3 Yg Si 

Sa a ja ag LA Sa si SAN a di aan 
Ps A da JA a dea a aa 


35 pe 
Al padi P 
6B pn 
SRA A AAA P 
Pera a D 
108 p.s 

** Muhammad Labai. Hikayat Nabi Yusuf.p 58. 
61 pe 
66 SK 


21: Ae 2A 
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Sa daa P La Sa ag In Sel 
PI AN ia A 
el ASA A a Sg Lai Dgn 
an Da da Sa a a a a DI P an 
die ag Liga aa Sg ip Oli a eg ia a a a SA 
Lab (gel aa a a a a a, AA Ma A 


a a pa yai A a 
“Sedang kamu lihat seketika lagi demikian! Akan daku selama-lamanya berapa lagi? 


Tiadalah kamu insaf, sama perempuan mengatakan aku? Sekarang rasailah kamu!” 


Mad D ap du Sa Ag AS Ir pa a Ia A 

O3 lg Sela de dala dyana Sai Ya yS OTAN Langgf SSU Liana 

ar a Si a da Sa a A GI pg P ag 
A a ga A Sa Sa ad a Menga dbg ai  AAN Sg Aa 
Pg A a a A a a a 
Pan 
A Ss a a D II Sg pi AA A pa 
sang aj pla ag Selak) Bali pg AH aragp Gler SAM SA Jl Y Me laslai, 
Ka Sg a A ea dn ag a a Sa 
Ole a ai a a 3 ag A da g Sa an 


?? Muhammad Labai. Hikayat Nabi Yusuf.p 76. 
2523: ang P 


* Muhammad Labai. Hikayat Nabi Yusuf.p 70-76. 
& Muhammad Labai. Hikayat Nabi Yusuf.p 82. 
Dar 


“ Muhammad Labai. Hikayat Nabi Yusuf.p 100. 
Sr 


1955 Ada a Sa D 3 1997) nn 
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da a Jal a ga UA A a Ma BS es 
AS de Yg D a a aa A a ag Laga Opal Yi LAA 
Ba Sg A da a a 
a a gg Sa Sa ga eg a Ir Ip A 
NR A aaa AR AA ua 
Sa a P dh Si a a A a ed SS Sa a 
ua Sa SA 3 a a BAU, AU GN pa a a 
pa ga Sa Md a Mya UM pad ak a a ea di 
po da a a Ka DA pd AA ag a JU 
Aa pa a Ja A ja a Se di Pe ri aa 
ea a DN pa a yg SA D ib 
Ps 
Ila ari Sa ag ali AT pang Lg a 3 Li a A Sai Da 
Se Sg ag a dg a a A Si 
di aa Ag Sa Lu a SA gi a a Sa P da 
Lah MP egalan azalg Urap Oplat ai pgi Le Adaf ani ag jln a 


1900 2. 
? Muhammad Labai. Hikayat Nabi Yusuf.p 97. 
.30 LAN 02 
Pen 
139 Ju? 5 & A 71 
19 SIK III SA A 
Aw Un ba a a a 010) IN le a 
334 p 
2649 pp 5 A a ra a IS 1991) sg 
8 uv? A13 @ Sa 75 
?* Muhammad Labai. Hikayat Nabi Yusuf.p 16. 
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Ma daa Aa a Si sg AI A A a a 
IG pea SA Sia Sa a ns ag SS a 
Dean sin del —. Maa Spa lag camp a ST Ig a SU Sa a 
BE A IA HAN Ja Us AA A 
DS Ge dl y a In ye SN g Ra Sa LG Da a 
Babu Balah AA Apai AS 3 Saf ba SN SA Ia AN 
Se Ag A eg a a sd Sa a A 
PERAAAAAAHA SUAI a A P IA Da 


Ru 


a Laga Sa a OSA pa la A MH sd Gay sa a 
Ale Say aa Lek ng a ag A A da sa 
Ai SY ag aa Sea ad ad ia Ia an a 
a pd lg 
ga a A a di pa Dl bi ap Spa al yi SE ah, 
Ig SA a ah a An a a A A Ma Mi a di a 
Yol deka ul aah, Me Sa dad Sd ga Uda Sin Lahad OS LS yin 
Si Sa BA par A) Injil dal ya Spin plag add Sj ge Al Spin Si 
2 
SA A D a da A II a ga a 
Se Si Sa SEL a As Sa a a ai a 
Ha ADUN a pas de sa a A en San 
A Si A Ba ai sa da dy, A JS a a 


Il pd NI 
Man uv? 5 t A 78 


2”? Muhammad Labai. Hikayat Nabi Yusuf.p 26. 


49 pan 


A 
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Ola a a a Sa apa a Lead Ba SA Sa, 
dil Ali ga Y SUSILNI Lela UOA A Ad San a a 
dd a a a de dp SA SAN a 
Ia ag ni nd aa Ae A A 

AS NI 


dy al a pek 


D gi a 010) a AK a a a 
SAW Ul jl 1g 

P A ag D SS a 2003) a Aa ea 
de SS jb JS 

a a a 3 ga 1997) sp a ga ai 
a In a a dg 

Se a (1998) aa SA a a Sea Se San 
a Sg a a a a 

Bn D a a ig SS (1991) dna SA 

a a jg SI a (1998) is a SU 

a a a a a 2005) II 

pala Ki yr a a 1991) da 

Ba a a Pa 3 19977 

BANI Se A SI a Sea a 1991) dn ea 

ga eg pu A ge III a 

da SN in A a Se a A997) a 
KA a AN a 1995) Sa A Ag 


1 pki 
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NI gen Sa SDN As ISI a SS a Sb 
pa SI IK SA Sr Ga 

yr gi 

dr di SAP 

De a 

Sal di Su 

A a 

Si 
dd Sa Ss As 
2A LI pa da 


SA jaa 
sen a SDN esa SI A A Si Sb a D Sa Id ap 
dd Sa a ya da Sa aa A SAS da A 
Su a an D SIN yes SI A Su Sa ig di 
de dak Yg ge da Da Id SS Ja AN a D 
Ja ig D BA gan D SW Dg Si Sa a a Un, 
Ae a ag A Ja dg ag D Se JA 
Sa a ai SAS SA Sa ba Ss A NN Mp 
A IN Sa dg TU Sd a JS a D a SA 
AI Sen 3 Sp Si Su Say SU a da di SM 
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a a ya DN As a a SN AIA SA Ss 
a Baa y 

dya laa alah Syed Se DAY As P KK Sb a Si 
Ola ba 

PAN 

sd Ul am Ag AT de A SI a a a a gn 
PEAH A A EA AKA 
Ka A SS gi Ba JW da A a a 
ya Ka D D D Su A 
(16-15 : 0; 


san D SDN Ss SI A SI Sa ig di Sb di D Id 
a a Ke Ig da SE da SO SA Ss 
slake pp Ala oi ea A, Or D da a a 
PRU ARA A AA A a 
a a yg D a ea A A Si da a SA a UI 

Jus (1173 :1995 S)) ((4deg Old di ye a) ST 
da da II Sg Se 


OA P SA a 

ai a a eg A EK Ia a 
Sea DA a ig a A dg a a SS Sa a 
ol. (2005:9 a a pa is SS Sa a 3 a di a 
Sa 3 a di a Sei Ge a Ba a ya 
(5 
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BA A Sad DOA IA Sa as a A, 
sa A a du a a a da Aa D A ea A 
(2005:9 (2) XI pk SA Sg 

dl A a Bn Sa gg Da SD 
Sk Ig a SS A Su a 3 Su 
a da ya SY Di Sp D IG D Si, 
(18:25 

OS D A a a la Gu DI a SA Sa oi aa, 
SA Ag a a a al Ia Bag A D IB Ag a a bg 
(18:05 A a a de a a JI 

Sea Si Kg Ss a a D a a 
Wa D Sd ja a a a pa Id IS a 
La a a IS Sera a Si Ga a Sa 
AB a a A a P 


a Su 

Ha a ai dl dl OS AY en So UU pp aa 
Pa Para) KRA OS Ab ol SW H Ida Lin Pa A ae; ol, dg Sa ol 
a oi OD SA (34 :1984 SI Da ni N ol OA KN £ N wi RUTAI 
slake a dl one es A OR SI da a a a da 

eg Je di SU Ag a 
aa le (SI Sa G Las SA Sis ee Jl ee A) , Da 4d Fr f3 
Ir Dr A a a a DE D ja a 
ag Ra a A A a a JE A AI JB Sea ig a a 
3 Ola Say A A SS De ya a Ja Sg A a A A 
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a aa OS a Sa Se a dy a Ki Si Oi da a Ji 
(232 :2001 (S12) ag Ya a A ga 


Sepa NN es a a AW 
gw JB US KS Sa Au a SIN Ya Id a 
KAI us A in 
Ad es as ol Du (G3 JW yy 
(15 :1996 (420 Joel) 2 gas) jan dan Jos SA OD A 
de a Sa a a Us a A a a a Sa 
(26 :1999 (gl) A aa NN Aa dg 
Salai ag DIY Aga a Ju D Aa a a La KN D 
Ma aa aw a a A A a 3 ak 
Agas a Ba Ba 2g 3 (G96 1983 a. Ur a Or 
de IS sa a a a gi a AI an a ya 
.(197 :2002 
dy La a D a a a a Aa Sa di 
Pu dp A a a a a a A A a D 
D Aga a a si a a a A a Sa 
AI D a 3 Sd A D YI Ii DI ji ya Sa 
BA | pa D da a IS ap ed yg A 
(263 :2000 


(Mykad) 2;JU) 2x4) BJ 3 LAI NI sa 
a di SK SU Sa si a A 
3 ji dad DA aa da SI pn Ya D 
A sa ed A A Be A SR A 3 a 


1324 


Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPOQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


dd de gi a a A Si Ba da a Laa ag 
A A A SS A D a a A A BI 
(2009 JAIS) J3 3 due LS A a lg 


4 a Sa SI di AI Sani a a a, 
el Sd da An A DH Sd SA yg SA en Sa 
AI ga ya A NY Ip a San Sg a Is an, 
Sah D II SA gn a a Sa da 3S A Sa 

(a di 2009 a a a en DI A a 

Jai yg £ (1950 pe A Sa DI da Mi A a Ss 
ke SM da a da SI Sepa Sa Sa D Sa Sr YI San de 
a a Bg Ba Bg Ig Sa dd SU Sa ig 1990 
di a Bag a Bag al Bag A Bag Al Sa Ai 
Se A a a A SS le D (165-137 :2003 x up) 
Pr SIII0 pe 3 da a A SI Sg Sa DA Sa 
aa A a A 
aa Ji ag SS A Gi se D UA a 
Old, Lal su A 2U) UM 39 .; SM pal D jbYI Bal Sa ag aa A, 
se gi en A SU Sa da a a SN 
(2 en a a 


D SAS AS Sa a Sa 
a an dn IU Ss a a A da Sd a da GN 
sei ga US A a Sa ga IL a D Sa dg 
S9 3 OA pd pe dak dalah a jar Leg LOYI 7 OA da a A a 
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apl A Su D Su ad os ALI San D Ig SA SA 
ela UA Su 

da OS A Si Sb a Sa Sa Su da on D ay 
NAM de Jak 9 OA dg GA a In A eg A a IN 
KI a a a a a a D Ur a 

Ia Ga a aa A a SI ti a a a 
a SS Si da Sa UA D an DI Ya 
dn Sa 


Bea Sb a A 
si SIS Ban, Sg A a ai Su a 
pela ling da Ag Ai P 3 a da A 
Si ASA sa P di A A a 
ea JA dan Su 

Jil DJ JeS SU x Be SESI yan 

Ib lg a 
ea a KA a a dn 3 A 
dg ja A ea a a IA 
JJ Jr da (205 2001 Sa a da a a dg 
A a a Sa an 


A 
Ila ye lai ar Kg a D a A di As SI Jd a 
en a a Ss A IS Sa Ia 
er Kg a ea A Da SA D A 
Gay SY 2g SA sd Ig a Sa SA bg SE IA D da P 
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ra dg A ag Sg ga a a a D a 
ac :2009 En daa sa a 


pd, AN Sb yi 

ali :0 2009 (le) Laa an pn Sb aa a a A a ig yag 
Pena. 

de a a Si a ni a a a Si a 
da P an a a Me yu a ba Sal D 
(205 :2001 (s2. ed P 

Spa gi SU Ss Sa a di a 3 an D D a Sa, 
led plug Al Dg Ala Ke D aa ag Ig a a Up DA ng 
ed Be A ag a A D) Sg DA ai dd Ag a A 
ag Adu SH Sa SU A Ag (AS AE D Sr A 
(206 :2001 s2 da) AN D 


BS a 3 Or Ban, A 

A UA g dg Beli a Ogamgg Ogilo ag SSU Le ddk La of sg 

SI da a of Ja de Id ag D A a SA An a A a 
SIS dak BU SAN pang od OSGLM sad Ola Das pda dan ol gl OSA say 
AA Da a Wa ba a dan Be a Yg a a D 
dl OA di IG Ja A yag daa SA uli OSA BL An a 
(a A 2009 a a a pn In 


Sg a UI 


da ya en pg dd as SN A Sa di 
SA a ed Da a Ia a de a aa A du DA ASI 
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pa Id pa SA a de a a Sr a ii 
(ape A 2009 a di a a 


Un D4 a (S) 

Ya a en aa a yg a D as 
Sb en Sa Dn Un a A Sa ng WA 3 San 
Ola bi de Yg Sy An a IS D Un a 
AS D a a A a Da a dan P a dn Sa dr 
(a di 2009 | Ag A) a ga jl Ia, (alif) 


Sea 

Ia 39 JM gf Ja Ogy Sa IS SA Se, a a P D su ol AN 
es Dp IS A da Si A D da di a da 
Sg a ya A IS SAN D da D a A SI a Sb YA 
led, cu Lap) A2 dana Sg ib A Sp JA pe a SAKA IU 
(a di 2009 


dai 223U1 (7T) 

ji en SI a SAN Sa a a a Sa ai a 3 
dg gg a da A A Sy a Si US USA In oi a 
A SS ag A A A SA SUA IS a Di aa a AA 
(Ae a 2009 lg Dn 


DA SAS A A IA Su D 
SAS A SA SA Ka dp Jr Ja Sa ja ak A 
As a Su a a SS pe A SI a SS a 


SN pp Sg a se ae AI ja Bg A BL dg de 
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SA 3 daki SN Sdg2ag ZAT pfp Ugadls BAelad Bat dai Sg: 9 Ole 
(ie A 2009 a A SA a Ka IU P 


DN Ss a SN Si di A 
Sd Je a a SS di A sa Di Ap ai 


apa IA SS Sa KA An a 


Ola A a a A 





Ida al He Su Au | AN | SA 





1 14 2 5 3 AA 


























Bea Sa Bg er DN A a di 15 oi Ja UT ga daa 
OO A D a sa 3 dn A a a Su a a 


P a A Ga de Bg 


Ola bi a A gi 





Ida Sy Sy Su dg | da Sub 





5 15 2 2 1 se 


























Ola ba Bg IN a a di 20 di Jr UT a da 
KA SA ba Ur A a A AU Se 


ASI ST 
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Id al Sy Su PA | ag | Sa 





9 12 1 3 ' sd 


























da Sd ol 3 ga KN As a 12 oi de Ja WT a daa 
Saga Sd a a SR a A Yu ga 
A A 


JUSA Aa a a 

Sa D ua AI) 

Tg D a da 4 a a A Ig a SU a D 
A SA da Se a DA di SN As IS 
Sg ag 


idah SA a Aa 2) 

MN A eg Sei a a IN Ss A 
Ai SA a A a ja a a A a a 
Baa 


DN A ISI HER a Dg (3) 
au a a oi AY Si di SN As do Sa a a a 


SS aa a dad an ie ra A UN 


Old 1 (4) 
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SA Se A ea a 
A a dg D a Se ig ag a A dn Bn Un Ia a 
ea a a Sa 3 la, 


Le 

di YA dr a a a a SU pp A Su Sa 
D SN a Ia A Tu P Yg 
SS KA Ian Sea ri Ja 
ya GT BA a a a SI TI A D 
jr SN A da A Yg a Su a Si a a an 
Si Sa aa pa da WS dg a a a SA ja 
Perai in a Na aa Ma 


plak, AM 

SN 

ea Bg A Spg el BD A ej Ag Si In GH 
de NI 

a La Sg a Ae a S1 995 Ni D A US 
ua a a a 1 III A SN a A Sa GS 
Ag gi reging pi Self $ paid! NO JAN ENT A a KI 
aa Yi a 

A a a ia dg 2002 ia 

AU Jl dan ga s0 PDA Y! SST sl 2000 A 

Oad Sa DO. mg San SN aa 1996 SA ye AA a 
A 2 en 1983 a A a 
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SA Sp BY SAN a a a Un, 2003 a dg 
a Se SE 
ii ah ST Ok SNE AN a D A A SI 


A 


dai An 


aa II A SA Su A D II AA aa 
.2009/3/12 

SA Su SAY Syed SI DI San pi del. Ae ga a SUA 
.2009/4/8 :xyU aa 

ea SA a diba di Spad Sa S3 AI A a a gg SS 
.2009/4/21 :2)4 

SA Sp AI Sen a 3 da San a la Di a 
.2009/4/8 :xyU aa 

Da SA Ss ALI Seni 3 MA dg a a D dk BU 
.2009/4/8 :xyU aa 


A ag 
SA Ag di Sg a a un OK SA ANI SI San a 


ea 


Su IS 
n.a. 19/4/2009. Mengekalkan Nama Dalam Mykad. http://soaljawab.jais.gov.my. 
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Ce dg A Be A A 
pun 
a a BU SI pa D 
kauthar@usim.edu.my: |£YI 460163194641 : HMI Ss, 
a NI pa a di SI 
2A SI a da di Bg Ang, 
AU AI a di GA 
AA BNI pi ia dn 


ag jaa 

Sa dR a a dW  aaa 
Sa Si a SA A Sa A EU lan A A 
dg Ag ea A a da da Ka a a A 
TIA AA Sepa A a A a a a gg D 
EIA IA Sep A a a a AN A 
Be ag Si aan ST 3 an 

TK pg A A a Si 


SARA 
SA LI Yi da ag A 
A So A SU a a ba a a Lan da A 
dn Su Sa 3 D a A BS a dn A Sa la 
SS Sa a a a a SI ng A a Sa a Sg 


TI a a ee A A da di a D 
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JI Dadi 
D 
SA 
Se as dj BA AA A a A a dg JG 
Mad a a ab 
sa a a a Ig SI da a se a A Eu A 
Jaga P Su di a D Ia A DI Suu DS 
SA a pa SP Sg AI Se D a A 
H4 a KIA SW A a SA 
Be UA AI Lg Sa 
MA a na A UI A A Su 

SA D a Da oU A ib a Sa Ad of UI D, 
KERAKIIAA A 





Pe a ba Sa JA Sd Sa SI dd 


ka a Sg ga a a da a 
288-287 p ..1994 21415 Kill gla ogy A $ pgi A yu yi” 
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3a 


OT gg a 

BA da Ser Se a pg A BA DN A Sa Jaan 
be SR Se 14 si Keda WIN 
PEI Da a 


D Sd a ne a a (20) pa . & 


a D a A a eg 
(34: Pa YG Dl KT Ti a 


ea Ken ig N iri Musi 
Peran a Su a D Gi ga A AA 
MES | 


A da A a A SS a a Sa a a 
a II ap Ila a la DS Sya 


gi San 
OT Sa 
aa en Si Se Se ae Ya a a Sd A AN 


A PEN A a 


(B2 3, 
ge D a SA a a a A (AI Sa Su Sa Bn, 


1852 a Ka gg II da da A Sa 
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(ONN Sh Ur dg a pa a Ka 


Te SA A 


a a Sg a 

Sa Ti A A dt Aa dg 
das jpn Ulamuig slisg Ag 4d jari LAagis 7j Lai Sa Si a a 
Uang Syed Led A A A Ia A ag a A 
Penga 
jan oi ga Ola yg a D ae Si Ja er A yg a 
eng a Ag JI A a da a D ba yag A a da Sg 
NAN P PENG SS dr Ka aa Sa 
DIa NE P Sy A DARA AIA AA SE Te 
a Jamal a Ade Ab a a 22 2 ES 
. on ARB a A A a a, 
Pem A A A A 
P826 rr ya an 
P a. Sa A aa a a gg A a 
D JE Ji a pi eg A La Sa Bi A a 
A SA A NISA 
Bee ra P a 
pb A a SA BI A a 


— 


3706.67. 1405 11D Sad ja a D In 
193, Iz 1408 .1L dd NI PEMSAN La di an 
* 302” kg . 1403 Aculali Sal DI Sg 3a za ad a Ss a 
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Ja Si dg Sd Si Ba a A a a a 
Pn Po Si a P SEA en D A, 
M2-10) ser Ku SB 

See a a Bag a a Ja a a Te IA By Sow 
A peah rr Si Sis Si 
ARA A AN en SU a 
20-15) er ii 

a Su SI a A a Id Das A a a D a D 
Bs A A a A AR D a a A 
A dd A a Sa Mr an La ES 
AA gig IS A BI de a a A an Se Sa, 


Bar Suu as DN 


TA! a Se 

A Sepa a a IA Sa 

dwi Ja Ba Ia A a dg a A a A ag War 
SEA Aa PA 

dl JB ag pa a a a Ig a A de a dan 
PRA aa 

SE Sa sd A a a Baa wi Ag Ia 3 
Bana 


3713p ea a Sa 
25312 a a A Bi A a dg Se yg yg 
37167 6 a AI 
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JB PA P Se a JW ig Pa ya Mi Ang da 
Jan a a a A D jw 
B31 IA A RA 
Sir D da Da A a A Paan Da SI 
a as a Ai 19 a 
dd a 18 A7 rU P Sea D 3a 
Ae ra A a 
(19) Ser a Aan Dn Se NERya 


IA 
Su D a de A a Be SD A a Dn 
Sa A A Si JI D a A a A ang Sa 
II DIA PAN 
dR GG Du A Da aa IL... 
SA a Sa 0A Dan g D Pa AA a P 
a aa ANA 
. 
Sa SW JJ Pn a be Pg ng a Ia 
Be SS da en a a A SG SA an a 
AREA ru A a a Bg A an Da Sn 
Had A A DAN San UN JG 


PNG A A WA A A Sa 


31205 sa a 
S11 5 oU D sa 


42A A a Ki AA IN 
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Ss Aa Le Olu SA £ CA, ib, ss A Ni a 2) | POREAn A 
SA a Sa 


3 3 DIa Lel SA a D a A 4 


a aa A a Mg a IA D Aa 


Lara 
LS ga A Ji Ya a Sd un A a a A an Jl 
an DAR a 


AGI WIB D Ye SY an de SW pi 


a ni DA 

al, Ag di AJ din a Ade 7g - Sa a a 
Peru San 

SH da A as pe JU Ka Aan ba ju 
pd ag ia a Le Sg si D gg lb JS DA A a P 
On a RA Sd P JU D a da dg 
Pei A Sg an 
Slank a A a D a a 3 
ASA A 2 Ir PG A 
Mas Sa a Sb a a KS Su a a A 


3 a Ig Bn a yg A di a a S 


A425” A a a 

A57 Sea IS a Ba a A AN A 
A240 Az DS a 

374p. 1395. dal pagi 1b Ba bl SR Il A A ga an 
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de SA yg A a a as a du id D A 
ERA Sa Da dg P A tb Sa aa 

Ban de a 

Ss Ip Si Sa a a ag a Je yg a bg 
PET NS A a Bi a 
KARI PADA D A AN KA 
es SA Sei a 
Du les po ag ga a a Jl - AA a da a 
Un TOKSIN P 

Apa a P a a SI B A IR Sg nn 

eg dg Su A Sr SPI a gi 
Ia rana 


(Acknowledgment) 5 SJ 
AI pa da 3 SA SK a P AN a KA a a 
Olgm SNlg 2;JUI 


Pendekatan Baharu Komunikasi Bersama Golongan Non-Muslim Berdasarkan Sirah 
Nabawi Dalam Surah Madaniyyah. Research Code PPPI/FPQS/0121/USIM/13721 


A 

A a ag eg ak D ye SA a ep 
DK ep ea A SAN 

Aus P AS Bea D da MA n2 

Apa ya ala ye JS A SA ya P eg 3 


187304 Az Ola dd SA ad 
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a RE SA JI a TP dg G Ban Olejp, GE REN 4 


en Jalan Wa a KA da dg A T de Bn 5 


SA A a SA A DA SA Sa Pe D AES 
glsYy jeli Ogy D dp dea dala 3 jg Da a D BY a 
P 


pa 
SN a 
41994 Ad 415 Sa jb gu A 3 A 
Mad A a a Su A al 
a ai IN ga da ni Ja 
so 1395, da penga 1b a Sa A a ga 
Sei IS a Ba Ag a A AN AA 
1405 115. Sad yb sa oi JI 3 a 
1403 2a a A A 
dd Sr A ag Se a a a 
— N4 
1408 1b adal AS bs “Sg AN A 
ala Ka sg 1 IUD Bg da A A Sa 
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Sd A Ii Ag di Ii NI 


muhay @usim.edu.my 
de ASN ja 


kamel @usim.edu.my 
JU DAN pg da dd Sa Se AS 


di D a SN 


mualimin.sahid @usim.edu.my 
2 SI pg a ig da 


aa 

ea Sg a de SS a A D A a da de 
Ap au SA Se SS SW Se D SA D) By a Aa bi, 
aa Se SB ba Si a P Ae D Di SI IU D 
Sa ea BI SS an dg Sa sd A A UN 
da Si ag ur a da a a a A in a 
pa a Bi IS a Ka A SA Ss eg da dl 
dg IS) Lai Ida of jl) SAJ In UA 3 pg A de BS Si ela AS 
BAYI dg a Se SI a a a a ang 
A BS SAS a a a SISI 

sdn 

daaa aa dn gg Up A AA A Jl Jl D di 
eg daa A ig a a ya a de ga A a a a 
el sl D a a A SS 

SN a Yi Sg a A Ba Ka di ALI SI a 
Sa Si A BA a SA Sy SISA dl jala Uli Oli La 
Ye Ur D ag AA Sg SY A dd el el, 
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a Wi Su D a JS a Sg a Bi Ki Pen 
OS Ola JI 

BA Aa D Ur JS a a SN 
A AY AA A A A a P A 
San P a Sa a a a Sa an a 
das dad Sa AI A a a a a 

aa dg A an sd IN lg Sa Dai a IS a Si, 
pa A a A Mi a a a a D eg Sa a 
Am SS Sa daa a Yg eg Sa a ja A In A 
a 

Ola jaa A a Sa a Si A SI Jl ye A Sa 
EU ya Lg PI A A ig 
IS sd dg da | ag IB Ni ja di a a a 
a A Ki Ki da 3 a 

ag ya a a SA a a SW Ag a D SA Si Sa ai Si 
Ig Bg Su SU a SA KA D Sa Ir A ai 
Ha a A a A a Bae KAI Sa ag a A IS 
A a dai A Ad SA a Ki a a 
Lan a 3 a Jl a se nn Sa Sa de de BI pa a 
SY A li a a Un a D pd A ng Da 3 
A a a SM SA Id a A a D Sa 
ea A Ig a A ag In 
Hp yg jag JW IO A A Id Sab aa ol 


de Jad Bes JI JS IJ) BS Sr di A Be Si 


AIS sy A) 
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Play bb gg JS SA 

Se SA Sdn da A Ia a D da a Sg bi 
Ji a D SIS ai ni A di a D 
Ja de da A Bag A Me Ig Lg a a a SI Ii 
Ag ed A Ig Sa a, D 

Si Si ng a a a A bi 
D aa SM MU dp 

dy eg ea Ka aa Kg A SA In a A Ji 
By lagi, 

by D sa ai a Sa a pi a da 3 a 
Sa JU Sa Si A de A a D SO a D Dya 
Mai dog 

A a SI sa a Du A P Se pa La 
D a eg pa Se Da a P DS Sui a 
Ola du dd pai Do lagi if JiSG Le Udlanl Aib Kai Api a SS 
day SUAM yes D da Sa ag Se a A a La ag 
ea D SA D) Bo dy dn IA Dn SIS Si Le didi 3 ASN 
Daya Sol Kg SL bli pg ak dang Ana 

AS Gi Sa ng Sea bn A Si ae a as A a 
Bi Lati Si 


123p) Iz a ba dn a a a sh si a 402 Ig A SA 2) 
a Ba 2B pa. 7 re a ga a A14 a la a Ja a a a a a 
dalam dala DA pp pan dgan a agi a SI a ig A 

A a II pp Ig a ga A 14 a la a Jd ji a a gi A 
dl a Ba da je SA S197 a 

DA pej ASN Ya a jl SLS de G Led (OS a ee aj (A) 

dl pes le 1975 a 
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Sal Aa a a D Pr P IA SI DA Ji a 
Se Sa Sd JAN Su a II Sp a a a Sen 
Ge Op a pi A A YA Play Ai UK Bag Bi Ur YI 
dg 

da Sa a le D a a a a a Sea Ii 
Aa Be dg ja ag Su a ng SI dn ay bl 
Segi D Sd D du Sela ela 


Pe bi DA de gi 
Se be oi SLAI a a Ia el de yu Ae GAN an 
Ds da dp a Se ea Sai A Ba a A 
a un a Pe a Sa DA pi a AI dn A 
La a a A a Bea Sen A a Is Ig Si AL 
Je aa dya Ip da A 
Ju bu 3 LI Ju Pe Le A San a 
Sr a A an OS dy daa Bb yi AI Ja A 
ru si a a Sa A a Se D A 
Ag SANI ya 
YB dab D JW a ran a JU Sd 2 
de sa a D Sr a A UU Ii 
Se Bi A a BS a SAS DA A DA a 
SI a a a ag A IS A a 
DARA 
a Be 3 ja SA A ej PI BW di A 
A Se San dp a Si Ag el Se da 4g 


188, (OI ua i2 an, di 3 de 1980 di en Pi (8) 
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di a SS se Mg a Mg A Si 
Dana A 
Pa DS IU II da Do a Ig Ka ai Ji 
dai Sa a lay Le SW io a a A Pe Ka 
A P 


Ss YI Lil jalan JW SA 
ya ag SA, Su Sg IS Se be di a 
SA a Sd Sa lg D de di da O9 D SA da 
daa a Sd Sa de Ae A Yg a A Ig ag al 
ala Ba dg 

ns la 

IA Ken A Ba Ka a a A II Sel A A jl Da ya 
A de eg a 

Age Si A a Ia a a A Su a SA 
pg a IR Ka D A Kg SG SU San Su 3 a D 
AA Ke Sea SA eg Sg 
Jae a a a Sr a Sa a 

Je SS JE ya jg a D da da Ba ng pg 

DA AK Sa 

a a da a Ce Su D A a a a JB 
Soda A a A Sb Sa SG Ae Jd da 4 a, 
Api D IK du a pa An Si A Is a 


20B pa A Sa A a a a a dg A a In D A Ig) 
.269 
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D a IG A A a a ig Sa g A dd 
Da a gi a So a Sy A a a dn 
P IN or a a Ye a a SN a 
AD Ole 4 AN SU Sg a ad Oi Ag a 
eg a a a a Ya A D a SI SA A a 
MISI MA a Sa IS A A 
AAA ig a aa A SI SU A a la D a 
A9 dp Ga 
Aa ae a D Sg A SENI Up da A Si a 
di AA Sa a D AY a Id AI P 
BAYI BA ya plaf Le YI IS Sea be Ka 
AS a Si a SI SA a a JI II Sea a sg SI a 
eg pa a aa a Sr de a aa 
Sa Ola JS 3 iadais 

A aa 
Sis da SM a DA a 
A0 Wa ga a 
ya au Ba JD ja DI a a bg SI Se a 
Sai D Ga a SY D A an a a 
dl di a D Br Bn a 4 ee 
Bi da A a A a a a De a, 
bg P a SI Ja Sa Be a Sa na 


J9 DI eg 49 (10) 

S07 2 a Aa ju Ki Ig Aa Ii A) 

A0 IS eg 4 (12) 

148-146 27 SA bgi a A Jd, Ss a Sa ai A1 419 SU 13) 
AS da yy A 
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a a a a A a D D pg an Ji dg 
sin JG cejpal yy yy SS dai da SA Sea da II SU Ji 
A AI SS an dn DA di P en 

de A a A Sa Sg Ya Bg dg AI JA IS DI D da 
pn US A a da Ir a Ja di A IG 
A ga Su Ap Sa SI a a Ja D sg D 
Si a A SA A A D Sr SI Sen A dg an 
DA La a a a 3 A 

Sr PA IU A Sea a oi Ad a ja JB 
SA D dd di A Sa A de ag Bag Ja a pg 
AMS aa Sa Kg A SA ee 
a Bi ia D II P a A D Se 
dad Se a a a Si a SA a a A ag a 
Sg de dn SS Se SI SS a a a 
SA SI a Yg SW ga 0 DA SI D pen Aa 


A | Sa aa a a SU A a ag SU a Se JA 


Beg bp spa BP bi D 
yr Sg SI Su Sg II P bi ol aa 
SA a Sa el da de di dn SY US SA BI 

de Ta a A Aa Yg aa a 3 D ag a 
du A a II IA Tg is Wp 


a P A D D dn LA dAKIG 


YAN ge oz Saw be BERA ya oli Jb 3 1402 ea da (15, 
(KADA: YroY J0) Sei jaa (16) 
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DA A "Pm perRAN Kan P Pei ASI 
Sana Aa Paan | Ad, D. Pe Jen SG A 


£ 


Za MERA A P 
ma SETAN AAA A Sama SI Ya 


An 


P 


D A 

Ag dg A a Si a Si D ai a Ma Sd 3 pa Sp 
eg eg er Pela da A a du A ig a 
el S3 sa SA Ji de a, 

es a da A a pa a Sg A GU A 
Sam Sg a a Sa a Di gg Ag A A Si 
Ip SS Su a Se BS Sg dg a D 
AD NA a A IA a a das 

As DA jg A a A dg A a A 3 A ja Ja 
Ba SA Jal SS Sa a a Se Sa ng 
Si a Dar al a ag di SG a Su Sdn, 
Ogy A ya Ba a a da A Ju de a SS di SS 
Su su AA P SI Ii IS II a 
ya a da a A dg AA a P D a a D Ag 
Mes A PA IS a a da Wu 
Alaa a SA yg a a JJ a a 

Sp IU a A a D a a a ne da Sa 
oi dg Su a Se a Si da aa 
Sa D da a a D as D dr A a Sp 
da a A Sa ig a a Sa A a a 


43 Il eg S4 (17) 

49-47 OS Ye mg Hp (18) 

SS gi 322 2 Sg Aa UN D A li esa AI 
233p 2 a P is a D Ah 
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ra Je a ya SA Yg JS Sp EA a A SN Ba 
A Sd a Yg A a a a da D a a a de 
C0" jua pak a 

San KER di Sy a 
Sa a a Sa ni Sa A NR A a Si 
GAS Si AI a a ga SU a 
di la ye Aa A SS ed Su a a a 3 an Lg 1S 
ya a a a di a AY D Ia Sg A SA a YI A 
JP IS D aa SA a Ia RS 
CD SLAH Sea yag sai ga IG agan Le gi 

Li a D BK Wi IS A A 
di Yg en A ag A A II BY an a Fa 
CI Ia a an Sa a A a 

0 Sb Sa a dig an La dB Si Ja, 
JG daa ye A pe da a IS SS da a 
ee D SU Sa a Sa ol D Yg aa dg Bi yu ye D D 
Ja D ela A D | a ag di ag ri ja An 
Ji yu BE GA IS da Yg A Sg a Sa dg 


LOAN 


II4 0 Aa da da A Sa a a II In dn sa 20) 

ANI bergu da A a da II Sa a BN A A gi 2) 
336p Az 

465p 1B a be Ba A GA MI a 2 

Per a P a 11423 SI A A SAGA 2) 
203 0 IN 
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Sa a a a Sg Sa AR Yaa Se dg SA a 
AS a A ag pa a sy Sa da a a UU pi 
dewi SA P 

IG Pera sg egg ag D ba di a D IS 
3 Ai Sa A a D di a D Dl a a 
ag da UNI Pu A dar SS a Sa a Sa KA dn 
A Sa ya a a pn a 

en bi a a a Sa Se a in Ia Ny 
ai a ag aa Aa a Yg de A A a a bi a 
aa DS Jad dg gp pla Ae DI US Se dn di D A A Le an 
da Pi KA A a SA II a A Bp A Bg a 
A Jgn SISI Se 

Sa A pa AS Sa A a A D Sd GI Sa 
SA A pa ai a Si Sd A Sg a 
sj Dl a pi Se a a SA Sa a Gi In 
SI Sp IG 

P Sp a Si a eg GI a A Sp ja a a en 
de ea da a da Se Su a SY A 
a Ge sy SA a 

Sai a D a a da a a a a Sa SM 
SA DA Da IA Sd A D A 
de A a pn SK A da a SI ja AS 
Sri A BS APK 
D a A a a a a Sa a 
deng Dg Si ag Sa a ng nn uk Sa, 


Sela a Si Lg a Se a Se a a Be an 
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Ga a A a Yg IB a Ks a D SH 
Geng 
Ae D a dap a de dg A GM D de ng II 
SU A 3 ON Ya a a a du A en 3 SH sa 
S a a eg dg a ya a Sa a D an 
OS da Wi da Da A IS a D a su 
"AN A id a Sa ng a a Segi 3 D pal 
pa | Sesgai SB a a AE G D wa 
Sa di Ia a a Sa EN 
a A Pe JU Syaa en dg Ii a SI ag 
ya Sd Si di Pe Ga SS Sa a, 
a un Oi D a a a A SI Sa a Yol A 
PERASAN SEA n A 
dj ol ya dg a eg D A Sa a SS ie sd Ge A 
D a D Sg SA A aa A da du di DS a 3 SH 
CD a a Bg A a SA D o aSaa 
UA a a D dn ela ag a a ig 
P a di IS a A A a 
AA Sad a 3 a A Si ja de a Ss 

San di GI W dg a Ida Dg yg 
a a a a a Sa a a 
Ada Ag a SU 


162-158 2 A ba Baa yb Sa ae Su A Ba ua 1419 P BERUES 24), 
180, Iz SS b (Sg a SARA Ss G Pena 21405 A de Sat 25), 
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RAN Kea PERAK SAN 
Je A 3 a lg A SI Ja a sy ga DN 
JAR a a IN P 

SA a SAY By pe D da yg a dn 
AKN SY Jo Ba a Wa 3 Ki a 
jaa a Ya bi SA a ea a aa 
P Ba a dn Su ad a a 
D li Sg ii A Su Au Yg Jr Sy UU SI 
D WJ Ba a ea da Sy Ibn, da Du GS Ia) ye A 
D ANA A P 

SS Wee Sr Sa SU Se 
Sold ye das Op SIS gf AI Ai Ii a Si a Bg a 
ag Ig Da a ag aa JB ua Un ea 
Isla dl pe KS do a a UI ng daa a SA 
Ii a a a 

Sa a as a a AN Ig a AS a a 
ia a Mi AI D Ri D A ep A a IS Ss a D 
Fo Sp a Ig D Ju da a a NI Us 
P A IS a ed Ia Aa Ii 3 a JG 
CD Sa a a Ga Su a, 


Se Lei SI a D 
A Si Ba a ng a a D DS Sa bi di a 
de a dl a a Sa ii A ng D Su 


Aa NI ai a (26), 
EA en 
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ap SL Le ii A Sa BI Mj SU Sen de Sea 
del Yg Lai LAI a Sa Jd D4 dg Ag ag DI Be 
Mi sg A A SU KS dg be gi a SI 

Si ng a a, D OlSYI J5 sl GH SS Ns 
pa id An Si A A 
A Bn Sa ii Si Is an Sg a 

Ig D a, de a A ai 3 Si A ja a ya 
OB ba ya De a SI SUA yu pg II Se Da SS oi 
de ii A D P A a A A a P be 
a Sa A aa a D 

Sa en II a di dg de D Sa a Ul a a 
dl Ki de a AI a Sg A Sa Ba 

Jeng A Sa a Se di a dr ai a ng be di (A) 
D Sa Ag a Ig a dg 
di a ed da Id AY a a a a A a 
IKS di Ad Panau 

Si a Se da Si a a a a ag Ii o| 
SI 3 SS Ag ja ee a ea Sp IS P dn a a 
de SI A ya a yg P A eg an be Sr GA 
ea a A dn a Ji jg a Id RU Se a Ja 
D a A ep D 


TO SS loy H3 (28) 

SH a a A S1 Sa A a A San gi Ib dy a. 
KS a A a 3 421 a pe SS a 300 II bg a A aa 
2380 la Aa 
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digas Spr de dB pa P P a Ja a i Se Ii 
a 

da ada Sg JAN Si a de a ii a 

SI YA P a Ba da Us YI a ba SI D, 
a Sa Ip a IU a da Sa Ii ig D Op a 
A Si 


Ha 
a US a ja a Ig AN Pg IA a pa Id dg 
A a a P A 
SA a ee Sa II A Su ig ag P Se 
a ag Sa de WA 

Su a a a ang Sa a Sa a a 
Sa II dg a Si a SI a SI 
ii D AI a 

Ae Be DS Sg a jg A Ba ni SI La 
SA a hd a Ii Ji A SY A Sa 
KERTAS a 
a DI peg AI Sal a A a a a bi a 
Ag Ig SA AS SR AU Pa Si Sa Sg Su 
PERALATAN 
wa ag pang des AI 


a pek! 
a da dg a So ah ig A 
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ea Sa III a A Bg AS SG 
ASI besa da SI yo 

ae ga dn A4 a dl A pn Je ig a 
A 

da jl a a a a 402 D al SA 
Au bp IN 

beg di Sa a 419 sni 
AN 

A brg da SG a AI a GS 
D a IU Su yg a sa 
Saw bj da a D 3 11402 nn 

pa da SR Sa bi a 4 In dp sa 

Sg da ag je a di 3 di S190 D an 
AN a 1423 SS bg KG 
AR Ig a gi 

A Bara Sa dd ja SAS de di D a P a 
Su a A a a Sg P BA PS D Ae 
SA ga Sa A 

Dg Aa a Ki II a A di 

uda Sa ja be 1975 eg 

a da Lagi Se be 1975 eg 

besa PAY A ja Sp 405 A sa 
AS 
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AS a a a A In Sg KSS AI 


Aap ga 
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Generasi Quran Mendepani Cabaran Revolusi Industri 4.0 


Khairul Anuar Mohamad 
Pensyarah 
Fakulti Pengajian Quran dan Sunnah, Univeristi Sains Islam Malaysia, 71800, Nilai, 
Negeri Sembilan, Malaysia, 
Tel: 460199572383, E-Mel: khairul @usim.edu.my 


Abstrak 

Kajian kertas kerja ini adalah berkaitan generasi al-Quran dalam mendepani cabaran 
semasa yang perlu ditangani dengan sebaik mungkin bagi mengekali keteguhan 
bersama nilai murni ajaran Islam yang di bawa al-Quran. Pendemik Covid 19 yang 
berlaku di masa ini telah banyak merubah kehidupan sosial manusia. Bagi 
mengekang wabak dari terus merebak masyarakat perlu menjaga SOP yang telah 
ditetapkan oleh pihak MKN. Kesan pendemik ini, banyak rutin harian terhalang 
dilakukan termasuk dalam bab ibadat dan Syariah. Kejadian wabak covid 19 ini 
berlaku di permulaan perbincangan Revolusi Industri 4.0 yang hangat dalam media 
dan juga forum. Negara maju telah bergerak ke arah RI 4.0 dalam ertikata 
penggunaan teknologi lebih pantas dalam semua lapangan hidup. Keperluan tenaga 
manusia dalam kerja semakin berkurang. Objektif kertas kerja ini adalah melihat 
bagaimana generasi yang berpegang teguh dengan Quran dalam menghadapi RI 4.0. 
Ia juga melihat kepada ciri-ciri generasi Quran yang hidup semasa wahyu diturunkan 
yang telah melakar kejayaan yang cemerlang dalam sejarah peradaban manusia. 
Namun begitu keungggulan generasi al-Quran tersebut telah tidak muncul selepas 
zaman mereka. Perkara ini perlu dibincang dan dimuhasabah lebih-lebih lagi dengan 
kemunculan perkembangan RI 4.0 kerana dibimbangi kehidupan umat Islam akan 
hanyut dalam arus perkembangan semasa. Justeru al-Quran terus kekal menjadi 
panduan hidup manusia di setiap zaman. Tidak luntur relevensinya dek 
perkembangan yang berlaku dan amat membantu manusia untuk mencapai 
keharmoniaan hidup di setiap zaman. 


Kata Kunci: Generasi Quran, Revolusi Industri 4.0 


Pendahulaun 
Di permulaan buku Petunjuk Sepanjang Jalan karangan Sayyid Qutb ada 


menceritakan kegagalan teori aliran pemikiran barat yang berasas kepada keduniaan 
dan tidak berasas kepada nilai yang murni. Secara umumnya ia bertentangan dengan 
tabiat fitrah manusia. Islam sahajalah yang memiliki nilai dan manhaj yang lurus. 
Namun begitu, nilai murni yang indah dalam Islam yang mewakili masyarakat Islam 
tidak dipandang. Kewujudan umat Islam seakan terasing dalam realiti kehidupan. 


Perkara ini berlaku semenjak umat Islam meninggalkan syariat Islam. 
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Bagi mengembalikan kemuliaan umat Islam perlu kepada anjakan yang menyeluruh 
dalam pemikiran dan pengamalan. Generasi Sahabat RA adalah contoh terbaik 
kemuliaan umat Islam. Mereka menerima didikan secara langsung daripada Nabi 
SAW. Kajian kehebatan mereka dibicarakan oleh ramai ulamak dan antara yang 
menampilkan faktor kejayaan mereka adalah Sayyid Qutb dalam kitabnya Petunjuk 
Sepanjang Jalan. 


Para Sahabat RA adalah generasi pertama yang lahir dari dakwah Nabi SAW. Mereka 
adalah generasi yang amat istimewa dalam sejarah Islam bahkan dalam sejarah 
peradaban manusia keseluruhannya. Mereka mempunyai akhlak yang mulia, iman 
yang ikhlas dan banyak kejayaan yang mereka pahat dalam sejarah umat Islam. 
Perkara ini tidak berulang untuk kali kedua. Betul ada beberapa peribadi yang hebat di 
sepanjang zaman selepas generasi mereka tetapi tidak berkumpul sekumpulan yang 
hebat seumpama bilangan yang besar Sahabt RA dan di tempat yang satu 
sebagaimana berlaku masa permulaan dakwah dahulu. (Sayyid Qutb: 1987) 


Perkara ini amat jelas dan perlu difikir dengan muhasabah dalam melihat penerimaan 
golongan muda masa kini terhadap dakwah supaya mereka menyedari perkara ini. 
Dan agar kita diberi hdayah ke arah kecemerlangan dan dapat mencapai rahsia 
kejayaan generasi para Sahabat RA yang amat unik tersebut. Sesungguhnya Quran 
adalah kitab dakwah yang terbentang luas dihadapan kita. Manakala hadith 
Rasullullah SAW adalah panduannya yang praktikal. Sirah yang mulia telah 
membuktikan kedua-dua peninggalan pusaka tersebut berjaya. Semuanya di hadapan 


kita. Generasi pertama yang dididik oleh Nabi SAW tidak akan berulang dalam 
sejarah. 


Tarbiah Nabi Saw Kepada Sahabat RA 


Tarbiah Nabi SAW kepada para Sahabat RA melalui dakwah ini terbukti kejayaannya 
dengan melahirkan para Sahabat RA yang mengembangkan ajaran Islam. 
Persoalannya ialah kenapakah generasi selepas Sahabat RA tidak cemerlang 
sebagaimana kejayaan para Sahabat RA sedangkan dakwah ini adalah untuk seluruh 
manusia dan kenapakah dakwah ini dijadikan sebagai risalah terakhir? Persoalan lain 
ialah kenapakah al-Quran yang digunakan Nabi SAW dalam mendidik para Sahabat 
RA dijamin dan terus dijaga oleh Allah SWT? 


Penjagaan al-Quran ini adalah kerana kesinambungan dakwah ini akan dilakukan 
selepas Nabi SAW dan mungkin akan membuahkan hasilnya. Allah SWT juga 
memilih Nabi SAW berpindah kepadaNya iaitu wafat selepas 23 tahun membawa 
risalah. Justeru hilang tubuh Rasulullah SAW jangan ditafsirkan secara zahir dan 
memberi alasan. 





Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


Sebab utama generasi pertama ini melonjak atau mempunyai keistimewaan kerana 
mereka mengambil ilmu hanya dari sumber al-Quran sahaja. Hadith Nabi pula adalah 
panduan hidayah dan kesan dari sumber tersebut. Aisyah RA ditanya akhlak 
Rasulullah SAW dan menjawab akhlaknya adalah al-Quran. 


Nabi berakhlak dengan al-Quran, gerak gerinya dengan al-Quran dan semua tindak 
tanduknya adalah berasas kepada al-Quran. Masyarakat arab pada masa tersebut tidak 
ada kemajuan, knowledge, ilmu, penulisan dan kajian. Semuanya tidak ada. Namun 
begitu tamadun yang ada ketika itu jauh dari kota Makkah seperti tamadun Roman, 
tamadun Parsi dan ajaran yahudi serta nasara. Tetapi Nabi SAW memberi tumpuan 
hanya kepada al-Quran. Nabi SAW marah apabila Umar ibn Khattab RA memegang 
lembaran Taurah dengan berkata: Demi Allah jika Musa masih hidup ketika ini tidak 
ruang baginya kecuali mengikut ajaranku. 


Ini mengambarkan bahawa Rasulullah SAW mahukan hanya fokus kepada Quran 
sahaja. Rasulullah mahukan generasi pertama ini ikhlas hati, bersih akal, bersih 
gambaran, bersih jiwa, bersih dari segala kesan selain manhaj ilahi yang terkandung 
dalam Quran. Atas faktor tersebut, generasi pertama mendapat ilmu dan panduan 
hanya bersumber kepada al-Quran sahaja. 


Bahasa Al-Quran Memukau Sanubari 


Kajian terhadap pukauan bahasa al-Quran yang menarik hati manusia berlaku sejak 
mula al-Quran diturunkan. Di kalangan yang mendengar al-Quran ada yang terbuka 
dadanya dan terus memeluk agama Islam. Namun begitu sebahagian yang lain 
tertutup hatinya untuk beriman walaupun mengaku kehebatan al-Quran dan kekuatan 
bahasanya yang mereka sendiri tahu bahawa ia sebenarnya bukan kalam manusia 
tetapi kalam Allah SWT. 


Peringkat permulaan Islam kisah beriman dengan al-Quran dan kisah kufur dengan al- 
Quran dibawa contoh dengan kisah Umar Ibn Khattab RA dan kisah al-Walid Ibn al- 
Mughirah. Kedua-dua kisah ini menggambarkan bahawa al-Quran memukau hati 
mereka. Umar Ibn al-Khattab RA beriman kepada Allah dan Rasul manakala al-Walid 
Ibn al-Mughirah pula tidak beriman walaupun amat tertarik dengan bahasa al-Quran. 


Beberapa riwayat menceritakan kisah Islam Umar Ibn Khattab RA. Antaranya ialah 
Riwayat Ata? dan Mujahid Ibn Jabr yang dinukilkan oleh Ibn Ishaq daripada Abdullah 
Ibn Abi Nujaih. Umar Ibn Khattab berkata, “pada awalnya aku amat jauh dengan 
Islam. Di zaman jahiliyyah aku amat suka minum arak. Kami dari kumpulan lelaki 
Quraisy selalu berkumpul dalam satu majlis. Satu hari aku keluar untuk mendapatkan 
sahabtku tetapi aku tidak menemuinya. Aku mencari beberapa sahabat yang lain dan 





Proceedings of the 7" International Conference on Quran as Foundation of Civilization (SWAT) 2021 
FPQS, Universiti Sains Islam Malaysia, 6-7 October 2021 


tidak menjumpai mereka. Lalu aku berkata kalau lah aku pergi ke Kaabah dan 
bertawaf tujuh keliling atau 70 keliling. 


Semasa aku sampai ke Kaabah, aku mendapati Rasulullah SAW sedang melakukan 
solat. Baginda SAW menghadap ke Syam. Posisi Nabi SAW semasa solat adalah 
antara dua rukun iaitu rukun Yamani dan rukun Hajar Aswad. Ketika melihat Nabi 
SAW, Umar Ibn al-Khattab berkata Demi Allah kalua lah malam ini aku mendengar 
apa yang diucap oleh Muhammad. Aku menghampiri Hajar Aswad dan berlindung di 
bawah kelambu kaabah untuk mendengar bacaannya. Aku amat dekat dengan 
Rasululllah. Ketika aku mendengar al-Quran hati ku menjadi lembut dan aku 
menangis. Lantas aku memeluk Islam. 


Berlainan pula dengan kisah al-Walid Ibn al-Mughirah yang mendengar Quran. 
hatinya seolah lembut. Apabila melihat keadaan sebegini, Quraisy berkata demi Allah 
sesungguhnya al-Walid telah dirasuk dan kalua maca mini semua Quraisy akan 
dirasuk. Quraisy telah mengutus Abu Jahal yang terkenal dengan kesombonganya 
untuk membangkitkan kemegahan dengan harta dan bangga dengan anak kepada al- 
Walid supaya al-Walid berkata sesuatu kepada al-Quran dengan perkataan yang 
apabila kaumnya mendengar akan tahu bahawa al-Walid benci kepada al-Quran. 
(Sayyid Qutb: 2004) 


AL-Walid berkata apakah yang aku perlu kata kepada Quran? Demi Allah, tidak ada 
seorang pun di kalangan kamu yang lebih tahu daripada aku berkenaan syair, qasidah, 
rajz atau syair jin. Demi Allah apa yang diucap Muhammad tidak menyerupai semua 
perkara itu. Demi Allah, sesungguhnya perkataan yang diucapnya iaitu Quran adalah 
sangat manis, kefasihannya amat memukau, sesungguhnya Quran akan 
menghancurkan yang lain, sesungguhnya al-Quran adalah terttinggi dan tidak ada 
yang lebih tinggi darinya. Abu Jahal berkata, Demi Allah, kaum mu tidak akan redha 
apa yang kamu ucapkan. Al-Walid berkata, beri tempoh kepada ku berfikir. Selepas 
beberapa ketika, ia berucap sesungguhnya al-Quran adalah sihir yang memberi kesan, 
tidakkah kamu melihat Quran memisahkan seseorang dengan ahli keluarganya?. 


Al-Quran merakam peristiwa tersebut dalam surah al-Muddathir: 


5 Ka Bi en Ka 


Z 


P 
SA San a a ng SS Ss) 
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Biarkanlah Aku membalas orang yang Aku sendiri telah menciptakannya. Setelah itu 
Aku berikannya harta yang melimpah ruah. Dan anak-anak yang sentiasa di sisinya. 
Dan Aku limpahkannya dengan umur yang panjang dan anak yang ramai. Setelah itu 
dia ingin sekali Aku tambahkan lagi nikmat untuknya. Tidak sama sekali. 
Sesungguhnya dia seorang yang degil untuk menerima ayat-ayat Kami. Nescaya Aku 
akan lelahkannya secara berterusan sehingga dia tidak terdaya. Sesungguhnya dia 
telah berfikir dan menentukan tuduhan terhadap al-Quran. laknat ke atasnya! 
Bagaimanakah dia menentukannya? Celakalah baginya! Bagaimanakah dia 
menentukannya? Setelah itu dia merenung semula. Kemudian wajahnya bertukar 
masam dan berkerut-kerut. Setelah itu dia memilih untuk berpaling dan bersikap 
takbur. Lalu dia berkata, “Apa yang dibawa Muhammad ini hanyalah sihir yang 
dipelajari daripada mereka yang terdahulu.” (al-Muddathir: 11-25) 


Ayat yang memukau memberi kesan dan memisahkan antara seseorang dengan 
keluarga. Ucapan seorang lelaki yang benci kepada Islam dan bersikap takbur untuk 
memeluk Islam. Bermegah dengan banyak harta dan ramai anak. Bukan perkataan 
lelaki yang beriman. Menariknya dia mengaku bahawa Quran memukau yang tidak 
dapat dikalahkan. Ini bukti yang jelas bahawa al-Quran memukau bangsa arab. 


Dua kisah di atas adalah pertembungan antara kisah beriman dengan al-Quran dan 
kisah kufur. Walaupun mengaku al-Quran memberi kesan dan memukau. Dua lelaki 
tersebut mempunyai kekuatan dan pengaruh di kalangan kaum mereka. Takwa telah 
menguasai dada Umar Ibn Khattab RA. Manakala al-Walid Ibn al-Mughirah pula 
dikuasai dengan keangkuhan dan kesombongan. Kedua-duanya memilih jalan yang 
yang berlainan tetapi mereka sama dalam satu noktah iaitu “al-Quran memukau”. 


Faktor Kelemahan Umat Islam 


Selepas generasi Quran yang pertama ini, berlaku percampuran sumber pengambilan 
ilmu. Mereka menerima sumber ilmu dari falsafah, cerita dongeng farsi, israiliyyat 
yahudi dan ketuhanan nasara. Semua sumber tersebut menjadi punca yang 
merosakkan kemajuan dan thaqafah. Perkara tersebut juga bercampur dengan tafsir 
Quran, bercampur juga dengan feqh dan usul. Hal ini berlaku pada genearasi demi 
generasi sehingga keunggulan umat Islam tidak lagi lahir seumpama generasi yang 
pertama. 


Generasi pertama tidak membaca Quran untuk thaqafah dan kajian. Tidak untuk 
menikmati kelunakan tilawah tetapi mereka menerima Quran adalah untuk menerima 
arahan Allah. Khususnya untuk tujuan mereka hidup. Arahan tersebut adalah untuk 
diamalkan sejurus mendengarnya sebagaimana ibarat tentera menerima arahan di 
medan perang yang terus melaksanakan arahan pemimpin mereka tanpa ditangguh. 
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Mereka hendak melakukan banyak kewajipan dan tanggungjawab yang berada di atas 
bahu mereka. Cukup hanya mereka belajar dengan sepuluh ayat tetapi memastikan 
berjaya menghafaz dan beramal sebagaimana hadith Ibn Mas'ud RA. (Sayyid Qutb: 
1987) 


Keazaman mereka adalah untuk talaqqi dan lakukan. Dengan itu terbuka di hadapan 
mereka seluruh ufuk kenikmatan dalam al-Quran dan ufuk ilmu pengetahuan. 
Sesungguhnya al-Quran tidak memberi harta karunnya kecuali kepada mereka yang 
menerima al-Quran dengan ruh. Al-Quran bukan kitab kenikmatan akal, bukan kitab 
sastera dan seni. Bukan kitab kisah atau tarikh walaupun semua benda itu terdapat 
dalamnya. Tetapi ia datang sebagai kitab manhaj kehidupan. Perlu mendapatkanya 
dengan ikhlas. 


Al-Quran diturunkan dengan secara beransur adalah bertepatan dengan kehendak 
manusia seiring dengan perkara yang berlaku. Ia juga menepati dengan perkembangan 
pemikiran dan gambaran yang betul dalam masyarakat dan kehidupan. Ayat-ayat 
Quran yang diturunan menyelesai masalah yang berkaitan diri dan masyarakat. 
Menggariskan manhaj yang tepat dan membetulkan kesalahan dalam kehidupan. 
Mengikat semua tindakan mereka dengan Allah SWT. 


Sesungguhnya amat baik kita mendapatkan kembali manhaj yang baik ini sebagai asas 
kehidupan dan prinsip. Membebaskan semua fahaman yang tidak betul dengan 
mengharap dapat mencapai generasi Quran yang unik. 


Revolusi Industri 4.0 Dan Kesan Terhadap Pendidikan Quran 


Perkembangan teknologi mencatat beberapa kali kemajuan yang berlaku. Bermula 
dengan teknologi wap, diikuti dengan penciptaan teknologi elektrik dan disusuli dengan 
teknologi komputer. Di era mutakhir ini perkembangan teknologi semakin maju dengan 
terlaksana di negara maju penggunaan teknologi robot dalam perkilangan. Kesan 
teknologi robot ini, Kkilang-kilang besar menggunakan teknologi ini untuk 
melipatgandakan produktiviti. Kesan RI 4.0 ini menyebabkan penggunaan tenaga 
manusia dikurangkan dalam beberapa segmen pekerjaan. 


RI 4.0 juga berlaku dalam semua dimensi kehidupan manusia termasuk dalam sistem 
pendidikan. Rukun utama dalam sistem pendidikan ialah pelajar, guru, kurikulum dan 
Alat Bantu Mengajar (ABM). Ketika pendemik covid 19 melanda dunia di permulaan 
tahun 2000, bidang Pendidikan telah mengambil langkah untuk meneruskan pengajian 
kerana kelangsungan pendidikan adalah amat penting dalam mengukur kemajuaan 
sesuatu negara. 


Banyak kajian telah dilakukan terhadap keberkesanan pengajaran dan pembelajaran 
(PdP) melalui aplikasi whatsapp, zoom, google meet, MS team dan lain-lain dijalankan. 
PdP dilakukan di peringkat rendah, menengah sehinggalah ke peringkat universiti. Ia 
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juga melibatkan semua kursus atau subjek termasuk pengajian al-Quran sama ada ilmu 
Takwid, Tafsir, Ulum al-Quran dan juga hafazan. 


Hafazan al-Quran adalah subjek yang unik kerana perlu menghafaz ayat-ayat Quran 
dengan fasih dan lancar. Proses mengingati Quran ini perlu kepada jadual masa yang 
konsisten dan berlaku setiap hari. Pengesahan hafazan ini perlu dilakukan di hadapan 
guru. Dalam masa pendemik covid 19, subjek ini turut dilaksanakan PdP dalam bentuk 
aplikasi yang digunakan dalam subjek yang lain. Walaupun begitu PdP untuk subjek 
hafazan dalam bentuk sebegini bukanlah bersifat berterusan tetapi mestilah ada juga 
perjumpaan dengan guru bagi memastikan bacaan dan hafazan semasa online adalah 
sama dengan bacaan secara berhadapan. Segala hukum tajwid yang dibaca semasa 
online adalah sama dengan bacaan berhadapan guru. 


Sewajarnya kemajuan RI 4.0 dalam semua demensi kehidupan perlu dilihat dari sudut 
positif. PnP dalam dunia Pendidikan akan mengalami banyak lagi perkembangan yang 
canggih namun begitu guru dan pengajar dalam bidang Quran ini perlu menguasai 
kaedah dan Teknik PnP dengan lebih baik sehinggalah natijah yang diperolehi amat 
berkesan kepada pencapaian pelajar dalam subjek Quran. 


Keunggulan Quran 


Ayat-ayat al-Quran yang diturunkan di Makkah atau disebut Makiyyah menceritakan 
rahsia kewujudan manusia di alam dunia ini. Siapakah kamu? Di manakah kamu 
sekarang? Dan kemanakah kamu akan pergi selepas ini? al-Quran juga memberi 


penjelasan siapakah yang mewujudkan alam ini dan menguruskan alam ini? seterusnya 
menerangkan juga bagaimanakah berkominikasi dengan pencipta alam ini dan cara 
berinteraksi sesama hamba. 


Isu-isu asas seperti di atas dihurai dalam al-Quran yang boleh dikatakan sebagai 
peraturan hidup. Perkara tersebut semestinya disempurnakan dahulu segala maklumat 
berkaitan bagi menerima satu tanggungjawab yang besar iaitu menguruskan kehidupan 
beragama di alam dunia ini di mana Allah SWT telah menentukan seorang Rasul untuk 
tugasan tersebut. 


Penurunan al-Quran adalah satu kemuliaan kepada umat Nabi Muhammad SAW. 
Firman Allah SWT: 


Era 


Sesungguhnya Kami telah turunkan kepada kamu al-Quran yang mengangkat 
kedudukan kamu jika kamu beriman dengannya. Adakah kamu tidak berfikir tentang 
perkara ini. (al-Anbiya: 10) 


Semasa al-Quran diturunkan kepada generasi pertama penerimaan yang mereka rasai 
apabila dibaca al-Quran adalah hati mereka menjadi tenang, tunduk dan jatuh ke tanah 
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serta air mata berlinangan kerana mengetahui bahawa al-Quran adalah satu kebenaran 
daripada Allah SWT. 


Dalam surah al-Zumar, sifat al-Quran dinyatakan sebagai menjadikan hati tenang. 
Firman Allah SWT: 


Ba Sai Sa yu dl 
a AR pas 
Ara 


Allah telah menurunkan sebaik-baik perkataan iaitu kitab suci al-Quran yang 
mempunyai ayat-ayat yang sama dari sudut kebenaran dan keindahan serta berulang 
padanya pelbagai perkara. Apabila mendengarkannya bergementarlah kulit orang yang 
takut kepada Tuhan mereka, kemudian kulit dan hati mereka menjadi tenang dan 
lembut mengingati Allah. Al-Quran itulah hidayah Allah. Allah memberi hidayah 
dengan al-Quran kepada sesiapa yang dikehendakiNya. Dan ingatlah sesiapa yang 
disesatkan Allah maka tiada sesiapa pun yang dapat memberi hidayah kepadanya. (al- 
Zumar: 23) 


Asma bint Abu Bakr al-Siddiq RA berkata, “Para Sahabat RA apabila dibaca al-Quran 
dibaca kepada mereka sebagaimana Allah sifatkan mereka, bergenang air mata dan 
bergetar kulit mereka. Di kata kepada beliau, manusia hari I apabila dibaca al-Quran 
kepada mereka jatuh bersungkur pengsan. Lantas Asma' RA berkata, “Aku berlindung 
dengan Allah daripada syaitan yang direjam.” (al-Zuhaili: 2016) 


Apabila al-Quran dibaca kepada orang yang mempunyai ilmu, mereka jatuh sujud 
kepada Allah SWT. firman Allah SWT: 


KE. 
- 


Sa re ia Ka 
Sa Baru DA Ke. 


Katakanlah kepada manusia, “Berimanlah kalian dengannya atau tidak beriman 
dengannya ia tidak memberi kesan kepada Allah. Sesungguhnya orang yang diberi 
ilmu dengan kitab-kitab sebelum al-Quran apabila dibacakan kepada mereka al-Quran, 
mereka akan tunduk sujud bersyukur kepada Allah. Mereka berkata, “Maha Suci 
Tuhan kami daripada mengingkari janji-Nya. Sesungguhnya janji Tuhan kami itu pasti 
dilaksanakan.” (al-Isra: 107-108) 


Menurut al-Asyqar, ayat ini diturunkan kepada ahli Kitab yang berpegang teguh 
kepada kitab mereka tanpa mengubah dan menyeleweng kandungannya. Apabila 
Quran dibaca kepada mereka, muka mereka jatuh ke tanah bersujud kepada Allah 
kerana bersyukur kepada Allah yang memberi nikmat dapat menjadi pengikut Nabi 
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Muhammad SAW. Merka sempat berjumpa dengan Nabi SAW yang diturun 
kepadanya kitab Quran. (Sulaiman Asyqar: 2009) 


Allah SWT berfirman: 


PARA 


Dan apabila mereka mendengar wahyu yang telah ditutunkan kepada rasul, kamu 
dapat melihat air mata mereka bercucuran kerana mengetahui kebenaran wahyu al- 
Quran daripada kitab suci mereka, lalu mereka berdoa, “Wahai Tuhan kami! Kami 
telah beriman. Oleh itu, catatkan kami bersama-sama mereka yang menyaksikan 
kebenaran al-Quran dan kenabian Muhammad.” (al-Maidah: 83) 


Menurut al-Baidhawi, ayat ini diturunkan kepada al-Najasyi dan pengikutnya. Nabi 
SAW mengutus surat kepada al-Najasyi dan membacanya. Selepas itu, Najasyi 
memanggil Ja'afar Ibn Abi Talib dan sahabat yang lain bersama juga dengan padri- 
padri Kristian. Najasyi mengarah kepada Jaafar Ibn Abi Talib RA membaca al-Quran. 
lalu Ja'far membaca surah Maryam. Najasyi dan pengikut mereka menangis. Mereka 
memaluk agama Islam. (al-Baidhawi:1988) 


Kesimpulan 


Umat Islam pada masa kini seharusnya membuat muhasabah secara menyeluruh 
dengan melihat sejauh manakah hubungan kita dengan al-Quran. Jika generasi 
pertama dahulu yang dikenali dengan generasi al-Quran yang menjadikan al-Quran 
sebagai pedoman hidup yang hakiki dalam semua aspek kehidupan dan mereka telah 
berjaya mengembangkan ajaran Islam. Tidak sampai setengah kurun, Islam telah 
menguasai hampir sepertiga dunia ini. 


Pada era mutakhir ini perkembangan teknologi semakin cepat berlaku dalam semua 
bidang. Perkara ini memberi kesan kepada cara hidup dan khususnya kepada dunia 
Pendidikan. Umat Islam seharusnya menerima baik perkembangan teknologi yang 
berlaku ini dan cuba menyesuaikan sebaik mungkin dengan berpegang teguh dengan 
tanggungjawab sebagai umat Islam. 


Sejak dari permulaan lagi, metode pengajian al-Quran tetap sama, sama ada bacaan 
atau memahami al-Quran. Ini kerana pengajian Quran mestilah berasas kepada sanad 
dan talaqi musyafahah. al-Quran mempunyai daya kuatnya yang tersendiri dan 
bahasanya amat tinggi. Generasi sahabat RA adalah contoh terbaik bagaimana al- 
Quran masuk ke dalam jiwa mereka dan al-Quran satu-satunya sumber mereka. Tidak 
ada sumber ilmu lain yang mereka ambil. Generasi Quran seperti itulah yang patut 
dicontohi oleh umat Islam yang hidup di zaman mutakhir ini yang mengalami 
kemajuan RI 4.0. 
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KONSEP KESEHATAN MASYARAKAT QUR'ANI 
DALAM MERESPON PANDEMI GLOBAL COVID 19 


Abstrak 


Artikel ini membahas tentang konsep kesehatan masyarakat Qur'ani dalam merespon 
pandemi Covid 19 yang bertujuan untuk mencari solusi berdasarkan perspektif al-Qur'an 
terhadap persoalan kesehatan yang sangat mendesak saat ini dikarenakan wabah Covid 19 
yang terus berkembang dengan munculnya berbagai varian baru. Problem yang muncul 
adalah masih lemahnya tingkat kesadaran sebagian masyarakat dalam mematuhi protokol 
kesehatan (prokes) dan partisipasi masyarakat terhadap tindakan pencegahan (preventif). 
Penulisan ini menggunakan metode kualitatif diskriptif untuk membedah konsep kesehatan 
masyarakat Qur'ani dalam menyelesaikan persoalan prilaku sebagian masyarakat yang 
mengabaikan masalah kesehatan. Hasilnya adalah lemahnya kesadaran sebagian 
masyarakat pada dasarnya dikarenakan kurangnya pemahaman terhadap ajaran al-Qur'an 
tentang pentingnya menjaga kesehatan diri dan lingkungan. 

Keyword: Kesehatan masyarakat, Covid 19, Pemahaman, al-Qur'an 


1. Latar Belakang Masalah 
Al-Qur'an sesungguhnya sangat menekankan kesehatan dan pola hidup yang sehat, 
walaupun di dalam al-Qur'an tidak secara langsung ditemukan perkataan Sihhah yang 
berarti sehat atau kesehatan. Namun demikian, ada cukup banyak ditemukan ungkapan 
yang menjadi pilar utama kesehatan, sebagaimana pernyataan bahwa al-Qur'an adalah 
syifa' (obat penawar/ healing) dan rahmat bagi orang-orang beriman.'!'*! Allah swt. 
berfirman dalam Q.S Al-Isra”: 82 sebagaimana berikut ini: 
Pa Kek 


NY 
NA NA ERA ANA. AAA AN aii 
Ge YI a a I Sa a a ja Sa a Ja 


— 


Artinya: “Dan Kami turunkan dari al-Qur'an sesuatu yang menjadi obat penawar dan 
rahmat bagi orang-orang yang beriman, sedangkan bagi orang-orang yang zhalim (al- 
Qur'an itu) hanya akan menambah kerugian saja”. (QS. Al-Isra': 82) 


M“smail, Asep Usman, Al-Qur'an dan Kesejahteraan Sosial: Sebuah Rintisan Membangun 
Paradigma Sosial Islam yang berkeadilan dan Berkesejahteraan, Tangerang: Lentera Hati, 2012, p. 287. 
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Ada pula ungkapan di dalam al-Qur'an selain kata syifa' yaitu ungkapan dengan 
menggunakan kalimat fagsilu yang berarti basuhlah, adapula dengan menggunakan 
kalimat faththahharu yang berarti bersucilah, dan menggunakan lafal tazakka yang berarti 
menyucikan atau membersihkan jiwa. Keempat ungkapan tersebut merupakan pilar utama 


yang menjadi penyangga masalah kesehatan, yaitu kesehatan fisik, keseshatan mental, 


) 1142 


kesehatan individu dan kesehatan sosial (masyarakat 

Persoalnnya yang muncul adalah masih banyak masyarakat muslim yang 
mengabaikan masalah kesehatan, terlebih fenomena yang terjadi di Era Pandemi Covid 19 
saat ini, di mana sebagian masyarakat masih sulit untuk mematuhi protokol kesehatan 
(prokes) dan menjalani vaksinasi dengan berbagai alasan yang tidak ilmiah. Kurang lebih 
dua tahun tahun berjalan mulai akhir 2019 sampai saat ini (tahun 2021) dunia masih 
menghadapi masalah kesehatan global yang sangat mengkhawatirkan, yaitu pandemi covid 
19. Penulis melihat bahwa terjadinya problem kesehatan khususnya covid 19 yang masih 
terjadi saat ini, dapat menyebabkan rusaknya tatanan kehidupan masyarakat baik fisik 
maupun aspek mental/ prilaku. Oleh karena itu penting untuk diteliti lebih lanjut 
bagaimana sesungguhnya konsep kesehatan Qur'ani dalam merespon pandemi Covid 19 
saat ini. 

Penjelasan tentang konsep Kesehatan Masyarakat (Public Health) dengan 
berbagai ruang lingkupnya itu cukup banyak, di antaranya adalah sebuah buku karya 
Prof. Dr. Soekidjo Notoatmodjo yang berjudul “Kesehatan Masyarakat”. Buku ini 
menjelaskan berbagai hal yang membahas persoalan kesehatan masyarakat dilihat dari 
sudut pandang kesehatan fisik semata, buku ini tidak membahas hal-hal yang berkaitan 
dengan kesehtan psikis individu maupun masyarakat. 

Artikel ini akan membahas persoalan Kesehatan Masyarakat secara holistik yang 
menjadi problem dalam konteks fenomena kehidupan sosial dalam menghadapi pandemi 
covid 19 yang terjadi di dalam suatu kelompok atau masyarakat global saat ini. Konsep 
Kesehatan Masyarakat Qur'ani yang penulis teliti ini tidak sekedar menjelaskan teori- 
teori konseptual tentang kesehatan secara terminology dan etimologi tetapi lebih dalam 


lagi sampai masuk ke dalam fenomena yang terjadi di tengah-tengah kehidupan kelompok 


114 |bid., p. 287-288 
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atau masyarakat saat ini, khususnya yaitu menyorot tentang berbagai gejolak sosial yang 


terjadi di tengah-tengah kehidupan masyarakat. 


2. Tinjauan tentang Kesehatan Masyarakat secara Umum 

Sebelum membicarakan lebih jauh tentang kesehatan masyarakat, tentunya akar 
kata yang perlu dipahami adalah apa itu kesehatan. Menurut undang undang No.23 Tahun 
1992 tentang kesehatan pada bab I ketentuan umum tentang kesehatan pasal 1, bahwa 
kesehatan adalah keadaan sejahtera dari badan jiwa dan sosial yang memungkinkan setiap 
orang hidup produktif secara sosial dan ekonomi. Pasal 2 dijelaskan bahwa upaya 
kesehatan adalah setiap kegiatan untuk memelihara dan meningkatkan kesehatan yang 
dilakukan oleh pemerintah dan atau masyarakat. Pasal 3, dijelaskan bahwa tenaga 
kesehatan adalah setiap orang yang mengabdikan diri dalam bidang kesehatan serta 
memiliki pengetahuan dan atau ketrampilan melalui pendidikan di bidang kesehatan yang 
untuk jenis tertentu memerlukan kewenangan untuk melakukan upaya kesehatan.''* 

Kesehatan masyarakat merupakan bagian dari pengobatan yang konsentrasi pada 
penduduk meliputi pencegahan dari pertumbuhan penyakit. Kesehatan masyarakat 
hanyalah merupakan kegiatan yang berkosentrasi pada diagnosis pada penyakit yang ada 


pada masyarakat. Hal yang penting dalam diagnosis tersebut adalah bagaimana melakukan 


pencegahan. Selanjutnya dalam kegiatan kesehatan masyarakat setelah melakukan 


diagnosis dan menemukan penyakitnya adalah mengontrol, mengorganisir kegiatan 
kegiatan kesehatan masyarakat. Permasalahan dalam kesehatan masyarakat yang biasanya 
terjadi adalah keterbatasan masalah keuangan untuk biyaya pencegahan menyebarnya 
penyakit.!!** 

Pada tahun 1946 organisasi kesehatan dunia World Health Organitation (WHO) 
memberikan definisi tentang kesehatan yang pertama kali. Menurutnya kesehatan World 
Health Organitation (WHO) pada tahun tersebut bahwa kesehatan dipahami dengan 
bangunan yang sempurna sehat secara fisik, mental dan kesejahteraan sosial. Kesehatan 
tidak dipahami dengan sehat secara fisik saja. Definisi tersebut tidak ada perubahan 

1183 UU No 23 Th 1992 Republik Indonesia, Tentang Kesehatan. 


1144 Wood, C.H., Vaughan, J.P., & de Glanvile, H. Community Health, African Medical and Research 
Foundation, 1981, p. 2 
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ataupun modifikasi selama tujuh dekade. Definisi tersebut hanya merefleksikan 
kesehatan secara alamiah saja.!!”” 

Uraian tersebut merupakan ragam pendapat tentang kesehatan masyarakat. Namun 
apabila diperdalam tentang kesehatan masyarakat sebenarnya adalah menjaga, 
mempromosikan dan kesadaran pada diri sendiri secara individual ataupun kelompok 
tentang kesehatan bersama baik sosial, jasmani, spiritual. Kesehatan masyarakat juga 
saling memberikan dukungan dan pengertian pada orang prang yang mengalami disabilitas 
yang memiliki hak sama dengan orang yang memiliki standar kenormalan yang sama. 
Kesehatan masyarakat juga memperhatikan kesehatan pada keluarga, tentang pendidikan 
dan pola asuh. Hal yang tidak ketinggalan kesehatan masyarakat juga menjaga kesehatan 
masyarakat pada lingkungan tempat tinggal, tempat kerja, tempat belajar tempat bermain, 
dan tempat ibadah serta tempat yang lain sebagai tempat aiktivitas manusia. 

3. Kesehataan Masyarakat Pespektif Al-Qur'an 

Ayat-ayat tentang kesehatan di dalam al-Qur'an ada cukup banyak ditemukan 
ungkapan yang menjadi pilar utama kesehatan, sebagaimana pernyataan bahwa al-Qur'an 
adalah syifa ' (obat penawar/ healing) dan rahmat bagi orang-orang beriman.''** Allah Swt. 
Berfirman dalam Q.S Al-Isra”: 82 sebagaimana berikut ini: 

Artinya: “ Dan Kami turunkan dari al-Qur' an sesuatu yang menjadi obat penawar 
dan rahmat bagi orang-orang yang beriman, sedangkan bagi orang-orang yang zhalim (al- 
Qur' an itu) hanya akan menambah kerugian saja” . (QS. Al-Isra' : 82) 

Ada pula ungkapan di dalam al-Qur' an selain kata syifa' yaitu ungkapan dengan 
menggunakan kalimat fagsilu yang berarti basuhlah, adapula dengan menggunakan 
kalimat faththahharu yang berarti bersucilah, dan menggunakan ungkapan tazakka yang 
artinya menyucikan atau membersihkan jiwa. Keempat ungkapan tersebut merupakan pilar 
utama yang menjadi penyangga masalah kesehatan, yaitu kesehatan fisik, keseshatan 


mental, kesehatan individu dan kesehatan sosial (masyarakat).!'*” 


1145 World Health Organitation, Community Health Workers, What do we know about them, School 
of Public Health, University of Western Cape, 2007, p. 1 

146 Ismail, Asep Usman, 2012, p. 287. 

114 Ibid. 
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Kesehatan masyarakat merupakan bagian dari pengobatan yang konsentrasi pada 
penduduk meliputi pencegahan dari pertumbuhan penyakit. Kesehatan masyarakat 
hanyalah merupakan kegiatan yang berkosentrasi pada diagnosis pada penyakit yang ada 
pada masyarakat. Hal yang penting dalam diagnosis tersebut adalah bagaimana melakukan 
pencegahan. Selanjutnya dalam kegiatan kesehatan masyarakat setelah melakukan 
diagnosis dan menemukan penyakitnya adalah mengontrol, mengorganisir kegiatan 
kegiatan kesehatan masyarakat. Permasalahan dalam kesehatan masyarakat yang biasanya 
terjadi adalah keterbatasan masalah keuangan untuk biyaya pencegahan menyebarnya 
penyakit.!!** 

Kata syifa' di dalam bahasa Arab berarti obat. Di dalam al-Qur'an kata syifa' dan 
derivasinya disebutkan sebanyak 8 kali, yaitu pada QS. 9:14, QS. 26:80, QS. 10:57, QS. 
41:44, QS. 16:69, QS. 17:82, QS. 3:103, QS. 9:109. Dalam membahas tentang 
permasalahan kesehatan masyarakat tentunya harus mengakaji terlebih dahulu apa yang 
dimaksud dengan kesehatan. Kata sehat berasal dari kata sihhah yaitu berarti keadaan 
baik, bebas dari penyakit dan kekurangan serta dalam keadaan normal.''” 

Sinonim dari kata sihhah adalah as-salamah wal “afiah. Masalah kesehatan dalam 
agama Islam adalah masalah kondisi secara utuh pada manusia baik secara fisik (jasmani) 
dan psikhis manusia secara holistik. Konsistensi ajaran agama Islam menjaga kesehatan 
manusia adalah adanya makanan yang dihalalkan bagi manusia, karena makanan tersebut 
baik bagi kesehatan. Sebaliknya ada makanan yang diharamkan bagi manusia, karena 
makanan tersebut tidak baik bagi kesehatan manusia (Siroj, 2012: 381-382).''”* Penjelasan 
tersebut tentang kesehatan secara akar kata dalam bahasa dipertegas lagi bahwa as-shihah 
memiliki arti hilangnya penyakit pada diri manusia.''”! 

Istilah as-Sihhah seringkali di rangkai dengan kata al-'afiyah sebagaimana 
dijelaskan oleh Prof. Quraish Shihab dalam bukunya yang berjudul Wawasan al-Qur'an. 


Dua rangkaian kata tersebut sebenarnya masing-masing memiliki makna yang berbeda, 


114 World Health Organitation, Community Health Workers, What do we know about them, School 
of Public Health, University of Western Cape, 2007, p. 2 

1149? Ahmad Ibn Faris Ibn Zakariya, Abi al-Husayn, Maqayis Al-Lughah, Juz IV, Mesir: Musthafa 
Al-Babi Al-Habibi, 1970, p. 219 

1150 Said Aqil Siroj, Tasawuf Sebagai Kritik Sosial, Jakarta: LTN PBNU, 2012, p. 381-382 

1151 Louwis Ma'luf, Al-Munjid fil al-Lughah wal “Alam, 1986.Lebanon: Dar El-Machreq Sari 
Publichers, 1986, p. 416 
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walaupun dua kata tersebut sering ditemukan dalam satu rangkaian yang tidak 
terpisahkan, namun sesungguhnya masing-masing kata tersebut sering juga disebut 
secara terpisah (sendiri-sendiri), dari segi gramatikal ketika terdapat kata sambung wa 
yang berarti “dan” yang berfungsi sebagai kata penghubung menunjukkan bahwa masing- 
masing kata memiliki makna yang tidak tercakup dikata yang lainnya. Hal ini berarti pula 
bahwa antara kata as-Sihhah dan kata al-'Gfiyah sekaligus menunjukkan adanya 
perbedaan antara yang disebut pertama (as-Sihhah) dan yang disebut kedua (al- Gfiyah). 
Dengan demikian, dapat dipahami bahwa ada perbedaan makna di antara keduanya. 
Dalam literatur keagamaan, bahkan dalam hadis-hadis Nabi ditemukan sekian banyak 
doa, yang mengandung permohonan al-'Gfiyah, di samping permohonan memperoleh 
sehat. Dalam kamus bahasa Arab, kata ini diartikan sebagai perlindungan Allah untuk 
hamba-Nya dari segala macam bencana dan tipu daya. Perlindungan itu tentunya tidak 
dapat diperoleh secara sempurna kecuali bagi mereka yang mengindahkan petunjuk- 
petunjuk-Nya. Oleh karena itu al-'afiyah dapat diartikan sebagai berfungsinya anggota 
tubuh manusia sesuai dengan tujuan penciptaannya.''”* 

Al-Qur'an memang tidak memberikan penjelasan yang sangat rinci tentang 
persoalan obat dan pengobatan. Al-Qur'an hanya memberikan isyarat dan petunjuk yang 
mendorong manusia agar melakukan upaya untuk menemukan suatu metode atau cara 
dalam menyelesaikan masalah kesehatan manusia dan lingkungannya. Al-Qur'an tidak 
menyebutkan secara lugas tentang jenis obat tertentu yang digunakan untuk 
menyembuhkan penyakit tertentu. Karena al-Qur'an bukanlah kitab kedokteran yang 
memberikan pengetahuan yang deteil tentang persoalan dunia pengobatan. Al-Qur'an 
adalah guiden yang memberikan petunjuk bagi manusia dalam berbagai persoalan yang 
dihadapi termasuk di dalamnya persoalan tentang kesehat jasmani dan ruhani. agar 
manusia mampu menemukan solusi-solusi atas berbagai problem yang dihadapinya. 

Sebagaimana di dalam al-Qur'an banyak dijumpai ayat-ayat al-Quran yang 
memberikan petunjuk tentang pentingnya menjaga kesehatan diri dan lingkungan 


masyarakat, sebagaimana al-Qur'an menyebut kata syifa' di dalam bahasa Arab berarti 


obat. Kata syifa' terdapat di dalam al-Qur'an berikut derivasinya disebutkan sebanyak 


1152? Quraish Shihab, Wawasan al-Quran, Bandung: Mizan Pustaka, 2007, p. 181-182 
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delapan kali, yaitu meliputi, Qs. At-Taubah: 14, 109, Qs. asy-Syuara: 80, Yunus: 57, Qs. 
Ha mim as-Sajdah: 44, Qs. An-Nahl: 69., Qs. Bani Israil: 82, dan Qs. Ali Imran: 103. 
Ayat-ayat tersebut berkaitan erat dengan persoalan kesehatan. Ada beberapa poin penting 
yang dapat penulis sampaikan yang merupakan point penting tentang obat dan kesehatan 
dalam perspektif al-Qur'an, yaitu: 

pertama, pemahaman dari aspek teologis. Al-Qur'an menjelaskan bahwa 
sesungguhnya kesembuhan itu pada hakikatnya datang dari Allah swt. Obat dan usaha 
manusia hanyalah sebagai sarana dalam mendapatkan ketentuan Allah swt. Yaitu berupa 
kesembuhan. 

Kedua, berkaitan dengan policy (kebijakan). Al-Qur'an memberikan isyarat secara 
deskriptif bahwa menjaga kesahatan hendaknya dilakukan dengan tindakan preventif lebih 
dahulu daripada pengobatan itu sendiri (kuratif). 

Ketiga, barkaitan dengan genre penyakit. Al-Qur'an membagi jenis penyakit dalam 
dua kategori. Yaitu jasmani (badan) dan penyakit ruhani (hati) 

Keempat, berkaitan dengan metode pengobatan penyakit. Dalam al-Qur'an 
mejelaskan tentang obat penyakit hati (ruhani) dan juga obat penyekit jasmani (tubuh). Al- 
Qur'an menyebut jenius madu sebagai obat yang dapat menyembuhkan berbagai macam 
penyakit. Namun perlu kita ingat bahwa sesungguhnya kesembuhan yang di dapat 
sesungguhnya adalah kesembuhan yang yang datang dari Allah swt. Sebagaimana hal ini 
disebutkan di dalam al-Qur'an Qs. Asy-Syuara ayat 80. Sebagaimana berikut ini: 

“Dan apabila aku sakit, Dialah yang menyembuhkan aku” 

Ayat tersebut menegaskan bahwa suatu keyakinan tentang hakikat yang 
memberikan kesembuhan adalah Allah swt, hal ini yang harus dipegang oleh umat Islam, 
yaitu Allah yang memberi kesembuhan. Al-Maraghi dan Al-Harari di dalam tafsirnya, 
mengatakan ketika aku sakit, tidak ada seorangpun selain Allah yang bisa memberiku 
obat. Tidak juga dokter.!?? Ayat tersebut sesungguhnya mengandung makna spirit 


optimisme dalam mendapatkan kesembuhan. 


1133 Ahmad Musthafa al-Maraghi, Tafsir al-Maraghi, Mesir: Musthafa al-Baby al-Halaby, 1365 H, p. 
72. Lihat Juga: Abdullah al-Harari, Bugyah at-Thalib li Ma' rifati al-Ilmi ad-Dini al-Wajib, Suriah: Dar al- 
Masyari, 2004, p. 223 
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4. Respon al-Qur'an Terhadap Pandemi Covid 19 dan Problem Kesehatan 
Masyarakat Saat Ini 


Ajaran Islam menekankan kepada umatnya betapa penting arti kesehatan dalam 
hidup. Ajaran Islam sesungguhnya sangat konsen terhadap masalah kesehatan. Karena 
dengan kesehatan akan melahirkan berbagai aktifitas untuk menjaga dan memelihara 
kebersihan dan mencegah terjadinya penyakit, terutama penyakit yang ditimbulkan dari 
wabah Covid 19 saat ini. Dalam konteks ini, terlihat betapa pentingnya memelihara 
kesehatan dalam Islam. Allah swt berfirman: 


“Sesungguhnya Allah menyukai orang-orang yang bertaubat dan menyukai orang- 
orang yang mensucikan diri. ”(Q.S. al-BaqaraW2 : 222). 


Ayat tersebut jelas menunjukkan terhadap spirit menjaga kesehatan dan 
kebersihan individu dan lingkungan yang meliputi kesehatan dan kebersihan lahiriyah 
Gasmani) maupun batiniyah (ruhani).''?* 

Sebagaimana disampaikan oleh Prof Does Sampoerno dr MPH, Ketua Kolegium 
Keilmuan Ikatan Ahli Kesehatan Masyarakat Indonesia (IAKMI) berkata, “Kalau kita 
hanya berkutat pada paradigma kuratif, penyakit-penyakit menular dan berbahaya yang 
banyak berkembang saat ini tidak akan bisa kita cegah. Kita harus melompat dari 
paradigma lama ke pola pikir baru. Yaitu bagaimana melakukan upaya promosi, preventif, 
dan proteksi serta pembangunan yang berkualitas.” Menurutnya, program kuratif kerap 
menyesatkan pemikiran masyarakat yang menganggap semua orang sakit dapat 
disembuhkan sehingga menjadi sehat. (kesehatan.kompas.com). 

Sebagai contoh Covid 19 merupakan penyebab kematian di dunia saat ini. Covid 
19 yang diderita seseorang biasanya proses dari terinfeksi sampai masa inkubasi terjadi 
selama kurang lebih 14 hari. Akibat dari Covid 19 ini dapat menimbulkan diare, sakit 
kepala, sesak nafas, batuk, demam dan pilek. Jika tidak segera tertangani akan rentan 
terhadap kematian bagi penderita. Angka kematian di banyak negara terutama negara- 


negara berkembang yang disebabkan karena Covid 19 masih sangat tinggi. 


1254 Al-Sunandaji, Abdul Qodir bin Muhammad Said, Mawahib al-Badi' fi Hikmatu at-Tasyri' , 
Kurdistan: al-Ilmiyah, 1997, p. 20 
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Al-Qur'an menekankan pada tindakan pencegahan (preventif) dan penekanan 
terhadap pola hidup yang sehat agar tidak mudah terkena penyakit. Bahwa sakit adalah 
suatu ketentuan yang bersifat sunnatullah, artinya ada hukum sebab akibat yang berlaku, 
oleh karena itu sakit akan datang kepada siapa saja yang mengabaikan persoalan 
kesehatan. Dan penyakit apapun sesungguhnya dapat diobati dan disembuhkan, jika kita 
berobat. Karena adanya penyakit sesungguhnya sudah ada obat yang disediakan oleh Allah 
swt. Di sinilah ruang ijtihad manusia yang diberikan oleh Allah swt agar manusia terus 
berupaya melakukan eksperimen dengan menggunakan daya akalnya untuk menemukan 
berbagai obat untuk berbagai macam penyakit tersebut. Ini adalah merupakan prinsip- 
prinsip ajaran Islam dalam al-Qur'an yang sesuai dengan karakteristik, kemampuan dan 
keadaan fitrah manusia.''”? 

Ibnu Sina (Avicena, 980-1036) pun berpendapat demikian. Bahwa tujuan pertama 
ilmu pengobatan adalah untuk menjaga supaya tetap sehat. 


Ibnu Sina defined medicine -al tibb —as the knowledge of the states of the human 
body in health and decline in health; its purpose is to preserve health and 
endeavour to restore it whenever lost .!”? 

Demikian juga Imam Ibn Qayyim al Jauziyyah, menjadikan usaha preventif 


sebagai prinsip yang pertama dalam pengobatan. 
Imam Ibn Qayyim al Jawziyyah points out that the principles of medicine are three, 
namely, protection of health, getting rid or harmful things, and safeguarding 
against harm .'!'”” 
Tindakan-tindakan preventif yang dijelaskan di dalam Al-Qur'an di antaranya 
adalah sebagai berikut ini: 
1. Mengajarkan tentang pola makan yang sehat, yaitu dengan mengkonsumsi makanan 


yang halal dan baik, serta tidak berlebihan. 


“Makan dan minumlah, dan janganlah berlebih-lebihan. Sesungguhnya Allah tidak 
menyukai orang-orang yang berlebih-lebihan” (Q.S. Al-A'raf: 31) 


1155 Hasan Raqith, Hidup Sehat Cara Islam: Seluk Beluk Kesehatan dan Penjagaannya, Bandung: 
Bandung Nuansa, 2007, p. 36 

1156 S. Ebrahim, Health Care of The Elderly and The Intewrnal Market, London: Paul Chapman, 
1993, p. 30 

129” Ibid., S. Ebrahim, Health Care ...., p. 28 
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“Hai orang-orang yang beriman, makanlah di antara rezki yang baik-baik yang Kami 
berikan kepadamu dan bersyukurlah kepada Allah, jika benar-benar kepada-Nya kamu 
menyembah”. (Q.S. Al-Baqarah: 172) 
“Hai orang-orang yang beriman, diwajibkan atas kamu berpuasa sebagaimana 
diwajibkan atas orang-orang sebelum kamu agar kamu bertakwa” (Q.S. Al-Baqarah: 
183) 

. Islam tidak mengabaikan permasalahan sosial yang dialami oleh manusia tentang 
masalah kesehatan. Hal yang demikian sebagaimana firman Allah yang tertuang dalam 
al-Qur'an surat An-Nisa (4 : 43). 


PES 


a a D SAN aa Dn 


P gn P 


pp Ha Peng | Pn D PEAH KAN 


Artinya : “Wahai orang orang yang beriman, Janganlah kamu mendekati shalat ketika 
kamu dalam keadaan mabuk, sampai kamu sadar apa yang kamu ucapkan, dan jangan pula 
kamu mendekati Masjid ketika kamu dalam keadaan junub kecuali sekedar melewati jalan 
saja, sebelum kamu mandi junub. Apabila kamu dalam keadaan sakit atau dalam keadaan 
perjalanan ataupun selesai buang air atau setelah selesai menyentuh perempuan, sedangkan 
kamu tidak mendapatkan air, maka bertayamumlah kamu dengan debu yang baik (suci). 
Usapkanlah tanganmu dengan debu itu. Sesungguhnya Allah Maha Pemaaf dan Maha 
Pengampun”. (An.Nisa, 2 : 43). 


Apabila membaca penjelasan ayat tersebut di atas dijelsakan bahwa sebab sebab 
turunya ayat tersebut karena adanya umat Islam melaksanakan shalat berjamaah dalam 
keadaan sukara (mabuk). Shalat keadaan yang demikian dilarang dalam ajaran umat Islam. 
Sisi lain ada kebiasaan yang tidak baik orang orang Qurays pada zaman jahiliyah yaitu 
suka mabuk-mabukan. Kebiasaan tersebut masih terbawa setelah masuknya agama Islam. 
Kebiasaan yang demikian dilarang dalam agama Islam apalagi mabuk sambil menjalankan 
shalat. 

Ayat tersebut diperjelaskan boleh melaksanakan shalat sampai bisa mengetahui apa 


yang dikatakan. Keadaan yang demikian merupakan keadaan yang sehat. Makna ayat 


selanjutnya “jangan pula kamu mendekati Masjid ketika kamu dalam keadaan junub 


kecuali sekedar melewati jalan saja, sebelum kamu mandi junub. Apabila kamu dalam 
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keadaan sakit atau dalam keadaan perjalanan ataupun selesai buang air atau setelah selesai 
menyentuh perempuan, sedangkan kamu tidak mendapatkan air, maka bertayamumlah 
kamu dengan debu yang baik (suci). Usapkanlah tanganmu dengan debu itu” merupakan 
kegiatan preventif atau pencegahan agar umat Islam selalu menjaga kesehatannya. Apabila 
membaca nash nash ayat suci Al-Qur'an tidak menemukan jenis jenis penyakit yang ada 
pada manusia. Namun al-Qur'an menjelaskan penyakit yang diderita manusia adalah 
penyakit hati secara umum. Para mufasir mempertegas dengan penyakit hati dengan 


penyakit kemunafikan, karena dalam firman Allah penyakit hati dikaitkan dengan 
1158 


kemunafikan manusia. Penyakit yang demikian merupakan dari penyakit maknawi. 


Allah swt berfirman dalam Al-Qur'an surat Al-Baqarah (2 : 10). 


(10) San SE a ni Za Ma Mas pa - D 3 


Artinya : Di dalam hati mereka sakit (munafik), maka Allah menambahkan menjadi sakit. 
Baginya ada siksa yang pedih sebab mereka berdusta (QS. Al-Baqarah, (2) : 10). 

Penjelasan ayat tersebut dapat dipahami bahwa sebab sakit manusia karena ada 
sakit di hati manusia. Apabila diperdalam lagi tentang hati memang belum ada kata 
sepakat apa yang dimaksud hati tersebut. Apakah hati itu segumpal darah, jantung, atau 
pikiran yang ada pada otak manusia. Namun yang jelas hati ataupun pikiran menjadi sebab 
penyakit yang melanda pada manusia itu sendiri. Pemahaman yang demikian dapat 
dimengerti bahwa apabila seseorang memiliki pikiran ataupun hati yang baik maka 
kekebalan tubuh orang tersebut akan baik. Sebaliknya apabila pikiran ataupun hati orang 
tersebut memiliki sifat yang kurang baik, maka orang tersebut akan mudah terkena 
penyakit. 

Pemahaman tersebut dipertegas dengan pendapat bahwa sebab penyakit manusia 
karena adanya stress yang melanda pada manusia tersebut. Secara klinis dijelaskan bahwa 
pikiran akan mempengaruhi fisik seseorang. Begitu sebaliknya fisik juga akan 
mempengaruhi pikiran seseoarng. Pikiran pikiran kemunafikan yang dialami seseorang 


karena orang tersebut kurang bersyukur atas nikmat yang diberikan Allah. 


118 Salim, Ahmad Husain Ali., Terapi Al-Qur' an untuk Penyakit Fisik & Psikis manusia, Jakarta : 
Asta Buana Sejahtera, 2006, p. 160 
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Stres memiliki efek dominan dalam sistem endokrin. Sistem endokrin sebuah 
sistem tubuh yang berupa kelenjar yang memproduksi dan melepaskan sekresi yang 
dinamakan hormon langsung ke saluran darah. Sebagai contoh kelenjar ludah 
memproduksi air liur melepas sekresinya ke dalam suatu system pembuluh. Sistem 
endokrin yang terdiri dari kelenjar kelenjar mendidtribusikan hormone ke seluruh tubuh. 

Stres yang dialami oleh manusia berkaitan dengan sistem kekebalan tubuh yang 
ada pada manusia itu sendiri. Immune system atau sistem kekebalan tubuh adalah system 
pertahanan tubuh melawan penyakit. Perlawanan penyakit yang ada pada manusia 
dilakukan dengan beberapa cara. Tubuh secara otomatis memiliki misi untuk mencari dan 
membunuh mikroba. Berjuta juta sel darah putih atau leukosit adalah pasukan sistem 
kekebalan tubuh dalam peperangan mikroskopis. Leukosit secara sistematis 
menyelubungi dan membunuh pathogen seperti bakteri, virus, jamur, dan sel sel tubuh 
yang sudah rusak dan sel kangker. 

Generator anti bodi manusia adalah leukosit mengenai pantogen pantogen dari 
lapisan permukaan. Beberapa leukosit memproduksi anti bodi protein khusus yang melekat 
pada sel sel yang dianggap asing, menonaktifkan, member tanda bagian bagian yang harus 
dihancurkan. Selanjutnya limfosit atau jenis leukosit khusus tidak bertugas 
menghancurkan sel se lasing, tetapi memiliki fungsi cadangan. Limfosit tersebut bisa 
terdapat dalam darah selama bertahun tahun memberikan pasokan untuk memberikan 
kekebalan cepat terhadap penyerangan. 

Stress yang dialami manusia membuat dirinya rentan dengan penyakit karena 
melemahnya system kekebalan tubuh. Akibat stress orang mudah demam atau ganasnya 
sel kanker dalam menyerang tubuh manusia. Hasil penelitian menunjukan bahwa stress 
kronis yang parah apabila berlangsung selama satu bulan karena berbagai maslah yang 
diahadapinya, maka orang tersebut akan mudah terkena penyakit influenza. Namun karena 


dukungan sosial yang baik kekebalan tubuh orang tersebut akan meningkat lebih baik. 


Hubungan sosial yang baik akan memperkuat kekebalan tubuh orang tersebut.''?? 


Uraian di atas merupakan ulasan tentang kesehatan dalam al-Qur'an berkaitan 


dengan kesehatan manusia yang ada di masyarakat. Menurur Siroj (2012) bahwa 


115? Sukmono, Rizki Joko, Psikologi Zikir, Jakarta : Sri Gunting, 2008, p. 24-28 
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kesehatan masyarakat dalam konsep Islam berkaitan dengan kehidupan sosial manusia. 
Artinya kesehatan masyarakat yang ada dalam Islam mengatur relasi manusia dalam 
berinteraksi. Apabila seseorang dalam berinteraksi dengan sesama manusia sesuai dengan 
aturan aturan dan norma agama maka kelangsungan kesehatan masyarakat akan semakin 
membaik. Sebaliknya apabila masyarakatnya rusak, maka kesehatan masyarakatnya akan 
memburuk. Dengan demikian konsepsi kesehatan masyarakat merupakan konsepsi 
manusia sebagai makhluk sosial. Perilaku yang demikian telah diatur dalam agama Islam 
sebagai khalifah pemimpin di muka bumi. 

Paparan di atas apabila dipahami secara komprehensif memiliki hubungan 
kesehatan pada manusia secara individu. Salah satu sumber penyakit manusia adalah 
pikiran atau hati. Apabila seseorang memiliki pikiran hati yang kotor orang tersebut akan 
menurun kekebalan tubunya. Sebaliknya apabila hati yang bersih kekebalan tubuh orang 
tersebut akan meningkat. Keadaan yang demikian juga ditopang dengan dukungan sosial 
ataupun interaksi manusia yang baik secara sosial dalam masyarakat. Interaksi yang baik 
dengan masyarakat akan menambah kekebalan tubuh orang tersebut dengan penyakit. 

Membicarakan tentang istilah kesehatan secara lebih komprehensif lebih sulit 
daripada membicarakan apa itu sakit. Ketika seseorang mendiskusikan tentang kesehatan 
selalu berpikir negatif. Pada saat itu juga orang mengabaikan apa itu sakit. Lebih dalam 
apabila kita akan memperbincangkan apa itu apa itu kesehatan pada komunitas kita 
ataupun pada keluarga akan lebih baik kita juga memperbincangkan apa itu sakit. 
Mendiskusikan kesehatan ataupun sakit dalam dunia kerja itu sangat penting dan perlu 
untuk keselamatan kerja, bahkan dalam kesehatan masyarakat untuk keselamatan dan 
kesehatan bersama. 

Dalam realitas sosial, kesehatan masyarakat baik fisik maupun mental masih 


banyak persoalan yang harus mendapatkan perhatian kita semua untuk diselesaikan, 


khususnya terjadinya wabah Covid 19 dan penyakit-penyakit berat yang lainnya. 


Sedangkan kesehatan mental atau ruhani juga tidak kalah banyaknya kita jumpai di 
tengah-tengah masyarakat kita ini, seperti stres yang dialami oleh banyak orang yang kini 
semakin meningkat, penyimpangan seksual, perilaku anarkisme, radikalisme, kejahatan 
dan berbagai macam bentuk penyimpangan prilaku manusia yang melanggar norma agama 


maupun undang-undang negara. Kesehatan merupakan anugrah yang sangat besar yang 
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diberikan oleh Allah swt, melebihi nilai harta benda yang dimiliki oleh manusia. Karena 
kekayaan yang banyak dan harta yang berlimpah tidak akan nikmatnya jika yang 
memilikinya dalam keadaan sakit. Oleh karena itu kesehatan jiwa dan raga adalah 


merupakan pokok kenikmatan dan kebahagiaan dalam kehidupan..''** 


Mengenal kesehatan masyarakat di dunia kita dapat membaca literatur bahwa pada 
tahun 1970 pemerintah Amerika Serikat bekerja untuk merencanakan untuk memberikan 
fasilitas kesehatan pada masyarakat. Projek tersebut dikenal dengan nama kesehatan 
masyarakat. Tujuan tersebut direncanakan akan sukses pada tahun 2000. Namun 
sayangnya program tersebut tidak tercapai. Mereka menemukan kesehatan pada program 
peduli kesehatan, program kesehatan masyarakat dan kesehatan individu yang dijaga 
dengan pengetahuan dan pengalaman yang profesional. Akhirnya capaian kesehatan 
masyarakat pada tahun 2000 sukses pada tahun 2010, selanjutnya program kesehatan 
tahun 2010 sukses pada tahun 2020. Jadi hitungannya secara berurutan adalah sepuluh 
tahun sekali. 

Sebagai gambaran kegiatan program kesehatan masyarakat yang ada di Amerika 
pada tahun 2010 memiliki dua tujuan yang menjadi program kesehatan masyarakat. 
Pertama kesehatan masyarakat meningkatkan kualitas kesehatan masyarakat pada tahun 
tersebut. Hal ini dilakukan agar kehidupan masyarakat tidak hanya berjalan dengan apa 
adanya, tetapi orang tersebut mengetahui suatu penyakit beserta sebab sebabnya serta 
dapat menjaga kesehatannya. Tujuan yang kedua adalah mengurangi adanya kualitas 
perbedaan kesehatan yang ada pada penduduk. Setiap orang memiliki hak yang sama 
untuk dapat hidup sehat. Program inilah yang dapat menjamin kesehatan milik setiap 
manusia. Keadaan yang demikian dapat menunjukan bahwa kesehatan bukan milik orang 
kaya saja, ataupun milik orang yang memiliki pengetahuan yang tinggi ataupun 
pendidikan yang tinggi. ''' 

Memperdalam ulasan di atas tentunya juga sebaiknya mengetahui bagaimana 


kegiatan ataupun program kesehatan masyarakat di Indonesia. Pelayanan kesehatan 


1160 K.H.O.Gadjahnata, Kesehatan dan Kalahiran Dalam Islam, Jakarta: Media Sarana Press, 
1987, p. 11 

1161 Evans, Marion Willard. Tth. Intoduction to Public Health for Chiropractors, Jonnes and Barlett 
Publishers, p. 42 
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masyarakat di Indonesia dikenal dengan nama Pusat Kesehatan Masyarakat 
(PUSKESMAS). Di Indonesia untuk pelayanan kesehatan dengan menggunakan strategi 
pelayanan kesehatan primer. Pelayanan kesehatan tersebut memiliki tujuan untuk 
mengatasi masalah kesehatan penduduk dan akses pelayanan antar wilayah dan antar strata 
ekonomi. 

Secara historis strategi tersebut dimulai dengan kegiatan pengenalan Pusat 
Kesehatan Masyarakat (PUSKESMAS) pada tahun 1968. Pada saat itu organisasi 
kesehatan dunia atau yang dikenal dengan World Health Organitation (WHO) belum 
mengeluarkan deklarasai Alma Ata pada tahun 1978 yang dikenal dengan nama Primary 
Health Care. Ketika pada masa sekitar tahun 1960-1980 masalah kesehatan penduduk 
masih didominasi dengan angka fertilitas yang tinggi berkaitan dengan kematian ibu dan 
bayi. Masalah yang lain adalah berbagai macam penyakit menular dan kekurangan gizi. 
Program yang dilakukan Pusat Kesehatan Masyarakat (PUSKESMAS) dan didukung oleh 
Posyandu berhasil dalam menangani kesehatan masyarakat berupa Keluarga Berencana 
(KB), imunisasi, dan gizi serta penimbangan balita.''** 

Memperkuat ulasan di atas sebenarnya kesehatan masyarakat apabila diperdalam 
dapat mengutip pendapatnya Sir Donald Acheson 1988. Dia memberikan batasan tentang 
pengatahuan kesehatan masyarakat. Menurutnya kesehatan masyarakat ilmu dan seni 
pencegahan penyakit, serta memperpanjang umur dan mempromosikannya. Ilmu 
kesehatan juga melindunginya, dan meningkatkan kesehatan melalui organisasi organisasi 
yang ada di masyarakat. Di lapangan kesehatan masyarakat memperhatikan penyakit yang 
ada dalam kontek sosial dan kesehatan yang terfokuskan pada peningkatan kesehatan 
melalui pengukuran pengecekan kesehatan masyarakat. Contohnya kegiatan pemberian 
vaksinasi, pemberian minuman yang menyehatkan, atau melalui regulasi aturan melarang 
merokok, dan penggunaan sabuk pengaman dalam menaiki kendaraan roda empat. 


Sebenarnya kegiatan masyarakat yang terpenting adalah untuk meningkatkan 


kesehatan masyarakat serta memberikan hak hak masyarakat tentang kesehatan 


masyarakat. Pemahaman yang demikian sebenarnya juga tidak bertentangan apa yang 


1162 Direktorat Kesehatan dan Gizi Masyarakat Kesdeputian Pembangunan Manusia, Masyarakat 
dan Kebudayaan Kementrian, BAPENAS, Penguatan Pelayanan Kesehatan Dasar di Puskesmas, Jakarta : 
BAPENAS, 2017, p. 2 
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digambarkan oleh organisasi kesehatan dunia World Health Organitation (WHO) bahwa 
kesehatan masyarakat adalah kegiatan membangun kesehatan fisik, mental dan 
kesejahteraan sosial secara sempurna dan menghindari adanya tumbuhnya penyakit. 
Maksud itu semua berkaitan dengan kesehatan masyarakat adalah untuk menciptakan 
kesehatan masyarakat pada kondisi yang baik agar dapat terwujudnya kesehatan 
masyarakat yang menguntungkan bagi masyarakat itu sendiri. ''*3 

Kesehatan masyarakat dalam memberikan pelayanan paling tidak memberikan 
pelayanan pada lima ruang lingkup. Lima hal tersebut adalah yang pertama: kesehatan 
masyarakat memberikan pelayanan promtotif. Kegiatan tersebut. mempromosikan 
bagaimana capaian seseorang yang mengalami kesehatan dengan baik serta 
keuntungannya. Sisi lain juga memberikan pengetahuan resiko seseorang yang terkena 
musibah penyakit. Informasi yang demikian dapat memberikan kehati hatian seseorang 
dalam menjalankan aktivitas sehari hari. 

Ruang lingkup kesehatan masyarakat yang kedua adalah kegiatan preventif. 
Pelayanan pencegahan. Kegiatan ini dilakukan untuk mengiventarisir penyakit yang telah 
ada di mayarakat. Tujuannya adalah agar penyakit tidak menyebar kemana mana. Penyakit 
dapat dikendalikan sehingga yang terkena tidak terlalu banyak. Kegiatan preventif ini 
dapat dilakukan dengan pembunuhan kuman-kuman ataupun sarang sarang sumber 
penyakit. Kegiatan yang lain juga dapat dilakukan dengan pemberian penyuluhan pada 
masyarakat agar mengetahui cara mencegahnya. 

Pelayanan kesehatan masyarakat yang selanjutnya dapat dilakukan dengan 
diagnosis dini dan pengobatan dengan segera. Tentunya kegiatan ini dilakukan oleh pihak 
seseorang yang memiliki profesi ataupun pendidikan kesehatan. Tujuannya agar tidak 
terjadi kesalahan dalam penanganan. Kegiatan yang demikian dapat dilakukan oleh pihak 
layanan PUSKESMAS, Rumah Sakit ataupun Posyandu. Institusi ataupun lembaga 
lembaga yang demikian sebaiknya jangan jauh dari pemukiman masyarakat. Tujuannya 
agar masyarakat dengan mudah menjangkau tempat tersebut. Sisi lain apabila ada hal yang 


darurat penanganan kesehatan akan dilakukan dengan secara cepat dan tepat. Jadi lembaga 


11683Center for Surveillance Epidemiology and Laboratory Service, Introduction to Public Health, 
Devision of Scientific Education and Proffesional Development, tth, p. 5 
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lembaga ataupun institusi kesehatan masyarakat apabila dimungkinkan dapat menyatu 
dengan pemukiman dan adat istiadat penduduk yang ada. 

Kesehatan masyarakat selanjutnya dalam kegiatannya pada bidang kuratif. 
Kegiatan kuratif tersebut dilakukan dengan cara pengobatan dan perawatan. Kegiatan ini 
dapat dilakukan dengan secara medis bekerjasama dengan lembaga ataupun institusi 
kesehatan. Sisi lain pengobatan juga dapat dilakukan dengan pengobatan pengobatan 
tradisional di sekitar lingkungan. Kegiatan yang lain dapat dilakukan dengan menjaga 
kebersihan lingkungan agar penyakit tidak merambah kemana mana tanpa dapat 
dikendalikan. 

Kegiatan selanjutnya dalam ruang lingkup kesehatan masyarakat adalah kegiatan 
rehabilitasi. Kegiatan rehabilitasi dilakukan kepada setiap pasien yang telah terkena 
penyakit. Kegiatan rehabilitasi dapat dilakukan secara jasmani, psikhis dan sosial. 
Kegiatan rehabilitasi secara jasmani memulihkan pasien yang terkena penyakit secara 
jasmani agar pulih kembali. Secara psikhis kegiatan rehabilitasi untuk memulihkan 
kepercayaan diri dan motivasi untuk bersemangat seperti biasa. Rehabilitasi secara sosial 
memberikan penyuluhan tentang kondisi penyakit pada pasien. Rehabilitasi secara sosial 
juga masyarakat secara psikhis jasmani siap untuk mengantisipasi adanya penyakit 
tersebut. !?* 

Lebih dalam lagi tentang penjelasan ruang lingkup kesehatan dapat membaca buku 
Introduction for Public Health yang ditulis oleh Gidey et al, 2005. Sebenarnya memahami 
tentang kesehatan masyarakat sama aspek aspeknya apa yang telah dituliskan di atas. 


Aspek aspek tersebut adalah pencegahan penyakit, memperpanjang umur, promosi 


kesehatan masyarakat melalui organisasi organisasi yang ada pada masyarakat secara 


efektif. Kesemuanya itu merupakan usaha untuk terjaminnya kesehatan masyarakat di 
masyarakat. 

Selanjutnya adalah aspek pencegahan dalam kesehatan masyarakat. Pencegahan 
merupakan tujuan dari pengobatan untuk mempromosikan, memelihara, memperbaiki 


kesehatan ketika orang tersebut mengalami lemah dan stress. Pencegahan yang utama 


11“Direktorat Kesehatan dan Gizi Masyarakat Kesdeputian Pembangunan Manusia, Masyarakat 
dan Kebudayaan Kementrian, BAPENAS, Penguatan Pelayanan Kesehatan Dasar di Puskesmas, Jakarta : 
BAPENAS, 2017, p. 37-38 
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dalam mengatasi penyakit adalah kegiatan menjaga penyakit yang diderita seseorang serta 
luka luka yang ada pada seseorang. Pekerjaan dalam pencegahan kesehatan masyarakat 
dapat dilakukan dengan cara kelompok ataupun individual. Kegiatan pencegahan dalam 
berkembangnya suatu penyakit di masyarakat sebagai contoh adalah pemberian imunisasi 
dan pelarangan merokok. Kegiatan yang lain dalam aspek pencegahan dalam kesehatan 
masyarakat adalah kegiatan menjaga kebersihan dalam lingkungan yang memicu 
berkembangnya nyamuk malaria. 

Kegiatan pencegahan dalam menjaga kesehatan masyarakat yang kedua adalah 
melakukan diagnosis sedini mungkin dalam pencegahan tumbuhnya penyakit komplikasi. 
Kegiatan tersebut dapat dilakukan melalui isolasi kasus penyakit. Merawat seseorang yang 
terkena penyakit. Kegiatan yang lain yang tidak kalah pentingnya adalah mencegahnya 
penyakit tersebut berkembang di lingkungannya. 

Pencegahan berkembangnya penyakit untuk menjaga kesehatan masyarakat yang 
selanjutnya pencegahan secara tersier. Kegiatan tersebut merupakan kegiatan secara 
langsung yang dilakukan oleh masyarakat pada lingkungannya. Sebagai contoh kegiatan 
tersebut seperti rehabilitasi, dan perbaikan ongkos biyaya hidup dalam pengobatan secara 


minimum dengan hasil yang maksimal dalam kondisi yang stabil penyebaran suatu 


penyakit. Kegiatan tersebut sebagai contoh adalah pemeberian fasilitas toilet yang bersih 


dan sehat. Pemberian layanan yang cepat dan tanggap serta membangun jalan yang tepat 
untuk menangani pasien dengan cepat. 

Aspek selanjutnya dalam menjaga kesehatan masyarakat yang perlu dilakukan oleh 
setiap orang baik secara individual ataupun kelompok adalah kegiatan rehabilitasi. 
Rehabilitasi merupakan proses mengembalikan identitas sosial kepribadian seseorang pada 
posisi yang normal dan mengembalikan pada fungsi yang ada pada masyarakat. Kegiatan 
tersebut meliputi pembiayaan pemulihan secara fisik, psikologi, sosial, emosional, dan 
pekerjaan. Ketetapan layanan kualitas rehabilitasi untuk menjaga kesehatan mesyarakat 
dapat dilakukan dengan beberapa cara. 

Melakukan pengukuran pada ketidaknormalan pada masyarakat dan memberikan 
dukungan secara sistem yang memadai. Menetapkan kepedulian perencanaan yang tepat. 
Menyediakan pengukuran pelayanan dan penyampaian perencanaan kepedulian. Kegiatan 


kegiatan rehabilitasi tersebut merupakan kegiatan untuk menjaga kestabilan kesehatan 
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masyarakat. Kegiatan rehabilitasi merupakan kegiatan yang penting dalam menjaga 
kesehatan masyarakat. Alasannya karena kegiatan tersebut merupakan kegiatan untuk 


menjaga kestabilan kesehatan masyarakat baik secara individual ataupun kelompok.''*? 


5. Kesimpulan 

Kesehatan masyarakat Qur'ani adalah suatu konsep al-Qur'an tentang kesehatan 
masyarakat. Di mana al-Qur'an memberikan isyarat-isyarat yang sangat jelas akan 
pentingnya menjaga kesehatan diri dan lingkungan masyarakat, agar tidak mudah 
terinfeksi berbagai macam penyakit termasuk virus Covid 19 yang terjadi saat sekarang 
ini, bahkan virus ini menjadi pandemi global yang sangat mengkhawatirkan bagi 
masyarakat global. Al-Qur'an memberikan suatu konsep bagaimana pentingnya menjaga 
hati agar menjadi sehat secara mental, karena kesehatan mental akan memiliki dampak 
meningkatnya imunitas tubuh, ketika imunitas sesorang dalam kondisi yang prima maka 
kesehatan tubuh akan selalu terjaga. Berangkat dari invidu inilah kemudian terbentuk 
suatu masyarakat yang berjiwa sehat, hal ini akan memberikan berdampak terhadap 


prilaku hidup masyarakat yang sehat. 
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